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 בס"ד

Man Is Expected To Long For Hashem Yisborach!  
 

›› The Blessing And The Curse     

The verse states (11:26-28): “See, I set before you today 
blessing and curse. The blessing, that you will heed the 
commandments of Hashem your G-d, which I command you 
today. And the curse, if you will not heed the 
commandments of Hashem your G-d, but turn away from 
the way I command you this day.” 

The commentators note that, when speaking of the 
blessing, the verse says “that you will heed”, meaning you 
certainly will heed His commandments. But, when speaking 
about the curse, the verse uses the words “if you will not 
heed”, meaning it is not certain that you will not heed.  

The verse later states (12:5): “But only to the place which 
Hashem your G-d shall choose from all your tribes, to set His 
Name there.” The Rambam asks why the verse only hints 
about the location of the Mikdash without revealing the 
actual location.  

›› Was The Bais Hamikdosh Built In The Right Time?    

The Ramban (Bamidbor 15:21) dwells on a plague that 
the nation was struck with during the days of Dovid 
Hamelech by stating: It seems to me that the nation was 
punished because they delayed the building of the Bais 
Hamikdosh. The Aron was moved from place to place like a 
transient in the land. The nation was not aroused to say that 
they desired Hashem and wanted to build His house for Him 
to dwell in. This went on until Dovid was aroused to erect it.  

Hashem Yisborach did not allow Dovid to build it 
because he had shed much blood (I Divrei Hayamim 22:8). It 
was again delayed until Shlomo became king. But had the 
nation truly desired it and risen up to build it, it 
could have been completed in the days of one 
of the Shoftim or in the days of Shaul, or even 
in the days of Dovid – because it would have 
been the nation building it and not Dovid 
himself. But, because the nation did not desire 
to build it, and Dovid wanted to build it by 
himself, and Hashem said that he could not be 
the builder because he had shed blood and it was 
inappropriate for him to be the builder of His house of 
mercy. Thus, because of the nation’s negligence, the 
building was delayed for many years, and this was a great 

complaint against them. Because of this, they were greatly 
punished.  

The Sefer Mesilas Chaim (Parshas Korach) asks the 
following question: The verse states (Yehoshua 15:63) that 
the tribe of Yehuda was unable to expel the Yevusi nation 
from the land. Rashi explains that they could not expel them 
because of the treaty Avrohom had made with Avimelech, 
as these “Yevusim” were actually descendants of the 
Plishtim. Rashi also states in Shoftim (1:21) that the nation 
could not expel these people as long as the great-grandson 
of Avimelech was still alive because Avrohom had sworn to 
Avimelech to uphold a peace treaty with him, his 
grandchildren and great-grandchildren. Therefore, they 
could not be expelled until the time of Dovid, when the 
great-grandson died.  

He thus asks how the Ramban can say that nation was 
punished for delaying the building of the Bais Hamikdosh. 
The Bais Hamikdosh was built in the area where the Yevusi 
lived, and the nation could not expel the Yevusi because of 
Avrohom’s promise to Avimelech. Therefore, the nation 
could not build the Bais Hamikdosh! How could this be a 
complaint against them?  

He further asks: The Gemara states (Sanhedrin 20B): 
“Rebbe Yosi says: Three mitzvot were commanded to 
Yisroel upon their entrance into Eretz Yisrael: To establish a 
king for themselves, and to cut off the seed of Amalek, and 
to build for themselves the Bais Hamikdosh. But we would 
not know which one they are obligated to do first. When the 
verse states: ‘The hand upon the throne of Hashem. Hashem 
will have war with Amalek from generation to generation” 
(Shemos 17:16)’, you must say that this means they are 

obligated to establish a king for themselves first. 
(‘Throne’ is a reference to appointing a king 
before waging war with Amalek.) We still would 
not know whether building the Bais Hamikdosh is 
first, or cutting off the seed of Amalek is first. 
When the verse states: ‘And He will give you rest 
from all your enemies around you’ (before you 
build the Bais Hamikdosh), you must say that they 

were to cut off the seed of Amalek first. 

We see that the Bais Hamikdosh could not be built until 
after Amalek was destroyed. This occurred during the days 
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of Shaul. If so, how could it be a complaint against the nation 
for not building the Bais Hamikdosh before that? 

›› We Must Desire The Bais Hamikdosh!     

The Ramban states in our Parshah (ibid): The reason for 
the commandment to visit the Mikdash is for people to 
come from afar and inquire about the ways of Hashem, and 
people will say to each other, “Let us go up to the mountain 
of Hashem, to the house of the G-d of Yaakov”, as the verse 
states (Yirmiyahu 50:5): “They shall inquire of Zion; their 
faces are directed there.” 

Rav Simcha Zissel Braude zt”l (in his Sefer Sham Derech) 
writes about this Ramban: It is clear from his words that the 
commandment is not simply to make the trip 
to the Mikdash. We see that there is also a 
mitzvah to prepare oneself to go up to the 
house of Hashem, which includes the 
anticipation and desire to go up to His house.  

He continues: We can learn from this 
mitzvah that one must not only desire and 
long to fulfill the word of Hashem. One must 
also long to be in the place of Hashem’s 
presence. The Ramban also says the same in 
the mitzvah of consulting with a Navi to 
ascertain the place of the Bais Hamikdosh. He 
says that the nation was commanded to not 
wait for a prophet to speak to them. Rather, 
they needed to first anticipate and desire to 
hear the words of the prophet, and then go up 
to speak to him. This means that the nation 
was first commanded to work and encourage 
each other to prepare the place of the 
Mikdash, and only then to go consult with the 
prophet. The desire for the Mikdash and 
preparations of the people were as integral a 
commandment as the building itself.  

Rav Braude concludes: In our days, as well, 
although we sadly do not have a Bais 
Hamikdosh, we do have batei knesses and 
batei medrash, which the Gemara (Megillah 
29A) tells us have the status of “mikdash 
m’at”, a miniature Bais Hamikdosh. We should 
treat them the same way by preparing to go 
there and longing to enter their walls and 
enjoy the Divine presence that rests in them. 
Just as before one went to the Bais 
Hamikdosh one needed to prepare in order to 
gain from its holiness, so too one must first prepare and 
anticipate entering a bais medrash or yeshiva before going 
in order to gain from the holy Torah and avodah he will 
immerse himself in.  

›› One Is Only Obligated To Do What He Can!      

The verse states (9:7): “Those men said to him, "We are 
impure from a dead person, why should we be excluded so 
as not to bring the offering of Hashem in its appointed time, 
with all the children of Yisroel?”  

Rav Moshe Feinstein zt”l (in his Sefer Darash Moshe) 

writes that Rashi says that the complaint of those who were 
impure was: “Since offerings cannot be brought in an 
impure state, have pure kohanim sprinkle blood upon us and 
feed the meat to the people.” Rav Moshe asks that the 
Gemara (Pesachim 61A) states if someone sacrifices a 
korban Pesach in the place of one who is impure the korban 
is invalid. If so, how could they ask to have others offer their 
korban for them?  

The Gemara states further that it is possible to sacrifice 
a korban Pesach for a person who is impure if he partners 
with people who are pure and incorporates himself together 
with them in one korban. However, even if we were to say 
that such was the case in this instance, they would gain 

nothing – for even though the korban is valid 
the people who are impure still do not fulfill 
their obligation to bring a korban Pesach.  

Rav Moshe answers that, yes, according to 
the law they could not fulfill the 
commandment of korban Pesach. However, 
they had such a burning desire to perform the 
mitzvah that they yearned to at least have 
some connection to it. They requested that at 
the least the kohanim should spritz the blood 
of the korban for them – even if they would 
not actually fulfill the mitzvah with this act – 
because it would allow them to partake of the 
offering and at least have some part in it. 

This can be compared to Moshe’s act of 
designating three “cities of refuge” outside of 
the land of Israel. Even though these cities did 
not gain their status as cities of refuge until 
the nation entered the land and designated 
three cities within its borders – and Moshe, 
therefore, fulfilled no mitzvah by designating 
them – he still wished to have a share in this 
mitzvah even though he could not completely 
fulfill it. 

Rav Moshe adds: We learn from here that 
even if one cannot completely perform a 
mitzvah, his love of the mitzvah should lead 
him to immerse himself in it as much as he can. 
For example, if one’s health proscribes him 
from eating a full measurement of maror, he 
should taste a bit. If one cannot sit in a sukkah 
because of his health, he should at least erect 
a sukkah.  

We see how much the nation loved 
mitzvos and yearned to perform them from the fact that 
Hashem Yisborach gave them the mitzvah of separating 
terumos and masros in a manner that left a loophole that 
would allow them to avoid this obligation completely - as the 
Gemara (Brachos 35B) states that one who brings his crops 
into his house through an opening in the roof is exempt from 
this obligation. Still and all, Hashem Yisborach relied on the 
nation to fulfill this commandment to such an extent that He 
gave no portion in the land to Shevet Levi and relied on the 
nation to sustain them with these tithes. This concept does 
not solely apply to the loftiest individuals of a generation. 

“…We can take a 

great lesson 

from this. When 

one has a 

tremendous 

desire and 

yearning in his 

heart to draw 

closer to 

Hashem 

Yisborach and to 

mend his ways, 

he has already 

reached a great 

level through 

this yearning 

alone… 
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Rather, it applies to every member of Klal Yisroel. This love 
of mitzvos was tremendously great in earlier generations, 
and they utilized all their energy and resources to obligate 
themselves to perform Hashem’s mitzvos, and not to avoid 
them.  

Rav Moshe continues: This seems to be the reason we 
bless a baby to “grow to Torah and good deeds”. It would 
seem that Torah includes good deeds as well, for one cannot 
know how to perform good deeds without learning Torah. 
Why do we list the two separately? The answer is that this is 
a blessing to love mitzvos to such an extent that one 
performs them even he could exempt himself from them. 
For example, one could bring in his crops through the roof 
or one could exempt himself from tzitzis by never wearing a 
four-cornered garment. The blessing is that one should 
yearn to perform mitzvos so greatly that he never tries to 
avoid them.  

›› When One Longs To Perform A Mitzvah It Is As If He 
Did It!        

The Mishnah states (Avos 3:9): “If one’s actions are more 
than his knowledge, his knowledge will be sustained.”  

Rabenu Yona asks: How can one’s actions be more than 
his knowledge? How can one do mitzvos if he lacks 
knowledge? He answers that the intent of the Mishnah is to 
give a piece of good advice to someone with limited Torah 
knowledge. It is telling him to accept upon himself to do 
whatever sages teach him with a full heart and full desire to 
fulfill the word of Hashem. If he listens to them and does 
whatever he can, it will be considered as if he kept all of the 
mitzvos, even those he was unaware of. In this way, it is 
possible for the reward one receives for his actions to be 
greater than his knowledge. 

The Chasam Sofer states similarly on the verse (Devarim 
18:6): “And if a Levi comes from one of your cities out of all 
Yisroel where he sojourns, he may come whenever his soul 
desires, to the place Hashem will choose. And he may serve in 
the name of Hashem, his G-d, just like all his Levi brothers, who 
stand there before Hashem.” He states: This refers to one who 
lives far away and cannot physically come to perform the 
service to Hashem in the Mikdash. Even though he cannot 
actually come, if he has a burning desire to serve Hashem and 
prays and calls out to Him, then his burning desire will make 
him to be considered the same as the other Leviim who 
physically came to serve Him.  

We can take a great lesson from this. When one has a 
tremendous desire and yearning in his heart to draw closer to 
Hashem Yisborach and to mend his ways, he has already 
reached a great level through this yearning alone. 

In the introduction to Sefer Chochmas Odom, the author 
writes: If one leaves the Torah and cuts himself off from it, 
Hashem also distances Himself from him and he loses the 
power to improve. But if one does not cut off ties, and only 
cannot learn Torah and serve Hashem because of reasons 
beyond his control, He will not distance Himself from him. He 
still has the power to hope to Him and reconnect.  

›› The Complaint Against The Nation Was That They 
Did Not Long For The Bais Hamikdosh Enough!      

Hagaon Rav Chaim Ephraim Zaitchik zt”l (in his Sefer 
Mayanei Hachaim) uses this lesson to answer the Mesilas 
Chaim’s question. He writes:  It is true that the time to build 
the Bais Hamikdosh had not yet arrived. But the complaint 
was that the nation did not have sufficient desire and 
longing for its building. They did not arouse themselves 
enough to pray for the time to arrive and the fact that they 
could not yet build it because of the promise Avrohom made 
to Avimelech did not pain them enough.  

He continues: The Yalkut (II Shmuel 24) states: The 
plagues that befell the nation in the time of Dovid came 
because they did not long for the Bais Hamikdosh. We can 
say that if this was a complaint against that generation, that 
had never had a Bais Hamikdosh, it is certainly an even 
greater complaint against us. Therefore, the prophets 
decreed that we should pray three times daily for the Divine 
Presence to return to Zion.  

He also uses this lesson to answer the Ramban’s 
question of why Hashem did not reveal the location of the 
Mikdash. He explains that this was kept hidden in order to 
increase the nation’s longing and anticipation. If they had 
known the exact site and plans of the Mikdash, it would 
have lost the element of excitement and freshness, and the 
idea would have become stale. By not revealing the location, 
the nation was left longing for it to be built so they could see 
the new edifice in the secret location.  

›› We Will Receive Reward Simply For Longing To Do 
Mitzvos!        

The Chasam Sofer (in Sefer Toras Moshe) uses these 
lessons to answer our first question: Why when speaking of 
the blessing, the verse says “that you will heed”, meaning you 
certainly will heed His commandments, but, when speaking 
about the curse, does the verse use the words “if you will not 
heed”, meaning it is not certain that you will not heed?  

He notes that Rashi explains the words “that you will heed” 
to mean “on condition that you heed”. The Chasam Sofer 
explains that Rashi’s words are in accordance with the Gemara 
(Gittin 74A): “Anyone who says he will do something ‘on 
condition’ is as if he said that he will do something ‘from now 
on’. This means that the nation does not only receive the 
blessing after they actually fulfill the words of Hashem. Rather, 
as soon as they accept to follow Hashem’s words, they 
immediately are sent the blessings on condition that they keep 
His commandments from now on. They are already rewarded 
as if they already fulfilled the mitzvos. The curses, on the other 
hand, are only sent if the nation actually disobeys His words – 
not merely if they decide to do so.  

According to what we have stated, we can explain that 
even if one has yet to fulfil the mitzvos, if he shows a desire 
and longing to keep them he already is rewarded. Once he has 
accepted the “condition” to keep the mitzvos, and yearns to 
keep them, it is as if he did them “from now on” and he 
deserves Heavenly reward for them! 


