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The Midrash in the beginning of this week’s Parsha tells 
us that there are three things through which the Torah 

was given to us by Har Sinai. 
B’aish- with Fire, 
B’mayim- with Water, 
U’Bamidbar- and with the desert. 
The Midrash is telling us that the Torah is compared 

to a multiplicity of ideas in order to let us understand our 
relationship to Hashem and how we can better connect to the 
Torah. It was specifically with these three items, aish- fire-, 
mayim- water, and the Midbar, that the Torah was given to 
Klal Yisroel.

One of the symbolic signs, which is learned from this 
week’s Parsha, is the place in which we received the Torah- 
the lone, unpopulated and isolated desert. 

The message, the Midrash conveys, is that in order for 
a person to fully gain from Torah study, and for a person to 
advance in his Torah obligation, he needs to make himself 
like a Midbar- a desert. Yet, what does that mean? How does 
someone make himself into a place compared to a desert?   

Rav Menachem Zvi Eisenstadt Zt’l, in his Sefer Minchas 
Zvi, wants to understand these three ideas, their apparent 
connection to one another,  and how they allow us to gain and 
benefit in Torah and our Jewish Heritage.

Rav Menachem Zvi Eisenstadt writes that the comparison 
to fire is not much of a stretch to understand because fire’s 
natural focus and manner is to rise up and consume whatever 
it faces. And in Torah study, we also have that obligation 
and Mitzvah to study in a way that we would benefit from 
constantly, gaining our path in Torah and rising to each and 
every challenge to transcend to ever greater heights in Torah 
education and Knowledge. That is the inherent understanding 
of Torah being compared to Fire, which in manifested in 
the un-mitigating resolve for personal growth in Torah and 
Yahadus. 

On the other hand, while there is a personal drive to be 
the best that we can be, there is a crucial need to transfer the 
knowledge to the people who are next to us and who are in 
front of us. Which is where the comparison to water comes 
into play.

Waters of the world, rivers and streams alike, naturally 
flow from higher ground to lower ground. The symbolism 
and concept is that we, from our perch, give over the Torah 
knowledge and law to the next person as that is part of the 
responsibility of who we are. As the people of the book, our 
historical Raison D’etre or at least our fervent wish, was one 
of continuing generations of Torah study, Jewish Tradition 

and Jewish education. 
We have two ideas explained and neatly wrapped in a 

bow, but what about the Midbar though? How is this third 
symbol essential to the acceptance and giving of the Torah? 

Rav Eisenstadt beautifully explains the overarching 
connection between all three ideas. 

There is a Mishnah in Pirkei avos which sends us an 
important message and insightfully tells us of an amazing 
concept.

R’ Yishmael bar R’ Yosi Omer: Halomed al menas 
Lelamed- one who studies Torah in order to teach, Maspikin 
B’Yado lilmod U’lilamed- is given the means to study and 
teach. (Perek-4, Mishnah- 6)

We tend to think that the more we give of ourselves 
to someone or something else, the less we have or gain 
for ourselves. We think of giving to others as a converse 
relationship in what we ourselves can advance in life. The 
more we give the less we think we are to personally achieve. 

Within a sense or truthful logic that notion is true some of 
the time. But it is not true all of the time. And when it comes 
to Judaism and Torah it is something which, not only doesn’t 
apply, but it is a model which has allowed us to stand the test 
of time.      

The Torah, our heritage, our tradition does indeed have 
this oxymoronic state of affairs- the present and lifelong 
need to grow and the constant and urgent need to give over 
to others. 

Yet, the Mishnah is telling us that when it comes to 
Torah education the two opposite notions of fire and water 
mix together very well. Not only will someone be able to 
teach another, inspire another and educate another to live a 
life infused with a Torah heritage, values, and traditions. But 
the teacher’s personal Torah, his own drive, and his lifelong 
aspirations will also benefit in a manner that would belie the 
common perception. 

Leaving the common perception aside is what is compared 
to the Midbar; it is the moving of one’s own personal 
aspirations to the wayside for the moment and placing oneself 
in a desert-like state; an extant state where the sense of self 
doesn’t exist and the sense of a klal begins. 

This type of Midbar-like attitude is what allows for the 
fusing of the aish- the fire, and the mayim- the water. It is the 
only place which allows and combines the personal drive and 
the communal obligation. When one recognizes that Torah 
needs both on an equal playing field and when one connects 
them as one then he has merged all three components into a 
living, breathing tradition which has been with us and afforded 

FIRE, WATER AND DESERT
R’ Akiva Eisenstadt  Rosh Kollel
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us an enduring identity throughout our national history.
The K’sav Sofer echoes this idea so eloquently as he 

explains this very Mishnah: it is one who thus places the 
spiritual needs of others ahead of his own will be rewarded, 
will have a special siyata dishmaya that he will have  
unparalleled success in his own Torah study. 

Our Jewish world is replete with stories of great people 
who gave of themselves to others, to the Klal and lived 
exemplary lives full of Torah and chesed. Many had built 
or rebuilt the great Yeshivas of our time, many had cobbled 
together what was to become the pre-eminent institutions of 
chesed and askanus of our era.

But on smaller, but no less grand scale, there are many 
things that we all can do to emulate and bring forth these 
ideals. On a shul by shul , community by community and Rov 
to Rov basis there is sure to be many ideas and programs that 
can be initiated or continued, tweaked and perfected so that 
they can bring Jewish values and Torah to a new precipice of 
study and action. 

From the amazing Avos & banim programs to youth 
groups and imaginative ideas created for the Daf yomi 
Chaburas we have seen what a few who start something, and 
those that latch on to it, can accomplish. From the myriad of 
night Sedarim programs which were started to the way we 
try to connect with all of our children wherever they are to be 
found we can perceive the need to do more.

We have the necessary places, the shuls and yeshivos, the 
places that we call our “Midbar”, to fuse the Aish and Mayim, 
to inspire others, and for others to inspire us. 

We have the opportunity to teach, to connect, to encourage, 
to boost morale and embolden so many all-around who would 
gain so much 

And all it takes sometimes is just to try to break down the 
notion that we can’t and strive to achieve what we sometime 
mistakenly think is not possible. 

Have a good shabbos and a wonderful shavuos.  

R’ Akiva Eisenstadt

R’ Heshy Kahan|Chaver HaKollel
HALACHIC PERSPECTIVES: WASHING MEAT & DAIRY DISHES TOGETHER

Q: Aside for actually cooking milk and meat together what 
other concerns should one have when in a kosher kitchen?

A: In general aside for cooking one has to be concerned with 
washing dishes even after being used for milk and meat just 
as well. 

Q: If one’s pots and pans are basically clean by the time 
they make their way into the sink, what problem could 
there possibly be with washing “clean” dishes?

A: There is a fundamental idea that is paramount to 
understanding anything about kashrus and that is that even 
though there may not be actual particles of milk or meat in 
the pots or pans there is still “bliyos” (which translates to 
absorption’s) within the pot of whatever was recently cooked 
inside it. 1

Q: What ramifications does this concept have in halacha?

A: Basically if one were to cook an item that is dairy (i.e. 
macaroni and cheese) in a meat utensil that was used to cook 
meat within the previous 24 hours then one would in essence 
be transgressing the biblical prohibition 2 of cooking meat and 

milk together. 3 Additionally the macaroni and cheese would 
be prohibited to eat as well. This is all true even if there is no 
actual meat involved in the equation as the mere presence of 
the absorption’s in the pot of what was cooked in it previously 
would render this a prohibited meat and milk mixture. 

Q: While the concept of absorption is understood in 
regard to passing the “flavor” into the item being cooked 
in it what would be the case of there is no food in question 
but only utensils?

A: There are those 4 who hold that since the taste of the 
macaroni and cheese went to the bowl (known as nosson 
ta’am, we will refer to it as bounce #1) and then the taste 
goes out into the water (bounce #2) that one is washing his 
dishes with so there is not necessarily enough strength to 
render another utensil not kosher. However the Rama, 5 who is 
generally followed by the Ashkanazim, is stringent and holds 
that this would be an issue. This is especially relevant in the 
scenario where one is washing dishes together in hot water as 
although there is no issue with the water that is going from 
the faucet into the bowl, should that water touch a spoon etc. 
from the other type then there would be a possible exchange 
of tastes which is problematic. Although one can claim that 
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there are two bounces (which is colloquially referred to as 
“n’at bar n’at, or nosson ta’am bar nosson ta’am) from the 
milk to the pot then the pot to the meat utensil this is still not 
permitted as it is all happening in the same pot. 

Q: If this is the case then should one always assume that 
his utensils become non-kosher if they are washed in the 
same sink?

A: Although as was just mentioned washing meat and milk 
dishes together can be an issue for Ashkanazim there are 
certain variables that may alter the final ruling as to whether or 
not there is an issue with the different utensils being washed. 
Therefore there are various leniencies that one may employ 
that would help avoid meat and milk mixtures. Such as when: 

(1) one is washing the dishes in a basin of water or a 
sink that is plugged up therefore anything being 
placed together in that bin would end up transferring 
absorption’s in a kli sheini/second vessel 6 which does 
not halachically cook anything. 7 

In the event that one is actually washing the dishes in a kli 
rishon, or directly under the running water from a faucet then 
one may rely on the fact that...

(2) one of the utensils being washed together was not 
used within the previous 24 hours. The idea behind 
this is that any absorbtions that are present within a 
utensil are only considered “active” within the first 
24 hours after they were infused into the kli. Meaning 
if the pot had macaroni and cheese cooked inside 
over 24 hours before the incident or the meat spoon 
became “meaty” a full day prior to this mix-up then 
one may consume the food without any concerns 
similarly one would not be dealing with an issue of 
having to kasher the utensils as well.

In the event that both the milk and meat items being washed 
together were both used for their respective foods within the 
past 24 hours. 8 [Note: if one is unsure whether or not his 
utensils were used one may assume that it was not within 
that same day as the rule of “stam keilim aino ben yomi/most 
utensils are not used within that same day” would apply.] One 
may still not have an issue as... 

       (3) the water being used to wash the dishes was not at the 

degree of “yad soledes bo” which is hot enough that the “hand 
recoils when it touches it”. If the water is not hot there can be 
no transfer of absorbtions. This is many times the case as one 
would need to keep the faucet on hot for some time in order to 
get it to this temperature. As far as the degree amount of yad 
soledes bo we accept the psak of R’ Moshe Feinstein zt”l who 
held that it is 110 degrees.

If the water is actually hot enough to transfer the absorbtions 
in between the two then there is still another concept in 
halacha that may save the utensils from becoming not kosher 
and that is...

        (4) If someone used soap to wash his dishes then even if 
they were both used for the opposite foods on that day then 
the very presence of soap would render these absorbtions to 
be “pagum/spoiled” in which case the transfer of “positive” 
absorbtions would not take place. This is helpful as most 
often soap is used when cleaning dishes. It should be noted 
that while this leniency sounds quite helpful it is not agreed 
upon by all poskim. This is based on the fact that the Shulchan 
Aruch himself says “yireh li” which translates to be “it seems 
to me”, meaning that there is no real source for this concept. 
In fact the other halachic authorities on the very page of the 
Shulchan Aruch 9 actually dispute the validity of this heter. 
Therefore most contemporary Rabbanim will append this to 
other leniencies when looking at any particular shailah.

Q: What if one washed all of his meat and milk utensils 
separately but notices a utensil from the other type in the 
a different draw (i.e. milk spoon in meat drawer)?

A: In general we don’t establish that something is prohibited 
to be used if it is coming from an already established permitted 
situation. 10 Aside for that, there are other notions of leniency 
that are likely present to allow one to just move the utensil 
back to it’s respective draw. Specifically the fact that the 
spoon:

	was not washed in a kli rishon

	was not used for hot dairy within 24 hours of being 
washed with the meat utensils

	was in contact with water that was not 110 degrees 
hot 

R’ Heshy Kahan
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R’ Heshy Kahan

	was washed together with soap

would be enough means to allow one to keep the utensil as it 
is without having to kasher it.

Q: Are there other issues that may arise when cleaning 
dishes?

A: Even if one is especially vigilant in keeping things separate 
one still may have an issue with the sponges being used to 
wash the dishes. As even if the dishes are not being washed 
together they still may be rendered not kosher as the hot water 
may heat up the meat absorbtions and transfer them to the 
pot that has just cooked macaroni and cheese. While this may 
seem concerning there are nonetheless the same leniencies 
that have been mentioned earlier which may be applicable 
such as:

1. the water may not be hot enough to transfer these 
absorbtions (in general a good gage for this is whether 
or not the person washing it is wearing gloves, as if 
not there’s a strong possibility that the water is not 
hot enough 11)

2. the pot being washed may not have been used within 
the past 24 hours

3. there may have been soap used which would render 
the absorbtions useless

Of course there is an actual concern of real particles of meat or 
milk items in the actual sponge which may further complicate 
the shailah so one should be cognizant of his particular sponge 
and what is in it before asking his specific question. 

Q: Should one be concerned if he has one sink that has 
a divider in between it thereby separating it into two 
separate sinks?

A: According to almost all poskim that would be fine and one 
need not be concerned that the absorbtions will travel through 
the partition to render thee dishes of the other type not kosher.

Q: In the event that one does not have two separate sinks 
nor does he have one with a partition in between is there 
any way to wash both meat and dairy dishes in the same 
sink?

A: While there are poskim 12 who recommend that one get a 
separate washing basin for both meat and milk dishes others 
13 held that this is not necessary and merely purchasing a 
different rack to be placed on the bottom of the sink for each 
type would suffice as this assures us that even though the 
actual sink may be rendered not kosher nonetheless none of 
the utensils would ever end up touching the actual sink hence 
no transfer of absorption can take place.

Q: Is there an issue with washing meat and milk dishes 
together in the same dishwasher?

A: This should not be done as although the dishes are not 
touching each other the water being sprayed around is 
transferring all the actual meat and milk particles around in 
the same “utensil” (in this case the dishwasher itself). 

Q: Would one be permitted to wash one type after the 
other in a dishwasher?

A: The general consensus is that this too should not be done 
as many times neither of the leniencies can be employed as:

•	 the water is almost always over 110 degrees

•	 the dishwasher is often used thereby making it a “ben 
yomo” of the other item hence washing milk after 
meat would create an unkosher dishwasher

•	 the dishwasher itself is a kli rishon which is would 
transfer it’s unkosher taste to the second set of dishes 
being put in right after the first

Q: May one wash his milk and meat tablecloths, towels, 
cloth napkins and bibs together in the same washing 
machine?

A: Although there may actually be some residual milk or meat 
pieces that are found on the cloths (this is especially true for 
a bib which often catches a lot food on it’s surface) one may 
wash them together based on certain variables. Particularly 
that:

	the water being used may not be hot enough to be yad 
soledes bo 14 (110 degrees)

	strong detergents are usually used in the washing 
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machine cycle

	even if there are actually particles it is probably 
nullified by the amount of water present in the average 
wash cycle. 15

Q: May one use any of these leniencies for other kitchen 
questions as well?

A: Certain classic scenarios such as:

	hot meat that fell on a dairy counter which is allowed 
to be used based on the fact that this same part of the 
counter wasn’t heated with the other type within the 
same 24 hours or..

	a cup of coffee with milk that was mixed with a meat 
spoon but does not prohibit the spoon as the cup 
holding the hot coffee is a kli sheini or..

	someone who may permissively use an ice cream 
scooper to dish out chopped liver 

are all going to basically be permitted. However, since the 
nuances, technicalities and variables of each question can 
drastically affect the halachic outcome, one is strongly 
encouraged to ask his particular kitchen shailos to a competent 
halachic authority as each case should be dealt with in an 
individual basis. 

FOOTNOTES

1. As is stated in Gemara Chulin
2. Chachmas Adam 46:1
3. See Gemara in Avodah Zara in which this concept is discussed 

at length
4. S.A. Y.D. 95:3
5. Ibid.
6. Shach 95:13
7. The same is true in regards to hilchos Shabbos were one to 

place an ice cube in a bowl of soup to cool it off he would not be 
transgressing Bishul/cooking on Shabbos as he is not cooking 
in a kli rishon/first vessel that was cooked but rather in a second 
vessel which used it’s walls to call off the heat.

8. It should be noted that this is highly unlikely as a milk utensil 
has to be made milky via hot milk and ditto for the meat utensil. 
Although this is possible it is not so probable.

9. Taz 95:21
10. Meaning that we’re not muchzak something l’issur
11. Of course this gage is entirely subjective as many people, 

specifically the elderly, don’t have the same sensitivity to touch 
that others do. Therefore it may be difficult to really know how 
hot it is but if the person is wearing gloves that may be a good 
indicator. It should be known that a fresh cup of coffee with 
milk is around 125 degrees so yad soledes bo would be a little 
cooler then that.

12. Minchas Yitzchok 2:110
13. Igros Moshe
14. Specifically when doing a regular colored wash the default tem-

perature is cold. Only if one were to program the machine for 
whites or specifically alter the settings would there be water hot 
enough to be considered yad soledes bo

15. Which would be 60:1 [water:meat/milk mixture] 

R’ Heshy Kahan
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60 SECONDS OF TORAH: B’MIDBAR -- YOU’RE NOT JUST A NUM-
R’ Rafi Mollot

“Take the sum of all the congregation of the children of 
Israel...” (B’Midbar 1:2)

Hashem commands Moshe to “take” a census of the 
Children of Israel. However, the Hebrew words “Se’u es 
rosh” literally mean, “Elevate the head,” rather than, “Take 
the sum.” While the English connotes the intent of Hashem’s 
command to Moshe to take a census of the nation, a “head 
count,” so to speak, interestingly, the word “elevate” connotes 
counting. Why does the Torah employ “elevation” to mean 
counting? And why the singular “head,” rather than the plural 
“heads,” or a collective term like “sum”? More fundamentally, 
why does the Almighty require a census of the people in the 
first place? Surely He knows their number!

The Torah means to convey that each individual, not 
merely the whole, holds a unique importance in the eyes of 
Hashem, which is the reason for the census in the first place. 
Of course Hashem knows the number of the nation, but He 

commands that each individual be counted to convey to each 
person their particular import in Hashem’s eyes. Each person 
must know how precious he or she is to Hashem and never 
underestimate one’s value.

In accordance with one’s recognition of one’s significance 
in the Universe comes the recognition of one’s personal 
responsibility in the world. If I am so important to Hashem that 
He takes note of me personally, than my actions, words, and 
even my thoughts become colossally, universally significant. 
With this realization, one becomes elevated and motivated 
to improve oneself in every facet possible, and in so doing, 
elevates the world, fulfilling one’s very purpose of creation.

May we merit to recognize how precious we are to our 
Creator, and thereby find the inspiration to fulfill our awesome 
potential.

Based on Shla”h, Parshas B’Midbar. 

SHEVUOS 
Rabbi Avraham Greenwald

We are all aware that Hashem went to each of the 
nations and offered them the Torah. Each responded 

by asking “What is in it?” To one, Hashem responded “Do 
not Kill,” to another “Do not steal,” and so on. Upon hearing 
what was in it for them, each one refused, “It is impossible 
for us not to kill…” The Yidden, too, were offered the Torah. 
But instead of asking questions, they immediately responded 
naaseh venishma. Many meforshim wonder: The nations were 
being honest with themselves. They did not want to agree 
to something they could not fulfill. What were the Yidden 
thinking? How could they simply say naaseh venishma without 
asking “What is in it?” Did they not think that there would be 
something in it that goes against their nature? Perhaps, there 
would be mitzvos too difficult for them to keep!

The Baalei Mussar explain that, in reality, the nations 
were correct. One’s natural tendencies and physical desires 
are almost impossible to overcome. What they did not realize 
is that with a true kabbalah – a true acceptance – Hashem 
gives us the power to overcome and fulfill the Torah. Let us 
elaborate this idea: Rus and Orpah, both children of royalty, 
head towards Eretz Yisrael with Naomi. Both cleave to her, 
not willing to part from her. Naomi insists and finally Orpah 
returns home, while Rus continues on with Naomi. The 
Midrash (2:9) tells us that the name Orpah alludes to the fact 
that she turned her neck (Oreph) – her back – on Naomi, while 
the name Rus alludes to the fact she’ra’a’sah – she saw and 
accepted the words of Naomi – when Naomi explained to her 

some of the laws of the Torah (Midrash 2:22), Rus accepted 
them. It is true that this was a difference between the two of 
them, but is this what made them different? How do these 
names define their essence?

The Midrash (2:20) says that on the very night that Orpah 
left Naomi, she lived with 100 men. In fact, Goliath was 
conceived that night. This is amazing. Rus and Orpah are both 
headed for Eretz Yisrael. Both are following Naomi. Orpah, 
too, must have been a person with high aspirations. Yet, as 
soon as she leaves, she falls to the depths of depravity. Goliath 
is conceived. On the other hand, from Rus comes Dovid. And 
later on, we have the famous battle between the two. Rus and 
Orpah… Dovid and Goliath. How could this happen? 

After Orpah leaves, Naomi continues to dissuade Rus. 
But Rus says “Where you will go, I will go; where you will 
lie, I will lie, your nation is my nation; your Hashem is my 
Hashem etc.” The Midrash (2:22) records an entire give and 
take between Naomi and Rus. For example, Naomi told her 
that you will no longer be able to go to certain places, to 
which Rus answered “Where you will go, I will go.” At that 
point, Naomi saw ki misametzes hi laleches - she sees that 
Rus is really serious and she stops trying to dissuade her. The 
word misametzes means that Rus was pushing to go. She was 
not backing down. But the Gra presents another explanation: 
If one wants to test whether what he is doing is a mitzvah or 
the opposite, he should see whether he is running to do it. By 
nature, the body is heavy and the physical desires pull the 
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body towards physicality and so if you are running, chances 
are the yetzer hara is pulling you; but if you are going to do 
a mitzvah, you will find that it is difficult to move, and you 
will have to push yourself to go. Gra explains that misametzes 
means that it was hard for her to walk. She had to push herself. 
When Naomi, who was much older, saw that Rus was lagging 
behind and struggling to keep up, she realized that Rus’ intent 
was for the sake of Heaven. When she realized that, she 
stopped trying to get her to return home. With this idea, the 
Gra explains a Gemara in Bava Metzia (84a). Reish Lakish 
was the head of bandits. R’ Yochanan saw him jump over a 
large body of water. R’ Yochanan said to him “Your strength 
is for Torah.” Reish Lakish decided then and there to turn over 
a new leaf and when he wished to get back to the other side of 
the river, he could no longer make it by jumping over. Rashi 
explains that once he accepted the yoke of Torah his strength 
was weakened. The Gra explains that when his life was one of 
sin, he was able to run and jump. But as soon as he accepted 
the Torah, his nature made it difficult for him and he had to 
push himself.

The Toras Chaim (Sanhedrin 26a) takes a similar approach 
but with one big difference. The Gemara (Sanhedrin 26a) says 
that Torah mateshes kocho shel adam, Torah weakens a person. 
He explains that, in reality, it should be impossible to learn and 
keep the Torah. Our drive for physicality should overpower 
our ability to do so. But kach hi darka shel Torah, that when 
a person commits to Torah, Hashem weakens his physicality, 
making it possible for him to learn and fulfill the Torah. As 
soon as Reish Lakish committed to Torah, his physicality was 
weakened and for this reason he could no longer jump over 
the river. The same would be for Rus. Naomi understood that 
it is impossible to become a Jew without a true commitment. 
One’s natural tendencies would make it impossible, but with 
a true commitment, one’s natural tendencies become more 
connected to the spiritual and less connected to the physical. 

Rus’ true commitment was evident from the fact that she now 
was having a difficult time keeping up with Naomi. 

Rus and Orpah were both on the same level. And if Rus 
would have backed down at the same time Orpah did, she may 
have ended up in the same place as Orpah. Until one makes 
a true commitment to Torah, his natural and physical drives 
can quickly take him down a slippery slope. Orpah turned her 
neck on Naomi. She was not ready to make that commitment. 
And without that commitment, it is almost impossible to go 
against one’s nature. And, indeed, she quickly went down the 
slippery slope – the end product being Goliath. Rus, however, 
accepted the words of Naomi. When Naomi began scaring her 
off with the restrictions of the Torah, Rus found the strength to 
commit. Certainly, until the commitment it would have been 
impossible, but because she committed, it became possible 
– her physicality was weakened so that she now was more 
naturally inclined to the spiritual. Her end product was Dovid.

The nations were right. If one is inclined to steal, it is 
almost impossible for him not to. But the Yidden understood 
that with a true commitment – naaseh venishma – they would 
merit Torah mateshes kocho shel adam – their physical 
tendencies would be weakened and their spiritual tendencies 
strengthened so that what was impossible until now would 
became possible. The Yom Tov of Mattan Torah is not just 
about zman Mattan Toraseinu – it is also about our kabbalas 
haTorah. One can receive the Torah, but if he does not commit 
to it, he will be unable – or find it extremely difficult - to learn 
and fulfill the Torah. Perhaps, this is why we celebrate the 
Torah on Shevuos and not on Yom Kippur. Though the initial 
Mattan Torah was, in a sense, voided, and we received the 
Torah again on Yom Kippur, we celebrate our commitment to 
the Torah. True we received the Torah again on Yom Kippur, 
but our commitment and acceptance – our naaseh venishma – 
happened on Shevuos. 

Rabbi Avraham Greenwald

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

In this week’s perasha the focal point is the arraignment and 
formation in which the Jewish people encamped while they 

journeyed forth towards the Promise Land. At the epicenter of 
the Jewish people’s camp was the Tent of Meeting containing 
the Holy Ark. Around it, was each of the tribes independently 
situated, and separated by its own banner.

 The question we should ask on this is why were there these 
parameters of how the Jewish people situated themselves? 
Why should the Holy Ark bet at the center of the Jewish 

people instead of in front? Why should the Jewish people be 
together as a group, but separated by tribe and banner?

 Rabbi Dr. Abraham Cohen (1887-1957) conveys that the 
answer to these questions may elucidate for us a perspective 
on us as a religious community.

 The Holy Ark was the heart and soul of the Jewish people. 
Due to the consistent attacks by other nations that were 
prevalent, the Jews created a safety guard for the symbol of 
their religion. The conjecture was that the “outer body” of the 
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nation of Israel could be wounded or bruised; but as long as 
the heart, the Holy Ark, remained intact, then their existence 
would remain, since this was the lifeblood for their survival. 
This was a tremendous lesson absorbed by the Jewish people 
early on; their existence depends on their commitment to 
Hashem and the Holy Ark represents that commitment. In fact 
if you peruse the Tanach, we find an interesting pattern. As 
soon as the religiosity of the Jewish people diminished, their 
physical vitality amongst other nations subsequently declined 
shortly thereafter. 

 The same holds true for us in our modern day and age. 
Scanning the landscape of Jewry we find that it is suffering 
from a weak heart. With so many leaving the fold, with others 
remaining disinterested and still others filled with doubtful 
reluctance, what is it that can be done to reinvigorate this state 
of Jewry?

 The first and foremost step is a reawakening of love for 
Judaism. It is not in just offering incentives which come and 
go, but a rallying around the heart. Each person must know 
that he has a position around our holy treasure of what the 
Ark symbolizes.

 It is to say to each Jew - you count for something, you 
are part of this holy nation, part of this community, and part 
of its progress.

 Yet, we must take precautionary measures, that if there are 
those that make their way back to Judaism, those that begin to 
hear  and inculcate the cries of devotion and rally around the 
heart, that we do not stand in their way.  In our desire to have 
others become pictorials of what we envision Judaism to be, 
we can alienate and cause a rift in the very heart of our people. 
We must take note that the Jewish people surrounding the Ark 
were under different banners, from different tribes, celebrating 
their unique placement, but at the same time unified as part of 
the greater whole. It is in this way that we can find harmony 
amongst the different sects of Judaism, emanating from all 
over the globe.

 Yet time and time again, instead of celebrating our fellow 
Jew, we deride him. Instead of appreciating him, we denigrate 
him. We refuse to accept that just as we are unique to him, he 
is unique to us.

 The Torah states, “Hashem spoke to Moshe in the 
Wildresness of Sinai, in the Tent of Meeting, on the first of the 
second month, in the second year, after their exodus from the 
land of Egypt, saying, ‘Take a census of the entire assembly of 
the Children of Israel according to their families, according to 
their fathers’ household, by number of the names, every male 
according to their head count’” (Bemidbar 1:1-2).

 Rashi (1040-1105) states that it was because of Hashem’s 
great love for the Jewish people that He counts them. It 
conveys the sentiment that each and every Jew is precious 
and dear to Him. Yet as we see, the verse that follows this 
counting by instructing that it should be done each according 
to their family, to their father’s household, implies recognition 
of each person’s differences. Interestingly enough Rashi picks 
up on this subtlety and states that in this census, there was a 
distinction made by counting each Jew by his tribe. This was 
as opposed to the earlier census (Shemot 12:37), where the 
Jews were counted as a whole with no tribal affiliation.

 On this point Rabbi Yaakov Kamenetsky (1891-1986) 
asked the obvious question – why? Why by the Exodus was 
there a counting without paying any attention to which tribe 
one came from, but here in Bemidbar there is a specific focus 
on ensuring the census was done by tribal unit?

 The answer is enlightening. Until the establishment of 
a central focus in Jewish life, until the Tent of Meeting with 
its Holy Ark became the unifying tie, connecting all of Jewry 
together, there was a fear that one’s identification with his own 
tribe would hold as primacy to the individual. Whereby, one 
would create a faction of his tribe being more important than 
the ever present whole. Yet, once all tribes looked towards 
the Holy Ark as the cohesive force within Jewish life, the 
separate tribal affiliation could be maintained healthily. Then 
each tribe would reflect not on their tribe per say, but rather on 
their tribe’s unique role in serving the greater nation of Israel.

 The Tent of Meting and the Holy Ark had to be in the 
center, not close to one and far from another. It represents, as 
the Chafetz Chaim (1838-1933) noted, the heart which pushes 
the blood forth to all of one’s extremities. And so to here, the 
Torah needs to be pushed forth towards every Jew and be 
equally accessible to them all.

 The Torah is for all of us, and each of us depending on 
where we come from, has our unique attachment to it. We 
should celebrate our own heritage while being cognizant of 
the heritage our fellow Jew, and most importantly be aware 
that he is equidistant to the center of Torah, the same as we 
are. 

R’ Aharon Finkelstein
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BAMIDBAR - SHEVUOS
R’ Mendy Chazan

Beginning on his eighty fourth birthday the Lubavitcher 
Rebbe would stand outside the door of his office every 

Sunday to greet and bestow a blessing upon anyone who came 
to see him. He would stand for hours as thousands of people 
filed by, many of them seeking a blessing or advice about a 
personal matter or a spiritual dilemma. On one occasion, an 
elderly woman who had been waiting in line for a few hours 
marveled to the Rebbe about how he, in his late eighties, could 
stand on his feet for so many hours dispensing the dollars, 
while she was totally exhausted from her wait! The Rebbe 
reply was simple yet powerful, “When you are counting 
diamonds, you don’t get tired.”

This week in the Torah reading of Bamidbar, we read of 
the census taken of the Jewish people. This portion is always 
read on the Shabbat before Shavuot, the “season of the giving 
of the Torah.” One important and obvious connection is that 
in the Torah, too, every letter counts. One missing letter 
invalidates the entire scroll. Likewise, one missing Jew leaves 
Jewish peoplehood lacking, incomplete. Indeed, the word 
“Yisroel” is an acronym for yesh shishim reboi oisios latorah, 
there are six hundred thousand letters in the torah. 

Nine of the holiest rabbis cannot make a minyan. Enter 
one little bar-mitzvah boy, and the minyan is complete! When 
we count Jews, there are no distinctions. We don’t look at 
religious piety or academic achievement. The rabbi and the 
rebel, the philanthropist and the pauper -- all count for one: 
no more, no less.

In America we too have a census. The qualifications to 
join the census taking staff are pretty much zero. A simple test 
to see if you can put names in alphabetical order and you’re 
in. Not so when it comes to counting the Jewish people. This 
task was given to none other than Moses and Ahron, the two 
leaders of the nation. You would think that these people had 

more important things to do than count half a million people.  
Yet, that’s precisely what the Torah is saying: There is nothing 
better to do with one’s time than count Gd’s children, and 
there is no one more suited than Moses to do it. 

The counting of the Jews is not for a political reason, 
rather this is G-ds way of saying “I love you”, as Rashi points 
out “Because they are precious to Him, He counts them all the 
time.” No matter what kind of person you are, no matter your 
talents or skills, you matter in G-ds eyes. 

There is a story told of one of the early Chassidic masters 
who was having individual meetings with people from all 
walks of life. waiting on line was a wealthy and influential 
individual, who was unaccustomed to waiting long periods. 
The man in front was a simple man who seemed to have 
nothing more to ask for than nachas from his family, yet this 
ordinary man spent quite a while with this great rabbi. 

Finally, when it came the rich mans turn he expressed his 
surprise that this great man would spend so much time with a 
simple man. The Rebbe responded by asking the man about 
his profession, to which he replied that he was a diamond 
dealer. The Rebbe asked him if he had any diamonds on him 
which he did. Examining them, the Rebbe said that he sees 
nothing precious about these stones. The rich man answered 
“ahh, to understand diamonds one must be an expert”. The 
Rebbe smiled at him and said “to understand the value of a 
Jewish neshama one must be an expert.”

Fortunately, there is a spark of Moses inside all of us 
that gives us the ability to tune in to the indispensable value 
of every jewish individual. Let’s enter the awesome day of 
Shevuos the same way we did over three thousand years ago: 
k’ish echod b’lev echod, like one person with one heart.

         

R’ Boruch Yechiel Schreiber
PARSHAS BAMIDBAR & CHAG SHAVOUS

Parshas Bamidbar begins by relating that the Torah was 
given in Midbar Sinai. What is the significance of the desert 

that Hashem chose specifically this place to be the setting for the 
giving of the Torah? 

It is interesting to note that we celebrate Shavous as the time 
Hashem gave us the Torah, even though the luchos which was 
given on Mount Sinai was ultimately destroyed and a new set of 
luchos was given to Klal Yisroel.  Why would we celebrate on the 
day the first luchos was given, shouldn’t we rather have Shavous 
when the second luchos was given? 

To answer these questions, we need to delve deeper into the 

Yom Tov of Shavous, and try to better understand what it really 
is all about.

Chazal tell us that Hashem lifted Har Sinai above the heads 
of Klal Yisroel and coerced them into accepting the Torah. “If 
you accept the Torah all will be well, but if not here will be your 
burial plot”. Tosafos asks the obvious question. Why the need 
for coercion? Klal Yisroel had already willingly proclaimed 
“Na’aseh ViNishma”?

To understand this, we turn to the words of the Chasam 
Sofer (Drashos Shavous page 284), where he explains that during 
Matan Torah Hashem established with Kneses Yisroel two distinct 
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relationships.  On one hand Klal Yisroel became slaves and 
servants to Hashem. “Ki Li Bnei Yisroel Avodim”. Additionally, 
we find in Chazal that Matan Torah was a marriage, with Hashem 
the Chosson and Klal Yisroel the Kallah. Rashi brings this on 
the posuk (shemos 31:18) Vayiten Moshe Kichaloso; Hashem 
greeted Klal Yisroel like a choson greets his Kallah. 

The Chasam Sofer further explains, that these two 
relationships were both established by standing under the 
Mountain. When Hashem lifted the Mountain and floated it 
above Klal Yisroel, the purpose was two-fold. On one hand He 
was instituting a nation of slaves, where there is no free will. We 
became Avodim to Hashem and forced to accept the Torah and 
Mitzvos. On the other hand the Mountain top was like a Chupa. 
Similar to where a Choson and Kalah become a married couple 
under a Chupa, Klal Yisroel was standing under the Chupa with 
Hashem. 

With these words of the Chasam Sofer we can answer Tosafos 
question. Of course Klal Yisroel had already willingly accepted 
the Torah. But that was for our Chosson / Kallah relationship 
with Hashem. Marriage can only be instituted with free will. But 
there is an additional relationship that was taking place. That of 
a servant to his master. To establish this relationship it had to 
be done by force. Free will doesn’t play any role in a master 
acquiring a servant. 

Now we can better understand what we are celebrating on 
Shavous. We are not celebrating the actual giving of the Torah. 
For that indeed, it would make more sense to celebrate at the 
time we received the second eternal Luchos. Rather, we are 
celebrating and rejoicing these new relationships that we have 
acquired with Hashem. 

On every other Yom Tov, the Gemora brings various opinions 
if we must rejoice by eating festive meals of wine and meat, or 
we can equally fulfill our requirements by learning and Davening 
the entire day. But the Gemara concedes that everyone agrees the 
only way to satisfy the requirements of the Yom Tov of Shavous 
is through eating and drinking. Rashi explains because we have 
to rejoice and party to show our happiness with the Torah. 

This poises a difficulty. If Shavous is a time to rejoice 
physically and not to spend too much time Davening and learning, 
why is there the Minhag for men and older boys to stay up the 
entire night learning.  Which one is it? Do we commemorate 
Shavous by learning or by eating? 

The answer can be that Shavous is the time that we 
commemorate the two distinct relationships between Hashem and 
Klal Yisroel. On one hand we celebrate our marriage relationship. 
For this we are required to put aside the learning and davening 
and to eat a festive meal and drink wine and be merry, similar to 

a real wedding, where we put aside Torah learning and rejoice 
with Chosson and Kallah. On the other hand we commemorate 
the master/slave relationship that was established during Matan 
Torah. This is commemorated by the Minhag to stay up the entire 
night learning. The reason is because the night time is reserved 
for one’s personal needs. Every worker goes home at night to 
rest up and recharge himself for the next day. Only a slave is 
required to give up his sleep and work for his master whenever 
needed. This is because a slave is totally subservient to his 
master and does not have any personal life of his own. By giving 
up our night and spending it learning Torah, we celebrate this 
new relationship of slave to a master that was established as well 
during Matan Torah. 

But the truth is, these two distinct relationships are really 
intertwined with each other.  The only way to have the close an 
intimate marriage relationship with Hashem, is if we first accept 
upon ourselves the yoke of Torah and Mitzvos and become true 
servants of Hashem. If we accept the Torah as a servant, ready to 
do Hashem’s will by day and night, in good times and bad, then 
we will ultimately feel the warmth and loving nature of a kallah 
from her Chosson. 

On Shavous we read Megillas Rus. The Yalkut tells us this 
is to teach us just like Rus’s life, Torah is “Techilos Yisuyrim 
ViAchar Kach Gimul;” It begins with difficulties and challenges, 
but ultimately ends with reward. If we accept the challenges and 
difficulties in the beginning like a servant who has no free will 
of his own. Then at the end it will be rewarding and we will taste 
the great feeling of being close to Hashem. 

Perhaps this is why the desert of all places was chosen as the 
backdrop for Matan Torah. The desert is a difficult challenging 
place. There is no water and no food. It is not a place of habitat, 
and it is difficult to survive there.  This is the place we must accept 
the Torah. Even in difficult times and when it is challenging to 
keep the Torah, we must remember we accepted the Torah as a 
servant to his master. There is no way out.

But if we do accept the Torah even in challenging times 
like in a desert -like setting, then in the end we will enjoy the 
rewarding relationship if a Choson and Kallah. 

Indeed what happened at Matan Torah? Har Sinai grew 
beautiful flowers and grass in middle of the desert. Because if 
we accept Torah, even in a desert like setting, then in the end we 
will see and enjoy flowers and beauty that lies within a Torah 
relationship with Hashem.

R’ Boruch Yechiel Schreiber



A PROJECT BY THE MANHATTAN BEACH COMMUNITY KOLLEL

If You Would Like To Subscribe To The Weekly "Shtieble" Please Email Mbkollel@aol.com  - To Dedicate An Issue Please Call 917-312-0951


