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Vayechi
ויחי
זמנים

Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            4:35
Maariv                         after mincha, &   9:15

Sunday Asarah B'Teves
עשרה בטבת

Fast starts                                                   5:52 AM
Shacharis                                       6:30, 8:00, 8:30.
Mincha                                                              4:15 
Maariv                                                              5:20
Fast ends                                                    5:31 PM

שבת ויחי
Light candles                                              4:33 PM
Mincha                                                      4:43 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 4:25 PM
Maariv                                                        5:35 PM
Shabos Ends                                               5:42 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
ויהי אחרי הדברים האלה ויאמר ליוסף הנה 
אביך חלה ויקח את שני בניו עמו את מנשה 

ואת אפרים
And someone said to Yosef, 
"Behold!" - your father is ill. (48:1) 
If someone had not informed Yosef 
that his father was ill, he would not 
have known. During the entire 
seventeen years that Yaakov Avinu 
resided in Egypt he was never alone 
with his long lost son, Yosef. They 
had been separated for twenty-two 
years, their hearts yearning for one 
another; yet, they were never alone 
together, never saw one another, 
until the end, when Yaakov lay on his 
deathbed. Pesikta Rabbasi explains 
that Yosef was afraid to be alone with 
his father, lest he ask him the big 
question: "What happened?" Yosef 
was acutely aware of his father's 
supernatural powers. A single word 
with a negative connotation that left 
his mouth would have disastrous 
ramifications. When Lavan was 
searching for his idols, and Yaakov 
claimed that they were not in his 
possession, the Patriarch had added, 

"Whoever has them will not live," and 
Rachel, Yosef's mother, had died. If 
Yosef were to relate the story of the 
sale which led to his captivity to his 
father, it might catalyze a negative 
reaction; an impugning word might 
cause his brothers to be cursed. The 
world was created for the Shevatim 
who would produce Klal Yisrael. 
Without them - there would be no 
world. Yosef was not prepared to 
assume such an onerous 

==============================

Truth and Consequence
"יהודה אתה יודוך אחיך" - יצא ראובן ואזניו 
מקוטפות, ויצאו שמעון ולוי ואף הם פניהם 

מכורכמות, והיה יהודה מתיירא שלא יזכיר לו 
אביו מעשה תמר. התחיל יעקב קורא בקול: 
"יהודה אתה יודוך אחיך". אמר לו הקב"ה: 

אתה הודית במעשה תמר, ואמרת "צדקה 
ממני" - יודוך אחיך להיות מלך עליהם. "ידך 

בערף אויביך" - זה דוד המלך שהוא עומד 
ממנו, שכתוב בו "ואויבי תתה לי עורף" 

[שמואל ב' כ"ב, מ"א]. "ישתחוו לך בני אביך" 
- יצחק אמר לו ליעקב: "בני אמך", שלא 

היתה לו אלא אשה אחת רבקה, אבל יעקב 
שהיו לו ארבע נשים, אמר לו ליהודה "בני 

אביך". "מטרף בני עלית" - מטרפו של יוסף 
סלקת את עצמך, שאמרת "מה בצע כי נהרג 

את אחינו". דבר אחר: "מטרף" - מטרפה של 
תמר עלית, שהצלתה ארבע נפשות: את עצמך 

ואת תמר ושני בניה. אמר לו הקב"ה: אתה 
הצלת ארבע נפשות, ואני אציל ארבעה מבני 

בניך: דניאל, חנניה, מישאל ועזריה...
[בראשית רבה צ"ט, ט'].

===========================
responsibility. So he stayed away, his 
heart yearning for his father. The 
Tzidkas HaTzaddik writes that this is 
a remarkable tribute to Yosef. Father 
and son had been separated for 
twenty-two years; the love burned so 
passionately between father and son 
that nary a minute went by during 
those twenty-two years that they did 
not think of one another. Yet, when 
the opportunity to meet, to talk, to be 
with one another, became available, 
they did not take advantage of it. 
Why? Because Yosef knew he would 
be asked the "question," and his 
response would include lashon hora 
against his brothers; therefore, rather 
than submit to lashon hora, he 
suffered. Horav Shlomo Harkavi, zl, 
views the lesson of the Pesikta from 
a different vantage point. For 
twenty-two years, Yaakov yearned for 
his son. Finally, he heard that he was 
alive and well, living in Egypt, and 
acting as its viceroy. He had a 
multitude of questions to present to 
his son: "What? Why? How?" Human 
nature dictates that he would demand 
to hear and absorb each and every 
detail concerning his son's 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

disappearance, but Yaakov did not 
question. He looked toward the 
future. Whatever happened - had 
happened. The past was final. The 
less he knew - the better. It was now 
time to forget the past, to look 
forward. The Tzidkas HaTzaddik 
describes Yosef's extreme sacrifice 
in not going to visit his father. Chazal 
(Kallah Rabbasi 3) teach that Yaakov 
did not kiss Yosef, because he 
feared that, after all of those years 
exposed to the hedonistic Egyptian 
culture -- and given his extraordinary 
handsome countenance -- Yosef 
might have fallen prey to the allure of 
its women. Yosef, on the other hand, 
was certainly aware of his father's 
reluctance - and the reason for it. 
Yet, despite his ability to remove the 
cloud hanging over his head with one 
visit, he chose not to do so. Yosef 
withstood temptation; he overcame 
every challenge. Yet, he did not 
vindicate himself to his father, 
because it meant answering 
questions which would result in 
needing to offer difficult answers that 
were likely to incur devastating 
ramifications. He stayed away. He 
discounted his own feelings in 
deference to those of his brothers. 
The Belzer Rebbe, Horav Yissachar 
Dov, zl, would gather his sons 
together once a week and listen to 
the chiddushei Torah, novel ideas in 
Torah, which each had innovated that 
week. His son and successor, Horav 
Aharon, zl, was also present, but he 
refused to speak. He neither added 
his novellae nor offered an opinion 
concerning the novellae of the others. 
It was truly an anomaly, because he 
certainly was not lacking in the ability 
to communicate. A number of years 
went by, and, one time, he spoke up, 
articulating a brilliant dvar Torah, for 
once entering into the conversation 
with the others. Afterwards, his father 
questioned him concerning his 
sudden involvement in the family 
Torah discussion. He explained that, 
in the past, he had kept silent 
because his stepmother, who was 
the mother of his step-brothers, was 
always in the house during the 



discussion period. He felt that it was 
appropriate that she should hear the 
novellae of her sons without his 
"contributions" to the conversation. 
Her sons were her pride and joy; how 
could he diminish her satisfaction? 
The day that he joined in the 
conversation was a day when the 
Rebbetzin was visiting out of town. 
This is an example of the extent to 
which the saintly Belzer Rebbe went 
in order not to deprive another 
person of her fullest degree of 
satisfaction. [Peninim al Hatorah]
===============================

Pure pleasure
"מאשר שמנה לחמו והוא יתן מעדני מלך" - 
לפי מה ששמעתי ממורי ורבי הצדיק ר' דוב 
בער זי"ע, על פי מה שאמרו חז"ל: ישראל 

מפרנסים לאביהם שבשמים, והיינו שהתענוג 
נקרא פרנסה, והקב"ה מתענג בעבודת ישראל, 

וישראל גורמים על ידי זה תענוג לאביהם 
שבשמים. וזהו "והוא יתן מעדני מלך" - שמי 

שזוכה לעבוד לשם יתברך באהבה שלמה 
וגמורה, אהבה בתענוגים, הוא הנותן "מעדני 

מלך" - שגורם תענוג להקב"ה, וישמח ד' 
במעשיו...
[קדושת לוי].

===========================
ויגד ליעקב ויאמר הנה בנך יוסף בא אליך 

ויתחזק ישראל וישב על המטה
Yaakov was told, "Behold - your 
son Yosef has come to you" (48:2) 
This verse implies that it was unusual 
for Yosef to visit Yaakov. Why was 
this the case? R' Shlomo Kluger z"l 
(19th century) explains that Yosef's 
stature as deputy king of Egypt might 
have required Yaakov to stand when 
Yosef entered the room. Yosef did 
not want Yaakov to stand for him, so 
he did not visit Yaakov. (Yaakov 
could, of course, visit Yosef.) Only 
now, when Yaakov lay on his 
deathbed, could Yosef be sure that 
Yaakov would not stand for him, and 
therefore he visited Yaakov. (Imrei 
Shefer)

And Israel strengthened himself 
and sat up in bed (48:2) Although 
here the Shechinah left Yaakov, in 
general the Shechinah is "found" 
near the head of a sick person. Rav 
Chaim ben Bezalel zatz'l (brother of 
Maharal) explains that as man's body 
weakens, his spirit is better able to 
break the shackles which bind it and 
thereby attain spirituality. Also, 
sickness is a humbling experience, 
and G-d comes to those who are 
humble. (Sefer HaChaim)

Yaakov was told, "Hinei / Behold! 
Your son Yosef has come to you." 
So Yaakov exerted himself and sat 

up on the bed / hamitah (48:3) The 
Vilna Gaon z"l observes: Chazal say 
that (in certain cases) one who visits 
the sick causes 1/60 of the illness to 
depart. In the above verse, the 
gematria of the word "hinei" is 60, 
alluding to Yaakov's illness before 
Yosef visited him. The gematria of 
"hamitah" is 59, alluding to the effect 
that Yosef's visit had on Yaakov's 
health (i.e., it removed 1/60). (Kol 
Eliyahu)

ועתה שני-בניך הנולדים לך בארץ מצרים 
עד-באי אליך מצרימה לי הם אפרים ומנשה 

כראובן ושמעון יהיו-לי
"And now your two sons... Efrayim 
and Menashe, are as Reuven and 
Shimon." (48:5) It is only "now," 
when the Jewish people will enter 
Israel for the first time after the 
Exodus from Egypt, that Efrayim and 
Menashe will each receive a 
separate portion of land. When 
Moshiach comes, however, they will 
both share in the single portion of 
Joseph. (Meshech Chochma)

 ואני בבאי מפדן מתה עלי רחל בארץ כנען 
בדרך בעוד כברת-ארץ לבא אפרתה ואקברה 

שם בדרך אפרת הוא בית לחם
But as for me - when I came from 
Paddan, Rachel died on me… and I 
buried her there on the road to 
Efras, which is Bais Lechem. (48:7) 
Rashi explains that Yaakov Avinu 
was excusing himself for not having 
buried Rachel Imeinu in the Meoras 
HaMachpeilah. Here he was asking 
Yosef to make a special effort to take 
his body out of Egypt in order to bury 
him in the Meoras HaMachpeilah - 
when he had not done the same for 
his wife - Yosef's mother. Apparently, 
Yaakov sensed that Yosef might 
have been harboring ill will against 
him for not making that extra effort to 
bury his mother in what he might 
have felt was her rightful place. 
Yaakov explained that the decision 
concerning Rachel's final resting 
place had been taken out of his 
hands by Hashem. The Almighty 
wanted Rachel buried by the side of 
the road, so that she would serve as 
a "mother" to the tormented, hungry 
and exhausted Jews being led into 
captivity by Nevuzaradan - following 
the destruction of the first Bais 
Hamikdash. Rachel emerged from 
her grave and pled for Hashem's 
mercy on behalf of the Jewish 
People. Her entreaty made a 
difference. As a result, until this very 
day, the gravesite of Rachel Imeinu -- 

the Momma Rachel-- serves as a 
source of comfort and succor for the 
tired, the hungry, the needy Jews 
who beseech her to intercede on 
their behalf during personal and 
national crises. Rashi uses the 
words: She'thei ezra l'baneha, "So 
that she should serve as a (source 
of) support for her children." 
Throughout the generations, the 
Tomb of Rachel has been just that, a 
source of support. There are many 
"Momma Rachel" stories. The 
following incident was related by the 
Minchas Elazar, the Munkatcher 
Rebbe, zl, thus establishing its 
source as impeccable. The Russian 
government, not known for its 
unabiding love for its Jewish citizens, 
imprisoned Horav Mordechai 
Tchernobler, zl. The judge was a 
rabid anti-Semite, and he refused to 
listen to the pleas of his friends and 
relatives to release the saintly Rebbe. 
After much pressure, he finally 
permitted them to bring him his Tallis 
and Tefillin and some kosher food. 
Furthermore, since it had been the 
Tchernobler's custom to disburse 
tzedakah, charity, to the poor before 
Shabbos (so that they could 
purchase the basic necessities for 
Shabbos), they allowed him to 
continue doing so from prison. The 
poor and needy would line up outside 
his cell, and he would pass money to 
each one by way of a small window in 
his cell. He would pass it to the men, 
and, for the women, he left it on the 
windowsill. One time, a woman 
appeared at the Rebbe's window and 
said, "I did not come for money. I 
came to ask a question. Chazal 
relate (Bava Kamma 50a) that the 
daughter of Nechunyah Chofeir 
Sichin (he dug wells to provide water 
for the Olei Regalim, pilgrims who 
came to Yerushalayim for the Three 
Festivals) fell into one of the wells. 
The people notified Rabbi Chanina 
ben Dosa. He told them, 'She has 
risen' (in other words, she had been 
rescued). They asked him, 'Are you a 
Navi, prophet?' (How could he have 
known that she had been saved?) He 
replied, 'I am neither a prophet, nor 
am I the son of a prophet I simply 
said (thought to myself) something 
for which that tzaddik, righteous 
person (her father Nechunya), goes 
to such trouble (digging wells is 
difficult work, and it was done purely 
altruistically), should his offspring 
stumble over it? (How could 



Nechunya's daughter be hurt in the 
well that her father had dug for the 
sake of the pilgrims?) "Rebbe, your 
holy father (Rav Nochum 
Tchernobler, zl) was heavily 
involved in pidyon shevuim, 
redeeming captives, and you also 
occupy yourself with this noble 
mitzvah. How could you be the victim 
of the mitzvah for which you and your 
father have sacrificed?" Rav 
Mordechai replied, "You are asking a 
good question - one over which I, too, 
have ruminated." The woman 
declared, "I bless you (the royal you) 
that you be immediately released 
from captivity and returned to your 
chassidim." That same day, the 
warden released the Tcheznobler 
from prison. The Rebbe was acutely 
aware that what he had experienced 
was not an ordinary occurrence. He 
prayed to Hashem for guidance 
concerning what had happened. 
Finally, he was told that the "woman" 
was none other than Rachel Imeinu 
who had appeared so that she could 
ask the question which served to 
arouse Divine compassion for the 
Rebbe. Her blessing (together with 
Divine compassion) catalyzed his 
release. [Peninim al Hatorah]

ויברך את-יוסף ויאמר האלקים אשר התהלכו 
אבתי לפניו אברהם ויצחק האלקים הרעה 

אתי מעודי עד היום הזה
“He blessed Yosef and he said, 
‘Elokim before Whom my 
forefathers Avraham and Yitzchak 
walked--Elokim Who shepherds 
me from my inception until this 
day’.” (48:15) Many commentaries 
ask: Where in these verses do we 
see that Yaakov blessed Yosef? 
Rather, he blessed Yosef’s sons! R’ 
Moshe Chaim Ephraim of Sudlikov 
z”l (1748-1800; grandson of the Ba’al 
Shem Tov z”l) writes: Although it 
obviously is G-d who sustains man, 
He does so through natural 
means--one person succeeds in 
business, another is sustained by 
gifts from a relative, etc. “Elokim” is 
the Divine Name that represents this 
attribute of G-d, for the gematria of 
Elokim (86) equals the gematria of 
“Ha’tevah” / “the natural order.” In 
Yaakov’s case, the agent of G-d who 
supported him during the last 17 
years of his life was Yosef. Thus, 
when Yaakov referred to “Elokim 
Who shepherds me from my 
inception until this day,” it had a 
double meaning--it referred to G-d, 

but also to His agent, Yosef, who was 
the conduit for G-d’s support. [Ed. 
note: The Torah also uses the word 
“Elohim” to refer to man, as in Shmot 
22:7.] (Degel Machaneh Ephraim)

And he blessed Joseph, and he 
said, "G-d... bless the lads..." 
(48:15-16) This verse opens by 
saying that Jacob blessed Joseph. 
Yet, we see from the next verse that 
Jacob blessed only Joseph's 
children! However, "G-d bless the 
lads" is really Joseph's blessing. For 
what greater blessing can one have 
then that one's children would be 
blessed? (Zohar) 

המלאך הגאל אתי מכל-רע יברך את-הנערים 
ויקרא בהם שמי ושם אבתי אברהם ויצחק 

וידגו לרב בקרב הארץ
“May the angel who redeems me 
from all evil bless the lads, and 
may my name be declared upon 
them, and the names of my 
forefathers Avraham and Yitzchak, 
and may they proliferate 
abundantly within the land like 
fish.” (48:16) Why did Yaakov pray 
for the blessing of an angel rather 
than G-d’s blessing? R’ Menachem 
ben Shlomo z”l (Italy; 12th century) 
explains Yaakov’s prayer as follows: 
“Master of the World before Whom 
my fathers walked and Who 
shepherded me--may it be Your Will 
that the angel who came from 
Heaven as Your agent to accompany 
me and who redeemed me from all 
evil, from the evil of Lavan and the 
evil of Esav, as it is written (31:11), 
“An angel of Elokim said to me in the 
dream,” and (32:2), “Yaakov went on 
his way, and angels of Elokim 
encountered him”--this refers to 
Micha’el, the ‘Sar Ha’gadol,’ who 
guarded me and my father and my 
grandfather, and who is destined to 
serve my descendants--since I see 
through ruach ha’kodesh that 
Hashem appointed him to watch over 
me and my descendants, I ask 
Hashem to give him permission to 
bless my [grand]sons Ephraim and 
Menashe.” (Sechel Tov)

"And let my name be named on 
them, and the name of my fathers 
Abraham and Isaac." (48:16) Jacob 
was afraid that the younger 
generation (especially Joseph's 
children, who were born and bred in 
Egypt and accustomed to the wealth 
of the royal palace) would assimilate 
among their Egyptian neighbors. To 
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prevent this from happening, he 
insisted that his grandchildren keep 
their original Jewish names. 
Changing one's name is the first step 
toward assimilation. (Imrei Chein) 



"And let my name be called on 
them, and the name of my 
fathers." (48:16) With these words 
Jacob blessed his grandsons 
Menashe and Efrayim that they grow 
up to be a credit to the family. When 
children do not follow the right path, 
G-d forbid, the parents and 
grandparents are embarrassed that 
their offspring carry their name. 
Jacob's blessing was for his 
grandchildren to be worthy of 
perpetuating the name of their holy 
progenitors. (Our Sages) 

ויקרא יעקב אל-בניו ויאמר האספו ואגידה 
לכם את אשר-יקרא אתכם באחרית הימים

“Then Yaakov called for his sons 
and said, ‘Assemble yourselves 
and I will tell you what will befall 
you in the End of Days’.” (49:1) 
Rashi comments: “He wished to 
reveal to them the end of Yisrael’s 
exile, but the Shechinah departed 
from him and he began to speak of 
other things.” Why couldn’t Yaakov 
reveal when the exile would end? R’ 
Shlomo Kluger z”l (1784-1869; rabbi 
of Brody, Galicia) explains: Not 
knowing when the exile will end gives 
a person the ability to bear the pain, 
for he can believe, “Tomorrow we will 
be redeemed.” In turn, this prevents 
people from losing their faith in 
Hashem as a result of their suffering. 
R’ Kluger continues: In this light, we 
can understand why the Midrash 
Tanchuma connects our verse with 
the verse (Yeshayah 43:22), “You did 
not call to Me, Yaakov, for you grew 
weary of Me, Yisrael.” It is as if 
Hashem said to Yaakov, “You are not 
doing Me a favor by revealing the 
End of Days to your children. To the 
contrary, you will cause them to grow 
weary of Me.” (Dimat Ha’ashukim)

"Then Yaakov called for his sons 
and said, `Assemble, and I will tell 
you what will befall you in the End 
of Days'." (49:1) In fact, we do not 
read in the verses that follow that 
Yaakov spoke of the End of Days. 
Rashi z"l explains: "He wished to 
reveal to them the end of Yisrael's 
exile but the Shechinah departed 
from him and he began to speak of 
other things." The Gemara 
(Pesachim 56a) relates that when the 
Shechinah departed from Yaakov, he 
suspected that some or all of his 
children were unworthy of hearing 
what he wished to reveal. They 
assured him, "Shema Yisrael -- 

Hashem Elokeinu, Hashem Echad!" / 
"Hear, our father Yisrael -- just as 
there is only One Hashem in your 
heart, so there is only One in our 
hearts!" R' Shlomo Wolbe z"l 
(1914-2005) asks: Shema is a 
declaration about the unity of 
Hashem. Where in Shema is there 
any statement about what is in the 
declarer's heart? He explains:
Our Sages understood that (although 
one can of course say the words of 
Shema) regardless of what is in one's 
heart, one cannot actually recognize 
the Oneness of Hashem, i.e., the 
Unity of all forces in the universe, 
unless one's own thoughts and 
desires are themselves united in this 
purpose. We state in Shema 
(Devarim 6:5), "You shall love 
Hashem, your Elokim, with all your 
hearts . . ." Why is "hearts" plural? 
Our Sages say that it refers to both 
the yetzer ha'tov and the yetzer ha'ra. 
Whether one has extinguished his 
yetzer ha'ra entirely or has merely 
subdued it to serve the ultimate good 
(for example, using haughtiness to 
stand up to heretics or using cruelty 
to deny oneself temptations that 
compete with one's fixed times for 
Torah study), the unity of one's 
positive and negative urges is a 
prerequisite for true recognition of 
Hashem's Unity. (Da'at Shlomo: 
Purim & Pesach)

Horav Naftali Tzvi Yehudah Berlin (The 
Netziv 1817 - 1893) The Netziv was Rosh 
Yeshiva of the famed Volozhin Yeshiva for 
almost 40 Years until it was closed by the 
Russian government in 1892. Founded by R. 
Chaim of Volozhin, the Yeshivah flourished, 
increasing from 100 to 400 students. As a 
young man the Netziv was undistinguished, 
but by virtue of his extraordinary diligence 
grew to become one of the greatest scholars 
and leaders of his time. The prevalent 
method of Talmudic study was that of deep 
analysis of the "sugya" (topic) at hand. The 
Netziv’s approach was to immerse himself in 
all the relevant passages from the entire 
Tannaitic literature, always striving to go back 
to the earliest sources. Similarly, he paid 
special attention to the Gaonic literature and 
the earliest Rishonim, who were closer to the 
Talmudic period. He believed only in this 
manner could the text being studied be 
properly understood. His approach was 
strongly encouraged by R. Dovid Luria. The 
Netziv emphasized study of Chumash and 
Nach and gave a shiur on the weekly parsha 
every day after morning prayers. He was an 

early supporter of the Hovevei Zion 
movement and strongly supported the 
resettling of Eretz Yisrael. However, he was 
opposed to the selling of the Land for the 
Shemittah year. Contrary to the view of Rav 
Hirsch he opposed separate communities. 
During the Netziv’s time in Volozhin the 
Yeshiva produced great scholars, including 
R. Issur Zalman Meltzer, The Dvar 
Avrohom, Rabbi A. Shapiro, R. Avrohom Y. 
Kook, R. Moshe M. Epstein and R. Zelig R. 
Benges.  The Netziv’s works include his 
famed commentary on the Sheiltos of Rabbi 
Achai, his Commentary on the Song of Songs 
and Meishiv Davar, a collection of his 
Responsa.  The Maskilim could not bear the 
success of the Yeshiva and constantly sought 
its demise. Their continuous barbs were 
noted by the government who demanded that 
the Yeshiva curriculum and hours of study be 
completely revamped. It is often said that the 
Yeshiva was closed because of the Netziv’s 
refusal to permit secular subjects to be 
studied. The fact is that the government’s 
demand were such that if adopted the 
Yeshiva would have totally lost its character. 
For example, one of the demands was that 
secular subjects be studied until 3:00 PM and 
that night study cease.  Left with no choice 
the Netziv felt compelled to close the 
Yeshiva. His entire existence was linked to 
the Yeshiva and after its closing his health 
began to decline. He passed away less that 
two years after the closing. His two sons were 
Rabbi Chaim Berlin and Rabbi Meir Bar-Ilan. 
[The Jewish Virtual Library]

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה שלמה 
מן השמים רפואת הנפש ורפואת הגוף  

לחולים 
משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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