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We try our best to accurately present to you the Rav's words. Accuracy can sometimes get lost in the

transition from spoken to written word. We would like to thank HaRav Nebenzahl for allowing us to

send you this sicha without his first reviewing it. Although it  does expedite matters in getting this

sicha out to you, it does mean that if there is anything in the sicha that may not be understood, the

fault is with us and not with HaRav Nebenzahl.

The Rav asks that his and other Divrei Torah are not read during Tefillah or the Rabbi's sermon.

Shabbat Shalom,

Nehemiah Klein

The  Yeshiva  would  like  to  express  its  gratitude  to  Richard  and  Anita  Grossman for  their  ongoing

support  for  the  Yeshiva  in  general  and  specifically  our  computer  center.   This  enables  us  to

communicate this sicha to you each week - "lehagdil Torah ulehaadira".

PARSHAT VAERA 5777

PHARAOH THE LETZ

The parsha concludes with the plague of barad - hail. The Torah describes the plague: "the flax

and the barley were struck for the barley was ripe and the flax was in its stalk" (Shemos 9:31).

This is generally understood to mean, that plants that were already ripen and therefore standing

hard and firm were broken by the force of the hail. The following pasuk relates: "The wheat and

the spelt were not struck for they ripen later (afilot)." Here as well, that which ripens later was

not yet hard and therefore was able to bend and not break.

Above is based on the first interpretation of Rashi, Rashi then brings another interpretation of

"yesh merabotenu",  there  are  some of  our Sages  who explain  differently.  They interpret  the

word afilot  as  being derived  from "plaot"  -  wonders.  They  say  "pilei  plaot"  were  done here,

wonder of wonders.

Three questions can be asked on this latter interpretation: Firstly,  why don't they accept the

first interpretation cited by Rashi, after all the word afilot appears many times in various places

and generally means that which ripened later. Secondly, Rashi's first interpretation fits in very

well with the laws of nature - that which is hard is more likely to break by the force of the storm

than that which is not yet hard. Thirdly, why pilei plaot - wonder of wonders, isn't wonder alone

sufficient?
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The  reason  this  interpretation  doesn't  feel  the  need  to  accept  Rashi's  first  interpretation  is

because there were no laws of nature in Egypt - the entire plagues all defied nature. Not only

was fire mixed with water, but we have no knowledge of the fire consuming the flax, barley,

wheat,  or  spelt.  Why "wonder of  wonders"? Because when there are no laws of  nature, then

when something follows the laws of nature then this too is supernatural. Therefore following the

laws of nature was a wonder within the wonder of the entire atmosphere defying nature. The

force of the hail, due to it defying nature, should have broken even that which was not yet ripe

and was able to bend. The lesson here is that nature played no role here whatsoever. Why in

fact did Hashem not break that which ripened later and indeed decided to follow the laws of

nature and have them bend? Perhaps because He knew that the plague of arbeh (locusts) was to

follow and He wished to leave them something to eat. Had everything been broken there would

have been nothing left for them.

Chazal comment on the pasuk "Strike the scoffer (letz) and the simpleton grows clever" (Mishle

19:25), that the "letz" here refers to Pharaoh. The question is why was Pharaoh referred to as a

letz which generally indicates some sort  of  clown, or  one who makes jokes and doesn't  take

things seriously. It was quite the opposite in Egypt - Pharaoh made people cry. Why then is he

called a letz? Chazal in fact describe very heavy punishments for leitzim? Who is a letz, is it one

who makes jokes about Obama or Stalin? Clearly this is not the case. Chazal teach us that two

people who sit together and don't discuss Torah are as if they are sitting in a moshav leitzim?

Why is this a moshav leitzim? We can assume that this adage of Chazal is not limited to people

who sit around telling jokes. They may be talking about the weather or about politics, why are

they considered as forming a moshav leitzim?

The answer is that they don't appreciate the time given them, they are making "leitzanus", a

mockery, of time. The outside world says time is money, I  would say time is not money but

rather time is life. Perhaps for those whose entire life revolves around money, time is money.

But  those  who just  sit  around  don't  appreciate  the  value  of  Torah,  and I'm not  referring  to

people who have business to take care of, I'm speaking about people have no special reason for

discussing other matters and not Torah.

If  one were to see thousands of dollars on the table and not even think of taking it,  doesn't

value the money. I'm not speaking of one who doesn't take it because it's forbidden to steal, but

the money means nothing to him - he doesn't appreciate its value, he's a letz with regards to

the money. That's  not so bad, but if  he  doesn't  appreciate the Torah,  then that's something

else.

Pharaoh doesn't appreciate all this - he sees great miracles that Hashem made - water turns to

blood, suddenly there are frogs all over, and not until the tenth plague does he send them out.

Three days later he decides to pursue the Jewish people and bring them back to Egypt - this is a

letz, nothing makes any impression on him. As the pasuk "strike the scoffer" says - he must be

punished.  The simpleton,  as the  pasuk concludes,  becomes wise  from seeing  all  these  great

miracles and believes in Hashem.

Pharaoh sees Hashem taking the people out with a pillar of  fire and a pillar of cloud and yet

feels that he can conquer the Jewish people - he's stronger than Hashem. This is a letz.

Interestingly, Chazal tell us about Andaryanus "Shachik tamia", his bones should become dust.

We see  no  such  expression  with  regards  to  Pharaoh,  rather  they  speak  about  him as  about

Nebuchadnezzar.  Perhaps  this  is  due  to  Midrash  which  teaches  us  that  Pharaoh  eventually

became  king  of  Ninve  and  repented  along  with  the  people  of  Ninve  during  the  days  of  the

prophet  Yonah.  Perhaps  for  this  reason,  Chazal  don't  use  such  harsh  words  with  respect  to

Pharaoh. In our parsha, however, he is still a "letz" and has not yet done teshuva.
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