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   LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA    

` y p      z y x t

:'eke `ilti ik dy` e` yi`...

    The Torah expresses taking an oath of nezirus with the words "Ki yafli", the root of which is
"peleh" - a wonder.  A vow of nezirus is wondrous indeed; as the Ibn Ezra explains that human nature
dictates that man pursues his physical desires. The Torah already limits this and for a person to
undertake further restrictions is indeed a peleh!
      However, HaRav Gedalya Schorr zt"l notes that the Ibn Ezra himself later explains that the root
of "nezer" is a zeir - crown.  The nazir, by accepting a vow of nezirus dons the crown of the kohein
gadol who is likewise prohibited from coming in contact with the dead.  We  must therefore conclude,
explains HaRav Shorr, that nezirus is the crown donned by a person who has risen above and is in full
control of his physical desires.  lnasmuch as he is able to accomplish this wondrous feet, he is like the
kohein gadol who is set apart from all other Jews.
    Indeed the Rishonim (Ra'avad, Rabeinu Yonah) tell us that leaving over a little bit of one's
portion of food is a much greater accomplishment than fasting for an entire day.  Not eating is one thing,
but being in full control of one's physical desires is a much higher level of kedusha.
     This is a lesson of the nazir that we can all implement in our own lives. And we should.  We live
in a world of plenty.  Some more and some less, but today even the poor live a lifestyle that even kings
of yesteryear couldn't fathom in their wildest dreams. What was once a great luxury is today an absolute
necessity. We aren't suggesting that we should fill our next shopping cart with plain bread and dry
crackers or trade in our car for a model ten years older.  However, in a certain sense we have become
slaves to our physical desires and this something we should aim to overcome.  Saving that piece of
cake for shabbos might be too much to ask of some, but maybe that second (or third) piece could wait a
day or two.  This small yet meaningful sacrifice could earn us the right to wear the crown by which we
proclaim that we can rule over our own physicality!

:'eke xifp xcp xcpl `lti ik dy` e` yi`

Chazal note the juxtaposition of parsha nazir to parsha sotah and comment that those who have witnessed the ordeal
that a sotah has gone through should take a nazarite vow upon themselves. According to Rashi, this is primarily because wine
can create circumstances leading to the illicit relationship of which the sotah has been accused. As an observer of the sotah,
he should make extra efforts towards kedusha and vow to abstain from not only wine, but all grape products.

This needs further elaboration. We can understand why he should abstain from wine, but the nazir is also forbidden to
cut his hair and to come in contact with the dead, including his own close relatives.  What does any of this have to do with wine
or the cheit of the sotah?
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HaRav Zalman Sorotzkin zt”l (in Sefer Oznayim l’Torah) offers the following explanation:  Although the yetzer hara
tries hard to pull us down, the satan is somewhat content for us to maintain our present madreigah (level).  However, when we
make a move to grow in ruchnius, he becomes angered and begins to battle against us, working tirelessly to knock us down.
The only way to defend ourselves from his attack is to be aware and strengthen ourselves even more.  This is the reason why
refraining from wine is not enough.  It must be accompanied by letting the hair grow wild (to represent shunning vanity) and
avoiding all contact with the dead (the most severe form of tumah).  These additional kabalos of kedusha will arm him in his
battle with the yetzer hara.

This is a lesson for all of us.  Growing in ruchnius is imperative.  Remaining stagnant is also a victory for the satan.
However, as we progress in our avodas Hashem, we must be aware that these achievements incite the yetzer hara to work
even harder.

'eke mixry gnw dti`d zxiyr dilr dpaxw z` `iade...

Most flour offerings are of wheat, and they are offered together with oil.  The minchas sotah is made of barley flour and
without any oil.  Rashi explains that the Torah wants to convey a strong message to a woman who is accused of being
unfaithful to her husband.

While wheat is the staple of humans, barley is predominantly eaten by animals.  Hashem is thus telling the sotah : ‘you are
accused of behaving like an animal’. Oil enhances a recipe and its absence keeps the nature of her korban simple indicating
the base nature in one involved in such a transgression.  While this understanding is insightful, it appears to have lost its
message in a series of imagery and symbolism.  Surely the Torah could have found a more direct way to communicate this
idea.

HaRav Eliyahu Meir Bloch zt”l suggests the following:  We make the mistake of believing that the more dramatic
something is, the more of an impression it will make.  We tend to believe that fine details don’t get noticed.  This is a fallacy.
While it is true that extreme occurrences make an initial impression, their impact is usually short-lived.  Subtle details, one the
other hand, while they don’t necessarily get noticed right away, because of their delicate nature, are able to penetrate into the
neshama.  There they remain and the impression makes its mark and lasts forever. 
 This is a vital lesson for life.  Even things which don’t appear to us at first to be important can have a profound impact on
our neshamos.

xifp

The root of the word nazir is nezer, which means crown. A crown is placed on top of the head of a king to indicate that his
authority extends above everyone else. We find a similar idea used in reference to Torah, in that the keser Torah rises above
others (see Pirkei Avos) and l’havdil, to the Ribono shel Olam, where His keser indicates a level well beyond us and that
everything is batul to Him. This concept applies to nazir as well. Through the restrictions he has accepted upon himself
he has become “kadosh” separate from everyone else in a way that enables him to rise to a level above others. This begs
explanation. What is it about the restrictions of a nazir that can elevate a person to such a high madreigah? Certainly he has
undertaken more than is required of him, but why should this elevate him to a level where he rises above all others who are
doing what is required of them?

HaRav Shimshon Pinkus zt”l explains with a modern-day mashal:  If a person standing on the ground jumps up a few
feet, he will immediately be drawn back to the ground. No matter how many times he jumps, he will never rise up to the clouds
because each time he jumps he is also being drawn back down by the force of gravity. Yet we find that rockets and space
shuttles have made it to the moon and beyond by virtue of an extreme force that allows them to surpass the range of the
earth’s gravity.

This is exactly what happens with us. At various points in our lives we become inspired and aspire to a higher level.
However, this motivation does not last for long. The physical world we live in draws us back to earth and although we may
have made some gains, for the most part we seem to have fallen very short of our goals. The nazir, however, through his
acceptance of earthly limitations, has somewhat severed his ties with the physical world. Now that he is beyond its range in
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certain respects, every spiritual jump upwards lifts him even higher. He is no longer completely connected to this world and as
such, is no pulled down by its force.

All of this is not limited to becoming a nazir. Many great tzadikim have reached high levels by following the nazir’s
example. The first step in their climb to greatness was limiting their indulgence in physical pleasures. This does not mean a
diet of bread and water. Even refusing a second piece of desert can be the first step to tremendous growth and to one being
crowned as ruler over himself.

:'dl xifdl xifp...

Chazal explain that the reason why the parsha of nazir appears immediately after the parsha of sotah, is to tell us that one
who bears witness to the tragic demise of a sotah should elevate himself by taking on an oath of nezirus. This seems to
indicate that nezirus is indeed something to be encouraged. Yet we see that the Torah refers to the nazir as a choteh (sinner)
for abstaining from wine and other grape products. This seems to be somewhat of a contradiction and the meforshim point out
that a nazir is only a sinner if he comes in contact with the dead before his vow of nezirus is complete, causing him to have to
start over from the beginning. This answer however does not seem to sufficiently address the question. If he is a sinner for
abstaining from that which is otherwise permitted to him, then what difference should it make if he is able to make it through
his thirty-day term or not, and if his sin is by virtue of the fact that he “didn’t make it” why should he be faulted for something
that is seemingly beyond his control?

HaRav Nadav Peretz shlit”a suggests that the Torah here wants to communicate an important lesson in spiritual growth
Yes, one who witnesses a sotah b’kilkulah should accept a neder of nezirus. He saw this sinful woman and that had an impact
on his neshama. He needs to take measures to grow spiritually. However, he must know that he should not take on more than
he can handle. He must know that abstaining from wine is not an aveirah per se. On the contrary, he is crowned with the title
nazir of Hashem. However, if he cannot successfully complete his vow, he is called a sinner.

Jews are not meant to remain stagnant. We must realize that we should constantly be searching to grow and become
spiritually better. The right way to do this is not to decide “tomorrow I am going to wake up and daven a 60-minute shacharis
and learn for two hours without a break” when yesterday he davened and learned for a grand total of 40 minutes. The correct
approach is to add a little bit or start a few minutes earlier, eventually reaching his three-hour goal. It might take years (or
more), but as long as he approaches things at a reasonable pace, he will grow. If he bites off more than he can chew, the
Torah deems him a sinner for indeed he has fell prey to tricks and tactics of his yetzer hara.

:mey jl myie jil` eipt 'd `yi

     Birchas Kohanim ends with a beracha for sholom (peace).  Chazal tell us that Hakadosh Boruch Hu searched for a
vessel to hold His beracha and found that there was nothing that could do the job other than sholom.  On the surface it would
seem that sholom is simply a matter of putting our differences aside and getting along. This understanding is however difficult,
as the words of Chazal are replete with mention of sholom between the malachim and heavenly entities. Since they have no
yetzer hara or personal vested interests, it is difficult to understand what they put aside for the sake of getting along. Afrer all,
they exist only to do what Hashem created them to do.
   The Nesivos Sholom suggests as follows: Citing the Koznitzer Magid, he explains that there are four elements in
Creation: fire, water, earth, and wind and by nature, each of them contradicts the next. Every single item in Creation is
comprised of a combination of all four of them. The very fact that they coexist is itself miraculous and something that only
Hakadosh Boruch Hu is capable of doing.  The reason why the elements do combine to form objects of Creation is because
they work together, complimenting each other to fulfill the will of Hakadosh Boruch Hu. In short, whether they have a personal
agenda or not, they work together for a higher purpose.  This is the function of the malachim as well and this is what is meant
by "there is sholom between them".



    In short, true sholom has nothing to do with compromise or giving in. Sholom is achieved by working together for a
higher goal. Perhaps this is why Hashem's beracha can only be contained by sholom, as it is only when we work together for a
higher purpose that Hashem wants to be involved. This is also why a couple who has true sholom bayis merits to have the
Shechina dwell in their home; if they are working for Him, then He will certainly enter the picture.

:'dxhtdl jiiy

When Manoach’s wife saw the heavenly angel she ran to tell her husband that the malach had
informed her that she would have a child, whom she should raise to be a nazir. Upon hearing the good
news, Manoach beseeched Hashem for a second appearance of the malach, for he still had a few
questions. The Ribono shel Olam granted his request and the angel reappeared. Manoach’s query of
“what rules will govern this child?” was answered with “everything I told your wife, you shall
do”. The malach proceeded to go through some of hilchos nezirus.

This exchange is somewhat puzzling. It seems from the pesukim that Manoach’s wife had
related her conversation with the malach in full. Why did Manoach then ask what he already knew? If he
had a question regarding a detail of a halacha then he could have gone to ask a sheilah of a competent
authority/ Why did Manoach have to entreat Hashem to bring down a heavenly angel to answer his
questions?

HaRav Shimon Schwab zt”l understands Manoach’s question differently. He most certainly
trusted his wife about everything she related. He had no questions in hilchos nezirus. Manoach’s
question was completely different; “How can I raise my child to be a nazir if I myself am not a nazir?”
The malach answered him, “you are absolutely right! Chinuch is most effective through example.
Become a nazir! Everything I told your wife, you shall do.”
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