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By Rabbi Daniel Travis based 
on divrei halachah heard from Rav 
Azriel Aeurbach, Rav Zalman Ne-
chamiah Goldberg and Rav Yaakov 
Hillel. For a private appointment 
with the rabbonim in Eretz Yisroel, 
or to send questions, email Rabbi 
Travis at dytravis@actcom.com. 
Selected shailos will be printed 
in this column. The answers given 
here are the general rule, but each 
case is unique and must be referred 
to a posek.

Question: 

Kashrus Questions
The halachah is that meat and 

cheese may not be placed on the 
same table during meal-times 
(Shulchan Aruch, Yoreh Deah 
88:1). However, if one uses a heker 
- i.e., a symbolic partition, like a 
special vase - between the two peo-
ple who are eating, they may eat to-
gether at the same table, one cheese 
and the other meat, since they will 
be reminded not to eat from each 
other’s food. I have a number of 

questions regarding these halachos.
Thank you.

Yaakov Kristal

Question: 

The Mishnah in Maseches 
Shabbos (36b) writes that one may 
leave uncooked food on a fire be-
fore Shabbos if he covers the flame. 
The Gemara (37a) discusses a case 
of kutma vehuvara. That is, if the 
material he used to cover the flame 
burnt up, it is still permitted to 
leave the food on the fire (Mishnah 
Berurah 253:14). Does the same 
halachah apply to the heker be-
tween meat and cheese? For exam-
ple, if wind blows away the heker, 
may they continue eating together?

Rav aueRbach:

The laws of bosor becholov, 
mixing meat and milk, are differ-
ent than Shabbos. On Shabbos, 
when one places a covering on the 
fire, he lessens the heat of the fire 
(Shulchan Aruch, Orach Chaim, 
253:1), showing that he does not 

want the fire to burn hotter than it 
is now. This demonstrates that he 
will not come to stoke the coals to 
increase the heat of the fire (Magein 
Avrohom, ibid. 3). Once done, this 
is sufficient, even if the covering 
burns up. In regards to bosor be-
cholov, however, the heker is a con-
stant reminder that they should not 
eat milk and meat together. Once 
the reminder has been removed, 
they may not eat at the table until a 
new heker is placed.

Question: 

If the two people eat at dif-
ferent tables, then they may eat 
without a heker (Shulchan Aruch, 
Yoreh Deah, 195:3). Does the same 
halachah apply if one combines a 
number of tables together to make 
a big table?

Rav aueRbach:

When the two tables are pushed 
together, the two tables become 
one. Therefore, it is considered as 
if they are eating at the same table.

Question: 

The halachah is that if there 
is a long table, if one person eats 
meat on one side of the table and 
one eats cheese on the other side, 
a heker is not needed (Pischei Tes-
huvah 88:3). Is someone allowed to 
sit in-between these two people and 
eat pareve food or must we be con-
cerned that he will take from both 
meat and cheese dishes? 

Rav aueRbach:

We only find that Chazal were 
concerned that the person who is 
eating meat will take cheese and 
the person eating cheese will take 
meat, but not that others who are 
eating pareve will take both.

Question: 

Bagels and Lox
May I eat bagels and lox with 

cream cheese? I have heard that this 
might be problematic.

Shmuel

Rav aueRbach:

There are some who have the 
custom to refrain from eating 
cheese and fish together (see Bais 
Yosef 87:3). However, in most 
places, the minhag amongst Ash-
kenazim is to be lenient regarding 
this practice (see Shach and Taz, 
Yoreh Deah 87:3).

• • • • •
Rabbi Travis is rosh kollel of 

Kollel Toras Chaim in Yerusha-
layim and the author of Shai-
los Uteshuvos Toras Chaim and 
Praying With Joy 1-4, practical 
daily guides to improving one’s 
prayers, available from Feldheim 
Publishers. Rabbi Travis recently 
published “Seven Eternal Lights: 
Memories and Messages of the 
Sassoon Family Fire.” For more 
information about his work or to 
set up a shiur during one of his 
visits, email dytravis@actcom.
com. The author thanks Rabbi 
Chaim Berman, talmid of Kollel 
Toras Chaim, for his participation 
in preparing this column.
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Question: 

I learned the Ramban at the 
beginning of Parshas Behaalos-
cha about why what Aharon Ha-
kohein had was better than the 
other nesiyim. I don’t understand 
why it was.

insight: 

Your question is based upon 
the words of the posuk at the be-
ginning of Parshas Behaaloscha. 
Parshas Naso ends with the dis-
cussion of what the nesiyim donat-
ed at the chanukas hamizbei’ach, 
the dedication of the altar that 
served the Bnei Yisroel while 
they sojourned in the midbar for 
forty years. Chazal reveal that as 
a result of the donations of the ne-
siyim, all of the requirements were 
provided for and, as a result, Aha-
ron Hakohein and the rest of his 
shevet weren’t included. Aharon 
was chagrined. It was to comfort 

him that he was told, “Shelecha 
gedolah mishelahem. Yours is 
greater than theirs.” His shevet 
would be responsible for the kin-
dling of the menorah, and, there-
fore, Parshas Behaaloscha, which 
begins with the role of Aharon in 
lighting the menorah, directly fol-
lows the donations of the nesiyim. 

The Ramban explains this ye-
sod in a most profound way. The 
basic question that the Ramban 
addresses is why what Aharon 
was granted was indeed better 
than what the nesiyim received. 
Both require a Bais Hamikdosh, 
where the avodah of each could 
take place. Without a Bais Hamik-
dosh, the mizbei’ach doesn’t serve 
to bring kapparah for the sins of 
Klal Yisroel and there is no me-
norah for the shevet of Levi to 
light. It is at this point that the 
Ramban reveals that the posuk 
is not referring to the chanukas 
hamizbei’ach, but to another 
“Chanukah,” that of the Chash-

monaim, who would bring about 
a salvation during Golus Yovon, 
when the Greeks would attempt to 
destroy Klal Yisroel’s connection 
to Hashem’s Torah.

There is a profound point that 
the seforim understood in the 
words of the Ramban that answers 
your question. The menorah that 
we light on Chanukah to com-
memorate the yeshuah brought 
about by the descendants of Aha-
ron Hakohein isn’t a lighting that 
is similar to the menorah of the 
Bais Hamikdosh. Rather, the Ram-
ban reveals that it is to be consid-
ered the very menorah of the Bais 
Hamikdosh. This point represents 
the appeasement that Hashem was 
telling Aharon Hakohein.

Whatever the nesiyim brought 
to inaugurate the Mishkan was for 
the time that it actually stood and 
was the makom of the avodah of 
Klal Yisroel. When it ceased to 
fill that role, and during the days 
of churban when there was no 
Bais Hamikdosh, there was con-
tinuity to what they brought as a 
sense of inauguration. The neis of 
Chanukah that was brought about 
through the kohanim allowed for 
the avodah of the kindling of the 
menorah, initially performed in 
the Mishkan and the Bais Hamik-

dosh, to have the ability to be 
continued in the long golus of 
Klal Yisroel, even when the Bais 
Hamikdosh isn’t standing. 

This point is reflected in hal-
achah as well. The light produced 
by the ner Chanukah is not per-
mitted to be used as one uses reg-
ular light. It is for this reason that 
an additional light, the shamash, 
is lit, so that one can benefit from 
the light of the additional ner and 
not of that of the menorah of the 
mitzvah. Commentaries explain 
that just as we are not permit-
ted to have enjoyment from the 
light of the menorah in the Bais 
Hamikdosh, similarly, we aren’t 
permitted to use the light of the 
Chanukah menorah. The Cha-
nukah menorah is considered the 
avodah of the menorah of the Bais 
Hamikdosh and is thus subject to 
the rules that are a function of its 
spiritual sense of identity. Perhaps 
this idea can serve as a form of 
chizuk to us during the compli-
cated time in which we live.

The Gemara states that the 
neis of the Ner Maarovi, the west-
ern lamp of the menorah, which 
burnt longer than any of the oth-
er lamps, demonstrated that the 
Bnei Yisroel were indeed unique, 
for Hashem’s Shechinah dwelled 

amongst Klal Yisroel. There is 
nothing that challenges a person’s 
connection to Hashem as much as 
when one wonders if, indeed, he 
has a connection with Him. The 
defeatist attitude that erodes our 
zest and dedication to Torah and 
mitzvos is a function of our lack of 
recognition of the greatness that 
each of us represent. Each of us 
dwells in our own personal exile 
within the total golus that Klal Yis-
roel is in. But just as the menorah 
in the Bais Hamikdosh reflected 
our uniqueness and greatness, per-
haps when we light the menorah 
on Chanukah, we, too, can glean 
some of its spiritual radiance. The 
Shechinah dwelling amongst Klal 
Yisroel is the proclamation that 
emanates from the menorah in 
the Bais Hamikdosh. Perhaps we 
are being told that the menorah 
that we light is singing outwardly 
as well. We, too, must listen to 
the message that the Shechinah 
dwells within each of us as well.   

• • • • •
“Insights” deals with questions on 

Torah, mitzvos and inyonei machsha-
vah. Questions to be addressed may 
be sent to Yated Ne’eman, 53 Olym-
pia Lane, Monsey, New York, 10952-
2829, or emailed to ahronrapps@
yeshivanet.com or editor@yated.com.
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