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סב סעיף בסימן   

 בענין אמירת קריאת שמע בכל לשון

The Mechaber paskens that one can fulfil the 
mitzvah of reciting Kriyas Shema in any language.  It 
is important to note that even in a different 
language one needs to be meticulous in 
pronunciation.  The Mishna Berura (3) adds that 
one may only fulfil the Shema obligation in a 
different language if one understands the language.  
However, one who recites 
Shema in Lashon HaKodesh is 
yotzei even if he doesn’t 

understand the language.   

The Mishna Berura writes 
that the permissibility of 
reciting in other languages is 
not limited to Kriyas Shema.  
This halacha applies to Birkas HaMazon, Kiddush, 
Birkos HaMitzvos, Birkos HaPeiros, and Hallel as 
well.  The Biur Halacha (יכול לקרותה) brings the 
Mogen Avroham1, quoting Tosafos in Sottah, who 
holds that, in addition to Kriyas Shema, one cannot 
be yotzei Birkas HaMazon and Tefillah in another 
language that one does not understand.  The Biur 
Halacha then proceeds to bring a number of poskim 
who hold that for Kiddush, Birkos HaMitzvos, and 
Hallel one can be yotzei in another language and 
paskens like them, against the Mogen Avroham and 
Tosafos.   

What is the difference between Shema, Birkas 
HaMazon, and Tefillah that one cannot be yotzei 

                                                           
 ס"ק א 1

without understanding but the Hallel and Birkos 
HaMitzvos one can? 

The Shulchan Aruch HaRav in siman 185 paskens 
like Mogen Avroham and explains the distinction 
that Tosafos in Sottah makes.2    

Birkas Hamazon: The entire concept of Birkas 
HaMazon is to thank Hashem for what one has 
consumed, how can one possibly be yotzei if he 
doesn’t understand what he is saying.  Merely 

saying words without any thought cannot be 
considered a proper thanks to 
Hashem.    

Kriyas Shema: The source that 
one can be yotzei Kriyas Shema 
in any language is from the 
word שמע, Chazal deduce from 
this word בכל לשון שאתה שומע. 

The Shulchan Aruch HaRav understands the word 
מעוש  to imply understanding, not just listening.   

Tefillah: The idea of Tefillah itself, which is רחמים, 
requires one to understand what one is saying.   

Megillah: The Shulchan Aruch HaRav adds Megillah 
to the list.  He explains that it says in the Megillas 
Esther כלשונם וככתבם, meaning every person 
according to his language.  This is to be understood 
to exclude another language with which he is not 
familiar.  

However, Birkos HaMitzvos and Hallel are 
derabonon and Chazal were not as particular to 
require a person to understand the language of the 
beracha.  

2 See there that he adds to the list that Megillah can also be 
fulfilled in any language. 



Kollel Beis HaTalmud Chaburah 

 סימן סה סעיף א

 חידוש בדין שומע כעונה

Question: Reuven was listening to Shimon make 
Kiddush one Friday night.  While Reuven was still 
answering אמן to the בורא פרי הגפן, Shimon had 
already started the next beracha.  Reuven said that 
he heard Shimon saying the next ברוך אתה while 
Reuven was saying אמן. 

The question arose whether 
Reuven was yotzei Kiddush.  
Can one be yotzei with the 
halacha of שומע כעונה while at 
the same time one is listening 
he is also speaking? 

This exact question is discussed 
in 3.ח"א שו"ת אות חיים  The 
teshuva concludes with the 
Mishna Berura4 and Sha’ar 

HaTziyun5, who state clearly in 
a similar case, that we view the 
listener as if he is the speaker.  
We consider it as if the listener was reciting the 
beracha and at the same time said those ‘extra’ 

words.  If the speaker would have said things that 
are considered a hefsek because they are unrelated 
to the beracha, the beracha would be invalid.  The 
same hold true for the listener.  It follows that if the 
words uttered while listening to the ‘speaker’ 

where somewhat relevant to the beracha then one 
would be yotzei as those relevant words do not 
constitute a hefsek.  It is clear from the Mishna 
Berura that talking does automatically disqualify 
one from ‘listening’.   
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Therefore the halacha is that Reuven was yotzei 
since the beracha of בורא פרי הגפן is considered 
related (מענין) of the beracha of Kiddush.6 

The Chaburah noted that the Mishna Berura here 
 seems to contradict the one quoted (סימן סה ס"ק א)
above.  The Mishna Berura here, when referring to 
a person who is being yotzei Kriyas Shema with 
 says that if the listener talks in the ,שומע כעונה
middle he cannot be yotzei with the halacha of 

...והוא “ because שומע כעונה
יים ממילא אינו שומע שח בינת

 It may be  .”ואיך יצא בזה

understood that the Mishna 
Berura is saying a halacha that 
one cannot be yotzei  שומע
 if one is talking.  The כעונה
talking does not allow the 
halacha of שומע כעונה to take 
effect.  This understanding 
would be contradictory to the 
previously quoted Mishna 
Berura.   

However, there is a different 
way to understand the Mishna 

Berura that it would not be a contradiction.  We 
could suggest that the Mishna Berura is saying that 
one may assume that while talking one is not paying 
attention to the ‘speaker’ and will not be yotzei 
because he did not hear the speaker.  It is 
technically possible to be yotzei while talking, but 
only if the listener is sure that he heard the speaker 
the whole time.7  Thus the two Mishna Beruras are 
consistent with each other. One may be yotzei 
 while simultaneously talking as long as שומע כעונה
one is paying attention to what he is listening to. 

 

 6 See the end of the Teshuva “סיכום והיוצא לדינא” 
 וכן הסכים עמנו הגאון המחבר הנ"ל 7



Heichal HaTorah Chaburah 

TIME TO WAKE UP ! 

When it comes to zeman kri’as shema, one has 3 

hours in the morning to fulfill this mitzvah. Not just 

is kri’as shema a mitzvah deoraysa, but so is the 
time-limit to recite it. R’ Shlomoh Zalman Auerbach 

ztz”l states, that this is the opinion of all gedolei 
ha’acharonim (as opposed to the Kesef Mishnah 
(1:13 Hilchos Kri’as Shema) who holds that min 
Hatorah one has the entire day to say it). 

Therefore, chazal say that ‘me’uvas lo yuchal liskon 

– what is crooked cannot be fixed’ is referring to one 

who misses zeman kri’as 

shema, since there is no way 

to make up the loss of the 
precious mitzvah that can 

no longer be fulfilled (See 

Chagigah 9a). Another 
example of something 

crooked that cannot be 

fixed, chazal explain, is a 
case of giluy arayos that 

produces a mamzer. From 

the comparison between 

the two cases, we see how 
strictly chazal viewed one 

who misses zeman kri’as 

shema. (Shu”t Kinyan Torah 

7:7).  

In the kuntres Aleh Literufah printed with the 

haskamah of the Divrei Chaim ztz”l, it says that 
there is an obligation to wake up someone who is 

sleeping close to the end of the time to say shema, 

except where the person is ill and might get worse 
as a result of being woken (brought in Piskei 

Teshuvos 58:1:10). 

 

[It is noteworthy that Rav Rubin, Rav in Har Nof, 
asked the Rosh Yeshiva R’ Shteinman shlit”a this 

very question in regards to teenagers at home 
during bein hazmanim, who sometimes can miss 
the zeman. He asked the Rosh Yeshiva how many 
times a father should wake up his son to ensure he 
gets up to say shema. The Rosh Yeshiva, who 
understands the unique nature of chinuch in our 
times, answered that waking him up one time 
suffices, even if he ends up going back to sleep. For 
chinuch-purposes it is not worth it fighting with a 
child to get up, and when the child grows up he will 
realise on his own the importance of saying shema 
in the right time.] 

‘One who goes to sleep late at 

night, knowing that he might 

not wake up in time to say kri’as 

shema before sof zeman kri’as 

shema, is halachically obligated 

to appoint a shomer that will 

wake him up in time to say 

kri’as shema. If he does not 

have a shomer, he does not 

have permission to go to 

sleep….       R’ Yerucham 

Levowitz ztz”l, the Mirrer 

Mashgiach, used to say that if 

one missed zeman kri’as shema 

once, by accidentally sleeping 

past the zeman, it is considered a shogeg – an 

aveirah done by accident. However, if that should 
happen again – sleeping past the zeman 

accidentally – it will no longer be considered a 

shogeg but rather a meizid – intentional aveirah. 

Once he saw the first time that the sleep 
overpowered him, he should have used any of the 

various different methods around to ensure that it 

would not repeat itself. Failing to do so is an 
intentional deed (Havu LaH’ Kavod p. 28 quoted in 

Aromimcha Elokay Hamelech 2:p.388).’ 
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Melbourne Dirshu Halacha Shiurim

Dayan Chaim Heimlich Shlit”a
Sunday Morning 11am at Adass Shul

Rabbi Moshe Schreck 
Sun-Thu nights 9:45pm at Kollel Beth  HaTalmud

Rabbi Arieh Berlin at Shaarei Tefillah
Sunday - Thursday 8:15pm

Rabbi Abba Levin
Thursday night 9:15pm at Heichal HaTorah

Some Shiurim may not be held during the holidays

Did you know? 
 סימן סד

1.  One does not fulfil the mitzvah of Kriyas Shema 
if the pesukim (within one parsha) are read out of 
order. [Mechaber 1] 

2.  One can fulfil the mitzvah of Kriyas Shema while 
reading the parshiyos out of order, even though 
one is not allowed to do so. [Ibid.] 

3.  One who realizes that he made a mistake in the 
middle of reciting Kriyas Shema needs to go back to 
the point of his mistake, correct it, and continue 
from there [Mechaber 2] 

4.  One who makes a mistake in the pronunciation 
of one word should return to the beginning of that 
posuk.  [MB 5] 

5.  One who realizes, after he finished the 2nd 
parsha, that he made a mistake in the 1st parsha 
should recite the 1st parsha again and then proceed 
directly to the 3rd parsha. [MB 6] 

6.  One who is unsure if he made a mistake should 
go back to the point from where he is sure that he 
did not make a mistake and recite from that point.  
This applies even to the 2nd parsha which is only 
miderabonon.8 [MB 7] 

7.  One who is unsure what parsha he just finished 
should go back and begin from the 2nd parsha.  If 
the doubt only surfaces after he started the 3rd 
parsha, he need not go back. [MB 8] 

 סימן סה

8.  One who stops in the middle of Kriyas Shema due 
to an אונס, according to the Rama, must go back to 
the beginning if he paused for the amount of time 
it takes to say the entire Kriyas Shema. The 
Mechaber holds that one never goes back 
[Mechaber, Rama 1, MB 5] 

9.   The above halacha only applies to an אונס due 
to the person himself.  For example, one had to go 
to the bathroom or found himself in an unclean 
place.  But if one was forced to stop due to other 

                                                           
8 Even though we normally say ספק דרבנן לקולא, here where 
he is reciting Kriyas Shema he must make sure that he did 
everything properly. [MB 7] 

people bothering him or the like, he need not go 
back. [MB 2] 

10.  The amount of time that it takes to say Kriyas 
Shema is measured according to each individual. 
[Rama 1] 

11.  If one stops in the middle of birkos Kriyas 
Shema the amount of time it takes to say from  יוצר
 he must go back to the גאל ישראל until אור
beginning of birkos Kriyas Shema. 

12.  The shliach tzibbur should be careful not to 
‘sing’ so long that the tzibbur remains quiet for the 

amount of time that they would have to go back 
and repeat. [MB 4] 

13.  The Kohanim reciting birkas kohanim should be 
careful not remain silent for the amount of time 
that it takes to say the birkas kohanim.  Singing a 
tune would alleviate this problem.9 [MB 4]  

 

9 However see Dirshu note 6. 

This month's bechina will take place this Sunday evening 
at 8pm at Heichal HaTorah in the Ezras Noshim. Mariv at 9:15pm




