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In this week’s parsha, parshas Vayeishev, we read (Bereishis 
 “ויהי כהיום הזה ויבא הביתה לעשות מלאכתו ואין איש מאנשי הבית שם :(11 ,39

—בבית, ותתפשהו בבגדו לאמר שכבה עמי, ויעזוב בגדו בידה וינס ויצא החוצה”
and it was on that day that he entered the house to do his 
work—and not one of the men of the household was there 
in the house—and she caught hold of him by his garment, 
saying, “Lie with me!”  But he left his garment in her hand, 
and he fled, and went outside.  Rashi’s commentary here is 
founded on the following Gemara (Sotah 36b): 

“באותה שעה באתה דיוקנו של אביו ונראתה לו בחלון, אמר לו, יוסף עתידין 

מיד  מביניהם...  שמך  שימחה  רצונך  ביניהם,  ואתה  אפוד  אבני  על  שיכתבו  אחיך 

לו שיחקק על  גרם  יעקב, מי  )בראשית מט-כד( ותשב באיתן קשתו... מידי אביר 

אבני אפוד, אלא אביר יעקב”.

At that moment, the visage of his father came and 
appeared to him in the window.  He said to him, “Yosef, your 
brothers are destined to be inscribed upon the stones of the 
‘ephod,’ and you are among them.  Do you want your name to 
be erased from among them?” . . . Immediately, “his bow was 
firmly emplaced.” . . . “From the hands of ‘Avir Yaakov’ (the 
mighty power of Yaakov).”  Who caused him to be engraved 
on the “ephod” stones?  None other than “Avir Yaakov.” 

This Gemara although intriguing is enigmatic.  How did 
the vision of Yaakov’s likeness in the window assist Yosef in 
overcoming his yetzer?  Without a doubt, this incident was not 
merely the product of Yosef ’s imagination.  In fact, the Gemara 
states explicitly that the image of his father revealed to him by 
dint of prophecy that the names of the shevatim were destined 
to be inscribed on the stones of the ephod, with his name 
among them.  The passuk cited (Bereishis 49, 24) attests to this 
fact: “From the hands of the mighty power of Yaakov.”  Who 

caused him to be engraved on the “ephod” stones?  None 
other than “Avir Yaakov.”  

Now, we could posit that it was the neshamah of Yaakov that 
appeared to Yosef.  For we know that the great tzaddikim are 
able to divest themselves of their physical constraints.  If that 
were indeed the case, then Yaakov would have been aware of 
everything that happened to Yosef in Mitzrayim.  That does not 
seem to coincide with the events described in the following 
pesukim (ibid. 45, 26): מושל בכל הוא  וכי  חי  יוסף  עוד  לו לאמר   “ויגידו 

 ארץ מצרים ויפג לבו כי לא האמין להם, וידברו אליו את כל דברי יוסף אשר דיבר

אביהם”. יעקב  רוח  ותחי  אותו  לשאת  יוסף  שלח  אשר  העגלות  את  וירא    אליהם 
And they told him saying, “Yosef is still alive,” and that he is 
ruler over the entire land of Mitzrayim; but he had a turn of 
heart, for he did not believe them.  And they related to him 
all the words of Yosef that he had spoken to them, and he 
saw the wagons that Yosef had sent to transport him, then 
the spirit of their father Yaakov was revived.  From these 
pesukim, it is apparent that Yaakov was unaware of the fact that 
Yosef was still alive, and the shevatim had to convince him that 
this was true.  

Yosef HaTzaddik Obligates Reshaim 
Who Are Besieged by Their Yetzers

Before unraveling these mysteries, it is worth noting that 
our blessed sages seem to imply that had Yaakov not appeared 
to Yosef in the window, Yosef would not have been able to 
withstand the influence of his yetzer hara.  This is surprising, 
seeing as the Gemara praises Yosef for maintaining his level 
of kedushah in Mitzrayim.  If fact, it states (Yoma 35b): יוסף“ 

 Yosef obligates the wicked.  In the previous --מחייב את הרשעים”
passage, the Gemara explains: 

Every Jew Is Capable of Overcoming His Yetzer 
Just as Yosef Did by Envisioning the Image of HKB”H 

who appeared in the image of His Father
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 “רשע אומרים לו, מפני מה לא עסקת בתורה, אם אמר נאה הייתי וטרוד ביצרי

 הייתי, אומרים לו כלום נאה היית מיוסף. אמרו עליו על יוסף הצדיק, בכל יום ויום

לו לבשה  לא  שחרית  לו  שלבשה  בגדים  בדברים,  משדלתו  פוטיפר  אשת   היתה 

ערבית, בגדים שלבשה לו ערבית לא לבשה לו שחרית.

 אמרה לו השמע לי, אמר לה לאו, אמרה לו הריני חובשתך בבית האסורין, אמר

 לה ה’ מתיר אסורים, הריני כופפת קומתך, ה’ זוקף כפופים, הריני מסמא את עיניך,

 ה’ פוקח עורים, נתנה לו אלף ככרי כסף לשמוע אליה לשכב אצלה להיות עמה, ולא

רצה לשמוע אליה לשכב אצלה בעולם הזה, להיות עמה לעולם הבא”.

To the wicked person they say, “Why did you not engage 
in Torah-study?”  If he says, “I was handsome and occupied 
with my yetzer,” they will answer him, “Were you any more 
handsome than Yosef?”  They said about Yosef HaTzaddik: 
Each and every day, the wife of Potiphar would attempt to 
seduce him with words.  Clothes she wore for him in the 
morning she would not wear for him in the evening; clothes 
she wore for him in the evening she would not wear for him 
in the morning. 

She said to him, “Surrender yourself to me.”  He 
answered her, “No.”  She threatened him, “I shall confine 
you in prison.”  He answered her, “Hashem releases the 
imprisoned.”  She said, “I shall bend your proud stature.”  
He replied, “Hashem straightens the bent.”  She threatened, 
“I will blind your eyes.”  He replied, “Hashem gives sight to 
the blind.”  She gave him one thousand silver bars, so that 
he would consent “to lie beside her, to be with her”; but he 
did not want to consent.  He did not consent “to lie with 
her” in Olam HaZeh, because he did not want “to be with 
her” in Olam HaBa.

That being the case, it is not plausible that Yosef could 
not withstand his yetzer hara on his own.  For, if he was truly 
dependent on the vision of Yaakov in the window to extricate 
himself, Chazal could not have stated: “Yosef obligates the 
wicked.”  For, then every rasha besieged by his yetzer would 
have a very legitimate plea.  They would simply argue that had 
Yaakov appeared to them, as he appeared to Yosef, they, too, 
would not have succumbed to their sins. 

The Image of His Father Is HKB”H 
Disguised as Yaakov

We will begin our enlightening journey by introducing a 
tremendous chiddush found in the Midrash (Yalkut Shimoni, 
Vayeishev 146).  It is brought down by the Maharsha in Chiddushei 
Aggados (Sotah ibid.), and its source is the Midrash Abkir: 

“כיון שבא ליזקק לה, בא הקב”ה בדמות אביו ונתקררה אמתו, שנאמר ותשב 

באיתן קשתו. אמרה לו מה לך, אמר לה אבא אני רואה. אמרה ליה והיכן הוא ואין 

חמורים  בשר  אשר  כג-כ(  )יחזקאל  חמורים  בת  את  לה  אמר  הבית,  מאנשי  איש 

בשרם, וחמור אינו רואה, אבל אנא מן הרואים שנאמר )בראשית כב-ד( וירא את 

המקום מרחוק”.

When he came to satisfy her needs, HKB”H appeared in 
the image of his father and his male member was subdued . . 
. She said to him, “What is going on with you?”  He answered 
her, “I see my father.”  She said to him, “Where is he?  None 
of the members of the household are here.”  He said to her, 
“You are the daughter of donkeys . . . and a donkey cannot 
see, but I am from the seers . . .”  

It is clear from the Midrash that Yaakov did not actually 
appear to Yosef, but rather HKB”H appeared to him in the 
likeness of his father.  The Midrash’s contention seems to be 
substantiated by the Gemara’s elucidation cited above (Sotah 
ibid.): ”מי גרם לו שיחקק על אבני אפוד, אלא אביר יעקב“-- Who caused 
him to be engraved on the “ephod” stones?  None other than 
“Avir Yaakov.”  In Rashi’s commentary on the Torah (Bereishis 
49, 24), he explains that “the mighty power of Yaakov”—“Avir 
Yaakov”—refers to HKB”H; the Ramban and the other Rishonim 
concur.  Later on (ibid.), Rashi comments: מידי אביר יעקב, שנראתה“ 

אביו” של  דיוקנו  דמות   from the hands of “Avir Yaakov”: An—לו 
image of the visage of his father appeared to him.  Thus, we 
see that HKB”H—“Avir Yaakov”—appeared to Yosef disguised 
as Yaakov.  This explains why Yaakov was unaware of Yosef ’s 
presence in Mitzrayim; for it was HKB”H Who appeared to Yosef 
and not Yaakov himself.  

We can expand on this notion based on a teaching in the 
Zohar hakadosh (Bereishis 24a): אתמר ישראל  דאיהו  יעקב   “ובגין 

 The Zohar  )בראשית א-כז( ויברא אלקים את האדם בצלמו, בדיוקנא דמאריה”.
teaches us that the passuk: “G-d created man in His image” 
reflects the fact that Yaakov Avinu, seemingly, represented the 
image of HKB”H.  Of course, this statement cannot be taken 
literally, chas v’shalom, since HKB”H is not a physical being and 
is beyond any comparisons.  

The Forces of Yisrael’s Collective Yetzer 
Gathered to Combat Yosef HaTzaddik

Continuing onward on this delightful path, let us address the 
surprising phenomenon mentioned earlier.  How is it possible 
that Yosef HaTzaddik, the pillar of kedushah, was unable to 
overcome his yetzer?  He needed HKB”H to appear in the image 
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of his father, Yaakov Avinu, in order to resist the temptations 
of the yetzer.  Let us refer to a passage in the Midrash that 
represents a cornerstone for understanding Yosef ’s difficult 
ordeal in Mitzrayim (V.R. 32, 5): 

“יוסף ירד למצרים וגדר עצמו מן הערוה ונגדרו ישראל בזכותו. אמר רבי חייא 

בר אבא, כדאי היה גדור ערוה בעצמו שנגאלו ישראל על ידו.”  

Yosef went down to Mitzrayim and guarded himself 
against sexual immorality; in his merit, Yisrael were able to 
guard themselves.  Rabbi Chiya bar Abba said:  The guarding 
against immorality alone was sufficient cause for Yisrael to 
be redeemed.  Furthermore, Yosef succeeded in gathering 
together all of the beloved sparks in Mitzrayim.

We learn from this Midrash the importance of Yosef ’s ordeal 
in Mitzrayim.  By being sold into slavery and withstanding this 
extreme ordeal with Potiphar’s wife, Yosef paved the way for 
all of Yisrael in Mitzrayim.  In his merit, they maintained their 
kedushah and purity and did not intermingle or assimilate with 
the Egyptians.  For resisting sexual immorality, they deserved 
to be redeemed.  

This sheds some light for us on the enormity of Yosef ’s 
ordeal.  Due to its enormity, the image of his father appeared in 
the window, in order to help him defeat the yetzer and maintain 
his kedushah.  As explained, the kedushah of Yisrael’s six-
hundred thousand in Mitzrayim hung in the balance.  Thus, we 
can say that the forces of all of Yisrael’s six-hundred-thousand’s 
collective yetzer rallied to induce Yosef HaTzaddik to sin.  For, 
they knew that if they succeeded in bringing Yosef down, they 
would ultimately succeed in causing all of Yisrael to sin during 
their sojourn in Mitzrayim.  Conversely, if Yosef successfully 
maintained his level of kedushah, he would pave the way for all 
of Yisrael to withstand their yetzers.  

At this point, we can interject a very nice allusion from the 
Derashos Chasam  Sofer (Chanukah).  In the depiction of Yosef ’s 
ordeal, it states (Bereishis 39, 11): ויהי כהיום הזה ויבא הביתה לעשות“ 

 and it was on that day that --מלאכתו ואין איש מאנשי הבית שם בבית”
he entered the house to do his work—and not one of the 
men of the household was there in the house.  He notes that 
the first letters of the words מ’אנשי ה’בית ש’ם ב’בית are שבמ”ה.  He 
writes that these four letters represent the four major klipot 
(B.K. 2a): ה’בער מ’בעה  ב’ור   ”the ox, the pit, the “mav’eh—ש’ור 
and the fire--and that none of them prevailed.  

The source for this idea comes from the Rama of Pano’s 

Asarah Ma’amaros.  In describing Yisrael’s conquest of the lands 
of Sichon and Og, the Torah mentions a city named ”שבמה“.  He 
writes that this name indicates that it was the bastion of the four 
primary causes of damage: ה’בער מ’בעה  ב’ור   ,Nevertheless  .ש’ור 
Yisrael conquered the city and subjugated those four klipot.  

Thus, it is evident that the four primary causes of damage 
entered the premises with Yosef intending to cause his 
downfall.  This is alluded to by the words: ”מ’אנשי ה’בית ש’ם ב’בית“.  
They were well aware that if they failed, Yosef would pave the 
path of kedushah for all of Yisrael.  Yaakov Avinu alludes to this 
scenario in his berachot to Yosef (Bereishis 49, 23): וימררוהו“ 

חצים” בעלי  וישטמוהו   they embittered him and became—ורובו 
antagonists; the masters of arrows hated him.  The Alshich 
hakadosh explains that Yaakov was referring to the forces of 
tumah, who attacked Yosef with everything in their arsenal in 
their efforts to cause him to sin.  

We can now rejoice, for we have thoroughly cleared up 
the confusion.  Yosef, the paradigm of a tzaddik, battled with 
all his might to maintain his kedushah.  He had no difficulty 
overcoming his own personal yetzer; for this reason, he merited 
being the prototypical representative of the attribute of “yesod.”  
Nevertheless, we are familiar with the teaching in the Gemara 
(Kiddushin 30b): יצרו של אדם מתגבר עליו בכל יום ומבקש המיתו, שנאמר“ 

 )תהלים לז-לב( צופה רשע לצדיק ומבקש להמיתו, ואלמלא הקב”ה עוזרו אין יכול

 a person’s yetzer overwhelms --לו, שנאמר )שם( אלקים לא יעזבנו בידו”
him daily and intends to kill him . . . and if HKB”H did not 
help him, he would be unable to withstand it.  

This provides us with a better understanding of the 
Gemara’s statement: ”הרשעים את  מחייב   Yosef obligates—“יוסף 
the reshaim.  On the one hand, it is true that Yosef successfully 
overcame his own personal yetzer with HKB”H’s assistance—
when He appeared in the window in the likeness of Yosef ’s 
father, Yaakov.  This did not occur, however, until Yosef first 
engaged the collective yetzer of all Yisrael; he fought like a 
mighty lion, in order to pave the way for all of Yisrael.  Hence, if 
every Jew follows the example of Yosef to the best of his abilities, 
combatting his yetzer with all of his strength, he is assured that 
HKB”H will come to his aid.  

“The sea saw and fled”—It Saw 
the Baraisa of Rabbi Yishmael

It is with great pleasure that we can now apply this notion 
to interpret a Midrash Pliah cited by the Yismach Moshe 
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(Beshalach) and the Imrei Noam (ibid.) regarding the passuk 
(Tehillim 114, 3): ”הים ראה וינס, מה ראה, ברייתא דרבי ישמעאל“—what 
did the sea see that caused it to flee?  The Baraisa of Rabbi 
Yishmael.  Initially, the sea refused to part on behalf of Yisrael.  
It could not believe that Yisrael maintained their status of 
kedushah while enslaved to Pharaoh in the Mitzrayim, the land 
of depravity.  

Yet, the Midrash Tanchuma (Vayeishev 9) related to the 
passuk (Bereishis 39, 2) explains: ,לו הקב”ה ויצא החוצה. אמר   “וינס 

הים קיד-ג(  )תהלים  שנאמר  ארונך,  מפני  ינוס  הים  חייך  חוצה,  ויצאת  נסת   אתה 

 ,He fled and he went outside.”  HKB”H said to him“  ראה וינס”.
“You fled and went outside.  On your life, the sea will flee 
from your coffin,” as it states: “The sea saw and fled.”  Let 
us explain.  When the sea saw the coffin of Yosef—who had 
maintained his kedushah in Mitzrayim—it realized that all of 
Yisrael maintained their kedushah in his merit.  Therefore, it 
agreed to part on their behalf.  

Nevertheless, a minor difficulty still remains.  While 
the Torah attests to the fact that Yosef remained kadosh in 
Mitzrayim, how do we know that all of Yisrael remained kadosh 
in Yosef ’s merit?  It appears that the Midrash Pliah cited above 
addresses this point: “What did it (the sea) see? The Baraisa 
of Rabbi Yishmael.”  We shall explain.  The eighth of the 
“thirteen principles” mentioned by Rabbi Yishmael is: דבר  “כל 

 שהיה בכלל ויצא מן הכלל ללמד, לא ללמד על עצמו יצא, אלא ללמד על הכלל

יצא”  ,any item that was included in a generalization—כולו 
but was then singled out from the generalization in order 
to teach something, it was not singled out only to teach 
about itself, but to apply its teaching to the generalization 
in its entirety that it was singled out.  

We can suggest that this principle alludes to the fact that 
Yosef HaTzaddik, by maintaining his kedushah, paved the way 
for all of Yisrael to follow suit in Mitzrayim.  “Any item that 
was included in a generalization,” refers to Yosef, who was 
originally included among the shevatim; “but was then singled 
out from the generalization,” because he was separated from 
the other shevatim and sold into slavery; “he was not singled 
out only to teach about himself,” that he would maintain his 
kedushah in Mitzrayim and become the emblem and prototype 
of the attribute of “yesod”; “but he was singled out to apply 
his teaching to the generalization in its entirety,” that he 
would pave the way and set an example for all of Yisrael, and 
teach them how to maintain their kedushah.  

This then is the interpretation of the Midrash: ראה  “הים 

ישמעאל”. דרבי  ברייתא  ראה,  מה   Initially, the sea refused to  וינס, 
split, because it suspected that Yisrael did not maintain their 
kedushah in Mitzrayim, and, therefore, were not worthy to be 
the recipients of a miracle, such as the supernatural splitting 
of the sea.  Ultimately, however: “The sea saw and it split.”  As 
the Midrash explains, “it saw the Baraisa of Rabbi Yishmael.”  
More specifically, it saw the eighth principle of the Baraisa: כל“ 

 דבר שהיה בכלל ויצא מן הכלל ללמד, לא ללמד על עצמו יצא, אלא ללמד על הכלל

 This principle teaches us that all of Yisrael maintained  כולו יצא.”
their kedushah in the merit of Yosef HaTzaddik.  In that merit, 
the sea fled and split on behalf of Yisrael.  We can now add a 
very nice allusion to this idea.  The passuk states (Shemot 14, 
יוצאים ביד רמה” :(8  ”ביד and Bnei Yisrael went out—“ובני ישראל 

 מ’ה ר’אה ה’ים ב’רייתא are an acronym for בי”ד רמ”ה The words  .רמה“

 reinforcing the notion that the sea was influenced—ד’רבי י’שמעאל
by a principle from the Baraisa of Rabbi Yishmael.  

HKB”H Appeared to Yosef “in the Window” 
as if He Was Watching over Him

Continuing onward and upward along this glorious path, 
let us explain the practical significance of the “window.”  Why 
did HKB”H appear to Yosef in the image of Yaakov specifically 
“in the window”?  The Maor Einayim (Bereishis) brings down 
in the name of the holy Ba’al Shem Tov, zy”a, an interpretation 
of a passuk in Shir HaShirim (2, 9): הנה זה עומד אחר כתלנו משגיח“ 

מן החרכים”  Behold!  He was standing behind --מן החלונות מציץ 
our wall, observing through the windows, peering through 
the lattices.  We must endeavor to comprehend the concept of 
HKB”H observing through the windows and apertures.  

He explains in his own inimitable way that when a Jew is 
spiritually downtrodden, chas v’shalom, because the yetzer 
hara persuaded him to commit a concealed aveirah, he finds it 
difficult to rise up spiritually with proper “yirah”—reverence--
out of shame and fear of Hashem’s glory and magnificence.   In 
these situations, HKB”H, Who is infinitely merciful and kind, 
constricts the element of “yirah” to be suitable even for such a 
person.  Even if this person is in a closed room, where no one 
can see him or his actions, he feels like someone is observing 
him and can see him through the window or the cracks.  

It is important to realize that this fear is not merely imaginary.  
In truth, someone is watching him through the window.  
HKB”H, as it were, is watching him, in order to save him from 
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committing an aveirah.  Due to this person’s, lowly situation, 
however, HKB”H makes it seem as if another human being is 
watching him; this represents a lesser form of “yirah.”  The 
Gemara (Megillah 3a) presents an example of this phenomenon 
related to Chagai, Zechariah and Malachi.  Although they did 
not see the incredible vision that Daniel saw, nevertheless they 
were overcome with terror.  As the Gemara explains: אף על גב“ 

 even though they did not see it, their—דאינהו לא חזו מזלייהו חזו”
guardian angels did see it—they sensed it on a lower level 
and were frightened.  

In similar fashion, when a person intends to commit an 
aveirah behind closed doors and senses that someone is 
watching him, he should rest assured that indeed HKB”H, 
Master of the Universe, is watching him.  And even though, he is 
unaware and does not see it, his guardian angel sees that HKB”H 
is observing his actions.  Therefore, when a person experiences 
this lesser form of “yirah,” sensing that someone is watching him 
through the window, he should have the good sense to elevate 
this “yirah” to its original, higher form.  He should fear HKB”H 
Himself; this will save him from committing the aveirah.  

Yosef Was Motivated by the Fear of Heaven

This illuminates for us the profound message conveyed by 
our blessed sage regarding Yosef HaTzaddik: באתה שעה   “באותה 

בחלון” לו  ונראתה  אביו  של   at that moment, the visage of--דיוקנו 
his father came and appeared to him in the window.  Let 
us explain this phenomenon in terms of our current discussion.  
Seeing as Yosef was designated from above to pave the way for 
all of Yisrael, he was subjected to this ordeal.  He was demoted 
from his elevated spiritual status in order to be tested by the 
power of the collective yetzer of all Yisrael.  Here is what the 
Shem MiShmuel writes on the subject (Vayeishev 5675): 

את  ויביאו  לז-כח(  )בראשית  כתיב  שכבר  דאף  נראה  מצרימה.  הורד  “ויוסף 

יוסף מצרימה, וכן )שם לו( והמדנים מכרו אותו אל מצרים, סיפר הכתוב בכאן ענין 

אחר, היינו שבאשר רצה לספר ניסיון יוסף, ויוסף בעוד היה עומד במדרגתו שהיה 

ירא ה’, כמו שאמר )שם מב-יח( את האלקים אני ירא, לא היה דבר זה נחשב אצלו 

לניסיון... לזה אמר הכתוב ויוסף הורד מצרימה, היינו שהורד ממדרגתו כדי שיוכל 

להיות הניסיון”.

“And Yosef was taken down to Mitzrayim.”  Even though 
the Torah already informed us that “they brought Yosef to 

Mitzrayim,” and “the Medanites sold him to Mitzrayim,” it 
appears that here the Torah is discussing an entirely different 
matter.  The Torah wanted to tell us about Yosef ’s ordeal and 
how Yosef remained on his lofty, spiritual level, as a G-d fearing 
individual, as attested to by his statement: “It is G-d that I 
fear.”  As such, this was not considered to be a test for him . 
. . Therefore, the Torah says: “And Yosef was taken down to 
Mitzrayim.”  That is, he was taken down from his elevated 
status, so that he could be tested.  

Accordingly, we can conclude that Yosef himself achieved the 
higher form of “yirah”—being aware of the presence of HKB”H 
and fearing Him directly, as he states explicitly: אני האלקים   “את 

 He did not require the “yirah” to come about in its lesser  .ירא”
form, through the fear of other human beings.  Yet, since it was 
incumbent upon him to pave the way for all of Yisrael--who 
were not capable of fearing HKB”H directly, but whose “yirah” 
was disguised as fear of other human beings—therefore, it was 
decreed from above that Yosef be lowered from his elevated 
level, in order to pave the way of kedushah for all of Yisrael.  

This then is the meaning of the Gemara: ”באותה שעה“—at the 
moment that he was demoted from above from his elevated 
status; ”באתה דיוקנו של אביו“—HKB”H appeared to him disguised 
as his father, Yaakov; ”בחלון לו   He appeared to Yosef—“ונראתה 
in the sense of “observing through the windows, peering 
through the lattices.”  HKB”H disguised the higher form of 
“yirah” as the “yirah” of other human beings.  As a result, Yaakov 
was horrified by the thought that his father was observing his 
actions through the window.  

With this understanding, we can better comprehend the 
Gemara’s statement: ”יוסף מחייב את הרשעים“—Yosef obligates the 
reshaim.  Even after falling from his elevated status, Yosef did 
not fall into the depths of despair.  Instead, he fought with all his 
might to maintain his level of kedushah.  In that merit, he was 
privileged to have HKB”H appear to him “in the window”—
disguising the higher form of “yirah” as the lesser form of “yirah.”  
In similar fashion, every Jew who makes an effort to overcome 
the yetzer merits the appearance of HKB”H in the window, and 
will be overwhelmed by the fear that someone is watching him 
through the window.  Due to this lesser form of “yirah,” he will 
be capable of ascending and achieving the higher form of “yirah”; 
this will enable him to withstand every ordeal.


