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What if you cannot -- you CANNOT -- stay here, on 
this side of the border, you must get across in order 

make life possible, but the bad guys don’t let you?  With their 
barbed wire, with their guns and their dogs and their search-
lights and their violence, they don’t let you. What do you do?

You may not, in fact, make it across. But you try, in the 
only way possible. You do what countless people have done 
over the years, you do what desperate people in today’s news  
headlines do, you do what my own parents, under far different 
circumstances,  had to do multiple times that made possible 
your reading these lines today, written by their son:  M’ shvar-
tzed de grenitz.  One smuggles oneself, usually at great dan-
ger, often at life-threatening peril, illegally across a border.

(Don’t misunderstand: my parents arrived here quite  le-
gally, having waited their turn, but they could do so only be-
cause they managed to escape where they had been.)

We cannot help but be sympathetic to those whose des-
peration drives them. Of course not everyone who tries to 
smuggle across a border is driven, in fact, by life-threatening 
circumstances. The desire for economic betterment sends 
many people on this path, sometimes with tragic results, but 
staying home remains, for them, an option. Most nations, and 
most people, do make a distinction between economically 
driven migrants and those for whom staying put is a virtual 
death sentence. These latter are almost always, today, viewed 
with sympathy, certainly in this country. But that has not al-
ways been so.

In May, 1939, the ship St. Louis set sail from Germany 
carrying 937 mostly Jewish refugees who desperately man-
aged to get out of that hell, headed for Cuba, for which they 
had entry permits.  Upon their arrival,  Cuba refused to honor 
the visas. It sat in port for six days while everything was tried 
to get the Cubans to relent, to no avail. The St Louis headed 
north to Florida. The distraught passengers, and their rela-
tives here, appealed to the United States to allow them in on 
compassionate grounds, considering what awaited them back 
in Germany. The Roosevelt Administration (even as Franklin 
Roosevelt was worshipped by most American Jews as a demi-
god who could do no wrong) absolutely and resolutely denied 
them entry, and sent Coast Guard ships to turn them away, 
the lights of Miami visible to the doomed passengers as they 
steamed away. 

It was not possible for those poor people to shvartz de 
grenitz, and in the end they were murdered, along with the six 

million others. 
We read the parasha of Mas’ei each year during the sad 

and mournful period of bein ha’m’tzarim, prior to Tisha B’Av.  
These are the journeys of B’nei Yisrael. However difficult 
some of those 42 marches and stops of our ancestors as they 
wandered for 40 years in the wilderness were, they did lead 
from bondage to freedom, and into the Promised Land. 

Avraham Avinu trekked from his homeland to Canaan, for 
the best of reasons. He then traveled its length and breadth for 
years, also for the best of reasons: to place his, and our, stamp 
of ownership upon it. And his grandchildren then travelled 
into Egypt, headed for enslavement before being forged into 
Am Yisrael.  

The pattern was set, as the Torah so often does, for future 
generations. And so many years later began the terrible series 
of exiles, persecution and desperate wanderings that has con-
tinued unabated for these thousands of years. At virtually any 
given point in history, many of our nation have been on the 
run, trying to stay alive as individuals and as a People. The 
burdened journeys of Bnei Yisrael, it seems, have been end-
less, and the difficult stops and treks they have made are not 
42 in number, but hundreds of times that. 

Dare we now hope that the end, a happy end, is in sight? 
We cannot know. We have no prophet who can tell us. The 
prophets of old have told us that that end will, at the time of 
God’s choosing, come, and that it will be blessed one. We 
pray that it be soon. Oh God, it has been long enough. The 
desperate flights from the flames, too numerous to count, have 
been enough. The panicked escapes, sometimes successful 
and oftentimes not, from the beatings and the persecutions 
and the pillaging and the beheadings and the burnings and the 
torture, from the enslavements and the forced conversions and 
the starvation and the shootings and the gas, has been enough. 

The burdened journeys of Bnei Yisrael have been enough. 
The desperate shvartzen of the grenitz has been enough. It 
is time, please God, for those journeys begun by Avraham 
Avinu with the call from God, Lech L’cha!, that led into the 
Promised Land, to come full circle, with our final and lasting 
return, speedily, and in our day. 

Yerucham Baruch Reich
Bein Ha’m’tzarim
Parashas  Mas’ei 5777

Yerucham Reich

אלה מסעי בני ישראל 
THE BURDENED JOURNEYS OF B’NEI YISRAEL:
SHVARTZEN DE GRENITZ
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SHAILOS U TESHUVOS OF ESCAPE AND RESCUE BEFORE  
AND DURING THE HOLOCAUST (PART2)

Last week we started to discuss many of the questions and 
answers which were addressed by Rabbonim in the sad 

and wretched days preceding the onset to the active holocaust 
of the Jews of Europe. Specifically we discussed the questions 
and answers which related to escape and rescue. This week 
we will continue this tragic anthology of Shailos u Teshuvos 
as it relates to devastating years of 1939-1945. There were 
many questions asked. Here, we will present an overview 
of a few of those discussions. Please note that each of these 
questions are immense, overwhelming, and devastating. Each 
question can fill up books with its back and forth, sources and 
give and take. The purpose of this short essay is to provide the 
reader with an idea and overview of such tragic times.  

Stage Two 1939 - 1945
Once the doors were closed to emigration, once the Ger-

man army conquered the eastern front, the possibilities of 
escape literally disappeared. The Jews were actively being 
cordoned off into ghettos1, they were enthusiastically being 
shipped to concentration camps, and they were targeted for 
death by advanced planning and German engineering2. 

Putting yourself at risk to save oneself or the life of 
another

May one, or must one, place himself in harm’s way when 
the probable or possible result would be the saving of a life? 
This is a very ubiquitous question which historically has had 
a broad series of applications in Jewish law.3  The Holocaust 
had its own share of such questions. 

On June 23, 1941, the Nazi army began its brutal on-
slaught against the Jews of Kovno. Every day they arranged 
aktions where they sought to seize a number of Jews who 
were to be sent to the infamous 7th fort.4 In this series of bar-
baric oppressions the Nazis were handedly assisted by the 
local Lithuanians, who were just so happy to help out with 
destroying their former neighbors.5 Hundreds of Jews were 
seized, taken captive and outright killed right in front of their 
homes. Among the captured were a group of yeshiva boys. 
Rabbi Dovid Itzkowitz, the secretary of the Agudas HaR-
abonnim, was asked to intervene with the local Lithuanians, 
whom he had known well from before the war, and plead the 
boys’ release. The real and present danger being that he also 
might be seized and sent to the 7th fort.

The shailah- the question- posed to Rabbi Ephraim Oshry 
was whether Rabbi Itzkowitz, from the viewpoint of Jewish 
law, was allowed, or perhaps even obligated, to approach the 

Lithuanian guard in order to try and save the Jewish boys.6   
To understand the question we have to briefly venture to-

wards one of the primary sources used to answer this question.  
The Jerusalem Talmud conveys a story of the capture of Rav 
Ami by violent bandits. Some rabbis thought to prepare burial 
shrouds for Rav Ami as they saw the situation as hopeless. 
Reish Lakish, on the other hand, went out, fought the bandits 
and rescued Rav Ami.  The HaGaot Maimoni7 understands 
from this story that one indeed must place themselves in un-
certain danger in order to save another person who is definite 
mortal danger.  While others dispute his findings and argue 
convincingly that neither the Babylonian Talmud- the version 
of the Talmud we use for the foundation of Jewish law, nor 
the Shulchan Aruch, the final arbiter of Jewish code, cite this 
case as conclusive Jewish law at all. While still a third opinion 
argues that while Reish Lakish placed himself in harm’s way, 
it is in no way indicative that a person must do so. All one can 
glean from his action is that one may be allowed to do so.8   

After investigating all the numerous sources and various 
rabbinic literature, Rabbi Oshry cites an exceptional para-
graph in the famed book of Jewish law, Aruch HaShulchan9, 
“While the codifiers omit the Jerusalem Talmud’s dictum that 
one must possibly risk their life to save another (because the 
Babylonian Talmud seemingly disagrees), each case must be 
weighed on its own merits, and one must weigh the matter 
carefully, and not be overly protective of his own welfare. One 
who saves one life is as if he saved an entire world.”10

Therefore, Rabbi Oshry concludes from the above argu-
ments that it seems that one cannot obligate or demand that 
Rabbi Itzkowitz pursue and approach the Lithuanians. None-
theless, If Rabbi Itzkowitz was a man of strong character and 
the spirit moved him towards that direction, he may choose 
on his own cognizance to meet with the guards in order to 
try to save the Yeshiva students.   Ultimately, R’ Oshry writes 
that Rabbi Itzkowitz did choose to approach and somehow he 
saved the student’s lives. R’ Oshry writes that Rabbi Itzkowitz 
himself later became a victim of the Nazis. 

Another question which arrived at Rabbi Oshry’s table 
which was similar in nature was whether one was allowed 
to try to escape the Ghetto to join the partisan effort in the 
forest surrounding the Kovno ghetto.  When the Germans 
went through the ghetto, they would attack Jews, beat them 
cruelly. In the ghetto, every day was worse than the previous 
one. Countless new laws and decrees were issued to frighten 
the Jews.
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One day they all heard that there was to be an aktion 
which certainly meant transfer to a death camp. Many had 
decided to escape and join the partisan effort. The problem 
was that this was very dangerous. Besides the barbed wire, 
German sentries, spotlights and dogs, there was the issue of 
whether the partisans would 1) accept them, 2) kill them, as 
many anti-Semitic partisans sometimes did, or 3) they would 
be caught by the Germans which usually mean a fate worse 
than death.

Rabbi Oshry wrote that there were two underlying issues 
one had to consider: 1) within the ghetto, the danger was acute 
and definite. All of the prisoners looked upon themselves as 
walking skeletons.  German soldiers could shoot, maim, or 
annihilate at will and at any imagined infraction of the Jew. 
However, life outside was not as completely hazardous. Out-
side the ghetto, one might actually survive, live and endure. 2) 
On the other hand, one might say that inside the Ghetto there 
was not an immediate danger. While there was the constant 
threat, the actual mortal danger was not necessarily always 
present and instant. But, if one was to run out of the ghetto 
his would be placing himself in immediate danger. What did 
Jewish law dictate?   

Rabbi Oshry responded that it seemed to him that living 
in the ghetto was a definite danger to life. The entire purpose 
of the ghetto was destroy the Jews physically and spiritually. 
Escaping to the forest offered hope and a chance to survive. 
Even though the escape routes were perilous, there was room 
for success, as people had escaped before. He therefore decid-
ed that one should not weaken the spirit of those who wished 
to escape. On the contrary, one should reassure them and give 
them assistance in procuring weapons, so that when they got 
to the forest they would be ready to join the fight. Rabbi Oshry 
allowed a possible risk to one’s life when faced with, what he 
viewed as, an absolute and definite death in the ghetto.11 

The Conversion  Path
As the opportunities arose, people tried many avenues 

in order to save themselves, their families, and their friends. 
One avenue of escape that was historically, but unfortunately, 
helpful to the Jewish people was conversion to a different re-
ligion, a religion that would perhaps be accepting of them, 
allowing them safe passage out of harm’s way.

Alas, that was not to be the case in Hitler’s maniacal plan. 
Any person with a Jewish grandparent, let alone a Jew him-
self who converted, was still in a very real danger based on 
the ideology and policy of the Nuremberg laws12.  To disguise 
oneself, one’s child, one’s family as non-Jews was a very real 

question and one that Jewish people of every background took 
very seriously. Esther Farbstein informs us of the Warsaw’s 
Jewish converts who made an attempt to prove of their loyalty 
and connection to Christianity by separating themselves from 
their Jewish neighbors. They made a list of their families hop-
ing to be able to live outside the ghetto as Catholic gentiles. 
The list backfired in them as the Nazis used it to seize them 
all and bring them as a distinct group to be imprisoned within 
the ghetto.13 

One question which took center stage in rabbinic responsa 
was whether it was permitted to hide children as unbeknownst 
Jews in Catholic convents or families who would be coura-
geous enough to take in and protect the young children en-
snared in the Nazi web.

Saving the Children
Controversial topics arose all the time in Jewish society 

and Jewish law. It was doubly controversial and divisive when 
it came to the children, their lives and their Jewish future as a 
nation. When it came to the real time questions of this nature 
many were entirely split in their perspective on the matter. 
In Judaism, life in it of itself takes precedence over mostly 
everything else.14 We protect life, we honor life, and not even 
Torah law stands in the way of that noble objective.

However, when a child, who can be influenced, who 
stands to easily forget, who doesn’t know what is happening 
to them, is placed by in a church setting, convent or even by 
a non-Jewish family, he may very well not have the chance to 
live life as a religious Jew. It is especially true as the parents 
were very likely to never see their child again. The child, as 
indeed did happen to an untold number of children15, would 
be brought up as a Catholic, subjugating his Judaism forever. 
One must understand that the fear of losing the child forever 
was truly real.16 Jews of all religious backgrounds struggled 
with the weighty and serious decision.17 

In addition to the social, emotional and general religious 
aspect to this issue there was also the matter of Jewish law. 
Rabbi Ephraim Oshry was asked this very question: is it bet-
ter to hide and save Jewish children in a convent or does it 
go against every fiber of Jewish law? Is placing a child in 
a convent an act of apostasy, an act that is prohibited even 
at the cost of one’s life?18 Would one be required to sanctify 
God’s name by not accepting the yoke of another religion in 
these circumstances? What is the Halacha? The question was 
posed to Rabbi Oshry just four months before the infamous 
“children’s aktion” of March 194419 as the rumors of the im-
pending aktion spread quickly and devastatingly.  

R’ Akiva Eisenstadt
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Rav Oshry writes and explains that children are nor-
mally exempt from the obligation to observe commandments 
of the Torah until they are of age. Therefore, they obviously 
wouldn’t be held accountable even for this sin of desecrating 
God’s name.  But, ultimately he posits that they would not 
be excluded from this mitzvah- commandment- of Kiddush 
Hashem- sanctifying God’s name. He marshals proof’s from 
many cases in Jewish history, most notably the devastating 
story of Chana and her seven sons, all of whom gave up their 
lives in the face of worshipping a foreign God,20 even though 
some of the seven children were under the age of mitzvah ob-
servance.  Therefore, Rav Oshry ruled that it would be prohib-
ited to hand over children to priests and convents, as deliver-
ing them up to a convent would be comparable and strongly 
considered as if one delivered them up for conversion.

On the other hand, even from a point of Jewish law, there 
was some room to maneuver within this issue. In the very 
same responsa he notes that one would be able to hide their 
children to a non-Jewish family for safekeeping. Living in a 
church setting would have the overwhelming implication and 
consideration of evidence and history that lets us believe that 
it would be akin to handing a child over to a life of apostasy.  
A child hiding by Catholic family setting would not cause the 
same concerns.  Furthermore, Rabbi Oshry writes, since the 
fear of apostasy is not a factor, one should endeavor with all 
they have to ensure that they save the lives of the children. 
The danger to all Jews was very real. It was certain that most 
of them would be killed. Hiding a child with a non-Jewish 
family would almost certainly save him. Another factor to 
consider is that the parents might survive and come back for 
the child. Even if the parents don’t survive, there is a chance 
that the adoptive family would return the child to his Jewish 
brethren after the war.  Rav Oshry concludes that since there 
are all of these uncertainties regarding the loss of the child’s 
life or religion, it is truly incumbent to choose to place the 
child with a willing and righteous family in order to save the 
child’s life21.

It should be noted that while rabbinic opinion was to al-
low children to be hidden with catholic families, and other 
various methods of being disguised as non-Jews, many fami-
lies emotionally struggled with this decision. Farbstein22 and 
Bogner23 write of the fathers and mothers who just could not 
stand the thought of their children being brought up in an-
other religious atmosphere. They were afraid that the children 
would internalize their new Christian faith forever, never to 
return as Jews at all. Stories are told of children who refused 
to go, even at the urging of their loving parents, no matter the 

circumstances. As a result many families stayed together as 
Jews in life and Jews in death. 

Many other question of hiding as non-Jews vis-a-vis pos-
ing as a good catholic were asked and answered. Many fell 
under the very same question discussed earlier as to whether 
they were considered acts of apostasy or not. Was somebody 
allowed to pose as a Catholic while performing Christian rit-
ual?24 Most Rabbis forbade such a thing as these were definite 
acts of idol worship. Was a Jew allowed to obtain a Baptismal 
certificate which intimated that he had converted to Christi-
anity?25 Some said that it was prohibited to do so26. However, 
others27 permitted it because they felt that it was just a piece 
of paper stating that a conversion happened, while in reality, 
the person was really living as a Jew. 

Such were the questions of the Catholic path. 
It should be noted that after the holocaust, there was sub-

stantial rescue effort by noted Rabbis, clergy, parents who sur-
vived and caring souls, to save and redeem the children who 
were hidden in convents and by non-Jewish families during 
the war. It was not an easy task to pry the children from those 
who wished to keep them as baptized Catholics, but try they 
did.28  “One of the more insidious effects of the Holocaust was 
the danger of losing thousands, possibly tens of thousands, 
of children who had survived the war to assimilation.”29 This 
spiritual annihilation threatened those who had escaped phys-
ical extinction. Dozens of brave individuals30 and organiza-
tion, from the Central Jewish Committee to the Agudas Israel, 
were involved in trying to locate, save, and, in the midst of it 
all, try to convince a very reluctant Catholic Church, to iden-
tify and free the surviving children of the Holocaust.31 

One surprising reaction of some would be rescuers was 
the struggle with the idea of removing the Jewish children 
from their catholic adoptive parents. Perhaps, they thought, it 
would not be morally correct to take the child out of his now 
comfortable surroundings and toss him into the abyss of his 
horrendous past.32

The rabbinic and popular response to this sentiment was 
quite clear. As Zerach Warhaftig writes: “The doubts and 
hesitations experienced by these people in their spiritual di-
lemmas display a flawed historical perspective. They failed 
to realize that acceptance of these children’s absorption into 
their Christian environment denoted a capitulation to Adolf 
Hitler’s demonic plot to destroy and decimate every last Jew. 
They failed to distinguish between the child’s sentiments and 
his objective needs.”33 

Footnotes
1. German occupation authorities established the first ghetto in 
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Poland in Piotrków Trybunalski in October 1939. The largest 
ghetto in Poland was the Warsaw ghetto. In Warsaw, more than 
400,000 Jews were crowded into an area of 1.3 square miles. 
Other major ghettos were established in the cities of Lodz, Kra-
kow, Bialystok, Lvov, Lublin, Vilna, Kovno, Czestochowa, and 
Minsk. Tens of thousands of western European Jews were also 
deported to ghettos in the east. (source: United States Holocaust 
Memorial Museum)

2.  The Wannsee Conference was a meeting of senior officials 
of Nazi Germany, held in the Berlin suburb of Wannsee on 20 
January 1942.The purpose of the conference, called by Reinhard 
Heydrich, was to ensure the cooperation of administrative lead-
ers of various government departments in the implementation 
of the final solution to the Jewish question, whereby most of the 
Jews of German-occupied Europe would be deported to Poland 
and murdered.

3. See Rabbi J. David Bleich Contemporary Halachic problems 
Vol. 2 for a lengthier, fuller exploration of this topic in Jewish 
law. His discussion was in regards to the Entebbe raid where a 
squadron of Israeli Commandos risked their lives to save hos-
tages. There are also numerous responsa in rabbinic literature 
regarding the ethics and Halacha of organ donation wherein the 
person donating is placing himself at mortal risk in order to 
save another’s life. See Tzitz Eliezer 13:101; Minchas Yitzchak 
6:103. Also see Rabbi Moshe Feinstein’s Igros Moshe Yoreh 
Deah volume 2:174 for a middle of the road approach to the 
allowance of organ donation.

4.  Rosenbaum. The 7th for and the 9th fort where areas near Kov-
no used for the mass extermination of Jews.

5.  For examples of such widespread behavior by the local popula-
tions under Nazi territorial rule see Daniel Goldhagen’s excel-
lent book, Hitler’s willing executioners.

6.  Oshry, Mimamaakim vol. 2, num. 7
7.  On Maimonides, Laws of Murder Chapter 1, Law 14.
8.  Seemingly this is Rabbi Moshe Feinstein’s conclusion regard-

ing Kidney donations. He allows it as a personal option but not 
as an obligation. Also see Rabbi Naftali Tzvi Yehuda Berlin, 
Emek Shailah 129, 4 who also rules this way.

9.   Compiled and written by Rabbi Yechiel Michel Epstein (1829–
1908). See the Choshen Mishpat section of the Shulchan Aruch, 
426; 4.

10.  Translation from Irving Rosenbaum. Holocaust and Halacha 
page 23

11. Oshry, Mimamaakim vol. 4, num. 10
12.  There is a haunting letter written by an unknown author in 

Farbstein’s book, page 241 describing acts of apostasy and the 
tragic truth which dawned on the victims when they realized 

that conversion would not work this time around.
13.  Esther Farbstein “Hidden in thunder” Page 249. One interest-

ing exception, and where thousands of Jews did convert to es-
cape prosecution, was in Slovakia under the rule of PM Tito, a 
devout Catholic. Chaim Friedman, in his Dare to survive- pages 
388-390, describes scenes of mass hysteria and mass conver-
sion when they thought that that would save their lives. He 
writes that the Jews who converted were not observant Jews 
and obviously did not ask their rabbis the rule of Jewish law.

14.  Sanhedrin Babylonian Talmud, 74a. The exceptions of the laws 
of yaharog v’al yaavor- better to be killed than transgress the 
sin applies to three specific commandment which we will dis-
cuss later in this paper.

15.  There were many cases of “baptized” Jewish children who 
were saved but after the war were refused return to the Jewish 
community- Holland law and Reynders Bruno in Belgium.  Abe 
Foxman, the current leader of the ADL, testifies about himself 
that he was brought up a good catholic until he was five years 
old when his father and mother reclaimed him. Otherwise, he 
said, there was the chance that he would have stayed a catholic.

16.  See Farbstein pages 235 – 248. For a stunning description of 
the response of Jewish parents to the notion of sending their 
children away to live as Catholics see Nachum Bogner’s paper 
“the convent children”. One can view it on the Yad Vashem 
website: http://www.yadvashem.org/yv/en/righteous/pdf/re-
sources/nachum_bogner.pdf

17.  Nachum Bogner “The Convent Children” page 7/44.
18.  Although life always takes precedence in Jewish law. There 

are three sins, 1) idolatry, 2) immoral sexual relations, and 3) 
murder, for which one must give up their life rather than trans-
gress these three. See Maimonides, Hilchos Yesodai HaTorah, 
Chapter 5, laws 1 & 2.

19.  Farbstein page 237.
20.  Babylonian Talmud, Gittin 57b. Maccabees chapter 8 for a 

similar story.
21.  Oshry. Volume 5, Question 9. In addition see the preface to 

Rabbi Yaakov Avigdor’s responsa Helek Yaakov for a similar 
question and similar answer.

22.  Hidden in thunder pages 246-248.
23.  Nachum Bogner, The Convent Children.
24.  Oshry, Mimamaakim vol. 5, question. 15 and vol. 4, question 

20.
25.  Oshry Mimamaakim vol. 1 question 15.
26.  Rabbi Teichtal, Emunah T’serufa, 155-176
27.  Farbstein page 253 quoting a Rabbi Freider, To Deliver Their 

Souls, page 92.
28.  See Zimmels pages 163-169 regarding the stone wall some-

R’ Akiva Eisenstadt
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times erected by the church to protect their new lieges. See Os-
hry, Mimamaakim, Vol. 1, Number 31 and Vol. 2, Number 24.

29.  Farbstein ibid
30.  Including such luminaries as Chief Rabbi Herzog, Rabi Yosef 

Kahanamin of Ponevhiz, and Rabbi Eliezer Silver of Cincin-
nati.

31.  See “The Righteous” by Martin Gilbert. See Bogner’s B’chasdei 
Zarim, 286. See Farbstein Hidden in Thunder pages 262-275.

32.  Cited by Farbstein ibid. Zorach Warhaftig, Refugee and Sur-
vivor: Rescue Attempts during the Holocaust. Jerusalem: Yad 
Vashem. 1988 pages. 329-330

33.  Ibid, 330.

R’ Akiva Eisenstadt

HALACHIC PERSPECTIVES: HALACHOS OF THE THREE WEEKS
R’ Heshy Kahan|Chaver HaKollel

Meat & Wine

Q: What does one need to  finish in order to warrant a siyum 
which would permit the consumption of meat during the Nine 
Days?

A: A siyum is made at the conclusion of a 

•	 mesechta of the Talmud 

•	 a Seder of the six sedarim of Mishnayos

•	 any of the four volumes of Shulchan Aruch.1 

While it may also be made on the conclusion of a book of Nach 
with an in depth learning of the commentaries  and Rishonim,2 
one should not rely on this l’chatchila.3 In fact one should not 
look to rush to make a siyum during this time unless the mesechta 
happened to be finished during the nine days.4

Q: May a child make the siyum and thereby allow adults to eat 
meat?

A: As long as the child understands what he has studied and has 
completed one of the above mentioned volumes then even adults 
may eat from this siyum as it is still considered a seudas mitzvah.5

Q: Is one required to refrain from drinking whiskey or beer 
during the Nine Days?

A: The minhag is to abstain from drinking wine (grape juice is 
included in this minhag) during the Nine days.6 The reason is 
based on the fact that 

1) wine brings Simcha 

2) to recall the sacrifices of wine that are suspended in due 
to the destruction of the Bais Hamikdash.7 

Since this reason is not applicable to beer or whiskey one need 
not be concerned.  

Q: May one taste a meaty dish that is being prepared for Shabbos 
Chazon on erev Shabbos?

A: Although we are noheg not to eat meat or chicken8 during 
the nine days, similarly we refrain from eating dishes that were 
flavored with meat or chicken, one would be permitted to taste a 
bit if the dish in order to make sure that it is spiced correctly on 
erev Shabbos.9

Q: Does the minhag to refrain from eating meat apply to using 
meaty dishes as well?

A:  Any food that is pareve and was merely cooked in meat pots 
is permitted to be eaten l’chatchila,10  as the minhag is only on 
meat and dishes cooked with meat proper.

Q: May children who eat their Friday night meal prior to Shabbos 
(after Plag Hamincha) eat meat as well?

A: If a child will not be up for the Shabbos Seudah there are 
poskim who permit them to eat meat even though Shabbos has 
not officially began.11 

Q: If one is to make Shabbos early would he be allowed to eat 
meat/chicken before the official onset of Shabbos of nightfall?

A: Similar to the answer above, it would be permitted for an 
adult to eat meat provided that it is done after that individual has 
accepted Shabbos.12 

Q: May a nursing mother eat meat if consuming milk will be 
harmful to the child?

A: Although the Aruch Hashulchan13 permits a nursing woman 
to eat chicken and there are even Poskim who permit one to eat 
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meat,14 nowadays when there are many other  dietary options (i.e. 
fish, tofu, sushi etc.) one should try to be stringent in this matter.15

Q: Are children required to adhere to the minhagim of the Nine 
Days including not to eat meat?

A: Although in cases of personal bereavement minors are exempt 
from the observance of mourning, some Poskim are of the 
opinion that children of chinuch age are obligated to observe the 
laws of the Nine Days.16  

Laundering

Q: Does the prohibition of laundering only include clothing?

A: The issur applies to linens, tablecloths and towels as well.17

Q: Is it permitted to do laundry for children?

A: While there is a heter to do laundry for children,18 this does 
not extend to the actual week of Tisha B’av. However in a 
situation where they are of age where they are constantly soiling 
their clothing (i.e. infants) one may do laundry even during that 
week.19

Q: Once one is doing laundry for a child may he throw in some 
other clothing for an adult as well?

A: Although it is all one action and there is no added tircha in 
adding to a load (as you are merely pushing a button either way), 
one may not add any clothing for an adult nor may one add any 
clothing that is not necessary for the child such as clothing that 
will not be used until after Tisha B’Av.20

Q: Is ironing included in the prohibition of laundering?

A: While ironing without steam is not included, ironing while 
using the steam option is prohibited.21

Q: Is it permitted to wear freshly laundered clothing that arrived 
from the dry cleaners during the Nine days?

A: While it is permitted to wear freshly laundered undergarments 
and socks, clothing that came from the dry cleaners are considered 
to be “new clothing” and are prohibited from being worn during 
the Nine days.22 One should try on his or her clothing for around 
half hour prior to the Nine days in order for it to be permissible 

to wear during this time.23 One may put on more then one of the 
same garments at one time if this serves to be more time efficient, 
as the point is merely to have the clothing lose their freshness and 
not to be considered “new” anymore. 

Q: What should one do if he forgot to wear his dry cleaned 
clothing prior to the nine days?

A: One may then either:

•	 Place it on an unclean floor, whereby the garment will 
have picked up some dust from the ground.

•	 Crease it by lying down over it24 

•	 Place it in the hamper along with dirty clothes for a short 
period of time25

Q: May a woman wash her Shaitel during the nine days?

A: While this may be permitted to do during the three weeks, 
from the nine days and on this is forbidden and should not be 
done as it falls under prohibition of laundering.26

Purchasing

Q: May one buy a new home during the Nine Days?

A: One should refrain form looking at or buying a new home 
during this time unless one is in desperate need of a place to live.27

Q: May one move into a new home during this time period?

A: Ideally, one should not even move into a new apartment 
during the Nine Days. If the situation warrants that one cannot 
wait he should put up Mezuzah’s and take some new belongings 
into the house before the 17th of Tammuz.28

Q: May one purchase any new clothing during the nine days?

A: One would be prohibited from purchasing new clothing 
during this time. The prohibition is far reaching as it doesn’t 
merely include “big” purchases such as suits, hats, and sheitels 
but includes towels, socks and undergarments as well.29

Q: Is it permitted to buy clothing from a store that sells things 
secondhand (i.e. salvation army thrift shop etc.)?
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A: If purchasing the item will give the buyer any sense of pleasure 
then this too would be prohibited.30 Some Poskim go as far as to 
prohibit window shopping during the nine days as well.31

Q: Is there anytime when purchasing clothing would be 
permitted?

A: One may purchase clothing:

•	 for a newborn (even for a gift) 

•	 that is considerably discounted and would not be 
available after Tisha B’Av (i.e. semi annual clearance, going out 
of business sale etc.)

•	 (according to some Poskim)32 if one is in a certain 
location and will not be there after Tisha B’Av (i.e. visiting a 
different country etc.).

Q: Does the prohibition of buying new clothing and/or expensive 
items apply to returning or exchanging them as well?

A: While returning an item for money or store credit to be used 
after Tisha B’Av is permitted, exchanging something will bring 
pleasure to the owner and is therefore not allowed.

Q: Is an engaged couple also included in this prohibition?

A: Assuming that they do not have the necessary clothing for 
the chasunah it would be permitted to purchase them during this 
time.33 [One should ask a Halachic authority if this heter applies 
to acquiring a whole new wardrobe or to merely buying the suit 
and gown etc.].

Q: Does this prohibition extend beyond buying clothing to other 
items as well?

A: While it would be permitted to make “small” purchases (i.e. 
items for kitchen, bungalow etc.), one would not not be allowed 
to purchase expensive items34 such as a car,35 furniture, major 
appliances and jewelry, as this brings the one purchasing the item 
considerable joy.

Q: May one order an item online?

A: In general if the delivery and payment will take place after 
Tisha B’Av one would be permitted to do so.36 However, one 

should ask an individual shailah as there are many variables 
that effect the outcome of this question as this is usually not the 
practical reality when making purchases over the Internet since 
the payment almost always takes place immediately.

Q: Which items may be purchased without reservation?

A: Mitzvah related items such as tefillin, tzitzis and seforim may 
be bought. According to R’ Moshe Fiensiten zt”l37 a tallis gadol 
should only be purchased if no other one is available.

Traveling

Q: Is it permitted for one to fly from America to Israel during the 
Nine Days? 

A: Some Poskim are of the opinion that one should not fly from 
Israel to America38 and are only lenient when one is going for a 
mitzvah (to visit one’s parents, project SEED, etc.). Flying from 
America to Israel is considered a d’var mitzvah in itself and 
would be permitted in any situation.39 Independent of going on a 
plane one should not schedule any pleasure trip during the Nine 
Days.40 

FOOTNOTES
1. Sh”ut Bais Avi 2:52
2. Igros Moshe O.C. 1:157
3. Oral Psak heard from R’ Yitzchok Berkowitz Shlita
4. M.B. 551:73
5. Sh”Ut B’tzel Hachachma 4:100
6. S.A. 551:9
7. Aruch Hashulchan 551:23
8. S.A. 551:9
9. Piskai Teshuvos 551:40
10. M.B. 551:63
11. Igros  Moshe O.C. 4:21:4
12. Sh”Ut Rivevos Ephraim 1:167:2
13. 551:26
14. M.B. 551:64
15. Oral Psak heard from R’ Yitzchok Berkowitz Shlita
16. Magen Avraham 551:38, Aruch Hashulchan 551:31, M.B. 551:70
17. S.A. 551:3
18. M.B. 551:82
19. Rama 551:14
20. Oral Psak heard from R’ Yitzchok Berkowitz Shlita
21. Oral Psak said B’shem R’ Y.S. Elyashiv zt”l
22. M.B. 551:44
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23. While various different times are given as to how long one has to 
wear his clothing, the above duration is the view of R’ Y.S. Elyashiv 
zt”l

24. The Three weeks, Tisha B’Av and other fasts 5:3
25. Halichos V’Hanhagos pg. 8
26. Psak said B’shem R’ Y.S. Elyashiv zt”l in Halichos V’Hanhagos 

pg. 66, see Sh”Ut Rivevos Ephraim 6:291:3 who brings a possible 
dissenting opinion.

27. Piskai Teshuvos
28. Levush Mordechai 1:107
29. M.B. 551:49

30. Shaarai Teshuvah 551:D”h V’hu Hadin
31. Sh”ut Mikdash Yisroel: 69
32. The Three Weeks and Other Fasts 5:2d
33.  M.B. 551:14
34.  Igros Moshe O.C. 3:82
35.  Igros Moshe O.C. 3:82
36.  Nechmas Yisroel 14:2
37.  Igros Moshe O.C. 3:80
38.  Availus Hachurban pg. 134
39.  Oral Psak heard from R’ Yitzchok Berkowitz Shlita
40.  Piskai Teshuvos

WEEKLY INSIGHTS
R’ Aharon Finkelstein  Chaver HaKollel

As a dog returns to its spit does a fool return to his folly – 
(Mishlei 26:11)

What makes us go back and commit the very same mistake 
that we have already done? Why is it  that despite seeing of the 
error of our ways, we turn a blind eye, pushing ourselves, yet 
again, forward down the very same road we know we should 
avoid?

The self delusional mechanism of the human being is one of 
interest and peculiarity.

One faced with such a charge may respond in kind:
Would I lie to myself?
Impossible!
The doting mother knows that her child may not be the angel 

she imagines, but holds him on the pedestal of goodness and 
greatness. The businessman knows that his high risk approaches 
of taking loans and gambling them, still convinces himself that 
all will turn out right for him despite the statistics for failure. The 
partygoer insists that he can drive, despite knowing that he may 
have had one too many.

Many of us live in a cloud of self perception that is personally 
induced.

The Ramchal (1707-1746) gives instructional warning on 
this very subject. In chapter one of his famed Mesillat Yesharim 
he conveys that one should be weary of the time and time again 
seeking out of pleasures which he believes will yield happiness, 
when in reality they are fleeting. Implicit in the Ramchal’s 
words is the self delusion which takes place, the persuasion 
and influence which we subjugate ourselves to, resulting in a 
mistaken direction.

Throughout the ages religion has beseeched mankind to be 
on guard for none other than one’s self. As the famed Oracle 
of Delphi proclaimed these telling words – “Know Thyself” – 
which in reality may not always be so easy to do.

What is the underlying issue?
It seems that when surveying the individual, we find that 

when one deceives himself he becomes both the culprit and the 
victim.  As the culprit he says to himself that what he is doing is 
right, necessary, or practical, convincing himself the victim that 
this is true despite the fact that it is not. This becomes even more 
telling when one deceives himself to do those things that he had 
done prior and knows it is wrong.  

When looking at this week’s perasha we find that the 
Jewish army returns from beating Midian and Moshe becomes 
angry with them. The Torah states, “Moshe was angry with the 
commanders of the army, the officers of the thousands and the 
officers of the hundreds, who came from the legion of the battle. 
Moshe said to them ‘You let every female of Midan live! Was it 
not these very same women which caused the entire nation to sin, 
by following the word of Bilaam, delivering a betrayal against 
Hashem, causing illicit behavior and idol worship and bringing a 
plague unto the assembly of Hashem!” (Matos 31:1-16).

Moshe, the leader of the Jewish people, immediately pointed 
out their mistaken actions, he was in effect saying, look at the sin 
you fell into last time with these women, do not repeat the same 
mistake again.

In order to learn from a mistake, would mean that we must 
recognize it to be similar to the mistake we had done prior. We 
cannot delude ourselves into thinking that this time it is different.

The philosopher David Hume diagnosed this pitfall as it 
being the result of what he called ‘agreeable passions’. This is 
an interesting insight into the process of human thinking. When 
a desirable option presents itself to me, even if it is harmful, one 
will make efforts towards that goal. He will do so, despite the fact 
that he will augment aspects of it within his head in order to make 
it more comfortable for him to do so. Conversely, if the option is 
one of pain or that which is disagreeable to me, and it is harmful, 

R’ Heshy Kahan
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R’ Boruch Yechiel Schreiber
PARSHAS MATOS-MASEI; LESSON FROM THE HAFTORAH 

This week’s Haftora is the second in the series of three 
haftoras that are read between the seventeeth of Tammuz 

and Tisha B’av.  The Haftora continues where the previous 
week’s Haftora ended, with Yeremiah Hanovi reprimanding 
Klal Yisroel for abandoning Hashem and the Torah. He laments 
that the people have failed to remember that Hashem took them 
out of Mitzrayim, guided them through the Midbar, and gave 
them a land full of bountiful fruit. 

The Posuk cries out, “Has a nation exchanged its gods 
for those that are not gods, My nation traded its Glory for that 
which cannot avail”. 

The Dubna Magid explains this posuk with an amusing and 
powerful parable. Once there was a wealthy man who supported 
his son in law, so that he can sit and learn peacefully. One day 
he approached his son-in-law and offered him a substantial sum 
of money. “Go and invest this money in some merchandise, so 
that you can sell it and earn a nice profit”. This way the son-
in-law would successfully make his own money and be able to 
continue undisturbed with his studies. 

The son-in-law, while a great scholar, was no business man. 
Upon arriving at the market place he was dubiously fooled by 
some dishonest men to purchase a container load of toothpicks. 
Needless to say when he arrived home with his newly acquired 
investment, his father-in-law was aghast. “What will you do 
with so many tooth picks?, he wondered out loud. “Who will 
buy them, how will you turn a profit?” 

Nevertheless, he turned a blind eye, blaming it on a first 
time lack of experience, and again gave his son-in-law a 
considerable fortune so he can invest and successfully make 

it on his own. Unfortunately, the son-in-law did not fare any 
better this time around. He came home proudly with a container 
full of Shofros to blow with on Rosh Hashana. His father-in-
law was furious. “There are only a handful of shuls in the entire 
town, why would we need so many shofros?”, he thundered.

Not one to make a fight, the father-in-law stored the two 
containers in his warehouse, and sent his son in law back to 
learn. As time passed, the father-in-law hired two separate 
brokers unbeknownst to each other, one for each container. He 
hired one to sell the toothpicks, and the other for the shofaros. 
He instructed each one of them to get rid of their container at 
any price. Each broker started out, eagerly trying to earn his 
commission. As fate would have it, they bumped into each 
other at the marketplace and began soliciting each other their 
good deal, not realizing that both containers belonged to the 
same owner. After some haggling and good broker talk, they 
struck a deal and each swapped his container for the other ones 
“goods”. 

We can well imagine the shock and dismay of the wealthy 
man, when his two brokers returned, each with the other 
container in tow. The son-in-law couldn’t let the chance slip 
by, and used the opportunity to tease his father in law. “You 
see, even your own brokers fared no less than me. They also 
came home with the same merchandise I did!”, exclaimed the 
son-in-law. 

The father-in-law took his son in law aside and patiently 
explained to him the difference. “I gave you genuine, valuable 
cash. Cash is king! You could have invested it in any profitable 
investment that your heart desired. But instead you short 

it will be more easily dismissed.
It is pleasure and pain that provides a motivating factor 

allowing me to masquerade the issues at hand standing in or to 
grasp it or push it away from me completely.

In the above case of the Jewish people and the Midianite 
women, it would be more rational to intimate that they would 
want nothing to do with them after the catastrophic result it 
ended in last time. The punishment of death, the downfall of a 
tribal leader, the plague all resulted from interaction with these 
Midianite women.  

Yet, when one focuses on the desired pleasure to be received, 
when one subconsciously is motivated by the his own physical 
whims and yearnings, even if it means repeating the same mistake 

over again, headed down the same road, to the same destructive 
end, one may not see it.

Moshe Rabbeinu was feeling the same responsibility that 
every parent feels for their child. Allow the children to slip-up in 
order to learn from their errors, but do not allow them to repeat 
the same slip-ups over and over again. Moshe Rabbeinu stepped 
in, asking them to survey their past and be cognizant of their 
future. He asked them to look clearly at their current behavior in 
light of their past behavior. 

He was teaching the people one of the most important 
principles in life – the greatest way for one to learn from mistakes 
prior is to lift the veil of deception in order to not get deluded into 
repeating them. n

R’ Aharon Finkelstein
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changed yourself by purchasing goods that have little value. I, 
on the other hand, was stuck with these goods of little value, so 
I had to make good with whatever comes my way”.

Explains the Dubna Maggid, this is what Hashem is telling 
us. We merited to become the chosen nation, the nation of 
Hashem. With Hashem and His Torah, we can accomplish 
anything we want. But instead we trade this “genuine currency” 
for goods that have no value. We feel that the Torah is too 
restrictive and seek the permissiveness of other cultures. But 
we fail to recognize that we are trading “priceless and good 
currency” for goods of no value. If we don’t adhere to the Torah 
and Mitzvos, we will ultimately be like that rich man, and after 

a lifetime of trading one entertainment and hollow enjoyment 
for another, we will end up with the same emptiness we began 
with. 

Rabeinu Yonah in Shar Teshuva tells us to repent our 
Aveiros, and to feel remorse, reasoning to ourselves “how could 
I have traded a fleeting world, for an eternal one?”. 

A person must constantly recognize the value of being 
a Yid, of being part of Klal Yisroel. “Ashreinu Umah Tov 
Chelkeinu, how lucky we are and how fortunate is our lot!” If 
we recognize how much value and opportunity lies within us, 
then even when times are tough, we will never waver or trade it 
away for anything of less, or of no value. n

Rabbi Avraham Greenwald
PARSHAS MATOS - MASEI

Sefer Bamidbar ends with the marriage of the daughters 
of Tzelofchad. This is the word that Hashem command-

ed the daughters of Tzelofchad, saying: Let them be wives 
to whomever is good in their eyes, but only to the family of 
their father’s shevet shall they become wives… As Hashem 
commanded Moshe, so did the daughters of Tzelofchad do… 
These are the commandments… that Hashem commanded 
Moshe to the Children of Israel in Arvos Moav, at the Yarden, 
by Yericho.

The pasuk seems to contradict itself! It begins by saying 
that the Bnos Tzelofchad may marry whomever they wish and 
then immediately says that they must keep within their shevet, 
so that they may not marry whomever they wish! The Gemara 
(Bava Basra 120a) explains that, in fact, they could marry 
whomever they wish. Nevertheless, Hashem gave them an ei-
tzah tova to marry from a specific family. This is obviously 
difficult, for the Torah begins by saying, “This is the word 
that Hashem commanded the daughters of Tzelofchad,” and 
ends by saying “As Hashem commanded Moshe, so did the 
daughters of Tzelofchad do.” How can the Gemara say that it 
was merely an eitzah tova!? 

Rav Schwab explains that to a God-fearing person, the 
eitzah tova of the Torah – of Hashem Himself – is in itself a 
command. When Hashem commands us to do something, we 
understand that the matter is something we must do. In the 
same vein, when Hashem provides us with good advice, we 
must also understand that the matter is something we must do. 
This can be compared to one is just beginning in business who 
is advised by the wealthiest and smartest business person in 
the world. The young entrepreneur will not even think of go-

ing a different route. When Hashem Himself gives an eitzah, 
we must understand that there is no other route; it would be 
insanity to think “Thank you for the advice, but I will do other-
wise.” For this reason, says Rav Schwab, the Torah continues 
[and ends] with the words: These are the commandments… 
that Hashem commanded Moshe to the Children of Israel… 
The Torah is teaching us to take the lesson provided by the 
daughters of Tzelofchad and apply it to all areas of Torah. 
Hashem created the world and all that is in it and He knows 
what is best for us, so certainly we should listen to His com-
mands, for we should realize that even commands are good 
advice. With this attitude, we will not look for legal loopholes. 
We will realize that it is to our advantage to fulfill this mitzvos 
and we will look for opportunities to fulfill mitzvos, rather 
than the opposite. Indeed, we find that Shlomo HaMelech, in 
Mishlei, many times refers to the Torah as Hashem’s eitzos. 
And the Torah itself, referring to a time when the Yidden are 
not listening to Hashem, says: Ki goy ovad eitzos heimah, for 
they are a nation who does not listen to My advice. The Torah 
is the greatest advice. Rav Schwab ends with a thought from 
Rav Hirsch regarding tzitzis. Tzitzis is the classic example of 
a mitzvah that we never have to fulfill. We are obligated only 
if we wear a four-cornered garment. One who wishes, never 
has to put on such a garment, and will never wear tzitzis. The 
Torah therefore says: Speak to the Bnei Yisrael and say to 
them and they will make for themselves tzitzis… The pasuk 
should have said, say to them make tzitzis, not say to them 
and…! Rav Hirsch explains that Moshe’0s job was to explain 
to them what tzitzis is all about, which would result in them 
wearing a four-cornered garment and making tzitzis on their 
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own. Speak to the Yidden and say to them how important it is, 
what a piece of good advice it is, and the result will be that 
they will make for themselves tziztis.

Rav Moshe (vol. 2) points out that at first glance, the Ge-
mara changes the simple meaning of the Torah to the detri-
ment of the daughters of Tzelofchad. What, at first glance, 
seems to be a command, is turned into advice, and we know 
that one who fulfills a command is greater than one who ful-
fills a mitzvah on his own, without being commanded. But, 
says, R’ Moshe, the opposite is true. While one who performs 
a mitzvah that was not directed at him at all is not on the 
level of one who fulfills an actual command, one who heeds 
the advice of Hashem is on a greater level than one who ful-
fills the command of Hashem. The reason one who fulfills 
the command of Hashem is greater than one who performs 
a mitzvah on his own is that the struggle against the yetzer 
hara is more difficult when we are commanded to do some-
thing. Says R’ Moshe, that the struggle is even greater when 

Hashem simply advises us. One can easily say, “Your com-
mands I will perform, but Your advice I do not need!” But, in 
fact, says R’ Moshe, this thought process borders on heresy. 
R’ Moshe extends this to the advice of our chachomim, those 
who learn Torah lishma. One must realize that their advice 
even in worldly matters is the unadulterated truth. Now, you 
might be thinking “Hashem’s advice is one thing, but a Torah 
sage…?!” The answer lies in a Mishnah in Avos (ch. 6): One 
who learns Torah lishma, from him people enjoy counsel and 
wisdom. The Mishnah goes on to support this with a pasuk 
said with regard to Hashem: li eitzah ve’su’shiyah…, Mine are 
counsel and wisdom, I am understanding…” In other words, 
one who learns Torah lishmah is totally connected to Hashem 
and knows through the Torah what the will of Hashem is; 
therefore, his advice is, in essence, Hashem’s advice - Mine 
are counsel and wisdom – and there is no greater advice than 
that. n

Rabbi Avraham Greenwald

R’ Boruch Steinfeld
HEY TAXI!

A person hired a taxi while traveling up North in Israel. 
The emergency siren went off and the driver and pas-

senger quickly ran to an underground shelter. After fifteen 
minutes the all clear was given and the driver and passenger 
were able to return to the car. In the interim, the meter of the 
taxi was running. Is the passenger required to pay for the time 
they were in the shelter or not?

An additional related question; a couple were flagging 
down a taxi to go to Manhattan when a third person stopped 
them and said, “I need to go to the same location in Manhattan 
as you. May I join?” They then took the taxi together. How 
does the payment get divided? Does the couple pay half and 
the other person half? Does the payment get divided per per-
son; with the couple paying two thirds and the other person 
paying only one third?

Reb Yitzchok Zilbershtein and others paskened regarding 
the first question that the passenger would be required to pay 
for the time spent in the shelter while they waited for the all 
clear signal. The driver behaved as he was supposed to by 
stopping and seeking shelter, so it is considered as if they 
were stuck in traffic; time the passenger must understandably 
pay for. Rabbi Shamai Gross added that had the driver refused 
to stop, the passenger would have protested and said that it 
is dangerous to be on the roads right now. This indicates that 
the stopping for shelter is part of the taxi ride. In addition, 

since this alarm is not heard across the whole country, it is 
only heard in that section and the passenger asked to be driven 
there, the passenger is required to pay for the stop.

Reb Naftoli Nussbaum argues with this and says that this 
would be considered as if an “oneis” occurred. The halacha is 
that if one hires a person and the person gets caught up with 
an accident and he can no longer do the job, the “Baal Ha-
bayis” is not responsible to pay.

Reb Shmuel Eliezer Stern said that this would be consid-
ered a “makas medina” where everyone is afflicted with this 
problem. He rules that in such a case there is an argument 
whether the “Baal Habayis” is required to pay and therefore 
one would pay only half of the time for waiting. This would 
depend upon the area of the alarm. If the alarm is just concen-
trated in one area, then it would not be considered a “makkas 
medina.”  However, if the alarm is across the country, then 
they would need to split the cost of the stop.

Reb Chaim Kanievsky, among other Gedolim 
paskened regarding the second question that the couple is 
required to pay half and the other passenger is required to 
pay the other half. The reason for this is that it is considered 
as if two families hired a cab and each family may bring up 
to two people. Just because the third passenger did not bring 
an extra person does not mean that the first family should pay 
per person.
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There are other Gedolim who disagreed with this psak, 
among them Rabbi Mordechai Gross and Rabbi Yaakov Meir 
Stern. They are of the opinion that if people travel in a “ten-
der,” (a group taxi) the fare is based on the amount of people 
in the car. 

It would stand to reason that the answer depends upon 
what type of taxi one takes. If one is using an Uber, the latest 

mode of transportation, it usually includes up to two people 
unless you order for extra passengers. It would stand to reason 
that in the case mentioned above that the couple should pay 
for half and the other passenger pays the other half.

Do you have a topic or discussion you want to read about? 
Please send comments or questions to hymanbsdhevens@
gmail.com or Berachsteinfeldscorner@gmail.com n
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