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Everyone is a Natural 
Parashas Chukas 

 
Harav Hagaon Meir Wahrsager Shlit’’a 

Parashas Chukas describes what happened at Mei Merivah, where Klal Yisrael 
complained to Moshe Rabbeinu that they didn’t have water to drink, and Hakadosh 

Baruch Hu commanded Moshe Rabbeinu to perform a miracle and extract water from a 
rock. Moshe hit the rock in order to extract water, and that was considered a sin. As a 

punishment, Moshe Rabbeinu was not allowed to lead Klal Yisrael into Eretz Yisrael.  
 
The meforshim offer various explanations of what exactly was Moshe Rabbeinu’s sin at 

Mei Merivah. The Ramban cites and then disputes Rashi’s opinion, which is that the sin 
was that Moshe Rabbeinu veered from the exact command of Hashem: Hashem told him 

to speak to the rock, but Moshe hit the rock instead. This did not bring about the intended 
kiddush Hashem and imbue the observers with the emunah that was supposed to come 
about as a result of this nes. 

 
The Ramban challenges Rashi, pointing out that Hakadosh Baruch Hu instructed Moshe 

to take along his staff, which indicates that He did not care if Moshe hit the rock. 
Furthermore, the Ramban asserts that it’s no more of a miracle for a rock to give forth 
water after being spoken to than after being hit. According to Rashi, then, why was 

Moshe Rabbeinu considered to have diminished the nes by hitting the rock instead of 
speaking to it? 

 
The Maharal, in Gur Aryeh, addresses this question, but I’d like to preface his answer 
with another question asked by the Midrash (Yalkut Shimoni 763).  

 
There was an earlier time in Klal Yisrael’s history, right after they left Mitzrayim, when 

they complained about lacking water. Then, too, Hakadosh Baruch Hu told Moshe 
Rabbeinu to draw water from the rock, except that then, the command was that Moshe 
should hit the rock. The Midrash wonders what was the difference. Why did Hakadosh 

Baruch Hu command Moshe that time to hit the rock, and this time to speak to the rock? 
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The Midrash answers: When a child is young, the rebbi has to hit him in order to teach 
him. When he grows older, he can educate him through words. Similarly, when the rock 

was “young,” it had to be hit, but now, it could be spoken to: א מוציא שנה עליו פרק אחד והו
.teach it something and it will give water – מים מן הסלע  

 
This Midrash is puzzling. What’s the difference between a “young” rock and an “older” 
rock?   

 
The Purpose of a Miracle 

With this question in mind, let’s return to the Maharal’s explanation of Rashi. The 
purpose of a nes, says the Maharal, is not necessarily to show the power of Hakadosh 
Baruch Hu; Hakadosh Baruch Hu has no need to prove His power or flex His muscles. 

Rather, every nes has a specific message that Hakadosh Baruch Hu is trying to impart to 
teach Klal Yisrael. Rashi is explaining that the sin of Moshe Rabbeinu was that he didn’t 

bring out the intended message of the nes, because he hit the rock instead of speaking to 
it. If Moshe had spoken to the rock, Klal Yisrael would have said to themselves, “This 
rock doesn’t speak or hear or require sustenance, yet it still listens to Hashem” – and they 

would have drawn a kal v’chomer for themselves and taken mussar.  
 

The Maharal explains that Hashem’s objective with this nes was to show that the dvar 
Hashem exerts a magnetic pull over all of Creation. The natural tendency of the universe 
is that all the creations should be drawn after the Hakadosh Baruch Hu’s word. A rock is 

the epitome of something that has no emotions – hence the expression “hard as a rock.” 
Furthermore, a rock is not a natural recipient of any outside force and has no needs. If 

Klal Yisrael had witnessed a rock responding to the word of Hashem, they would have 
recognized that certainly a human being, who possesses a neshamah and is naturally 
connected to Hakadosh Baruch Hu, should be drawn after dvar Hashem. 

 
By hitting the rock, Moshe Rabbeinu diminished the nes, because that message wasn’t 

there. He exerted force, which undermined the message that there is a natural pull after 
the word of Hashem. 
 

With this foundation, we can understand the reference of the Midrash to a “young” rock 
and an “older” rock.  When a child is young, you have to “hit” him and use some force in 

educating him, but when he’s older, you can tap into the person inside him and find that 
place where there’s a natural connection to the dvar Hashem.  
 

The first time Moshe hit the rock, in Parashas Beshalach, was during the year after Klal 
Yisrael left Mitzrayim, and they were still a young nation that was not ready for this 

message. But now, in the fortieth year in the Midbar, they were ready to hear the message 
that they should be drawn after Hashem’s word.  
 

A Magnetic Pull to Torah 

How are we drawn after Hashem’s word? Through the Torah and mitzvos, as the Midrash 

says that Hakadosh Baruch Hu told Moshe Rabbeinu: שנה עליו פרק אחד. The message here 
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is that all of Creation responds naturally to dvar Hashem, and specifically, there’s a 
natural connection between Klal Yisrael and Torah.  

 
This message is a crucial one for all of us in the chinuch of our children, our talmidim, 

and ourselves. There are different situations and stages in life when we need to use some 
force and “sell” the Torah through gimmicks and psychological ploys. But even when we 
are “selling” Torah – to ourselves or to others – we should realize that deep down, every 

Jew is a natural when it comes to Torah. No matter what he looks like on the outside, a 
Jew’s core tendency is to be drawn after dvar Hashem. All we really have to do in order 

to teach him Torah is access that part of him. When it comes to ourselves, we need to 
remove the layers that interfere with our reception of the dvar Hashem.  
 

There’s a natural compatibly between every single Yid and Torah, and that is the 
difference between Torah and anything else. Not every person can learn algebra; not 

every person can become a rocket scientist. Some people simply are not cut out for 
certain things. But there is no Jew who is not “cut out” for Torah.  
 

With this idea, we can understand a story about Eliyahu Hanavi, recorded in Tanna Dvei 
Eliyahu Zuta.   

 
Eliyahu Hanavi was once traveling, when he met a person who was completed unlearned 
in Torah, and used to ridicule Torah.  

 
“What are you going to answer Hashem on the Day of Judgment?” Eliyahu asked him.  

 
“I have an answer,” the man said. “Heaven did not grant me the wisdom and 
understanding to learn. I just wasn’t cut out for it.” 

 
“What is your profession?” Eliyahu inquired.  

 
“I’m a hunter,” he replied.  
 

“Who taught you how to weave nets and trap fish in them?” 
 

“In this,” the man said, “Heaven did give me wisdom and understanding.” 
 
“If to weave nets and trap fish Heaven granted you wisdom and understanding,” Eliyahu 

replied, “is it possible that for learning Torah, about which it says:  י ָקרֹוב ֵאֶליָך ַהָדָבר ְמאֹד כִּ
ְלָבְבָך ַלֲעׂשתֹו  ”?He did not grant you wisdom and understanding ,ְבפִּיָך ּובִּ

 
Hearing this, the man began to wail.  
 

“Don’t feel bad,” Eliyahu consoled him. “Everyone else in the world gives the same 
answer regarding their particular field of work.”  
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Everyone thinks that after 120, they’re going to use the justification that they were not cut 
out for learning. But if they were able to succeed in any other area, and had knowledge 

that not everyone in the world possessed, then they certainly had the potential to succeed 
in Torah, because there’s a natural resonance between a Yid and Torah. There’s no one 

who can argue that he’s not a natural in Torah. Some people can learn more, some people 
can learn less, but everyone has his chelek in Torah and his connection to it.  
 

Even if we sometimes have to force ourselves to learn, we’re forcing something that 
really comes naturally. This was the idea that was supposed to be revealed through the 

nes of speaking to the rock in order to extract water from it, and this is the message that 
has to hit home for us in trying to extract the water of Torah out of our own “rock.”  
 

We need to wake up and hear this message now, so that we shouldn’t have to cry like the 
hunter who met Eliyahu Hanavi: When it comes to Torah, every one of us is a natural.  

 
Gut Shabbos.  


