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  ‘Father of Orphans’ – 'אבי יתומים' 
Two years of suffering because of the dreaded illness ended on 
Shabbos when our dear neighbor returned his neshama, purified by 
tribulations, to his Creator. 
The levaya was arranged after Shabbos and on Sunday the neighbors 
wanted to post notices of mourning. My friend collected the notices 
and we made up that I would get them from him that evening at a 
Simcha that we were both attending. After the occasion, I left the hall 
without getting the notices from his car. At 12:30 in the morning my 
friend called me telling me that we forgot the notices. I told him that 
in the morning I would get the notices and put them up, however, he 
insisted that they had to be put up that night, at least on the door of 
the widow that she should see the notice in the morning. I told him 
that there was no difference between late at night and the morning 
and I wanted to go to sleep as I had to get up early in the morning. For 
some reason, he did not want to listen to me and said that he would 
be over in about forty minutes and I should leave the tape on the roof 
of my car so he could put up the notice. I put the tape where he 
wanted it and I went to sleep. At 1:20 I saw through the window the 
friend get out of his car, take the tape and the notice and wet into the 
building. I went to sleep not knowing what the urgency was to put up 
the notice specifically at night, however, I do not have control over 
what any particular person does at any given moment. 
In the morning, the creepy story became clear: Indeed, he went to post the 
notice at a late hour on the door of the widow, however, when he went to put 
up the notice he found a little boy, about six years old alone, shivering from 
the cold, in the stairwell by the door of the widow. He asked him why he was 
outside in the cold and crying, he thought that this must be the son of the man 
who passed away and he had gone to sleep by one of the neighbors who he 
knew well, however, because of the emotional situation and what had 
happened to him, he wet his clothes when he went to sleep. Because of 
immense shame he quietly slipped out of the house to change his clothes, 
however, his exhausted mother did not hear the gentle knocking of her son, 
just then my friend reached the boy and began loudly banging on the door to 
wake up the mother. After a while, she awoke and opened the door 
wondering about the knocking at this late hour, her little boy slipped inside 
where his mother put him to bed. 
In the morning, my wife received a frantic call from the neighbor that the little 
orphaned boy was missing! She was beside herself with worry. What would 
she tell the mother when she was responsible for the boy and he was not 
there? My wife hurried to know on the mother’s door and she looked and saw 
the boy asleep in his bed. She immediately updated the neighbor that 
everything was all right.  
After the fact, the persistence became clear why he had to put up the notice 
at night and he could not wait a few hours, all this to save a little orphaned 
boy from freezing on a winter night… 
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And he shall serve him forever – ועבדו לעולם 
Chaza”l relate a parable about a group of thieves which the 
king had thrown into prison who dug a tunnel, crawled through 
and escaped, leaving one of them behind. The prison warden 
came and saw the tunnel that they had dug and the man who 
was still imprisoned, he hit him with his rod and he said to him: 
“You are having a bad day! The tunnel is dug before you, how 
were you not quick enough to run for your life?! 
Our parsha 'ואלה המשפטים' begins with the law of a Hebrew 
servant who refuses to leave free after six years of servitude. 
 and his master shall‘ – 'ורצע אדוניו את אזנו במרצע ועבדו לעולם'
bore through his ear with the awl, and he shall serve him 
forever’, and Rashi HaKadosh brings down the words of Chaza”l 
who explain this mitzvah as ‘this ear that heard at Mount Sinai, 
“You shall not steal” and still, he went and stole, let it be bored. 
And if he sold himself, then an ear that heard at Mount Sinai 
“for the Children of Israel are slaves unto Me” and he went and 
acquired a master for himself, let it be bored.’ 
We have to understand, if the boring of the ear comes because 
he transgressed the words of the Torah then why do we bore 
his ear only after he refuses to go out free, why do we not bore 
his ear immediately after he stole or sold himself as a slave? 
Furthermore, we have to explain in what way is this mitzvah 
different from all the other mitzvos, as we do not bore the ear 
of a person who transgressed any other mitzvah in the Torah, 
then why is it that if he wants to remain a slave we must bore 
his ear? 
We must know this, that a person was created to do the will of 
his Maker, however, the Inclination of a person overpowers 
him every day, but you must know and believe that you have 
the power to defeat the Inclination and be free of it, it is not 
relevant to you! Your will must be focused on the service of 
Hashem, the will to do the will of Hashem, and therefore, if a 
person ‘stumbles’ and transgresses a sin, we are still certain 
that this is not His will, rather, we stumbled because of the 
enticing Inclination. However, this person who chooses of his 
own will to be a slave, reveals with this that when he 
committed a sin and stole or sold himself as a slave, he did this 
willingly, he chose to walk in the path of the Inclination, and 
now he chooses to remain captive in its domain, and in line 
with the parable that was previously mentioned these things 
become clear, if you have an opening to escape, then run! 
Raise your voice like a shofar, shout out, declare, make known 
that I am truly a slave, but not of the Inclination, rather, I am a 
slave of the King of all Kings, HaKadosh Baruch Hu! 

- Tiv HaTorah - Mishpatim    
 



 

 

לטוב ולמוטב ת הדיבורהשפע  

The Influence of Speech for Good and Preferred 

כא:יז(ומקלל אביו ואמו מות יומת: )כא:טו(  ומכה אביו ואמו מות יומת:   

One who strikes his father or his mother shall surely be put to 
death. (21:15) One who curses his father or his mother shall 
surely be put to death. (21:17) 
Regarding hitting, Rashi brings down that the death penalty that 
one is liable is strangulation, which is the lightest of the four 
death sentences, and in regard to cursing Rashi brings down that 
one is liable to stoning which is the most severe of the four death 
sentences, he derives this from the precedent set by the sin of the 
sorcerer and the necromancer. 
Seemingly, the Torah is teaching us an amazing thing here, as 
Rashi explains, the hitting referred to here is one that causes a 
wound yet, regarding cursing, does not cause bodily harm, only 
verbal abuse which is not visible at all. If this is so, then why does 
the Torah choose a lesser death penalty for the one who strikes 
and has damaged the honor of his parents in a very demeaning 
manner, and the strike must be one that draws blood, and yet the 
one who cursed and did not cause as much damage, the Torah 
chooses the severe penalty of stoning, and so we learn the laws of 
the Torah and we must learn them. 
However, when we consider the depth of the matter we can 
understand how  יויחדמשפטי ה' אמת צדקו  – ‘the judgments of 
Hashem are true, altogether righteous’ (Tehillim 19:10). Here the 
Torah descends to the limit of man’s knowledge and informs us 
that its knowledge is not like the knowledge of the masses, for 
truly when you come to investigate the knowledge of man his 
thinking is limited to that which Hashem has graced him. If you 
ask him, which is the more detestable sin, one who takes a strap 
that can cause bodily injury and he does inflict blows to his enemy 
that are painful and injurious, or one who does not help himself 
with great overpowering strength, but rather, he uses his tongue 
to mock and scorn? He will surely answer you that the one who 
struck has acted more severely, as his actions are visible and there 
is great pain, but the one who used the power of the mouth has 
not caused any real pain with his words, as the one who was 
shamed has not lost anything, he does not need a doctor to heal 
his aches,  he is able to continue with his daily routine as if 
nothing happened, even if we cannot deny that by hearing these 
words they have caused him shame, still, he remains healthy and 
complete and there is no enduring pain. 
However, the wisdom of the Torah is not like this. The Torah 
knows how much the soul of a person loathes disgraceful words, 
though in truth, his external appearance is as if nothing has 
happened, and sometimes it even seems as if the embarrassed 
one has the upper hand as he stands with an expression of the 
words of the one who shamed him had no effect at all, but 
internally, the words made a great impression on his soul, 
sometimes it is too difficult to even put a bandage on his shame, 
for whole days the shamed person walks among the crowds of 
people and his soul suffers without anyone on the outside 
realizing that something is wrong. Were this a physical wound, at 
least he would be able to go to a medic and have his wounds 
bandaged and receive treatment to heal his pain, but this person, 
his pain is not visible and not one person can discern that his soul 
needs healing. Even if he rationalizes that he needs a cure for his 
aching soul, still, the pain of the soul is much greater than bodily 
pain and is harder to treat. Even the degrading pain of his shame 
is much worse than the degradation of being hit, and it is well-
documented in seforim that afflictions of the soul are much    
  
 

worse than bodily afflictions.  
The intent of those who explain the following posuk is well taken 
(Bereishis 49:6) 'כי באפם הרגו איש' – ‘for in their rage they killed a 
man’ through a display of anger it is possible for one man to kill 
another, for shame can cause the soul of a person to be beaten 
down to the extent that most of the time there is no bandage that 
can heal the aching soul. 
In light of these words we can clearly understand the severity of the 
sin of the one who curses over the sin of one who strikes, although 
the one who strikes causes tremendous shame to his father and 
mother, nevertheless, he has not degraded their essence, and he has 
not affected the essence of their soul. The one who curses is 
different as he damages with his tongue, and with his words he 
demonstrates that their souls are not worth anything at all, as from 
his point of view he is not all bothered that they are being destroyed 
rachmana litzlan, and since you have no greater shame than this 
therefore, we punish him with a severe death penalty rachmana 
litzlan. 
We can learn two essential points from here. The first point is the 
necessity to be extremely careful with our words, sometimes a spirit 
of nonsense enters a person, and the desire to mock someone is 
aroused in him, and the thought causes him to act and his words 
shoot out as if they are arrows, whether because one is a victim of a 
prank or because he is pained by the words and at the time he does 
not pay attention to the damage caused by the words and it is very 
possible that if he thought beforehand about the damage his words 
would cause he would have put his hand over his mouth and nothing 
would have come out of it. Therefore, we must internalize this point 
into our hearts, to think before we speak and in this way we will 
avoid causing much aggravation to others and this is so even if one 
truly wants to hurt someone else, for at a time like this the person is 
commanded with the prohibition not to retaliate, however, in 
addition to this it is incumbent on a person to know that it is very 
possible that the person did not intend to cause any harm at all, but 
it was the Inclination that provoked him and he mistakenly thought 
that this was his intention and if he restrains himself and waits 
before blurting out when the Inclination is provoking him, it is very 
possible that he will calm down as he was previously and he will 
realize that this was only a spirit of nonsense that came over him. 
Another essential point that is incumbent on us to conclude from 
here is that it is mentioned in the previous parsha (20:5-6) where it 
states ל קנא פקד עון אבת על בנים על שלשים ועל -'כי אנכי ה' אלקיך א

 For I am‘ -  רבעים לשנאי: ועשה חסד לאלפים לאהבי ולשמרי מצותי:'
Hashem, your G-d, a zealous G-d, Who visits the sin of fathers upon 
children, upon the third and the fourth generations, for those who 
hate Me. But Who does kindness for thousands of generations for 
those who love Me and observe My commandments.’ Rashi explains 
this as such: It turns out that G-d’s aspect of doing good is greater 
than the aspect of punishment by a ratio of one to five hundred, for 
this one lasts for four generations, and this one for two thousand. 
From here we can apply this teaching to our topic, that if the power 
of speech is so great to do bad, how much more so is the greatness 
of the power if one consecrates his speech in matters of Torah and 
Tefillah, and from here we can take encouragement to put all our 
efforts in Torah and Service, even if at times we do not feel anything, 
still, we must know that with every word of Torah and Tefillah we 
make great corrections and through this we fulfill all the worlds as it 
states (Yirmeyahu 33:25)  כה אמר ה' אם לא בריתי יומם ולילה חוקות

לא שמתי ץשמים ואר  – Thus said Hashem: If My covenant with the 
night and with the day would not be; had I not set up the laws of 
heaven and earth. 
 


