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Vayera introduces a new av (Yitzchak) and a new 
middah (din). But what is so striking is that whilst the 
Sidra is about Yitzchak, it is told entirely from the view 
point of Avraham. We are always looking at Yitzchak 
and looking at the world through the eyes of Avraham.

It seems that the point is not just that Yitzchak 
brings din into the world, but that Avraham Avinu 
himself must be transformed.  

At the start of the sedra, Avraham exemplifies the 
pure loving-kindness - chessed - we have come to know. 
It is chessed that characterises him most, ‘attribute... 
chessed to Avraham ’. He is pained more by the lack of 
guests than by his own circumcision. 

When Hashem declares that Sedom must be 
destroyed, Avraham challenges Hashem Himself. But 
according to the midrash the challenge was not merely 
the particular question of localised justice; it was 
whether din should ever be applied at all. 

‘Would the judge of all the world not act justly?’ 
(18:25)

If You seek to have a world, there cannot be strict 
justice. If You want to have strict justice, there can be 
no world. You cannot pull the rope from both ends at 
once! (Bereishis Rabba 39:6) 

By the end of the sedra Avraham has internalised 
din. 

‘Why is the akeida taught as a test of Avraham 
[and not Yitzchak]? Because Avraham needed to be 
included in din. Until that moment he lacked din.’ 
(Zohar 1:119b) 

Indeed by the end of the akeida, Avraham, the man 
who loves Hashem (Yeshayah 41:8), is now described 

in a different 
paradigm: ‘now I 
know that you are 
one who fears G-d’ 
(22:12). 

So total is the transformation that Avraham actually 
seeks to carry out the akeida in some form!

‘The messenger of G-d called out from the heavens 
and said: Avraham! Avraham!’ (22:12)

- Avraham said, ‘could I at least choke him...?’
So the pasuk continues: ‘do not stretch out your 

hand against the boy...’ (ibid.)
- Avraham asked, ‘then let me at least take on drop 

of his blood...?’
So the pasuk continues: ‘...and do not to anything 

at all to him!’ (ibid.) (Bereishis Raba 56:7)
How does this transformation take place? The 

sedra itself offers two powerful clues. 
The first is that Sidra is replete with both narratives 

and specific words surrounding perception. The name 
of the sedra ‘Vayeira’ ‘and He appeared’ is immediately 
followed by Avraham ‘raising his eyes and seeing’. 

The destruction of Sedom begins with the 
malachim ‘vayashkifu’ - ‘and they looked over all of 
Sedom’.  As Sedom attempt to attack Lot, they are 
smitten with blindness. Lot’s wife is transformed from 
a human to a salt-heap through the forbidden act of 
looking at Sedom, and so forth.

It seeps into every detail of the sedra. When hope 
seems over for Yishmael, the Malach appears. Hagar’s 

‘eyes were opened’ and she sees that a well is in front of 
her. Even Avimelech’s gift to Sarah is a ‘covering of the 
eyes’. The narration of the akeida is replete with terms 
and descriptions for seeing. It culminates 
in the renaming of Mount Moriah ‘Hashem 
will appear’, before Avraham lifts his eyes 
and sees the ram.

The second is laughter. Yitzchak’s 
very name means laughter, and all who 
come into contact with him laugh. When 
Avraham first heard about the news he 
would be born he laughed, (17:17). So did 
Sarah, (18:12). When he is born the world 

continued on page 7
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“And the two angels entered Sedom in the evening, and Lot was sitting at 
the gates of Sedom. And Lot saw and he stood up to greet them, and he 
bowed towards the ground.” (Bereishis 19:1)

Rashi here comments:

“Lot was sitting at the gates of Sedom – that very day, 
he was appointed to the position of Supreme Judge over 
the inhabitants of the city.” 

The dilemma here is: If Sedom was really so violently 
opposed to accepting strangers, how is it that Lot was 
not only allowed to settle within the city limits, but 
also came to be promoted to what was essentially the 
position of Mayor?!1 

A second question – first raised in the Medrash 
Rabbah (50:1), concerns the description of their arrival 
to Sedom ‘in the evening’.2 A careful examination of the 
conversation between the angels and Lot reveals some 
peculiar ‘stalling tactics’ on their part. First, he must 
insist that they join him overnight instead of sleeping 
in the gutter. Then, he prepares an entire feast for them 
until finally they are readying themselves to settle down 
for the night, when the entire population of Sedom ‘from 
young to old’ gather around the house and demand that 
the unwanted strangers be forcibly evicted.  What are the 
angels waiting for?! Wouldn’t it have been far simpler 
for them to immediately warn Lot about the imminent 
disaster and exhort him to gather his family and flee 
the city that night? Why risk so much in delaying and 
thereby provoking the entire city to react so viciously? 3

The Ohr Hachaim offers a beautiful answer to 
the second question, and I would like to extend his 
comments to deal with the first question too via the 
following anecdote:

1 See Kli Yakar to 19:9, who comments that the cruelty of 
Sedom towards strangers had reached such levels of 
depravity that a law was enshrined: ‘No stranger will enter a 
resident’s house standing on his feet’, which in turn led to 
the unspeakably horrific custom to tie a visitor down to a bed 
and cut off his feet, so that he could thereby lodge overnight 
without ‘breaking’ this perverse law. But see also Ramban 
and Malbim to 19:5, who argue that the fate of Sedom was 
sealed due to their litany of laws which targeted impoverished 
visitors. According to this, Lot – who was magnificently 
wealthy – would have been welcomed there with open 
arms. However, even this approach doesn’t fully explain his 
meteoric rise to a position of power. 

2 See Rashi to 19:1 for one explanation. However, Rashi’s 
approach seems to suggest that angels have a certain level of 
free will in arbitrating when and how to carry out their Divine 
mission – a subject of intense discussion throughout the 
story of Sedom that is beyond the scope of this piece. Rashi’s 
explanation also presupposes that Avraham’s interceding on 
behalf of the decadent city lasted for almost half a day. 

3 See the Medrash Rabbah (50:5) that picks up on the nuance 
in verse 4, ‘They had not yet laid down’ and explains that in 
fact, quite a few hours passed between the meal and them 
retiring to bed. So much so that the angels were engrossed in 
conversation with Lot until almost the crack of dawn!

In 1963, psychologist Stanley Milgram conducted 
what was to become his most famous experiment: 

‘Obedience to Authority’.4 Conducted in Yale University, 
Milgram selected a random sample of 40 men from the 
New Haven area, and introduced them to another group 
of people – all of whom were trained actors. Milgram 
explained that the 40 volunteers were to play the role 
of ‘teachers’ in an important educational experiment. 
Each ‘teacher’ was partnered with a ‘learner’ and an 

‘experimenter’, both actors. The ‘learner’ was strapped 
into a chair in an adjoining room, and the ‘experimenter’ 

– always a distinguished looking person in a long lab 
coat – informed the ‘teacher’ that he would be required 
to pose increasingly difficult questions to the ‘learner’. If 
the ‘learner’ didn’t know the answer, the ‘teacher’ was 
then required to press a switch which would deliver an 
electric shock to the ‘learner’.  The dial above the switch 
showed a range of voltages, labelled from 15 volts 
(“slight shock”) to 450 volts (“severe danger”). 

Of course, the chair didn’t really deliver electric 
shocks – but the 40 ‘teachers’ didn’t know that. With every 
wrong answer given by the ‘learners’, the experimenter 
politely but firmly insisted that the ‘teachers’ administer 
an electric shock. As these shocks ‘increased’ in power, 
the teachers could hear the learners (trained actors) 
screaming in agony from the room next door.

To his horror, Milgram revealed that 100% of the 
40 participants obeyed the commands of the authority 
figure up until the 300 volt threshold – enough to 
permanently injure a person if real. Of these, 65% of 
participants continued administering shocks right up to 
the 450 volt limit – enough in theory to kill a person! In 
other words, Milgram concluded, humans are worryingly 
fainthearted when it comes to showing moral courage, 
and will obey the pressure of an authority figure even 
when they think that others suffer immensely as a result 
of their actions. 

The Medrash Rabbah (50:3) describes: From the 
moment Lot stepped foot in Sedom, the inhabitants 
began playing a sick game with him. Knowing that 
he was a nephew of the famous Avraham, they would 
regularly ‘consult’ him for advice on how to govern the 
city. Whenever he offered advice that pleased them, they 

4 Milgram, like many preeminent psychologists of his 
generation, was Jewish but lived a secular lifestyle. Born 
in 1933, Milgram watched as the Nazis swept to power in 
Germany and massacred almost his entire extended family in 
the Holocaust. He was particularly disturbed by the 1961 trial 
of Adolf Eichmann yimach shemo, whose defence was mainly 
based on ‘we were only following orders’.  These experiences 
would come haunt him, and he dedicated his early research to 
find out why it is that humans bow so easily to the pressure 
of authority, even if that authority commands appallingly 
immoral acts. 

would declare ‘move onward’! and “promote” him to a 
new position. Whenever they found the advice to be too 
merciful and humane for their liking, they would declare 

‘this man came as a stranger, yet now he wants to judge 
us?!’5 and demote him to a lower “position”6. As time 
passed, Lot became more learned in the twisted ways 
of his new hometown, and was soon offering advice 
that was so merciless that the inhabitants ran out of 

“promotions” for him, and appointed him Supreme Judge 
of the entire city!

The Ohr Hachaim (19:1) explains: Whilst it is 
true that Lot’s salvation came mainly as a result of 
Avraham’s merit, (see 19:29), this merit alone would 
never be enough to save him – due to how low he had 
sunk. The angels entered the city on the very day that he 
had been appointed its leader – a sure sign that he had 
wilfully and callously caved in to the intense pressure of 
the city’s cold-hearted authority time and again until he 
had risen to such a prestigious position. And so, they 
were forced to test his resolve; to see if he was nothing 
but a morally corrupt weakling looking for the easy life, 
or whether perhaps he was a true ‘marrano’ – caught 
in the wrong place at the wrong time and desperately 
trying to survive, but still in his heart clinging on to the 
teachings he had imbibed from Avraham Avinu. 

First, they offered to simply sleep in the street. Lot 
wouldn’t hear of it. Next, instead of quietly seeing them 
to their room, Lot prepared a whole midnight feast for 
them to enjoy. Then, still not knowing that they were 
in fact angels, Lot spent many hours (see footnote 3) 
defending the city of Sedom and praying that Hashem 
show it mercy – much like his uncle had done barely 
hours before, and finally, Lot risks everything7 by 
leaving the safety of his home to confront the baying 
mob outside and beg them not to harm his guests.

At every turn, the easy, comfortable option is 
available. Why greet them in the first place? Why not let 
them sleep outside? Why make such a feast for them? 
Why spend hours seeking mercy for the city? Why not 
throw them out to the mob and be done with the whole 
sorry ordeal?

Rather, concludes the Ohr Hachaim, Lot’s actions 
proved that every time he had heard the cry ‘move 
onward!’ until now, every time he had received a 

“promotion”, he was grieving inside. By delaying as they 
did, the angels allowed Lot the chance to prove that he 
truly was a follower of Avraham’s teachings – that he 
had the courage and moral backbone to stand up to 
immense pressure, and was therefore truly worthy of 
salvation.

5 See 19:9 for these two expressions.
6 See Yefeh Toar, ibid. who emphasises that this ‘game’ is 

self-evident from the weak and feeble way that Lot talks to his 
‘inferiors’, compared to the rude and aggressive way that they 
talk to him. 

7 [7] Lot’s deeply unsettling comment regarding his own 
daughters is beyond the scope of this article. See Ramban 
(19:8) for a lengthy discussion of the topic. 
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Yerushalayim. 

In the Akeidah there is a pasuk 
that refers to the place Yeraeh 

and in last week’s sedra we had 
Shalem as in Malki-Tzedek the 
king of Shalem. The Medrash 
says that Hakadosh Baruch 

Hu was in a quandary what to 
the call the place since he did 

not want to ‘upset’ either of 
the two gedolim so he made a 
compromise and combined the 

two names together to create the 
name Yerushalayim.

3

ם ַאְבָרָהם ַאְרָצה ַהֶּנֶגב ַוֵּיֶׁשב ֵּבין ָקֵדׁש ּוֵבין ׁשּור ַוָּיָגר ִּבְגָרר: )בראשית כ’:א’( ַוִּיַּסע ִמּׁשָ

Interspersed in Rav Hirsch’s commentary on the Chumash are 
some remarkable insights into Rav Hirsch as the master educator.

Avraham travelled southward and 
dwelt between Kadesh and Shur 
and he sojourned in Gerar. Dwelling 
(vayeshev) implies permanent residence 
whereas sojourning (vayagar) implies 
temporary abode. Which was it, and 
why did he change?

He explains as follows – initially 
Avraham sought isolation, for himself 
and his followers, from the large cities 
of mass population. He therefore 
journeyed to a place in the Negev, 
distant from the hustle and bustle 
of the metropolis. Materialism is not 
conducive to the success of Torah 
and success of Yisrael in the merit of 
Torah. The command of Lech Lecho 
was predicated on a withdrawal from 
a comfortable city life and he was 
therefore drawn to the desert.

He settled between Kadesh and Shur, 
in an isolated location, but insulated 
though he was, he made periodic trips 
to maintain contact with population 
centres not too distant, such as Gerar, 
the capital of the Philistines. He chose 
to leave the land of Canaan and travel 
to the land of the Philistines, as they 
had a higher level of morality. 

The choice of style and mode of 
residence was influenced by the 
promise of a child. Avraham considered 
that the best environment for his son’s 

education would be one of separation 
from the main cities in the seclusion of 
the Negev. It was essential to protect 
his son from the dangerous temptations 
of the street.

However, total segregation from the 
populace around would be detrimental. 
He considered exposure to the outside 
world, albeit in small doses, essential 
for the development of his child, and 
if deprived of this, his son could be at 
risk. Just as someone who has been 
mollycoddled and protected in a warm 
room is suddenly exposed to the cold 
exterior is liable to catch a cold, so also 
a youth who has been over-protected by 
his parents, when suddenly subjected 
to external influences, is more likely 
than not to be in jeopardy. Hence it 
was incumbent for the spiritual heir 
of Avraham to be acquainted with the 
wider world, replete with its immorality 
and false ideologies. 

To provide immunity from disease 
it is necessary to inoculate with a 
microcosm of the disease itself. Hence 
exposure in minute doses to the 
imperfections and dangers inherent 
in the eclectic society is vital for the 
potential leader. Similarly, excessive 
inbreeding can intensify genetic defects 
and can prevent the growth of a healthy 
and balanced person.

Thus, Avraham built his family 
foundations by dwelling away from 
too much access to harmful influences 
but near enough to sojourn, and make 
short excursions into the broader 
civilisation to develop his child’s 
perspective and horizons so that he 
would have all the skills to become the 
leader and inheritor of his pioneering 
father. The key to successful parenting 
and education is to find the appropriate 
balance between isolation on the one 
hand and exposure on the other hand. 

This perennial dilemma, which faces 
parents and educators in all generations 
is as germane today, if not more so, as 
it was in the generation of Avraham and 
the generation of Rav Hirsch.
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Rav Yaakov Galinsky שליט"א points out a beautiful idea in a very 
famous posuk. He quotes Rav Dessler on the posuk of ‘Vayashkem 
Avraham baboker vayachavosh es chamoro’ (And Avraham woke 
up in the morning and saddled his donkey) (Breishis 23:3). The 
Gemora learns from this posuk that zerizim makdimim l’mitzvos, 
we should rush to do mitzvos even when it is hard and painful. Rav 
Yaakov concentrates on one word, Vayashkem, and he woke up. 
The posuk says that Avraham woke up…this means that he went to 
sleep!

How was it possible for Avraham Avinu 
to go to sleep, having been told that the next 
morning he was going to have to sacrifice his 
only son, the son he had waited one hundred 
years for? The son who was going to continue 
his legacy and help fulfil the promises of the 
bris bein habsarim. And still that night he 
went to sleep?! 

Imagine you were told that tomorrow you 
would have to say goodbye to someone you 
love, imagine that you were told that you would 
never see this person again, surely you would 
stay up all night crying, upset that you were 
about to lose a person you love. Surely you 
would spend as much time as possible with 
them. So high was the level of bitachan that 

Avraham Avinu possessed that he did not act 
in the same way as we would have but he went 
to sleep and then woke up the next morning 
ready to fulfil the request of Hashem.

Zeh l’umas zeh asah Elokim (Koheles 7:14), 
Hashem creates opposite and equal forces of 
good and evil in the world. We find another 
story of someone in the Torah who surprisingly 
was able to go to sleep. When the Jews were 
about to leave Mitzrayim, Moshe told Pharoah 
that at chatzos, midnight, all of the firstborns 
would be killed, it would be the biggest of all 
ten plagues. What did Pharoah do? He went 
to bed!

We know this (as we sing Pharoah in 
pyjamas in the middle of the night and…) 

as the posuk says ‘vayakam paroh layla’ and 
Pharoah got up in the night (Shemos 12:30). 
So at midnight all the firstborns are going to 
die and at (let’s say) 23:30 Pharoah is getting 
into his pyjamas and going to sleep. Such a 
lack of bitachon!

This is the zeh l’umas zeh of the bitachon 
of Avraham Avinu at the akeida, Pharoah had 
such little trust in Hashem that he was able to 
go to sleep as if it was a normal night. Knowing 
that makos bechoros would never happen.

We also find that Dovid Hamelech in 
Tehillim (3:6) after speaking about all of his 
hardships with Avshalom etc… says ‘ani 
shochavti vo’ishana’ ‘I will lie down and go 
to sleep’ and Hashem will look after me. Just 
like Avraham Avinu, Dovid Hamelech is able 
to sleep throughout his hardships as he trusts 
in Hashem.

We all have busy lives and we never know 
what challenges and surprises tomorrow will 
bring both in our personal lives and on a global 
scale but if we can go to sleep at night because 
we trust in Hashem then, B’Ezras Hashem 
should have the same level of siyata dishmaya 
as Avraham Avinu and Dovid Hamelech as we 
believe and trust that Hashem is looking after 
us. 

WHEN DISCUSSING THE STORY 
of the angels that came to visit 
Avraham Avinu, how could Avrohom 
tell Hashem to wait whilst he serves 
his guests?

Rav Dov Schwartzman explains 
the word vayeira as meaning that 
Avraham had achieved a new level of 

“perception” of closeness to Hashem. 
When one is inspired, they must put 
the inspiration into action. That is why 
Avrohom HAD to do a Mitzvah then 
and there, to grab on to the new level 
of closeness to Hashem that he had 
achieved. 

-  AS HEARD FROM RABBI NOSSON LEVINbub
by’

s bl
og
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Avraham Avinu was in doubt if the people he lived among would 
agree to perform Bris Mila, so he went to Mamre who gave the idea 
to first make Mila on him and his son Yishmael and then they will 
see and follow him.

Surely it would have been better 
for Avraham to wait and conserve 
his strength and use the power of 

persuasion to convince them to do Bris 
Mila, just as he had done to teach people 
emunah? 

However persuasive Avraham might 
have been, there is nothing more 
powerful than setting an example.

This is true in all facets of life, whether 
teaching our children or trying to teach 
others, if we are able to be positive role 
models, they are far more likely to follow 
in our footsteps.

5

Avraham Avinu was a highly successful kiruv worker. He interacted 
with society and his impact was massive but he was not drawn in by his 
neighbours. He influenced them but they did not influence him. He lived 
near his neighbours but apart from them.

Lot, his nephew, was different. If we look back 
at last weeks’ parsha, lech lecha, we learn about 
the separation of Avraham and Lot. Lot chose to 
settle in the fertile Jordan plain and the Torah 
says: ‘Va’ye’echal ad Sedom’ [13:12] – and he 
pitched tent until Sedom.

This is an unusual phrase. One might have 
expected the Torah to use the word ‘lasheves’ – to 
live, as in have a permanent residence or the word 

‘lagur’ – dwell, as Yaakov did later to indicate a 
temporary residence without roots. The word 

‘Va’ye’echal’ seems to be even more transient.

The use of the word ‘ad’ is also ambiguous. 
In the Gemara we learn that sometimes the word 
means ‘up to and including’ and sometimes it 
means ‘up to but not including’. By saying that 
Lot pitched tent ‘ad Sedom’ the wording is vague. 
Is Lot in Sedom or outside the city? Lot obviously 
knows the nature of Sedom and he stays at the 
border- virtually one foot inside and one foot 
outside. He lives on the edge believing that he 
will not be affected by society.

When Lot was subsequently captured we are 
told ‘V’hu yoshev b’Sedom’ [14:12] – he was living 

in Sedom. He was no longer on the edge. There is 
no ambivalence and no ambiguity. He is a citizen 
of the city, living in the city, part of the city.

In Vayeira we see a further change in Lot’s 
situation within the city. When the malachim 
arrive in Sedom they find Lot sitting ‘b’sha’ar 
Sedom’ [19:1] - in the gates of Sedom. This change 
is significant. Why? Because, as we know from 
Megillas Rus and elsewhere, the elders and the 
officials were the ones who were privileged to sit 
in the gates of the city. Lot had changed. He was 
no longer on the outside of the city, living on the 
edge of society. He had moved into the city and 
subsequently become an elder of the city.   This 
is confirmed later when the people of Sedom 
said about Lot ‘This one fellow [Lot] came in to 
sojourn [l’gur] and he acts as a judge’. Lot felt that 
he could withstand the temptations of the city but 
he fell within its power.

This helps to explain Lot’s extraordinary 
behaviour of welcoming strangers into his home 
and then offering to sacrifice his daughters to the 
baying mob.

Lot was weak and impressionable. He 
didn’t understand or appreciate that he couldn’t 
withstand the temptations of Sedom. He thought 
he could stay on the edges of society, apart, but 
he was sucked in to the corrupt society and 
transformed by it. The Torah is teaching us that 
you cannot live near a corrupt evil environment 
and not be sullied by it.

Like many others after him, Lot tries to 
reconcile the irreconcilable.  He tries to retain 
the traditions of hospitality that he learnt from 
his uncle welcoming his visitors and trying to 
protect them. On the other hand he is willing 
to participate in the nightmare world of Sedom 
offering his daughters to the masses. As Rabbi 
Shmuel Goldin has suggested, Lot ‘fails because 
he believes that he can live in two worlds at once- 
in two worlds which simply cannot coexist’.

As we witness Lot’s increasing entanglement 
in the moral quagmire of Sedom we need to 
consider our own involvement in the external 
environment. Are we a part of, or apart from 
society at large? We need to be conscious of our 
surroundings but ensure that we clearly reject 
those elements that are incompatible with Torah 
standards.  Only by being careful and on our 
guard can we ensure that we follow Avraham and 
not Lot.
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 ANSWERS
1. Tosfos says that they ate them together. The Rokeach says that first they had 

the milk and only then the meat. The Malbim says that the meat was created 
by Avraham with the Sefer Yetzira and therefore was not considered real meat 
and therefore could be eaten with milk.

2. The Ramban says that Avraham did not tell her previously what Hashem had 
told him and she just heard it from these people who looked like Arabs and 
therefore she was sceptical.

3. The Ohr Hachaim points out that the pasuk does not say she said words of 
denial. Rather it means that she made actions that could be interpreted as 
denial.

4. We see an amazing thing about Avraham. It is true that if people are doing 
chesed and then have to temporarily stop for some reason then they can. 

Avraham however was not looking for excuses. His whole essence was to 
perform chesed, kindness, and therefore even when in such pain his essence 
drove him to continue despite his discomfort!

5. The five kings mentioned in Parshas Lech Lecha (Chapter 14) were the five 
kings of the cities allied and partners of Sedom. The other four were: Amora, 
Adma, Tzvoyim and Tzoar. They were all slated to be destroyed but in the end 
due to Lot’s plea, (19:19-22), Tzoar was saved and only the other four were 
destroyed.

6. “Akeida” means “tied”. It refers to a special tying of hand and feet together as 
was done to Yitzchok (See Shabbos 54a).

In memory of 

Leslie and Freda Aaronson
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Our sedra opens with the narrative of how Avraham on the 
third day after his circumcision offers hospitality to three 
desert travellers.

There are many nuances in the text 
which teach us how to offer hospitality; 
the fact that he acts with speed and 
enthusiasm, he says little and does 
much, he leads by example and gets 
other members of his household 
involved in the hospitality, and he 
shows his guests tremendous honour 
and respect.

One interesting detail is that he offers 
his guests to sit under a tree and eat.  
We know that Avraham is a wealthy 
man and that he had his famous tent 
that was open on four sides.  So why 
did he leave his guests outside and not 
invite them to come inside?

The answer is a tremendous lesson 
in how to perform acts of kindness.  
When Avraham was looking to help 
someone he looked to see exactly what 
that person needs.

Being travellers they were on 
a journey to get somewhere and 
presumably by a certain time.  Had 
Avraham offered them to come inside, 
they may have felt obliged to stay.  He 
therefore offered them to initially have 
something outside so they wouldn’t 
feel awkward about leaving if they had 
to leave in a hurry.  This also explains 
why Avraham served both milky and 
meaty food.  If they were in a rush 
they could partake of the light milky 
food and if they had more time then 
Avraham had a large lavish meaty meal 
ready for them to be able to eat at a 
more leisurely pace. 

Therefore Avraham not only had an 
open heart to help others but he also 
had his eyes open to see exactly what 
people needed. The verse describes that 
Avraham “lifted his eyes and behold he 

saw three people standing upon him, and 

he saw them and he ran to greet them from 

the opening of the tent and bowed toward 

the ground.” (Genesis 18:2) 

Rashi asks; what’s with the double 

vision? Why is the phrase “and he 

saw” repeated.  He teaches us that 

the first “and he saw” was a physical 

seeing and the second was a seeing of 

understanding and perception of the 

needs of these people. 

There is a famous story of Jew came 

to the Rabbi Yosef Dov Soloveitchik 

zt’’l (the Beis HaLevi), before Pesach 

and asked whether milk has the status 

of “chamar medinah”, and whether it 

could be used instead of wine for the 

four cups at the Seder. The Beis HaLevi 

understood that a Jew would not ask 

the question about drinking milk at his 

Seder if he were having chicken or meat 

with his meal. He therefore sent him 

not only money for the wine for the four 

cups, but also for meat as well. 

http://livingwithmitzvos.com/parshas-lech-lecha-questions/
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6. Why is it called the “akeida”? What does this mean?
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In this week’s parsha, we learn of the destruction of 
the cities of Sedom, Amorah, Admah, and Tzvoyim. The 
malachim came and miraculously saved Lot and his 
daughters from the destruction of Sedom. They gave Lot 
only one instruction as they were saving him: Don’t look 
back! He was told to head for the hills and run for his life 
and he would be saved, provided that he did not turn 
around to look at the destruction that was befalling his 
former neighbours.

Rashi explains the reason for this 
command was that Lot himself was not 
much better than the people of Sedom. 
Really, he should have been punished 
with the rest of the Sedomites and 
should have been part of the destruction. 
He was only being saved in the merit of 
his uncle Avraham; therefore he did not 
deserve to look back and watch the fate 
that was befalling those who were not 
much worse spiritually speaking than 
he was.

Rabbi Dr. Abraham J. Twerski 
offers another reason into why Lot was 
warned not to look back. As is his wont 
(k’darko ba kodesh), Rabbi Twerski 
offers a psychological insight into how 
to deal with one’s evil inclination: 
Many times the greatest impediment to 
doing teshuva and to changing one’s 
behaviour is the fact that a person feels 
burdened by his past.

When a person looks back at his 
past and sees how he has sullied 
himself and the baggage which he 
carries from what he has committed in 
the past, he is overcome with feelings 
of despair and will likely say: How can I 
ever approach the Master of the World? 
How can I ever consider myself to be 
a righteous person? My past is just 
too sordid to ever become close to the 
Ribono shel Olam or make any kind of 
spiritual advance.

Because a person has these feelings 
of despair, he does not even try to do 
teshuva or become closer because 

“How could the Holy One Blessed Be 
He ever want a person like me?” Such 
a person is making a fundamental error.

There is a famous Medrash on the 
pasuk in Devarim [10:12] “And now 
(v’ata) Israel what does the L-rd your 

G-d ask from you…” which states that 
the word “v’ata” (spelled with an ayin) 
always connotes repentance. What 
does v’ata have to do with teshuva? The 
answer is that in order to do teshuva 
one most focus on the present. One has 
to have the attitude “Listen, my past 
is my past. True I may have wallowed 
in the mud, but NOW I am going to 
change.” There is no point, in fact, it is 
counter-productive to keep on thinking 
how muddy one was in the past. The 
way to move forward is not to focus on 
what was, but on what is now.

This could be the message of the 
pasuk in our sedra [Bereshis 19:17] 
where Hashem tells Lot to escape: “And 
it was when he brought them outside, 
he said ‘Save your souls; do not look 
behind you…’” The way to save one’s 
soul (via doing teshuva) is to not look 
back and dwell on one’s past mistakes. 
Lot, if you want to break away from your 
association with the people of Sedom 
and move forward with your life, don’t 
dwell mentally on the fact that you were 
part and parcel of that evil society, lest 
you despair of being able to turn over a 
new leaf in your life.

In the evening prayers we say 
the expression “And remove Satan 
from before us and from behind us.” 
This is because many times this is 
the approach of the Satan, which is 
synonymous with the yetzer hara: It is 
hopeless, you are beyond hope! This 
is the meaning of “Remove Satan from 
behind us” — don’t let the yetzer hara 
convince us that because of our past 
(what is behind us) we cannot move 
forward. So too, that is what the malach 
meant when he told Lot: “Do not look 
behind you”.

laughs, (21:6). Even Yishmael’s cynical mockery of Yitzchak, that 
causes Sarah to expel him, is described in terms of laughter, ( 21:9-10). 
Later, his intimacy with Rivka is likewise describes as laughter (26:8). 

How are laughter, perception and din interlinked? The Pnei Yitchak 
explains that laughter is the response to something unexpected. 
Whether it is an arrogant person strutting along a road with the 
appearance of invincibility who suddenly slips on a lowly banana peel, 
or a well-timed punchline, it is the sense of being out of place that 
causes us to react with laughter. 

But it is with the faculty of sight that the ‘big picture context’ is built. 
Machines could out-calculate humans from the 1960s but they could 
not drive a car until half a century later. Human brains excel at pattern 
recognition. We need not know our driving speed, nor that of the car 
in front. Yet our pattern-recognition faculty is so developed that we can 
immediately ‘see’ whether our distance is safe or not. Perception puts 
together a ‘big picture’ where the details fit together. Laughter comes 
when a piece does not fit the picture. 

Perception is the core of din. ‘Ein ledayan ela ma she’enav ro’in’ 
- a Dayan only has that which his eyes see. Din is about seeing the 
full context, and to determine thereby whether an object or entity in 
question fits in, or is out of place. 

Yitzchak’s life is laughter because it is so utterly unexpected. His 
birth was impossible. 

But the deeper lesson that his existence drives home is that all of 
existence is unexpected. It is not justified.

The reality is driven home with the akeida . There is no argument 
either Yitzchak or Avraham could bring that could justify compelling 
Hashem to keep Yitzchak alive. We can have a right to life against one 
another, but not against our own Creator. 

Avraham began as a man of chessed, through understanding 
that creation itself is an act of chessed. But the transformation of his 
perspective throughout Vayeira leads him to recognise that we have no 
claim on existence. The gift of life is unexpected, undeserved, and  can 
never truly become ours. But there is one thing that can be ours, and 
can be ours forever: the choices we make.  

Din challenges us deeply, but it offers an opportunity. If our lives 
are loans that must one day be returned, then our choices are the 
investments we make that can be ours to keep forever. The chessed 
of giving life is incomplete unless what is offered is din - the chance to 
earn something that can be truly ours. 

And so it is Avraham who becomes transformed. Avraham who 
realises more so than Yitzchak, that true perspective shatters the 
complacency of living a life fed by a sense of Hashem’s chessed alone. 

But it offers something infinitely more rewarding: the opportunity 
to choose life; to choose to connect to the Source of life; to choose a 
relationship with Hashem that can be ours forever. In sacrificing the 
myth that what we own, and the gifts we have been given, are ours, we 
become open to understanding what life is truly about. 

Then the one-time appearance of Hashem at the start of the sedra, 
can become transformed once again into the permanent place of 
Hashem’s revelation that we encounter by the end of the akeida. 

May we merit through our choices to see that ‘Har Hashem yeraeh’ 
bimheira beyameinu. 

continued from page 1
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כי משחיתים אנחנו את המקום הזה..... וישלחנו 
ה' לשחתה בראשית )י''ט:''ג( 

For we are about to destroy this 
place…. So Hashem has sent us to 
destroy it (19:13)

Even in Sedom, Lot demonstrated that he was a 
good student of Avraham Avinu. Lot was in a position of 
power. On the very day that he was appointed as a judge, 
he violated the domestic laws that prohibited bringing 
guests into one’s home. However, as the Brisker Rav 

points out, Avraham was still greater than Lot in the mitzvah 
of hachnasas orchim, because although Lot was willing to put 
his life on the line for the mitzvah, that was exclusively for the 
Malachim. Avraham was even willing to do it for Arabs.

The pesukim tell us that after Lot begged the malachim to 
stay with him, they came inside his home. Moments later there 
was loud banging and shouting coming from outside. The mob 
had arrived. They wanted Lot to hand over the “guests” to get to 

“know” them better. Lot willingly offered up his two unmarried 
daughters, rather than give up his guests. The malachim then 
told Lot that Hashem had sent them to offer Lot a chance to save 
his family members before Sedom was destroyed. 

The Midrash (Bereishis Rabba 50) tells us, that when they said 
 Hashem put them into cheirem. They were not ”,כי משחיתים אנחנו“
allowed to return to shomayim for 138 years. We can explain that 
their sin was that they put their own kavod on the table by getting 
offended when the anshei sedom made their terrible suggestion. 
Only after that did they add, “וישלחנו ה' לשחתה”. 

138 years later when Yaakov had his dream, it says the 
malachim were “olim v’yordim”, they were going up and coming 
down the ladder. If their starting point was upstairs, it should 
have said yordim v’olim. It must be that they were down below, 
and this was their chance to be allowed back upstairs.

The Be’er Moshe and others ask, why specifically at this 
point were they allowed back into shamayim? When Yaakov 
was chased down by his nephew, Elifaz, with instructions to 
kill him, Yaakov convinced him that ani nechshav k’mais. Elifaz 
left Yaakov alive and stripped him of all his worldly possessions. 
How humiliating it was, as he had not a stitch of clothing, only 
his walking stick. Nevertheless, that night it tells us, “Vayishkav 
bamakom hahu”, Yaakov slept a very restful sleep. He dreamed 
of the “Sulam mutzav artzah”. He saw the malachim ascending 
and descending.

After the 
malachim 
witnessed Yaakov’s 
disregard for his 
personal kavod, 
his “at peace with 
whatever Hashem 
has planned for 
me” attitude, they 
realized that when it comes to avodas Hashem, there is no place 
for personal kavod. Hashem comes first. Only after this realization 
did Hashem give them the green light to come back upstairs.

שוב אשוב אליך כעת חיה והנה בן לשרה אשתך )י"ח-י'(
I shall surely return to you at the time of 
birth, and there shall be a son to Sarah your 
wife” (18:10)

There is another limud earlier in this week’s parsha from the 
malachim that I found fascinating. In Bereishis 18:10 we find that 
the Malach promised Avraham and Sarah “shov ashuv ailecha 
k’eis chaya vihinei ben le Sarah ishtecha / I shall surely return to 
you at the time of birth, and there shall be a son to Sarah your 
wife”. Yet, if we look in Chumash, we find no mention of the 
malach returning. Of course, the main point was that the Malach 
was guaranteeing the birth of Yitzchak, but still, the wording 
of shov ashuv / I shall surely return seems to imply that he would 
actually show come.

The Sefer HaPardes (c. 1100), authored by Rashi, writes that 
the malach did in fact return! 37 years after the birth of Yitzchak, 
at the famous incident of Akeidas Yitzchak, the malach told 
Avraham not to take his son Yitzchak as a sacrifice. It was exactly 
at the moment when Yitzchak’s life was hanging in the balance, 

“keis chaya”, the malach made his return to save Yitzchak’s life.

There are so many times in life that we expect things to happen 
a certain way at a certain time. We have expectations of Hashem, 
and then when things don’t happen the way we assumed they 
would, at times we even come with complaints. Hashem is the 
master accountant. All His cheshbonos are perfect. 

Let us strengthen ourselves in our emunah that Hashem runs 
the world flawlessly and everything will happen exactly when it 
is supposed to.

Special thanks to Shulie Meyer
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worldwide that receive the Oneg.
If you know someone who would be willing to contribute please email mc@markitech.com

Toronto
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