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Choseness Part 2

Teshuva Part IV

During a lunar eclipse, the moon passes 
directly behind the earth, blocking sunlight 
from reaching it. Similarly, when a Jew sins, 
the inherent light of his soul remains but the 
impurity surrounding it grows and thickens so 
that it is hard to see the light of the soul. 
Hashem designed nature in a way that there 
are times of retraction and times of expan-
sion.  So too, there are times when we are 
challenged, when we are aroused to face our 
sins and to rectify what we wrought. Although 
we experience our ups and downs, there’s 
always a part of us that wants more than 
self-actualization. 

When the Beit Hamikdash stood, the Jews 
would bring a goat as a sin offering on Rosh 
Chodesh. The Gemara writes that this 
sacrifice signified the diminished state of the 
moon. The fact that Hashem altered how 
much light He would send towards us made it 
harder for us. We don’t always feel His 
presence and sometimes we have questions. 
Hashem tells us to offer a korbon, to draw 
close to Him, and in this way resolve the 
doubts in our minds. We are supposed to 
have spiritual ups and downs. Although we 
sometimes make bad choices, Hashem 
doesn’t write us off. He’ll give us circum-
stances that will reveal our heroism. He’ll give 
us suffering that will ultimately lead to 
purification and to submitting ourselves before 

Hashem.  

Hashem predicted the first exile. Hashem told 
Avraham, “Ki ger yihiye zaracha. Your children 
will be strangers in a foreign land.” The exile 
was meant to be 400 years, but in reality the 
Jews were only in Egypt for 210 years. In His 
mercy, Hashem counted the years retroac-
tively back to the birth of Yitzchak. When the 
210 years finally ended, the Jews were a 
hairsbreadth away from losing the eternal 
spark of emunah within them. They were at the 
49th gate of impurity and so Hashem hastened 
the end. It was a great act of compassion, but 
it was also a response to our moral failures. If 
we wouldn’t have sunk so low, if we would 
have had the rigor to make it through the 400 
years, there would have been no need for 
further tikun. 

The first Beit Hamikdash was built by imperfect 
people. The second Beit Hamikdash was at an 
even lower level. Still Hashem gave us the 
capacity to find light in a dark place. But we 
sinned and lost the opportunity. The ultimate 
redemption will come with the building of the 
third Beit Hamikdash by Hashem. Hashem 
took us out of Egypt before the proper time, 
leaving us with the debt of exile when we 
would develop our potential. 

Deveikut (cleaving to Hashem) can only be 

achieved through exile and redemption. Egypt 
was the source of all subsequent exiles. Each 
exile taught us a different lesson of what we 
would never want to be. The Babylonian exile 
degraded the soul. It was all about militarism 
and striving to be a winner. The Persians lived 
for luxury and beauty. Life wasn’t about the 
spirit but about the body. They were conquered 
by the Greeks who corrupted the intellect. 
Their misdirected their desire for 
self-actualization so that they shut Hashem out 
of their lives completely. Our present exile, 
Galut Edom, encompasses the exile of the 
mind, body, and heart. 

We’re spiritually different than the nations 
because of our sense of Hashem’s unity and 
that He is involved in every aspect of 
existence. Hashem promised that in the merit 
of the avot, every Jew would inherently know 
this. Like the moon, we go through cycles. 
There are times when Hashem reveals Himself 
and times when He is concealed. We are 
meant to come closer to Him by saying no to 
evil and yes to righteousness. It takes 
yearning, courage, and daring, but every Jew 
no matter where he’s at, has the ability to get 
there. 

The book of Bereishit is called Sefer 
Hayetzira (Book of Creation) and the book of 
Shemot is called Sefer Hageulah (Book of 
Redemption). Although the first chapter of 
Bereishit speaks about creation of the 
universe, why is the whole book called 
yetzira? Likewise, the redemption of the 
Jewish people is only discussed in the first 
few parshiot of Shemot. Why is the complete 
book called geulah? 

The Ramban explains that redemption is 
about returning to one’s origin. Creation didn’t 
end with merely bringing the physical world 
into existence. For the world to continue, it 
must fulfill its purpose. The book of Bereishit 

discusses how to bring creation to its 
fulfillment. During the first 2000 years of the 
world’s existence, the people sinned and 
failed. Creation didn’t advance towards its 
purpose until the 70 people, descendants of 
the avot, went down to Egypt and were 
prepared to work to bring the world to its 
perfected state. So in fact the entire book of 
Bereishit discusses the creation process, 
whereby the world would come to its physical 
and spiritual purpose.
 
In the book of Shemot, the experiences of the 
Jewish people purify and ready them for the 
task they are destined to fulfill. After they were 
redeemed and accepted the Torah, they would 

be prepared to fulfill their purpose of bringing 
the world to recognize Hashem. But the book 
of Shemot doesn’t end with the giving of the 
Torah. It ends with the Jewish people building 
the Mishkan and the presence of Hashem 
filling it. In fact, the Divine Presence was so 
intense, that Moshe could not enter the ohel 
moed. The Ramban explains, that this was in 
fact the redemption. When the Jewish people 
achieved final redemption when they returned 
to their source, to the original place where their 
soul belonged. When Hashem rested in their 
Mishkan tent, just as the Divine Presence had 
rested in the tents of the avot, the Bnei Yisrael 
experienced true redemption.



visit us online at: www.naaleh.com  |  for questions, suggestions, or dedication opportunities, email contact@naaleh.com 2

Brought to you by Naaleh.comVolume 8 Number 29

Dedicated in memory of Rachel Leah bat R' Chaim Tzvi

  Help support Naaleh by searching the web!  For more information visit www.iGive/Naaleh.com & www.iSearchiGive/Naaleh.com

Based on a Naaleh.com shiur by Dayan Shlomo Cohen

Faulty Sales & Counterfeit Money Part 2

There are expenses involved in the discovery 
of a mekech taut. There is the delivery cost of 
the item from the shop to the buyer and the 
return of the item from the buyer to the seller. 
Who is responsible for bearing the costs? A 
buyer ordered 1,000 white shirts from China 
and when the container arrived he discovered 
they were pink. This is a mekech taut. It will 
be too expensive to return the shipment to 
China so the buyer will now have to find a 
way to sell it in America. And what if he does 
decide to return the container to China? Who 
is responsible to pay for return delivery? 

If the seller knew at the time of the sale that 
the goods he was selling was for export, then 
if a fault was found, the seller would need to 
bear the cost of return delivery. From the 
moment the defect is discovered and the 
seller is informed, the shirts revert back to the 
seller and he owes the buyer a refund. If the 
seller didn’t know the goods would be 
exported and he had reason to believe it 
would be sold in China, he can’t be forced to 
pay the cost of the return of the items.  
However if the seller knew beforehand that he 
was sending defective items, then he is 
responsible for return shipping costs. 

In halacha, there is a difference between 
grama, unintentional damage,  and garmi, 
damage caused through an indirect way, 
although not unintentional. The Rambam and 
the Shulchan Aruh rule that if it was garmi, the 
seller would have to pay, but if it was grama 
he would be exempt. The Rama says that in a 
case where the damage caused wasn’t direct 
but it was immediate and it was clear 
beforehand that the action would cause 
damage, it would be considered garmi and 
beit din could make the person pay.  

In the case of the shirts, it was clear that by 
sending faulty shirts the buyer would suffer 
damage. As soon as the sale was completed it 
was sent straight for delivery. So one could 
claim that this is garmi and the seller would be 
held responsible.  However, where the seller 
was selling closed packages and didn’t know 
there was a defect and had no intention of 
causing damage, it would be grama and the 
seller would not be made to pay for original 
delivery costs.  He would however have to pay 
for return costs because once the defect is 
discovered, the items revert back to the seller 
and he must pay to get it back unless he did 
not know that they would be exported. 

When returning products there may be other 
expenses involved. For example, someone 
bought a new bathtub and only after it was 
installed was a defect discovered. Now there 
will be a lot of expenses involved in uninstall-
ing it, including breaking the ceramic tiles, the 
cost of a plumber, and hiring someone to take 
out the tub. The original cost of installation is 
similar to the original delivery costs. If the 
seller knew of the defect he would have to pay. 
However,  when he didn’t know and wasn’t 
expected to know, he is exempt. The cost of 
uninstalling the tub and returning it is similar to 
the return costs. The tub now belongs to the 
seller who must pay for its removal and return 
delivery. 

If the item was lost, stolen, or damaged after 
the defect was discovered, who is respon-
sible? In any case of a mekach taut, the sale is 
null and void and the property reverts back to 
the seller. But what is the responsibility of the 
buyer in whose domain the property is? 

A shomer chinam, someone who guards an 
item free of charge, is only responsible for 

negligence. A shomer sachar, someone who is 
paid to look after an item, is responsible for 
loss and theft but not for ohness, something 
totally out of his control. Until the buyer informs 
the seller of the defect, he is responsible for 
the item like a shomer sachar. From the 
moment he tells the seller about the defect, he 
reverts to being a shomer chinam. 
According to halacha, in the case of a faulty 
sale, the seller must refund the buyer in cash. 
However, the accepted custom today is to offer 
an exchange or credit. 

If the buyer consumed the defective product 
he can’t demand his money back because he 
has already benefited from it. The Shulchan 
Aruch rules that where meat was sold as 
kosher and then it turned out to be non-kosher 
d'oraita, the fact that the buyer already 
consumed it does not mean he benefited from 
it, and the seller must still recompense him. 
Concerning damage done to the buyer’s pots, 
if they can be koshered, he is exempt. If they 
cannot be koshered, then it depends if the 
damage was grama or garmi. If it was garmi 
the seller must reimburse the buyer. If it was 
grama then he is exempt. If the meat was only 
rabbinically prohibited and the seller already 
ate it, it’s considered as if he benefited from it 
and he cannot demand his money back. If 
some of the meat was left over, he can return it 
and get his money back.  


