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In this week’s parsha, parshas Vayigash, we learn about the 
incredible preparations Yaakov Avinu made in anticipation of 
his descent to Mitzrayim to reunite with his beloved son Yosef.  
That descent constituted the beginning of galus Mitzrayim, as 
HKB”H had indicated to Avraham Avinu at the Covenant of the 
Parts (Bereishis 15, 13): כי גר יהיה זרעך בארץ לא להם ועבדום וענו אותם“ 

שנה” מאות   that your offspring will be sojourners in a—ארבע 
land not their own; they will enslave them, and they will 
oppress them four hundred years.  Regarding which, we have 
learned in the Gemara (Shabbas 89b): 

 “ראוי היה יעקב אבינו לירד למצרים בשלשלאות של ברזל, אלא שזכותו גרמה

 Yaakov Avinu  לו דכתיב )הושע יא-ד( בחבלי אדם אמשכם בעבותות אהבה”.
should have gone down to Mitzrayim in iron chains; however, 
his merit benefited him, as it is written: “With the ropes of a 
man I will draw them with braids of love . . .”  Rashi explains: 
“In iron chains”--like all those who go into exile; after all, he 
went down there because of a decree of exile.  “With ropes of 
a man”—due to My affection for the man, I have drawn them 
to Mitzrayim with ropes instead of chains.  

Hence, it is fitting that we examine the preparations made 
by Yaakov Avinu in anticipation of their descent into galus 
(Bereishis 46, 1): ויסע ישראל וכל אשר לו ויבוא בארה שבע, ויזבח זבחים“ 

 so Yisrael set out with all that he had and he--לאלקי אביו יצחק”
came to Be’er Sheva, where he slaughtered sacrifices to the 
G-d of his father Yitzchak.  Rashi’s comment here is based on 
the Midrash (B.R. 94, 5): “To the G-d of his father Yitzchak”—a 
person is obligated regarding his father’s honor more so 
than regarding his grandfather’s honor; accordingly, the 
Torah associated it with Yitzchak and not with Avraham.  

We will endeavor to address several issues that bother the 
commentaries: (1) What compelled Yaakov Avinu to go to Be’er 
Sheva prior to slaughtering and offering his sacrifices to the G-d 
of Yitzchak?  Why didn’t he do so while he was still in Chevron?  

(2) Even though he had a greater obligation to honor his father; 
nevertheless, why didn’t he offer sacrifices in honor of his 
grandfather Avraham, as well?  

Sensing this difficulty, the Ramban explains that Yaakov 
Avinu wished to sweeten and mitigate the midah of “din” 
associated with his father Yitzchak, prior to descending into the 
galus of Mitzrayim.  Here are his sacred words: 

זקינו,  מכבוד  יותר  אביו  בכבוד  אדם  חייב  יצחק,  אביו  לאלקי  זבחים  “ויזבח 

לפיכך תלה ביצחק ולא באברהם, לשון רש”י. ואיננו מספיק, שהראוי לומר לאלקי 

אבותיו בלי שייחד אדם, כמו שאמר )להלן מח-טו( האלקים אשר התהלכו אבותי 

אבי  ואלקי  אברהם  אבי  אלקי  לב-י(  )לעיל  אמר  ובתפלתו  ויצחק,  אברהם  לפניו 

יצחק, או יאמר ויזבח זבחים לה’ כמו שאומר באברהם )לעיל יב-ז( ויבן מזבח לה’, 

ומה צורך לפרש בו יותר.

אבל הפסוק הזה יש בו סוד, יגלו לנו אותו שם בבראשית רבה )צד-ה(, כי כאשר 

בא יעקב לרדת מצרים, ראה כי הגלות יתחיל בו ובזרעו, ופחד ממנו וזבח זבחים 

רבים לפחד אביו יצחק, שלא תהא מדת הדין מתוחה כנגדו, ועשה זה בבאר שבע 

שהזכירו  הטעם  וזהו  לחרן.  בלכתו  רשות  נטל  ומשם  לאבותיו,  תפלה  בית  שהוא 

בבראשית רבה שחייב אדם בכבוד אביו יותר מכבוד זקינו”.

The Ramban begins by citing Rashi’s comment and expresses 
his opinion that that does not sufficiently explain why the passuk 
only mentions “the G-d of his father Yitzchak.”  It would have 
been appropriate to merely say “to the G-d of his forefathers,” 
without specifying a person’s name.  He cites several examples 
from sefer Bereishis.  He concludes, therefore, that the passuk 
contains a hidden message.  As Yaakov was preparing to go down 
to Mitzrayim, he foresaw that the galus would start with him 
and his offspring; fearing the galus, he offered many sacrifices 
to “the Dread” of his father Yitzchak, so that the midah of “din” 
would not be in full force against him.  He chose to do so in 
Be’er Sheva, because that was his forefathers’ house of prayer.  
It was there that he requested permission to go to Charan.  This 
is why the Midrash states that a person has a greater obligation 
to honor his father than his grandfather.  
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Rabeinu Bachayei shares the Ramban’s viewpoint and adds 
a vital point.  Yaakov’s grandfather, Avraham, served Hashem 
with the midah of “chesed”; whereas his father, Yitzchak, served 
Hashem with the midah of “gevurah.”  Therefore, the Midrash 
states that a person—alluding to Yaakov—has a greater 
obligation to honor his father than his grandfather; because, on 
this occasion, he felt a greater necessity to address the midah of 
“din” within him—associated with his father—than the midah 
of “chesed”—associated with his grandfather.  

Despite the Ramban’s insight, we must still endeavor to 
comprehend Yaakov’s actions to the best of our abilities.  
Accepting the fact that he wished to mitigate the force of 
“din” prior to entering galus in Mitzrayim, why didn’t he also 
offer sacrifices to the G-d of Avraham, in order to enhance the 
influence of “chesed” during the galus in Mitzrayim?  

Yaakov Avinu Went to Be’er Sheva to Cut Down 
Cedars Planted by Avraham

We will begin to explain the matter by introducing the enlightening 
words of our blessed sages in the Midrash (B.R. 94, 4): 

“ויסע ישראל וכל אשר לו ויבא בארה שבע, להיכן הלך. אמר רב נחמן, שהלך 

לקוץ ארזים שנטע אברהם זקינו בבאר שבע, היך מה דאת אמר )בראשית כא-לג( 

ויטע אשל בבאר שבע ויקרא שם בשם ה’ אל עולם. והבריח התיכון בתוך הקרשים 

בו. מהיכן  היו  ושלשים אמה  והבריח התיכון שנים  לוי,  רבי  כו-כח(, אמר  )שמות 

מצאו אותו לשעה, אלא מלמד שהיו מוצנעין עמהם מימות יעקב אבינו”.

The Midrash questions why Yaakov went to Be’er Sheva.  It 
explains that he went to cut down Cedars that his grandfather, 
Avraham, had planted there.  The trees were concealed with 
Bnei Yisrael.  The wood from these trees was eventually used 
for the middle bar inside the beams of the Mishkan.  

The chiddush of the Midrash complements wonderfully that 
which is written in parshas Terumah (Shemos 26, 15): ועשית את“ 

עומדים” שטים  עצי  למשכן   you shall make the beams of --הקרשים 
the Mishkan of “shittim” wood, standing erect.  Based on the 
Midrash Tanchuma, Rashi comments: It should have said, “And 
you shall make beams,” as it says with regards to each and 
every item.  So, what is implied by “the” beams?  From those 
which have been standing as designated for this purpose.  
Our father Yaakov planted “shittim” trees in Mitzrayim, and 
when he was dying, he commanded his sons to take them 
up with them when they would depart from Mitzrayim.  He 
told them that HKB”H would command them in the future 
to make a Mishkan of “shittim-wood” in the midbar.  “See to 
it that you should have them ready at hand.”  

Neither the Midrash nor Rashi indicate where Yaakov took 
the cedars from to plant in Mitzrayim.  Yet, we learned from 
our blessed sages in the Midrash Rabbah that Yaakov went to 
the trouble of travelling to Be’er Sheva before embarking on his 
way to Mitzrayim.  There he cut down cedar-trees planted by his 
grandfather, Avraham; upon arriving in Mitzrayim, he planted 
them there.  Subsequently, he instructed his sons to take them 
out with them in order to build the Mishkan for Hashem.  

We have now achieved a better understanding of Yaakov 
Avinu’s well-planned agenda.  First of all: אשר וכל  ישראל   “ויסע 

שבע” בארה  ויבוא   he and his entourage went to Be’er Sheva—לו 
to cut down cedar-trees that had been planted by Avraham, 
for the sake of the Mishkan.  By doing so, he was honoring his 
grandfather and elevating his neshamah.  Then, seeing as he had 
a greater obligation to honor his father: אביו לאלקי  זבחים   “ויזבח 

 ,he offered sacrifices to the G-d of his father, Yitzchak—יצחק”
and not to the G-d of his grandfather, Avraham; since he had 
already paid his grandfather a great tribute by preparing the 
cedar-trees for the Mishkan.  

An Amazing Allusion from the Chasam Sofer 
regarding the Beams of the Mishkan

I would like to propose an explanation for Yaakov’s actions 
based on an explanation from the Chasam Sofer (Terumah) 
regarding the dimensions of the Mishkan’s beams.  He writes 
that they allude to the midah of “chesed.”  Each beam was 10 
cubits long, 1 cubit thick and 1.5 cubits wide; thus, its volume 
was 15 cubic cubits—corresponding to the name י”ה, which 
possesses a numerical value of fifteen.  There were 48 --מ”ח   

-- beams in the Mishkan—twenty on the south side, twenty on 
the north side and eight on the west side.  Combining these two 
figures, we have the letters חימ”ה, which are the first letters of 
the passuk (Tehillim 33, 5): ח’סד י’קוק מ’לאה ה’ארץ—the “chesed” 
of Hashem fills the land.  The total volume of all of the beams 
was 720 cubic cubits.  

The Chasam Sofer does not explain the significance of the 
total volume of the beams equaling 720 cubic cubits.  As a loyal 
servant in the presence of his master, I would like to clarify this 
last point.  It, too, alludes amazingly to the midah of “chesed.”  
Our holy sources teach us—based on the teachings of the Arizal 
in Likutei Torah (Bereishis)—that the full extent of every midah 
is comprised of ten parts.  Thus, the full extent of the midah of 
“chesed” is ten times (72) חס”ד, which equals 720.  
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It turns out, therefore, that the two allusions presented by 
the Chasam Sofer regarding the dimensions of the beams are 
intimately related.  For, they both allude to the inherent “chesed” 
in the Mishkan within the beams.  

This also provides us with a better understanding of 
Yaakov’s motivation for travelling to Be’er Sheva to cut down 
cedars planted by Avraham for the beams of the Mishkan.  As 
we know, Avraham Avinu was the epitome of “chesed.”  He 
planted those cedar-trees in order to host guests and shower 
them with “chesed.”  In this manner, he converted them and 
brought them under the wings and protection of the Shechinah.  
This is explained by the following Gemara (Sotah 10a):

כל  בו  ונטע  פרדס  שעשה  מלמד  לקיש,  ריש  אמר  שבע.  בבאר  אשל  “ויטע 

מיני מגדים... ויקרא שם בשם ה’ אל עולם. אמר ריש לקיש, אל תיקרי ויקרא אלא 

ויקריא, מלמד שהקריא אברהם אבינו לשמו של הקב”ה בפה כל עובר ושב. כיצד, 

עולם  אלקי  משל  אכלתם,  משלי  וכי  להם  אמר  לברכו,  עמדו  ושתו  שאכלו  לאחר 

אכלתם, הודו ושבחו וברכו למי שאמר והיה העולם”.

“He planted an ‘eshel’ in Be’er Sheva.”  Reish Lakish said:  
It teaches that he made an orchard and planted in it many 
types of fine fruits . . . “There he proclaimed the name of 
Hashem, G-d of the Universe.”  Reish Lakish said: Do not 
read it, “he proclaimed,” but rather “he caused to call.”  This 
teaches that our forefather Avraham caused the name of 
HKB”H to be called by the mouth of every passerby.  How did 
he accomplish this?  After they ate and drank, they stood up 
to bless him (Avraham).  He would say to them, “Was it of my 
food that you ate?  Rather, it was the food of the G-d of the 
World that you ate.  Therefore, thank, praise and bless He 
Who spoke and caused the world to come into existence.  

Now, Yaakov Avinu foresaw by means of “ruach hakodesh” 
that HKB”H was going to command Yisrael to make the beams 
of the Mishkan so that their dimensions would correspond to 
the midah of “chesed.”  Therefore, he wisely went to cut down 
cedars that had been planted by his grandfather, Avraham, who 
epitomized the midah of “chesed.”  He then planted them in 
Mitzrayim and instructed his sons to take them out of Mitzrayim 
with them, to use them in the construction of the Mishkan.  
For, as explained, the dimensions of the beams of the Mishkan 
alluded to the midah of “chesed.”  Thus, anyone who wanted 
to draw closer to Hashem would come to the Mishkan and be 
drawn closer to Hashem -- just as Avraham Avinu’s guests were 
drawn closer to Hashem by means of those cedar-trees.  

The Middle Beam Represents Yaakov

Following this line of reasoning, let us proceed to explain 
why HKB”H commanded that the dimensions of the beams of 
the Mishkan be made to correspond to the midah of “chesed.”  
Additionally, we will explain why HKB”H arranged for the 
construction of the Mishkan to rely on the joint efforts of 
Avraham Avinu and Yaakov Avinu.  Let us refer to a fascinating 
passage in the Zohar hakadosh (Terumah 175b): 

והבריח התיכון בתוך הקרשים מבריח מן הקצה אל הקצה,  “אמר רבי שמעון, 

זהו יעקב הקדוש השלם, כמו שביארנו מה שכתוב ויעקב איש תם יושב אהלים, יושב 

ובזה, אף כאן כתוב, והבריח  ‘אהלים’ שנים, שנאחז בזה  יושב  ‘אהל’ לא כתוב אלא 

התיכון בתוך הקרשים מבריח מן הקצה אל הקצה, שנאחז בזה ונאחז בזה”.

Rabbi Shimon said: The middle bar within the beams 
represents Yaakov, the complete, holy person, as we explained 
that which is written: “And Yaakov was a wholesome man, 
sitting in tents.”  It does not say sitting in “a tent” but rather 
sitting in “tents,” plural—associated with this one and that 
one.  So, too, it is written here: “The middle bar inside the 
beams shall extend from end to end”—because it was 
associated with this side and with that side.  

We learn from Rabbi Shimon bar Yochai that the middle bar 
inside the beams of the Mishkan alluded to Yaakov Avinu, the 
personification of “tiferes” (“splendor”).  The midah of “tiferes” 
is a central midah, combining “chesed” on the right side and 
“gevurah” on the left side.  In this sense, it fulfills the description of: 
 it unites the two extremes, the attributes—“מבריח מן הקצה אל הקצה”
of Avraham and Yitzchak.  We must still endeavor to explain the 
association of Yaakov Avinu with the kedushah of the Mishkan.  

How Did Yaakov Offer a Sacrifice to the G-d of 
Yitzchak—to the G-d of “Din”

I was struck by a fascinating idea.  I would like to explain 
the matter based on a question posed in the sefer Pri HaEitz” 
regarding the passuk: ”ויזבח זבחים לאלקי אביו יצחק“.  After all, we learn 
in the Zohar hakadosh (Mishpatim 108a) that it is prohibited to 
offer sacrifices to the name Elokim, the name of “din”—divine 
judgment; it is only permissible to offer sacrifices to the name 
Havaya, the name of “rachamim”—divine mercy.  He substantiates 
this point from that which is written (Vayikra 1, 2): אדם כי יקריב“ 

 מכם קרבן לה’” - לה’ ולא לשמא דאלקים, וכי תקריב קרבן מנחה לה’, זבח תודה לה’,

 When a person from among you will bring a“  זבח שלמים לה’”.
korban to Havaya”: The Torah specifies the name Havaya in this 
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passuk, as it does with regards to all of the korbanos, such as the 
minchah, the todah and the shelamim.  It does not mention the 
name Elokim in association with korbanos.  That being the case, 
how did Yaakov offer sacrifices: ”לאלקי אביו יצחק“—to the “Dread 
of Yitzchak” --“Pachad Yitzchak”-- the G-d of “din”?  

It appears that we can resolve this difficulty based on an 
explanation in the Chasam Sofer’s Drushim and Aggados (Yisro).  
He addresses the Zohar’s statement that it is prohibited to 
sacrifice to the name Elokim but rather only to the name Havaya.  
He refers to the following Midrash in the Yalkut Shimoni related 
to the passuk (Tehillim 25, 8): 

“טוב וישר ה’ על כן יורה חטאים בדרך. שאלו לחכמה חוטא מה עונשו, אמרה 

אמרה  עונשו,  מה  חוטא  לנבואה  שאלו  רעה.  תרדוף  חטאים  יג-כא(  )משלי  להם 

עונשו,  מה  חוטא  לתורה  שאלו  תמות.  היא  החוטאת  הנפש  יח-ד(  )יחזקאל  להם 

אמרה להם יביא אשם ויתכפר לו. שאלו להקב”ה חוטא מה עונשו, אמר להם יעשה 

תשובה ויתכפר לו, הדא הוא דכתיב טוב וישר ה’ על כן יורה חטאים בדרך, שהוא 

מורה לחטאים דרך שיעשו תשובה”.

“Good and upright is Hashem; therefore, He guides 
sinners on the way.”  They asked Chochmah, “What is the 
punishment of the sinner?”  She said to them: “Evil pursues 
sinners.”  They asked Nevuah, “What is the punishment 
of the sinner?”  She said to them: “The soul that sins shall 
die.”  They asked the Torah, “What is the punishment of the 
sinner?”  She said to them, “He should bring an “asham-
offering,” and it will atone for him.  They asked HKB”H, 
“What is the punishment of the sinner?”  He said to them, 
“He should perform teshuvah and it will atone for him.”  
This is the meaning of the passuk: “Good and upright is 
Hashem; therefore, He guides sinners on the way”—He 
shows sinners the path of teshuvah.  

We learn from this Midrash that from the perspective of the 
midah of “din” of Chochmah (Wisdom) and Nevuah (Prophecy), 
a person who sins against HKB”H, the King of the Universe, 
does not deserve any form of tikun.  Such a person is beset with 
evil and deserves to die.  Nevertheless, in His infinite mercy and 
kindness, HKB”H offered the sinner a tikun in His Torah; he should 
bring a korban as atonement and he should perform teshuvah 
simultaneously.  This explains the Zohar’s statement that it is 
prohibited to sacrifice to the name Elokim, representing the midah 
of “din.”  From the perspective of “din,” this person deserves to die.  
So, offering a sacrifice to Elokim introduces the argument that he 
doesn’t deserve atonement.  Therefore, it is imperative to sacrifice 
to the name Havaya; because it is only from the perspective of 
“rachamim” that the sinner is offered a form of tikun.  

Yaakov Tips the Scale in Favor of the “Chesed” of 
Avraham  as Opposed to the “Din” of Yitzchak

Continuing onward on this glorious path, let us now explain 
why Yaakov went to cut down cedars planted by Avraham for 
the construction of the Mishkan.  First, we will introduce a 
passage from the Midrash (B.R. 63, 2): אברהם לא ניצל מכבשן האש“ 

 אלא בזכותו של יעקב... הדא הוא דכתיב )ישעיה כט-כב( לכן כה אמר ה’ אל בית

 Avraham was only—יעקב אשר פדה את אברהם, יעקב פדה את אברהם”
saved from the fiery furnace in the merit of Yaakov . . . as it 
is written: “Therefore, thus said Hashem, Who redeemed 
Avraham, to the House of Yaakov”—Yaakov redeemed 
Avraham.  The commentaries are baffled by this Midrash.  
After all, Avraham Avinu publicized the existence of G-d and His 
name throughout the world; he withstood the ten ordeals, the 
most trying of which was the “akeidah.”  It is inconceivable that 
he did not deserve to be saved in his own merit.  So, why does 
the Midrash state that he had to rely on the merit of Yaakov?  

It appears that we can interpret the message of the Midrash 
by dint of allusion.  Let us refer to the sacred words of the 
esteemed Admor, Rabbi Yehoshua of Belz, zy”a, regarding the 
poet’s words in the Pesach Haggadah (Adir Hu): ”כהלכה   .“רחום 
The three holy Avos comprise the Heavenly Tribunal, as the 
Degel Machaneh Ephraim (Vayeira) explains in the name of his 
grandfather, the holy Ba’al Shem Tov, zy”a: שמעתי בפירוש מן אדוני“ 

 אבי זקני נשמתו עדן זללה”ה, כי אברהם יצחק ויעקב הם תלת דיינים... כי אי אפשר

 ,Avraham—להיות דיין אמת, כי אם שיהיו ג’ דיינים בחינת אברהם יצחק ויעקב”
Yitzchak and Yaakov are three judges, because only three judges 
of their stature are able to be true and honest judges.  

Now, in the Heavenly Tribunal— “beis-din shel mahlah”—
Yisrael are judged based on the precepts of the Torah.  So, when 
a conflict arises between two of the judges, the third party must 
resolve the stalemate.  Avraham leans toward the standpoint 
of “chesed”; whereas, Yitzchak leans toward the standpoint of 
“din.”  Being equal, this creates a deadlock, until the third judge, 
Yaakov Avinu, intervenes with his midah of “rachamim” to 
break the deadlock.  Seeing as “rachamim” is more compatible 
with “chesed,” he sides with Avraham.  Throughout the Torah, 
the rule is: ”כרבים ורבים הלכה   the halachah is dictated by—“יחיד 
the majority.  As the passuk explicitly states (Shemos 23, 2): 
להטות” רבים   lean toward the opinion of the many.  This—“אחרי 
then is the meaning of: ”רחום כהלכה“—it is halachically dictated 
that HKB”H treat Yisrael mercifully—with “rachamim”--based 
on the precept of: ”אחרי רבים להטות“.  
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This now illuminates for us our sages enigmatic statement.  
Avraham, the paradigm of “chesed,” could not be rescued from the 
fiery furnace—“Pachad Yitzchak”—without Yaakov’s assistance.  
Yaakov’s midah of “rachamim” tilted the scale in favor of “chesed.”  
The Midrash supports this conclusion with the passuk (Yeshayah 
.“לכן כה אמר ה’ אל בית יעקב אשר פדה את אברהם” :(22 ,29

The Mishkan Combines the “Chesed” 
of Avraham with the “Rachamim” of Yaakov

With this understanding, we can better comprehend 
Yaakov’s profound wisdom.  The Rambam teaches us (Hilchos 
Beis HaBechirah 1, 1): מצות עשה לעשות בית לה’, מוכן להיות מקריבים בו“ 

 הקרבנות, וחוגגין אליו שלש פעמים בשנה, שנאמר )תרומה כה-ח( ועשו לי מקדש,

 It is a mitzvas aseh  וכבר נתפרש בתורה משכן שעשה משה והיה לפי שעה”.
to build a house for Hashem, equipped to have korbanos 
offered in it, and to host celebrations thrice yearly, as it 
states: “They shall make Me a Sanctuary.”  The Mishkan 
built by Moshe is already described in the Torah; but it was 
only temporary.  

We learn from the Rambam that the purpose of building the 
Mishkan and the Beis HaMikdash was to have a proper place 
to offer korbanos to Hashem.  As we learned above, from the 
perspective of “din,” a person is not deserving of atonement 
by means of korbanos; its viewpoint is that the soul that sins 
deserves to die.  It is only from the perspective of “chesed” that 
a person is afforded atonement.  Therefore, Yaakov Avinu, the 
paradigm of “rachamim,” travelled to Be’er Sheva to cut down 
cedars that had been planted by Avraham, for the construction 
of the Mishkan.  Thus, he swayed the halachah to accord with 
Avraham, the paradigm of “chesed”—allowing the sinner to 
achieve atonement by means of a korban.  

It was for this reason that HKB”H commanded that the 
dimensions of the beams of the Mishkan reflect the midah of 
“chesed.”  As we learned from the Chasam Sofer, there were 
  .cubic cubits (15) י”ה beams each having a volume of (48) מ”ח
Combining these two values gives us חימ”ה – the first letters of 
 Hashem’s “chesed” fills the land; thus, they—ח’סד י’י מ’לאה ה’ארץ
sweetened and mitigated the force of “din.”  Additionally, the 

total volume of all the beams combined equaled 720—ten times 
 For, it is only due to the midah of “chesed” that a sinner is  .חס”ד
afforded atonement by bringing korbanos in the Mishkan.  

This explains very nicely the order of Yaakov’s actions.  
Initially, he travelled with his entourage to Be’er Sheva to gather 
cedars.  In this manner, he tilted the halachah to accord with 
Avraham, the paradigm of “chesed,” so that the sinner would 
be allowed a means of tikun.  Yet, because a person has a 
greater obligation to honor his father than his grandfather: “He 
slaughtered sacrifices to the G-d of his father, Yitzchak.”  As 
we learned from the Ramban, this second activity was designed 
to mitigate the “din” of “Pachad Yitzchak.”  As we’ve explained, 
this could only be accomplished after he had first swayed the 
halachah to accord with Avraham.  

Based on what we have learned, we can better appreciate 
the words of the divine Tanna, Rashb”y, in the Zohar hakadosh: 
 “והבריח התיכון בתוך הקרשים מבריח מן הקצה אל הקצה, דא הוא יעקב קדישא

 The middle bar represents Yaakov.  For, it is only in  .שלימא”
the merit of Yaakov, who tipped the halachah to the side of 
Avraham, that made it possible for sinners to offer korbanos 
in the Mishkan for the sake of atonement.  Thus, Yaakov Avinu 
truly is the middle bar inside the beams; for, the entire Mishkan 
stands in his merit.  

We can now provide a convincing answer to the Pri HaEitz’s 
question.  How did Yaakov Avinu sacrifice to the G-d of Yitzchak, 
to the force of “din”?  After all, the Zohar states that it is prohibited 
to offer sacrifices to the name Elokim, representing the midah 
of “din.”  Yet, as we have seen, Yaakov first went to cut down 
cedar-trees planted by Avraham, in order to sway the halachah 
in favor of “chesed.”  Only then did he slaughter sacrifices “to 
the G-d of his father, Yitzchak.”  He was not paying tribute 
to the name Elokim, the name of “din,” but rather was acting 
to diminish the force of “din.”  Because from the perspective 
of Yitzchak, there is no tikun for a sinner; it is only from the 
perspective of Avraham’s “chesed” and Yaakov’s “rachamim”—
who constitute a majority with respect to Yitzchak—that the 
sinner is allowed a means of tikun.
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