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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Metzora-Shabbos HaGadol 5776 
Removing the Evil Inclination from Our Midst is the Catalyst to 
Freedom 
Introduction 
In this week’s parashah the Torah continues to discuss the laws of one who 
is afflicted with tzaraas, the biblical version of leprosy. Yet, this affliction 
defies our imagination, as we are not witnesses to such an affliction in our 
times. The Ramban (Vayikra 13:47) writes that tzaraas was only prevalent 
when the Jewish People were on the level that even a slight sin would be 
borne out by a manifestation of tzaraas on either their clothing, their 
homes, or on their bodies. In our times, unfortunately, our sins do not 
make that sort of impression on us, and we are usually left to our own 
devices to determine what the reason is for our severed connection from 
HaShem. Thus, although one can study the laws of tzaraas in detail, it is 
practically impossible to comprehend how this spiritual malady occurred. 
As we approach Pesach, however, one must begin to contemplate how we 
can even begin to experience spiritual reward, and regarding Pesach, we 
were surely the recipients of one of the greatest benefit that mankind ever 
received, and that was liberation from our oppressors. With the onset of 
the month of Nissan we begin our physical and spiritual preparations for 
the festival of Pesach, yet on the surface, freedom and liberation appear to 
be far from our everyday reality. As a nation we still suffer at the hands of 
our oppressors, we are degraded, injured and even, Heaven forbid, killed, 
and all because we are Jews, HaShem’s Chosen People. Where, then, is the 
freedom that the Torah and our Sages referred to over and over again in 
Scripture, Gemara, Medrash and in our prayers? Have we not suffered 
enough that we should finally be able to declare that we are truly free 
people? The Gemara (Megillah 14a) states that we can recite Hallel on the 
three festivals of Pesach, Shavuos, and Sukkos because we are servants of 
HaShem and not servants of Pharaoh. Yet, subsequent to the Exodus from 
Egypt, we have been servants of many nations, and until today, we are still 
subjugated to the whims of various rulers throughout the world. The 
subject of freedom is a lengthy one, but in this essay we will attempt to 
briefly provide a solution to the enigma of freedom in relationship to our 
current situation.  
Was the First Day of Nissan a Day of Joy or a Day of Mourning? 
The Gemara (Shabbos 87b) states that in the second year in the 
Wilderness, the first day of Nissan was a day when the Jewish People took 
ten crowns. The Medrash (Shemos Rabbah 52:5) states that the 
inauguration of the Mishkan was a day when Hashem was very joyous. 
Yet, despite all this great joy and pomp, Aharon HaKohen’s two sons, 
Nadav and Avihu, died a tragic death on this day. How can we reconcile 
this apparent contradiction, where this day was one of great ecstasy but 
was instantly transformed into a day of mourning and sadness? Perhaps the 
solution to this paradox can be found in a different Medrash. The Medrash 
(Magen Avraham in the beginning of Hilchos Pesach) states that although 
the construction of the Mishkan was completed in the month of Kisleiv, 
HaShem chose to postpone the inauguration to the month of Nissan. The 
reason for this delay was because HaShem desired that the inauguration of 
the Mishkan should be in Nissan, the month when Yitzchak was born. 
What is the association between Yitzchak and the month of Nissan?  
Freedom is from The Evil Inclination 
We normally view freedom as liberation and release from powers that until 
now have been dominating us. On a deeper level, however, the Medrash 
(Shemos Rabbah 41:7) teaches us that when the Jewish People received 

the Torah, they merited being free from the angel of death. We find 
elsewhere in the Gemara (Bava Basra 16a) that the angel of death and the 
Evil Inclination are one and the same. Regarding the inauguration of the 
Mishkan, it is said (Vayikra 9:6) vayomer Moshe zeh hadavar asher tzivah 
HaShem taasu viyeira aleichem kevod HaShem, Moshe said: this is the 
thing that HaShem has commanded you to do; then the glory of HaShem 
will appear to you. In a surprising interpretation of this verse, the Toras 
Kohanim (Ibid) states: Moshe informed the Jewish People that if you 
remove that Evil Inclination (of idolatry - commentary of Chafetz Chaim 
Ibid) from your midst, then you will merit the revelation of HaShem’s 
glory. Thus, the removal of the Evil Inclination and the revelation of 
HaShem’s Presence are directly connected. The Medrash (Rashi Bereishis 
28:13 quoting Tanchumah) states that the Evil Inclination of Yitzchak was 
removed from him. Furthermore, Reb Tzadok HaKohen from Lublin 
writes that when the Gemara states that this matter was heard mipi 
haGevurah, from the Almighty, it alludes to the idea of Yitzchak.  
HaShem Chose Nissan to Inaugurate the Mishkan as that was when 
Yitzchak, Who Subdued His Veil Inclination, Was Born 
We can now begin to understand why HaShem chose to have the 
dedication of the Mishkan occur in the month of Nissan. Nissan was the 
month that Yitzchak was born, and Yitzchak merited completely subduing 
his Evil Inclination. When the Jewish People received the Torah, they 
merited having their Evil Inclination removed from them, and this was also 
HaShem’s desire regarding the inauguration of the Mishkan. Sadly, Nadav 
and Avihu did not live up to this task on their level, and they perished 
inside the Holy of Holies. Nonetheless, HaShem’s will was accomplished, 
and Moshe informed Aharon that Nadav and Avihu were greater than 
Moshe and Aharon. There is no question that Nadav and Avihu attempted 
to completely subdue their Evil Inclination and transform themselves to 
the state of Adam HaRishon before the sin of eating from the tree of 
Knowledge of Good and Bad.  
The Shabbos Connection 
In a similar vein, when we enter the month of Nissan, it is incumbent upon 
us to attempt the complete subjugation of our Evil Inclination. This is the 
meaning of true freedom. If we wonder why we are still subjugated to 
other powers, it is because we have not yet succeeded in overcoming our 
Evil Inclination. The Gemara (Brachos 17a) clearly links the Evil 
Inclination and the subjugation of the nations together. In this month of 
redemption, Nissan, we must attempt to emulate our forefather Yitzchak, 
who subdued his Evil Inclination, and then we will merit true freedom 
from the angel of death and from the nations who subjugate us. Prior to 
leaving Egypt, the Jews took the sheep, the Egyptian idol, and 
demonstrated to the Egyptians that they were powerless to prevent the 
Jews from serving HaShem. Every Shabbos we are granted respite from 
the Evil Inclination. It should be Hashem’s Will that this Pesach we merit 
the true redemption with the arrival of Moshiach Tzidkeinu, speedily, in 
our days. 
Shabbos in the Zemiros 
Ki Eshmera Shabbos 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses. The 
Zemer focuses on Halachic aspects of the Shabbos observance.  

 ְוַׁשֲחִרית ַעְרִבית ל-אֵ  ֶאל ְוֶאְתַּפְּלָלה ְּכבֹוִרית ִלִּבי ּבֹו ֲאַכֵּבס ֵּכן ַעל ְלַהְכִרית סֹופֹו ּבֹו ְמָלאָכה ֵמֵחל
ַיֲעֵנִני הּוא ִמְנָחה ְוַגם מּוַסף , for doing desecrating work on it, one’s end will be 

excision. Therefore on it I shall cleanse my heart as if with soap. I shall 
pray to G-d Arvis and Shacharis. Musaf and Mincha and He will answer 
me. Shabbos is essentially a time of repentance and prayer. When one is 
cognizant of the Holy Shabbos, he will spend the entire week preparing for 
Shabbos, praying to HaShem to forgive his sins and allow him to enter the 
Shabbos in a pristine state, filled with joy for this special day.  
Shabbos Stories 
Look at Their Hearts 
In the years before the establishment of the State of Israel, Rabbi Aryeh 
Levin, the Tzaddik of Jerusalem, would visit the inmates of the British-
controlled Jerusalem prison on every Shabbos. Though most of the Jewish 
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prisoners were not observant, they would quickly don kippot before the 
revered Rabbi would greet them. Then they would join in the Shabbos 
Morning Prayer service that Reb Aryeh organized and they would read 
along with the rabbi, as if they were observant Jews. The entire scene 
agitated one particularly nasty fellow named Yaakov. He would try in 
every way to irritate the gentle Rabbi. Each Shabbos, he would purposely 
light up a cigarette in Reb Aryeh's face in order to disturb him. Reb Aryeh 
was never fazed. One Shabbos, Yaakov stormed into the makeshift 
synagogue and snapped at the aged Rabbi. “Why do you waste your time 
with these liars and fakes? They are no more observant than I am. They 
only put the kippah on their heads when you come here. Furthermore, they 
only pray and open their lips to G-d when you are here. Otherwise they 
have no feeling in their hearts!” Reb Aryeh turned to Yaakov and rebuked 
him with a firm but gentle voice. “Why do you slander these souls? They 
come to pray every single week. I do not look at their heads but rather in 
their hearts. And when I hear the prayers coming from their lips, I know 
that their hearts are following as well.” It was not long before Yaakov 
became a steady member of the prayer group. 
Shabbos in Halacha  
 Smoothing – ממרח
1. To What Does this Prohibition Apply? 
A. Non-Foods 
Liquid soap is widely used on Shabbos. The vast majority of Poskim rule 
that this is permitted because its fluid consistency exempts it from the 
prohibition of smoothing. However, there is an opinion that since liquid 
soap has some density, it is subject to this prohibition. To conform to this 
view, one should mix the soap with water (preferably before Shabbos) so 
that it is extremely fluid, thus positively permitting its use. 
New Stories-Metzora-Shabbos HaGadol 5776 
Feeding Jewish American Soldiers on Passover 
Two women are mobilizing the troops to nourish, physically and 
spiritually, Jews in the U.S. armed forces. 
by Laura BenDavid  
For the past eight years Jewish members of the armed forces of the United 
States stationed all over the world have what they need for the Jewish 
holidays thanks to the remarkable efforts of Sara Fuerst and Ava 
Hamburger, and their KosherTroops organization. 
What started as a bat mitzvah project in 2008 has taken on a life of its 
own. Sara's daughter had been looking for something special and 
meaningful to do in advance of her bat mitzvah celebration. As it was 
around the holiday of Purim, Sara came up with the idea to make Purim 
baskets for Jewish soldiers. She made several calls and gathered 150 
names. 
They enlisted the help of family and friends and put together baskets for 
all 150 and mailed them out thinking that was that. 
Suddenly she began to receive responses from happy and grateful troops. 
She had no idea their little bat mitzvah project was going to make such an 
impact. As Passover was just a few weeks they decided to send packages 
again. And then once more for Shavuot. At that point the momentum 
kicked in and Sara realized that they were filling an important hole that no 
one was filling. Sara enlisted her friend and neighbor Ava Hamburger and 
KosherTroops was born. 
The mission of KosherTroops is to help improve the morale of members of 
the armed forces and show appreciation. They are sent holiday care 
packages that give them not only food but a warm connection to the 
Jewish community. "We want them to know that they are not forgotten," 
Sara says. 
Of course the food is important too. For most of us it’s hard to imagine a 
Passover Seder without any access to kosher food, kosher meat, matzah 
and macaroons. But for many Jews deployed in the military the only 
Passover caterer available is KosherTroops. 
There are approximately 5,000 Jews in United States military stationed in 
places like Afghanistan, Iraq, Germany, Pakistan, Kuwait, Korea, Africa, 
Honduras, and Alaska, as well as the military bases in the U.S. The 
military orders each Jewish service member a small Passover kit, that 
includes a meat meal, matzah, a Seder plate and grape juice. But for the 
full Seder experience and to keep kosher for the entire week of Passover, 
Jews in the military rely on volunteer support services like KosherTroops. 
In many military posts the United States Defense Commissary Agency 
operates commissaries that are similar to supermarkets, providing service 
members with a way to order items available in the U.S. Unfortunately, it 
doesn’t always work out as planned... Like this doozy reported by Army 
Chaplain Rabbi Shlomo Shulman: “The new manager assured me over the 
past few months that he’d ordered plenty of matzah. Well, it turned out 
he’d ordered a whole bunch of matzah meal as well as “matzahrella” 

cheese, but no matzah. Koshertroops came through with a matzah 
shipment that supplied the Jewish servicemen and women in Grafenwohr, 
Germany with matzah for the whole week!” 
From the responses they get from soldiers, it seems that they are truly 
accomplishing what they set out to do. Like Lt. Col. David N. Rosner 
USMC who wrote, "KosherTroops not only fed me physically but also 
spiritually. The work they do is so meaningful. You find yourself alone in 
the desert or obscure base and your soul longs for connection to your 
essence. KosherTroops feeds that desire..." 
This year they'll be sending out at least 900 packages for Passover to such 
far-flung places as Iraq, Kuwait, Japan and Germany. This huge 
undertaking requires thousands of pounds of food and many volunteers to 
put it all together. Many have stepped up to the plate to help. Companies 
such as Streits, Kedem, Manischewitz and Osem have donated food. The 
warehouse space is donated. And volunteers of all ages and every walk of 
life give of their time and energy to prepare the packages for shipment. 
An extra touch is the beautiful notes and cards written by the volunteers 
and by school children which are included in each package. The messages 
of love and support are heartwarming to be received, but are also teach a 
valuable message to the children writing them about appreciating the 
servicemen and women who risk their lives for all of our liberties. 
Finally, there are those service members for whom the KosherTroop 
packages are truly a lifeline for their religious observance. Perhaps this can 
be best summed up by what Lt. Simpkins wrote: 
"Kosher Troops was a lifesaver for me. I started keeping kosher in 
Afghanistan and supplies didn't come very often to a combat outpost 
where I endured three months of my 10 month deployment. I actually ate 
nothing but protein shakes and M&Ms for two months. Thanks to the 
KosherTroops Passover shipment, my life was a lot better and it was 
possible for me to keep mitzvot. After I returned to my duty station in 
Germany, I was certain life would be easier and it was. Life was easier, but 
after a year and a half on kosher chicken and some limited dairy options, I 
dreaded the mealtimes. I literally cried tears of joy whenever I got a care 
package from KosherTroops. To feel that support from so many volunteers 
boosted my morale and reminded me why I signed up in the first place. I 
would hate to imagine how hard life would have been without them.” 
For more information about Koshertroops and how you can help our troops 
please visit Koshertroops.com (www.aish.com)  
Shabbos Ta’am HaChaim: Metzora-Shabbos HaGadol 5776 
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Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Having Skin in the Game(1) 
He shall take the cedarwood, the hyssop…and he shall sprinkle upon the 
house seven times. 
Meshech Chochmah: The pasuk does not explicitly identify which part of 
the house should be sprinkled. Chazal,(2) however, establish that the 
sprinkling should be aimed specifically at the lintel of the door. 
This small detail dovetails nicely with Chazal’s understanding of the 
lesson of nega’im. They sensed(3) in the Torah’s words “The one to whom 
the house belongs shall come”(4) the crucial failing of the person whose 
house was stricken with a nega: extreme possessiveness. Such a person 
balks at lending any of his possessions to others. When asked, he replies 
that he does not own the item that his neighbor seeks to borrow. 
Appropriately, when a nega develops in his house, all his goods are 
removed from it before it is declared tameh. This means that his property – 
and all his blatant lies about what he did not own – are put on public 
display. When the nega subsides and he presumably has internalized the 
lesson it was meant to teach, the blood and water mixture is sprinkled 
specifically on his door, proclaiming that from here on, it should remain 
open to people, rather than shut as before. 
Whereas a house-nega indicates possessiveness and miserliness, a skin-
nega is the spiritual reaction to evil and frivolous speech. The victim 
should have protected himself from hearing such speech, says the 
gemara,(5) by inserting his finger tips into his ears to block the sound. 
When a person is healed of such a nega, the ritual he goes through points 
directly at his failing. The sprinkling is done, fittingly enough, to his hand!  
Thus, in regard to both of these nega’im, on houses and on human skin, the 
sprinkling is done to an object that points back at an earlier failing. This 
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finding is attractive – but not, however, entirely accurate. The gemara 
elsewhere(6) counts off seven causes for skin-nega’im: lashon hora, 
murder, empty oaths, sexual immorality, haughtiness, theft - and 
miserliness! Apparently, it is not only the miser’s house that can be 
affected, bringing home the lesson that his door needs to be opened wider. 
Sometimes, his very body is affected. Why? What connects a failing in the 
way he utilizes his property with his body? 
The answer might be that improper use of one’s property ramifies upon 
relationships much deeper than the bond between a person and what he 
owns. The social structure of the community is impacted. When a person is 
perceived to be miserly and stingy, he develops a reputation for being anti-
social. He is seen as uncaring, as shunning the company of men – and men 
come to shun him. Socialization requires that people be able to give and 
take – literally – from each other. The person who lives in his own fortress 
abstracts himself from the community, whether he recognizes it or not.  
When he doesn’t, the Torah lets him know it. He is forced to dwell apart 
from other people. He can not even solace himself in the company of other 
unfortunates who have been stricken with nega’im. He is instructed to 
dwell alone, in solitude.  
This might explain an anomaly in the laws of korbanos. While most 
korbanos standardize the nature of the offering, in certain cases the Torah 
allows for different offerings depending on the fiscal well-being of the 
donor. The rich are told to bring animals, while the poorer bring birds or 
even flour. The law is that if a rich person brings his offering from an 
economic class beneath his own, he has nonetheless fulfilled his obligation 
– with the exception of the metzora. While there are other satisfactory 
explanations for this, one way of looking at it follows from our discussion 
above. Since the nega can be visited upon him for miserliness, his 
atonement must address his shortcoming. If he continues his penny-
pinching ways even as he walks on to the Temple Mount, he has not 
internalized the lesson of our parshah, and therefore does not fulfill his 
obligation. 
1. Based on Meshech Chochmah, Vayikra 14:51 
2. Toras Kohanim 5:14 
3. Yoma 11B 
4. Vayikra 15:35 
5. Kesubos 5B 
6. Arachin 16A 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Metzora – Vol. 11, Issue 28 
Dedicated by Laurence and Leora Cohen in honor of their children and in 
appreciation of Ozer Alport 
 לז"נ ר' יוסף חיים ב"ר שרגא יצחק ז"ל
This week's issue of Parsha Potpourri is dedicated by Laurence and Leora Cohen in honor of their children and in appreciation of Ozer 
Alport, and by a different reader l'zecher nishmas R' Yosef Chaim ben R' Shraga Yitzchok (Kaufman) z"l, whose third yahrtzeit is next 
Wednesday (12 Nissan). Please have them in mind when reading and discussing this issue, and the Torah that is learned should be a 
merit for them and their families. At this point many of the remaining issues in Sefer Vayikra are still unsponsored. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, 
which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be 
interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you 
enjoy the Divrei Torah and Points to Ponder!  

)14:2זאת תהיה תורת המצורע (  
The Magen Avrohom (Orach Chaim 60:2) quotes the Sefer HaKavanos, 
the teachings of the Arizal recorded by his closest disciple Rav Chaim 
Vital, who writes that four of the mitzvos that involve remembering an 
event or idea are alluded to in the blessing of Ahava Rabbah, which we say 
each morning just before reciting Shema. The phrase ובנו בחרת – You chose 
us – refer to remembering the giving of the Torah. The word וקרבתנו – You 
drew us near – corresponds to the mitzvah (Devorim 4:9-10) to remember 
Ma’amad Har Sinai (the Divine revelation at Mount Sinai). The expression 
 to Your great Name – hints to the mitzvah to remember what – לשמך הגדול
Amalek did to us (Devorim 25:17-19), as Rashi writes (Shemos 17:16) that 
Hashem’s name will not be complete until Amalek is eradicated.  
The words להודות לך – to give thanks to You – allude to the mitzvah 
(Devorim 24:9) to remember Miriam’s sin of speaking lashon hara 
(negative gossip) about Moshe, as our mouths were created to praise and 
speak positively, not to denigrate others, which is one of the primary 
causes of tzara’as (Arachin 16a). However, Rav Elimelech Reznik of 
Yeshivas Mir in Yerushalayim points out that this connection is difficult to 
understand, as there are many mitzvos a person can perform with his 
mouth, such as praying, reciting blessings, and eating matzah on Pesach, 
and there are also countless sins that can be done with the mouth. Why 
were giving thanks and speaking lashon hara specifically chosen as the 
diametric opposites of the mouth’s capacities? 
Rav Reznik explains that in order for a person to express gratitude, he 
must possess an ayin tova (good eye), while a person who speaks lashon 
hara focuses only on the negative. The most prominent example of lashon 
hara in the Torah is the episode of the meraglim (spies). Rav Chatzkel 
Levenstein explains that the primary sin of the spies was their character 
trait of נרגנות, a term that refers to a person who is constantly full of 
complaints and never has anything positive to say. As a result, the 

meraglim interpreted everything they saw on their journey to Eretz Yisroel 
through negative lenses and returned with a report distorted by their 
biases. As we say the blessing of Ahava Rabbah each morning, we should 
use it as an opportunity to commit ourselves to being more positive people, 
seeking out the good in every life situation and utilizing it to thank and 
praise Hashem and those around us. 

)14:7ושלח את הצפר החיה על פני השדה (  
Parshas Metzora begins by discussing the three-stage purification 
procedure for a person afflicted with tzara’as. The first step in the process 
involves taking a pair of kosher birds and slaughtering one of them, while 
setting the other bird free in the field. The Gemora (Kiddushin 57b) rules 
that it is permissible to derive benefit from the living bird, explaining that 
if it were forbidden, there is a possibility that because it is 
indistinguishable from other birds, an innocent person might slaughter it 
and eat it, unaware of its forbidden status. Since the Torah would not 
command us to do something that could lead to such an error, we can 
deduce that benefiting from the living bird must be permissible. 
However, the Gemora’s proof is difficult to understand, as there is a legal 
concept known as ביטול ברוב, which states that an item that is mixed 
together with other more numerous similar objects loses any legal status it 
may have had and takes on the status of the majority. As a result, when the 
metzora’s bird is sent away, it becomes subsumed into the majority of 
other birds which are permissible. If so, how can the Gemora derive from 
here that benefiting from the living bird must be permitted, when it 
becomes בטל (nullified) and may be eaten even if it was originally 
forbidden? 
Some commentators attempt to answer this question based on another 
Talmudic concept (Beitzah 4b) known as אין מבטלין איסור לכתחילה – it is 
prohibited to intentionally mix forbidden objects with permissible objects 
in order to nullify their status and render them permissible. Accordingly, if 
it was prohibited to benefit from the metzora’s bird, the Torah wouldn’t 
instruct us to send it away and cause it to become בטל. However, this 
cannot be the Gemora’s reasoning, as the concept of  אין מבטלין איסור
 is only Rabbinical in nature, meaning that on a Biblical level, it is לכתחילה
indeed permissible to deliberately mix a forbidden bird with other 
permitted birds and cause it to lose its status. 
The Yad HaMelech (Hilchos Ma’achalos Assuros 15:25) brilliantly 
explains the Gemora’s reasoning based on a chiddush (novel insight) of 
the Taz, who writes (Orach Chaim 588:5) that the Sages may not make a 
decree forbidding something which the Torah explicitly allows. According 
to this idea, the Yad HaMelech explains that if in fact the metzora’s bird 
was prohibited, the Torah’s command to take it and send it out amongst 
other birds, thereby rendering it בטל and permissible, would be tantamount 
to an explicit instruction to intentionally nullify an item’s forbidden status. 
Since the Taz writes that the Sages cannot enact a Rabbinical prohibition 
against something explicitly permitted by the Torah, the very fact that 
there is a Rabbinical decree of אין מבטלין איסור לכתחילה is itself a proof that 
the metzora’s bird must be permissible, just as the Gemora rules. 

הפטרה) – 7:3וארבעה אנשים היו מצרעים פתח השער (מלכים ב   
The Haftorah for Parshas Metzora, which is not read this year since we 
instead read the special Haftorah for Shabbos HaGadol, records an 
incident involving four men who were stricken with tzara’as and sent 
outside of the city. Rashi explains that this was done in fulfillment of the 
Torah’s commandment (13:46) that a metzora must dwell alone outside of 
the Jewish camp. After the Jewish people emerged from their 
encampments in the wilderness, this law applied to sending a metzora 
outside of a walled city.  
However, in his commentary on Mishnayos (Keilim 1:7), Rav Akiva Eiger 
points out that the obligation to expel a metzora from a walled city only 
applies to cities whose walls date back to the times of Yehoshua. The 
Haftorah records (Melochim 2 7:1, 18) that the four men with tzara’as 
were outside of the gates of the city of Shomron. Shomron was the capital 
city of the northern kingdom of the 10 tribes, and it was built by Omri the 
father of Achav (Melochim 1 16:24). If Shomron did not exist in the days 
of Yehoshua, why were the men sent outside of its walls, when this 
requirement seemingly was not applicable to their city? Rav Akiva Eiger 
posits that perhaps the city of Shomron existed previously in the times of 
Yehoshua, and Omri merely expanded it.  
However, the Shu”t Binyan Tzion (2:60) maintains that this suggestion 
cannot be correct. The Gemora in Sanhedrin (102b) teaches that the reason 
Omri merited to be king was because he added the city of Shomron to 
Eretz Yisroel, clearly indicating that the city did not exist previously and 
was solely and completely built by Omri. 
Instead, the Binyan Tzion suggests that when the Jewish nation was split 
into two, with the 10 tribes in the north and the tribes of Yehuda and 
Binyomin in the south, the kings of the northern kingdom did not want 
their subjects to travel to Yerushalayim, which was in the southern 
kingdom. To prevent them from doing so, they built Shomron as their 
capital city and attempted to imbue it with the sanctity and unique status of 
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Yerushalayim, so that none of the Jews in their kingdom would be jealous 
of Yerushalayim and feel a need to go there. Part of their scheme to 
elevate the status of Shomron was to insist on expelling any metzora found 
there, not because there is any legal obligation to do so, but because they 
must be sent out of Yerushalayim, and the kings of the northern kingdom 
wanted to equate the two cities as much as possible. This explains why the 
four men with tzara’as were sent outside of the city walls, even though 
there was technically no legal requirement to do so. 
Parsha Points to Ponder (and sources which discuss them): 
1) May a Kohen who is a metzora assist in purifying another metzora? 
(Toras Kohanim, Rambam Hilchos Tumas Tzara'as 11:6, Minchas 
Chinuch 173:12, Afikei Yam 2:34, Ayeles HaShachar) 
2) Rashi writes (14:35) that even if a Torah scholar knows with certainty 
that an affliction in his house is a case of tzara’as, in relating this 
information to the Kohen he may not say that נגע – an affliction – has 
appeared in the house, but כנגע – something like an affliction – has 
appeared in the house. If he knows for sure that the affliction is a case of 
tzara’as, why must he speak in this imprecise manner? (Sifsei Chochomim, 
Tosefos Yom Tov Nega’im 12:5, Ayeles HaShachar) 
3) The Gemora refers to pious individuals who ate chullin – non-holy food 
– in a state of purity, even though they weren’t required to do so. The 
Shulchan Aruch rules (Orach Chaim 240:1) that Torah scholars are 
required to have relations with their wives on Shabbos night, an action 
which renders them impure at least until the end of Shabbos (15:16). On 
other days when they were impure, they could simply not eat until 
sundown, but on Shabbos day a person must eat two meals. How did they 
do so while keeping the food pure? (Magen Avrohom 280:1, Pardes 
Yosef) 
Answers to Points to Ponder: 
1) The Toras Kohanim and Rambam rule that although a Kohen who is 
spiritually impure due to a different type of impurity may participate in the 
purification process of another metzora, a Kohen who is himself a metzora 
may not do so. Although a Kohen who is a metzora is not supposed to be 
involved in the process, if he transgressed and participated, the Minchas 
Chinuch maintains that his actions are completely invalid, while the 
Afikei Yam argues that post-facto they do take effect. The Minchas 
Chinuch is unsure whether this restriction is limited to purifying afflictions 
on people's bodies, or whether it also applies to afflictions on homes and 
garments. Rav Aharon Leib Shteinman questions whether such a Kohen 
is only excluded from the purification process, or whether he is also 
ineligible to rule on afflictions and render them impure, but he does not 
give a definitive opinion. 
2) The Tosefos Yom Tov offers a number of explanations. It is 
disrespectful to tell the Kohen how to rule on the affliction before he has 
had the opportunity to examine it. Additionally, telling him that it is 
certainly an affliction may predispose him to rule accordingly. It is also 
dishonest to refer to the affliction as a נגע, as until the Kohen rules on it, it 
is still considered pure. Finally, Chazal teach (Berachos 19a) that one 
should not speak in a manner that invites suffering. Since the affliction 
could be healed before the Kohen’s examination, one should not refer to it 
as a נגע. The Tosefos Yom Tov adds that according to all of the 
explanations, this law should apply to all three types of tzara’as (house, 
clothing, and body), although he notes that the Rambam writes (Hilchos 
Tumas Tzara’as 14:4) that it only applies to a house, which is the case 
where the Torah teaches the law. Rav Aharon Leib Shteinman suggests a 
practical difference between the different explanations. The Mishnah in 
Nega’im (3:1) teaches that if an uneducated Kohen doesn’t know how to 
evaluate and rule upon an affliction, a scholarly non-Kohen may examine 
it and tell the Kohen how to rule. According to several of the reasons given 
for this rule, in this case it would be permissible for the owner to tell the 
Kohen that he has a נגע. 
3) The Magen Avrohom explains that the purpose of this practice was to 
accustom a person to eating food in a state of purity so that when he 
consumed sanctified food, he would be careful to eat it properly. However, 
when a person was impure and therefore unable to eat sanctified food, 
there was no purpose to observing this practice and they ate regular chullin 
without regard to its status of purity. Alternatively, he suggests that they 
ate bread made from fruit juice, which didn’t render it susceptible to 
becoming impure, and drank pure water from a flowing stream. The 
Pardes Yosef notes that the Gemora in Pesachim (33b) rules that food 
which is smaller than the size of an egg can’t become susceptible to 
impurity, while a person is only required to eat a (smaller) olive-sized 
piece of bread at each of the Shabbos meals. The Pardes Yosef also posits 
that only somebody who is Biblically required to immerse in a mikvah 
must wait until sundown to become pure. Because eating chullin in a state 
of purity isn’t Biblical in nature, immersion in a mikvah would suffice to 
immediately render the person pure. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Shabbos Hagadol – True Greatness 
The Shabbos before Pesach is referred to as Shabbos Hagadol – the Great 
Shabbos. The most famous reason for this title is the one given by the Tur 
Shulchan Aruch (Orach Chaim 430). It was on the tenth of Nissan, which 
was Shabbos, that Bnai Yisrael took lambs to be prepared for sacrifice as 
the Korban Pesach on Erev Pesach. Despite the fact that the Egyptians 
witnessed Bnai Yisrael taking their gods to be slaughtered, miraculously 
they took no action and did not even protest. Thus each year we 
commemorate this wondrous event on the Shabbos before Pesach. 
Rav Meir Tzvi Bergman suggests a new approach. He demonstrates that 
the word gadol – great – refers specifically to greatness in chesed. 
When Moshe Rabbeinu prayed to Hashem to be allowed to enter Eretz 
Yisrael he said, “You have begun to show your servant gadlecha – your 
greatness” (Devarim 3,24). Rashi explains that Hashem’s greatness refers 
to His attribute of bestowing goodness. Similarly we declare in Bircas 
Hamazon, “Uvetuvcha hagadol – And through Your great goodness we 
have never lacked and may we never lack forever… Ba’avur Shemo 
Hagadol – For the sake of His Great Name that He is G-d Who nourishes 
and sustains all.” 
The woman who invited Elisha Hanavi to be her guest, and even 
constructed a small room for him to stay, is referred to as isha gedola – a 
great woman. Her great level of hachnasas orchim and chesed earned her 
this title. In the same way, Avraham Avinu who was the pillar of chesed is 
referred to as “hagadol shebe’anakim – the great man among giants.” 
Greatness is the capacity to reach beyond oneself. To be bigger than just 
the one you are. This idea is implied in the closing pasuk of the Megilla. 
“For Mordechai Hayehudi was the viceroy to King Achashverosh and 
gadol – great – among the Jews… he sought the good of his people and 
spoke for the welfare of all its progeny. Rav Bergman suggests that this is 
why the sun is referred to as the ma’or hagadol – the great light – since it 
provides light for others, while the moon is called the ma’or hakatan – the 
small light – since it merely reflects the light of the sun. 
But what does all this have to do with Shabbos Hagadol? Rav Tzaddok 
Hakohein explains that the redemption from Mitzrayim was a phenomenal 
chesed since Bnai Yisrael had sunk to such a low spiritual level, even 
worshipping avoda zara. It was the kedusha of Shabbos, which is the 
source for all abundance, in the world from which Hashem drew the 
chesed necessary to bring about the redemption.  
Rav Bergman notes that the Haftora dwells on the theme of chesed, 
discussing the Mitzvah of tithing to provide sustenance for the Kohanim 
and Levi’im serving in the Bais Hamikdash. Also, as this Shabbos 
immediately precedes Pesach, it marks the final call for donations to 
Kimcha Depischa or Maos Chittim to provide Pesach provisions for those 
in need. 
There are three major Tzedaka campaigns during the year: Yamim 
Noraim, Matanos La’evyonim on Purim and Maos Chittim. The Tzedaka 
that we give before Yom Kippur is “for us” – we hope it will contribute to 
our being signed and sealed for a good year. Matanos La’evyonim is to 
create solidarity and achdus among Jews. Maos Chittim is pure chesed – 
so that “all that are hungry may come and eat.” Shabbos Hagadol thus 
personifies the middah of greatness which is pure chesed. 
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Parshas Metzora (Shabbos haGodol) 
The Balm of Life 
(Part 2)' 
"This shall be the law of the Metzora on the day that he becomes pure he 
shall be brought to the Kohen" (14:2) 
In the previous Parshah, we discussed Rebbi Alexandri's famous statement 
"Who wants life?" As we mentioned there, some commentaries suggest 
that the not-fictional peddler was none other than Rebbi Alexandri himself. 
The Gemara in Avodah Zarah (Daf 30b) which cites the same story, 
concludes 'Lest one says "I have guarded my tongue from evil and my lips 
from guile, now I will go and get some sleep!" Therefore the Pasuk says 
(in Tehilim [34] "Guard your tongue from evil … Depart from evil and do 
good!" And what does 'good' refer to if not to Torah?, as it is written in 
Mishlei (4:2) "For I have given you a good acquisition, My Torah; do not 
forsake it!" 
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The seemingly obvious explanation of the contention that one may now go 
and sleep is that, having overcome one's Yeitzer ha'Ra - and refrained 
from speaking evil, one is now entitled to a well-earned rest. But that is 
not how the Maharsha explains it. According to the Maharsha, what the 
Gemara means is that perhaps sleep is the best antidote against the Yeitzer 
ha'Ra - as a sleeping person will not speak Lashon ha'Ra. And the Pasuk is 
coming to teach us that it will not suffice to escape Lashon ha'Ra through 
the negative act of sleeping, only through the positive act of Torah-study. 
This too, can be understood in two ways. 
1. Bccause the purpose of our existence in this world is not to sleep, but to 
fulfil Torah and Mitzvos, and that is what a Jew should be doing. Indeed, 
the Torah concludes the Parshah of the Creation with the words "asher 
boro Elokim la'asos" - G-d created the world for us to complete it with our 
actions.  
2. Because to leave the jurisdiction of the Yeitzer ha'Ra without a 
replacement as powerful as him is in effect, leaving oneself in a vacu'um; 
and if that vacu'um is not filled with something good, it will result in a 
person waking up and finding himself in the same rut as he was before he 
went to sleep. Going to sleep, in other words, is in effect, going out of the 
frying-pan into the fire, perhaps even back into the frying-pan. 
It can be compared to the Exodus from Egypt, when Yisrael immediately 
entered into the jurisdiction of G-d, as they travelled towards Har Sinai, 
where they accepted the Torah. Had they not done so, they would have 
remained under the influence of Par'oh - a well-known symbolism of the 
Yeitzer ha'Ra. 
In conclusion, to combat evil requires a positive force as strong as the evil. 
Lashon ha'Ra, as we know, is a particularly powerful branch of evil. 
Consequently, it requires an equally powerful counterforce to dispel it. 
Hence the need to study Torah, the only antidote that can achieve this end, 
because Lashon ha'Ra is the gravest sin, whereas learning Torah is the 
greatest Mitzvah. 
The Fall & Rise of the Metzora 
(Adapted from the K'li Yakar) 
Ibid. 
Among the problems the K'li Yakar has with the current Pesukim is the 
apparent contradiction between the statement "he shall be brought to the 
Kohen" and the very next statement " Then the Kohen shall go to outside 
the camp" (See also the Seforno). 
To answer this and the other questions, the author begins by defining the 
word 'Tzora'as', which he explains, is the acronym of 'tzoros ro'os' (evil 
tzoros). To explain this, he compares it to a Gemara in Chagigah (Daf 5a) 
which commenting on a Pasuk in Ha'azinu containing a similar phrase 
refers to tzoros that cannot be cured because they require two 
contradictory cures. Likewise, he therefore explains, Tzara'as is physically 
incurable. 
It can only be cured by relenting on the evil that brought about the 
Tzara'as in the first place and going to the Kohen. 
"Brought to the Kohen", he explains, means that against his will, he must 
see him, since no other cure is available to him. Bearing in mind that the 
Torah, in ve'Zos ha'B'rachah, describes the Kohanim as the teachers of the 
people, and that, via Aharon the Kohen Gadol, they depict the Midah of 
Sholom, he points out, had the Metzora gone to see the Kohen earlier, he 
would have avoided his current predicament. Now however, that he has 
seen the folly of his ways and done Teshuvah, he must see the Kohen 
anyway, in order to be released from his state of Tum'ah. 
And so the Pasuk continues "And the Kohen shall go to outside the camp". 
The Haftarah of 've'Orvoh' 
Many reasons are given as to why this particular Haftarah is Leined on 
Shabbos ha'Godol. 
According to some opinions, one only Leins it when Shabbos falls on Erev 
Pesach. This is because when, in Pasuk 10, Mal'achi (elias Ezra) speaks 
about bringing one's (T'rumos and) Ma'asros to the storehouse, he is in 
fact, referring to the Mitzvah of Biy'ur Ma'asros' (clearing out one's 
remaining Ma'asros and distributing them to their rightful owners) which 
takes place at the termination of the three-year cycle, on Erev Pesach of 
the fourth year. The reading of this Haftarah therefore, is to commemorate 
that Mitzvah. It is confined to Erev Pesach, when the Mitzvah is 
performed, and there is no point in Leining it on any other date. 
The prevalent Minhag however, is to Lein "ve'Orvoh" on Shabbos 
ha'Godol, on whichever date it falls, and the most popular reason for this is 
that of the L'vush, who attributes it to the Pasuk (23) "Behold I will send 
you Eliyahu the Navi before the great and awesome day (the coming of 
Mashi'ach) arrives". In other words, we are comparing the news of the 
Ge'ulah from the current Galus to that of the Ge'ulah in Egypt, which was 
issued on Shabbos, the tenth of Nisan (the initial Shabbos ha'Godol), when 

they were told to take a lamb for a Korban Pesach - a prelude to Makas 
Bechoros and the Exodus from Egypt. A number of other reasons are listed 
in the preface to this Haftarah in the Me'iras Einayim Chumash. Here are 
another two possible reasons … 
1. The phrase used in the Haftarah (Pasuk 17) "And I will have pity (on 
you, just like a man pities his son when he serves him". This is a similar 
expression as the one the Torah uses when describing the slaying of the 
Egyptian firstborn and the saving of the Jewish ones, where the Torah 
writes "and I will have pity on you" (according to one interpretation of 
"u'posachti Aleichem"). In other words, G-d will save us if we serve Him, 
just as He saved us then as we served Him via the ritual of the Korban 
Pesach - even though we were not worthy of redemption - as the word 
'pity' implies. 
2. When the Navi writes (in Pasuk 22) "Remember the Torah of Moshe 
My servant … ", he is referring of course, to the Torah that we received 
forty-nine days after leaving Egypt. As G-d informed Moshe at the 
Burning Bush (Sh'mos 3:12)- receiving the Torah at Har Sinai was the 
main objective of the Exodus from Egypt - a message that is repeated in 
the expressions of redemption, the last of which is "And I will take you to 
Me as a nation" (with reference to Matan Torah). Consequently, as we 
recall the first stage of the Ge'ulah on Shabbos ha'Gadol, it is befitting to 
mention the final stage at Har Sinai. 
The most novel and fascinating explanation is the one cited by Sefarim, 
comparing the sequence of dates in the final Nisan in Egypt - Rosh 
Chodesh (when, for the first time, Moshe and Aharon declared Rosh 
Chodesh), the tenth and the fifteenth - to the equivalent dates in Tishri - 
Rosh Hashanah, Yom Kipur and Succos. This is because that Rosh 
Chodesh heralded Yisrael's new beginning of nationhood; the tenth was a 
day of forgiveness, since taking a lamb and tying it to their bedposts was a 
powerful demonstration of Teshuvah on the idolatry that they had 
worshipped in Egypt, and on the fifteenth, they celebrated their newfound 
connection with G-d, like on Succos. 
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Rabbi Yissocher Frand 

RavFrand 
Parshas Metzorah 
Two Birds: One For ‘Evil Speech’ and One For ‘Good Speech’ 
This dvar Torah was adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter 
Chavrusah Tapes on the weekly portion: Tape # 279, Women’s Testimony in Hilchos Niddah. 
Good Shabbos! 
The pasuk says, “The Kohen shall command and shall take for the person 
being purified (from the affliction of Tzora’as) two live, pure, birds…” 
[Vayikra 14:4]. The Zohar cryptically comments that one bird atones for 
evil speech and one bird atones for good speech. 
The Tzora’as that is mentioned in this week’s Parsha is not the physical 
affliction commonly translated as leprosy. Rather, it is a spiritual 
affliction, which manifests itself in a physical way. Our Sages say that the 
word Metzorah (meaning one who has the disease of Tzora’as) is a 
contraction of the words “Motzi Rah” [one who spews forth evil], because 
Tzora’as comes as a punishment for ‘evil speech’ (lashon haRah). 
However, the Zohar is also informing us that the second bird comes to 
atone for ‘good speech’. What does this mean? 
The Shemen HaTov offers the following explanation. There are two 
reasons why a person would be afflicted with Tzora’as: for speaking evil 
and for improperly using the gift of speech. Improperly using the gift of 
speech means abstaining from uttering “good speech,” when that is called 
for. Just as speaking gossip can sometimes destroy a marriage, a 
partnership, or a friendship, so too, sometimes speaking words of 
encouragement and friendship can take a person who is depressed, lonely 
and disheartened, and bring him back to life. Sometimes, merely 
withholding that little compliment, the “Good morning”, the “How are you 
doing?”, “Thanks”, “Nice Job” can destroy a person. The Zohar is 
informing us that the sin of Lashon Harah includes both ‘Evil Speech’ and 
withholding ‘Good Speech’. Sometimes withholding the compliment or 
the good word can be as destructive as speaking evil. 
Perhaps we can expand on this by explaining that these two sins – 
speaking evil and failing to speak well of someone really stem from the 
same sin. If we analyze the deeper nature of the sin ofLashon Harah, we 
discover that these are really two sides of the same coin. If we ever want to 
discover the root of something in the Torah, an approach to use is to look 
at the first place that it occurs in the Torah. When we examine what 
happened in the first place where the Torah mentions something, we can 
find the key to understanding what the mitzvah or prohibition is all about. 
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The Snake spoke the first ‘Lishna Bisha’ [Evil Speech] in the Torah. 
Chava refused the Snake’s suggestion to eat from the Tree of Knowledge, 
explaining that G-d had forbidden them to eat from it. The Snake 
dismissed this as a sinister plot on G-d’s part. “G-d knows that when you 
will eat from that Tree, your eyes will be opened and you will become 
god-like…” [Bereshis 3:5] Rashi elaborates on the Snake’s argument: 
“Every professional hates competition. G-d ate from that tree, and then 
acquired the knowledge to create the world. He is jealous and does not 
want you to have the same capabilities as Him. 
Adam had the best situation imaginable. He was sitting in the Garden of 
Eden. Angels fed him. Nothing could be better! However, then the Snake 
came and argued – “Nah! It is not so perfect. You do not have the Tree of 
Knowledge; you are not god-like!” The Snake looks at a situation that is 
virtually perfect and finds fault with it. He focuses on the flaw. 
This is the essence of Lashon Harah. Lashon Harah is not so much a crime 
of the mouth. It is a crime of perception. Someone can look at his neighbor 
and see a nice person, see talents, and see accomplishments. Alternatively, 
a person can look at the same person and see only his shortcomings and 
flaws. A person who gravitates to Lashon Harah has a jaundiced eye on 
the world. The root of this sin is always picking out the bad, rather than the 
good. The glass is always half empty. 
The other classic example of Lashon Harah in the Torah concerns the 
Spies. They went to Eretz Yisroel. The fruits were huge and delicious. G-d 
preoccupied everyone with burials so that they would not notice the spies. 
What did the spies see? “A land which consumes its inhabitants” 
[Bamidbar 13:32]. It takes a perverse talent to find the wicked in a 
virtually idyllic situation. 
If that is the case, the Zohar’s references to ‘Good speech’ and ‘Evil 
Speech’ are really references to the same thing. We speak evil about 
someone because we fail to see the good in him. We only focus on the 
negative. Likewise, when we see a person do something nice, and a mere 
compliment would cause him to feel good, but we cannot be generous 
enough of spirit to offer that compliment, this is also because of the same 
jaundiced approach, the inability to see and appreciate the good. Lashon 
Harah boils down to a stinginess of perception. It is not so much a crime of 
speech; rather it is a crime of how a person perceives the world. 
Rabbeinu Yonah (1200-1263) cites the following parable in his Sharei 
Teshuvah on the pasuk “the foolish person points out the evil, but the 
straight person sees the positive” [Mishlei 14:9]: Two people walked past 
a carcass. The carcass was putrid. One person said, “That stench is 
horrible”; the other person said, “Look how white its teeth are”. Rabbeinu 
Yonah says that the first person is called foolish and the second person is 
called straight. The fact that the first person saw the negative does not 
mean that he is bad, but he is foolish because a person who only focuses 
on the negative becomes a negative, destructive, and bitter person. A 
person who speaks Lashon Harah has the strongest negative impact on 
himself. Forget about righteousness, forget about right and wrong – such a 
character trait is simply foolish! 
Transcribed by David Twersky;JerusalemDavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MDdhoffman@torah.org 
This write-up is adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah Torah Tapes on the weekly Torah Portion. 
Tapes or a complete catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-
mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information.  
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“And the Kohain shall command and they shall clear out the house 
before the Kohain comes to see the blemish...” (Leviticus 14:36) 
When the Jews entered Canaan, it was possible for their homes to get 
tzo’raas, the spiritual blemishes previously discussed as appearing on skin. 
As part of the procedure, the Kohain would come to examine the blemish, 
but before he did, they would clear the utensils out of the house, so they 
should not become tainted. 
Rashi points out that most items could be purified or used while impure, 
and only earthenware vessels would be beyond repair. Neverthless, G-d 
had mercy on people’s money and did not want them to have to lose these 
items. That’s why the command to clean the house was given, and it shows 
us how compassionate HaShem is. 
Further, the Ohr HaChaim points out that the Kohain was required to wait 
until the house was ready before he went to examine it. This underscores 
how much HaShem cares about us that He did not want to cause even the 
loss of pottery if it could be avoided. 
We’d like to suggest a deeper meaning as well. The Kli Yakar earlier 
discusses the purification korban of the Metzora. The bird offering was 
prepared in an earthenware vessel and the blood mixed with spring water. 

He says the spring water represents Torah, and a Talmid Chacham could 
use Torah to prevent tzo’raas (by preventing him from sinning again 
through its study.) The earthenware vessel represents the ignoramus who 
has no means to repent other than breaking his heart, just as pottery is 
shattered. 
If we correlate the shattered pottery to a broken heart, then it is no wonder 
that HaShem has so much reverence and deference for it. 
The Sforno writes that when the order was given to clean out the house, 
the homeowner would be urged to look at his deeds to do Teshuva and 
pray, and the Kohain would pray for him as well. In fact, the entire reason 
for blemishes to be assigned to the Kohanim, says the Sforno, is because 
they are meant to guide people and teach them. 
HaShem would much rather that a person change his ways and regret his 
sins than be punished for them. G-d is not vindictive. Rather, punishment 
is a last-ditch effort to help a person change. The Torah tells us that when 
a person sees this blemish on his home, HaShem gives him numerous 
opportunities to rectify it before anything is declared impure. It is because 
HaShem values the shattered vessel which is the broken heart, and does 
not wish to cause more pain. 
We, too, must always seek the opportunity to help others see the good in 
themselves rather than assail them with what they did wrong. The 
punishment is not the desired outcome, because HaShem just wants them 
to come back. 
A man once brought his daughter to R’ Schach z”l. He was red in the face 
and fuming that his daughter was doing a terrible thing and was planning 
to marry a very inappropriate match. The girl sat there silently as her 
father ranted and raved. 
R’ Schach asked her if the boy was “shomer Torah u’Mitzvos.” She looked 
away. He then turned to her father. “Did you ever hit your daughter?” 
The man was flustered. “What?! No! But I’m not the one doing bad things, 
she is!” When he claimed he never hit her, the girl squirmed in her chair. 
“Did you ever lock your daughter in her room?” Again the daughter 
looked uncomfortable as her father denied doing so. R’ Schach said, “If 
you hurt your daughter and treat her like a captive it’s no wonder she will 
rebel.” 
The girl ended up calling off her relationship; not because of her father’s 
rage, but because of the love and understanding of a holy rabbi. 
Now You Know 
The Shabbos before Pesach is called Shabbos HaGadol, the great Shabbos. 
It commemorates the great miracle that on the 10th day of Nissan, the 
Shabbos before they left Egypt, the Jews tied the lambs to their beds in 
preparation for the upcoming Korban Pesach. 
This was a dangerous thing because the Egyptians worshiped the sheep as 
a god. Despite this, the Jews did it and none were harmed. 
Shabbos is a day of spiritual growth and closeness to HaShem. Our 
celebration of Shabbos is a testament to the fact that HaShem created the 
world in six days and rested on the seventh. 
It doesn’t mean He did nothing, but that there was no further creation. 
Rather, He continues to run the world and maintain it from all the energy 
that was instilled in it those first six days. 
That Shabbos, the Jews found the power within themselves to stand up to 
their fears and follow HaShem. Every Shabbos, we once again access that 
greatness as we reflect on our potential. 
We all have tremendous power and greatness inside. HaShem gave it to us 
when we were born, and it’s up to us to bring it out into the light of the 
world. 
Thought Of The Week: 
If only I could love the greatest tzaddik like HaShem loves the greatest 
sinner. 
- R’ Yisrael Baal Shem Tov 
This week’s issue is sponsored L‰Z ˜YEwY OYYX RULA ÊR IB RwA N‰EˆL 
Mr. Asher Steger z”l Who came to America before WWII, raised an 
ehrliche family of B’nai Torah and was careful to always daven with a 
minyan - Yehi Zichro Baruch. ISYN ÊY UYYCRAY 
From his children, Simcha Zev Grabie and family. 
This issue also sponsored Hˆ=‰E BAZ TB OYRM N‰EˆL 
Mrs. Miriam Kantor a”h Who maintained a close kesher to HaShem 
through Tefila and whose most striking mida was being happy in hearing 
about the successes of others. ISYN ÊZ UYYCRAY 
E-mail Subscribe to info@JewishSpeechWriter.com ©2016 – J. Gewirtz  
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TorahLab 
The Danger Of Renaissance 
Rav Yanai was a giant in his generation, the generation immediately 
following the leadership of Rebbe Yehudah Hanasi. 
After a long period of persecution by the Roman Empire and post the 
Hadrian Decrees, Rebbe Yehudah HaNasi ushered in a new generation of 
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renaissance. He moved the great academies of Torah scholarship back to 
the centers of Israel and redacted the Mishna. By the time Rebbe passed 
away from this world, Torah was in a different place and the scholars 
stood on a new pedestal. 
The Midrash reports the well-known story of a traveling salesman in the 
town of Tsipori, the town in Northern Israel where Reb Yehudah HaNasi 
spent the last years of his life. 
The salesman walked the markets of Tsipori shouting, ‘Who wants life? I 
have an elixir of life.’ 
Rav Yanai, hearing this from his home became enthralled with the claim 
and signaled to the salesman from his window to come to his home. 
The salesman refused to come, saying that what he has to sell is not for the 
Rav or his type. Rav Yanai’s curiosity leaves him no choice but to go out 
to the marketplace to see what is being sold. The salesman turns toward 
Rav Yanai and reads to him the verse in Tehilim, “Who is the man that 
desires life? He who guards his tongue from speaking evil.” 
Rav Yanai listens carefully and comments that in all his years he had never 
understood the verse quite so simply. 
Another story about Rav Yanai. 
While walking in the market in Tzipori, Rav Yanai saw a well-dressed 
man who appeared to be a wealthy Torah scholar. Rav Yanai invited him 
into his home and prepared for him a festive meal. On attempting to have a 
scholarly Torah conversation with him, it became apparent that the guest 
knew no Torah at all. Rav Yanai, frustrated, asked him to lead the prayer 
after meals but the guest did not even know how to bentsch! 
Rav Yanai exclaimed, rather bluntly, that ‘a dog had just eaten the bread 
of Yanai!’. 
The man, embarrassed, accused Rav Yanai of possessing and withholding 
his inheritance and that he wants it returned. ‘I am holding your 
inheritance?!’ asked Yanai. The man explained, that he was once walking 
past a school and he heard the children singing, ‘The Torah was given to 
Moses as an Inheritance to the children of Yaakov.’ The children were not 
saying that it was an inheritance of Yanai! The Torah belongs to all the 
Jews. The man explained further, that he always yearned to study Torah, 
but the reason he was an ignoramus was that Rav Yanai refused to share 
his knowledge of Torah, which was in fact the inheritance of the whole of 
Kehillas Yaakov, with people like himself. 
Rav Yanai then inquired into the man’s life wondering how he merited to 
eat at his table. The man explained that never in his life did he ever hear 
slander and pass it on. Furthermore, he said, he never saw two people 
quarrel where he didn’t try to make peace between them. 
During the time of terrible decrees against our people we are humbled. But 
as G-d smiles upon his nation and the honor of our people returns, a 
feeling of elitism and even arrogance sets in. We can make the very Torah 
we are fighting for, unreachable to the masses. This was what happened in 
the generation following Rebbe Yehudah Hanasi. The generation where 
the honor of Torah was restored. 
This was the message of the salesman in Tzipori; if you want life, if the 
Jewish people are to continue to strive, and if scholarship is to grow - we 
must never get carried away with ourselves, we must never become 
arrogant or elitist; and we must never think less of those less fortunate than 
us. We must all be able to drink from the potion of life. 
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M'oray Ha'Aish 
Metzora - Ignoring the Signs  
Perhaps it's human nature: You see something on your skin you hadn't 
noticed before. Has it always been there? Did it suddenly appear? You 
could have it checked by the doctor, but why make a fuss? You can just 
wait for your next regularly-scheduled visit - if there is one... 
Modern man grapples with many fears. Whereas our ancestors worried 
about obtaining life's basic necessities, we fear disease. They feared 
upheaval and calamity; we fear the disastrous results of years of excess. 
Some of us think we have it figured out: If you never have yourself 
examined, you are never sick. After all, they reason, illness is not real; it is 
the subjective determination of a physician. The problem with this thesis, 
of course, is that it is false. 
The Torah speaks of a similar phenomenon, albeit in the metaphysical 
sphere: A lesion appears on the skin. It was not there yesterday; it should 
be examined. Here, though, the person who must perform the examination 
is not trained as a physician, he is born a kohen, because this ailment is not 
physical; it is a spiritual malady, or, to be more accurate, a physical 
expression of a spiritual condition. 
The Torah describes the condition afflicting body, clothing or home in 
great detail: This is tzara'at. Although often translated as "leprosy," most 

commentaries insist that the condition otherwise known as Hansen's 
disease has nothing in common with tzara'at aside from the English 
translation it has been assigned. Rambam (laws of Tum'at Tzara'at chapter 
16), for one, insists that the presentation of tzara'at is so different in its 
varied manifestations that it has nothing to do with the physical malady 
known as leprosy. 
Tradition has generally associated the appearance of tzara'at with 
misspeech, be it divisive, hateful speech, slander, character assassination 
or even non-constructive, frivolous chatter. Thus, the kohen's diagnosis of 
tzara'at is the first step along a long path of spiritual rehabilitation - but it 
is a step that cannot be skipped: Treatment cannot begin until the kohen 
has made his declaration -- unlike the physical ailment of leprosy which, if 
left untreated, whether a doctor pronounces a diagnosis or not, can result 
in death. Tzara'at is not tzara'at until it is declared so by a kohen, and is not 
treated until the kohen's diagnosis is pronounced. (Rashi 14:36) 
This crucial first step creates a distinct possibility for avoidance: 
Theoretically, a person can live in denial, hide the symptoms, and avoid 
altogether the "ordeal" of facing the kohen and the "treatment" that will 
ensue. Unfortunately, the underlying cause of the tzara'at, left untreated, 
can and will take its toll. Just as a person who ignores the warning signs of 
a physical ailment and avoids treatment will eventually face the physical 
consequences of neglect, so, too, the person afflicted with tzara'at who 
chooses to ignore the warning signs does damage to his or her soul. 
Ignoring the symptoms of tzara'at will not lead to physical demise, yet left 
unchecked, the malady festers and metastasizes, and causes pain to those 
around us. 
The Torah teaches us to be sensitive - to minor changes in our person, our 
clothing, our homes, as well as to the feelings of those around us. Just as 
we should be sensitive to the physical health of our bodies and take note of 
changes, so, too, we are commanded to be sensitive to our spiritual health 
and to the wellbeing of our personal space, and to ask the kohen to pay a 
house call if any suspicious spots appear. If the kohen identifies the 
problem as tzara'at, the stricken individual must follow the instructions for 
containment and quarantine with precision, but equally importantly, he or 
she must correct the underlying cause of the ailment: A new diet of words 
and modes of conversation must take the place of the destructive, hurtful 
speech that brought tazara'at in its wake. The sufferer must take advantage 
of the period of isolation to learn to use the gift of speech to comfort and 
uplift those around him, to recognize the spark of the divine within others, 
and to allow that same spark of divinity within himself to shine. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/04/audio-and-essays-
parashat-metzora.html 
This article can also be read at: http://www.aish.com/tp/i/moha/375239401.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
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Torah Attitude 
Parashas Metzora/ Shabbos Hagadol, Finding Merits And Excuses 
Brings Salvation 
April 14, 2016 
Summary 
Gossip is prolonging our exile. Gossip enables the accusers in the 
Heavenly court to speak up against the Jewish people. As soon as G-d saw 
that Gideon was trying to find a merit for the Jewish people He set in 
motion the means the Jews needed to defeat their enemies. It takes very 
little to arouse the Heavenly Mercy to protect and help the Jewish people. 
In the merit of the fulfillment of circumcision and the Pesach offering, G-d 
took the Jewish people out of Egypt. Mordechai told Esther to go and 
plead to King Ahashverus on behalf of the Jews. As long as no one on 
earth accuses a person, the hand of the accuser in the Heavenly Court is 
stayed. Any individual who will give others the benefit of doubt and try to 
find excuses and explanations for their wrongdoings will bring forth a 
tremendous measure of mercy in the Heavenly Court. 
Gossip Prolongs Exile 
In this week’s parasha the Torah continues to teach the laws regarding a 
person who is inflicted with a plague due to gossiping, and how he is 
purified. We do not experience such plagues nowadays, and we would 
have no way of purifying ourselves with sacrifices. However, we are far 
from cured from this malady. The Chofetz Chaim explains that gossip is 
one of the main causes of the destruction of the Second Temple and the 
prolonging of our exile. 
Gossip Effects Heaven And Earth 
This clearly shows how destructive gossip is. In fact, gossip is one of the 
worst transgressions. Our sages (Midrash Koheles 9:12) explain that some 
sins only have an effect here on earth and other sins only have an effect in 
Heaven. Gossip is so severe that it has an effect both in Heaven and on 
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earth. As it says, (Tehillim 73:9) “They set their mouth in Heaven and 
their tongue goes on earth.” The Chofetz Chaim quotes from the Zohar 
Parashas Pekudei (264b) that when a person gossips down on earth it 
enables the accuser in the Heavenly court to speak up against the Jewish 
people. He further quotes from the Tana D’Vei Eliahu that any gossip that 
is spoken on earth ascends right up to the Heavenly Throne. Who knows 
how many tragedies and calamities have occurred from people arousing 
accusations in the Heavenly Court through their gossip down on earth. 
Gideon 
On the other hand, when someone speaks well about his fellow human 
beings, and looks for excuses for their wrongdoings, this has a positive 
effect in the Heavenly Court. We find an example of this in the Book of 
Judges (6:12-14) where a Heavenly angel appeared to Gideon to appoint 
him to be the judge and leader of the Jewish people. The angel said to 
Gideon, “G-d is with you mighty warrior.” Gideon responded, “Please my 
master, if G-d is with us why is all this happening to us? Where are all the 
wonders that our fathers told us about? Did G-d not take us out of Egypt, 
and now G-d has forsaken us and delivered us into the hands of Midian?” 
G-d turned to him and said, “Go with this strength of yours and save Israel 
from the hands of the Midianites.” Our sages (Midrash Tanchuma Parashas 
Shoftim 4) relate that in the days of Gideon the Jews were suffering from 
the Midianites. G-d was waiting for someone to say something good about 
the Jews. No one had anything good to say. Their fulfillment of the 
commandments was too poor. Rashi quotes from the Midrash that on the 
first day of Pesach that year, Gideon spoke up and said, “Last night my 
father read the Hallel [in the Haggadah] and I heard how he spoke about 
when the Jews went out of Egypt [all the wonders that G-d did for them].” 
Said Gideon, “Why has He forsaken us? If our ancestors were righteous 
then G-d should help us in their merit. If our ancestors were evil doers, 
then He should help us just as he helped them even though they had no 
merits. So either way, why does G-d not do wonders to help us?” 
Finding Merit 
It was not easy to find a merit for the Jews of his time. Instead, he 
contrived a merit based on the fact that they had ancestors that had merit, 
or based on that their ancestors were helped even if they did not have 
merits. If their ancestors were helped without any merits, Gideon pleaded, 
so G-d should help the Jews of his time, even if they were not worthy. 
Says the Midrash, as soon as G-d saw that Gideon was trying to find a 
merit for the Jewish people, as small as it might be, He set in motion the 
means the Jews needed to defeat their enemies. And immediately the angel 
revealed himself and said, “Go with this strength of yours, trying to find a 
merit for My Children.” 
How Very Little It Takes 
This teaches us how little it takes to arouse the Heavenly Mercy to protect 
and help the Jewish people. Gideon was living in a time when the Jews 
were serving idols. They had strayed away from Torah conduct and had 
absolutely no merits of their own to justify being saved. Yet when Gideon 
“invented” a merit on behalf of his beloved people, that was sufficient to 
arouse the Heavenly Mercy. 
Merit To Leave Egypt 
G-d has established that we need merits to achieve salvation and help from 
above. When it was time for the exodus from Egypt, the Jews lacked 
merits to be helped. Therefore, G-d gave them two commandments: 
circumcision and the Pesach offering. In the merit of these two 
commandments, G-d took them out of Egypt. At the time of Gideon, the 
Jewish people had already received all 613 commandments and there was 
no purpose to give new commandments if they did not keep the old ones. 
It took the pain and concern of Gideon to contrive some merit, so that G-d 
was ready to help the Jewish people. 
Mordechai And Esther 
Similarly, when Mordechai told Esther to go and plead with King 
Ahashverus on behalf of the Jews, Esther hesitated because she feared that 
she would be killed if the King did not summons her first. Mordechai said 
to her, (Esther 8:6) “If you are going to be quiet now, salvation will come 
through another source.” The Midrash (ibid) interprets this in the 
following way. “If you are going to be quiet now, and you are not going to 
be an advocate for the Jewish people and find a merit for them. A time will 
come when you will be accused of not helping the Jews.” 
Accuser Stayed 
This is how our true leaders conduct themselves. They constantly try to 
find merits for their fellow Jews. The Talmud (Berachot 32a) relates how 
Moses pleaded with G-d after the Jews had sinned and made the Golden 
Calf. “Master of the universe”, said Moses, ”the gold and silver that You 
showered upon them brought about that they produced the golden calf.” 
The Talmud continues that this is comparable to a person who bathes his 

son and applies oil to his skin. He gives him to eat and drink, hangs a full 
purse around his neck and brings him to the entrance of a place of ill 
repute. How can the son possibly avoid to sin? We always have a host of 
excuses for ourselves and the ones close to us. This is how we should feel 
for each other as well. Too often do we blame others and find fault with 
them. If someone sins, as long as no one on earth accuses him and gossips 
about it, the accuser in the Heavenly Court is stayed and he will not be 
able to pursue his accusation. On the other hand, an individual who gives 
others the benefit of the doubt and tries to find excuses for their 
wrongdoings, will bring forth a tremendous measure of mercy in the 
Heavenly Court. 
Bring Forth Mercy 
We have been exiled for close to two thousand years, persecuted and 
pursued by our enemies. As we say in the Haggadah, “In every generation, 
they rise against us to annihilate us.” We can only marvel at the Jewish 
nation. After all we have gone through, we still sit down every year at the 
Seder to celebrate that we were chosen to be G-d’s nation at the exodus 
from Egypt. It is painful to see how many Jews that have assimilated and 
have lost their contact to Torah and its commandments. However, what 
can one expect of a child who has been exiled for so long. It is no wonder 
that so many have strayed. If not for G-d’s mercy, chances are that none of 
us would have survived. As we gather to celebrate the exodus from our 
first exile, let us at the same time follow in the footsteps of Gideon and 
plead to G-d and say, “What do You expect of your children that have 
been estranged and scattered among the nations of the world. We may lack 
in our performance of the commandments, just as in the time of Gideon, 
but we have great ancestors with many merits, right back to our Patriarchs 
and Matriarchs. In every generation righteous Jews have continued to cling 
to and observe the commandments despite the hardships and difficulties, 
including most recently during the horrors of the Holocaust. In the merit of 
all these righteous people, please G-d, take mercy on us and bring us back 
home. Rebuild Your Temple, so that we can serve you under the 
leadership of Mashiach. Amen.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com. For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
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Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Prosecuting the Jewish People 
Chofetz Chaim explains that regarding certain negative behavior patterns, 
the Torah is not explicit in addressing them. However, there are specific 
negative commandments that address the wrong of lashon hara (negative 
speech).  The Torah in the Portion of Kedoshim states the negative 
commandment, “ You shall not be a gossipmonger among your 
people (Lo telech rachil b'ameicha)…..” There are two classification 
of negative speech.   Firstly,  lashon  hara  is  when  one  speaks 
negatively about his fellow, although it may be true it is without any 
constructive value or purpose. The second classification of negative 
speech, included in this negative commandment, is “recheilus (tale 
bearing).” This is when one conveys information to an individual 
regarding what another had said about him, although it may be true. 
Because it evokes negative feelings when shared, it is a Torah 
violation. 
The Babylonian Talmud tells us that baseless hatred among Jews (sinaas 
chinam) is the equivalent of the Three  Cardinal Sins (murder, idolatry, and 
forbidden relations). The Jerusalem Talmud tells us that lashon hara is the 
equivalent of the Three Cardinal Sins.  Chofetz Chaim explains that in 
fact, there is no argument between the Babylonian and Jerusalem 
Talmud.  The only reason one speaks negatively about his fellow is 
because of his baseless hatred toward him. If one truly loved his 
fellow, he would not speak negatively about him. Why is lashon hara 
regarded as such a grave sin? 
The  Gemara  states  regarding  lashon  hara, “Negative speech kills 
three people: the one who speaks it, the one who listens to it, and the 
one about whom it was spoken about.”  Doeg Haadomi, the antagonist 
of King David, went to King Saul and informed him that Nov the city 
of Kohanim, was harboring David.  As a result of Doeg’s 
transmission of this information, Doeg (the one who spoke lashon 
hara) was killed, King Saul (the one who listened to it and gave the 
order to destroy the city of Nov (about whom it was spoken about)) and 
his children were killed in the war with the Philistines. 
Chofetz Chaim in the introduction to his work, Chofetz Chaim writes 
that satan, continuously approaches G-d to allow him to bring 
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prosecution against the Jewish people because their spiritual record is far 
from perfect. It is not in accordance with the Torah, which is the Will 
of G-d. Despite the blemished record of the Jewish people, G-d does not 
allow satan to prosecute. He says to satan, “I do not want to hear any 
negative speech about My children.” Thus, satan’s prosecution is 
silenced. However, when the Jewish people speak negatively (lashon 
hara) about one another, satan can approach G-d with a claim that he 
has a right to prosecute them. Satan says, “If Your children are speaking 
negatively about one another without any constructive purpose, I should 
be allowed to speak about their record to prosecute them.” G-d allows 
satan to bring prosecuting, which brings about untold tragedy. When the 
Attribute of Justice is in effect, the level of suffering that comes upon 
the Jewish people is severe and it does not differentiate between the 
devoutly righteous and the evil. This is the reason the sin of lashon 
hara is considered to be even more severe than the Three Cardinal Sins. 
G-d endowed man with the power of speech in order to study Torah 
and engage in other verbalization of spirituality. The Gemara in Tractate 
Sanhedrin cites a verse from Eyov, “Man was created to toil…”  The 
Gemara asks, “To toil in what?” It answers based on the verse, “To 
toil in Torah.” Man toils in Torah through its verbal articulation.  G-d 
Created existence for man to be able to perfect himself and existence 
through the study of Torah. If one utilizes his speech, which was given 
to him to perfect himself and the world in a spiritual context, if he chooses 
to putrefy it though lashon hara it is considered an abuse and desecration 
of the ultimate that was given to mankind. 
The Gemara in Tractate Niddah tells us that the children of Yehudah 
were taken by G-d because they wasted seed.  The Gemara asks, “What 
was one of the failings of the generation of the Great Flood? They 
were considered  to  be  slaughterers  of  children  (shochtei yeladim) 
(based on a verse in Prophets).”  The Gemara explains that the letter 
“shin” in the word “shochtei” could also  be  read as “sin” which would 
read as “sochtei yeladim.”  Meaning, they had the ability to bring 
about children with their seed, but because they wasted their seed, they 
wasted potential lives. Thus, the Gemara concludes that one who wastes 
seed is the equivalent of the generation of the Great Flood. 
G-d gave man the ability to procreate and bring about life (which is 
the ultimate potential) through semen. If one chooses to destroy it by 
wasting seed rather than bringing about life, it is a desecration of the 
ultimate endowment given to man. Thus he is liable to be taken as the 
Generation of the Flood. This is similar to the abuse and desecration of 
one’s power of speech, which was endowed to man to fulfill his objective 
in existence. If one chooses to desecrate something of the ultimate 
value, to bring about destruction rather than creation by speaking 
lashon hara, the liability is the equivalent of the Three Cardinal Sins. 
Thus, he deserves to be taken by G-d. 
2. The Miracle of Leprosy 
The Torah states that after the leper recovers from his leprous state, 
“The Kohen shall command; and for the person being purified 
there shall be taken two live, clean birds, cedar wood, crimson 
thread, and hyssop.” Rashi explains, “What is the symbolism of these 
three items? The cedar tree, which is something that is majestic, 
represents  arrogance.  The  crimson  thread  (which  is referred to as 
tolaas shani ‘the red worm’), represents a lowly creature.  The hyssop is 
a lowly grass, which represents humility. The individual initially became a 
leper because of his arrogance and haughtiness. What is the remedy for 
his arrogant posture? He must lower himself from his exalted state of 
haughtiness to the level of a worm and lowly grass. Only then the leper 
will recover from his spiritual illness, which was an outgrowth of his 
lack of humility.” 
After the leper is declared to be contaminated by the Kohen, he is sent 
outside of all the camps where he remains in solitude. He is the 
equivalent of a pariah and no one is permitted to associate with him. He 
remains is this state of solitude so that he can reflect and introspect on the 
wrong that he had done. When he comes to the realization that only the 
Mercy of G-d could take him out of his leprous state he can begin 
the process of recovery. If he does not introspect and repent, he may 
remain in a leprous state his entire life. He should thus also tell others 
that he is a leper so that they may pray on his behalf. Although the leper 
may intellectually understand the wrong that he had done,  he  needs  to  
remain  in  a  helpless  state  of embarrassment being separated from the 
Jewish people until he internalizes the wrong that he had done. 
Sforno in his commentary on the Portion of Tazria explains regarding the 
contamination of leprosy, “The leprosy that affects a garment or the 
walls of one’s house is not similar to any deterioration of these 
items…These lesions and discolorations are intended to open the ears of 

the owner of the garment or the house to the sin that he has committed. As 
the Gemara tells us regarding engaging in the produce of the Sabbatical 
Year in a commercial manner…” The Torah tells us that it is forbidden to 
derive financial benefit from the produce of the Sabbatical year. The 
Gemara in Tractate Kiddushin states that if a person engages in 
commercial transactions with produce of the Sabbatical Year he will 
face many severe consequences which will evolve over time.  This 
person will have to initially sell his movable assets and subsequently his 
fixed assets (properties and house). Eventually because of his financial 
difficulties, he will need to sell his daughter into slavery, and ultimately 
be forced to sell himself as a slave (not only to a Jew but even an 
idolater). The Gemara tells us that when one initially is confronted with   
these difficulties he should appreciate that it is because he had 
transgressed and thus should be motivated to correct his wrongdoings. 
However if he glosses over the problem and remains oblivious to his 
circumstance, G-d will further complicate his financial state and 
ultimately cause him to lose everything (including his freedom). 
Sforno  continues,  “The  human  being  is  the ultimate purpose of 
existence because he is the only one who could reflect G-d in his 
understanding and actions. As it states, ‘Let us make man in Our 
image, after Our form…’ Man’s intellect is a reflection of G-d’s Image 
and his free choice is a reflection of G-d’s Form…This value and 
reflection only has relevance to the Jew…Those who are in a trance and 
will not be awakened or aroused whatsoever are considered to be under 
the influence of the Zodiac. They are affected by the natural order as any 
animal…However, when the Jew chooses to reflect upon his actions and 
repent, he has relevance to G-d and is thus taken beyond the influence of 
the Zodiac…Unfortunately, since the generations have not achieved this 
level of awareness and status, there has not been the occurrence of the 
leprosy mentioned in the Torah.”    The leprosy discussed in the Torah is 
not a physical ailment but rather it is a physical manifestation of a 
spiritual failing. It is intended to awaken the individual and cause him to 
reflect upon the wrong that he has done. Thus, it is a miracle that is an 
alteration of the natural order. G-d however does not bring about a 
miracle if it will not be heeded. He will not alter nature if man will not 
notice the miracle. Since the generations are in a state of trance to 
such a degree that they do not have the capacity to recognize the 
miracle of leprosy or be moved spiritually by its occurrence, G-d does not 
bring it about. 
The Gemara in Tractate Berachos tells us that there is an iron curtain that 
separates man from G-d that is brought about by sin.  As a result of this 
blockage one’s prayers are not able to ascend to be heard by G-d 
because the individual is entombed in sin. To be able to respond and 
react to a miracle, one needs to have some degree of spiritual 
sensitivity. However, since we are in such a removed state, we do not 
have the capacity to appreciate the miracle of tzaraas.   The only way 
one is able to achieve a level of sensitivity is to have G-d open our hearts 
to have a sense of reverence for Him through our study of Torah, which 
is the only antidote to the entombment of sin. 
3. Nissan, the Month of Kindness 
The Torah tells us that on the eighth day of the inauguration of the 
Mishkan Aaron and his sons were installed  as  Kohanim  and  the  
Mishkan  assumed  a permanent status.  This occurred on the first day 
of the month of Nissan (rosh chodesh). Why did this take place on this 
day and not any other month? The Gemara in Tractate  Megillah tells us 
that the joy that G-d had experienced when the Mishkan was 
inaugurated and the Divine Presence entered into it was no less than the 
joy He experienced at the time of Creation. 
The initial intent of Creation was for G-d’s Presence to dwell in the 
physical realm with Man to be His Officiant. G-d endowed man with the 
ability to choose and gave him a prescription by which to live, namely the 
Torah.   By adhering to His Will man was given the opportunity to perfect 
himself and existence to merit the ultimate relationship with G-d. G-d 
created existence with the intent that man should be able to interact with 
Him on the same plane of existence and not to be separated from him. 
However, because Adam had failed by eating from the Tree  of 
Knowledge of Good and Evil, physical existence was no longer fit for 
the Divine Presence. By sinning, Adam putrefied the world that was 
created to be a pristine setting for G-d.  As a result G-d removed His 
Presence from existence and thus created a separation between Himself 
and man. After the Jewish people had sinned with the Golden Calf, 
G-d forgave and reinstated them through Moshe’s supplications. 
Consequently, G-d said, “Build for Me a Sanctuary, so that I may 
dwell in your midst.” The Mishkan was the location in which G-d would 
dwell in the physical world. The Mishkan was a replication  of  the  
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original  setting  of  existence  to accommodate  G-d’s  Presence.  
Therefore,  when  the Mishkan was completed and the Divine Presence 
entered into it, G-d experienced the same level of joy as He had at the 
time of Creation because through the Mishkan the initial intent of Creation 
could be fulfilled. 
There is an argument in the Gemara between Reb Eliezer and Reb 
Yeshua regarding the time of Creation. One opinion is that G-d Created 
the world in the month of Nissan, while the other opinion is that He 
Created it in Tishrei.  Chazal tell us that every aspect of the Mishkan, 
which was completed on rosh chodesh Nissan reflected every aspect 
of Creation. This is the reason the Gemara tells us that we learn from 
the building of the Mishkan all of the creative activities from which one 
must refrain on Shabbos. Just as G-d refrained from creative activity 
on Shabbos in His Creating the existence, so too should the Jew refrain 
from creative activity as it is defined by the building of the  Mishkan, 
since it is a replication of Creation. Thus, just as the world was initially 
created in Nissan, when the Mishkan was inaugurated in Nissan it was 
a reenactment of the completion of Creation. 
King David writes in Psalms, “Olam chesed Yibaneh – Through kindness 
the world was created.” Meaning, the basis for the Creation of Existence 
was His Attribute of Kindness. Each of the holy Patriarchs chose to 
emulate a particular Attribute of G-d and perfect that characteristic 
within themselves. Avraham our Patriarch chose to emulate G-d’s 
Attribute of Kindness (Chesed). Yitzchak chose to emulate G-d’s 
Attribute of Justice by being exacting in every aspect of his service. 
Yaakov our Patriarch, chose to emulate G-d’s Attribute of Mercy. Why 
did Avraham choose to emulate the Attribute of Kindness? 
Before G-d brought existence into being, there was no need to create it, 
other than doing Kindness. Prior to Creation, because nothing existed, 
there was no being that was worthy of reward. Thus there was nothing 
compelling G-d  to  bring about existence other than His Infinite Kindness. 
G-d wanted to create a setting that would allow man to have the 
opportunity to make choices. If he should choose correctly, he would be 
worthy of the ultimate Goodness, which is cleaving to G-d Who is the 
source of all Good. Since Avraham was the first person to introduce G-d 
to mankind, his era was the equivalent of the beginning of Creation. This 
was the first opportunity for man to again make a choice to believe in 
G-d or not. Therefore, Avraham, following the sequence of existence, 
chose to emulate the Attribute of Kindness, which was G-d’s first 
expression of Himself to mankind. 
The Gemara in Tractate Rosh Hashanah states, “In the Month of Nissan 
our forefathers were redeemed, in Nissan (in the future) they are 
destined to be redeemed.” If the  Jewish  people  were  not  redeemed  
from  Egypt, existence would have no value. Thus, they were redeemed 
from Egypt out of the Infinite Kindness of G-d. Just as Creation was 
brought about through His Kindness in Nissan so too did He redeem His 
children to become the chosen people in Nissan.  Nissan is the 
beginning of the establishment of the Jewish people, who give meaning 
to the world. Shaloh HaKadosh writes that the Jewish people were not 
actually worthy to be redeemed from Egypt. The only reason they were 
redeemed was because G-d had promised Avraham that his children 
would be redeemed. Out of G-d’s Kindness He gave the Jewish people 
the mitzvos of circumcision and the Pascal offering to give them 
some worthiness to be able to extricate them from Egypt. He performed 
revealed miracles on their behalf which is a further demonstration of His 
Kindness. 
It was obvious from the exodus of the Jewish people from Egypt that there 
is Divine Providence and G-d is involved with creation on a continuous 
basis. Ramban explains that every aspect of nature is a concealed miracle, 
which further demonstrates G-d’s Hand in existence. It is only because 
G-d Wills nature does it function as it does. It is no different than the 
splitting of the Sea. 
At the time of the splitting of the Sea, the angels said to G-d, “Why 
are you sparing the Jewish people and destroying the Egyptians?  These 
are idolaters and these are idolaters.” The angels were saying, since 
the Jewish people are idolaters no less than the Egyptians, why are the 
Egyptians considered to be more culpable? The Jewish people deserve 
to perish in the Sea as the Egyptians do. G-d responded to the angels 
by telling them that there is no comparison between the two of them.  The 
Egyptian masters worshipped idols willingly. However, the Jewish 
people, who were their slaves and under their control were vulnerable to 
the influences of their masters.  They thus 
only became pagans under duress and coercion. They thus cannot be held 
culpable to the same degree as the Egyptians.  Once again G-d 

demonstrated His Unlimited Kindness towards the Jewish people as He 
had expressed His Kindness in the act of Creation. 
Since Nissan is a month of Kindness and G-d demonstrated His Kindness 
in the month of Nissan in a revealed manner, the Jewish people as His 
people need to reflect G-d’s characteristic of Kindness. The Zohar writes 
that if a Jew behaves in a kind manner, it will activate G-d’s 
Kindness from above. Before Pesach it is customary for one to give 
charity so that those who cannot afford the needs of Passover should be 
able to enjoy the holiday. By giving generously, we should merit G-d’s 
Kindness to come upon us. 
4. Speaking Negatively, the Origin of Death 
The Midrash tells us that the first one to speak lashon hara (evil 
speech) was the original snake in the Garden of Eden, who spoke 
negatively about G-d.  The Midrash states , “G-d said to the snake, 
Because you spoke lashon hara you will be smitten with leprosy. As it 
states, ‘You will be more cursed than all of the animals….’ What 
is the curse of the snake? It shall be afflicted with leprosy…The rings 
that are skin of the snake is a representation of its leprosy. At the end of 
time all blemishes will be healed; however, the snake shall not be 
healed. As it states. ‘You will be more cursed than all of the 
animals….’ From here we learn that at the end of time every creature 
will recover from its deficiency, but the snake will not. As it states, 
‘The lion will eat straw as the cow…’ However, the snake will continue 
to eat earth. The fact that it will continue to be sustained by earth is 
an indication that it will not be healed ever. Why is this? It is because the 
snake brought all existence into the ground. It was through the snake 
speaking lashon hara that death was introduced into the world.” 
Earth, which is the fodder of the snake, is something that has no life.  
Because of the impurity of existence, which came about through the 
lashon hara of the snake, everything must die and its life source 
departs from it. The body is thus left as lifeless earth. Adam was meant 
to be an eternal being, but because of the snake, he became an earthy 
being that has relevance to death. Since the snake took something eternal 
and transformed it into a material and limited entity, its affliction will be 
eternal. 
The Gemara tells us that lashon hara is the equivalent of the Three 
Cardinal Sins. It was because of lashon hara that the world has 
relevance to death. Speaking lashon hara has such severe consequences 
because when one does so, he engages in a behavior that brought about 
the destruction of existence. 
Based on Jewish law, if one speaks negatively about a non-Jew, one does 
not violate the prohibition of lashon hara.  It is only when a Jew 
speaks lashon hara about his fellow does he violate. Why is that so? 
The Gemara in Tractate Yevomos cites a verse from Yechezkel that 
indicates that the classification of the Jewish people is “adam (man).”  
The inference of the verse is that the nations of the world are not classified 
as “adam (man). As it  states, “You (the Jewish people) are called adam 
(man)…”  Adam was the handiwork of G-d and had the potential  to 
perfect himself and existence. However, because he sinned, which was a 
consequence of the snake speaking  lashon  hara,  he  putrefied  himself  
and  all existence, thus introducing death into the world. At Sinai, the 
Jewish people achieved such an advanced dimension of spirituality that 
they were reinstated to the level of Adam before the sin. They no longer 
had relevance to death. As Chazal tell us regarding the spiritual status 
of the Jewish people at Sinai, “Puska zuamason (their contamination 
ceased).” Meaning, the original contamination that came about from the 
sin of Adam was removed from them. 
The non-Jew on the other hand who did not receive the Torah at Sinai 
continue to be affected by the original contamination that came upon 
existence as a result of Adam’s sin. Lashon hara has relevance to death 
and the  original intense contamination that came into the world. Thus, 
when one speaks lashon hara about a non- Jew who continues to be 
affected by the contamination of the snake’s lashon hara, one does not 
violate. In contrast, if a Jew  speaks negatively about his fellow, he is 
introducing contamination and death upon one who was extricated 
from the effects of the snake’s lashon hara. Therefore, one is in violation 
of the prohibition of lashon hara only when one speaks it about a Jew. 
The Gemara tells us that G-d has a schedule of His activities during the 
day that is divided in groups of three hours. During the third three-hour 
division of the day, G-d sustains all existence. He provides sustenance to 
every creature from the largest to the smallest.  Every species is sustained 
by what is found in its habitat with the exception of the snake. Since the 
snake was cursed to be sustained by eating earth, it can find sustenance 
wherever it is. One would think that this is a blessing and not a curse. 
Chazal explain that the greatest curse is to be detached from G-d. Every  
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species has an ongoing relationship with G-d because He provides 
sustenance for them every day. The snake on the other hand has no 
relationship with G-d because it sustains itself by eating earth. Thus, the 
snake is more cursed than any creature, although it can sustain itself in 
every context.  Chazal explain that earth is something that is completely 
removed from spirituality. When one becomes more “earthy” it is an 
indication that his spirituality is in a state of decline because he values 
and engages in the material to a greater extent. By being sustained by 
earth, the snake is the most cursed creature because it lives on a 
substance that is the antithesis of G-dliness. 
The Torah states, “Amalek was first among the nations, but their end 
will be utter destruction.” Amalek was the first nation to attack the 
Jewish people after they left Egypt despite the miracles that were 
performed on their behalf. The rest of the world stood in awe of G-d’s 
chosen people while Amalek were unaffected to any degree. At the end of 
time Amalek will need to be obliterated. As G-d’s says, “My Throne will 
not be complete  until the name of Amalek is  obliterated.” Although other 
nations have perhaps victimized the Jewish people to a greater extent 
than the Amalekites they will not be obliterated at the end of time. It is 
because Amalek is a species unto itself and not part of the rest of the 
nations of the world, similar to the snake that is separate from all other 
creatures. Both the snake and Amalek have no hope of redemption 
because of their level of evil. 
5. Reinstating G-d’s Presence in Existence 
The Torah in the Portion of Metzora tells us the laws that pertain to the 
woman who is a menstruant (niddah). The Midrash cites the Mishna, 
“There are three sins that cause a woman to die during childbirth: not 
being careful in the laws regarding menstruation, tithing the dough, and 
kindling the candles of Shabbos. Why should they be subject to death 
during the time of childbirth? Because it is a time when one’s life is 
in danger.” The Gemara in Tractate Shabbos tells us that satan 
prosecutes when one is in a state of danger. It is only if one has 
sufficient merit will one survive and live. 
The Midrash continues, “…From where do we learn that one needs to 
light the Shabbos candles with meticulousness and zeal?  It is stated 
in Yishaya, ‘You must declare the Shabbos as a day of joy….’”  The 
Gemara in Tractate Shabbos tells us that if one only had enough money 
to either purchase wine for Kiddush or candles for lighting, one should 
purchase the candles because “peace in the home takes precedence.”  One 
cannot function in a state of darkness. The Midrash continues, “Why is the 
woman obligated in the lighting of the  candles?   It  is  because  G-d  
said,  ‘Since  she extinguished the light of the world, the woman needs 
to kindle the Shabbos candles.” By lighting the Shabbos candles, the 
woman is correcting the wrong that was done by Chava at the time of 
Creation when she offered the fruit of the Tree of Knowledge to Adam 
her husband.  The Midrash tells us that before Adam sinned, he 
radiated to such a degree that the angels had mistaken his radiance for G-
d’s radiance and thus mistakenly sung praises to him. However, after 
he had eaten from the Tree he became minimized and his radiance 
was diminished. This is how the woman extinguished the light of the 
world. Kindling the Shabbos candles is to accommodate the Shabbos 
being a day of joy. How could the kindling of the Shabbos candles be a 
correction for Chava’s extinguishing the light of the world? 
After Adam ate from the Tree of Knowledge, he went  into  hiding  
because  he  was  ashamed  of  his nakedness. Prior to sinning, Adam was 
at an exceptionally advanced spiritual level; however, as a result of 
eating from the Tree, he was diminished to such a degree that it is the 
equivalent of a healthy person becoming severely debilitated and non-
functional. After eating from the fruit of the Tree, the transition that had 
taken place within Adam was so drastic that he had fallen from the 
heights of spirituality to a level that had no semblance of his original 
state. Thus, he became ashamed because of his disgraceful state of being. 
As a result of Chava’s causing Adam to eat from the Tree, she caused the 
representation of G-d’s Presence in existence to be diminished. The Torah 
tells us that G-d created Chava for Adam so that he should not be alone. 
As it states,  “It is  not good for man to be alone…” Chazal explain that 
since Adam’s representation of holiness had a semblance of G-d’s 
radiance, there was a concern that people would say that just as there 
is One above who is alone, so too is there one below who is alone. 
Therefore, G-d created the woman to be a helpmate to establish a 
differentiation between Adam and Himself. However, G-d’s initial intent 
was that Adam should be a reflection of Him in His form and image. 
When one kindles the lights of Shabbos, it is a representation  and  
acknowledgement  that  the  Divine Presence enters into existence on 
Shabbos. The Gemara in Tractate Beitzah tells us that since the beginning 

of existence, the sanctity of the Shabbos is set and fixed in place, 
regardless of the existence of the Jewish people. It is a time when the 
Divine Presence enters into existence. However, the sanctity of the 
Festivals and other Holidays are determined by the declaration of the 
Sanhedrin. Since the woman undermined the representation of G-d in 
the world by causing Adam to be diminished, she can correct this wrong 
by kindling the Shabbos candles because it is an  acknowledgment of G-
d’s Presence in the world. Chazal tell us that Shabbos has a semblance 
of the world to come. Just as in the world to come one will be close to 
G-d because he will be in a spiritual existence, so too is one close to 
G-d because He enters into existence. 
The Midrash states, “Since the  woman shed Adam’s blood by giving 
him to eat of the Tree (eating from the Tree introduced death into 
Adam and the world) her correction will come through her blood. 
This is the menstrual blood.” 
There is a Positive commandment, “You shall walk in the way of G-d.” 
Meaning, the Jew must emulate His ways. As the Gemara in Tractate 
Shabbos states, “Just as I am Merciful, you should be merciful. Just 
as I am gracious, you should be gracious…” In order for one to have 
a relationship with another, he must have some commonality with him. If 
they are not compatible in this manner, they will not have a 
relationship. Chofetz Chaim explains that since G-d Created man in 
His image and form, then man must behave accordingly.  By emulating 
G-d one is not trying to have a commonality with Him, but rather, one is 
behaving in a manner that is consistent with him being created in the 
image of G-d. Ramak writes in Tomer Dvorah that if one does not live 
in a manner that reflects G-d’s Characteristics, then one is living in a 
false state of existence because his form is not consistent with his 
image. It is similar to a human being behaving as a monkey, which is 
a disgrace. Before the sin, Adam was the image and form of G-d, but 
because Chava gave him to eat from the Tree of Knowledge, he 
diminished himself and thus disgraced G-d through his diminishment. 
 

Rabbi Eliakim Koenigsberg 

TorahWeb 
Tzora'as, Chodesh Nisan and the Importance of Preparation 
In Parshas Metzora the Torah concludes its discussion of the rules of 
tzora'as by talking about nigei batim - tzora'as that is found on the walls of 
a house. The initial procedure for dealing with all types of tzora'as is the 
same. If a nega is found - whether on a person's body or a garment or a 
house - and it does not have any clear signs of tumah, the Kohen 
quarantines the person, the garment or the house for one week. At the end 
of the week, the Kohen looks at the nega again to see if any signs of tumah 
have developed. 
What is interesting is that even if in the middle of the week the nega has 
gotten lighter in appearance, which is a sign of taharah, the person still has 
to wait until the end of the week before he can show his nega to the Kohen 
and be declared tahor. Why is that? If the nega has become tahor, why 
does the metzora have to wait until the end of the week before he can be 
declared tahor? Why does the owner of the garment or the house have to 
wait before he can show his nega to the Kohen? 
The Sefer HaChinuch (169) explains that the purpose of hesger - having 
the metzora quarantined for a week - is to cause the metzora to do teshuva. 
Chazal say that tzora'as comes as a punishment for improper behavior. The 
Gemara (Arachin 16a) identifies seven different aveiros which are 
associated with tzora'as. A metzora has to be quarantined for a full week to 
give him the opportunity to think about what he has done wrong and to 
analyze his actions carefully so that he can figure out what needs to be 
corrected. He can't become tahor as soon as his nega looks tahor, rather he 
must undergo a complete process of teshuva which requires a complete 
week because thoughts of teshuva do not come instantaneously. The 
metzora needs ample time to work on himself and prepare himself for real 
change. Only then will his teshuva be lasting. 
This halacha teaches a profound lesson: if we want a spiritual experience 
like teshuva to make a lasting impression on us, we have to invest time and 
effort in it and prepare ourselves properly. Only then will we be 
transformed by the experience. 
In Parshas HaChodesh (Shemos 12:2) the Torah says, "HaChodesh Hazeh 
Lachem Rosh Chodoshim" - the month of Nisan is the first of the months 
of the year. At first glance, this statement seems puzzling. After all, we 
assume that the world was created in Tishrei, not Nisan, and that is why 
we say in the tefillos of Rosh Hashana "hayom haras olam - today is the 
birthday of the world" and, "zeh hayom techilas ma'asecha - this is the first 
day of creation." What's more, Nisan is not the month of kabbolas haTorah 
either; that privilege is reserved for Sivan. So why is Nisan considered the 
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"rishon"? What special significance does Nisan have over the other months 
of the year? 
Rav Moshe Feinstein (Darash Moshe, Parshas Bo) answers that the 
importance of Nisan stems from the fact that it is the beginning of the 
process of preparation for kabbolas haTorah, and without preparation there 
can be no kabbolas haTorah. Since the existence of the world is dependent 
on Torah, as Chazal say that the world was created bishvil haTorah 
shenikreis reishis, and kabbolas haTorah is dependent on a person 
preparing himself to receive the Torah, then the rishon, the first and most 
important month of the year, must be Nisan because that is the month 
when we begin the process of preparation for kabbolas haTorah. 
Preparation is a crucial prerequisite for kabbolas haTorah, teshuva, and 
every mitzvah. In fact, the idea of preparation is central to the Torah's 
outlook on life in general. Chazal say, "This world is compared to an 
antechamber before the world to come; prepare yourself in this world so 
that you may enter the banquet hall of the world to come (Avos 4:16)." 
This world is the place to prepare oneself spiritually for the world to come 
by engaging in mitzvos and ma'asim tovim. "One who toils on erev 
Shabbos will eat on Shabbos (Avodah Zara 3a)." Only by preparing 
oneself properly in this world will a person be able to enjoy the fruits of 
his labor in the next world - the yom shekulo Shabbos. 
If we internalize the lesson of Nisan and the metzora and invest time and 
effort in perfecting our character and serving Hashem, we will lead 
ourselves on a path to a more meaningful life and reap the benefits for all 
eternity. 
Copyright © 2016 by TorahWeb.org. All rights reserved 
 

Rabbi Dov Kramer 

Taking A Closer Look 
“This shall be [the corpus of] law regarding one who has tzora’as” 
(Vayikra 14:2). The word “[the corpus of] law regarding” (“Toras”), 
appears 16 times in the Torah (and once where it means “the corpus of law 
from,” for a total of 17), and numerous additional times throughout Nach, 
but this is the only time where it is preceded by the word “shall be” 
(“tihiyeh”). Why does the Torah place this “corpus of law” in the future, 
especially when none of the others are? 
Of the 17 times the word “Toras” is used in the Torah, four of them are 
said regarding the laws of “tzora’as” (13:59, 14:2, 14:32 and 14:57), plus 
one “Torah” (14:54) as well. Why are we told that “this is the corpus of 
law regarding tzora’as” so many times? Granted, the first refers to the laws 
of afflicted clothing, the second (our verse) introduces the process of an 
afflicted person becoming ritually cleansed and the third is specifically 
about the offerings brought by a poor person, so they can be said to be 
different “corpuses of law.” Still, why consider them separate rather than 
combining them into one “corpus”? Besides, the fourth (and fifth) refer to 
everything, including the other three “corpuses,” so why separate them 
before putting them all back together? [Malbim tells us what the 
(inclusive) word “Torah” generally comes to teach us, and what the 
(limiting) word “this” generally teaches us, but he doesn’t specify what 
every one of the five here are specifically teaching us. He also addresses 
why the word “tihiyeh” is used.] Additionally, why are there two 
“summations” (first “Torah” and then “Toras”) at the very end, rather than 
just one? 
Finally, the order of the sections (or “corpuses”) seems a bit disjointed. 
First the laws regarding the “tzora’as” that afflicts the body is discussed 
(13:1-46), then that of the “tzora’as” that afflicts a garment (13:47-59), 
then back to the person whose body was afflicted and how he becomes 
ritually cleansed (14:1-32), followed by the “tzora’as” that afflicts a house 
(14:33-53), including the “ritual cleansing” that applies to it, and then the 
summation (14:54-57), which covers everything. Wouldn’t it make more 
sense to teach everything regarding the “tzora’as” that afflicts the body, 
including the “ritual cleansing,” before moving on to the other types? Why 
does the affliction of a garment “interrupt” the two aspects of a bodily 
affliction? And if the process of ritual cleansing is going to be separated 
from the type of affliction one is being cleansed from, shouldn’t the third 
type of “tzora’as,” that of a structure, be taught there too, rather than 
putting it all by itself at the end? What should we make of the way the 
laws of “tzora’as” are taught and how they are presented? 
Last week (https://rabbidmk.wordpress.com/2016/04/07/parashas-tazriya-
5776/) I suggested that the laws of “tzora’as,” which are part of a larger 
group of “impurity laws” that also includes the ritual impurity caused by 
animal carcasses (11:1-47), childbirth (12:1-8) and bodily emissions (15:1-
33), were taught to Aharon and his sons during their seven-day training 
period (see 8:33-35, see also Sh’mos 29:35-37), which led up to the 
“Eighth Day” (Vayikra 9:1), the Mishkan’s first day of operation. Aharon 

and his sons were not allowed to leave the Mishkan complex that entire 
week (8:33), during which time they were taught the laws and details of 
the offerings to be brought in the Mishkan, and trained in the way they are 
to be brought (etc.). It makes sense for the laws of ritual impurity to be 
taught then as well, since they are quite complex (especially those of 
“tzora’as”), and they all had to be known before the “Eighth Day” in order 
to prevent the Mishkan from becoming ritually impure. Well, almost all of 
them. 
The “tzora’as” that afflicts houses wouldn’t become relevant until the 
nation reached the Promised Land (14:34), so although an integral part of 
the corpus of “tzora’as” law, it didn’t need to be taught until they were 
almost there. And, because “ritual cleansing” from “tzora’as” would not 
become relevant until the “tzora’as” healed (even the type that doesn’t 
need a week or two before it can be identified), only the ability to properly 
identify “tzora’as” had to be successfully taught that week, not how to 
become ritually cleansed from it. (That could be taught, if needed, on the 
“Eighth Day” itself.) With these factors in place, let’s reexamine the 
structure of the “tzora’as laws.” 
 The laws of “tzora’as” contain 11 paragraphs, taught to Moshe in three 
separate communications. [In contrast, there are three paragraphs 
regarding animals but only one communication (11:1), one paragraph in 
the one communication regarding childbirth (12:1), and four paragraphs in 
the one communication regarding bodily emissions (15:1).] The first 
“tzora’as” communication (13:1) covers skin “tzora’as” and the “tzora’as” 
of a garment, both of which had to be known as soon as the Mishkan was 
up and running. The second (14:1) covers the purification process for a 
person afflicted with “tzora’as,” which wasn’t needed as soon as the 
Mishkan was operating, and could have been taught afterwards, if needed. 
[Although the purification of a garment afflicted with “tzrora’as” is 
included in the first communication, since washing it and seeing what 
impact it had is part of the process of identifying whether the garment still 
has “tzora’as” (13:54-57) while also being part of the purification process, 
the entire purification process was taught together with it.] The third 
communication (14:33) covers structural “tzora’as.” It would follow, then, 
that these three sub-sections were told to Moshe separately, who taught 
them to Aharon and his sons on three separate occasions. 
First, Moshe was told to teach Aharon and his sons those laws that had to 
be known right away. If they didn’t attain a full grasp of these laws, the 
other laws could wait, but they had to be able to properly diagnose skin 
“tzora’as” and the “tzora’as” on a garment immediately. Since this was a 
separate “lesson,” and they might have been taught (or reviewed) other 
“laws of ritual impurity” before returning to the next part of the “tzora’as” 
curriculum, this lesson ended with a summation that “this is the law of 
“tzora’as pertaining to a garment” (13:59). 
When it became clear that they were ready for the next "tzora's" lesson, 
and could cover the material during these seven days, there was another 
divine communication , this one regarding the purification of a person who 
had “tzora’as,” and it was introduced as such. However, since this lesson 
would not be relevant right away (only after a person was diagnosed with 
“tzora’as,” and the “tzora’as” healed), it is not only introduced by saying 
“this is the law pertaining to someone who is ready to be purified from 
“tzora’as” (14:1), but that this “shall be” the law, in the future, i.e. when it 
becomes relevant. [It's almost as if they were being told why this part of 
the curriculum wasn't taught right away.] After this lesson was complete, 
another summation was made (14:32), since there was no guarantee that 
the third lesson, which wouldn’t become relevant until they entered the 
Promised Land, would be taught during this week of training (and 
learning). [As a matter of fact, we don’t know for sure that it was.] Once 
the third section was taught, though, and the entire curriculum was 
complete, the final summation is made (14:54-57), with the double-
summation indicating that not only is this part of the curriculum done, but 
the entire syllabus has now been covered. 
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Shabbat HaGadol 
By Rabbi Chaim Shapiro 
Associate Member, Young Israel Council of Rabbis 
As we approach the Pesach holidays, many of us have mixed feelings 
about this celebration. Although we usually look forward with great 
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anticipation to all the positive elements of this Yom Tov, this year a lot of 
us are disturbed by the turmoil in the world. War and terrorism concern all 
Americans but the worldwide epidemic of anti-Semitism and the desperate 
efforts of our brethren in Israel to survive, leads us to cry out in despair. 
We ask: “When will all this terrible violence and baseless hatred end?” We 
recall the Yiddish expression, Zoll shein zein dee Geula − let us have the 
redemption already! When will Mashiach come? 
With this thought, let’s investigate a noted Mishneh (Masechet Rosh 
HaShanah) that might shed some light on this topic. The Mishneh starts 
with the question:”When should we celebrate Rosh HaShanah?” The 
response involves a disagreement, a debate between two Talmudic giants, 
Reb Eliezer and Reb Yehoshuah. Reb Eliezer claims that Rash HaShanah 
should be celebrated on the first of Tishrei. He bases his view on our 
tradition that Adam HaRishon was created on that date. Reb Yehoshua 
disagrees and says Rosh HaShanah should be celebrated on the first of 
Nissan. His opinion is based on the Chumash that counts Nissan as the first 
calendar month of the year. It might appear obvious that the decision 
accepts Reb Eliezer’s view, in accord with our Jewish calendars. 
The Mishneh then continues with a discussion on when the Mashiach will 
come. The machloket (debate) seems to follow the same path. Reb Eliezer 
again favors Rosh HaShanah as the suitable time for the arrival of 
Mashiach, while Reb Yehoshua again chooses the first of Nissan as the 
appropriate time for his arrival. What is the basis for this debate? I believe 
both positions are consistent with the two major scenarios that are 
described in the Gemarah. 
One proposal is that Mashiach will come when our people merit his 
arrival, which means when all Jews are pure and Torah observant. After 
all, G-d bases his actions on justice. Therefore, Mashiach’s arrival, 
bringing a true redemption for our people, would dictate the prerequisite 
that they are worthy of this event. When is this possible? According to Reb 
Eliezer, this could only occur after the Yomim Noraim − after Rash 
HaShanah and Yom Kippur, when it is hoped that all Jews have done 
complete and sincere teshuva (repentance). 
Reb Yehoshua takes a different tack, with a completely opposite scenario. 
Using Pesach as his model, he points out that before their freedom from 
Egyptian slavery, our ancestors had sunk to such a low spiritual level that 
they were in danger of being completely erased from the world scene. 
They were scheduled to be Egypt for 400 years. But since their position 
was so perilous, G-d showed His tremendous love for our people with His 
gracious act of mercy and freed them after 219 years of slavery. Likewise, 
we look to G-d’s chesed (loving-kindness) to redeem us again, even 
though we are not worthy. On surveying our modern scene, neither of the 
two scenarios − where Jews are deserving of the coming of Mashiach 
because they are all exemplary Jews; or that they all are completely 
corrupt and require a divine form of kindness to save them from imminent 
disappearance − are accurate for our times. On the one hand, we see the 
greatest growth of Torah study and observance in our history, both 
qualitative and quantitative, while at the same time we are witnessing the 
greatest level of intermarriage − the most blatant forms of non-
identification and an increasing gap between the religious and the anti-
religious segments of our people. 
Therefore, I suggest a third scenario, primarily based on Reb Yehoshua’s 
thesis. This would formulate a scenario in which, although we are not 
justified to demand a Messianic redemption, we approach G-d with a joint 
appeal, partially based on His mercy but also based on our merit. In the 
Pesach epic, before the actual redemption, G-d issues a command to 
Moshe Rabeinu − He tells him to present two actions, two mitzvoth for our 
ancestors to perform before they can be freed from Egypt. One mitzvah is 
an old one that has been neglected, while the second one is completely 
new. First: the Korban Pesach, with its subsequent smearing of the lamb’s 
blood on the doorposts of the Jewish homes; and the second: to have all 
non-circumcised Jewish males undergo Brit Milah (circumcision). By 
performing these two blood-related mitzvoth, the Jews would then become 
worthy of redemption. This concept provided G-d with the rationale to free 
the Jews and was truly a combination of G-d’s kindness and Jewish merit. 
We recall this factor at every Brit Milah, with the resounding shouts of 
“Bi-damayich Chayich! Bi-damayich Chayich!” (with your blood you 
were given life). 
In our present day, I wish to entertain the proposition that our brothers and 
sisters in Israel are worthy of G-d’s kindness and in turn can be the 
vehicles for bringing about an international redemption of our people. 
They have answered the ancient call of “Bi-damayich Chayich” and have 
been called on to offer their lives, their blood, through two factions. 
Innocent civilians have been the victims of anti-Semitic terrorism. They 
have been slaughtered on the altars of Islamic radicalism. Likewise, our 

heroic tzahal (soldiers) have suffered many casualties in their efforts to 
protect our people and to stem the tide of murder and insane hatred. Both 
civilians and military have distinguished themselves for their devotion to 
our people and to our land. This too is Bi-damayich Chayich. My sincerest 
hope is that their sacrifices and bravery will prove the crucial factor in 
bringing about a Divine Redemption. Since we include the Kose shel 
Eliyahu (cup for Elijah) at the Seder table, I would determine that the 
P’sak (ruling) regarding the coming of Mashiach should follow the 
position of Reb Yehoshua. 
Let us hope that we proudly usher in the modern-day Messianic era during 
this Pesach. Shabbat Shalom - Chag Kasher V'Samayach. 

The Weekly Sidra- “The Tympanic Membrane 
Of Heaven” 

By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
This week’s Sidra presents us with the following words: 
“This shall be the Torah of the M’tzora (sufferer of skin disease Tzoras) in 
the day of his cleansing; he shall be brought to the Kohain.” (Vayikra 
14:2) 
The Gemarah Archin 15b has this to say concerning the above Passuk 
(verse): 
“Raish Lakish said, ‘What is the meaning of “This shall be the Torah of 
the M’tzora”? (It means) This shall be the Torah of the one who is Motzi 
Shem Ra (who falsely brings out an evil name concerning his neighbor).’” 
As can be seen, the term ‘Motzi Shem Ra’ is a play on the noun M’tzora, 
and Tzoras is the punishment from Shamayim (heaven) for one who is 
Motzi Shem Ra. 
There are substantial instances in life when after inadvertently speaking 
LaShon Hara (evil tongue) against another, we mistakenly and 
unjustifiably make the assumption that the words we utilized in this action 
were simply words, which once spoken, exist no more. How badly after 
all, could we have sinned? Of course, nothing could be further from the 
truth. 
In the text Diglei Y’huda by Rav Y’huda Leib Gordon (1853- 1925) of 
blessed memory, we have a most astounding account of how every word 
we speak, immaterial as it might seem to us, is collected and stored away, 
eventually to confront us at a later time. For the sake of accuracy, a direct 
translation of the Diglei Y’huda will serve our purposes best.  
Prior to beginning, it must be understood that any of the subsequent 
anatomical, medical, or other scientific statements made here are my best 
attempt at accurately translating the exact words of the Diglei Y’huda. But, 
let us begin. 
“It is proved beyond any doubt that no human speech is ever lost in 
perpetuity. Rather, it hovers in the empty air until it is collected by 
‘higher’ powers that perpetuate it…..”  
Momentarily interrupting the Diglei Y’huda, the Midrash D’varim Rabbah 
6-10 illustrates to us how our words are collected: 
“Do not say, ‘I will go and speak LaShon Hara, and no one will know it.’ 
For, HaKadosh Baruch Hu has said, ‘Know that I will send a Malach 
(celestial emissary), who will stand by your side and will write down 
everything you say against your friend…..’” 
But, let us return to the Diglei Y’huda: 
“….. Now, the nature of the human auditory sense is that it hears what 
another (or himself) is saying from nearby, and that which is very loud 
even from a distance. Yet, what is the true scientific nature of the power of 
hearing….?”  
The Diglei Y’huda responds in the following manner: 
“….. Science has already asserted that the speech of man creates vibrations 
in the waves of empty air, which go forth and spread (like a ripple in a 
lake) until they reach the tympanic membrane in the ear of man. This 
extremely sensitive membrane collects these vibrations (of speech), and 
with the assistance of certain nerves, the vibrations are then passed on to 
the brain of the one who hears them…..”  
The Diglei Y’huda continues: 
“….. The purpose of all (of these vibrations being sensed by the membrane 
etc.) is to make the sound louder and more powerful in the human ear. This 
is precisely how vibrations in the waves of air make sound louder and 
stronger (in the ear), since they tend to spread out, strongly striking the 
tympanic membrane…..”  
The Diglei Y’huda changes course: 
“….. It therefore, is understandable that if the tympanic membrane in the 
ear of man was created to be so delicate and sensitive to the point where it 
is capable of collecting even the lightest of air waves which emanate from 
low whispers nearby, it is logical beyond doubt that a ‘spiritual’ (auditory) 
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machinery (in heaven) exists (as well), which is even more delicate and 
sensitive and can collect air waves even from such a distance that the 
human ear cannot perceive (as in radio broadcasts which we see today that 
collect air waves from a distance of thousands of miles)…..” 
The Diglei Y’huda continues: 
“….. Hence, if human speech creates such an impression in air, it may be 
found there utilizing the appropriate machinery to collect it. Is it not fully 
logical then, that in the loftier (heavenly) spheres, which are even more 
sensitive and delicate, the most remote and lightly whispered speech will 
be collected….?  
The Diglei Y’huda concludes with the Mishna in Pirkei Avos 2-1: 
“….. Look carefully at three things, and you will not come into the hands 
of sin. Know what there is above you, an eye that sees and an ear that 
hears. And, all your deeds are written in a book…..” 
The Diglei Y’huda concludes: 
“….. This is what our Chachamim say, ‘Know what there is above you, an 
ear that hears.’ Understand what is produced from you in the lofty spheres 
(of heaven). ‘An ear that hears’ suggests that if you understand how your 
own human ear hears, you can imagine that a higher (heavenly) ear is 
more capable than your ear when it comes to sensitivity and distance.” 
So conclude the words of the Diglei Y’huda. We on the other hand, will 
conclude with the following Passuk: 
“For, behold, He who forms the mountains, and creates the wind, and 
declares to man what is his (man’s) thought, who makes the morning 
darkness, and treads on the high places of the earth, HaShem the L-rd, of 
hosts, is His name.” (Amus 4:13) 
The Midrash Vayikra Rabbah 26-7 has this to say concerning the 
underlined above words: 
“Rav Huna in the name of Rav Yavaitz gave another exposition. ‘Who 
makes the morning darkness (Efah)’ signifies emptiness, darkness, and 
gloom, and the Passuk means that even things in which there is no 
substance, even the small talk that a man talks with his wife is written 
down in a man's account book and is read out to him at the time of his 
death……” 
And so, everything stated by man initially hovers in the emptiness of space 
through air waves, until a higher auditory machinery senses and stores 
every statement in a book for eternity. How vigilant then, must we be 
when it comes to that which emanates from our mouths? 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Spreading Joy To The World 
Rabbi Aharon Ziegler 

Associate Member, Young Israel Council of Rabbis 
In our Parasha we read, (14:4,5) “The Kohen will command, for the person 
being purified there shall be taken two live, clean birds, ….. one bird 
should be slaughtered, and the other bird should be dipped into the blood 
of the bird that was slaughtered over the spring water. He should then 
sprinkle seven times over the person being purified from Tzara’at, and 
then set the live bird free upon the open fields.” 
The Zohar explains this seemingly strange procedure, stating that one bird 
atones for lashon bisha [imporper speech], while the second bird atones for 
lashon tova [proper speech]. The obvious question then is, why does a 
Metzora have to bring a Korban to atone for good speech? Does good 
speech require forgiveness as bad speech does? 
Rabbi Y. Frand tries to answer this question by saying that when we go up 
to meet our Creator after 120 years, aside from being accountable for the 
gossip and lashan HaRa’a we said in our lifetime, we will be held 
accountable for the lack of good things we should have said, but did NOT 
say. The Metzora will be held responsible for the times that he had the 
opportunity to encourage others or to make them feel good but failed to do 
so. Therefore, he brings two birds as Korbanot [offerings]; one to atone for 
the misuse of language and one for his failure to use his language in a 
positive way. 
Every person can always benefit from words of praise and encouragement 
no matter what age and what position one holds. The Gemara Shabbat 
(89a) relates that when Moshe Rabbeinu ascended to heaven for forty days 
and nights, he saw HaShem tying crowns to the letters of the Torah. Gd 
asked Moshe, “Is it not proper to say ‘Shalom’ when you first meet 
someone?” Moshe responded by asking, “Does a servant precede his 
master in greeting”? [Moshe knew that a servant does not speak before his 
master initiates conversation]. HaShem retorted, “But you should have 
helped me”. Rashi explains HaShem’s comment by saying that Moshe 
should have said-“May You succeed in Your work”. The Gemara 

continues stating that when Moshe heard this he said “Ve’ata yigdal na 
Ko’ach HaShem”-And now, may the strength of HaShem be magnified”. 
Question, does HaShem need OUR help with anything? Does He need our 
encouragement to do a better job? Obviously not! The point of the Gemara 
is to teach US a lesson. No matter how great, how smart, popular or 
talented a person is, he/she can always use words of encouragement and 
compliments. Nobody is beyond the need of receiving Lashon Tova. 
Therefore, it is not sufficient to refrain from speaking Lashon Bisha-
Improper speech, such as Lashon Hara’a, or hurting someone’s feelings 
with words, but one must strive to reach the next level, speaking words 
that will promote good feelings upon others. 
With this we can now understand why the second bird which is classified 
as a “Korban” , “an offering” is not really offered , but rather, it is set free 
upon the open fields. The first bird is slaughtered to symbolize the end of 
Lashon Hara’a from the mouth of this individual afflicted with Tzara’at. 
The bird is dead- and his mouth is closed. But the second bird represents 
Lashon Tova’a, we allow the “live bird” to go free and allow the Metzora 
to keep his mouth open and enable him to express Lashon Tova from his 
mouth. May we have the zechut [privilege] to utilize our mouth to 
compliment and praise others to spread peace and increase joy and 
happiness to all. Shabbat Shalom from Yerushalayim. 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Metzora 5776  
GOOD MORNING! Have you ever read about people seeking to have 
their dog covered under their medical insurance as their partner or 
significant other? We love our animals, but what makes a human being 
distinct from an animal? How much do we use those distinctions to fulfill 
our potential as human beings? 
Science has labeled human beings as "Homo Sapiens" -- defined as having 
a brain capacity averaging 85 cubic inches, dependent on language and 
creates and utilizes complex tools. "Homo" is a genus which includes 
monkeys, gorillas, orangutans, chimpanzees and baboons. "Sapiens" refers 
to intellect. 
Rabbi Abraham Twerski wrote in his book Twerski on Spirituality that 
there are traits in addition to intellect which are unique to human beings 
and which distinguish us from animals. Some of the traits which comprise 
the definition of a human being are: 
1) The ability to learn from past history. A rat will learn not to press a 
lever if it gets shocked, but it doesn't have the capacity to learn from his 
grandfather's experience. 
2) The capacity to think about the goal and purpose of one's existence. 
While some humans may not do so, they have the ability to do so. 
3) The capacity to volitionally improve oneself. It is unlikely that a cow 
will ask itself, "What can I do to become a better cow?" Only human 
beings can reflect on self-improvement. 
4) The capacity to delay gratification. Yes, a dog will wait until given 
permission to eat the doggie treat, but only a human can push off fulfilling 
a desire for a higher goal or an appropriate time. 
5) The capacity to reflect on the consequence of his actions. 
6) The capacity to control anger. If an animal is enraged, it will attack. A 
human being can assess the provocative act and conclude that there is no 
reason to get angry. It might have been an unintended or accidental act. 
7) The capacity to forgive. Animals may forget, but it is highly doubtful 
they are capable of forgiving. Humans may forgive and forget (but as one 
husband told me, "My wife forgives and forgets -- but never forgets what 
she forgave!") 
8) Free will. Animals are under the absolute domination of their body and 
cannot make a free choice. If hungry, it must look for food. It can't decide 
to fast today. If a jackal see a tiger eating a carcass, it will refrain for fear 
of retribution. Only a human being can be in a position with no possibility 
of detection or retribution and decide not to steal because it is morally and 
ethically wrong. 
Writes Rabbi Twerski: the sum total of all the traits that are unique to 
human beings comprise the spirit that makes us distinctly human. Whether 
one believes that the spirit was instilled in man by God or somehow 
developed in the process of human evolution -- the fact that human beings 
have a spirit is independent of one's belief. 
If one is seeking spirituality, then one must exercise his uniquely human 
capacities. Spirituality is thus nothing more than the implementation of 
these capacities, hence spirituality can be seen as being synonymous with 
humanity. To the degree that a person is lacking in spirituality, to that 
degree he is lacking in humanity. 
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Without including religion in the definition of spirituality, the above 
definition is for generic spirituality. However, for Jewish spirituality one 
needs to look to the Torah for direction on how a Jew should exercise his 
uniquely human capacities! 
Torah Portion of the week: Metzora 
The Torah continues with the laws of physical and spiritual purity. The 
focus of this portion is upon tzora'as, a supernatural physical affliction sent 
to warn someone to refrain from speaking badly about others. The disease 
progressively afflicted home, clothes and then one's skin -- unless the 
individual corrected his ways and followed the purification process stated 
in the Torah. 
This week's portion continues with the purification process for the 
metzora, the person afflicted with tzora'as and then the home afflicted with 
tzora'as. The portion ends with the purification process for discharges from 
the flesh. 
Dvar Torah 
from Twerski on Chumash by Rabbi Abraham J. Twerski, M.D. 
The Torah states: 
"When you arrive in the land of Canaan that I give you as a possession, 
and I will place tzora'as affliction upon a house in the land of your 
possession. The one to whom the house belongs shall come and declare to 
the Cohen, 'Something like an affliction has appeared to me in the house' " 
(Lev. 14:34-35). 
The Talmud teaches that the affliction in the house may be a punishment 
for begrudging things to others (Arachin 16b). The Hebrew word for 
tzora'as can be broken down to read tsar ayin, an oppressive eye, referring 
to refusal to share one's things with others. "A person may have asked a 
neighbor to lend him an item, but the neighbor claimed that he had no such 
item. The affliction in the house requires the owner to remove everything 
from the house, at which time his claim that he did not possess the 
requested item will be publicly proven to have been untrue" (Vayikra 
Rabba 17:3). 
It is also possible to be a tsar ayin even if one does lend his belongings or 
gives tzedakah. One can do so with a demeaning attitude that causes the 
recipient to feel humiliated. It is not uncommon for people to look upon 
recipients of tzedakah as schnorrers (beggars), and even if one does give 
tzedakah, one may do so with a condescending attitude. 
People who are in need of help are often broken in spirit because of their 
dependence on others. It is a great mitzvah to be encouraging and uplift 
them. We should remember that when we give tzedakah, we receive much 
more than we give (Vayikra Rabbah 34:10). If our attitude toward 
tzedakah is begrudging, the pain we inflict upon the recipient may 
outweigh the good we do for them. 
The Torah says, "When you lend money to My people, to the poor with 
you" (Exodus 22:24). The commentaries remark that everything in the 
world belongs to God. In His infinite wisdom, He has given more to some, 
less to others. The wealthy should know that their wealth has been given to 
them merely for safe-keeping, and that they must give of it to the poor. 
" 'To the poor with you' means that the money of the poor is with the 
wealthy, who should know that they must give of it to the poor, because it 
is their rightful possession. This is why the Torah emphasizes 'the land of 
Canaan that I give you as a possession.' Remember that it is My land, and 
that it is given to you with the understanding that you will share your 
portion with the needy. Rabbi Yishmael cites the verse, 'the one to whom 
the house belongs' will suffer the affliction in the house; i.e., one who 
thinks that the house is exclusively his, rather than a gift from God which 
he should share with the less fortunate" (Arachin 16b). 
If one is aware that the tzedakah that he gives is merely that which 
rightfully belongs to the poor, one will not give grudgingly. 
FEED THE POOR OF ISRAEL! 
Hundreds of families in Israel are unable to afford groceries for Yom Tov 
(the holiday). This group gives them coupons redeemable only for food. 
They arrange with the supermarket to get an extra 10% on every dollar 
you give them. I know they are legitimate and I give them money! Send 
your tax-deductible contribution to: 
Keren Y&Y 
805-A Roosevelt Ct. 
Far Rockaway, NY 11691 
http://www.kerenyehoshuavyisroel.com/ 
Fulfill the special mitzvah of Maos Chitim, helping the poor for Pesach! 
Quote of the Week 
It's not doing the things we like that makes life happy; 
it's learning to like the things we have to do  
Mazal Tov on the Marriage of Yosef Daniel Pomper & Bracha Beitler  
In Loving Memory of Miriam Tauber 
This article can also be read at: http://www.aish.com/tp/ss/ssw/375176941.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 

you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Shabbos Hagadol 
Mesiras Nefesh for Pesach 
Reb Rephael Duvzhinksy lived in a small Polish village. He was a very 
God-fearing man and worked hard for his livelihood. He rented the town 
tavern from the Polish Poritz and was able to make a comfortable 
parnossah. However, his heart was plagued by one worry, he had no 
children. Years passed in the town, and nothing changed. 
One day a new priest came to town. This priest was a virulent Jew hater 
and he started to torment Reb Rephael. The priest demanded that the 
farmers boycott his tavern and cease to congregate there. The farmers, 
however, were deeply fond of beer and shnops and continued to fraternize 
the inn. They refused to listen to the priest's exhortations. 
The priest tried his luck with the Poritz and demanded that he revoke the 
contract with the Jewish tavern owner. But the Poritz also refused to listen. 
When the priest saw that all his plans had been thwarted, a new scheme 
began brewing in his mind. The Jewish holiday of Pesach was approaching 
and Reb Rephael would have to sell his chometz. Every year Reb Rephael 
sold his chometz to one of the farmers. So the priest went to that farmer 
and promised him a large reward if he would refuse to buy the chometz. 
The priest also warned the other farmers not to buy Reb Rephael's 
chometz. 
Erev Pesach arrived and Reb Rephael waited for the goy to come as he did 
every year. He wanted to hurry home and prepare for the Seder. But the 
goy didn't appear. Finally, the time of "Issur Chometz" arrived. Reb 
Rephael, upon seeing that the priest's scheme had succeeded, opened wide 
the door of the tavern and called out in Polish, "Everyone should know 
that I am abandoning ownership over my chometz. Anyone who wants to 
come and take it is welcome!" 
Finishing the announcement, he gathered his bags and set off for home. 
He spent the eight days of the holiday in a state of extreme joy, secure in 
the knowledge that Heaven was testing him. He kept the whole matter 
hidden from his wife in order not to distress her. After Pesach he harnessed 
his wagon and he and his wife set out towards the tavern. On the way he 
spotted one of the farmers and stopped him. Reb Rephael was in an elated 
mood and turned to the farmer and asked him, "Nu? How did you like all 
that shnops this last week? Did you quench your thirst for the entire year?" 
To his surprise the farmer answered, "No! Not at all. Two big fierce black 
dogs stood by the door and scared everyone away. No one could get past 
them." 
When Reb Rephael approached the tavern, he saw the two black dogs. 
They pranced over to him, smelled him, as dogs do, and quickly left. 
Reb Rephael understood that Heaven was helping him and fighting his 
battles. Nevertheless, in spite of the obvious miracle, he said to himself, 
"Torah isn't determined by Heaven, there are halachos. This is chometz 
from Pesach, and there will be no chometz in my house! Focused intently 
on his thoughts, he immediately went to the barrels and opened the spigots 
and started emptying them out. 
His shocked wife started screaming, "The schnapps is our whole 
parnossah! How can you destroy it so callously?" Reb Rephael decided to 
go ask the Rav, R' Leibush Charif, zt"l, what to do. The Rav thought about 
the serious problem with gravity, and poskined that the schnapps could be 
sold. Reb Rephael's wife was full of joy and returned home, while her 
husband returned to the tavern. 
On the way, Reb Rephael was deep in contemplation. "True, the barrels of 
schnapps are the source of my parnossah. If the barrels go, there goes 
everything. The Rav found a strained heter for my schnapps. I can easily 
rely on the p'sok. However, Ribono Shel Olam, how can I, Rephael 
Duvzhinksy, rely on a farfetched heter like that just because of a little 
money!" 
When he arrived at the tavern, he proceeded to carry out his decision. He 
opened the spigots of the barrels, and all the schnapps spilled on to the 
floor, to the very last drop. 
When his wife heard the news, she broke out crying hysterically. She 
hurried to the Rav's house inconsolably crying about her bitter lot. She has 
no children. Now their parnossah is gone, What is going to be!?! 
"Do not cry," consoled Rav Leibush, "Go home and remove your worry 
from your heart. In the merit of the mitzvah that your husband has just 
done, within the year you will be hugging a baby boy, who will light up 
the whole world with his righteousness." 
A year later, she gave birth to a baby boy, the tzaddik Reb Avromole from 
Tshechenov, the father of the Admor Rebbe Zev of Strickov, zt"l, of whom 
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the Kotzker Rebbe said, "who can compare to this holy man, whose every 
limb is Torah and Kedusha!?" 
Reb Rephael Duvzhinksy lived in a small Polish village. He was a very 
God-fearing man and worked hard for his livelihood. He rented the town 
tavern from the Polish Poritz and was able to make a comfortable 
parnossah. However, his heart was plagued by one worry, he had no 
children. Years passed in the town, and nothing changed. 
One day a new priest came to town. This priest was a virulent Jew hater 
and he started to torment Reb Rephael. The priest demanded that the 
farmers boycott his tavern and cease to congregate there. The farmers, 
however, were deeply fond of beer and shnops and continued to fraternize 
the inn. They refused to listen to the priest's exhortations. 
The priest tried his luck with the Poritz and demanded that he revoke the 
contract with the Jewish tavern owner. But the Poritz also refused to listen. 
When the priest saw that all his plans had been thwarted, a new scheme 
began brewing in his mind. The Jewish holiday of Pesach was approaching 
and Reb Rephael would have to sell his chometz. Every year Reb Rephael 
sold his chometz to one of the farmers. So the priest went to that farmer 
and promised him a large reward if he would refuse to buy the chometz. 
The priest also warned the other farmers not to buy Reb Rephael's 
chometz. 
Erev Pesach arrived and Reb Rephael waited for the goy to come as he did 
every year. He wanted to hurry home and prepare for the Seder. But the 
goy didn't appear. Finally, the time of "Issur Chometz" arrived. Reb 
Rephael, upon seeing that the priest's scheme had succeeded, opened wide 
the door of the tavern and called out in Polish, "Everyone should know 
that I am abandoning ownership over my chometz. Anyone who wants to 
come and take it is welcome!" 
Finishing the announcement, he gathered his bags and set off for home. 
He spent the eight days of the holiday in a state of extreme joy, secure in 
the knowledge that Heaven was testing him. He kept the whole matter 
hidden from his wife in order not to distress her. After Pesach he harnessed 
his wagon and he and his wife set out towards the tavern. On the way he 
spotted one of the farmers and stopped him. Reb Rephael was in an elated 
mood and turned to the farmer and asked him, "Nu? How did you like all 
that shnops this last week? Did you quench your thirst for the entire year?" 
To his surprise the farmer answered, "No! Not at all. Two big fierce black 
dogs stood by the door and scared everyone away. No one could get past 
them." 
When Reb Rephael approached the tavern, he saw the two black dogs. 
They pranced over to him, smelled him, as dogs do, and quickly left. 
Reb Rephael understood that Heaven was helping him and fighting his 
battles. Nevertheless, in spite of the obvious miracle, he said to himself, 
"Torah isn't determined by Heaven, there are halachos. This is chometz 
from Pesach, and there will be no chometz in my house! Focused intently 
on his thoughts, he immediately went to the barrels and opened the spigots 
and started emptying them out. 
His shocked wife started screaming, "The schnapps is our whole 
parnossah! How can you destroy it so callously?" Reb Rephael decided to 
go ask the Rav, R' Leibush Charif, zt"l, what to do. The Rav thought about 
the serious problem with gravity, and poskined that the schnapps could be 
sold. Reb Rephael's wife was full of joy and returned home, while her 
husband returned to the tavern. 
On the way, Reb Rephael was deep in contemplation. "True, the barrels of 
schnapps are the source of my parnossah. If the barrels go, there goes 
everything. The Rav found a strained heter for my schnapps. I can easily 
rely on the p'sok. However, Ribono Shel Olam, how can I, Rephael 
Duvzhinksy, rely on a farfetched heter like that just because of a little 
money!" 
When he arrived at the tavern, he proceeded to carry out his decision. He 
opened the spigots of the barrels, and all the schnapps spilled on to the 
floor, to the very last drop. 
When his wife heard the news, she broke out crying hysterically. She 
hurried to the Rav's house inconsolably crying about her bitter lot. She has 
no children. Now their parnossah is gone, What is going to be!?! 
"Do not cry," consoled Rav Leibush, "Go home and remove your worry 
from your heart. In the merit of the mitzvah that your husband has just 
done, within the year you will be hugging a baby boy, who will light up 
the whole world with his righteousness." 
A year later, she gave birth to a baby boy, the tzaddik Reb Avromole from 
Tshechenov, the father of the Admor Rebbe Zev of Strickov, zt"l, of whom 
the Kotzker Rebbe said, "who can compare to this holy man, whose every 
limb is Torah and Kedusha!?" 
Wishing everyone a Gut Shabbos! 
© Rabbi Eliezer Parkoff 4 Panim Meirot, Jerusalem 94423 Israel Tel: 732-858-1257 Rabbi Parkoff is author of "Chizuk!" and "Trust Me!" (Feldheim 
Publishers), and "Mission Possible!" (Israel Book Shop Lakewood). If you would like to correspond with Rabbi Parkoff, or change your subscription, 
please contact: rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
Chametz vs. Matzah 
When Bnei Yisrael left Egypt, their oppressors did not give them enough 
time to wait for their dough to 
rise, so they had to take it with them as matzos. Throughout slavery, they 
had never been given time to let their dough rise. Driven by the whip 
and constant toil, they could bake bread only in haste. Thus, matzah is 
the bread of slavery, and we still call it “the bread of dependence 
that our forefathers ate in Egypt.” Matzah symbolizes avdus, 
social dependence. Its opposite is chametz, which, accordingly, 
symbolizes independence. 
Now, Pesach serves as a zikaron, reminding us each year of the moment 
we attained independence, so that we never forget how we attained it. The 
day of our rise to freedom introduces a cycle of days, featuring not the 
symbol of independence, but its removal. For seven days we refrain 
from nourishing ourselves with the bread of independence. Moreover, 
on the anniversary of attaining independent personalities and homes of 
our own—seh l’bayis—we clear out from our homes the symbol of 
social independence. In this way we remind ourselves that, at the time 
that we rose to freedom,  our  personalities  and  our  possessions  
bore  not  the  slightest  trace  of independence, or even the ability to 
achieve it. We were sunk in servitude, and it was only the 
omnipotence of G-d that brought us out. 
Therefore, if anyone, during the seven days of Pesach, partakes of 
bread, he denies the Divine origin of our freedom and declares it a 
human achievement; he abandons the basis of our past and cuts 
himself off from our future. 
The prohibition of bread during Pesach means there was no 
independent human contribution to our freedom. Eating matzah 
combines the idea of freedom with the idea of our complete 
subordination to Hashem, through which we became free. The 
emancipated Jewish people must always stand before God with 
matzah in their hands. We moved from serving man to serving God. 
When freedom came, the Jewish people were driven out so hurriedly that 
they could not even prepare bread for the journey. The fact that their 
actual departure was under pressure is what defines yetzias Mitzrayim 
as purely an act of G-d. This is what transforms the prohibition of 
chametz and the mitzvah to eat matzah into such significant symbols. 
Were it not for these mitzvos, we would have eventually come to regard 
yetzias Mitzrayim as nothing more than a successful uprising by our 
ancestors, like so many others in world history. After all, we were just told 
that the nation included 600,000 able-bodied men—their liberation should 
not have been considered a miracle; on the contrary, we would wonder why 
they tolerated such oppression for so long. 
The matzah, however tells us that our forefathers were driven out of 
Egypt, chased out in such haste that they had no time to even bake 
proper bread. The nation would have liked to delay at least as long as it 
would have taken for their dough to rise, but even this they could not do; 
their Egyptian masters would not let them. Even at the very moment that 
the nation went free, they were still in the power of their oppressors. 
Klal Yisrael’s original bread was matzah. Had they been left to their 
own devices, we would still be eating the “bread of servitude.” Each 
year, when we celebrate the Yom Tov commemorating our freedom 
from Egypt, the matzah reminds us that we obtained freedom and 
independence not by our own hands, but through Hashem’s chesed. 
Have A Wonderful Shabbos, 
Moshe Pogrow,Director, Ani Maamin Foundation 
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To Love Each Day 
“This shall be the law of the metzora on the day of his purification: He 
shall be brought to the Kohen.” Vayikra 14:2 
The verse from Tehillim (34:13) which delineates the virtues of one who is 
careful not to speak leshon hara refers to him as one “who loves days to 
see good”. What is meant by the phrase “who loves days”? 
Aryeh Leib haCohen Heller, k"mz, author of the Ktzos HaChoshen, 
writes that when a merchant finds himself in a distant location, far from 
home and in unfriendly territory, he longs for the moment when he will 
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return home safely. He dreads the days he must remain away, as he looks 
forward to the end of his trip. After he arrives home, however, and a short 
time passes, he then becomes involved in planning for his next excursion 
abroad. His goods are assembled, his itinerary is set, and he eagerly awaits 
his departure when he can follow through with his ambitious goals. It 
would seem that this man longs for his days at home while he is away, and 
he anticipates his trip abroad when he sits at home. This merchant spends 
his days always waiting for time to pass, rather than utilizing his days as 
he experiences them. 
Yet, the purpose of life is to utilize each day as it comes and to appreciate 
the present for the great treasure that it is. When a person understands the 
value which each day holds for Torah and the service of God, he is one 
who “loves each day”, as he “sees the good” inherent in every opportunity. 
In this manner, he becomes satisfied in living every day to its ultimate. 
A Wise Warning 
In Parashios Tazria and Metzora the Torah deals with the laws of tzara’as. 
The Torah discusses three different places where tzara’as can be found: 1) 
on one’s body, 2) on one’s clothes, and 3) on one’s house. Chazal teach us 
that there is a pattern for these three types of tzara’as. If a person speaks 
leshon hara, at first Hashem will not cause him direct afflictions on his 
body. Rather, his house will be afflicted with tzara’as. Then, if the person 
does not repent, the tzara’as moves closer to him - and appears upon his 
clothing. If the person still stubbornly refuses to repent, then the tzara’as 
will affect his actual body. 
The question that arises is, since the chronological order for these three 
types of tzara’as is as stated, why does the Torah present them in the 
reverse order? The pesukim present the description of tzara’as on the body 
listed first, followed by tzara’as on clothes, and finally tzara’as on houses! 
Rabbi Boruch Weinberg suggests as follows: There are two approaches 
when it comes to chastising sinners. First there is the warning and then the 
actual punishment. When it comes to the actual punishment, Hashem, in 
His great mercy, will try to postpone the most severe punishment with the 
hope that the sinner will repent. He therefore will not apply the most 
severe punishment until the very end. However, when it comes to the 
warning, Hashem’s plan is to intimidate the person so that he will never 
come to sin in the first place. 
We find a parallel illustration to this idea in connection with Yetzias 
Mitzrayim where Hashem continuously increased the level of plagues with 
the hope of having Pharaoh repent, until it came to the climax of the 
killing of the firstborn. Nevertheless, when Hashem initially commanded 
Moshe to warn Pharaoh he stated, “I will kill your firstborn.” Why was 
this plague, which was actually carried out as the last, mentioned first? 
The answer is, as stated, that Hashem’s plan in warning is to coerce the 
person so that he will not come to sin. This is why, when the Torah relates 
to us the laws of tzara’as, it begins with the harshest, since the words in the 
Torah are meant to act as a warning to the sinner. However, when it comes 
to carrying out the punishment of tzara’as, our sages’ words stand true that 
the most lenient comes first. 
The Mighty Cedar With The Lowly Hyssop 
“And the Kohen shall command; and for the person being purified there 
shall be taken two live, kosher birds, and cedarwood, and a crimson 
[tongue of] wool, and hyssop.” Vayikra 14:4 
The Gemara points out that it is quite appropriate for the metzora who is 
performing his purification rites to use branches from the lowly hyssop 
bush and the cedar tree. This is because he originally sinned by 
considering himself haughty, seeing himself as above everyone else and in 
a position to speak disparagingly about others. Now, as he humbles 
himself, he should take the branches of the lowly hyssop branch as an 
indication of his having learned his lesson. Rabbi Yaakov Yosef of 
Polonoye notes, however, that this message is one which the metzora 
should have considered earlier in the process, when he begins to reflect 
upon his error, and as he realizes his mistake. Now, as our verse discusses 
the outcome of that teshuva process, and as he brings the offerings to 
purify himself, the lesson should have been learned long ago. Why, then, 
is the hyssop introduced into the procedure only at this late stage? 
Furthermore, what purpose does the cedar wood play in this context? The 
cedar was a high and mighty tree, and its usage seems to be contradictory 
to the humble and lowly theme of the purification of the metzora. 
The Ba’al Shem Tov illustrated a parable to explain this situation. A king 
wished to merit longevity and that his reign extend for many decades. His 
advisors recommended that he conduct his affairs with a quiet and humble 
manner. In this way, he would attract few enemies and arouse less 
controversy. As the king implemented their advice, although his actions 
were quiet and unassuming, and surprisingly uncharacteristic for a king, 
his inner image became bloated. He commanded that his chariot be 

prepared, and as it was led through the main thoroughfare of the city, the 
king ran behind it screaming, “I am so humble! Who else is as wonderful a 
king as I?” One of the wise men observed this absurd spectacle and he 
explained to the king that the best advice would be to conduct himself 
outwardly as a proper king, but to remain humble in his heart, not with his 
legs. This balance would result in others recognizing his character as being 
refined. 
The lesson of the atonement of the metzora is that after bringing an 
offering where he displays outward humility, he must come to learn what 
true humility really is. He can conduct himself even as the cedar, 
outwardly, as long as he remains lowly and humble in his heart. 
A Middle Road Of Humility 
He should lower himself from his arrogance like a crimson [tongue of] 
wool (",gku," - the same word for “worm”) and like hyssop. -- Rashi 
If these items are selected in order to illustrate the need to conduct oneself 
in a lowly manner, it would seem that the Torah could have used only one 
of them to teach this concept. Or at least we would have expected the 
Torah to mention the hyssop first, for it is higher than the worm, and the 
verse would then be better illustrating the lowering of the high. 
Rambam (Hilchos Day'os 1:14) writes: The straight path is the mean 
standard found in each and every tendency of all the human character 
traits. Such tendency is removed an equal distance from both extremes, 
and is not nearer to one than to the other. Therefore, the sages have 
commanded that man should constantly review his tendencies, estimate 
them, and direct them toward the middle path so that he will be complete. 
If a person had distanced himself to the extreme point of any particular 
trait, he should remove himself to the extreme opposite end and follow it 
up a long time until he may return to the good way, which is the middle-
standard in each and every tendency. And yet, there are certain tendencies 
that man is forbidden to follow in the middle way, but must distance 
himself from one extreme to the other. The good way is not merely that 
man be meek, but that he should be humble-spirited, for then his spirit will 
be extremely lowly. This is the reason why it is said of Moshe that he was 
very meek (BeMidbar 12:3) and not merely meek. This is also the reason 
why the sages commanded, saying (Avos, 4:4): “Be exceedingly humble of 
spirit.” 
Lechem Mishna adds: The intent of Rambam is not that humility to an 
extreme is desirable, because even in this case it is more balanced and 
stable to be “in the middle of the road”. An extreme situation of humility 
would cause a person to go about with torn clothes, whereas a modicum of 
self-worth and self-respect would allow him to present himself in a 
dignified and proper fashion. Rambam simply means that the pious should 
tend towards the extreme end of humility, but not that they adopt it fully. 
In Ta’ama D’Kra, Rabbi Chaim Kanievsky explains how this lesson is 
indicated in our verse. The Torah describes a person who has raised 
himself to the heights of the cedar. He is adjured to humble and lower 
himself all the way to the depths of the worm. However, this is only a 
temporary extreme. Eventually, after descending to this lowly level, the 
person can finally regulate himself and aim to stabilize at the level of the 
hyssop. This plant is still quite low and humble, but it is a respectable and 
dignified plant. This is why the Torah lists both the worm and the hyssop, 
for the process of moderation is being described. The haughty person 
should lower himself to the extreme of the worm, but he may then uplift 
himself to the level of the hyssop, which represents the balanced level of 
controlled and proper humility. 
Demoralizing By Design 
“When you come into the land of Canaan, which I give to you for a 
possession and I put the plague of tzara’as in a house of the land of your 
possession.” Vayikra 14:34 
This was an announcement to them that these plagues would come upon 
them because the Emori concealed treasures of gold in the walls of their 
houses during the whole forty years when Bnei Yisrael were in the 
wilderness in order that Bnei Yisrael would not possess them when they 
conquered Canaan. Thus, as a consequence of the plague, Bnei Yisrael 
would pull down the houses and discover them. -- Rashi 
As the Jews continued their journey through the desert, they were now told 
that they were to find many treasures hidden within the walls of the homes 
they were to inherit. When the spies returned from their expedition, they 
reported (BeMidbar 13:28) that they had noticed that the cities were “very 
well fortified”. There, Rashi points out that the term ",IrUmC" - “fortified” - 
means that the defenses were strengthened. Furthermore, Rashi cites the 
translation of Onkelos which tells us that the spies specifically reported 
that the outer walls of the cities were circular. What significance is there to 
the shape of the walls, that the spies would choose to speak about it as an 
integral part of their presentation? 
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Rabbi Moshe Yitzchak HaLevi Segal of Ponovizh notes that the Mishna 
(Nega’im 12:1) determines that the laws of plagues of houses only apply 
to a structure that has four walls and is rectangular. This is ascertained 
from the repetition of the phrase ",hCv ,Irhe" (see Verses 37 and 38). A 
structure that is circular does not contract ritual impurity, and these laws 
would not apply even if certain discoloring appears on the walls. When the 
spies told the people that the cities were surrounded by large walls, the 
people might have rejoiced, knowing that although it may be a challenge 
to battle against such a city, yet, with the help of Hashem, they would 
prevail and then secure the added bonus of discovering the hidden 
treasures within the walls when they would be stricken with tzara’as. Yet, 
the spies wanted to totally discourage and dishearten the Jews with their 
report. They emphasized that the walls of the cities were rounded, and, 
accordingly, the laws of ritual impurities would never apply to them. This 
hopeful advantage was now lost, and there remained no consolation to the 
cities’ being fortified. 
Halachic Corner Shabbas HaGadol 
What is the origin of the custom of giving Maos Chitim (literally: wheat 
money) to the needy prior to Pesach? These donations are intended for the 
needy who could not otherwise afford to purchase wine, matzah, and other 
necessities for the seder. 
Some authorities associate this custom with a statement in the Talmud that 
the crops of the coming year are “judged” during the Passover season (see 
Rosh HaShana 16a). Maos Chitim should be donated prior to Pesach so 
that the donor may be found worthy in the sight of the Almighty and be 
blessed with a good harvest. 
Another reason for this custom is to allow us to be able to say truthfully 
during the seder: “Let all those who are hungry enter and eat, all who are 
in need come and celebrate Pesach.” This invitation to the poor can be 
extended with a clear conscience if we know that we have provided for 
them prior to the festival. (Also see Rambam, Hilchos Yom Tov 6:18.) 
Even if we do not ourselves have any strangers or poor people as guests at 
our seder table, we have, in a sense, fulfilled this obligation by giving 
Maos Chitim before Pesach. 
Questions for Thought and Study 
1. Regarding the grImn, the Torah says (Pasuk 14:2) "ivFv kt tcUvu" - “And 
he shall be brought to the Kohen”, then in the same pasuk it says "ivFv 
tmhu" - “And the Kohen will go out.” Which one is it? Does the metzora go 
to the Kohen or does the Kohen go to the metzora? See Ramban 14:2 
2. Why does the Torah need to write "ohrPm hTJ" - “two birds”? Couldn’t 
that be understood with the word "ohrPm" (in plural form) by itself? What 
does the superfluous word "hTJ" (“two”) come to teach us? See Malbim 
14:4 
3. What does sending away the live bird represent in the process of the 
purification of the metzora? See Chizkuni 14:8 
4. Why does the metzora bring a oJt iCre¨ (guilt offering)? See Sforno 
14:12 
5. How does the Torah indicate what is the priority in quality regarding the 
two ohrT (turtledoves) and two vbIh hbC mentioned in Pasuk 14:22? See 
14:22 
6. Why does the Torah imply that the cz (man with a discharge) is not 
purified when he has not washed his hands - "ohnC ;yJ¨t«k uhsh", when 
clearly just washing his hands is not enough, as he needs to completely 
submerge himself? See Ramban 15:11 
Answers: 
1. The metzora is brought to the Kohen (even against his will, according to 
Ibn Ezra). However, he is possibly tny, so the Kohen must leave camp 
where the metzora meets him to be evaluated. 
2. This was to teach us that it is better for the two birds to be equal in value 
and appearance and they are brought as one. 
3. This represents that the metzora was isolated by this punishment. With 
purification and teshuva, he is fit to go out and be part of the community. 
4. Sforno says that normally a person brings an oJt for being kgn 
(misappropriating) in Jsev (sanctified items). When one speaks grv iIJk 
and acts in an arrogant way, it is as if he is rebelling against Hashem 
Himself and he is being kgn in the holiness of Hashem’s presence in this 
world. 
5. By saying "Ish dhGT rJt" - “for whichever his means are sufficient”, the 
priority regarding the doves is not to be beautiful. The priority is that they 
be equal in value and appearance. 
6. Ramban explains that the washing of the hands mentioned here really 
means that he must fully submerge himself for purification. The term 
“hands” is used as one must completely scrub his body before immersion, 
and that is done with one’s hands. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
"I Don't Know" 
Dear Rebbe, 
It happened about midyear during fifth grade. It was our first week 
learning Talmud, and we were finding it both invigorating and 
challenging. The vocabulary was new, so were the concepts. It was a very 
sophisticated level of logic. And then it happened. We saw the way Rashi 
explained the passage, and it troubled us greatly. It just couldn't be, we 
thought, that his was the correct way to understand the passage. So we said 
the words… the words people sometimes say. We said, "But that doesn't 
make sense." And with a generous and understanding smile you corrected 
us. You said, "Don't say, 'It doesn't make sense.' Instead say, 'I don't 
understand.'" 
The message that you shared with us on that day was that just because we 
had a first reaction to something, doesn't mean that this would be the final 
word. To say that Rashi doesn't make sense, simply isn't something that we 
have the authority to do. The commentaries of generations would yet have 
their say on what Rashi meant, and why he said it. We had every right to 
be bewildered and object to Rashi's explanation. But our rights were 
limited to saying, "We don't understand." We had no right to sit 
definitively in judgment and claim that Rashi is wrong. 
I later realized that this is the lesson that the Torah shares with the 
Metzorah. After he received an affliction resulting from his speaking 
Lashon Horah, the Torah requires that he call a Kohein to rule on its 
status; the afflicted himself is not allowed to rule on his own affliction. 
Even a great scholar who is afflicted must only say, "Something that looks 
like an affliction has appeared," and not pass judgment. As the Talmud 
explains, "He must train himself to say, 'I don't know.'" Perhaps this person 
who experiences the affliction resulting from speaking Lashon Horah 
needs to learn this lesson especially well. For he has been passing 
judgment on others regularly, spreading his critical view of people, as if he 
is the authority. To this person, especially, we say, "Train yourself to say, 
'I don't know.'" Instead of passing judgment and saying that other people 
"just don't make any sense," let him get humility-training, and let him say, 
"I don't understand." 
You didn't mention it at the time, Rebbe, but the principle your taught us is 
very much related to the Jewish attitude of "Gam Zu Litovah- This too is 
for the best." It is an awareness that Hashem may very well be doing 
something for me which seems bad, but is in reality calculated for my 
benefit. Lucky for me if I can say, "I don't understand," rather than say, "It 
is so unfair, and does not make sense." In this week's parsha we are given a 
candid example regarding a person who finds an affliction on his house, is 
obligated to remove the afflicted stones, and discovers an abandoned 
treasure underneath which he may keep. He might have been resentful as 
he was at first thinking, "Why is G-d bringing affliction on me?" But 
ultimately, a healthier perspective, when an affliction appears, is to say, "I 
don't yet know why. I don't understand." 
But the ultimate gift that you gave us on that day in the classroom goes 
well beyond meaningful perspectives. You gave us- in that one phrase- the 
gift of life development and relationships. When we would encounter an 
idea that seemed wrong at first, we would check the source and its 
credentials. If it was a worthy source with good credentials then the correct 
response would not be to pass judgment and say, "It doesn't make any 
sense." Instead we would say, "I don't understand." 
Your students are no longer in 5th grade, Rebbe. They have gone on to be 
teachers and professionals in a variety of fields. They have gone on to 
have families of their own. And when they hear a perspective that is new 
to them- from a student, patient, child, or client- they know how to listen, 
to think, and to consider. "I do not know all" is part of their vocabulary. 
Thanks for teaching us a great lesson. Thanks for teaching it with such 
patience and humility. 
Respectfully, 
Your student 
With best wishes for a wonderful Shabbos! 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Power of Shame (Metsorah 5776) 
11 April 2016 
On 20 December 2013, a young woman, Justine Sacco, was waiting in 
Heathrow airport before boarding a flight to Africa. To while away the 
time she sent a Tweet in questionable taste about the hazards of catching 
AIDS. There was no immediate response, and she boarded the plane 
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unaware of the storm that was about to break. Eleven hours later, on 
landing, she discovered that she had become an international cause 
célèbre. Her Tweet and responses to it had gone viral. Over the next 11 
days she would be googled more than a million times. She was branded a 
racist and dismissed from her job. Overnight she had become a pariah.(1) 
The new social media have brought about a return to an ancient 
phenomenon, public shaming. Two recent books, Jon Ronson’s So You’ve 
Been Publicly Shamed, and Jennifer Jacquet’s Is Shame Necessary?,(2) 
have discussed it. Jacquet believes it is a good thing. It can be a way of 
getting public corporations to behave more responsibly, for example. 
Ronson highlights the dangers. It is one thing to be shamed by the 
community of which you are a part, quite another by a global network of 
strangers who know nothing about you or the context in which your act 
took place. That is more like a lynch mob than the pursuit of justice. 
Either way, this gives us a way of understanding the otherwise bewildering 
phenomenon of tsara’at, the condition dealt with at length in last week’s 
parsha and this. It has been variously translated as leprosy, skin disease, or 
scaly infection. Yet there are formidable problems in identifying it with 
any known disease. First, its symptoms do not correspond to Hansen’s 
disease, otherwise known as leprosy. Second, as described in the Torah it 
affects not only human beings but also the walls of houses, furniture and 
clothes. There is no known medical condition that has this property. 
Besides, the Torah is a book about holiness and right conduct. It is not a 
medical text. Even if it were, as David Zvi Hoffman points out in his 
commentary, the procedures to be carried out do not correspond to those 
that would be done if tsara’at were a contagious disease. Finally, tsara’at 
as described in the Torah is a condition that brings not sickness, but rather 
impurity, tumah. Health and purity are different things altogether. 
The sages decoded the mystery by relating our parsha to the instances in 
the Torah where someone was actually afflicted by tsara’at. One happened 
when Miriam spoke against her brother Moses (Num. 12:1-15). Another 
occurred when Moses at the burning bush said to God that the Israelites 
would not believe in him. His hand briefly turned “as leprous as snow” 
(Ex. 4:7). The sages regarded tsara’at as a punishment for lashon hara, evil 
speech, speaking negatively about or denigrating another person. 
This helped them explain why the symptoms of tsara’at – mould, 
discolouration – could affect walls, furniture, clothes and human skin. 
These were a sequence of warnings or punishments. First God warned the 
offender by sending a sign of decay to the walls of his house. If the 
offender repented the condition stopped there. If he failed to do so, his 
furniture was affected, then his clothes and finally his skin. 
How are we to understand this? Why was “evil speech” regarded as so 
serious an offence that it took these strange phenomena to point to its 
existence? And why was it punished this way and not another? 
It was the anthropologist Ruth Benedict and her book about Japanese 
culture, The Chrysanthemum and the Sword, that popularised a distinction 
between two kinds of society: guilt cultures and shame cultures. Ancient 
Greece, like Japan, was a shame culture. Judaism and the religions 
influenced by it (most obviously, Calvinism) were guilt cultures. The 
differences between them are substantial. 
In shame cultures, what matters is the judgment of others. Acting morally 
means conforming to public roles, rules and expectations. You do what 
other people expect you to do. You follow society’s conventions. If you 
fail to do so, society punishes you by subjecting you to shame, ridicule, 
disapproval, humiliation and ostracism. In guilt cultures what matters is 
not what other people think but what the voice of conscience tells you. 
Living morally means acting in accordance with internalised moral 
imperatives: “You shall” and “You shall not.” What matters is what you 
know to be right and wrong. 
People in shame cultures are other-directed. They care about how they 
appear in the eyes of others, or as we would say today, about their 
“image.” People in guilt cultures are inner-directed. They care about what 
they know about themselves in moments of absolute honesty. Even if your 
public image is undamaged, if you know you have done wrong, it will 
make you feel uneasy. You will wake up at night, troubled. “O coward 
conscience, how dost thou afflict me!” says Shakespeare’s Richard III. 
“My conscience hath a thousand several tongues / And every tongue 
brings in a several tale /And every tale condemns me for a villain.” Shame 
is public humiliation. Guilt is inner torment. 
The emergence of a guilt culture in Judaism flowed from its understanding 
of the relationship between God and humankind. In Judaism we are not 
actors on a stage with society as the audience and the judge. We can fool 
society; we cannot fool God. All pretence and pride, every mask and 
persona, the cosmetic cultivation of public image are irrelevant: “The Lord 
does not look at the things people look at. People look at the outward 

appearance, but the Lord looks at the heart” (1 Sam. 16: 7). Shame 
cultures are collective and conformist. By contrast, Judaism, the archetypal 
guilt culture, emphasises the individual and his or her relationship with 
God. What matters is not whether we conform to the culture of the age but 
whether we do what is good, just and right. 
This makes the law of tsara’at fascinating, because according to the sages’ 
interpretation, it constitutes one of the rare instances in the Torah of 
punishment by shame rather than guilt. The appearance of mould or 
discoloration on the walls of a house was a public signal of private 
wrongdoing. It was a way of saying to everyone who lived or visited there, 
“Bad things have been said in this place.” Little by little the signals came 
ever closer to the culprit, appearing next on his bed or chair, then on his 
clothes, then on his skin until eventually he found himself diagnosed as 
defiled: 
When a person has the mark of the defiling disease, his clothing must have 
a tear in it, he must go without a haircut, and he must cover his head down 
to his lips. ‘Unclean! Unclean!’ he must call out. As long as he has the 
mark, he shall remain unclean. Since he is unclean, he must remain alone, 
and his place shall be outside the camp. (Lev. 13: 45-46) 
These are quintessential expressions of shame. First is the stigma: the 
public marks of disgrace or dishonour (the torn clothes, unkempt hair, 
etc.). Then comes the ostracism: temporary exclusion from the normal 
affairs of society. These have nothing to do with illness and everything to 
do with social disapproval. This is what makes the law of tsara’at so hard 
to understand at first: it is one of the rare appearances of public shame in a 
non-shame, guilt-based culture.(3) It happened, though, not because 
society had expressed its disapproval but because God was signalling that 
it should do so. 
Why specifically in the case of lashon hara, “evil speech”? Because speech 
is what holds society together. Anthropologists have argued that language 
evolved among humans precisely in order to strengthen the bonds between 
them so that they could co-operate in larger groupings than any other 
animal. What sustains co-operation is trust. This allows and encourages me 
to make sacrifices for the group, knowing that others can be relied on to do 
likewise. This is precisely why lashon hara is so destructive. It undermines 
trust. It makes people suspicious about one another. It weakens the bonds 
that hold the group together. If unchecked, lashon hara will destroy any 
group it attacks: a family, a team, a community, even a nation. Hence its 
uniquely malicious character: It uses the power of language to weaken the 
very thing language was brought into being to create, namely, the trust that 
sustains the social bond. 
That is why the punishment for lashon hara was to be temporarily 
excluded from society by public exposure (the signs that appear on walls, 
furniture, clothes and skin), stigmatisation and shame (the torn clothes 
etc.) and ostracism (being forced to live outside the camp). It is difficult, 
perhaps impossible, to punish the malicious gossiper using the normal 
conventions of law, courts and the establishment of guilt. This can be done 
in the case of motsi shem ra, libel or slander, because these are all cases of 
making a false statement. Lashon hara is more subtle. It is done not by 
falsehood but by insinuation. There are many ways of harming a person’s 
reputation without actually telling a lie. Someone accused of lashon hara 
can easily say, “I didn’t say it, I didn’t mean it, and even if I did, I did not 
say anything that was untrue.” The best way of dealing with people who 
poison relationships without actually uttering falsehoods is by naming, 
shaming and shunning them. 
That, according to the sages, is what tsara’at miraculously did in ancient 
times. It no longer exists in the form described in the Torah. But the use of 
the Internet and social media as instruments of public shaming illustrates 
both the power and the danger of a culture of shame. Only rarely does the 
Torah invoke it, and in the case of the metsora only by an act of God, not 
society. Yet the moral of the metsora remains. Malicious gossip, lashon 
hara, undermines relationships, erodes the social bond, and damages trust. 
It deserves to be exposed and shamed. 
Never speak ill of others, and stay far from those who do. 
1. Jon Ronson, So You’ve Been Publicly Shamed, London, Picador, 2015, 
63-86. 
2. Jennifer Jacquet, Is Shame Necessary? New uses for an old tool, 
London, Allen Lane, 2015. 
3. Another according to Rabban Yohanan ben Zakkai was the ceremony in 
which a slave who did not wish to go free after the completion of six years 
of service, had his ear pierced against a doorpost (Ex. 20: 6). See Rashi ad 
loc., and Kiddushin 22b. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Metzora 
This shall be the law of the Metzora. (14:2) 
Imagine working an entire lifetime on a project, building up a company 
from scratch until it is a global player, only to lose everything due to a 
simple, foolish error. It would be devastating. The Chovas HaLevavos 
writes that, when an individual speaks lashon hora against someone - even 
if the "someone" is evil - the one who speaks forfeits all of his mitzvos, 
which are, in turn, given to the person against whom he has spoken. The 
speaker becomes the sorry "beneficiary" of the slandered person. It seems 
like an unfair trade, but, unfortunately, it is what it is. He has lost it all. 
What is worse, the other fellow -- with whom he apparently has issues -- 
has just been bequeathed all of his mitzvos and zchusim, merits. The 
"speaker" is left spiritually devoid of anything, while the "other guy" has 
just won the spiritual lottery! 
Horav Yehudah Tzedakah, zl, applies this thought to explain an ambiguous 
phrase, part of the Tefillah, prayer, recited in the Hadran, upon completion 
of a Tractate of Talmud. She'tehei Torascha umanuseinu b'olam ha'zeh, 
v'tehei imanu b'Olam Habba, "That your Torah will be our vocation in this 
world, and will be with us in the World to Come." What is the meaning of 
this phrase? If Torah is one's vocation in this world, if he devotes his time 
to studying Torah, why should it not accompany him, acting as his source 
of merit in the World to Come? 
The Rosh Yeshivah explains that one can arrive in Olam Habba empty-
handed, despite having lived a life replete with Torah study and mitzvah 
performance. It might have been one foolish envy, which spurred him to 
compound his senseless behavior with a few choice negative comments 
about the person who was the subject of his envy. An entire life of 
observance - gone. We ask Hashem to protect us, so that what we have 
achieved in olam hazeh accompanies us to Olam Habba. He had been 
insecure concerning his friend's success; he was troubled by an individual's 
lack of ethical/moral behavior. At the time, in his small mind, it might 
have seemed to be righteous indignation. Hashem considers it to be blatant 
lashon hora. The fellow whom he was trying to put down ultimately 
receives the reward and honor originally set aside for the one who ran off 
at the mouth. Now, he really has something about which to be jealous. 
This shall be the law of the metzora on the day of his purification: He 
shall be brought to the Kohen. (14:2) 
This pasuk is rendered homiletically by the Roshei Besamim, based on a 
statement made by the Zohar HaKadosh (Parashas Pekudei). The Zohar 
states that the merit of prayer and study of the individual who prays to 
Hashem without kavanah, proper intention and devotion, or studies Torah 
she'lo lishmah, not purely for the sake of learning Torah, hangs in limbo in 
a specially designated spiritual sphere. The first time that he prays with 
proper kavanah, or learns for the appropriate purpose of lishmah, this 
prayer or Torah-study will gather all of those other tefillos which hang in 
limbo and elevate them to their proper status. 
Zos Toras ha'metzora, "This shall be the law of he who was a motzi-ra," 
the individual who opened his mouth in such a manner whereby the 
prayers and Torah that emanated from him were not "good." How can this 
be rectified? B'yom taharaso, "On the day of his purification," when he 
prays and studies properly, thereby repairing his past prayers and study, 
then, v'huvah el ha'kohen, "He shall be brought to the Kohen." At that 
time, his prayers and Torah study will be elevated and brought before 
Hashem. 
One day a Tchortkover chasid, the son-in-law of a distinguished chasid 
who was a scholar, G-d-fearing and virtuous, came before the holy 
Tchortkover Rebbe, zl, with a complaint. Apparently, his revered father-
in-law did not daven. The Rebbe listened intently and asked, "Forgive me 
for asking, but what time do you daven?" The young man replied that he 
fairly often davened late in the morning, since he had a study partner in the 
early morning that extended beyond the time that people ate their 
breakfast. The Rebbe countered, "Then your father-in-law is certainly 
davening." The Rebbe told the young man that, when he would be 
absolutely certain that his father-in-law does not daven, he could convey a 
message to him, "The Rebbe would like to see you." 
The father-in-law entered the Rebbe's office in a very anxious state. It was 
not a common occurrence for the Rebbe to summon a chasid. "It has come 
to my attention that you are lax in your prayer service," the Rebbe began. 
The man did not deny the allegation. "It is true" the man replied. "How is 
this possible?" the Rebbe asked. 
The man explained, "I am not the greatest of scholars, but I am an honest 
man. I have not been successful in maintaining the proper kavanah. 
Therefore, I feel to daven without kavanah would impugn my integrity." 

With his kind and understanding heart, the Rebbe patiently explained to 
the man how our tefillah works. "A man walks into shul and prays. If the 
prayer lacks the appropriate kavanah, Hashem will mark a 'zero' next to it. 
Three-hundred-sixty-four days may elapse with nothing but zeros. Finally, 
one day, the man comes to shul greatly inspired - motivated to daven with 
devotion. That one day, Hashem gives him a 'one'! But where is the "one" 
placed: to the right of the zeros, making it a decimal point, fractionizing 
the zeros even more; or does He place it on the left side, elevating the 
zeros, to trillions and trillions? 
"David Hamelech says in Sefer Tehillim, Hashem yispor b'chsov amim, 
zeh yulad sham selah, 'Hashem will count, when He records nations, this 
one was born here, selah' (Tehillim 87:6). The nations of the world write 
from left to right. We write from right to left. Hashem will count according 
to manner of the nations of the world. 
"Thus, with one stroke, all of the zeros are transformed to thousands of 
billions." Hashem's counting according to the nations of the world will 
engender a new birth, the creation of millions of Tefillos! Therefore, you 
do yours, by davening to the best of your ability. Eventually, you will 
merit that one prayer that will draw all of the previous prayers in your 
favor." 
The Kohen shall command, and for the person being purified there shall 
be taken two live, clean birds, cedar wood and crimson wool and 
hyssop… and the one bird shall be slaughtered into an earthenware 
vessel over spring water. (14:4, 5) 
Horav Nosson Gestetner, zl, observes that the taharas, purification process, 
of the metzora involves the four yesodos, foundations, types of Creation: 
domeim, inanimate; tzomeiach, growing vegetation; chai, living creature; 
medaber, human who has the power of speech. The water and earthenware 
vessel are domemim, inanimate objects. The cedar wood and hyssop 
represent the tzomeiach, growing vegetation. The bird and crimson wool 
dyed from the blood of a worm, correspond to chai, living creatures. The 
Kohen who performs the purification is the medaber, symbolizes the 
human speaking creature. The lesson for us is straightforward: one who 
speaks lashon hora defiles every aspect of Creation. Thus, his purification 
must be effected by representations of all four yesodos of Creation. 
This idea is expressed by the mitzvos surrounding the Festival of Pesach. 
Here, too, we use all four forms of Creation. The water which is used for 
the matzah is a domeim; the flour is derived from a tzomeiach; and the 
marror is a tzomeiach. The Korban Pesach, Pascal Sacrifice, is a chai; and 
the person who executes the Seder, relating the story of the liberation and 
exodus from Egypt, is the medaber. The mitzvah of Sippur Yetzias 
Mitzrayim, relating the exodus from Egypt, is specifically carried out 
through the medium of the "mouth" - the peh - sach, mouth which speaks, 
because the liberation from Egypt involved all four yesodos of Creation, as 
the plagues that struck Egypt affected all four yesodos. 
And he shall dip them and the live bird into the blood of the bird that was 
slaughtered… he shall purify him and he shall set the live bird free upon 
the open field. (14:6,7) 
What else should he do with the live bird? It makes sense that if one bird 
dies and the other bird lives, the live bird be turned loose to live out its 
life. Simply, the reason the Torah underscores the freedom of the live bird 
is that originally it had been designated as a sacrifice. In the end, it worked 
out that it was not used for this purpose. I might think that once the term 
korban, sacrifice, has been designated on a bird, it has been spiritually 
elevated, thus prohibited for mundane use. The Torah is teaching us that, 
regardless of its original designation, the bird should be set free. It will 
never be used, allowing for its designation to dissipate. 
Horav Moshe Aharon Stern, zl, gives an inspirational explanation of why 
the Torah emphasizes the bird's freedom. It was "washed" in the blood of 
its co-bird. When one washes himself in his friend's "blood," a special 
pasuk is required to permit the bird for ritual use. What a powerful insight 
- and how (sadly) practical. Can we declare with clear conscience that our 
ascendency, success, good fortune did not come as a result of a friend, 
another person who did not make it? While this is not a reference to 
intentional harm, we cannot deny that, at times, the choice boils down to 
two people: one makes it; the other "also ran." We Jews believe that it is 
not due simply to the "toss of the dice;" rather, someone's shoulders 
became our stepstool. That should at least engender a sense of 
introspection and humility. 
When you arrive in the land of Canaan that I give you as a possession, 
and I will place a tzaraas affliction upon a house. In the land of your 
possession (14:34) 
Rashi teaches us that Moshe Rabbeinu brought good tidings when he 
informed the people that they would be subject to nigei battim, plagues 
that would strike their homes. Apparently, when the Emorites heard that 
the Jews were coming to attack them, they hid their gold, silver and 
jewelry in the walls of their homes. As a result of the negaim, the homes 
had to be dismantled, exposing the hidden treasures. To recap, the 
individual who acted inappropriately was punished with the destruction of 
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his home. As a result of the punishment, he became the lucky winner of a 
hidden treasure which otherwise would never have been discovered. 
The Sefer Moshav Zekeinim asks the obvious question. Negaim are 
Heaven-sent as a punishment for a stingy eye, a penurious attitude towards 
helping others. Why should the punishment be the harbinger and catalyst 
for reward? The Aruch HaShulchan asks a similar question. Does Hashem 
not have another way of rewarding this person? Why does the individual 
have to lose his home, just to have the hidden treasure revealed? 
We must say that this is an indication of Hashem's overriding love for His 
People. Even when they deserve punishment, Hashem eases off - and 
when it is absolutely necessary that extreme suffering be a part of the 
punishment, Hashem "finds" a way to somehow ameliorate the difficulty. 
Everything that might appear as outrageously challenging has a silver 
lining. We do not always see it, however, because, for the most part, we 
are not looking. 
L'Hisaden Ba'ahavasecha quotes Horav Shmuel Abba Deutch, who 
expounds on the concept of "patience" during periods of travail, relying on 
our deep-rooted faith to give the situation/challenge that we are 
confronting time to play itself out. The Mechaber, in Shulchan Aruch 
Orach Chaim 230:5, writes: "A person should be accustomed to say, 
'Whatever Hashem does is for the good.'" What is the meaning of "be 
accustomed"? Does a person undergo trials and tribulations daily, that he 
should get used to articulating this statement? Furthermore, why is it 
essential that one vocalize this statement? Is thinking about it, accepting it 
in one's heart, not sufficient? What happened to emunah, faith? 
Horav Moshe, zl, m'Kubrin interprets the pasuk, Atzabeihem kessef 
v'zahav, "Their idols are silver and gold, maasei y'dei adam, 'handiwork of 
man' (Tehillim 115:3). Atzabeihem, their atzvus, (source of) their sadness, 
is (because they think that) their silver and gold is the handiwork of man." 
They think that the material success which they enjoy is the result of their 
own prowess and brilliance. Thus, peh lahem v'lo yidabeiru (which is 
usually translated as), "They have a mouth, but cannot speak," (is 
homiletically rendered as) "they feel that they have reason to use their 
mouth in prayer. Why pray if the success if self-generated?" 
An inspiring homily, but why should one be sad just because he believes 
in his own success? Just because he does not see whatever success he has 
achieved as a gift from Hashem does not necessarily engender sadness. 
Furthermore, should the sadness catalyze a lack of prayer? Rav Deutch 
quotes the Baal Shem Tov, zl, who interprets the pasuk, "He'emanti ki 
adaber, "I have kept faith, although I say" (Tehillim 116:10), the faith 
which I have; my entire conviction is in the merit of my dibur, speech, my 
constant articulation and reiteration of my belief in Hashem. Otherwise, 
his emunah will wane. One must speak emunah. Thinking, believing in 
one's heart, is insufficient. It must be constantly repeated. 
Returning to the pasuk, atzvus is the result of a lack of faith. How does one 
fall to such a nadir that sadness becomes his companion? The answer is: 
They do not use their mouths to articulate their emunah in Hashem, 
allowing them to fall into the trap of believing that their silver and gold are 
self-generated. 
Having said this, we understand why one should become accustomed to a 
positive outlook concerning everything in life. When a person confronts a 
nisayon, challenge/test, the yetzer tov, good inclination, is removed from 
him, so that the challenge can be "challenging." All he has in his arsenal to 
combat the yetzer hora, evil inclination, is his yiraas Shomayim, fear of 
Heaven, which he has stored and with which he has been able to fortify 
himself. This is very much like a vaccine used to prevent an illness. 
Therefore, even when life appears to be good, when the sun of good 
fortune seems to be smiling on him, he should fortify himself with the 
constant repetition of a positive outlook. This will forearm his resolve and 
give him the strength to overcome the potential obstacles to his faith. 
And I will place a tzaraas affliction upon a house in the land of your 
possession. (14:34) 
Chazal teach that, when Klal Yisrael was informed that their homes in 
Eretz Yisrael would be visited with plagues, it was actually good news. 
Apparently, when the Emorites who had inhabited the Holy Land heard 
that the Jews were coming, they hid all of their treasures in the walls of the 
houses. For forty years, as the Jews sojourned in the wilderness, the 
Emorites occupied themselves with hiding their gold and silver, lest the 
Jews find them. Now, when a Jew acts in such a manner that he deserves 
that a plague be delivered upon his house, it will ultimately be destroyed, 
revealing the hidden treasures. In other words, the individual is first issued 
a warning concerning his behavior. Then, Hashem strikes his material 
assets, and, if the man does not take the hint, Hashem metes out His 
punishment on his body. Here, we have a unique situation in which the 
punishment is the catalyst for reward. How are we to understand this? 
Horav Reuven Karlinstein, Shlita, explains that no person leaves this world 
without his designated dose of yissurim, troubles. He might go through 
"dry" spells where everything seems to be going his way. Sooner or later, 
however, something will surface to spoil the "fun." The question is how 

one views the challenges, trials and tribulations which ruin his day. Chazal 
teach us a practical approach towards viewing yissurim, a positive 
perspective to adopt in life. 
A man notes what seems to be a plague on the wall of his house. He 
summons the Kohen, who informs him that it be best that he remove 
everything from his house, lest it become tamei, impure. The man must 
leave his house, move into a motel and wait. The Kohen returns, looks at 
the plague, and notices that it appears to have spread. Removing a few 
bricks will not suffice. The malignancy has metastasized throughout the 
house. There is only one option: destroy the house. The man must be 
miserable. Try living in a cramped motel room with a family. The lack of 
comforts, the expense, can be overwhelming. All this, only to discover 
that, at the end of the day, he no longer has a house in which to live. Then, 
all of a sudden, he discovers gold! His entire attitude has changed. It has 
all been worth it. 
Did it have to be this way? If Hashem had wanted to reward him, He could 
have given him the winning powerball ticket. That certainly would have 
been easier than waiting in a motel for a few weeks, not knowing what the 
next day would bring. Rav Karlinstein explains that Hashem wants to give 
this man a reward, but first, he has to pass the test of faith in Hashem. The 
Almighty subjects him to yissurim. How will he react? Will he rebel, or 
will he remain faithful, accepting, acquiescing to whatever Hashem throws 
at him? It has all been a test. If he fails the test, if every step of the way 
every time something goes wrong he complains, gives up hope, blames 
everyone and everything for his bad luck, then he has indicated that he 
reserved his faith in Hashem for happy times. When the going becomes 
rough, he is gone, his commitment has waned. Hashem will change the 
plague, so that the Kohen will purify the house. This will save the man's 
house, but he will lose out on the treasure. He does not deserve it. 
We cannot run away from challenge; trial and tribulation are integral parts 
of life. One receives a "grade" for passing a test. Without the test, there 
can be no grade. Avraham Avinu passed ten tests, emerging triumphant, 
thus earning a place as our nation's Patriarch. Every great leader has his 
share of trials. These are the stepping stones in his ascension as leader. 
When a person observes the back of a needlepoint, he sees disheveled 
threads every which way. Nothing seems to be placed in an organized 
manner. Yet, when he turns it over, he sees a beautiful image, a 
multicolored mosaic which captivates him. Life is like that. In this world, 
we see the disheveled, non-sequentially laid-out threads. One day, we will 
be given the opportunity to look at the other side, filled with beauty and in 
perfect order. 
In other words, a test/challenge, is an opportunity for growth. If one passes 
the test with flying colors, exhibiting his faith and commitment, despite 
being subject to pain and anxiety, he will be rewarded with incredible 
reward - often discovering the hidden treasure which has previously been 
unbeknownst --and otherwise elusive -- to him. 
The name Brisk conjures up images of Torah eminence at the highest 
level. The yeshivah world has been totally transformed by the Brisker 
derech, analytical approach to study. One can say that no area of Torah 
erudition has not in some way been affected by the House of Brisk. The 
z'chus, merit, of serving as progenitor of this extraordinary Torah dynasty 
is awesome - especially since this individual started out neither as a Rav or 
as a Rosh Yeshivah, but as a G-d-fearing, Torah committed, wealthy 
layman. 
In Williampole, a district of Kovno, there lived Rav Moshe Soloveitzchik, 
a wealthy industrialist, who had inherited large hardwood forests from his 
parents. He entered into the lumber business, which, at the time, was quite 
profitable. Despite his great wealth, he never forgot his less-than-
successful brethren; his home became a beacon for tzedakah and chesed, 
charity and kindness, to all who entered it. All went well until, one day, he 
made a bad investment. In the space of virtually overnight, he was 
transformed into a penniless person, who himself required tzedakah to 
support his mere existence. When the richest man in the community 
suddenly became a pauper, the people were left dumbstruck. What was the 
reason for this Divine Justice? Why did such a good man become the 
victim of misfortune? Horav Chaim Volozhiner, zl, convened a special 
bais din, court, to determine the cause of Rav Moshe's sudden bankruptcy. 
After meticulous examination, it was determined that Rav Moshe had done 
one thing wrong. He had gone against Chazal's teachings that one not give 
more than twenty percent of his fortune to charity. Rav Moshe gave far 
beyond the twenty percent. Although this was the decision rendered by the 
bais din, Rav Chaim could not reconcile himself to it. Thus, he left the 
matter hanging, waiting to see what would happen. 
In the meantime, not having a business to attend to, Rav Moshe did not fall 
into deep depression (as many would do). He took out his Gemorah and sat 
and learned all day in the bais hamedrash. Slowly, hidden talents began to 
surface, and, in a short period of time, he became recognized as an erudite 
Torah scholar. Eventually, he achieved the position of Av Bais Din of 
Kovno! Years went by, and he encouraged his sons to follow in his path by 
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devoting their lives to Torah study and dissemination. They listened and 
became accomplished talmidei chachamim. 
Rav Chaim Volozhiner commented, "Now I understand why Rav Moshe 
lost his fortune virtually overnight. His great acts of tzedakah earned a 
formidable reward: to sire a dynasty of extraordinary talmidei chachamim. 
Such a family finds it very challenging to achieve such an extreme level of 
erudition amid the material comforts that accompany wealth. Thus, he had 
to lose his money in order to pave the way for the dynasty of which he 
would be the progenitor. Rav Moshe Soloveitchik's son, Yosef, married 
the daughter of Rav Chaim Volozhiner. After his father's passing, he 
assumed the position of Av Bais Din of Kovno. He became sick shortly 
thereafter, leaving this world as a young man, passing the baton of 
leadership to his young son, Yitzchak Ze'ev. The young boy grew up and 
married his stepsister, Rivka Shapiro. Their son was Yosef Dov HaLevi, 
the famous Bais HaLevi. Rav Yitzchak Ze'ev chose to be the consummate 
baal habayis, lay person - an outstanding talmid chacham, as well as a 
dedicated public servant. 
The rest is history. We must remember that this history was made possible 
only because, upon losing his fortune, Rav Moshe did not descend into a 
deep depression. Rather, he immersed himself in learning - accepting 
Rashi's decree. It was his acquiescence that catalyzed the metamorphosis 
of Torah learning for all time. 
V'zocheir chasdei Avos. 
The Yerushalmi Berachos 4:1 relates that, when Rabbi Elazar ben Azaryah 
was appointed Nasi, Rabbi Akiva bemoaned the fact, saying, "It is not that 
he is a greater ben Torah than I (more erudite) (in fact, he was much 
younger). It is because he is the son of great ones. Praised is he whose 
forebears served in his merit. Fortunate is he who has a peg on which to 
hang (something)." What was Rabbi Elazar's yaseid, peg? What 
constituted his illustrious lineage? He was the tenth generation following 
Ezra HaSofer. 
Chazal teach that although Rabbi Akiva was the greatest scholar of his 
day, because he lacked yichus, worthy pedigree, he could not be appointed 
as Nasi. No one can expect to lead the Jewish People successfully without 
the added support of the zechus avos, heralding back to the Patriarchs. In 
his Michtav MeiEliyahu, Horav Eliyahu Eliezer Dessler, zl, explains that 
the benefit of the merit of the Patriarchs and the previous generations of 
illustrious forebears is not that we receive Hashem's favoritism because we 
are the sons of Avraham, Yitzchak and Yaakov. Nepotism is not 
something that Judaism lauds. Zechus avos means that we have inherited 
the unique middos, character traits, spiritual strengths and talents, of our 
Patriarchs and other forebears. These inherent qualities are part of our 
DNA; thus, they bolster our strength and ability to survive during difficult 
times. We have that added "peg" on which to support ourselves. Without 
that extra benefit, Rabbi Elazar could not have become the leader of the 
nation. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Metzorah - Malachi 3:4 
This week's haftorah, read in conjunction with Shabbos Hagadol, depicts 
the Jewish scene moments before the advent of Mashiach. Malachi, the 
last prophet before our first exile, shares with us the prevalent 
conversations during the final moments of our final exile. The masses of 
our people will reflect upon the generation's unprecedented affluence and 
conclude that Torah observance is a wasted exercise. Their argument will 
be, "What material gain has ever come from observing His commandments 
or walking the downtrodden path for His sake? We constantly praise the 
agnostics and the wicked who met much success and yet, escaped the 
wrath of Above." (3:14, 15) The impressive financial success of so many 
unaffiliated Jews will suggest an indifference on the side of Hashem, 
almost to the extent of condoning their inexcusable behavior.  
What will be the response of the righteous? The prophet continues, "Then 
the G-d fearing people will speak amongst themselves and Hashem will 
hearken, listen and preserve the comments of those who revere Him and 
respect His name." (3:16) During those dark moments G-d fearing people 
will be scarce. However, those who will endure and persevere, despite the 
fierce influences of exile, will remain steadfast in their faith. They will 
gather and strengthen one another sharing their true perspectives on life. 
They do not seek tangible benefits from life and certainly do not expect a 
reward in this finite world (see Malbim to 3:16) Their service is based on 
reverence and respect rather than reward or material gain. To them, the 
absence of fame or financial success will not present a serious challenge to 
their commitment. Instead, they will patiently await the era of redemption 
wherein the glory of Hashem will become revealed to all.  

Our Chazal in Yalkut Shimoni (591) explain this unwavering faith with the 
following parable. The queen was once confronted by a maidservant in the 
midst of a dark night. The latter argued that she was more attractive than 
the queen herself! The queen responded calmly, "Say all you wish now 
because tomorrow in the light of day the truth will be revealed." In the 
same vein righteous people, during our dark exile, find themselves at a 
serious disadvantage. In the absence of Hashem's clear revelations, 
anything can be presented and said. Allusions can easily be construed that 
promise eternal bliss for those who walk the unethical and immoral path. It 
requires men of great character and commitment to rise above public 
opinion and speak the truth. Their response to this senseless talk is, "The 
truth is around the corner." "Soon Mashiach will arrive and the clear 
revelations of Hashem will tell the real story." Regarding these devout, the 
prophet says, "And for you who fear Hash em a gracious and healing sun 
will shine upon you." (3:20) Those who firmly awaited the light of 
redemption will merit its light, the brilliant radiance of Hashem. The light 
of day will finally arrive and those clear perspectives of the righteous will 
become self evident truths.  
In truth, these very same discussions took place in Egypt and served as an 
essential factor in the preservation of our people. The Midrash 
Rabba(Shmos 5:18) reveals to us that the Jewish people observed Shabbos 
long before they were commanded. In defense of his people, Moshe 
Rabbeinu approached Pharaoh and insisted on a day of rest. After being 
granted his request, Moshe conveniently dedicated the seventh day of the 
week for this purpose. The Midrash adds that the Jewish people effectively 
utilized this day to study scrolls of redemption. In the midst of heavy 
persecution, the Jews maintained their faith in Hashem. Although no trace 
of Hashem could be seen, they remained devoted to Him. They didn't 
question Hashem's lack of involvement and were not influenced by the 
darkness of their exile. Although their wicked taskmasters enjoyed a 
comfortable life this could not seduce the Jewish people into straying from 
Hashem. They, too, gathered together and encouraged each other w ith the 
truths of Hashem. They understood that daylight would eventually arrive 
and, in the radiance of Hashem, the truth would become self evident. In 
this merit, they did experience those long awaited results. Eventually, 
Hashem did shine His light upon them as it says, "For the Jewish people 
there was light in their settlement." (Shmos 10:23) May we merit to 
experience this light speedily in our days. 
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Ohr Somayach – Torah Weekly 
Overview 
The Torah describes the procedure for a metzora (a person afflicted with 
tzara'at) upon conclusion of his isolation. This process extends for a week 
and involves korbanot and immersions in the mikveh. Then, a kohen must 
pronounce the metzora pure. A metzora of limited financial means may 
substitute lesser offerings for the more expensive animals. Before a kohen 
diagnoses that a house has tzara'at, household possessions are removed to 
prevent them from also being declared ritually impure. The tzara'at is 
removed by smashing and rebuilding that section of the house. If it 
reappears, the entire building must be razed. The Torah details those 
bodily secretions that render a person spiritually impure, thereby 
preventing his contact with holy items, and the Torah defines how one 
regains a state of ritual purity. 
Insights 
Miser-Able 
“And if he is poor and his means do not extend…” (14:21) 
One of the well-worn canards about Jews is that we are mean. 
Truth be told, proportionately more Jews give to charity than any other 
religion. 
A 2013 poll of 4,000 people showed that nearly four in ten atheists did not 
donate at all, compared to three in ten Muslims and Christians, whereas 
more than four in ten Jews donate, and that’s talking about secular Jews. 
Tzedaka is in our genes. In fact, there is no word for charity in Hebrew. 
Tzedaka comes from the root tzedek,meaning “right”. It literally translates 
as “righteousness.” What the world calls charity, to a Jew is no more than 
doing the “right” thing. 
The Talmud (Yoma 41b) notes that in all cases, a rich person who is 
obliged to bring an offering fulfills his obligation by bringing that of a 
poor person. In all cases except one in this week’s Torah portion of the 
Metzora offering, a rich person who brings a poor person’s offering does 
not achieve atonement. 
Why, of all offerings, should it be that a rich person who became a 
metzora cannot acquit himself with the offering of a poor person? 



24                                                              waaBtu!Bswdn!– trcdk trcd ihc!
Our Sages teach that the affliction ofthe metzora was due to stinginess 
(Arachin 16a). Thus, if after a rich man has transgressed the sin of avarice 
and has been punished with tzara’at, and in spite of his wealth he remains 
miserly, attempting to fulfill his obligation with the offering of a poor 
man, it is clear that he has not yet learned to mend his ways. He is still 
able to be a miser. Source: Meshech Chochma 
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Between the Fish and the Soup 
Parashat Metzora 5776: D'var Torah 
On the eighth day…the kohen who purifies [the metzora] shall place the 
person being purified before G-d at the entrance of the Tent of Meeting… 
The kohen shall take [from the purifying metzora] the one lamb and bring 
it as an asham - a guilt offering… (14:11-12) 
Mitzvot 169-172 in the Sefer HaChinuch focus on tzaraat together with its 
spiritual root causes. They include lashon hara, tale-bearing, overbearing 
haughtiness, and similar anti-social behavior (Arachin 16a). Rashi stresses 
that it is lashon hara that causes husbands to be separated from wives, and 
friends from one another. 
The Chinuch writes that tzaraat was created to impress on the individual 
that G-d is closely watching all the time. Tzaraat is not a mere punishment, 
but an act of love: Like a father who chastises his son, so G-d chastises 
you. G-d brings tzaraat into the lives of individuals so that they may reflect 
on their past behavior and attend at once to correcting their faulty 
character traits. 
Indeed, R. Samson Raphael Hirsch writes that tzaraat is not 'leprosy' but a 
Divinely imposed sign of moral deficiency. This follows from the Ramban 
and the Sforno, who emphasize the reality that such afflictions on 
garments and personal items are not natural phenomena, but only occurred 
when the Israelites as a whole were living in harmony with the Creator. 
Where individuals stepped out of line, reminders might take place in the 
form of G-d-imposed ugly green and red discolorations on personal 
possessions. 
The Sforno writes at length about the situation in which such tzaraat 
occurred. It is within the role and framework of being the am segula, the 
chosen, treasured people who are expected to set the standards of behavior 
for humanity (c.f. Deut. 7:6). Among them, the message of the appearance 
of tzaraat on personal items would be fully understood and acted upon at 
once. Thus tzaraat reflected badly on the individual, but well on the rest of 
the community. It is effectively saying that the people are behaving as they 
should, apart from those singled out. 
But in contrast, once Israel as a whole failed to live up to their ultimate 
purpose, they were no longer worthy for their individuals to be singled out 
in that way. That, says the Sforno, is why such tzaraat had not occurred for 
many generations. 
The situation may be compared to a class where a brilliant teacher has 
attentive, interested, and well-disciplined students in an atmosphere that 
maximizes the classroom experience. But as all teachers know, even the 
best students are not perfect and they are not always as receptive as they 
should be, especially on a wet Thursday afternoon. A raised eyebrow 
pointed in the precise direction will convey the message to a temporarily 
wandering mind, without disturbing the full-flow of the proceedings within 
the classroom. Indeed, the teacher's success in correcting the situation with 
the slightest, but well-directed glance implies a very high morale in the 
classroom. 
In contrast, the glance will go unnoticed where the class is unruly and 
populated with habitually non-co-operative and disobedient students. 
There, much more deliberate and severe measures will be required to 
create the right effect. 
Perhaps the near modern-day equivalent may be in the Gemara's advice: 
"When unpleasant things happen, consider carefully your own behavior" 
(Brachot 5a). As it says: "Let us search and examine our ways and return 
to G-d" (Lam. 3:40). 
Parashat Metzora - Shabbat Hagadol 5776 
"Bring all the tithes to the treasury, so that there will be food in My House. 
Please test Me on this," says the G-d of Hosts, "for there is no way that I 
will not open up the floodgates of the heavens for you, and pour down 
uncontainable blessings upon you." (Malachi 3:10) 
Guided Tour… 
The prophesies of Malachi conclude the entire order of the Prophets within 
the Tenach. Who, however, was Malachi? The actual text gives no clue. 
Even the Talmud is uncertain of his actual identity. Recognizing that this 
prophesy was a late message - already after the building of the Second 
Temple - one opinion claims that Malachi was Ezra; another prefers 
Mordechai, but most hold that Malachi is his proper name, and that he was 
a prophet in his own right (Megilla 15a). 

From his position in the last line of prophets it is reasonable to assume that 
he was the latest prophet of all, and that is supported by the text. Like 
Haggai and Zechariah before him, he lived after the Return from Babylon, 
but unlike them, he was obviously in action after the later rebuilding of the 
Second Temple, as he criticizes the offerings brought there. 
The Prophet Malachi urges that Israel cannot achieve its destiny just 
because of its archenemy Esau's downfall. A nation who accepted upon 
itself to be G-d's people must deserve its privileged status amongst 
Mankind. Thus the Prophet severely chastens the Jews for the hypocrisy of 
those who, encouraged by their self-serving and insincere priests, can turn 
the service of G-d into what he patently sees as a farce. How dare they 
offer their old, crippled, and ill animals to G-d, while at the same time 
retaining the best for themselves? Would they dare give a something 
defective as a present to their Persian overlords? 
Malachi thus exhorts the Jewish Priests to live up to their calling. They 
must be the teachers and model personalities. They can indeed spiritually 
raise the standard of the Jewish people if they set the example - a message 
that applies to all leaders, both religious and temporal. However the 
ultimate act of 'leadership' will come through Divine intervention itself. Its 
form - the theme of the Haftara - is the events leading up to a happening in 
ours as well as Malachi's future. It is the Final Day of Judgment. 
The Haftara itself begins pleasantly enough - 'the offerings of Judah and 
Jerusalem will be pleasing to G-d, as in the days of old and in former 
years.' (Malachi 3:4) G-d will accept our sacrifices in the Third Temple of 
the future, and His people will be able to come close to their Creator by 
being able to serve Him through those means. However, G-d will wreak 
justice on those whose way of life follow the (Jewish) seven deadly sins - 
sorcery; adultery; lying under oath, swindling employees, and dealing 
unjustly with three classes of society needing protection - the widow, the 
orphan, and the proselyte. 
The Prophet continues by condemning the people for neglecting to pay the 
obligatory tithes and offerings due to the Priests and Levites (- and by 
implication, tzedaka - supporting those who, like the Priests and Levites, 
are in need). Were they to honor their obligations, God would shower 
blessings on them, and the land would yield abundant crops. 
Malachi brings words of assurance from G-d to the righteous people who 
are perplexed by the apparent prosperity of the wicked. While the wicked 
proper, G-d quietly takes note of the loyalty shown by those following His 
revealed teachings. Concerning such genuine people: 'G-d listened and 
heard, and a scroll of remembrance was written at His command 
concerning those who fear G-d and meditate on His name.' (3:16) When 
the Day of Judgment arrives, G-d will show them compassion 'as a man is 
compassionate with a son that serves him.' (3:18) As the Malbim explains, 
an employee works and is paid immediately. But his reward is temporary, 
since a short time later he will have spent it all. But when a father wishes 
to reward a devoted son, he thinks in more lasting terms - something that 
will last him his entire life, and even for generations afterwards. The 
devoted son trusts his father even if his gifts do not come at once. 
Similarly, G-d does not reward the truly righteous with the fleeting 
rewards of this world, but instead He withholds the reward until their souls 
reach the next world, for what is acquired there is permanent (c.f. Rashi on 
Deut. 7:10). 
Ultimately, the truly wicked will be destroyed in this world as well. The 
Prophet calls upon the people to remember the Torah of Moses and 
foretells the coming of Elijah before 'the great and terrible day of the L-rd' 
when parents and children will be reconciled, and turn their hearts towards 
G-d. 
Given the above, the actual dating of Malachi is difficult: however he must 
have been active between the period of the Second Temple before the Jews 
put away their foreign wives under Ezra (implied in Malachi 2:11) - which 
would suggest his time being between 515 and 450 BCE (Rosenberg, S.G.: 
The Haftara Cycle [2000] p. 20). 
D'var Torah 
G-d, says Malachi, asks the Israelites to put Him to the test. He says that if 
they pay their tithes (tenth of their produce) to the Priests and the Levites, 
they themselves will prosper beyond all reasonable expectations. Note that 
the Priests and the Levites were in need: they rendered spiritual services to 
the Jews and humanity in the Temple, but they received no share in the 
Land on which they could grow their own food. 
The Talmud (Taanit 9a) supports the above with the following anecdote: 
R. Yohanan met Reish Lakish's son. He said to him: "Tell me what verse 
you are studying?" The child answered: "The verse is the command to take 
a tithe (asser te'aser) of all the seed crops that grow in the field every year" 
(Deut. 14:22). The child then asked why the double expression - (asser 
te'asser) is used rather than a simple commandment to take tithes. R. 
Yohanan answered that the commandment was phrased this way to add a 
Divine promise: "the verse guarantees that if you separate tithes (asser) 
you yourself will become rich" (change the pointing to ti-asher). The 
young boy wanted to know from where R. Yohanan got that idea. He 
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replied: "Just you go ahead and test it out for yourself!" "Isn't it against the 
Torah to put G-d to the test?" pleased the boy, citing 'You shall not test the 
L-rd your G-d' (Deut. 6:16). R. Yohanam replied: "R. Hoshaya said that 
this commandment of the separation of tithes is the only exception, as 
stated in this verse: 'Bring all the tithes to the treasury, so that there will be 
food in My House. Please test Me on this,' says the G-d of Hosts, 'for there 
is no way that I will not open up the floodgates of the heavens for you, and 
pour down uncontainable blessings upon you.' (Malachi 3:10) 
But why are we allowed to test G-d in this respect? And by extension, it 
may be argued that the spirit of the laws of tithes applies to the well-
established practice of giving a tenth of one's income to tzedaka. That 
word is commonly rendered as 'charity' - but it comes from the word 
tzedek. That means doing what is right, and what is just and fair. Thus 
helping those in need is not merely a generous act where a person parts 
with a slice of his wealth, but Torah legislated social justice. This may be 
illustrated by the story of Goldberg, the beggar, knocking at Rothstein's 
villa for his weekly handout. "I'm sorry, this week I had a very bad run of 
business, Goldberg," he said, "and I can't help you this time round." 
"Because you had a bad time, I should suffer?" Goldberg rejoined. 
The Malbim gives the following reason. There are two words in Biblical 
Hebrew for 'test'. One is 'Nisayon' and the other is 'B'china'. A Nisayon is 
when you test someone or something to see if that person or thing is more 
than what it appears to be on the surface. For example, a coach tests his 
athlete by making him jump higher than he did the day before to see if he 
has more?in him. Similarly, when G-d tests a person, He does so to see if 
that person can be even greater than he was the day before. Every test that 
Abraham experienced was to develop and bring out his great personal 
attributes - to a great degree than he exhibited in the previous test. 
However, a B'china is a test to see if the person or thing is what it is but 
not more. For example, testing gold for its level of purity from other 
minerals is determining the level of purity that the gold has. When a 
student is tested in Geometry, the teacher wants to determine if the student 
knows what he was taught, not more. 
?When G-d tells us to test Him with tithes, He uses the word 'B'chanuni' 
from the word 'B'china'. Conversely, when the Torah tells us in 
Deuteronomy not to test G-d, it uses the phrase 'lo tenasu' from the word 
'Nisayon'. According to Malbim, the Torah forbids us to make a Nisayon 
of G-d - i.e. to test Him to see if He will do more than what He said. But 
since He promised that if we give tithes he will open up all the treasure 
houses and give us blessing without end, in this area we could never test 
Him to see if He will give more because He already promised us 
everything. In other words, when it comes to tzedaka, the 'sky really is the 
limit!' 
?By extension, people often refrain from giving to others because they do 
not want to lose what they have. So G-d assures us that this is not the case 
when it comes to charity because if we give to others, He has fixed the 
Creation, as it were, that we will get it back. And we may even 'test' Him 
in this respect! 
The Sefer Kol-Bo (47) connects this idea in explaining why the Shabbat 
before Pesach is name Shabbat Hagadol (the 'big' Shabbat). After bringing 
the more commonly quoted explanation, he mentions that there was a 
custom of baking a 'big' challa loaf for the poor - (so that they might enjoy 
leavened bread on the last Shabbat before Pesach). He records that when 
this custom fell into disuse, the grain crops suffered severe blight 
For those looking for more comprehensive material, questions and answers on the Parasha may be found at 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Metzora/Shabbos Hagadol 5776 
“The Art Of Instruction” 
A number of years ago, a student in Yeshivas Sha’ar Yoshuv in Far 
Rockaway acted in a manner that disgraced himself and the entire yeshiva. 
It was inevitable that he was going to be asked to leave the yeshiva. 
He was sitting in the Bais Medrash when he was summoned to the office 
of the Rosh Yeshiva, Rabbi Shlomo Freifeld zt’l. Other students watched 
as he walked to the office with his held high. 
He emerged from the office a few minutes later, white faced and visibly 
shaken. 
He later related to a close friend that he had entered the office poised for a 
confrontation. But when he walked in Rabbi Freifeld stood up and walked 
around the table to where he was sitting and said in a broken voice, “I am 
sorry that I couldn’t inspire you to be bigger!” 
The student admitted, “I had no defense against his awesome humility. He 
simply broke me.” 
No battle, no confrontation, no argument.(1) 

The purification process for a metzora was very methodical. The Torah 
describes in precise detail special materials that needed to be gathered, the 
manner in which his offerings were brought, how the blood of the offering 
was placed on the right earlobe, the thumb on his right hand, and the big 
toe on his right foot, and the sprinkling of oil. 
The Torah then concludes its detailing of the laws by stating, “This is the 
law for every tzaraas affliction…להורות – to rule on which day it is 
contaminated and on which day it is purified; this is the law of tzaraas.” 
The word "תלהורו" not only means ‘to rule’ (i.e. to render halachic 
decisions) but also to instruct. In the words of the Toras Kohanim, “this 
verse teaches that a Kohen may not examine tzaraas afflictions until his 
teacher has instructed him how to do so.”    
The Oznayim LaTorah explains that while there are many things that can 
be learned from a book, certain things can only be properly learned from 
observing a live example. The art of examining tzaraas falls into the latter 
category. The reason is because the Kohen’s role was not only to render a 
forthright halachic decision, but also to admonish the metzora. He was to 
say to him, “My son, the affliction of tzaraas results from the sin of 
harmful speech.(2)” One can only rebuke another if he knows how to do so 
in a gentle manner that can potentially influence the recipient. If one 
admonishes another without knowing how to touch his soul he has only 
served to exacerbate the problem. 
This idea was demonstrated with the story of Iyov (Job). After Iyov 
suffered the loss of his wealth and children, his three close friends sought 
to console him by preaching to him about morality. They were 
reprimanded(3), “Because you did not speak correctly to Me like My 
servant Iyov.” Rashi explains that G-d told them, “Weren’t Iyov’s sorrow 
and suffering enough that you had to add to them… and criticize him.”  
Every Kohen had to learn from his teacher how to convey to the metzora, 
not only the actual ruling, but also the message the metozra needed to 
glean from the spiritual malady he was afflicted with. The Kohanim had a 
long-standing tradition of how to speak to others with sensitivity and love 
from their ancestor and forerunner Aharon. The Mishna(4) relates that 
Aharon was the quintessential man of peace, “he loved peace and pursed 
peace; he loved people and brought them closer to Torah.” There was no 
one who knew the language of the heart better than Aharon, and, therefore, 
there was no one who could effectively reprimand others like Aharon. He 
taught those lessons to his children and their children to their children. 
The Oznayim LaTorah adds that the Kohain did not only have to be 
proficient in knowing how to admonish the metozra at the time of the 
pronouncement of his affliction. He also had to know how to speak to the 
metzora on the day when he was pronounced purified. When the Kohain 
reexamined the metzora and found that his symptoms no longer rendered 
him impure the Kohain had to offer him words of encouragement balanced 
with words of gentle warning that he not repeat his imprudent 
actions/words which caused him to become afflicted. 
Thus when the Torah states, “to rule on which day it is contaminated and 
on which day it is purified”, it can also be read as, “to instruct on the day 
when he is contaminated and on the day when he is purified.” The Kohen 
must be proficient in connecting with his constituents in all situations. “On 
the day when he is contaminated” the Kohen must know how to 
simultaneously sympathize and instruct, and “on the day when he is 
purified” he must know how to rejoice along with the metzora and 
encourage him for the future. 
It was not enough for the Kohain to offer his ruling, he also had to instruct 
and guide. It took just as much (if not more) time, patience, and diligence 
to learn the language of the heart, than it was to learn the complex and 
detailed laws of all the shades and complexions of tzaraas. 
At the Seder, there is great emphasis and focus given to the Four Sons. The 
commentators note that the varied response we give to each child is itself 
an integral educational lesson. Each child must be addressed individually, 
in a manner which speaks to him. 
This is based on the well-known verse(5), “Educate a youth according to 
his way, even when he becomes old he will not move away from it.” Rabbi 
Samson Rafael Hirsch explained that our approach to educating a child 
must be with an eye to the future. We must try to tailor our educational 
approach to what we anticipate the child can become. An educator must 
seek to understand the individuality of a child so that he can educate him 
according to his own unique capabilities and capacities. 
A careful analysis of the text of the haggadah reveals a poignant message. 
The vernacular of the haggadah reads, “Corresponding to four sons does 
the Torah speak: One is wise, one is wicked, one is simple, and one does 
not know how to ask.” 
The haggadah does not say that there are four sons, but rather that the 
Torah speaks about four sons. In truth, no child fits into perfect neat 
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categories.(6) There is a little bit of each of the Four Sons in every child 
(and adult). No only must the educator know how to address each child 
individually, but he must also know how to address the different 
components of the child’s personality.  
Instructing others is an art that must be studied and learned from example. 
The mtzvah of Seder night, “And you shall tell your son” is an injunction 
that we must convey the lessons of the exodus to each of our sons in a 
manner which speaks to his heart and soul. 
“To instruct… this is the law of tzaraas” 
“Corresponding to four sons does the Torah speak” 
1. From “Reb Shlomo: The life and legacy of Rabbi Shlomo Freifeld”. 
(One of the greatest books I have ever read.) 
2. Toras Kohanim 
3. Iyov 42:7 
4. Avos 1:12 
5. Mishlei 22:6 
6. This is one of the notable and justified complaints against labeling 
children. While doing so is often necessary in order to diagnose a child so 
a treatment plan for the child can be developed, no child (or adult) can be 
perfectly categorized into premade classifications. Every person is a world 
unto himself/herself.  

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Metzora/Hagadol 
7 Nissan 5776/ April 15, 2016 
The newfound unwritten law that has evolved in recent years is that 
shalach manos delivered on Purim must have a theme. The theme must 
directly connect between the costumes worn and the contents of the 
shalach manos given. 
In fulfillment of that ‘obligation’, this year the Staum family had an 
equestrian theme. We donned our equestrian/horse jockey gear about two 
weeks before Purim and were photographed by a professional 
photographer. [The pictures are taken as a chesed in exchange for a check 
for tzedakah.] The photographer subsequently emailed the picture to 
Chani, who then forwarded it to a neighbor who superimposed us onto a 
background of a farm setting complete with a barn and horses. [Ironically, 
on Purim day itself, for various reasons, no member of the Staum family 
wore the jockey costume. We hold like those authorities who rule that as 
long as it is clear that you have a theme you fulfill your ‘theme 
obligation’, even if you don’t actually dress accordingly on Purim. Other 
authorities disagree. Please note that the purpose of this forum is not to 
issue any halachic rulings. Speak to your Rabbi.] 
When we received the finished picture, Chani excitedly showed it to our 
children. Not familiar with the concept of superimposing a picture, our 
five year old daughter Chayala looked at it and said, “I don’t remember 
being there!” 
On Seder night we have an obligation to view ourselves as if we went out 
of Egypt. 
Although the redemption happened over three thousand years ago, it has 
different meaning in every generation. The year after the miracle of Purim 
the Jews in Persia had a different appreciation of the exodus than the Jews 
in Babylonia did. In Rome 71 C.E. (the year after the second Bais 
Hamikdash was destroyed) it had different meaning than it did for the Jews 
in Spain 1493, and in Siberia or Auschwitz it had different meaning than it 
does for us in America and Eretz Yisroel today. 
On a more personal level, we ourselves relate to the concept of exodus and 
personal liberation differently throughout the stages of our own lives. 
The story does not change, but we do, and therefore we never stop telling 
the story and learning its lessons. 
Because the exodus from Egypt is what enabled us to become the Chosen 
People, it is not just a one time, historical event, but something that has an 
effect on us forever. That was the night we realized our uniqueness, and 
every generation connects and recognizes that uniqueness in a different 
manner.  
Every day at the end of Shema we state the verse “I am Hashem, your G-d, 
that took you out of the land of Egypt to be for you for a G-d. I am 
Hashem, your G-d.” 
Rav Schwab zt’l explains that the words “I am Hashem, your G-d” are 
stated twice because they refer to two different manifestations of G-d’s 
connection with us. At times G-d’s Presence is clear and we can easily 
recognize the divine Hand guiding and protecting us. But throughout most 
of history G-d’s presence is harder to discern. In the words of Dovid 
Hamelech (Tehillim 91) “He, the most High, dwells in secret; in the 
shadow does G-d (Shakkai) dwell.” 

In some generations we can easily see ourselves as if we were freed from 
Egypt. But more often than not in exile we have had to superimpose 
ourselves. We have had to remind ourselves that the exodus was an eternal 
event and granted us eternal freedom. Since that fateful event, despite 
endless physical pain and persecution, the Jewish spirit has never again 
been able to be vanquished. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum  
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
 

Rabbi Berel Wein 

Shabbat Hagadol 
The Shabbat preceding Pesach is titled “The Great Shabbat.” Over the ages 
there have been many reasons advanced as to why this Shabbat, over all 
others, deserves this title. I know that it is somehow presumptuous on my 
part to add my view on the matter when so many greater people than me 
have had their say. However, the Torah is so vast and all-encompassing 
and speaks to all times and generations that it always allows for everyone 
to advance ideas and insights in the hope that Torah will be enhanced. 
So, I am taking the liberty of advancing something that I've been thinking 
about for a number of months regarding this great Shabbat. This Shabbat is 
the gateway to the great holiday of Pesach. Since Pesach is regarded as 
being the holiday of our freedom, this Shabbat becomes in a metaphorical 
sense the gateway for freedom. All of human greatness throughout the 
ages has always been predicated on the necessity for freedom. Freedom of 
expression, of thought, of choice and of imagination has always been the 
main ingredients of human progress and of spiritual and material 
advancement. 
Thought control has always been the tool of tyrants and despots. It was our 
father Avraham who first stood up against this type of tyranny in ancient 
Mesopotamia, risking his life to proclaim the belief in monotheism in an 
enforced pagan society. That is one of the reasons why our Pesach 
haggadah begins with the redemption from Egyptian bondage by recalling 
the story of Avraham. Freedom presupposes the right to be different and if 
there ever was a one-word description of the Jewish people over the 
millennia of our existence it certainly is the word “different.” 
It is freedom that inspires human greatness. The idea of Shabbat itself - a 
day of rest and escape from the mundane world that oftentimes 
overwhelms us - is an example of greatness and of freedom. Without a 
Shabbat our exodus from Egypt would perhaps, in the long run of history, 
have been relatively meaningless. So many nations and peoples over the 
centuries have gained independence but eventually deteriorated and even 
disappeared from the human story. 
It is the consistency of the freedom of the Jewish people, with its constant 
renewal and revitalization, that makes our freedom so special and of such 
an historic nature. Freedom from Egyptian bondage gave us the 
opportunity to think differently than the rest of the world and to accept the 
Torah and all that it entailed at a time when the rest of the world rejected 
it. Shabbat opened for us the ability to be different as a people and a 
culture, allowing us to enrich all of humanity with Godly and moral 
insights and behavior. 
It is on this Shabbat before Pesach, before we again remember and 
celebrate our physical release and freedom from Egyptian bondage, that 
we pay homage to the great gift granted us by our Creator. We 
acknowledge the greatness of that day that precedes, causes and defines 
our freedom both physically and spiritually. 
In reality every Shabbat is “great” but on the holiday of Pesach the 
greatness of Shabbat is apparent in all of its glory when it is coupled with 
the concept of freedom that it helped create and foster. 
Greatness is never a temporary or faddish thing. It does not necessarily 
generate popularity or easy acceptance. But it always survives and is 
constantly effective. The Shabbat guarded and protected the inner freedom 
of the Jewish people over millennia and it continues to do so today. Jews 
lived for and tragically died for the Shabbat. It became the benchmark of 
Jewish loyalty and togetherness. It is the great sign of the eternal covenant 
between God and Israel, the beacon of light and hope for all times and 
circumstances. 
It is the task of our generation that has tasted the renaissance of Jewish 
freedom, physically, materially, and nationally, to restore the Shabbat to 
its deservedly exalted place of greatness and primacy. And perhaps is the 
message of this great Shabbat to us now. 
Shabbat shalom,  
Chag Kosher V’Sameach 
U.S. Office 386 Route 59 Monsey, NY 10952 845-368-1425 | 800-499-WEIN (9346) Fax: 845-368-1528 Questions? info@jewishdestiny.com Israel 
Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
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Rabbi Berel Wein 

Weekly Parsha 
Metzora 
This week's parsha is truly one of the most difficult subjects for people in 
our time to contemplate, understand or from which to gain knowledge and 
inspiration. The entire subject of these mysterious diseases, which 
manifested themselves on the human body, in clothing and even in houses 
and buildings is technically discussed in Mishna and also in various places 
in the Talmud itself. However, the fact that the subject is discussed does 
not really reveal the underlying pathology of these diseases nor does it 
help explain it to us in a purely rational fashion. 
We are all aware that the Talmud connects the disease to the sin of 
slandering others and improper speech. Nevertheless, the mystery of the 
cause, diagnosis and cure for the condition remains a troubling and hidden 
matter. It is beyond my ability to add any new insights into this age old 
discussion by the great scholars of Israel. I think, though, that we simply 
have to accept that there are physical diseases that manifest themselves 
because of spiritual failings, whatever those failings may be and however 
they are interpreted. 
We are all aware that there are psychosomatic diseases that can and often 
do become actually physical. Medical science has not yet been able to 
determine why such phenomena occur. Well, just as there are, so to speak, 
mentally caused diseases, the Torah informs us that there are also 
spiritually caused diseases that actually effect one's body, clothing and 
even one's home. There are many events and occurrences in life, both 
personal and national, that defy logic or any form of human understanding. 
The Torah does indicate to us the areas of our lives where our human 
vulnerabilities exist and are apparent. Certainly our bodies, our health, our 
appearance and our general physical well-being rank as some of the most 
vulnerable of all human conditions. Our bodies are so delicately formed 
and perfectly balanced that even the slightest malfunction of any of its 
parts immediately causes pain and requires our attention. 
The Torah expands this idea to include spiritual imbalances and 
shortcomings. We are usually never conscious of these matters and if, in 
fact, they are pointed out to us by others, the usual reaction is one of 
resentment. So, through the mechanism of physical symptoms as described 
in this week's parsha, the Torah reminds us that we need to examine and 
purify ourselves spiritually and not merely physically. 
Our bodies, our clothing, even our dwelling places require inspection and 
sanctification. Even though the physical manifestations of these 
shortcomings are no longer apparent in our time, the underlying lesson is 
still present in all of our actions and attitudes. 
The realization that we can be woefully deficient in behavior, unless we 
are constantly monitoring our relationship to our unique value system, is 
essential for living a truly Jewish and observant life. We are responsible 
for discerning those weaknesses within us even if they are not physically 
apparent. Perhaps this is the message to us from this week's parsha. 
Shabbat shalom, Rabbi Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
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Person in the Parsha 
Parashas Metzora / Shabbat HaGadol 
“Pinkus the Peddler” 
He was a character straight out of the novels of Charles Dickens. Scholars 
have long found Dickens’ attitude toward Jews problematic. The character 
Fagin in the novel Oliver Twist is certainly a negative stereotype, but 
many are unaware of the character named Riah in Dickens’ last completed 
novel, Our Mutual Friend. Riah is portrayed as a proud Jew, honest, wise, 
compassionate, and courageous. 
Pinkus always reminded me of Riah. He was a Holocaust survivor with no 
family, who eked out a livelihood by peddling his wares from door-to-door 
in Jewish neighborhoods. Such street peddlers were commonplace several 
generations ago and he was among the last of them. He occasionally 
visited the Brooklyn neighborhood in which I grew up, but I knew him 
best from the Lower East Side where I went to yeshiva. 
I no longer recall his real name, but we called him Pinkus because of a 
then-popular but now long-forgotten Yiddish song about Pinkus the 
Peddler. We would buy our school supplies and other amenities from him, 
mostly out of sympathy. But those of us who had the patience to listen to 
his tales were more intrigued by his conversation than by the quality or 
price of his wares. Like Riah, the Dickens character, he was proud, honest, 
wise, compassionate, and courageous. He discussed neither his Holocaust 
experiences nor his ultimate rescue. Rather, he plied us with riddles about 

the Bible and Talmud and was a treasure trove of anecdotes about the 
people he knew from what he called “my world which is no more.” 
Much later, I discovered another peddler in our own tradition, so that I no 
longer needed to identify just Pinkus with Riah. This peddler of old was 
one from whom not I, but none other than the talmudic sage Rabbi Yannai, 
learned a great deal. And that brings us to Parashat Metzora. 
We read in comprehensive detail about the metzora, the person inflicted 
with blemishes of the skin often translated as leprosy. In the Bible, and 
even more so in the Talmud and Midrash, these blemishes are seen as 
divine punishment for sins of speech: malicious gossip, slander, and 
defamations of character – so much so that the very word metzora is said 
to be a contraction of the words motzi ra, he who spreads evil. 
Hence the anecdote described in the Midrash Rabba associated with this 
Torah portion: 
It once happened that a certain peddler was wandering from town to town 
and crying out, “Who wishes to buy a life-giving potion?” Rabbi Yannai 
heard this man’s shouting and called upon him for an explanation. The 
peddler took out the Book of Psalms and showed Rabbi Yannai the verse: 
“Who is the person who desires life, loving each day to see good? Then 
guard your tongue from evil and your lips from speaking deceit. Turn from 
evil and do good; seek peace and pursue it.” 
Rabbi Yannai exclaimed: 
All my life I have been reading this verse and never quite understood what 
it meant, until this peddler came and explained it… Therefore, Moses 
admonished the Jewish people and said to them these are the statutes of the 
metzora, the statutes of the motzi shem ra, the bearer of malicious gossip. 
From time immemorial, commentators have struggled with the question, 
“What did the peddler say that Rabbi Yannai did not already know?” 
Rabbi Yannai, by his own testimony, had read the Book of Psalms many 
times. The meaning of the verses quoted seems to be self-evident. What 
could this peddler have added to Rabbi Yannai’s understanding? 
Permit me to share with you one approach to demystifying this passage in 
the Midrash. It is drawn from a work by Rabbi Shlomo Yosef Zevin, a 
very insightful twentieth century rabbi who lived and wrote in Israel. He 
reminds us of a teaching by Maimonides to the effect that there are 
similarities between physical health and illness and moral health and 
illness. 
Taking that analogy further, Rabbi Zevin reminds us that there are foods 
for healthy people which those who are ailing can simply not digest. They 
need to first ingest medicine, healing foods, before they are ready for a 
proper diet. 
Similarly, before one can embark upon the proper moral life, he or she 
often needs to first be healed from a prior tainted moral status. Thus, 
before one can live a life of “turning from evil and doing good, seeking 
peace and pursuing it,” which is a normal healthy moral life, it is often 
necessary to first wean oneself from habitual immoral practices which are 
typically very resistant to change. 
Hence, the ingenious insight of the peddler Rabbi Yannai heard. “Do you 
want to know the secret of a long life? Of a properly lived life of doing 
good and pursuing peace? Then first you must guard your tongue from 
evil. That is the secret potion, the healing medicine which will enable you 
to go on to the next step, moral health.” 
In this analysis, correcting one’s patterns of speech is a therapeutic 
process, a life-giving potion; not a food, not the bread of life. Only after 
this pernicious but pervasive fault is corrected, only after this moral 
disease is cured, can a person actively engage in the next verse in 
Psalms,”Turn from evil and do good.” 
Rabbi Yannai was accustomed to reading these verses differently. He 
understood the question, “Who desires life?” But he thought that there was 
one compound answer: guard your tongue, turn from evil, and do good. 
The peddler taught something much more profound. The answer to, “Who 
desires life?” is a complex one. It consists of stages, the first of which is a 
healing process acquired by ingesting the potion of good speech. Then one 
can move up to the next stage, living a full and healthy moral life. 
Pinkus the Peddler taught me a lot when I was but a teenager. What I did 
not realize then was that he was following a long and honored tradition of 
itinerant peddlers who peddled not just trivial commodities, but words and 
wares of wisdom. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Metzora 
Parshas Metzora deals with various types of tumah. The Kuzari (2:60) 
explains that all forms of tumah are in reality offshoots of the primary 
tumah - the tumah of a corpse (See also Ramban in this week's parsha 
15:11 who mentions this idea). Chazal tell us that the metzora is likened to 
a dead person. The tumos of niddah, zivah and shichvas zera are all 
created by bodily discharges which could have contributed to the creation 
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of a living being. A lack of creating life, in effect, constitutes a form of 
death. 
Rav Wolbe explains (Daas Shlomo) that death is a phenomenon that was 
not built into the fabric of creation. Only after the advent of cheit in 
general, and the sin of eating from the eitz hadaas in particular, did death 
become the way of the world. Thus, cheit and tumah are closely related 
since cheit caused death and death is the root of all tumah. For this reason, 
the Torah imposed laws that necessitate various levels of distance that 
must be maintained from those who are tamei, since the Torah wishes that 
we distance ourselves from sin and all its consequences. 
Chazal tell us, "Sin covers over the heart of a person" (Yoma 39a). Every 
sin causes the heart to be covered with a thin film of impurity that dulls its 
innate sensitivities. This dulling of the senses is similar to death since, to a 
certain degree, the clarity of the heart's perception ceases to exist. 
Kedusha stands diametrically opposite tumah: it signifies life and it allows 
one to experience life in its truest form. Moreover, it instills one's heart 
with sensitivities that are unknown to those who lack his level of kedusha. 
Such a person can sense a cheit that might have gone unnoticed by 
someone who does not possess such a high level of kedusha. 
Every sin obstructs the spiritual arteries of the heart thereby dulling its 
ability to discern right from wrong. Not being offended by seeing an 
indecent sight is not something to be proud of. One of our great leaders 
compared it to a peasant who walks barefoot on pebbles without it 
affecting him: Both have simply become desensitized to the point where 
things that should set off bells simply go unnoticed. 
Indeed, there are many things that while they do not affect gentiles, they 
definitely have a negative effect on Jews. We are aristocrats and we can 
sense even the smallest deviation from kedusha. Appreciate your innate 
greatness and guard this virtue as you would the apple of your eye! 
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 56 - Pale of Settlement 
by Rabbi Ken Spiro 
The Napoleonic Enlightenment, which emancipated the Jews of Western 
Europe, did not make it to Eastern Europe where most Jews lived in the 
18th-19th centuries. 
The largest concentration of Jews -- or about 5 million -- was then located 
there; this represented 40% of the Jewish population worldwide. 
From 1791 until 1915, the Jews living in Eastern Europe were confined by 
the Czars of Russia -- starting with Catherine the Great -- to an area known 
as the "Pale of Settlement" (meaning "borders of settlement"). The Pale 
consisted of 25 provinces that included Ukraine, Lithuania, Byelorussia, 
Crimea, and part of Poland (which had been partitioned between Russia, 
Prussia, and Austria in 1772). 
Jews were specifically expelled from Moscow and St. Petersburg and 
forced into the Pale. Later they were also expelled from rural areas within 
the Pale and forced to live only in shtetls. 
Despite the oppression some amazing things happened in the Pale. 
For one thing, charity -- tzedakah, which in Hebrew means "justice" -- 
thrived, as Jews helped each other. The historian Martin Gilbert writes in 
his Atlas of Jewish History that no province in the Pale had less than 14% 
of Jews on relief, and Lithuanian and Ukrainian Jews supported as much 
as 22% of their poor population: 
"Among the charitable societies organized by Jews were those to supply 
poor students with clothes, soldiers with kosher food, the poor with free 
medical treatment, poor brides with dowries, and orphans with technical 
education." 
This was an incredibly sophisticated social welfare system. In times of 
great hardship, no Jew was abandoned. 
This caring for each other did not escape the notice of non-Jews. 
In fact, during this period of time the rabbis had to issue a decree against 
accepting any converts to Judaism from the local Slavic population. Why 
would Christian Slavs want to convert to Judaism? They realized that no 
Jew ever starved to death in the street, whereas if you were a Christian 
peasant you could easily starve to death in the street because no one was 
going to take care of you. The government wasn't going to do it and the 
Church wasn't going to do it. So the rabbis didn't want Judaism being 
flooded by thousands of insincere converts who were trying to save their 
lives by becoming Jews and benefiting from the Jewish social welfare 
system. 
Torah Learning 
Another amazing thing that happened in the Pale, despite the oppression, 
was the re-birth of Torah learning. 
Torah studies (as we saw in Part 52) had fallen by the wayside in the 18th 
century and had become a preserve of the elite. 

In 1803, Rabbi Chaim ben Yitzchak of Volozhin (1749-1821), a student of 
the Vilna Gaon, set about to correct this situation. Most yeshivas during 
this period were small institutions of learning supported by individual 
towns in which they were based. Rabbi Chaim proposed to found a large 
institution, open to all, and supported by many communities. 
He sent letters to the chief rabbis of cities throughout Europe asking them 
to send to him their best students to study at his yeshiva in Volozhin, 
Lithuania, where he promised to provide them with financial support, top 
teachers, and a high-level standardized curriculum. The response to his 
letter was very positive and a large number of students were sent to the 
Volozhin Yeshiva, which eventually enrolled 450 students. 
Unfortunately, the Volozhin Yeshiva didn't last too long as the Czarist 
government of Russia saw what was going on and tried to force it to adopt 
a more secular curriculum as part of making it less Jewish. While the 
Volozhin Yeshiva was willing to tolerate some secular studies, the Russian 
demand that all faculty members have diplomas from recognized Russian 
educational institutions in order to teach "Russian language and culture" 
was not acceptable. And so, the yeshiva was closed in 1892 by Russian 
inspectors and its students exiled. 
Although it had been in operation less than 100 years, it had become the 
model for the modern yeshiva. By the time the Volozhin closed, other 
yeshivas based on its models were already in operation, many started by 
the students of the Volozhin. 
The Mussar Movement 
During the same period of time that saw the re-birth of Torah studies there 
arose in the Pale a new emphasis on what should be the primary focus of 
those studies. The impetus came from a very important movement within 
Judaism called the Mussar Movement ("Morality Movement"). 
Its founder was a most unusual man, Rabbi Israel Lipkin of Salant (1810-
1883), better known as Rabbi Israel Salanter. 
Many stories are told about his goodness. Among the most famous is the 
story of his disappearance one Yom Kippur from his synagogue. As the 
congregation fretted for his safety, delaying services until he arrived, one 
young mother took the opportunity to rush back home to check on her 
baby, which she had left alone. There she found the rabbi, rocking the 
cradle. Hearing the baby crying, he had stopped to comfort it, putting the 
needs of another human being ahead of his personal spiritual fulfillment. 
Rabbi Salanter, though the epitome of kindness, could also be 
confrontational when the question of ethics or morality was at stake. Such 
was his stance, when he learned that a poor widow's two sons were drafted 
into the Russian Army, because a rich man had bribed the officials so that 
his son would not be taken. He confronted the entire community in the 
synagogue regarding the matter in order to win justice for the widow. 
Rabbi Salanter was driven to restore the study of morality and ethics to 
their central place in Torah learning. He felt that a lot of Talmudic study 
had become very legalistic, intellectual, and devoid of advice on how to 
develop a personal relationship to HaShem or methods of how to be a 
better person in relationship to one's fellows. 
The manual of the Mussar Movement became the 18th century work by 
the Kabbalist Moshe Chaim Luzatto -- The Path of the Just. 
At the time that Rabbi Salanter initiated Mussar studies, his system was 
controversial simply because it was new. Orthodox Jews were worried at 
first that this might be another type of "reform." 
But the Mussar Movement overcame their misgivings and its teachings are 
now central to the curricula of many yeshivas. 
The most famous of the yeshivas specializing in Mussar studies is the 
Novhardok Yeshiva, founded by Rabbi Yoseph of Novhardok, a disciple 
of Rabbi Salanter. This is also the yeshiva which gave rise to the Beis 
Yaakov system of women's education. 
Other yeshivas, many of which were founded by the graduates of the 
Volozhin Yeshiva and which incorporated the teachings of Rabbi Salanter 
and the Mussar Movement, were: 
• the Mir (the great yeshiva which migrated to Shanghai during 
the Holocaust and eventually relocated in Jerusalem and Brooklyn) 
• Slabodka (which moved to Hebron, Israel, and when destroyed 
by the Arabs, to Jerusalem and Bnei Brak) 
• Telshe (now in Cleveland, Ohio) 
• Slutzk (now in Lakewood, New Jersey). 
Forced Secularization 
While Orthodox Jews accepted and embraced the Mussar Movement after 
an initial hesitation, the non-Orthodox continued to oppose it. 
Chief among the opponents was a group called the Maskilim ("the 
Enlightened Ones"), who opposed traditional Judaism in any way, shape or 
form. 
This was the group that aided the Czarist government in the closing of the 
Volozhin Yeshiva. Why? Because the Maskilim wanted their fellow Jews 
to drop Judaism and join the Russian culture. They argued: "Let's study 
Russian culture ... let's speak in Russian and write in Russian ... let's be 
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just like them, and they'll accept us, and we'll be able to integrate more 
effectively into society and end the horrible poverty so many live under." 
An important figure among the Maskilim was Dr. Max Lilienthal (1813-
1882), a German Jew who came to Russia as director of the "enlightened" 
Jewish school of Riga. He was eventually appointed by the Russian 
government (of Czar Nicholas I) as the Minister of Jewish Education and 
went about attempting to convince the Jews of the Pale of the Czar's 
"benign intent" in establishing a new educational system for them. 
This was during the time when the Czar was attempting to "restructure" 
the Jewish society in Russia with laws forbidding the wearing of 
traditional clothing, decrees against Talmud study, and division of Jews 
into "useful" (farmers, artisans, skilled workers) and "useless" (unskilled 
workers, rabbis, orphans, the sick and unemployed). 
In this climate, in 1843, a conference was convened on the subject of 
Jewish education, which pitted Lilienthal against Rabbi Yitzchak of 
Volozhin and Rabbi Menachem Mendel Schneersohn, the Rebbe of 
Chabad Lubavitch also known as the Tzemach Tzedek. Lilienthal could 
not stand up to the arguments of these rabbis, who managed to win the 
right for Jews to retain their traditional school system in competition with 
Lilienthal's new school system. (See Berel Wein's Triumph of Survival, p. 
157.) 
Within a decade, Lilienthal's schools closed for lack of faculty and 
students, though Lilienthal's defenders claim that he left because he 
realized that the Czar's "benign intent" was to convert Jews to Christianity. 
He migrated to Cincinnati, Ohio, where he headed up a Reform 
congregation. 
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
Copyright © 2001 Aish.com - http://www.aish.com Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from 
Vasser College with a BA in Russian Language and Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical 
ordination from Yeshiva Aish HaTorah in Jerusalem and a Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro 
is also a licensed tour guide by the Israel Ministry of Tourism. He lives in Jerusalem with his wife and five children where he works as a senior 
lecturer and researcher on Aish HaTorah outreach programs.  
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48 Ways to Wisdom 
Way #24 Search For Wisdom 
There's a lot to learn about living. It may be possible to figure it all out on 
your own, but that's foolish and time consuming. The world is full of 
people with wisdom. The 48 Ways says: Learn from them. 
Taking guidance from the wrong people, however, can be disastrous. 
When you consider how much care you'd exercise before entrusting your 
money into another's hands, shouldn't you be even more careful before 
accepting advice on how to live your life? 
To be wise, you can't casually pursue wisdom; you have to actively go 
after it. More wisdom equals more life, more pleasure, and more meaning. 
It's the ultimate value. As King Solomon said, "If you desire wisdom like 
money and buried treasures, then you'll find it!" 
Wisdom Is Out There! 
People have some idea that there's nothing to learn outside of a university. 
We think: "What does the average person on the street know?" This 
attitude is destructive because it stops us from learning the many bits and 
pieces of wisdom that are available. Just the fact that someone survives 
from day-to-day, and copes with life's obstacles, means they've picked up 
valuable tips on living. 
If you want to get the most out of living you have to believe that wisdom 
is available. Did you ever meet someone who is fascinated by every word 
the other person speaks, no matter who he is talking to? That's a rich life! 
As the Sages say: "Who is the wise person? He who learns from all 
people." 
Consider Carefully Any Piece Of Wisdom 
Taking wisdom seriously means appreciating how every drop enhances 
your life. People often make the mistake of waiting for earth-shattering 
events to make the difference in their lives - which means that everything 
else is treated as "mundane." 
You don't have to always be waiting around for that one incredible piece 
of wisdom which will dramatically change your life. Even a collection of 
smaller, less outstanding pieces of wisdom can make a significant impact. 
Make a point of appreciating even a small piece of wisdom. Think about it, 
mull it over, understand its essence, appreciate its beauty. 
Particularly, when you hear a piece of wisdom that doesn't make sense, 
don't discard it so quickly. Perhaps there's a deeper message that you 
haven't grasped. Of course, don't accept anything blindly, but be respectful 
and keep in mind the source of the "wisdom;" if they have life experience, 
then there's a decent chance that what they're saying is true. 
Similarly, when you do hear a piece of wisdom that makes sense, don't be 
content with that alone. Go back for more! 
Find The Fountain Of Truth 
The first thing you have to do is fix in your mind that what you want from 
life is truth, and that you will not settle for anything less. Which means 
you have to find good sources of wisdom! 
It is best to start looking for wisdom now, and not wait until you've 
reached some crisis point. Start the process with a simple exercise. Ask 

yourself: What would I want to know if I found a wise person? Compile a 
list of questions you have on life's meaning, and also on any personal 
problems for which you need advice. Now, start looking for people who 
can give you the answers. 
Just like there are specialists in the field of medicine, there are specialists 
in the world of wisdom as well. The question is, who are they? Where do 
you find such people? They certainly aren't a "dime a dozen." In fact, 
while "knowledgeable" people seem to be in abundance, "wise" people 
seem to be few in number. 
Wise people are not pseudo-philosophers, or para-philosophers - they're 
the real thing. They deal with issues such as the purpose of life and man's 
potential for greatness. They are constantly involved in the study of 
wisdom, and they live with the reality of those teachings. 
Be An Educated Consumer 
As important as it is to learn wisdom, especially from others, you have to 
also exercise caution; that too is being wise. 
Suppose you were in a foreign country - a place where you had no friends 
or relatives - and you became sick. You would surely make inquiries and 
search with utmost care for a reputable doctor with valid credentials. Your 
physical health is at stake! We must be equally cautious with who we 
entrust our mental and spiritual health! 
There's a lot of ideas out there, and each person has a different way of 
looking at things. After all, every creed, society and religion thinks they 
have the truth - Communists, Republicans and Democrats, Jews, Catholics, 
Protestants or Muslims. The people growing up with these ideologies 
usually accept what they are taught. So who's right? How do we find 
where truth is? 
It's not always easy to determine immediately, so you have to evaluate 
what you read or hear. The way to do it is to critically determine whether 
the ethics they espouse create (and have created) a better society. If they 
don't, then you should seek a value system which does benefit its society, 
even if that means breaking with the ideas you grew up with. 
The Litmus Test 
How can you judge whether a mentor is offering you real wisdom, or just 
empty formulas? Here are some methods to critically evaluate whether you 
should put your belief in the person or not. 
Check him out against some concept you're sure about. Let's say you feel 
certain that the definition of happiness is "to appreciate what you have." 
Now ask your prospective teacher what a person should do to be happy. If 
he replies "meditate" - which doesn't answer your question - ask what his 
definition of happiness is. If he can't adequately explain what happiness is, 
then you know he isn't a serious source of wisdom. 
See if the answers he offers enrich your life and the lives of others. Ask 
other people about their long-term experiences. 
See whether your teacher lives by the ethical standards that he preaches. 
Is your teacher willing to hear opposing views, or does he merely 
overwhelm you with his? A good teacher gives his students room to argue, 
and encourages them to develop their own critical abilities. 
It is one of the unique aspects of the Torah educational system that rabbis 
will sometimes make deliberate mis-statements in logic - in order to 
sharpen their students' wits. They want to check if the students are 
mindlessly accepting whatever is being taught, or if they are listening with 
a critical ear. 
Knowledge Versus Faith 
How does a person know whether a set of ideals is based on solid 
evidence, or on mere faith? 
First of all, let's define our terms. What is faith? The dictionary defines 
faith as "Belief without proof." What is knowledge? "Truth, facts or 
principles attained through investigation of evidence." 
Faith is usually a product of desire. Have you ever gotten a tip on the stock 
market that guarantees you're going to triple your money in a month? It's 
so hard to turn one of these tips down because we all desire to make 
money quick. A lot of smart people who have better sense have gotten 
fleeced because they ignored the evidence and went with their feelings. 
Knowledge, meanwhile, is based on evidence. We know there's a place 
called China because we have many products in our house saying "made in 
China." There's so much evidence out there that we believe China exists 
even though most of us have never visited there. 
In other words, seeing is only one way of believing. There are many other 
ways to collect evidence and draw conclusions. 
Now which of these two terms do you think more accurately describes the 
basis for belief in Judaism? Faith or knowledge? 
Judaism teaches that the basis of our convictions in life must be 
knowledge, and not faith. For example, the first of the Ten Commandment 
is "To know there is a G-d." Not "hope" or "wonder" if He's out there, but 
"know." 
This is a very sensible way to live. Imagine taking your car into the 
mechanic, coming back an hour later and he tells you that you need a new 
carburetor. Cost: $300 (not including labor, of course). You're a little bent 
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out of shape and you ask him, how exactly did you determine that? He 
says, "Very simple. I turned on the engine, placed my hands on the hood, 
and I "felt" that you need a new carburetor." 
No one is going to spend $300 because some mechanic "feels" you should. 
We want facts. Before we invest in a new carburetor, using our head is the 
only sound way to make a decision. Isn't it obvious, then, that we should 
use our head for the really important decisions in life? 
The 48 Ways says: Listen to the wise person, but you don't have to accept 
him unconditionally. Be critical. If you see contradictions, ask. But give 
him a fair hearing. Give weight to what he says, even if it goes against 
your prejudices. Resolve what you don't understand, then live by the 
wisdom you are taught. 
A Hidden Resource: Your Parents 
We assume that unless a person is a recognized scholar, or successful 
business person, they lack wisdom. But the truth is, anyone who's had life 
experience possesses great wisdom. 
Take your parents, for example. Though they may not be able to teach you 
about business, they do know a lot about life. Though fashions may 
change, the deeper aspects of life never change. How about the 
opportunities of marriage, the process of getting a job, how to raise happy 
children, and how to teach children ethics and morality? What makes a 
good husband/wife? What professions are worth devoting one's life to, and 
which are not? Which goals are important, and which are foolish? What 
should I spend my time and money on? 
You may be shocked to find out just how much your parents know about 
the issues you're grappling with right now. As Mark Twain said, "I spent 
four years in university, and I was amazed at how much wiser my father 
got while I was away!" 
Not only do you gain wisdom from questioning your parents, you gain an 
eternal relationship that you will appreciate now - and for years after they 
have left this world. 

Wisdom Of HaShem And The Sages 
Judaism does not have a concept of infallible religious leaders. Any human 
being can make a mistake. Only HaShem doesn't make mistakes. 
What is the Almighty's track record? He promised to take us out of Egypt 
and He did. He promised to make us an eternal nation and He did. He 
promised to return us to the Land of Israel and He did. If HaShem says 
something, it is 100 percent reliable. 
Part and parcel of Jewish belief is the idea that HaShem entrusted His 
message to the Sages. The wise men of Talmudic times were in a different 
league than anything we can imagine today. They were holy people who 
were constantly connected to the metaphysical spheres. 
Torah wants us to think. Which means: Believe in the Rabbis, but don't put 
your mind in deep freeze. Though the Sages are not infallible, they are still 
the best source of truth we have available today. They understand the word 
of HaShem. Study what they say. 
Why Is "Searching For Wisdom" An Ingredient In Wisdom? 
• Be bothered by ignorance and you'll go looking for wisdom.  
• Everyone has learned from experiences. Ask yourself: "What does 
this person know about living that can be valuable for me?"  
• Respecting wisdom means you'll take it seriously - and make a 
serious effort to acquire it.  
• Before you know anything else, you've got to know what you're 
living for. Wise people know. Listen to them.  
• If you're Jewish, it makes sense to look into Judaism for wisdom.  
• Listening to wise people is good practice for listening to HaShem. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer to 
their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 6:6), 
which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Tazria - A New World Order 
By Rabbi Dovid Begoun 
A Project Of Chicago Community Kollel 
29 Adar ll 5776 / April 8, 2016 
This Shabbos, in shuls around the world, we will read Parshas 
HaChodesh. Unfortunately, with all of the pre-Pesach madness, we 
tend not to properly focus on the Arba'ah Parshios in general nor on 
Parshas HaChodesh in particular. On the simplest level, the reason Chazal 
instituted the reading of the verses of "HaChodesh hazeh lachem," from 
Parshas Bo, on the Shabbos prior to, or on Rosh Chodesh Nisan, was 
to remind the people that Pesach was at hand and that all of the 
preparations for the pilgrimage to Jerusalem and for the Korban Pesach 
should be accelerated. 
In Parshas HaChodesh, we learn about the commandment to sanctify 
the new moon and for the Sanhedrin to declare the Rosh Chodesh based 
on the testimony of eyewitnesses. Although it may seem insignificant, this 
commandment is so crucial to us that the Tanna Rebbi Yitzchak states 
that in reality the entire Torah should begin with these words. 
This statement, of course, begs the question: what is really so 
important about this particular mitzvah? The obvious explanation is that 
it was the first commandment given to the Jewish People as a whole. 
This, however, only further solicits the question: why was this the first 
mitzvah that Hashem chose to deliver to the entire Jewish People? 
The 5776 years since the creation of mankind can be divided into the two 
distinct periods consisting of the 2448 years from creation until the 
exodus from Egypt, and the 3328 years since then. During the first 
epoch, from creation until the exodus, the world was managed from top 
down and was sustained purely by the kindness of the Creator. 
Hashem's input into the world was constant and not dependent on the 
actions of mankind. Rosh Chodesh Nisan in Egypt (2448), however, 
when Klal Yisroel received the commandment of HaChodesh hazeh lachem, 
ushered in a new reality. From this moment on Klal Yisroel that would 
be in the driver's seat, so to speak, overseeing the management of the 
universe. A major shift occurred, and the world would now be run from 
the bottom up. From this point in time, Hashem's level of input into the 
world would be totally dependent on the thoughts, words and actions of 
the individuals of Klal Yisroel. 

The Midrash, which explains the meaning of the word "lachem" in the 
phrase HaChodesh hazeh lachem, reveals a discussion that took place 
between the ministering angels and Hashem after the giving of this 
commandment. The angels asked Hashem when He planned to declare the 
festivals. Hashem replied that both He and they would have to wait to 
see when the Jewish People would declare the festivals and they 
would have to acceed to their declaration. The Midrash continues that 
Hashem told the Jewish 
People that, in the past, the determination of the New Month was solely 
under His jurisdiction, but from now on that control is given over to 
them. "If you declare it, it is declared, if you don't then it is not 
declared," Hashem told Klal Yisrael regarding the New Month. This is 
the meaning of the word "lachem." It is yours! The power to determine 
the New Month, and subsequently the exact timing of all of the 
festivals, is now completely under your jurisdiction. 
This commandment signifies a fundamental transformation that took 
place in how Hashem manages His world. From this moment on, His input 
of Elokus, Divine Energy, would be in direct relation to the choices and 
actions of Bnei Yisroel. Although there was no fundamental change in the 
source of all of the energy of existence, the degree to which that energy 
enters the physical world is now in our control. This can be explained 
more clearly with a mashal. Imagine a crowded room with large 
chandeliers connected to a single dimmer in the corner of the room. There 
is one person who has his hand on the dimmer and is able to turn it up and 
add light to the room or turn it down and darken the room. In no way, 
whatsoever, is this individual the source of the energy needed to add or 
remove light from the room. The energy is being provided by some 
nearby power plant. But in reality, the individual with his hand on the 
dimmer is in total control of how much light enters that room. By 
turning the dimmer up, light floods in, and by turning it down, the 
room darkens. With the mitzvah of HaChodesh hazeh lachem, the way 
Hashem runs His world resembles the scenario in this large room. 
Without question, Hashem is the only source of energy and existence to 
sustain every molecule in the universe. But at that moment He put 
Klal Yisroel in control of the dimmer. We determine how much 
Elokus the Creator will input into His world and how much G-dly light 
will penetrate our otherwise dark world. From this moment on, it will 
be our positive thoughts, words and actions that draw down Divine 
Energy and our negative thoughts, words and actions that repel it. 
It is now clear why this was the first commandment delivered to the 
Jewish People and why the Torah really should begin with these 
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words. This commandment marks a turning point in history and the onset 
of a new world order in which the Jewish People are in the driver’s 
seat, in control of a world that would be run from the bottom up. No 
single commandment highlights this reality more than HaChodesh 
hazeh lachem and no commandment is more appropriate to be the first 
mitzvah given to Klal Yisroel to usher in this new world order. 
Rabbi Begoun is the director of L’Chaim center of Deerfield and learns daily at 
the kollel. 
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Halacha Encounters 
Inviting Non-Jews for a Yom Tov Meal 
By Rabbi Yisroel Langer 
On Yom Tov one is permitted to perform various melachos such as 
cooking, grinding, kneading etc. for the purpose of eating food on Yom 
Tov. However, these activities are only permitted if their purpose is to 
benefit a Jew. It is strictly forbidden to cook or do any melachos on behalf 
of a non-Jew. (Note: a mumar l’challel Shabbos b’farhesya is treated the 
same as a non-Jew for all the halachos mentioned in this article except if 
he falls into the category of a tinok shenishbah M.B. 512 sk 2.) 
Out of concern that one may forget and cook for a non-Jew, Chazal 
forbade us to even invite a non-Jew to eat at our home over Yom Tov. 
This prohibition applies even if all the food is prepared prior to Yom Tov, 
as the Jew may realize on Yom Tov that there is not enough food. This 
scenario may result in the Jew cooking something for the non-Jew on 
Yom Tov (M.B. 512 s.k.3). With regards to sending a non-Jew food on 
Yom Tov, the matter is more lenient. In this situation Chazal were less 
concerned that one will feel pressured to cook extra food for him since he 
isn’t a guest at one’s house. Therefore, any food that was already cooked 
for one’s own family may be sent to the non-Jew’s home (M.B. s.k. 5). 
(See M.B. s.k. 6 for a discussion of whether one may do ribui shiurim for 
a non-Jew in this situation). If there is no Eruv, only a non-Jew may carry 
the food to the non-Jew’s home. 
One who has non-Jewish cleaning help would be allowed to have her 
partake of the Yom Tov meal. The reason is that since she isn’t an 
“invited guest,” one does not feel pressured to cook for her. (Note: the 
heter of ribui shiurim may be employed when cooking for her, which 
means that one may put a larger pot of food on the fire than one needs to 
feed his own family. If there is already a pot of food on the fire and one 
would like to add to the pot, he may do so only if the food in question is 
meat and there is other food in the house available to offer to the cleaning 
lady – see M.B. 512, sk 12.) 
If non–Jewish company came uninvited it would be permitted to allow 
them to partake of one’s seudah provided that they “surprised” you after 
the seudah had been prepared (M.B. ibid sk 10 and Sha’ar Hatziyun 20). 
Additionally, one can’t urge or pressure them to stay (Taz quoted by M.B. 
ibid). 
According to the strict halachah one would be allowed to have a non-
Jewish guest on Shabbos, as one is not allowed to cook on Shabbos for 
anybody. (See Taz O.C. 512 sk 6 who quotes Pirkei D’ R. Eliezer that 
unless one has a real need [such as a non-Jew who is interested in 
converting] it would be best not to have any non-Jewish company for any 
meal.) However, in a situation in which Shabbos falls out on the second 
day of Yom Tov or the day following Yom Tov then one would not be 
allowed to invite a non-Jew for that Shabbos, since the preparations for 
those meals are made on Yom Tov (assuming an eruv tavshilin was 
made). In that case we are concerned that the Jew will cook on Yom Tov 
for the non-Jew’s Shabbos meal (Harav Dovid zucker shlita and Harav 
Shmuel Fuerst shlita). 
One would not be allowed to invite a non-Jew who wishes to become a 
ger and would like to participate in the Yom Tov seudah of a Jewish 
family. The potential convert may show up uninvited after the meal has 
been fully prepared. Hagaon R’ Yoseph Shalom Elyashiv zt”l (quoted in 
Ashrei Ish O.C., Volume 3, ch. 3:8) offers an alternative. Before Yom 
Tov, one can have the non-Jew acquire any food that he may eat over 
Yom Tov. Doing so ensures that he isn’t considered an invited guest at the 
Jew’s house – he is only eating his own food. (This solution would not 
allow you to cook for this non–Jew on Yom Tov; it would just allow you 
to invite him.) 
Another solution offered by R’ Elyashiv zt”l that if one discovers during a 
Yom Tov meal that one of his invited guests is not Jewish, he may swear 
that he will not cook for the non-Jewish guest. This would be sufficient to 
satisfy Chazal’s concern that you might cook for him (ibid 9). 
Rabbi Langer learns daily at the kollel. 
 

Rabbi Yaacov Haber 

TorahLab 
A Different Kind Of Rosh Hashanah! 
Depending on who and when you ask the Jewish year either begins in the 
month of Tishrei, at Rosh Hashanah time, or a couple of weeks before 
Pesach in Nissan. 
Why do we have two new years? 
The answer lies in the season of each New Year. Tishrei and Rosh 
Hashanah occur in the fall when the trees are becoming bare, the sun is 
shining less and the harvest is coming to a close. There is a certain 
spirituality implicit in this season of autumn. When the physical world is 
in decline room is created for the spiritual aspect of life. Rosh Hashanah, 
the ten days of Teshuvah, Yom Kippur are times that we cut down on our 
sleep, our food and our general physical existence and we think eternity 
and other-worldliness. 
By contrast, Nissan is in the spring when flowers are budding, the sun is 
shining and life is being renewed. This is a different type of New Year 
where the focus is on the beautiful world around us that G-d created. At 
this time of year, rather than withdraw from the physical we bask in it. 
Rather than our spirituality competing for space in our lives with the 
physical we imbue all of the worldliness that surrounds us with holiness 
and sanctification. 
In Nissan we affirm that ‘nature’ is not a distraction from kedusha but 
rather a receptacle for it. We use the gifts that G-d gave us, our homes; 
our families; our businesses; our health; our art and our talents; and even 
our weaknesses, all to serve G-d with happiness. 
This is the secret of Rosh Chodesh Nissan. “G-d took us out of Egypt in 
the month of spring…” 
 

Rabbi Sender Haber 

Out of the Loop 
Just Be Quiet 
Rav Shmuel Hanagid lived just about 1000 years ago. He was a huge 
Torah scholar and was considered to be the most influential jew in Spain. 
Rav Chaim Kanievsky quotes an incident in which Rav Shmuel Hanagid 
was walking with a Berber king of Spain named Habbus al-Muzzafer. As 
they were walking, a man called out and cursed Rav Shmuel. The king – 
being a good friend -ordered Rav Shmuel to have the man’s tongue cut 
out. 
Rav Shmuel responded by sending gifts to the fellow who had cursed him. 
He began cultivating a relationship and soon they were friends with 
mutual respect for each other. 
Some time later, the king and Rav Shmuel were walking again and met 
the same man. He spoke in greeting and the king was furious: “Didn’t I 
order you to cut out his tongue?” 
“I did”, was Rav Shmuel’s reply, “I took out his bad tongue and put in a 
good one”. 
The fact is that so much of what we do is governed by our tongues. It 
determines who we are. Human beings are distinguished from all other 
beings in that we can talk. G-d breathed his ‘Ruach’ into us and made us a 
‘Ruach Mimalela”, a creature that could talk. 
It is that spirit that enables us to talk also makes us holy or impure. We 
can be sanctified more than any other creation because we have the spirit 
of Hashem within us and we can become more impure than any other 
being when that ruach of Hashem leaves us. It happens when a person 
passes away, but it also happens by degrees whenever we choose to 
misuse the gifts that Hashem has given us as human beings. 
Part of the sanctity that we reach through speech is to remain silent. 
People feel like they need to comment on everything, usually in a very 
concerned way, but often their subjects just aren’t interested in talking. I 
get approached by so many people who say: “Wasn’t it obvious that I 
didn’t want to have that conversation?” I tell them that it comes from a 
place of concern, but they are right. Sometimes it is obvious. We need to 
preserve our human dignity and their by taking someone’s lead. Most 
people don’t want to discuss their troubles with every single person who 
takes an interest in them. 
In Parshas Tazria the leper who is being punished for inappropriate speech 
is forced to go into isolation. Sometimes we think too much about others 
and need some time to become more retrospective and put into situations 
where there is nobody to quiz and question and prod but our very own 
selves. 
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IMPORTANCE OF ....  
The Gemara (Pesachim 36a) relates that R’ Yehoshua told his 
sons to bake him Matzos without honey for the first day of 
Pesach, but for the rest of the Yom Tov, when there is no mitzvah, 
they should bake him Matzos with honey, even though one cannot 
fulfill the mitzvah with them, because there is no mitzvah on those 
remaining days. However, the Chizkuni says that one fulfills the 
Posuk: ukft, ,umn ohnh ,gca by eating matzoh all seven days of 
Pesach. How does he understand the above Gemara ? The Baal 
HaMaor asks, why do we not recite a brocho over matzoh every 
day of Pesach when we eat matzoh, like we recite one over the 
Succah every day of Succos ? He answers that both Succah and 
matzoh are a ,uar after the first night, and one can survive all 
Pesach without having to eat matzoh. However, one cannot go 
three days without sleep, which means that he will have to sleep 
at some point, which must be done in the Succah. Therefore, we 
recite a brocho over it. The Avi Ezri points out that the Baal 
HaMaor could have simply stated that there is no mitzvah to eat 
matzoh after the first night, but he didn’t. Obviously, he held, like 
the Chizkuni and the GRA that there is a mitzvah all seven days. 
However, the mitzvah may not be the same mitzvah that one 
fulfills by eating matzoh on the first night of Pesach, but rather a 
“tnkgs vumn” – a positive act consistent with Torah. As such, R’ 
Yehoshua correctly distinguished between matzoh which is 
obligatory on the first night, when the main mitzvah is performed, 
versus the voluntary “tnkgs vumn” that can be fulfilled during the 
rest of the Yom Tov.      

QUESTION OF THE WEEK:  
When might the first 2 days of Pesach be observed as Yom Tov in 
Yerushalayim and Eretz Yisroel, as well as outside Eretz Yisroel, 
today ?    

ANSWER TO LAST WEEK:  
(When would one be obligated to accept Schar Shabbos and then destroy it  ?)  
The Gemara (Avodah Zarah 26a) states that one should not assist 
in the birth of an idolater. However, to avoid vcht it is permitted, 
if one gets paid. To do so without pay violates obj, tk. The Ritva 
notes that if done on Shabbos, the pay constitutes Schar Shabbos, 
which one may not accept. Therefore, to resolve the dilemma, one 
should accept the pay, and then throw it into the sea. The Chasam 
Sofer (n”uj 194) ruled that in such cases, the money may be given 
to the poor.  

DIN'S CORNER:  
Although one should not work past ,umj (midday) on Erev 
Pesach, still, if it falls on a Friday one may be lenient and work 
until Mincha, like every Erev Shabbos. (Biur Halacha 468:1) We 
are dvub today to cease working Erev Shabbos from vbye vjbn 
onward (approx. 2-1/2 hours before vghea), and a worker should 
therefore arrange upfront with his employer to leave earlier on 
Fridays. (Biur Halacha & Shaarei Tzion 251) 

DID YOU KNOW THAT ....   
The Gemara (Yoma 62b) states that the word ohrupm automatically 
indicates a minimum of 2 birds necessary for the Taharah process 
of the Metzora. The Posuk nevertheless says ,uhj ohrupm h,a to 
teach us that they must be the same, both pure and without 
disqualifying blemish. Tosafos Yeshanim cites the Yerushalmi 
which notes that even one grain of wheat is not exactly the same 
as another, but the Torah’s mandate is that the birds should be as 
similar as possible. Still, the one that is even minutely better 
should be used for the Korban, as indicated by the fact that the 
word rupm for the Korban is spelled with a Vov (tkn) while the 
bird to be sent away is without a Vov. The Oznayim LaTorah 
points out that each Posuk in the process is connected to the 
previous one by using a Vov – tmhu, vumu, vzvu, xcfu, vhvu, shngvu, 
with one significant exception in the middle – vhjv rpmv ,t, 
without a connecting Vov. He suggests the following explanation: 
The Shulchan Aruch (s”uh 36:14) rules that if an animal’s liver 
should shrink because it was frightened by someone, such as 
where another animal was slaughtered in front of it, the animal 
becomes a Treifah. The Pischei Teshuvah (16) adds that the same 
applies to birds, and he cites the Beis Ephraim (s”uh 26) who 
criticizes those who line up on Erev Yom Kippur, holding their 
Kaparos chickens and waiting for their turn with the Shochet. To 
subject the chickens to such a spectacle constitutes ohhj hkgc rgm 
and will likely render their own chicken a Treifah before they get 
to the Shochet. As such, since the Gemara (Chulin 140a) derives 
from ,uhj that the Metzora birds cannot be Treifah, it would be 
necessary to Shecht the Korban bird out of sight of the other bird, 
so as to ensure that the surviving bird does not become a Treifah 
before it has a chance to serve its function. For this reason, the 
Torah did not connect the Posuk dealing with the surviving bird 
to the previous Posuk which described the Shechitah of the bird 
designated for a Korban, to stress how the two birds and their 
activities should be separated.  

A Lesson Can Be Learned From:  
A Rav came to visit the Chofetz Chaim. He introduced himself as the 
Rav of a certain city. The Chofetz Chaim asked him to describe the 
situation of Yahadus in his city. The Rav sighed. “The Yiddishkeit is in a 
sorry state. The detractors and irreligious are powerful, and wield much 
influence. What can I do ?” The Chofetz Chaim asked if there are Torah 
Shiurim. “I say a Shiur to a handful of old men”, the Rav answered. “The 
youth run away. What can I do ?” The Chofetz Chaim asked about the 
Kashrus. The Rav replied “The butcher paskens his own Sheilos, 
regardless of my warnings to him. What can I do ?” The Chofetz Chaim 
asked about Taharas HaMishpacha. The Rav said “The Mikveh is 
padlocked – the Kehilah has not paid the attendant. What can I do ?” 
The Chofetz Chaim asked about the Cheder and Yeshiva. The Rav 
explained “They have been closed for a while. The parents send their 
children to irreligious schools. What can I do ?” The Chofetz Chaim’s 
patience had come to an end. “What can you do ?” he asked. “You can 
at least faint from distress ! Perhaps then some sort of Yeshuah may 
come your way”.  
P.S. Sholosh Seudos sponsored by the Sternberg family.  


