
Zera Shimshon
Parshas Ki Sovo

(ב) ְוָלַקְחָּת ֵמֵראִׁשית ָּכל ְּפִרי ָהֲאָדָמה ֲאֶׁשר ָּתִביא ֵמַאְרְצָך ֲאֶׁשר יְדָֹוד ֱאֹלֶהיָך נֵֹתן ָלְך ְוַׂשְמָּת ַבֶּטנֶא ְוָהַלְכָּת ֶאל ַהָּמקֹום 

ֲאֶׁשר יְִבַחר יְדָֹוד ֱאֹלֶהיָך ְלַׁשֵּכן ְׁשמֹו ָׁשם:

And it will be when you come into the land 
that Hashem, your Lord, gives you as an 
inheritence....You should take from the first 
of all fruit of the ground... and you should put
it in a basket and go the place that Hashem, 
your Lord, will choose to have His name 
dwell there. (ax Devarim 26/2)

Rashi explains: From the first fruit- But not 
all first fruits, because you are not obligated 
to bring bikkurim from all types of fruits, 
only from the seven species. (We learn this 
from a gezierah shava- comparison based on 
two similar words in two pessukim)  The 
word " eretz" is written in our possuk and the 
word "eretz" is written when the Torah 
speaks of the seven species. (Therefore,) just 
like Eretz Yisroel is blessed with seven 
species so too there is only an obligation to 
bring bikkurim from the seven species.

Zera Shimshon asks in the name of the 
Mizrachi that if we learn from the gezeirah 
shava of "eretz" "eretz" that we bring 
bikkurim only from the seven species, then 
why did the Torah write the word FROM in 
the phrase "from the land" to learn the same 
halacha?

He asks a second question. This is not the 
only place in chumash where Chazal learn a 
halacha from the word "FROM". When the 
Torah speaks of the mitzva to separate 
challah from dough it says (Bamidbar 
15/21), "From the first of your dough...". 
From that word "from", however Chazal 
derive a different halacha: "from the first of 
your dough - but not your whole dough". 
Meaning one can not make the whole  dough 
challah but he must leave at least a small 
amount of dough for the owner to eat. 

Zera Shimshon asks, why didn't Chazal also 
learn concerning bikkurim, "from the first 

fruit but not all of your fruits" to prohibit 
making the whole field bikkurim?

He answers the first question by first 
answering the second question. 

He points out that there is a difference 
between the pessukim that speak of bikkurim 
and the pessukim that speaks of challah. On 
the one hand they are similar in that in both 
places it is written "from" which implies to 
exclude something; either different species or
"from... and not the whole". However on the 
other hand they are different in that in the 
pessukim speaking of bikkurim it also says 
"all", "from ALL your fruit", which implies 
to include something, seemingly either all 
species or "even the whole". 

He also posits that the word "from" really 
implies "from the first fruit" and not the 
whole field bikkurim, like we learnt 
concerning challah.

Therefore, concerning bikkurim it isn't 
possible to learn from the word "all",  all 
species, because of the gezara shava that 
bikkurim only applies to the seven species. 
Therefore we must conclude, by  process of 
elimination, that it teaches that one can make 
a whole field bikkurim. After we learn that 
we can make the whole field bikkurim 
obviously we can't learn from that the word 
"FROM" that you can't (like we learnt 
concerning the mitzvah of separating 
challah).
According to this we can now understand 
why it is not enough for the Torah to just 
write "From all of your first fruits" without 
the gezeirah shava. If that would have been 
the case then we would have explained it like
we did concerning Challah. 
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However it still has to be answered why isn't 
it enough to just write the gezeirah shava 
without "from".

The answer to this is that it teaches us that 
even the fruit that is brought with the 

bikkurim to adorn them also has to be of the 
seven species and not some other fruits. 

-----------------------------------------2--------------------------------
ּוָבאָת ֶאל ַהּכֵֹהן ֲאֶׁשר יְִהיֶה ַּבּיִָמים ָהֵהם ְוָאַמְרָּת ֵאָליו ִהַּגְדִּתי ַהּיֹום ַלידָֹוד ֱאֹלֶהיָך ִּכי ָבאִתי ֶאל ָהָאֶרץ ֲאֶׁשר נְִׁשַּבע יְדָֹוד 

ַלֲאבֵֹתינּו ָלֶתת ָלנּו: (דברים כו/ג)

(When you bring Bikkurim (your first fruits))
And you shall come to the Kohen who will
be [serving] in those days, and say to him, "I
declare today to Hashem, your G-d, that I
have come to the land which Hashem swore
to our forefathers to give us." (Devarim 26/3)

Rashi comments on the phrase "who will be
(serving) in those days"; "You only have the
Kohen in your days the way that he is".
Meaning, that a person cannot exempt
himself from giving the Priestly Present of
Bikkurim because the Kohen in his generation
is not as great as the Kohannim of previous
generation. A person is obligated to bring and
to give bikkurim to the Kohen who is living
in his generation even though that he is on a
much lower level than the Kohannim of
previous generations. 

Rashi makes a similar point concerning
judges (Devarim 17/9). He explains that the
possuk there teaches us that one has to listen
to the psak of the judges in his days even
though that they are not as great as the judges
in previous generations. 

Zera Shimshon asks that he understands why
a person might mistakingly reason that he
doesn't have to listen to a judge who is not as
great as previous judges. The role of a judge
is to clarify what happened and to determine
the halacha in that case. If he isn't of the
same stature of the judges of previous
generations he is apt to make a mistake.
Therefore one might think that there is no
reason to go to such a judge. 

However, Zera Shimshon asks, why would a
person think to exempt himself from giving

bikkurim to a Kohan who is not on such a
high spiritual level? The Kohen only has to
accept the bikkurim. What then is the
diference if he is on a high level or not?

To answer this question Zera Shimshon asks
another question. What does it mean, "AND
SAY TO HIM (the Kohen), I declare today to
Hashem, your G-d, that I have come to the
land..." Seemingly, this declaration is
between the person bringing the bikkurim and
Hashem. What then does it mean, "and say to
him.."? Why does he have to say it to the
Kohen?

Rashi therefore comments, "and say to him":
"to show that you are not ungrateful". In
other words, Rashi understood that in
addition to making the declaration "I declare
today..." (which is made to Hashem) he also
says thanks to the Kohen to show that he
appreciates all that the Kohen does for him. 

Zera Shimshon asks, though, why does he
have to SAY "thank you"? Isn't it apparent
that he appreciates what the Kohen does by
the mere fact that he gives the Kohen the
bikurim?

He answers according to the halacha that one
doesn't just bring bikkurim to the Bais
HaMikdash, give it to the Kohen and then
walk away. After he gives them to the Kohen,
the Kohen puts his hand underneath his hands
and together they wave the bikkurim up,
down, east, south, west and north. The
Gemorro (Sukko 37/b) explains that the
reason for this is in order to "prevent harmful
winds and in order to prevent harmful dews".
In other words, the bikkurim are not simply a
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present to the Kohen. They also influence
Hashem to protect the crops from damage.

We can now understand why a person might
mistakenly feel that he doesn't have to bring
bikkurim to a Kohen who is not so great. He
could make a mistake and think to himself,
"Can this Kohen (who is not as great as the
previous Kohanim) really persuade Hashem
to stop the harmful winds etc. through his
prayer?" 

However this is a mistake! 

Firstly, only Hashem sees into the hearts of
people and can judge if this Kohens's heart is
filled with yiras shamayim. If he wasn't full

of yiras shamayim, Hashem would not have
allowed him to reach such a position.

Secondly, the doing of a mitzvo intrinsically
causes Hashem to shower goodness in this
world independant of the deep thoughts of
the one that does the mitzvo.

Zera Shimshon concludes that this is also the
reason why the one who brings the bikkurim
thanks the Kohen for what he does. It is to
show that realizes that the fact that there were
no harmful winds and dew and that he had a
good crop is a result of the Kohen's waving
the bikkurim (last year) and not just a result
of nature.

----------------------------------------3--------------------------------

  ַויְִבֵאנּו ֶאל ַהָּמקֹום ַהּזֶה ַוּיִֶּתן ָלנּו ֶאת ָהָאֶרץ ַהּזֹאת ֶאֶרץ זַָבת ָחָלב ּוְדָבׁש: (דברים כו/ט)

And H. brought us to this place, and H. gave 
us this Land, a Land flowing with milk and 
honey. (Devorim 26/9)

The simple understanding of this possuk is 
that when we bring bikkurim (the first fruit 
offering) to the Bais HaMikdash we thank 
Hashem for both the privilege of being able 
to come to the Bais HaMikdash and for the 
fact that Hashem gave us such a beautiful 
homeland. A declaration of thanks for two 
separate gifts.

Medrash Yalkut Shimoni, however explains it
differently. 

And He brought us to this place- this is 
referring to the Beis HaMikdash. (The 
Medrash asks on itself) Maybe it is referring 
to Eretz Yisroel and not to the Beis 
HaMikdash). (The Medrash refutes this 
possibility because) it says right after this 
"and H. gave us this Land" which is referring
to Hashem's giving us Eretz Yisroel. 
Therefore the phrase "and H. brought us to 
this place" means that Hashem gave us this 
Land in the merit of our coming to this place 

(the Bais HaMikdash) .

Zera Shimshon asks what difficulity did the 
Medrash have with the simple explanation of
the possuk that caused it to learn the possuk 
not so literal? 

He answers by first asking another question. 
What does it mean that Hashem gave the 
Land to us? The Land was given to the Avos 
(our forefathers; Avraham, Yitzchak, and 
Yaakov) many many years before the 
generation who brought the bikkurim!

He answers this second question with a very 
interesting idea; Hashem wants Clal Yisroel 
to buy the place of the Bais HaMikdash and 
that it will not come to us as a gift. 

We see this from Dovid HaMelech's reply to 
Aravna. When Dovid looked for a place to 
bring a sacrifice at the time of a terrible 
plague, Aravna offered to give the Temple 
Mount, which was in his possession at that 
time, as a present to Dovid. Dovid refused the
offer and said to him, "No; for I will only buy
it from you at a price; so that I will not offer 
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to Hashem my G.d burnt-offerings [which I 
had received] for nothing." (Shemuel Bais 
24/24)

According to  this, reasons Zera Shimshon, if 
Hashem would have fully given the Land to 
the Avos then the Temple Mount would have 
certainly been included in that gift. Therefore
it must be that, even though it seems like the 
Land was a gift to the Avos it wasn't fully 
theirs. Only after we built the Bais 
HaMikdash, by first buying the Land from 
Aravna then it became fully ours.

Therefore in actuality the completion of the 
given of the  Land was to the generation that 

built the Bais HaMikdash and brought the 
Bikkurim and they can truthfully proclaim, 
"and H. gave US this Land" . 

According to this we now understand what 
was the difficulty in understanding the simple
explanation of the possuk and how they 
explained it. The Medrash didn't understand 
what it means that Hashem gave "us", the 
generation that first brought the bikkurim. 

They therefore explained that in actuality and
wasn't ours until  "H. brought us to this 
place" and we bought it and built the Bais 
HaMikdash- and then- "H. gave us this 
Land"- in the merit of the Bais HaMikdash.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24
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