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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
Papering Over The Differences(1) 
He placed the Tunic upon him and girdled him with the Sash; he dressed 
him in the Robe and placed the Ephod upon him(2). 
The Kohanim who serve in the Beis HaMikdosh wear wool and linen 
exclusively.(3) 
As is well known, the Rambam attempted to provide a rational basis for the 
Torah’s mitzvos – even the ones we understand to be chukim, which are by 
nature resistant to our attempts to grasp them. To explain the Torah’s 
prohibition against shatnez – a mixture of wool and linen – Rambam writes 
that such mixtures were the garments of choice of pagan priests, who 
wished to combine the plant (linen) with the animal (wool).(4) 
Rambam’s position is puzzling, however. If this reasoning were behind the 
Torah’s prohibition, it should have banned wearing shatnez while 
performing religious rituals – which is what the pagan priests did – and 
permitted it for mundane use. We see in our parshah, however, that 
precisely the opposite is true. While the Torah forbids us to wear ordinary 
clothing of wool and linen, the garments of the kohanim were made of those 
materials alone! 
Considering a recent trend in anti-religious thought, we might find a 
possible explanation of the Rambam. 
For centuries, people distinguished between four realms of objects: 
inanimate, plant, animal, and human. While the last three shared certain 
properties – growth, death, decay – they differed in others, like feeling, will, 
free choice. Lately, however, it has become fashionable in some circles to 
deny the existence of will and free choice – anywhere. What seems to some 
people to be willful behavior or decision making is not essentially different 
from the behavior of inanimate objects that is simply the product of internal 
and external forces. All phenomena are governed by laws of nature, 
whether we understand them or not. The behavior of animals and humans 
may be more complicated that that of inanimate objects – and so are the 
forces that act upon them - but their behavior is really determined, whether 
by nature, or nurture, or both. Nothing stands outside the system of cause 
and effect. There is no room for freedom of the human will. 
By denying that Man meaningfully makes any choices, they eliminate all 
moral responsibility. To them, there is no judgment – and there is no Judge. 
It is hardly a new idea to place Nature at the apex of values. Many of the 
ancient pagans turned every phenomenon of Nature into another deity. Yet 
we would be hard pressed to find “worship” or “service” in such systems. 
To the contrary, there was nothing holy in such systems, not could there be. 
These beliefs denied the existence of anything standing above Nature – 
itself fixed, and unchanging - that made demands on humans and set limits 
for them. Devotees of such beliefs did not subject themselves to the 
demands of any transcendent being. To the contrary, they asserted that there 
were no rules, laws, or limits to human conduct. 
Perhaps this is what Rambam had in mind when he spoke of the ancient 
priests who combined the plant with the animal. By doing so, they wished 
to make the point that there was no essential difference between plants and 
animals. What seems like willful behavior in animals is nothing but the 
product of different natural forces upon them. Behind an apparent 
difference between different domains lies an essential equivalence. 
Inanimate, animate – they are all the same. 
Their combination of plant and animal was meant to lower the latter, 
making it more like the former. The Torah has us do the opposite. We 
constantly take the lower, and elevate it to become something higher. Thus, 
we too have an interest in combining plant and animal – for the opposite 
reason of the pagans. We try to lift the lower to the level of the higher. 

Therefore, combining wool and linen is forbidden in everyday use, but 
becomes laudable specifically in the realm of the spiritual - in the 
performance of mitzvos, through which we can catapult items from one 
level to the ones above. 
A second kind of equivalence enjoys popularity today. People behold the 
terrible suffering of masses of human beings living in destitution and 
desperation, their lot made worse by the few fortunate rich and powerful 
figures who control the lives of the many. They react with disgust for this 
inequity, and devise what they believe to be the obvious solution. Let 
society assert the equivalence of all people! Let all share equally in what 
this planet offers us. Every person will produce to the best of his ability, 
and then claim the same portion as everyone else. 
The advocates for treating all people the same way can look to the Torah 
for support. In many ways, the Torah assumes the role of advocate for the 
weak and downtrodden, calling upon the haves to meet the needs of the 
have-nots. Why, they ask, does the Torah not take the next logical step, and 
simply ban difference, creating equality in its place? 
The Torah, in fact, addresses this point. “May there be no destitute among 
you!”(5) the Torah commands at the beginning of a parshah about giving 
to the needy. Yet it ends on a particularly pessimistic note. “For destitute 
people will not cease to exist within the Land.”(6) The Torah lets us know 
that differences between people are part of the human condition. Attempts 
to artificially erase them will not succeed. No utopian society will be built 
by pretending that all people are the same. The destitute will not cease to 
exist, at least not in pre-Messianic times. Because there can be no simple, 
facile solution to the problem of poverty, the Torah instructs us to address 
the destitution around us as best we can by opening our hand and giving 
generously to our brethren in distress. The Torah upholds the sanctity of 
private property, while at the same time limiting the rights of the rich and 
enhancing the position of the poor. (The utopian dreamers may be wrong – 
and dangerous – but at least their hearts are in the right place. Worse are 
those who take advantage of the powerlessness of the poor, and further rob 
and cheat them.) 
Why it is that G-d should justify the differences between people seems to 
occupy a central position in the prophecy of Chabakuk. “I will stand upon 
my watch and take my place at the siege, and I will wait to see what He 
will speak to me, and what I can answer my reproof.”(7) Chazal(8) enlarge 
upon his words, picking up on the similarity between the word matzor/siege 
and tzor/figure, form. “This teaches that Chabakuk formed an image, and 
said to Hashem, ‘I will not budge until You answer me!’” The navi formed 
an image in his mind of a world of absolute equality, in which none would 
know the ravages of abject poverty. He became so focused on this utopian 
image that he could not move on! Is there anything He cannot do? Why has 
He allowed such inequality to exist and flourish? 
Chazal continue. “HKBH responded to Chabakuk. ‘Whoever breaks his 
hatchet will come to me!’” (In your utopian vision, all are equal, everyone 
takes the same. In that case, what motivates a person to do his job? He will 
be fed regardless. Should a person break his hatchet, he will not even bother 
with the simple task of attempting to fix it. He will instead throw the 
problem on to the shoulders of his comrade – or on to G-d Himself!) 
“Why do You allow me to see iniquity and You look at evil deeds, with 
robbery and injustice before me?”(9) (The navi accepts the impossibility of 
absolute equality. But he does not let up in his argument with Hashem. If 
there cannot be equality, why must its opposite exist? Why is power 
concentrated in the hands of the deceitful, or the powerful, or those lucky 
enough to be born into it.) 
G-d responds. “You are a ben-Torah, and not an am ha-aretz.” (You are 
filled with the imagination of one moved by a dream of perfection. But you 
are not sufficiently familiar with the practical realities of real life.) “Write 
an alef on a tablet.” (Writing that letter will give you the answer you seek. 
Which alef? The first one in Chumash Vayikra, which is written smaller 
than the other letters. It tells us that when Hashem, as it were, descends to 
our world to speak with us, He reigns as king – but not as the elevated, 
supernal King. His kingship is sharply limited by the free will that He 
provided us human beings. Once He allows us the capacity to choose good 
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and evil, the world will know much of the latter. Somehow, this serves a 
higher purpose. But Man’s freedom to choose implies – demands – room 
for evil to continue unopposed by Divine intervention.) 
He demands of us that we oppose that evil, and compensate for it when we 
see it. If we were to ask Him, however, to wipe out the existence of evil in 
one Divine swoop, the price we would pay would be to become robots, not 
humans. 
1. Based on HaMedrash V’HaMaaseh, Tzav, by R. Yechezkel Libshitz zt”l 
2. Vayikra 8:7 
3. Kila’im 9:1 
4. Moreh Nevuchim 3:37 
5. Devarim 15:4 
6. Devarim 15:11 
7. Chabakuk 2:1 
8. Yalkut Shimoni 562 
9. Chabakuk 1:3 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Tzav/Pesach – Vol. 12, Issue 24 
Attached is an expanded issue of Parsha Potpourri covering both Parshas Tzav and Pesach. This week's issue of Parsha Potpourri is dedicated by Rabbi and Mrs. Yoel 
Kramer l’zecher nishmas their mother, Yutta Rechel bas Aharon Dovid Halevi (Ruth Unger) z”l; and by a different reader l’zecher nishmas his father Yosef Chaim ben 
R’ Shraga Yitzchok (Kaufman) z”l, whose yahrtzeit is on Shabbos (12 Nissan). Please have them in mind when reading and discussing this issue, and the Torah that is 
learned should be a merit for them and their entire families.  At this point, most of the remaining issues in Sefer Vayikra are still available for dedications. Each issue 
of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, which are $50 per 
issue, please send me an email.  Wishing you all a Good Shabbos and a Chag Kosher v’Sameach, and I hope that you enjoy the Divrei Torah and Points to Ponder!  
 לז"נ יוטא רעכל בת אהרן דוד הלוי ז"ל
 לז"נ יוסף חיים ב"ר שרגא יצחק (קאופמן) ז"ל

)6:6אש תמיד תוקד על המזבח לא תכבה (ויקרא   
The Shelah HaKadosh writes in the name of Rav Moshe Cordovero that a 
person who is troubled by sinful thoughts should repeat the verse ש תמיד א
 a permanent fire shall burn on the Altar; it shall not – תוקד על המזבח לא תכבה
be extinguished – as doing so will help him remove the forbidden ideas 
from his mind. The Shelah HaKadosh adds that it is clear that to him this 
advice was revealed to Rav Cordovero by Eliyahu HaNavi himself, but in 
his great humility, he chose not to disclose the source of his mystical 
knowledge. 
Rav Shimshon Pinkus suggests that while there are certainly deep 
kabbalistic concepts at work, we may also attempt to comprehend the 
logical understanding of this technique. The Ramban writes in one of his 
treatises (Derashas Toras Hashem Temimah) that the entire Torah consists 
of various Divine names, and every verse contains names relevant to the 
concepts discussed therein. 
For example, Hashem’s name which is associated with the revival of the 
dead is contained in the episode in which the prophet Yechezkel revives 
dry bones (Yechezkel 37:1-14). Similarly, the Mishnah Berurah writes 
(98:2) that the recitation of the verse (Tehillim 51:12)  לב טהור ברא לי אלקים
 Create in me, Hashem, a pure heart, and renew within – ורוח נכון חדש בקרבי
me a proper spirit – can be helpful in restoring purity of mind and heart. 
Rabbeinu Bechaye writes (6:2) that the Korban Olah is burnt throughout 
the night because it is offered to atone for inappropriate thoughts, which 
are most prevalent during the night. In light of this explanation, it isn’t 
surprising that a verse discussing a sacrifice which effects atonement for 
impure thoughts also contains within it a special ability to ward them off. 

)7:15ובשר זבח תודת שלמיו ביום קרבנו יאכל לא יניח ממנו עד בקר (  
With regards to virtually every type of sacrifice, the Torah requires that 
they be burned on the Altar and consumed by the following morning. It is 
forbidden to leave over their meat to be eaten the next day. If there are an 
insufficient number of Kohanim to eat the meat within the allotted time, it 
becomes prohibited and must be burned, which seems wasteful and 
unnecessary. Why is the Torah so insistent that the offerings be eaten before 
the following morning? 
Rav Shimon Greenfeld explains that in reality, the concept of leaving any 
food over from one day to the next demonstrates a lack of trust in Hashem 
to provide for one's daily needs. A person who truly believes that Hashem 
will sustain Him daily has no need to keep food from one day to the next, 
as he has no fear of waking up to confront a bare pantry. At the same time, 
the Torah doesn't prohibit us from doing so, as Hashem recognizes that we 
conduct ourselves according to laws of nature which govern the world in 
which we live. 
At the same time, if a person experiences Hashem interacting with him in 
an openly miraculous manner, he then becomes required to reciprocate by 
placing his entire trust in Hashem to protect and provide for him. For this 
reason, it was forbidden to leave over any of the Manna from one day to 
the next. Because Hashem was clearly sustaining the Jewish people in the 
wilderness in a miraculous way, they were required to conduct themselves 
on a correspondingly high level of bitachon (trust in Hashem) and were 
therefore forbidden to preserve any food from one day to the next. 

Similarly, the Beis HaMikdash was a place where open miracles happened 
constantly (Avos 5:5) and Hashem's presence could be palpably 
experienced. Therefore, even though it was perfectly understandable for a 
person to keep his kitchen stocked for his daily needs, it was forbidden for 
those offering sacrifices in the Beis HaMikdash to do so in light of the 
spiritual conditions which existed there. 

מגיד) –ה לשאול (הגד כנגד ארבעה בנים דברה תורה: אחד חכם, ואחד רשע, ואחד  
 תם, ואחד שאינו יודע
The Haggadah teaches that the Torah addresses four different types of 
children and instructs us how to educate each of them about the Exodus 
from Egypt. In his sefer Shemen HaTov, Rav Dov Weinberger points out 
that when examining the verses which record the questions posed by the 
three types of sons who are capable of asking questions, the Torah (Shemos 
13:14 and Devorim 6:20) introduces the questions of the wise son and the 
simple son with the words כי ישאלך בנך מחר - when your son asks you 
tomorrow - but in conjunction with the question attributed to the wicked 
son, the word מחר (tomorrow) is omitted. 
Rav Weinberger explains that although the wise and simple sons have 
questions about the Exodus from Egypt, the Torah tells us that they only 
ask their questions the following day. On Pesach itself, they are focused on 
performing the mitzvos that they recognize that they are obligated to do, 
and only after they have fulfilled their obligations do they ask about what 
they did so that they can better understand the mitzvos. The wicked son, on 
the other, insists on asking his question today, because if he is unable to 
understand the mitzvah and doesn't receive a satisfactory answer to his 
question, he will refuse to perform the mitzvah. This is what makes him 
wicked, as it is the diametric opposite of the Jewish attitude of נעשה ונשמע - 
we will do and we will listen (Shemos 24:7). 
Similarly, the Kotzker Rebbe points out that we declare אין כאלקינו - there 
is none like our G-d - and only afterwards do we ask מי כאלקינו - who is like 
our G-d. He explains that this teaches us that asking questions is 
permissible and encouraged, but only after one has clearly established and 
accepted the fundamental tenets of Jewish belief. 
Rav Chaim Soloveitchik had a student who unfortunately left yeshiva and 
abandoned the Torah lifestyle. Many years later Rav Chaim was visiting 
the city where this student lived, and the student came to visit him. He said 
to Rav Chaim, "I have a number of questions and doubts about Hashem and 
Jewish beliefs. Can we discuss them?" 
Rav Chaim responded, "I'll be happy to sit down and talk to you about your 
questions, but first tell me one thing: did your questions come before you 
stopped observing Shabbos or afterward?" The student replied that the 
doubts developed after he began to desecrate Shabbos. Rav Chaim 
responded that in that case, the student didn't have questions but answers. 
In other words, he had already decided not to adhere to the Torah, but he 
began to feel guilty over his decisions, so he developed questions to 
rationalize and justify his decisions. Rav Chaim added, "I'm happy to 
answer questions, but for answers I have no answers." 
This theme is one of the lessons of the four sons. Questions are fine, even 
from a wise child, as long as they are asked “tomorrow,” after one has 
accepted the primary and unshakeable obligation to perform the mitzvos. 
However, if the questions are a prerequisite to observing the Torah's 
commandments, it is an indication that we are unfortunately dealing with a 
wicked son. 
 לשנה הבאה בירושלים (נרצה)
The Pesach Seder begins with a prayer: השתא הכא, לשנה הבאה בארעא דישראל 
- this year we are here, but next year we should be in the land of Israel. The 
Haggadah also ends with this same theme: לשנה הבאה בירושלים - next year 
in Jerusalem. The reason for this emphasis is that a complete Seder includes 
the consumption of the Korban Pesach, which can only be offered in the 
Temple in Jerusalem, which is currently in ruins. 
However, once we are focusing on our desire for the speedy rebuilding of 
the Beis HaMikdash, it is surprising that nowhere in the Haggadah do we 
discuss why we in fact presently lack the Temple and work on rectifying 
the sins which brought about its destruction. The Gemora teaches (Yoma 
9b) teaches that the second Temple was destroyed because of the sin of 
baseless hatred, and it will not be rebuilt until we correct the problem of 
fighting and divisiveness. In light of this, it would seem appropriate to 
address this sin at some point and to help us take corrective action to atone 
for it. 
The Ben Ish Chai suggests that this concept is in fact found in the 
Haggadah. It is alluded to by the question in which we point out  שבכל הלילות
 on all other nights, we do - אין אנו מטבילין אפילו פעם אחת, הלילה הזה שתי פעמים
not dip even one time, but tonight we dip twice. He explains that the first 
dipping at the Seder, in which we dip the vegetable into salt water, is 
intended to remind us of the first time that dipping is mentioned in the 
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Torah, when Yosef's brothers dipped his clothing into blood in order to 
deceive Yaakov into thinking that he had been killed by a wild animal. This 
act represents the sin of baseless hatred which led to our enslavement in 
Egypt, and from which we have suffered as a nation throughout the 
generations. 
The second dipping that we do at the Seder, dipping the maror into the 
charoses, corresponds to the second act of dipping that we find in the Torah. 
In Parshas Bo (Shemos 12:22), Hashem commanded the Jewish people to 
take an אגודת אזוב - a bundle of hyssop - and dip it in the blood of the 
Passover-offering, which they then placed on their doorposts in order to 
protect themselves from the plague of the slaying of the first-born. The Ben 
Ish Chai points out that that in discussing this second dipping, the Torah 
uses the term אגודה, which refers to a bundle that is bound together. This 
symbolizes the concept of Jewish unity, and it was precisely this sense of 
togetherness which rectified the sin of the original dipping of Yosef's 
brothers, and which therefore enabled them to be freed from their bitter 
servitude in Egypt. 
Rav Mattisyahu Salomon notes that the Rema writes (Orach Chaim 476:2) 
that many people have the custom to eat an egg at the Seder as a symbol of 
mourning, since Tisha B’Av falls on the same night of the week as the first 
night of Pesach. At the Seder we remember the Exodus from Egypt and 
yearn for the future redemption, but we also remind ourselves of the reason 
that we are still in exile. This is symbolized by first dipping the karpas in 
saltwater to recall the sin of the sale of Yosef and then dipping maror in 
charoses which can sweeten our bitter exile through unity and togetherness. 
If Tisha B’Av still comes on that night later that year, it is an indication that 
we didn’t sufficiently internalize these lessons and rectify these sins. As 
our children ask us about the two-fold dipping, let us resolve to properly 
understand its message so that this year we may follow-up our 
commemoration of the Exodus from Egypt on Pesach with a celebration on 
Tisha B’Av of our redemption from our current exile. 
As we go through the Seder, it is critical that we reflect upon and internalize 
the message of the two dippings. Just as we were enslaved in Egypt due to 
the jealousy of Yosef's brothers but were freed when we united and came 
together as one nation, so too the only way for us to be redeemed from our 
current exile, which was also brought about through the sins of hatred and 
divisiveness, is to promote peace and harmony among all Jews. Perhaps 
this is one of the reasons that we begin the Seder by saying כל דכפין ייתי ויכול 
- whoever is hungry, let him come and eat - as we express our desire to 
bring everybody together to eat the Passover-offering together with us, 
which we should all merit to do this year. 

)14:13כי אשר ראיתם את מצרים היום לא תספו לראתם עוד עד עולם (שמות   
)14:30וירא ישראל את מצרים מת על שפת הים (  

The Beis HaLevi, who served as the Rav of the city of Brisk, was once 
studying with his son Chaim when a man entered to ask the Rav a question. 
The man had gotten into a major disagreement with a friend of his. In the 
heat of the moment, he took a vow swearing that he would never again see 
his friend. However, the friend had just passed away. 
The man who took the vow served on the city’s chevra kaddisha 
(organization which ritually prepares the dead for proper burial) and 
wanted to know if he was permitted to help prepare the body for the funeral. 
He reasoned that perhaps “seeing” his friend’s dead body wasn’t really 
considered seeing and wouldn’t violate his oath. He came to ask the Rav’s 
opinion on the matter. The Beis HaLevi turned to his son Chaim, then a 
young lad of eight, to ask for his thoughts on the subject. 
Rav Chaim replied that the question is explicitly answered in the week’s 
Torah portion (which was Beshalach). Moshe told the Jewish people not to 
worry, as they would never again see their Egyptian oppressors. However, 
several verses later we are told that they saw the Egyptians dead on the 
seashore. The Medrash explains that they didn’t see the Egyptian bodies 
from a distance. Each Jew was able to discern the face of the Egyptian who 
had been his personal taskmaster, which would seem to violate the promise 
made by Moshe. Rather, we can conclude from here that “seeing” 
somebody after his death isn’t considered seeing at all. 
וספרתם לכם ממחרת השבת מיום הביאכם את עמר התנופה שבע שבתות תמימת תהיינה 

)23:15(ויקרא   
Rav Yitzchok Zilberstein relates that a weak and sickly centenarian once 
approached him shortly before Pesach with an interesting legal question. 
The law is that a person who forgets or for any reason is unable to count 
even one night of Sefiras HaOmer is unable to continue counting on 
successive nights with a blessing, as the nightly counting over the course 
of the seven weeks is considered to be one extended mitzvah. 
According to many opinions, the blessings that he recited until then are 
retroactively considered to have been in vain. The man’s doctors told him 
that based on his poor medical condition, he would surely die before 

Shavuos, seven weeks later. He wanted to know whether he was permitted 
to recite the nightly blessing when beginning to count Sefiras HaOmer, as 
the laws of nature seemed to indicate that he would be prevented from 
successfully completing the mitzvah, thereby invalidating his blessings. 
Rav Zilberstein responded that when a clever child has a tremendous 
craving for a sweet which his mother refuses to give him, he will shrewdly 
recite its appropriate blessing שהכל נהיה בדברו, essentially forcing his mother 
to give him a bite so that his blessing shouldn’t be in vain. Similarly, Rav 
Zilberstein advised the man that by beginning to count with a blessing, he 
could in effect “force” the Heavenly Court to allow him to remain alive 
until after Shavuos in order to complete the mitzvah. It shouldn’t be 
surprising that, contrary to the doctor’s prognosis, the man indeed passed 
away the week after Shavuos. 
Parsha Points to Ponder (and sources which discuss them): 
1) Parshas Tzav begins with the mitzvah of removing the ashes of the 
consumed sacrifices from the Altar (Vayikra 6:3-4). Was this mitzvah also 
performed on Shabbos, and if not, which prohibited labor(s) would be 
transgressed by doing so? (Mikdash Dovid 32:2, Ayeles HaShachar) 
2) At the end of the Seder, we sing לשנה הבאה בירושלים – next year in 
Jerusalem. This is one of two times that we express this sentiment, the other 
being at the end of Yom Kippur. What is unique about these two occasions 
that specifically motivates us to pray that next year we should be 
celebrating in Jerusalem, more than on any of the other Yomim Tovim? 
3) Hashem instructed Moshe (Shemos 12:13) to command the Jewish 
people to place the blood from their Passover sacrifices on their doorposts 
to serve as a sign so that He would pass over their houses without harming 
them. Since Hashem clearly knew who was in each house, why was the 
blood necessary? (Rabbeinu Bechaye) 
4) Is a person obligated to own the matzah that he eats to fulfill his 
obligation at the Seder (12:15), and if so, if he is a guest, is he required to 
perform an action to acquire the matzah that he will eat? (S’fas Emes 
Sukkah 35a, Imrei Binah Hilchos Pesach 24, Mishnah Berurah 454:15. 
Shu”t B’tzeil HaChochmah 4:172, Shu”t Tzitz Eliezer 2:37 and 13:15, 
Moadim U’Zmanim 3:266, Shu”t Mishneh Halachos 8:191, Piskei 
Teshuvos 454:2) 
5) Although Hashem commanded Moshe (14:16) to lift up his staff and 
stretch out his arm over the Red Sea in order to split it for the Jewish people, 
the Torah relates (14:21) only that he stretched out his hand over the sea in 
order to do so. Did Moshe also raise his staff as he was commanded, and if 
so, why is no mention made of it in the Torah, and if not, why did he deviate 
from Hashem’s instructions? (Targum Yonason ben Uziel 2:21 14:21, 
Shemos Rabbah 21:9, Rashi 17:5, Rosh, Rabbeinu Bechaye, Tur HeAruch, 
Kli Yakar, HaAmek Davar, Ayeles HaShachar) 
Answers to Points to Ponder: 
1) Rav Aharon Leib Shteinman raises the possibility of 3 forbidden labors 
of Shabbos which may be transgressed when performing the mitzvah of 
removing the ashes. First, collecting the burnt ashes from those which 
aren’t yet consumed may be considered בורר (selecting). Second, doing so 
may cause other ashes which are still burning to be extinguished. Third, it 
is forbidden to carry the ashes outside into the public domain, which the 
Levite camp was legally considered (Shabbos 96b). However, the Mikdash 
Dovid writes that according to the Rambam, who maintains that the 
mitzvah of removing the ashes was performed every day, it was also done 
on Shabbos. 
2) Pesach and Yom Kippur are unique in that they are the two festivals on 
which we are presently unable to perform the primary mitzvah associated 
with them due to the absence of the Beis HaMikdash. On Pesach, the central 
component is the Korban Pesach (Passover-Offering), and on Yom Kippur, 
the focus is supposed to be the service of the Kohen Gadol to obtain 
forgiveness on behalf of the Jewish people. We certainly yearn for the Beis 
HaMikdash every day of the year, and even more so on every Yom Tov, 
but our present inability to serve Hashem in the proper manner is most 
pronounced on Pesach and Yom Kippur, so we specifically conclude each 
of them with a prayer that the following year we should merit observing 
them properly in the rebuilt Yerushalayim. 
3) Rabbeinu Bechaye posits that the blood that the Jewish people placed 
on their doorposts was not some magical sign that intrinsically protected 
their homes from the plague. Rather, the blood symbolically demonstrated 
the Jews’ faith that Hashem would redeem them. They trusted Hashem to 
the point that they were willing to sacrifice one of the deities of their 
Egyptian masters and publicly display it without any fear of retribution. It 
was this demonstration of faith that provided the merit for their protection. 
4) The Mishnah Berurah rules that a person is required to own the matzah 
that he uses to fulfill the mitzvah of eating matzah at the Seder. The S'fas 
Emes adds that the matzah must completely belong to him, such that he 
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could sell it or use it to betroth a woman. He therefore cautions guests to 
make sure to perform a legal act of acquiring the matzah from their hosts. 
However, he notes that most people are not accustomed to do so, and he 
suggests that they rely on the fact that when the host gives them the matzah, 
he does so with the implicit intent that it will belong to them so that they 
can use it to perform the mitzvah. The Imrei Binah notes that the Torah 
does not explicitly express a requirement to own the matzah, but it is 
derived using Talmudic principles. Therefore, one need not actually own 
the matzah, and it is sufficient that his host gives him permission to eat it. 
The Tzitz Eliezer quotes an earlier source who agrees with this opinion. 
Even if a person does need to perform an act to acquire the matzah, Rav 
Betzalel Stern and Rav Menashe Klein suggest that guests legally acquire 
the matzah when they begin to chew it, and when they swallow it, it indeed 
belongs to them. Still, Rav Moshe Shternbuch writes that he knows of 
many great Rabbis who were careful to actually transfer ownership of the 
matzah to their guests, which may be done even on Yom Tov for the sake 
of a mitzvah, and some recommend that guests give a small amount of 
money to their hosts before Pesach through which they will acquire the 
matzah that they will eat at the Seder. 
5) The Targum Yonason writes that Moshe did use the staff to split the 
water. This also seems to be the opinion of Rashi. The Rosh, Tur, and 
Rabbeinu Bechaye explain that the word הרם, traditionally understood to 
mean “lift up” can also be interpreted to mean “set aside,” which is 
supported by the Medrash. There were Jews and Egyptians who claimed 
that Moshe’s strength was solely from his staff, which he had used to 
perform the plagues, so Hashem insisted that he split the water with his 
hand without the assistance of the staff. The Kli Yakar suggests that 
Hashem made this point specifically at this time because He wanted Moshe 
to perform each miracle in the manner it was decreed in Heaven. Because 
the ten plagues are described as emanating from Hashem’s finger (8:15), 
Moshe performed them using his staff, which resembles a finger. The 
splitting of the Red Sea is connected to Hashem’s hand (14:31), so He 
wanted Moshe to split it with his hand without the staff. 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Shabbat Hagadol 
This is the Shabbat before Pesach, Shabbat Hagadol. A few words about 
Pesach, the holiday that celebrates our redemption from slavery and that 
made us a People, Pharaoh was the first to refer to the Children of Israel as 
an "am" a People. This strikes a chord in me and I asked myself: This 
People Israel, a unique Nation. How is this People different from all other 
Peoples? 
In what ways can you think that Jews and Judaism are unique? You might 
ask your children and guests this question at the seder; see who can 
enumerate more points of difference. I have enumerated below some that 
come to my mind: 
Judaism is the only religion that is based on blood relations; it began as the 
family of Abraham, Isaac & Jacob. It did not begin by converting others 
(through sword or threat). Of course we accept converts, but they become 
part of the original family. 
1) This People had a Land before they were a nation. Hashem promised the 
Land to Abraham even before Isaac, his son, was born.) 2) We became a 
nation while living in a foreign nation (Egypt). Nations usually form on 
their land. 
3) The People continued to exist even without their Land, for 2 thousand 
years. 
4) This is the only People that returned to its land after such a long exile. 
5) Israel is the only country whose language is not shared by any of its 
neighbors, nor any other country in the world. 
6) Israel is the only country in the world whose very existence is threatened. 
Pharaoh threatened our existence; Haman, too; Hitler too, and now 
Achmademejed. All wanted to achieve a "Final Solution" of the "Jewish 
Problem." 
7) In the Haggada we say: "In every generation they (the gentiles) stand up 
against us the finish us off." That is true today and has always been true. 
Anti-Semitism has been called "The longest hatred." Someone said: 
"Fascism came and left; Communism came and left; Anti-Semitism came 
and stayed." 
8) Hebrew is the only ancient language that ceased being used in daily 
communication for 2,000 years and was brought back to life in our days. 
9) See the following astounding fact of life today. There are over 120 
nations in the Untied Nations, from Afghanistan to Zimbabwe. The 
Security Council has 15 members and is the inner circle of the UN and 

makes important resolutions. There are five permanent members to the 
council (USA, UK, Russia, France, & China) and ten rotating members 
drawn from the 120+ members of the UN. Of these more than 120 nations 
only one nation can not be a member of the Security Council! Guess who! 
Only Israel can not be a member of the Security Council which, by the way, 
condemns Israel more than any other state in the world! Why can't Israel, 
and only Israel, be a member of the SC together with all the other nations 
of the world? What rational explanation can be given for this 
incomprehensible fact? Our answer comes from …… 
Bilaam, the gentile prophet, prophesied over 3,000 years ago that Israel is 
"a Nation that dwells alone and among the nations will not be considered." 
(Numbers 23:9). 
How true and how amazing! 
We are different from all other nations. Some of us want to be the same as 
all other nations, but the more we strive to be the same as others the more 
we remain different! Simply because all other nations want to be 
themselves, so when we Don't want to be ourselves, we are already 
different! 
Pesach is a time to celebrate our differences. 
Shabbat Shalom and Chag Somayach, Avigdor Bonchek 
A second series of What's Bothering Rashi? will come out IY"H during the holidays. Those who want to make a dedication for the volumes can contact me at 
Drbonchek@gmail.com This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Tzav – Todah Rabbah 
The Korban Todah is a thanksgiving offering brought by one who 
experienced a life-threatening event and emerged unharmed. It consists of 
an animal sacrifice accompanied by four varieties of bread of ten loaves 
each. The entire sacrifice – excluding the fats that were placed on the altar 
- must be eaten by dawn of the following day. Four of the loaves were given 
to the Kohanim, but the rest of them and the majority of the animal 
remained with the donor. How in the world could one person eat all of that 
in less than 24 hours? 
The Netziv offers the only viable solution. Indeed, it is impossible for 
someone to eat it all by himself, so he must invite others to join him in 
partaking of his Todah. Not just his immediate family but all his relatives 
and all his friends. By prescribing such a large sacrifice and providing only 
a small window of time to consume it, the Torah specifically intended that 
the donor should share his korban with many people. As the Netziv 
explains there are two dimensions to the Korban Todah: to express our 
indebtedness to Hashem for saving our lives and to publicize the great 
chesed that Hashem has bestowed upon us by praising Him in public. 
With this approach the Netziv explains a portion of the 116th chapter of 
Tehillim, which we recite during Hallel. The first half of each pasuk refers 
to the offering presented by Dovid Hamelech to Hashem as an expression 
of gratitude, while the second half refers to his public declaration of praise 
of Hashem for securing his safety: “I will sacrifice to You a thanksgiving 
offering, and will call out [to others] in the Name of Hashem. I will pay my 
vows to Hashem [and do it] in the presence of His entire people. In the 
courtyards of Hashem [in the Bais Hamikdash], in the midst of [the entire] 
Yerushalayim” (Tehillim 116:17-19). 
All of us have many wonderful things to thank Hashem for and many have 
actually experienced miracles that Hashem has performed for them. The 
Netziv’s interpretation teaches us that our obligation of gratitude is two-
fold. We must do something that demonstrates our attempt to “pay back” 
Hashem and we should also sing his praises in a public forum. Some 
example of ways to “pay back” Hashem would be giving something extra 
to Tzedakah, undertaking a special Mitzvah, or committing to some 
additional Torah studies. Finding a public forum to express our gratitude to 
Hashem could be a bit more complex. 
There are two occasions where it is both appropriate and practical to fulfill 
the second dimension of thanksgiving. If one has experienced a miraculous 
salvation or successfully recovered from a life-threatening illness, it is 
appropriate to make a seudas hodaah – a thanksgiving repast. He should 
invite relatives and friends in order to publicly express his gratitude to 
Hashem. The other occasion is when one celebrates a simcha such as a 
wedding or birth of a child. The celebration is not just a party. It is an 
opportunity to thank Hashem publicly for his kindness. Thus it would be 
proper to speak at a sheva berachos, bris or Kiddush and express one’s 
gratitude to Hashem. 
As it says in Tehillim (107:20, 31-32), “He dispatched His word and cured 
them, and let them escape their destruction. Let them give thanks to 
Hashem for His kindness and His wonders to Mankind. Let them exalt Him 
in the assembly of people, and praise Him in the session of elders.” 
 



  6                                   {aBtu!ITq.mwehi!uct.wd!– trcdk trcd ihc!
HaRav Eliezer Chrysler 

Midei Shabbos 
Vol. 24 No. 24 
This issue is sponsored l'iluy Nishmos Yosef ben Yitzchok v'Faiga z"l and 
Rochel bas Zev v'Chana Aidel z"l t.n.tz.v.h. 
Parshas Tzav (Shabbos ha'Gadol) 
Chametz = Pride 
The Parshah of the Korban Minchah has already been mentioned in 
Vayikro. It is repeated in Tzav because of four additional specifications not 
dealt with there, explains Rabeinu Bachye: 
1. That even the portion of the Kohanim (let alone the fistful that was 
offered up to Hashem on the Mizbei'ach) must be eaten in the form of 
matzos, not as chomeitz; 
2. That it should be eaten in the courtyard of the Mishkan, a din that was 
shared by all "Kodshei- Kodshim" (e.g. sin-offerings), and this applies also 
to the next two specifications; 
3. That only male Kohanim are permitted to eat it; 
4. That meat or flour that touch it, adopt the same stringencies as the 
Minchah itself (provided one of them is hot). 
Of particular interest at this time of the year is the first of these 
specifications, namely the prohibition of chomeitz in the Minchah. The Kli 
Yakar, referring to the prohibition of chomeitz on Pesach, writes that it is 
based on the characteristic of pride, which in turn, is symbolised by the 
swelling of the dough. G-d favoured and redeemed the Jewish people from 
Egypt only because of their tendency to belittle themselves more than the 
other nations, who tend to allow every success to go to their head. And this 
is how Chazal interpret the pasuk: "G-d wants you because you are the 
smallest of the nations" (Devorim 7:7). 
And, quoting a Medrash in this week's parshah, he goes on to ascribe the 
mitzvah of burning the chomeitz to the fact that "he who is proud is 
sentenced to death by fire" (measure for measure, as one who aspires to 
rise, will go up in flames). 
Similarly, the Kli Yokor explains further, we can now better understand 
that unusually stringent halachah which prohibits food into which the 
smallest amount of chomeitz fell, even though the pot contains more than 
sixty times the amount of chomeitz which fell into it. This is because pride 
is the one area that is precluded from the middle path, the path that Chazal 
have prescribed for all other character-traits, as the Mishnah in Pirkei Ovos 
states: "Be very, very humble" (Ovos 4:4). 
And our understanding is further enhanced by the analogy which Chazal 
draw of the Yeitzer ha'Ra to "the yeast in the dough" - just as the smallest 
volume of yeast will cause the dough to rise, so too, does the minutest 
measure of pride swell beyond all proportions. Hence the saying that, 
although the Yeitzer ha'Ra appears at first as thin and delicate as cobwebs, 
he ultimately reaches the dimensions of the reins of a wagon (Succah 52a). 
When we bring a korban, it is on the understanding that we submit 
ourselves to the One in whose Name and Honour the korban is being 
offered up. Surely that is one of the very connotations inherent in the term 
"sacrifice". If that is the case, there is no place for "chomeitz" in flour-
offerings. They must clearly be accompanied by total humility, symbolised 
by the thin, modest matzoh. 
To strengthen the link between humility and Pesach, we have but to look at 
the pasuk at the beginning of Parshas Bo (10:3), where Moshe Rabeinu, 
prior to warning Par'oh of the impending plague of locusts, complains to 
him in the name of G-d - "Till when will you refuse to humble yourself 
before Me?" Among all the warnings to "Let My people go!", interspersed 
throughout Vo'eiro and Bo, that is the only reference to any midoh. This, it 
would appear, was the sole objective of all the makos, and it bears a striking 
resemblance to the ma'amar Chazal that "G-d wants the heart!" (Sanhedrin 
106b) It is the very essence of Judaism, though it would appear, G-d expects 
it, in some measure, from the gentiles too. 
It is hardly surprising therefore, that even as we emerge as G-d's chosen 
nation, the lesson of humility and subservience is impressed upon us in the 
form of the prohibition of eating chomeitz. 
Links between Tzav and Vayikra 
In Vayikro, points out the Ramban, the Torah is speaking to Yisrael. There, 
it tells them which animals they may or must sacrifice under which 
circumstances, and it goes on to describe the procedure of the owner, 
although it does refer to some of the laws of Kehunah. 
Tzav, on the other hand, deals chiefly with the laws of the Kehunah, as the 
opening possuk clearly indicates. 
The Ba'al ha'Turim connects the two Parshiyos by stressing the aspect of 
Torah-study connected with the Korbonos and broadly hinted in the second 
pasuk of the Parshah, "Command Aharon." .... "zos Toras ho'oloh". He 

explains that the Kohanim, who were also the teachers in Yisroel, should 
be careful when studying Torah (see opening Rashi in the Parshah), 
because in the realm of Torah-study, a careless error is considered as if one 
had transgressed on purpose. 
The Seifer Ta'amei Ha'korbonos remarks that, thoughout the Parshah of 
Vayikro, the Torah never speaks of Aharon bringing the Korbonos, only of 
Aharon's sons. The first mention the Torah makes of Aharon regarding the 
Korbonos is in the opening pasuk of Tzav, where it writes, in connection 
with the Korban tomid, "Command Aharon and his sons", etc. 
He explains that Parshas Vayikro speaks about Korb'nos yochid (sacrifices 
brought by an individual). Now in the desert, they were only permitted 
"Korb'nos-tzibur" (communal sacrifices) which had a fixed time, such as 
the Korban-tomid and the Musofim. No Korb'nos yochid were sacrificed, 
nor were even Korb'nos tzibur if they were unconnected with time, such as 
Chato'os tzibur, etc. Consequently, no Korb'nos yochid etc., could possibly 
have been brought by Aharon, since they could not be brought until they 
came to Eretz Yisrael - and Aharon did not cross the Yarden. 
What We Learn from the Sacrifices 
Shabbos Clothes 
Chazal have taught us that a servant should not wear the same grubby 
clothes when he serves his master wine as he wears when he cooks the food. 
They take their cue from the pasuk (6:4), "And he (the Kohen) shall remove 
his clothes (the ones that he uses to serve G-d - i.e. offer the sacrifices and 
pour the wine) and don other "clothes" (to take the ashes from the 
Mizbei'ach to outside the camp). 
From here the Gemoro derives, explains the Maharsho (Shabbos 114a), that 
one should not wear the same clothes on Shabbos, when he pours his Divine 
Master the (Kiddush) wine, as he wore on erev-Shabbos whilst preparing 
for Shabbos. 
P'nimiya not Chitzoniyus 
"This is the burnt-offering which burnt (mokdoh) on the Mizbei'ach all 
night till the morning" (6:2). 
The 'mem' in the word "mokdoh" is small (in the Sefer-Torah), says the 
Kotzker Rebbe, to teach us that the enthusiasm (for which fire is an obvious 
euphemism) of a Jew towards Torah and mitzvos, need not always be in 
the open (i.e. displayed for all to see). Sometimes, it should be contained, 
confined to the heart. 
He offers a similar interpretation to Rashi's comment on the pasuk that 
Aharon lit the Menorah exactly "as G-d had commanded Moshe" 
(Bamidbar 8:3); to teach us, comments Rashi, that he did not change any 
of the details that G-d had ordained. That is the simple explanation. But the 
Kotzker Rebbe explains it like this: it was Aharon who did not change - 
externally. No physical change took place in his facial expression. If he was 
excited (as he most certainly was) in performing the mitzvos of G-d, then 
that excitement took place inside him - without the slightest sign of this 
excitement affecting his external features. And there are those who, in the 
light of the above, interpret the pasuk, "And the fire of the Mizbei'ach shall 
burn in him" ([Vaykro 6:2] instead of the regular translation "shall burn on 
it"). The fire of the Mizbei'ach shall find its way into the Jewish heart. It is 
inside the Jewish heart that the fire shall burn, filling it with a desire to 
fulfill the will of G-d. It need not necessarily affect him externally. 
The Poor Man's Gift 
Why is it, asks Abarbanel, that the flour-offering is always in the category 
of "Kodshei Kodshim", even when it is brought in the form of a free-will 
offering? In contrast, a peace-offering, which is also brought as a free-will 
offering, is of the lower category of Kodshim Kalim (although neither is 
connected to sin), as opposed to the burnt-offering, which may well have 
been a free-will offering, but often comes to atone for certain lesser 
transgressions. 
It is because the flour-offering is the sacrifice attributed to a poor man. In 
fact, the Torah uses the term "soul" with regard to the flour-offering, 
because it is considered as if he had given G-d his Soul. The sacrifice of a 
poor man (a sacrifice indeed) is particularly dear in the eyes of G-d, which 
is why He elevates it to the level of Kodshei Kodshim. 
This teaches us a vital lesson in the realm of Tzedakah: The G'ro in Even 
Shleimoh (see 3:11 and footnote) explains how the few coins given by the 
poor man for Tzedakah are, in many cases, more precious that the large 
amounts donated by the rich one. Who knows, he writes, whether the rich 
man fulfils his obligation and gives his full due, even when his donation is 
a relatively large one? 
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Based on the above, we have another reason as to why the poor man's 
donation is particularly precious in the eyes of G-d. It is because he is 
donating not only his money, but also his soul! 
And it is for a similar reason, Abarbanel adds, that the sin-offering and the 
guilt-offering are included in the same category of Kodshei Kodshim - 
because they are brought by people who have sinned and are in the process 
of doing teshuvah - and ba'alei teshuvah are beloved in G-d's eyes. 
This issue is sponsored anonymously with best wishes to my wife for a 
happy birthday úéááì áåè ìæî! 
Pesach Supplement 
From Tum'ah - to Kedushah 
To have left Egypt without being given a new destiny would have been as 
futile as leaving prison with no money, no job and no home to which to go. 
A man who is set free from jail without money, without a job and without 
a home, will have great difficulty in resisting the temptation to resort to his 
old ways. He will rob in order to survive. For a man to come clean, it is 
essential that he be given a fresh alternative in life. He needs money, he 
needs a job and he needs a home. 
When B'nei Yisroel left Egypt, all of G-d's phenominal miracles would 
have proved in vain, had He failed to provide them with money, with an 
occupation and with a homeland to re-place the inferior life-style they had 
just left behind them. Otherwise, they would, without doubt, have turned 
into a nation of bandits. 
Sure enough, He provided them with money ("and they emptied Egypt"), 
gave them a fresh occupation (servants of G-dÑthrough the Torah at Sinai) 
and promised them to a new home-land (Eretz Yisrael). 
Looking at the same concept from a spiritual point of view, someone who 
wishes to relin-quish a negative lifestyle must replace it with something 
positive, if he is to avoid inevitably slipping back to his old ways. A person 
cannot live in a vacuum, because, like someone standing on a steep slope, 
either he goes up or he goes down. And that is what the Chovas Ha'levovos 
says: "Woe to me from my Yeitzer (Ho'ra), woe to me from my "Yotzer" 
(Creator), for I'm bound to be a slave either to the one or to the other." To 
be independent of both is impos-sible. 
That is why it was pointless to leave Egypt and the jurisdiction of Par'oh, 
who symbolised the Yeitzer Ho'ra, unless they were ready to enter the 
service of G-d. And this was indeed es-tablished, even before the Exodus 
began, when G-d informed Moshe Rabeinu at the burning bush that, when 
they left Egypt, they would serve Him at Har Sinai. That is why the three 
expressions of redemption ("And I will take you out"; "and I will save you"; 
"and I will redeem you") combine with the expression of becoming G-d's 
people ("And I will take you to me as a nation") to form what is known as 
"the four expressions of redemption". There are three direct expressions of 
redemption, because it is difficult to depart from evil (all beginnings are 
difficult) but only one of entering the domain of G-d, because having 
resolved to leave the domain of evil, it is relatively easy to take that final 
step. 
Those two steps are also indicated in Pesach (leaving the domain of Par'oh) 
and in Shevu'os (entering the domain of G-d). The close link between them 
is evident when we count the Omer, which begins virtually with the advent 
of Pesach, demonstrating the futility of Pe-sach without Shevu'os. 
The above theme is further embodied in the dual mitzvos of "dam Pesach" 
(the blood of the Pascal Lamb, signifying the departure from Egypt i.e. the 
rejection of the Egyptian god [the lamb]) and "dam milah" (the blood of the 
bris milah i.e. the adoption of G-d as our Master). The mitzvah of Pesach 
is the very embodiment of the second commandment "Do not have other 
gods", whereas that of bris milah embodies the first - "I am Hashem your 
G-d, who took you out of the land of Egypt." Clearly the two are 
inseparable, as one without the other is mean-ingless and it is they that form 
the very basis of our religion. 
About the Four Cups 
The four cups of wine should not be seen merely as an independent mitzvah 
de'Rabbonon, but rather as a major cornerstone of the Seider, upon which 
the entire Seider is built - much like the foundation of a building, which 
forms the basis of the entire building. The Seider is di-vided into four parts, 
each of which is based on a cup of wine, Kiddush, Haggodoh, Birchas 
ha'mozon and Hallel. Each section concludes with its own b'rochoh, and is 
then sealed with the cup of wine. If the Seider were compared to a car, one 
might say, the four cups of wine would be the wheels on which the Seider 
runs. Indeed, the fact that 'Arvei Pesochim', the tenth Chapter of Pesochim, 
that deals with the Seider, opens with the necessity to provide even the 
poorest man with four cups of wine, underscores this importance. 

The Maharal ascribes the concept of the four cups of wine to the four 
mothers, Soroh, Rifkah, Rochel and Le'ah. This is particularly appropriate 
in view of what we wrote else-where, that Pesach, Matzoh and Morror 
represent Avrohom, Yitzchok and Ya'akov, and also in view of what Chazal 
have taught, that our forefathers left Egypt on the merit of the righteous 
women who, no doubt, were merely following in the footsteps of the four 
mothers in displaying the faith and the moral integrity which brought about 
the redemption. 
This idea goes well too, with the possuk in Tehillim, "Your wife is a fruitful 
vine in the cor-ners of your house" (depicting modesty), and with the 
concept of the women being the em-bodiment of G-d's quality of 
judgement, which likens them to wine. This is expressed in the letter "hey" 
(the letter which symbolizes femininity) which, in G-d's Holy Name, 
symbolizes the quality of judgement. And that also explains why blood 
(which is also red) plays a larger role in the halochos of women than in 
those of a man. (See also Ramban, beginning of Parshas Tazri'a) 
The Yerushalmi, quoting R. Yochonon in the name of R. Bonoyoh, derives 
the four cups of wine from the four expressions of redemption "And I will 
take you out...", "and I will save you...", "and I will redeem you...", "and I 
will take you to me as a nation", depicting the four stages of redemption: 
(1) stopping work, (2) the Exodus, (3) the crossing of the Reed Sea 
(synonymous with the destruction of the Egyptian army) and (4) the giving 
of the Torah. And, quoting R. Yehoshua ben Levi, the Yerushalmi also 
connects the four cups of wine to the four cups of wine the chief butler 
mentioned to Yosef, when he related his dream. And cit-ing the Rabbanan, 
it quotes the four times Klal Yisroel were submitted to slavery, of which 
Egypt was a prototype, and in the name of R. Levi, it finds their source in 
the four cups of punishment which G-d will ultimately give the nations to 
drink as retribution for of the atroci-ties which they have perpetrated 
through the ages, and corresponding to which He will give Yisroel to drink 
the four cups of consolation mentioned in Tehillim. 
These four exiles - the exiles of Babylon, Persia, Greece and 
Edom/Yishmoel, in turn, are, like the exile in Egypt, the direct result of the 
four words that Avrohom Ovinu spoke, that de-noted, however slightly, a 
lack of faith (How do I know, that I will inherit it [Eretz Yis-roel]?) It was 
for these four words that his children had to go down to Egypt for four 
hundred years in order to re-establish their faith. How apt therefore, that at 
the 'Covenant between the Pieces', immediately following Avrohom 
Ovinu's query, the Torah writes how "a great, omi-nous dread fell upon 
him", and Chazal explain this in the following way: "dread" - this is 
Babylon, "ominous" - this is Medes (Persia), "great" - this is Greece, "fell 
upon him" - this is Edom as quoted in the Ramban (Bereishis 15:12). 
The Maharam Shif explains how, if we count the fifth cup of Eliyohu 
(corresponding to the fifth expression: "And I will bring you to the land"), 
then the combined numerical value of the cups (5 x 86) equals 430, which 
is equivalent to the full period of exile from the time that G-d informed 
Avrohom of the impending golus at the Bris bein Ha'besorim, until the 
B'nei Yis-roel left Egypt. This period of 430 years, incorporating the 30 
years prior to Yitzchok's birth, is actually mentioned in the Torah (Sh'mos 
12:41), presumably because the worry Avrohom Ovinu must have 
subsequently felt can already be a manifestation of the Divine Quality of 
justice, which the cups of wine symbolize. Indeed, the Gemoro refers to the 
slight annoyance that a Jew feels when he puts his hand in the wrong packet 
to take out an object as "yisurim". Who can fathom the love that G-d feels 
for each Jew? 
The fifth cup is voluntary (according to some opinions, Rif, Rambam and 
Rosh, Arvei Pesochim). In other words, it is dispensable, much in the same 
way as our living in Eretz Yis-roel is dispensable. Although life in the 
Diaspora is of a different (inferior) quality, Eretz Yis-roel is not something 
without which we cannot live, and live as Jews. We love Eretz Yisroel and 
yearn for it to be rebuilt till it regains its former glory, but it does not carry 
the same indis-pensability as Torah, without which, like fish out of water, 
we cannot survive. So too, the fifth cup, which represents Eretz Yisroel, is 
dispensable. 
The Maharal writes how if one presents the number four as four dots in a 
square, it repre-sents scattering the golus to the four corners of the earth. 
Place a fifth dot in the middle and you have unity, as that fifth dot unites 
the four dots. In that case, the four cups of wine repre-sent the four exiles, 
whilst the fifth cup heralds the arrival of Eliyohu, who will give us the good 
news of the forthcoming advent of Moshiach, may he come speedily in our 
days. 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on 
paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and other Shema Yisrael Classes, send mail 
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Rabbi Zvi Akiva Fleisher 

Chamishoh Mi Yodei'a 
5 Questions On The Weekly Sedrah - Parshas Tzav - Bs"D 
1) Ch. 6, v. 3: "Vad" - This is translated as flax. We also find "sheish" and 
"butz," which also mean flax. What are the differences among these three 
terms? 
2) Ch. 6, v. 3: "Ha'deshen" - The ash - We find three expressions for the 
fuel and offerings burned remains, "deshen" in our verse, "gacha'lei" 
(Vayikra 16:12), and "ei'fer" (Bmidbar 19:9). Once again, the question is, 
"What are the differences among these three terms?" 
3) Ch. 6, v. 10: "Kodesh kodoshim hee kachatos v'cho'oshom - Why do 
all "minchoh" offerings including voluntary donations have the status of 
"kodshei kodoshim," while "shlomim" offerings, which are also voluntary, 
only have the status of "kodoshim kalim," a lower level of sacrificial 
sanctity? 
4) Ch. 7, v. 11: "V'zose toras zevach haShlomim ASHER YAKRIV 
LASHEM" - Earlier by the "chatos" offering (6:18) the words "asher 
yakriv laShem" do not appear. Why? 
5) Ch. 7, v. 29,30: "Hamakriv es zevach shlomov laShem yovi es 
korbono laShem mi'zevach shlomov, Yodov t'vi'enoh" - He who offers 
a sacrifice of the shlomim type shall bring his offering to Hashem from 
his shlomim sacrifices, His hands shall bring" - What is the intention of 
"yodov t'vi'enoh"? 
Answers: 
#1 The Rambam in hilchos klei haMikdosh 8:11,12 writes that "sheish, 
bad," and "butz" all mean flax. When the Torah says "sheish," it is required 
to make the flax thread pf three flax strands. Where it says "bad" this is also 
preferable, but not required. He does not explain the unique meaning of 
"butz." 
#2 "G'cholim" are the remains of that which was burned, but they are still 
large chunks, as is indeed the case in Vayikra 16:12. The requirement there 
is to take coals off the altar, burnt chunks of wood that have turned to coals. 
They serve as the fuel to consume the incense offering. Our verse discusses 
removing ash from the altar in the morning. The fuel and sacrifices have 
turned into coals during the night, but with the extended time of burning, 
until the morning, the majority of the coals have become coarse ash, 
containing many small chunks. It is specifically the deeper coals that are 
removed, "ha'm'ukolos hapnimios" (Mishnoh Tomid end of chapter #1). 
They are not the large chunks that could still be used as fuel. The verse in 
Bmidbar discusses taking the ash of the red heifer. There we have both the 
burned body of the red heifer and the burned wood mixed together. 
However, even after completely being burned, it is required to bang the 
remains until they becomes fine ash, as per the Rambam hilchos poroh 
adumoh 3:3, that we beat and smash the coals until they become "eifer." 
(Shaa'rei Aharon) 
#3 The Abarbanel answers that this is due to the fact that "minchoh" 
offerings are given by a poor person. Even a voluntary offering that is given 
by a person for whom it is financially difficult is very dear to Hashem and 
therefore has the elevated status of "kodesh kodoshim." 
He adds that the reason all sacrifices brought for atonement also enjoy the 
status of "kodshei kodoshim" is because the one who offers the sacrifice is 
involved in an act of repentance. This is also very dear to Hashem and the 
sacrifice offered by such a person is given an elevated status. 
#4 1) The Nachal K'dumim, Ponim Yofos, and Kli Yokor explain that when 
one brings a "chatos" offering to atone for his sin, he must realize that 
Hashem is angry with him for sinning, even unintentionally. The offering 
is sent through an intermediary, the Kohein. Thus the words ASHER 
YAKRIV do not appear, as one must be conscious of the go-between that 
distances him from Hashem. 
A "shlomim" sacrifice is offered voluntarily, as a present. The donour may 
feel as if he is giving to Hashem directly. This is further pointed out by the 
words "Yodov t'vi'enoh" (7:30), the donour lends his hands in the "t'nufoh" 
procedure. 
2) Perhaps we can say that since the donour himself receives the majority 
of the meat of the "shlomim" the Torah wants to remind him to have in 
mind that the animal is sanctified to Hashem, ASHER YAKRIV 
LA'SHEM. 
#5 If one has angered the king and attempts to appease him by bringing a 
present, protocol requires that the present be sent through an intermediary, 
as until the king hopefully responds positively, friction still exists. This is 
why the Torah does not say "yodov t'vi'enoh" when a "chatos" or "oloh" is 
to be sacrificed. Those offerings are sent through the Kohanim. Our verses 
discuss the bringing of a "shlomim," which is devoid of any atonement 

connotations. It is totally a donation. One brings the "shlomim" with "his 
own hands" to the Mikdosh. (Kli Yokor) A Gutten Shabbos Kodesh. 
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Tzav 
A Segulah From Eliyahu To Protect From Evil Thoughts 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Weekly Portion Torah 
Tapes: Tape # 675,  
Going Away for Pesach and Bedikas Chometz. Good Shabbos! 
I saw the following thought in the Sefer Tiferes Torah from Rav Shimshon 
Dovid Pinkus, of Blessed Memory, who was tragically killed in a car 
accident on the 11th of Nissan. I share this thought in honor of his Yahrtzeit. 
The Shalo”h Hakodosh (Shaar haOsiyos 30) writes in the name of Rav 
Moshe Cordevero (1522-1570) that he once heard from an elderly Jew that 
an effective method (segulah) for removing forbidden thoughts from one’s 
mind is to repeat the following pasuk [verse] over and over: “The fire on 
the altar shall be kept burning on it, it shall not be extinguished.” [Vayikra 
6:6]. The Shalo”h comments that he is sure that the “elderly Jew” who Rav 
Moshe Cordevero heard this from was the prophet, Eliyahu [Elijah]. 
However, due to Rav Cordevero’s great modesty, he did not want to reveal 
the true source, since that would have revealed that he was worthy of 
conversing with Eliyahu. 
However, what does this pasuk have to do with forbidden thoughts? 
Rav Pinkus addresses this question by reference to a comment of Rabbeinu 
Bechayeh on this week’s parsha. Rabbeinu Bechayeh cites the pasuk in 
Proverbs: “Let your feet be scarce in your fellow’s house, lest he be satiated 
with you and come to hate you.” [Mishlei 25:17] This is a poetic way of 
expressing the often heard idea that it is unwise to wear out one’s welcome 
in his friend’s home. Too much of a good thing is not good. Even the best 
of friends can get tired of each other if they are always in each other’s 
houses. The Rabbeinu Bechayeh then quotes a Gemara [Chagiga 7a] which 
says that this pasuk refers to the Beis HaMikdash. The intent is that one 
should make himself scarce in the Beis HaMikdash, meaning that he should 
not have a frequent need to bring Sin Offerings and Guilt Offerings (which 
may only be brought in the Beis HaMikdash). However, the Gemara says, 
that it is permissible to bring Olah offerings as often as a person wants – 
citing the pasuk in Tehillim: “I will enter Your House with burnt offerings; 
I will fulfill to You my vows.” [Tehillim 66:13] 
Rabbeinu Bechaye explains the difference between a Sin Offering and an 
Olah offering. The sin offering (korban chatas) comes from [unintentional} 
violation of prohibited actions. A korban olah, on the other hand, atones for 
improper thoughts. Improper thoughts, Rabbeinu Bechaye explains, is 
something that a person can never totally escape from. Unfortunately, they 
are very prevalent and they are more prevalent at night than during the 
daytime. It is for this reason that the Olah offerings are to burn the entire 
night. Night time is the time when people especially need atonement from 
improper thoughts. About this it is written: “Command Aaron and his sons, 
saying: This is the law of the burnt-offering: It is the burnt-offering that 
stays on the flame, on the altar, all night until the morning, and the fire of 
the Altar should be kept aflame on it.” [Vayikra 6:2] 
Now we know what Eliyahu meant when he told Rav Moshe Cordevero 
that the segulah for ridding oneself of evil thoughts is recitation of the pasuk 
at the end of the chapter on burnt offerings: “The fire on the altar shall be 
kept burning on it, it shall not be extinguished.” [Vayikra 6:6] 
Just as we say that one who recites the pasukim associated with the 
sacrifices is credited (nowadays) as if he brought that offering, so too if one 
recites this pasuk from the section of the Korban Olah (burnt offering), it is 
as if he brought a burnt offering and he thereby receives the segulah 
associated with the Korban Olah – namely protection from evil thoughts. 
Matzah: The Bread of Affiction and the Bread of Redemption 
The reasons given for eating matzah on the night of the seder are somewhat 
paradoxical. On the one hand matzah is the bread of affliction that our 
fathers ate when they were slaves in Egypt (i.e. – the poor slaves did not 
even have time to let their dough rise due to the oppression of their cruel 
taskmasters.) On the other hand, we eat matzah because their deliverance 
came upon them so suddenly that their dough did not even have time to rise 
before they had to hurry out of Egypt. 
The Ramban in his Torah Commentary [Devorim 16:3] points out this dual 
nature of matzah’s symbolism. It is the bread which symbolizes the 
enslavement and it is the bread which symbolizes the redemption. 
This is rather strange. Imagine, for 200+ years the slaves were thinking 
“Oh, what would I give for a piece of soft bread!” For centuries they were 
salivating over the luscious white bread the Egyptian taskmasters were 
eating. Bread would have been the appropriate thing to symbolize the 



!{aaBtu!ITq.mwehi!uct.wd!– trcdk trcd ihc                                   9 
redemption! Such was apparently not the Divine Plan. The Almighty said 
“The same matzah that you ate as a slave, now you eat as a free person.” 
The message in this is that in order to be a free person, we do not need 
anything. If a person specifically needs “bread” as opposed to matzah to 
consider himself free, then he is not a free person. A person who NEEDS 
the physical pleasure of bread to give him his sense of freedom is not really 
free. Rather, he is a slave to his physical needs. 
The Master of the Universe emphasizes that freedom has nothing to do with 
externals. It is entirely a phenomenon of one’s internal awareness. I can eat 
the same piece of matzah that I ate as a slave and also eat it now as a free 
person. This is true freedom. 
A friend of mine in the rabbinate once posed the following question to a 
group of teenagers: What would you prefer – to be poor and happy or rich 
and unhappy? The unanimous response was to be rich and unhappy. They, 
unfortunately, did not even understand the question. They could not 
comprehend why they might be unhappy if they were rich. 
The truth of the matter is that the less encumbered one is, the less one needs, 
the more happy he can be. That is why the bread of redemption could not 
be rye bread or white bread. It had to be the same matzah they ate as slaves. 
This idea is not only taught at the time of Pesach, it is characteristic of 
Succos as well. Succos, of all the Festivals, is called “The Time of Our Joy” 
(Zman Simchaseinu). On Succos, we leave the comforts of our home and 
move into a flimsy little hut. Furthermore, the libation one brings on Succos 
is not wine (as is the case with all other libations) but is water. 
To be happy, a person should not need to retire to a flimsy Succah. To be 
happy, a person should go out and have wine libations as we do the entire 
year. The answer is the same. In order to achieve Simcha [joy], the Torah 
is demonstrating that a person can go out into the flimsy Succah. He does 
not need the comforts of his home. True happiness does not need externals. 
It does not even need wine – water will do just fine! 
In the prayer after the Priestly Blessing that we say on the holidays, we say 
“May it be Your Will… that You give me and all the souls of my household 
our food and sustenance generously and not sparsely …from beneath Your 
generous Hand, just as you gave a portion of bread to eat and clothing to 
wear to our father Jacob…”. There seems to be something wrong with this 
prayer. We are asking for generous sustenance … like that provided to 
Yaakov who was given bread to eat and the shirt on his back to wear? Why 
don’t we ask for sustenance like that given to Shlomo HaMelech [King 
Solomon]? 
The answer is that indeed, what Yaakov had was generous sustenance. 
Yaakov was 100 percent satisfied with the material blessings he was given. 
This is all he ever asked for [Bereshis 28:20] and he was happy with it. 
Generous sustenance (parnasa b’revach) is never related to the amount. It 
is based on what satisfies the person. This is what we pray for – that we 
should be as free as Yaakov Avinu was free, namely by being happy with 
a piece of bread to eat and a single item of clothing to wear. 
May we all have a Happy and Kosher Pesach. 
This write-up is adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah Torah Tapes on the weekly Torah Portion.  Tapes or a complete 
catalogue can be ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. RavFrand, Copyright © 2007 by Rabbi Yissocher Frand and Torah.org. To Support Project Genesis- Torah.org Rav 
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“Command Aharon and his sons saying: This is the law of the 
Olah...”(Vayikra 6:2) 
Rashi quotes the Midrash in Toras Kohanim that ‘tzav’ is used to urge the 
Kohanim for something for now and all generations. R’ Shimon adds that 
it also applies when there is “chesron kis,” meaning a financial loss. 
There are numerous ways of explaining the financial loss regarding the 
Korban Olah. It’s more work and less benefit since most of the animal is 
entirely burned. Perhaps the Kohain feels that he could have been doing 
other korbanos which would provide meat for him to eat and not just the 
skin. Some say that it’s a loss in terms of the wood which had to be kept 
burning. 
Regardless, it seems that the term, “financial loss” is somewhat of a 
misnomer and refers either to not realizing a potential gain or even just to 
the Kohain’s attitude to the Korban Olah. Some might see it as a “waste” 
since HaShem doesn’t get physical benefit from a sacrifice, so why burn 
the whole thing? 

Such an attitude requires attention because not only is it wrong, but it can 
lead to a laxity in performing the Avodah. When it came to a korban which 
could be considered a “loss,” the Kohanim had to be spoken to in order for 
them to get a true picture of the situation. 
When they are bringing a korban that gives them personal benefit, they are 
likely to be enthusiastic and carry it out with great gusto. However, when 
there’s “nothing in it for me” they may not. Therefore, they had to be taught 
that the greatest benefit one can hope to achieve is serving HaShem 
properly. Not only is it its own reward, but it leads to financial blessing, as 
we say in Shema: “If you listen to the commandments which I command 
you today, then I will send the rain in its time, etc.” 
The urging that took place here was to make the Kohanim understand that 
there is nothing better they can do with their time than serve HaShem with 
all their hearts, all their minds, and all their strength. The fact that the Olah 
is burned almost entirely should make them reflect on the fact that 
everything belongs to HaShem. The benefits they realize in life come 
directly from Him as a gift, and are not the result of their business savvy or 
relationship-building skills. 
Therefore, since they didn’t naturally have a thrill to bring this Korban (no 
Yetzer hara for money for example) Moshe was told to help them grow a 
longing for it. This carries over to Pesach, when we became the servants of 
HaShem. We just went from one master to another, so why are we 
celebrating? 
The answer is that being an eved HaShem, a servant of G-d, is unlike any 
other endeavor. Everything you do is an opportunity for growth, pleasure, 
and true benefit. The daily grind can make us forget that, so this is a 
welcome reminder. 
Baron Rothschild had purchased five apples from a grocer and as he 
walked down the street with his young grandson, a beggar asked for some 
food. Mr. Rothschild handed the man two apples then asked his grandson, 
“How many apples do we have?” 
The boy, proud to show off the math he was learning, said, “We had five 
apples and gave away two, so we have three.” His grandfather corrected 
him. 
“We have two apples,” he said. “The apples we will eat will be gone in a 
few moments, but the apples we gave to that poor man will live on as a 
merit forever.” He paused for emphasis as he looked into the boy’s eyes: 
“We only have what we’ve given away.” 
Now You Know 
The Midrash in Toras Kohanim states that this was an example of ‘ziruz,’ 
urging the Kohanim to action. 
Whether such urging and exhortation was necessary to get them to act now 
and in the future, or whether it was to get the Kohanim to overcome a 
hesitation due to financial concerns, Moshe was directed to speak to 
Aharon and his sons about it. 
The idea of ziruz is to build up an enthusiasm and desire on the part of the 
Kohanim to do the korbanos properly. They should what they have been 
commanded with zeal and excitement. 
It is perhaps for this reason that HaShem specifically included Aharon in 
this commandment. 
If the children were to be able to do the Olah or any other offerings with 
excitement, the best way would be to watch their father do it that way. 
By setting the right example, Aharon would be teaching his children how 
to act in a more effective way than if they were directed to do so even by 
Moshe Rabbeinu himself. 
This is a lesson for the generations. It has not changed in millennia. Setting 
an example is a better teacher than all the lectures in the world. 
Thought of the week: 
Happiness in life comes from knowing what you’re doing, loving what 
you’re doing, and believing in what you’re doing. 
This week’s issue is sponsored as a merit for Refuah Shelaima – a full 
recovery for HQBR TB HMEN Amongst all the ill of Klal Yisrael. May the 
Torah learned from this page be a merit for her and her loved ones in this 
difficult time. 
Announcing an exciting opportunity Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-
mail Subscribe to info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Tzav/Pesach - Brotherly Love 
In this week’s parsha the Torah tells us of the first seven days of the 
Dedication of the Mishkan. During this time Moshe, although not invested 
by Hashem as a Kohen, was nevertheless commanded to do all the avodah 
(the daily service) himself. The gemara (Ta’anis 11b) tells us that during 
this time Moshe wore a white (linen) robe which had no hem nor seams. 
Rashi suggests that Moshe deliberately wore clothing that was impossible 
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within which to conceal anything. He did this in order to prevent any 
suspicion of him pilfering the Mishkan’s money and hiding it in the seams 
of his robe. Rashi, however, elsewhere (Avodah Zarah 34a) seems to 
change his mind and dismisses this theory because there really was no 
money lying around in the Mishkan. Rashi offers no other reason and leaves 
us all wondering what actually was the purpose or message of Moshe’s 
style of clothing. 
Perhaps we can use a terminology found in the English language to explain. 
[After all, the Chassidic masters tell us that the job of a Yid in golus is to 
gather the sparks that were splintered off from Adam’s neshamah at the 
time of the original sin, the eating of the Aitz Ha’da’as. These sparks are 
lying everywhere, in humans, animals and even in-animate objects. The 
Kedushas Levi adds that even the language of the country in which a Yid 
finds himself during golus contains some of those sparks. By using that 
language to give nachas to Hashem those sparks can be lifted away and 
returned to their source.] 
When a new president takes residence in the White House it involves many 
changes. The personal quarters of the first family is changed. Their favorite 
foods are put in the kitchen. The previous president’s family photographs 
are removed and the new family’s are introduced. Hard drives are replaced. 
You get the idea. If you ask the transition team what would be considered 
a successful transition, they would use the word seamless. Seamless means 
a smooth, hassle-free change from A to B. 
Moshe’s clothes were seamless. This hints to the seamless transition that 
took place in the Mishkan. Moshe did the avodah for seven days and then 
handed over the reins to his brother Aharon. One would have forgiven 
Moshe for being a tad melancholy or perhaps even jealous of his brother. 
But we find otherwise. No sibling rivalry, no hard feelings. Instead Moshe 
shared in his brother’s simcha of becoming the full-time Kohen Godol of 
the Yidden. He gave him words of enthusiasm and chizzuk (see Rashi to 
Vayikra 9,7), ensuring a smooth and seamless transition. 
The seder is a special time and for many of us it is extra meaningful when 
we get to spend it with mishpacha. On this night, many have the minhag to 
wear a white kittel. Perhaps it is to remind us of Moshe Rabainu and what 
he wore during the seven days of Dedication. We should all be zoche to 
wear the clothing of Moshe Rabainu, to revel in the company of siblings 
and others, and like Moses give Hashem tremendous nachas. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y. ravgreenbergkmt@gmail.com You can catch my 
“Haggadah insights Shiur” at Torahanytime.com 
 

Rabbi Yaacov Haber 

TorahLab 
Fire At the Seder 
One of the great heroes of the Holocaust was Reb Kalman Klonymus 
Shapiro, the Piazetzner Rebbe. In the prime of his life as a Rebbe he was 
taken into the hell of the Warsaw Ghetto. He had a work load like everyone 
else, suffered from malnutrition, and was surrounded by disease and death. 
He decided in the ghetto he had a mission. He would give his last ounce to 
keep Jews strong in their faith. He was a holy man who gathered hundreds 
of people late every Friday night for a tish (a gathering of Chassidim). He 
would allow only the children to sit at the table while all the adults looked 
on with awe. 
It is hard to believe that the Piazetzner wrote three books while in the 
ghetto. In one of those books he writes: “The soul of a person loves to feel. 
It yearns not only for feelings of happiness but even for melancholy and 
tearful feelings. A person will listen to horror stories and watch violent 
horrifying scenes which actually bring him to tears, just so he will be able 
to feel. Emotion is the food of the soul; it is as much of a need of the soul 
as food is to the body. A person who fulfills this need with emotional prayer 
and study is nourishing the soul correctly. Prayer and study without 
emotion will leave a vacuum that will force the soul to search for emotion 
anywhere, even in sinful behavior.” (Tzav VeZiruz) 
I was reviewing the laws concerning the prohibition of eating matzoh on 
the day of the Seder. We refrain from eating matzoh so that we don’t spoil 
our appetite for the matzoh that we will eat at the Seder. The Talmud gives 
a very graphic, almost risque, metaphor. They say, 
“Anyone who eats matzoh Erev Pesach it is as if he has had intimate 
relationships with his bride before the wedding.” 
The metaphor sounds extreme, yet it teaches us an extreme lesson. When 
we finally eat the matzoh at the Seder the moment should be one of ultimate 
intimacy with G-d! Jumping the gun and eating matzoh before the Seder 
would spoil “the moment”. The Seder should feel like our wedding night 
with Hashem! 

Today, vast numbers of Jews do not see Judaism as an option for filling the 
vacuum of the soul. For some reason, maybe longevity and routine, a 
fundamental aspect of Judaism is not being accessed. 
True Judaism is about the infusion of holiness into mundane reality. Our 
minds and our emotions are necessary for basic living, but they can also 
accomplish the loftiest spiritual heights. Mitzvos are not just good deeds 
but rather they are a permeation of the spiritual into the physical. 
The task of imbuing mundane tasks with spiritual meaning is not an easy 
one. This is why so many Jews find Jewish ritual so distant and opaque. 
But attaining spiritual greatness is not supposed to be easy. It is not the 
quick fix of physical pleasure, or the sublime pleasure that can come with 
separation from the world. 
The task before us this Pesach and everyday of the year is to carefully 
perfect the physical mitzvah environment that we live in and then to light 
the fire. 
Imbue your matzoh, wine and bitter herbs with holiness. This is the purpose 
of the world. 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Tzav- Shabbat Hagadol - Pesach: The key to happiness 
April 6, 2017 
Summary 
“A person is obligated to make a blessing when something bad happens just 
like one makes a blessing when something good happens.” “With any 
measure that He [G’d] deals with you, you should thank Him.” Rabbi Akiva 
practiced what he preached: “Whatever G’d does, He does for the good.” 
When a person reaches the level of belief of Rabbi Akiva, he can accept 
everything lovingly and rejoice all the time. G’d orchestrated the rise of 
Haman, as well as Mordechai’s leading the Jewish people, in order to bring 
about that the Jewish people should lovingly renew their acceptance of all 
the commandments of the Torah. Rabbi Akiva did not need to stand in 
judgment or suffer anything to be purified before entering the World to 
Come. The Bobover Rav requested his son to scream with joy when they 
were about to give their lives to sanctify Hashem’s name. The key to a 
happy life is to understand that this world is just the hallway before the 
banquet hall of the World to Come. The sole purpose of “sufferings of love” 
is to enable a person to reach a higher level of enjoyment in the World to 
Come. The famous parable of the kind nobleman and simple worker 
illustrates this concept. Often a person’s suffering is related to his earlier 
life in this world. The Cantonists were reincarnations of the priests who had 
served the idol Baal during the time of the Prophet Eliahu. The Jewish 
slaves in Egypt were reincarnations of the generation of the Great Flood 
who had sinned gravely. “In the month of Nissan our ancestors were 
redeemed and in the month of Nissan we will be redeemed.” 
Love Hashem 
The Talmud (Berachos 54a) teaches: “A person is obligated to make a 
blessing when something bad happens just like one makes a blessing when 
something good happens.” The Talmud learns this from what it says in 
Shema (Devarim 5:5): “And you shall love Hashem your G’d with all your 
heart, with all your soul, and with all your resources.’” The Talmud 
explains: “With all your heart, with your two inclinations, your good 
inclination and your evil inclination; with all your soul, even if He takes 
your soul; and with all your resources, with all your assets.” 
“With all your measures” 
The Hebrew words for “all your resources” is “uvchol meodecha”. These 
words, says the Talmud, can also be read as “uvchol meedecha” meaning 
“with all your measures”. Based on this the Talmud continues with a second 
interpretation and says, “With any measure that He [G’d] deals with you, 
you should thank Him.” The Talmud (Berachos 61b) describes the horrible 
death Rabbi Akiva suffered at the hands of the Romans to illustrate our 
obligation to serve G’d even if He takes our life. The Jerusalem Talmud 
elaborates on this and relates how Rabbi Akiva’s flesh was torn with iron 
claws. While this took place, it became time to recite Shema. Rabbi Akiva’s 
face radiated tremendous joy as he recited the Shema with great devotion. 
His disciples could not believe what they saw and asked him, “Even now 
you are happy?” Rabbi Akiva answered, “All my life I longed for the 
opportunity to fulfill the verse of serving G’d with all my soul, even if He 
takes my life. Now that it came my way how can I not rejoice?” 
Rabbi Akiva 
This is how Rabbi Akiva lived all his life. In every situation, he saw 
something positive. The Talmud (Makkos 24b) relates that Rabbi Akiva 
and his colleagues came to the ruins of Temple. Just then a fox came out of 
the place where the Holy of Holies had been. The other rabbis started to 
cry, but Rabbi Akiva rejoiced. When they asked him what this joy was all 
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about, he explained that just as he saw the fulfillment of the words of the 
prophet Micha regarding the total destruction of the Temple site, so he was 
convinced that the day will come when the words of the Prophet Zachariah, 
for the bright future for the Jewish people, will be fulfilled with the 
rebuilding of the Temple in Jerusalem. Thus he practiced what he preached: 
“Whatever G’d does, He does for the good.” 
Accept Everything Lovingly 
It is clear from Rabbi Akiva’s answer that he did not look at his situation 
as dealing with the Romans. He referred to it as G’d taking his life. As an 
act of G’d, it could only be good. When a person reaches this level, he can 
accept everything lovingly and rejoice all the time. Throughout the 
generations many people rose to the situation and were ready and happy to 
give up their lives to sanctify G’d’s name. 
Scream With Joy 
Such an amazing incident is described in the book “Nor the Moon by 
Night” by Devora Glicksman (Feldman): 
“On 16 Sivan 5703, the Bobover Rav, Reb Shloime, and his young son 
Naftuli, were arrested for trying to cross the Polish border into 
Czechoslovakia. The Polish commissar warned them that they would be 
tortured and killed if they did not reveal the names of their smugglers to 
their Nazi interrogators. [The] following is a speech of strength and 
encouragement that the Rav gave to his young son that Friday night in jail: 
‘I want you to know that a Jew cannot be shot. A Jew has a neshamah that 
Hashem gives him, which cannot be destroyed. The body, which is only a 
garment for the neshamah, may be shot, but the neshamah remains intact. 
Today, I am your father and you are my child. Tomorrow, we will be two 
neshamos, sacrificed to sanctify the Name of Hashem. 
I want you to remember the Yamim Tovim in Bobov … The excitement of 
dancing on Simchas Torah … singing U’she’avtem mayim b’sasson 
joyfully as we drew the water for baking matzos. And remember every Erev 
Pesach, when we baked matzos for the Seder … der Zeide sang Hallel while 
he walked among the tables, handing out pieces of dough to roll. 
Naftulche, I feel that we will no longer bake matzos, nor will we dance on 
Simchas Torah. But there is one more mitzvah [commandment] we can 
fulfill with simchah [happiness]. Tomorrow, we will give our lives to 
sanctify Hashem’s name. 
I am asking one thing of you that I know will be very difficult. You are a 
child; you they will not torture. But be prepared. According to the Polish 
commissar, they will torture me to find out the name of the smuggler. It 
will be to no avail; I will not tell. And they will force you to watch while 
they beat me and the blood runs down my face and body. At that moment, 
let us both scream out ‘Shema Yisrael, Hashem Elokeinu, Hashem Echad!’ 
with happiness and conviction. 
Just as we understand that dancing with the sefer Torah on Simchas Torah 
is a simchah, so too, performing the mitzvah of sanctifying Hashem’s name 
is just as great a simchah. Remember, at that moment, think of nothing other 
than giving your life with simchah. Remember that Olam Hazeh [this 
world] is just havel havalim [futility of futilities] – and that the only thing 
we can accomplish here that has any true value is our avodas Hashem 
[serving G’d]. Try not to cry or despair. Instead, scream along with me in 
joy, Shema Yisrael, Hashem Elokeinu, Hashem Echad.’ 
Miraculously, the next morning, an askan from the community warned the 
Polish commissar that he would report the commissar’s illegal activity to 
the Nazi commander if he did not swear that the Rav was a Hungarian 
citizen. The commissar cooperated, and the Rav and his son were let go.” 
Purim 
We can now understand the deeper meaning of a startling statement in the 
Talmud. The Talmud (Megillah 7a) teaches that on Purim a person should 
reach a level of intoxication where he sees no difference between the curse 
of Haman and the blessing of Mordechai. Between the two of them, they 
brought the Jewish people back to repent for their wrongdoings. As the 
Talmud (Megillah 14a) says: “The removal of the ring [that Ahashvarous 
gave to Haman] was more powerful than the 48 prophets and 7 prophetesses 
that prophesized to the Jewish people. For they all did not manage to bring 
the Jewish people completely back to do what is right, whereas the removal 
of the ring accomplished that.” G’d orchestrated the rise of Haman, as well 
as Mordechai’s leading the Jewish people. In this way, both Haman and 
Mordechai were instrumental in bringing about that the Jewish people 
should lovingly renew their acceptance of all the commandments of the 
Torah. 
Olam Haba 
The Talmud further relates that as Rabbi Akiva’s soul left his body, a 
Heavenly voice rang out and said, “Fortunate are you Rabbi Akiva, you are 
ready to enter eternal life of Olam Haba.” Tosafos (Ketubos 103b) explains 
that this means that, unlike most people, Rabbi Akiva did not need to stand 

in judgment or suffer anything to be purified before entering the World to 
Come. This teaches us that any suffering a person endures in this world 
diminishes his judgment and punishment in the World to Come. 
Key To Happy Life 
This is the key to a happy life. Unless we realize that this world is just the 
hallway before the banquet hall of the World to Come, we cannot possibly 
be happy all the time. No one is spared some form of suffering or pain in 
this world, so how can we be happy? Only if we understand, and truly 
believe, that there is a constructive purpose in our sufferings and 
challenges, as a preparation for the World to Come, then we can be at ease 
and even rejoice all the time. 
Sufferings Of Love 
Our sages have provided us with another tool that can help us, when we 
experience suffering. They explain that there is a concept of a person 
suffering without having sinned. The Talmud (Berachos 5b, see also Zohar 
3:46a) refers to these sufferings as “sufferings of love”, as their sole 
purpose is to help the one suffering to reach a higher level of enjoyment in 
the World to Come. 
The kind nobleman and simple worker 
There is a famous parable that illustrates this concept. A simple worker was 
employed by a kind nobleman who dealt with his workers with honesty and 
integrity. One summer the nobleman informed his workers that he was 
going to a different estate of his for a few months, and that he had appointed 
a manager to take care of his local interests. This manager turned out to be 
very cruel. He disliked the simple worker and was horrible to him. Often 
he would get mad at him and whip him for no good reason. Eventually, the 
nobleman returned, and the worker decided to complain about the 
mistreatment he had suffered while his boss was away. He approached the 
nobleman and showed him all his bruises and wounds. The nobleman was 
enraged at what he saw and called in the manager to investigate what had 
happened. He realized that the manager had abused his power and he 
ordered him to pay 1,000 rubles for every time he had whipped the poor 
worker. When the worker came home, his wife noticed that he was still 
quite upset. She asked him, “Why are you still upset? Don’t you think that 
this is a fair compensation for what he did to you?” Sure”, said the worker, 
“but I just wish that the manager would have given me a few more lashes.” 
This might very well be how we are going to feel in the World to Come. 
Every pain and every suffering we go through in this world has great value 
there. So it is not unlikely to assume that once we get there we will think 
back and wish that we suffered a little more in this world. 
Rectify Previous Wrongdoings 
Rabbi Chaim Vital (Gates of Reincarnations) explains a different 
dimension to help us understand people’s suffering. He writes that often a 
person’s suffering is related to the person’s earlier life in this world. Based 
on the Zohar, the Kabbalists teach that most people today have lived earlier 
lives. As such our purpose is to rectify our previous wrongdoings and 
complete our mission that we did not accomplish in our earlier lives. We 
therefore often find good and righteous people, who do their utmost to 
fulfill every commandment possible, nevertheless go through suffering and 
challenges in their life. Obviously, their suffering has nothing to do with 
their present situation. Rabbi Vital further explains that this is why we find 
innocent people passing away at a young age, sometimes even as infants. 
Reincarnations Of Idol Worshippers 
Rabbi Elchanan Wasserman once asked the Chofetz Chaim about the 
Cantonists. These were young Jewish children snapped away and taken to 
the Russian army at the time of the Czar. They were typically seven years 
old and were kept in the army close to 25 years. They suffered terribly and 
obviously hardly had any connection to the faith of their fathers after their 
ordeal. How could G’d allow such a tragedy to happen to such innocent 
children? The Chofetz Chaim answered that these children were 
reincarnations of the priests who had served the idol Baal during the time 
of the Prophet Eliahu. With their present suffering they atoned for their 
sinful lives then (see Melachim 1:18). Only the Chofetz Chaim on his high 
spiritual level was privy to this information. Everyone else had no clue why 
these innocent children were suffering. 
Reincarnations From The Great Flood 
Next week, we are celebrating the Festival of Pesach to commemorate the 
exodus from Egypt. On Seder night, we read the Haggadah and discuss in 
detail how our ancestors suffered during their slavery. Again, the question 
arises, why did the Jewish people have to go through so much suffering? 
Many of these people were born into slavery. What had they done wrong 
that they had to suffer so much? The Kabbalists explain that these slaves 
were reincarnations of the generation of the Great Flood who had sinned 
gravely. Through their suffering in Egypt, they rectified their earlier sins. 
Redeemed In The Month Of Nissan 



  12                                   {aBtu!ITq.mwehi!uct.wd!– trcdk trcd ihc!
As we learn about these issues, we gain a better understanding of what 
Rabbi Akiva said, “All that G’d does, He does for the good.” We must 
strive to follow in Rabbi Akiva’s footsteps, for as it says in the Way of the 
Righteous: “Only someone who believes in G’d and trusts Him can live 
with happiness all the time.” The Festival of Pesach strengthens our belief 
in G’d as we internalize all the miracles that took place before and after the 
exodus. The Ramban explains that these miracles teach us that, not only did 
G’d create the world, but He takes an interest and cares about everyone. 
May we all have a happy and kosher Pesach. And may we soon experience 
the fulfillment of the words of the Talmud (Rosh Hashanah 11a) that “in 
the month of Nissan our ancestors were redeemed and in the month of 
Nissan we will be redeemed.” Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this, please let us know at michael@deverettlaw.com. For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. Children Guaranteeing the Destiny of the Father 
The Torah tells us that the Kohanim have a mitzvah to put wood on the 
Altar. As it states, “They brought, the sons of Aaron the Kohen, fire on 
the Altar and arranged the wood.” The Midrash states, “Every species 
of wood qualifies to be kindled upon the Altar except for the wood of the 
grape vine and the wood of an olive tree. Why is this so? It is because the 
fruits they produce are special. From this, we learn that in the merit of the 
children the fathers are honored.” Special honor is accorded to the parents 
because of the exceptional offspring. 
The Gemara in Tractate Sanhedrin states, “The son brings merit to a father, 
but a father does not bring merit to the son.” The Gemara tells us that 
Chizkiyahu the king of Judah was devoutly righteous and was qualified to 
be Moshiach. Although his father Achaz was evil, he was a beneficiary of 
his son’s great spiritual accomplishments. This was because Chizkiyahu 
was only in a context to choose to be devoutly righteous because his father 
brought him into existence. Therefore, all of his deeds accrue to his father. 
On the other hand, the accomplishments of the father do not bring merit to 
the son because the son does not contribute to the father’s good deeds. 
The Midrash tells us that Avraham, our Patriarch was thrown into the fiery 
kiln of Kasdim and miraculously immerged. The Midrash cites a verse, 
“Yaakov redeemed Avraham.” Since Yaakov was destined to father the 
twelve tribes of Israel, he thus needed to come into existence in order to 
establish the Jewish people. Therefore, Avraham was saved from the fiery 
kiln by G’d. If the miracle of the kiln would not have occurred, there would 
not have been a Jewish people. 
“In the merit of the children the parents are glorified.” Avraham coming 
out of the fiery kiln was a greater sanctification of G’d’s Name than if he 
had perished in the fire. This is because it demonstrated to the world that 
due to the fact that he was willing to give his life for the Omnipotent G’d, 
he was saved. 
Rabbeinu Bachya explains that King Solomon in Proverbs communicates 
spiritual concepts through physical allegory in order for one appreciate the 
spiritual realm although it is not tangible and obvious. Similarly, the Torah 
does not validate the wood of the grape vine or olive tree to communicate 
that because of the quality of the fruit, the wood is not burned even for the 
sake of a mitzvah. These trees assume a special value not to be burned so 
that they can continue to produce the most exceptional fruits, which are 
grapes and olive- as Avraham was spared from the fire to be able be the 
forefather of Yaakov. This is an example of, “In the merit of the children 
the parents are glorified.” 
If a parent invests in his child’s Jewish upbringing and education, he not 
only is providing an opportunity for the child to develop into a Torah 
observant Jew, he is also setting in motion generations that will follow the 
spiritual path. Thus, their merit will accrue to him. The parent will receive 
merit from his child and all his descendants until the end of time because 
of his initial contribution. Thus, a parent can perpetuate the value of his 
initiative beyond his own existence. 
Chofetz Chaim writes that if one provides what is needed to give a child a 
proper Jewish education, although it is not his child, and that child develops 
to be a Torah observant Jew who establishes a family, the one who initially 
contributed to his education will receive the merit of all the generations 
who will descend from the one who he had assisted until the end of time. 
Had it not been for the original initiative, what followed would not have 
come about. One does not necessarily need to be the biological parent in 
order to be the beneficiary of the merit that is generated from his input. 

The Torah states, “These are the offspring of Aaron and Moshe on the 
day Hashem spoke to Moshe at Sinai: These are the names of the sons 
of Aaron…” Although the verse begins by saying “These are the 
offspring of Aaron and Moshe” it only enumerates and identifies the 
offspring of Aaron. Rashi cites the Gemara in Tractate Sanhedrin, which 
explains that because Moshe had taught Torah to the sons of Aaron they 
are considered as his children. As it is stated in the Gemara, “If a person 
teaches Torah to his fellow’s child, it is as if he fathered him.” 
2. Humility Being Reflected Through the Burnt Offering 
The Torah states regarding the burnt offering, “…Command Aaron and 
his sons saying: This is the law of the burnt offering….” Regarding other 
offerings the Torah states, “Speak to the children of Israel saying…” The 
Midrash asks, “Why does the burnt offering identify with Aaron? G’d says, 
‘Whoever elevates himself (arrogant) deserves to be consumed by fire.’” 
Eitz Yosef (commentary on the Midrash) explains, “Since one is obligated 
to conduct himself as G’d’s servant, the service is not complete until he 
accepts every aspect of servitude. What are they? Submission, lowliness, 
one should not conduct himself in the context of mastership because it 
disgraces the honor of the master. This the reason the Torah chose to 
command Aaron, who was the most special Kohen. He was to lower 
himself and submit to G’d by removing the ash from the Altar that remains 
after the offering is consumed by fire. It is the most simple and least 
honorable of the services before G’d.” Aaron was most qualified to be the 
officiant of G’d because he submitted to His Will and was negated to his 
Master. 
If one is haughty (elevated), he will be consumed by fire. Consumption by 
fire destroys the identity of the one who is arrogant and reduces him to ash. 
The Midrash provides several examples of those who were haughty and 
were thus consumed by fire. The generation of the great flood were 
consumed by the fiery hot water. The evil community of Sodom was 
destroyed through fire (fire and brimstone). The plague of hail was a 
combination of fire and ice that rained down upon the Egyptians people. 
Ramban explains that when one sins inadvertently is able to bring a sin 
offering to atone for his spiritual failing. It is only because of the Attribute 
of Mercy that the sacrifice is brought instead of the sinner. Based on the 
Attribute of Justice, the individual who sins inadvertently deserves to be 
put to death. Thus, when one brings a sin offering he must humble himself 
before G’d and recognize that in actuality, he is the one that deserves to be 
slaughtered and burnt. It is in conjunction with repentance that the sacrifice 
atones for the individual. If one sins inadvertently, why should he be put to 
death? 
It is only because of one’s sense of self that he does not take sufficient 
precautions against sin. It is his preoccupation with self that causes him to 
transgress against G’d. Thus, every inadvertent sin has a degree of 
arrogance associated with it. It is therefore through the burnt offering that 
the arrogance can be destroyed and the individual humbled before G’d. 
The Gemara tells us that Hillel the elder was one of the most humble 
people. He was the Prince of Israel. Whenever he would consecrate an 
offering for the Temple he would consecrate it at the entrance of the 
Sanctuary. Why would he do so? It was so that he would not put himself in 
a situation where due to his delay of bringing it in its proper time he would 
violate the negative commandment of “do not delay your obligation (for 
three festivals)” regarding the bringing of an offering. It was because of 
Hillel’s exceptional humility that was the basis for his devout piety that he 
took every precaution not to allow himself to even inadvertently violate the 
word of G’d. In contrast, one who does not have that degree of humility 
will not be sensitive to this degree because he has a right to chose to bring 
his offering at a later date. 
3. The Jew’s Relevance to Sacrifices 
The Torah tells us that the burnt offering is completely consumed by fire 
and no one can partake of its flesh. The hide of the sacrifice is given to the 
Kohanim. However, the flesh of the peace offering is eaten by the one who 
brings it and others who he chooses to invite. The forearm and the breast 
are given to the Kohen and the innards are sacrificed on the Altar. The 
Torah tells us that although a non-Jew may bring a sacrifice in the Temple, 
he can only bring a burnt offering. A sacrifice of which one partakes, only 
has relevance to a Jew. Why is this so? 
The Midrash cites a verse from Psalms, “ King David writes, ‘I will hear 
G’d, He speaks peace to His people and to His devoutly righteous…’ The 
nations of the world came to Bilaam their prophet and asked, ‘Why did G’d 
ask the Jewish people to bring sacrifices and He did not ask us to do the 
same?’ Bilaam responded, ‘The value of the sacrifices is only peace. The 
one who accepted the Torah, which has written in it the obligation of 
bringing sacrifices, can do so. However, you who rejected the Torah, do 
you expect to bring sacrifices? Only the one who accepted the Torah is 
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obligated as it states, ‘G’d gave His strength (the Torah) to His people. G’d 
blessed His people with peace.’ Thus, the Torah states that the Jew can 
bring the peace offering and not the non-Jew.’” 
Maharal of Prague explains based on the Gemara that G’d had initially 
offered the Torah to the nations of the world, but they rejected it each for 
of their own reason. G’d offered the Torah to the nations of the world, 
although they had no relevance to its sanctity and its dimension of 
spirituality. Had G’d not offered it to them, they would have had a claim 
that He did not offer His Torah to them, as He had done to the Jewish 
people. The non-Jew, because of his limited dimension of innate 
spirituality, cannot meet the objective of Creation through the observance 
of the Torah. Only the Jew who has a unique innate spiritual make up can 
bring about what is intended to perfect the world through the observance of 
the Torah and thus merit a special relationship with G’d. With this we can 
understand why the nations were not given the peace offering. 
The word “offering (Korban)” is derived from the Hebrew word “to bring 
close (l’Kareiv).” It is through the offering that the Jew is able to come 
close to G’d and cleave to Him. Ramban explains that through the offering 
the Jew is able to activate and coalesce the various forces and influences 
that allow the world to exist and advance. 
The Torah begins, “Bereishis bara Elokim- In the beginning G’d created 
…” Chazal explain that the opening words of the Torah allude that for the 
sake of Torah, which is “reishis (first/choicest)” G’d created heaven and 
earth. All existence only came into being for the specific purpose for the 
fulfillment of Torah. In addition, G’d created the world for the sake of the 
Jewish people who are also referred to as “reishis (chosen). The world was 
created only for the fulfillment of the Torah that can be achieved only by 
the Jewish people who are qualified to do so. Sacrifices have relevance to 
every aspect of existence because they affect the world by activating 
various forces and influences. Since the Jewish people accepted the Torah, 
they are the only one’s who have relevance to address the objective of 
existence. They were commanded to bring sacrifices because only they 
have the ability to bring about the result of a sacrifice. The Gemara tells us 
that the one who is commanded and fulfills his obligation has a greater level 
of accomplishment than the one who performs a mitzvah but is not 
commanded. Since the nations of the world rejected the Torah, to which 
they had no relevance, even if they were to bring sacrifices the effect would 
be limited. They are thus only able to bring the burnt offering, which is 
fully consumed on the Altar. The Gemara states, “The Kohanim eat (the 
sacrificial meat) and the one who brought the offering is atoned.” It is only 
the sacrifice of the Jew that is able to bring about atonement as well as other 
advanced levels of spiritual influences, which have no relevance to the non-
Jew. Bilaam explained to the nations of the world that since the Jewish 
people were the one’s who accepted the Torah, they thus have the capacity 
to affect existence and themselves through the sacrifices. However, the 
nations who rejected the Torah have no relevance to sacrifices. 
By accepting the Torah at Sinai the Jewish people demonstrated their innate 
spiritual value. They are the only people who have relevance to spirituality 
and thus address the objective of Creation through their expression of 
spirituality, which is Torah and mitzvos. The Jew, having the ability to 
activate spiritual influences that affect existence should reveal to him that 
he as an unlimited potential. Hopefully with this understanding, it will 
encourage the Jew to actualize his potential. 
4. The Unique Aspect of the Thanks Offering 
The Midrash states regarding the thanks offering (korban toda), “All of the 
offerings that were brought were for the purpose to tone for sin. The guilt 
offering was brought to atone for sin. The sin offering was brought to atone 
for inadvertent transgression. The burnt offering was brought to atone for 
improper thoughts. However, the thanks offering was brought to express 
one’s gratitude to G’d for performing a miracle on his behalf. G’d says, ‘Of 
all the offerings that were brought the most beloved to Me is the thanks 
offering because it is not for the sake of sin but rather to demonstrate one’s 
gratitude to Me.’” 
King David writes in Psalms that when he would gaze at the sky, “The 
heavens sing Your glory…” We say every day in the Modim prayer, “We 
gratefully thank You, for it is You Who are Hashem…For Your miracles 
that are with us every day.” Although we utter words of thanks it is rare 
that one actually feels a sense of gratitude for the unlimited miracles that 
G’d performs on our behalf. If one does not perceive the miracle, although 
it may be taking place, he will not feel gratitude. It is only when one 
recognizes a miracle for what it is will he be thankful. 
The objective of existence is for man to recognize G’d and Glorify Him. If 
one is able to appreciate and internalize that G’d performs miracles on his 
behalf every moment, he would be fulfilling the purpose of Creation. If one 
wished to demonstrate his gratitude to G’d for being healthy, he could bring 

a thanks offering, which is not obligatory. The Gemara tells us that if one 
returns safely after traversing a desert or from traveling the high seas, or is 
released from prison, or recovers from a serious illness, one must bring a 
thanks offering. One must recognize that one’s safety and survival is not 
attributed to happenstance but rather G’d Wills it to be so. When the 
individual acknowledges G’d in this manner, the thanks offering is the most 
beloved to Him. 
The Thanks Offering is a meal offering that is comprised of forty loaves of 
bread, ten of them being leavened. In addition, an animal is brought as a 
sacrifice. All other personal meal offerings in order to be valid needed to 
be unleavened. Sforno explains that the basis for this meal offering to 
contain a leavened element within it is to indicate that although the person 
is not spiritually perfect because he has impurity due to sin; nevertheless, 
G’d’s Mercy allowed him to survive. Something of a leavened nature 
represents the evil inclination. A leavened product is tastier, which 
connotes lust and desire. During the processing leavening the dough 
expands and rises, which is analogous to arrogance and haughtiness. 
Therefore, under normal circumstances the leavened produced is rejected 
as a meal offering. If this is so, why must the thanks offering contain ten 
loaves of bread that are leavened? Sforno explains that the leavened loaves 
in the thanks offering that although one contains sin, G’d nevertheless 
performed a miracle on his behalf. 
The Torah states, “The one who brings the thanks offering is honoring 
Me…” The verse expresses the word “honor” with a degree of emphasis to 
indicate that there is a double honor. Chazal explain that this alludes not 
only to this world but also the world to come. When one experiences a 
miracle he could interpret his survival as being fate. He is thus a statistic. 
Or he could believe that he survived only because G’d Wanted him to be 
alive. If one believes that he is alive only due to G’d’s Kindness then he is 
indebted to Him. However, if one believes that his being saved is due to 
fate, then he feels beholden to no one. Therefore, the one who 
acknowledges that G’d is the reason for his survival is the one who 
suppressed his inclination to recognize that it was G’d and not fate. The 
majority of the loaves of the thanks offering (30 loaves) are unleavened 
which represents the positive characteristics of man which is humility and 
subservience to G’d. The ten leavened loaves represent the evil inclination 
that was suppressed and negated by the thirty loaves comprised of 
unleavened bread. Meaning, despite the individual’s evil inclination that 
rejects the fact that he is indebted to G’d, his humility overwhelms and 
negates his inclination to allow him to give thanks to his true Benefactor, 
G’d. 
5. Evoking Praise as a Result of sensing One’s Own Unworthiness 
The Midrash states, “Understand to what degree G’d is willing to forgive 
the sins of the Jewish people! One who has an ox, he should bring it as a 
sacrifice. One who has a ram, he should bring it as a sacrifice. One who has 
a sheep, he should bring it as a sacrifice. One who has a dove, he should 
bring it as a sacrifice. One who does not have any of these should bring 
flour as a meal offering (minchas aanie ‘meal offering of the poor’). One 
who does not have any flour, he should bring his words. As it states, ‘G’d 
is willing to accept words alone (as a sacrifice)…’ Can one’s verbal 
expression be considered in the place of a sacrifice? G’d says ‘Yes.’ .” It 
states in Prophets, ‘We shall pay oxen with our lips…’ The Gemara in 
Tractate Menachos explains the verse to mean that when one recites the 
portion of the sin offering it is considered as if he had brought the sin 
offering. The same is true regarding every offering, which one would bring 
if the Temple had stood. 
The Midrash continues, “Why does G’d accept words alone as a sacrifice 
if one is not able to bring the required species? There is no greater 
repentance before G’d than the giving of thanks. As it states, ‘You should 
bring the thanks offering…’” What relevance does thanks have to 
repentance? Evidently, there is a linkage between thanks and repentance. 
Rabbeinu Yonah in his commentary in Tractate Berachos tells us that if a 
person had eaten fat that eaten one of two pieces of fat and was uncertain 
if the fat that he ate was forbidden fat (cheilev) or kosher fat. One must 
bring a questionable guilt offering until it can be determined. If it is 
ultimately determined that he had eaten the non-kosher fat (cheilev), then 
he must bring a guilt offering. On a Torah level, there is no minimum 
requirement of how much must be expended for the purpose of the 
questionable guilt offering. However, the Rabbis did establish a minimum 
cost. Rabbeinu Yonah explains the reason for this rabbinic requirement is 
that if one is not certain if he had been in violation, the tendency of a person 
is to rationalize that he probably is not. Consequently, by not feeling the 
gravity of the question, he would not repent sufficiently.. Therefore, the 
Rabbis legislated a minimum requirement for the cost of the offering to 
give one an understanding of the seriousness of his predicament. Since one 
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needs to make a significant financial outlay it will give him the 
understanding of the seriousness of his predicament 
It is only when one introspects properly and realizes that he had failed, that 
he will be able to have remorse. However, if one does not see himself 
sufficiently culpable his remorse will not be internalized properly. The 
more one perceives himself in a positive light, one’s degree of regret 
assumes a more superficial standing. This is when one focuses on his 
accomplishments and not his failures. When one understands that he had 
sinned and brings an ox or any other species as the offering for his 
atonement, because there is a financial cost to bring about atonement, this 
detracts from the depth and quality of his repentance. It is because he feels 
he had made a significant financial outlay to bring the sacrifice. This is not 
to say that the individual did not repent, which he must do before the 
sacrifice is accepted. As the Gemara in Tractate Zevachim tells us that if 
one brings an offering without confession, his offering is considered as an 
“abomination” as the verse states “ The offering of the evil is an 
abomination (zevach reshaaim toaivah).” The financial outlay is also part 
of the atonement. 
When one is not even able to bring the least costly sacrifice such as the 
meal offering, he will realize that he has nothing to give. The individual 
will understand that he is a beneficiary of G’d’s Kindness and not a 
benefactor. This sense of reality is humbling. With this mindset, one is able 
to truly thankful for every aspect of his existence. G’d says that He values 
most the expression of thanks because it is only when one achieves this 
mindset is he able to have true remorse for the wrong that he had done. 
Although he is not a contributor, G’d still rains upon him kindness and 
blessing. 
It is ruled in the Code of Laws (Shulchan Aruch) that one must mourn the 
destruction of the Temple every day. We must internalize that we no longer 
have the Temple because we are unworthy to have it rebuild until we make 
the proper corrections through repentance. Only then can we bring the 
appropriate sacrifices to G’d and perform a proper service to Him. 
Consequently, we can only recite the portions of the Torah that pertain to 
the sacrifices in order to achieve some degree of atonement. When one does 
so, he must feel that despite his unworthiness and lack of contribution, G’d 
is willing to accept our verbal expression to bring about the necessary 
atonement. We must also feel thankful as beneficiaries of His Kindness. 
This will allow us to give thanks and praise to him, not as a perfunctory act 
but from the depth of our heart. 
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Sponsored by Aaron and Rona Lerner in memory of their fathers Avraham 
ben Yaakov Hakohen a”h and Yaakov Yonah ben Yisrael a”h 
Martin and Michelle Swartz on the yahrzeit of Martin’s grandmother Eva 
(neé Kalikow) Lichman a”h (17 Nissan) 
This week’s Parashah continues presenting the laws of the Korbanot / 
sacrificial offerings, one of which is the Korban Todah / Thanksgiving 
offering. Rabbeinu Bachya ben Asher z”l (Spain; 1255-1340) writes (in his 
commentary to Vayikra 6:2): A Korban Todah is brought for a miracle, and 
the word Todah means “thanksgiving.” If one was sick and was healed, he 
brings a Todah offering. Likewise, on any other joyous occasion – for 
example, for the joy of a groom and bride – one brings a Todah, as it is 
written (Yirmiyah 33:11), “Kol sasson ve’kol simcha / The sound of joy 
and the sound of gladness, kol chatan ve’kol kallah / the sound of a groom 
and the sound of a bride, the sound of people saying, ‘Praise Hashem . . . ,’ 
bringing thanksgiving offerings to the Temple.” 
R’ Raphael Moshe Luria z”l (1937-2009; Rosh Yeshiva in several chassidic 
yeshivot in Israel) notes that R’ Bachya is alone among the major 
commentaries in suggesting that one brings a Todah on a joyous occasion. 
Other commentaries — for example, Rashi z”l and Rambam z”l – 
understand that this offering is reserved for one who experienced a miracle. 
[See further below.] Nevertheless, R’ Luria notes, R’ Bachya’s view finds 
support in the Midrash which states that, in the future, there will be no 
offerings except a Todah, for once the Yetzer Ha’ra is eradicated, there will 
be no sin and no need for atonement. In contrast, there will always be 
joyous occasions. (Bet Genazi: Nisuin p.3) 
On the subject of thanksgiving, this issue of Hamaayan marks the 
completion of 30 cycles of the Torah reading since the first issue, on 
Shabbat Parashat Shemini 5747 / 1987. On this occasion, we express our 
thanksgiving to Hashem for bringing us to this day and to you, our readers, 
for your continued interest and support. May we all merit soon to have the 
ability to bring Korbanot Todah for the joyous occasions in our lives. 

“If he shall offer it for a Todah / thanksgiving-offering . . .” (7:12) 
Rashi z”l explains: If he brings his offering on account of something that 
requires thanksgiving, on account of a miracle that was done for him – for 
instance, he made a sea-voyage, traveled in the wilderness, was imprisoned, 
or had been sick and was now healed, all of which obligate a person to give 
thanks, since it is written with reference to them (Tehilim 107:8, 15, 21, 
31), “Let them offer thanksgiving to the Lord for His goodness, and for His 
wonderful works to the children of men!” – if it is on account of one of 
these things that he vowed a Shelamim offering, it is regarded as a Todah 
offering and requires the offering of bread that is mentioned in this section, 
and it may not be eaten beyond a period of one day and one night, whereas 
other Shelamim offerings may be eaten at any time during two days and the 
intervening night. [Until here from Rashi] 
R’ Raphael Moshe Luria z”l (see above) writes: It seems from Rashi’s 
words that a person who was in danger and is saved has an obligation to 
give thanks and also to bring a Todah offering. Rambam z”l does not view 
the Todah as an obligatory one for any person, rather as a voluntary 
offering, but he too writes that four categories of people must give thanks. 
[Today, we “give thanks” after being in danger by reciting Birkat 
Ha’gomel.] What is the relationship of these two separate services: (1) 
giving thanks and (2) bringing a Todah offering? 
R’ Luria answers: The Talmud Yerushalmi (Shabbat 74b) records a dispute, 
as follows: Rabbi Yaakov says that if a person sees a snake or scorpion 
within his personal four Amot / cubits space, he should know that death 
was decreed upon him but Hashem showed him mercy. Rabbi Shimon says: 
That is true if he did not kill the snake or scorpion. But, if he did, G-d sent 
them to him so he could kill them. The Sages say: In every case, they 
appeared to him in his merit, i.e., to frighten him and awaken him to 
repentance. R’ Luria explains that, because of a Jew’s intrinsic holiness, 
snakes and scorpions should fear him. If they approached so close to him, 
it can only be because Hashem is sending him a message. 
So, too, when a person is placed in any type of danger, R’ Luria writes, 
Hashem is sending him a message. Because he was saved, he must give 
thanks. Separately, because he doesn’t know whether the danger truly has 
passed or whether he merely was given a temporary reprieve, he must bring 
a Todah offering as an atonement. [This is apparently how Rashi and 
Rambam understand the nature of this offering, unlike R’ Bachya cited on 
the front page.] Along these lines, R’ Luria notes, kabbalists state that Bnei 
Yisrael at the Yam Suf faced a decree of destruction. Hashem gave them a 
reprieve and split the sea, but the decree was not erased, and it resurfaced 
in the days of the Purim story. Only with some act of atonement can an evil 
decree be erased for good. (Bet Genazi: Vayikra p.193) 
Shabbat Ha’gadol 
“Shabbat Ha’gadol” / “the Great Shabbat” commemorates the day when 
our ancestors in Egypt first set aside a lamb for the Korban Pesach. Many 
ask: Why do we commemorate the day of the week when this occurred 
(Shabbat) rather than the calendar date of the event (10 Nissan)? R’ Yaakov 
Moshe Charlap z”l (1882-1951; rabbi of Yerushalayim’s Sha’arei Chessed 
neighborhood and Rosh Yeshiva of Yeshivat Merkaz Harav) explains: 
Our Sages teach that Hashem did not redeem Bnei Yisrael until they were 
on the brink of falling into the lowest level of impurity. Why did He wait? 
Because He wished to highlight the fact that there is permanent holiness 
within a Jew. No matter how low he falls, there is an “inner point” which 
cannot be eliminated. That “inner point” is hidden within all Jews, 
including many who seem be lost, but all that is necessary for it to be 
revealed is for some of the layers that conceal it to be stripped away. This 
is what our Sages mean when they say: “Anyone who rejects idolatry is 
called a ‘Yehudi’.” When our ancestors separated a lamb – an Egyptian 
deity – as an offering, that is what they did: they stripped away that which 
concealed the “inner point” of holiness that cannot be eliminated. 
The day that represents this characteristic of a Jew is Shabbat. Calendar 
dates and the dates of the festivals are determined by mankind, through the 
power of the Bet Din to say what day is Rosh Chodesh. In contrast, Shabbat 
is fixed, built in to creation. 
This explains, as well, why Pesach is a holiday that revolves around the 
family. The Egyptians set out to destroy Jewish families and, as 
punishment, their families were destroyed. On Pesach, we celebrate the 
family, recognizing that “inner point” that is passed by heredity from 
generation to generation. (Haggadah Shel Pesach Mei Marom) 
Pesach 
“Echad mi yodai’a” / “Who knows one?” 
R’ Avraham Aharon Prag z”l (1870-1921; Rosh Yeshiva of Yeshivat 
Shomrei Ha’chomot in Yerushalayim) writes: It is likely that this song and 
the one after it (“Chad Gadya”) contain much wisdom as well as mussar / 
ethical guidance, but they were written in the form of riddles and metaphors 
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in order to keep the children awake. A precedent for this is the Midrash 
which relates that Rabbi Akiva saw that his students were dozing off, so he 
said: “Why was Esther queen of 127 provinces? Because Sarah lived 127 
years.” [Many commentaries offer lessons that can be learned from that 
cryptic statement.] 
R’ Prag continues: This song can serve as a educational tool for a father to 
use throughout the Seder. He can say to his children, “We are now making 
this Seder in honor of the Unique One. Who knows who that One is? We 
have two cooked items on the Seder plate. Do you know something else 
that the number two represents? We have three Matzot. Do you know 
something else that the number three represents? Also, there are: 
Four cups of wine. 
Five items on the Seder plate according to the custom of the Vilna Gaon 
z”l: Maror, Charoset, Matzah and two cooked items. 
Six berachot over the wine: Ha’gaffen four times, plus Kiddush and 
She’he’chiyanu. 
Seven blessings before we reach the Matzah [apparently referring to the 
three blessings of Kiddush, plus Ha’adamah, Ga’al Yisrael, the second 
Ha’gaffen and Al Netilat Yadayim] 
Eight sections of Hallel recited at the Seder: six in “Hallel Ha’mitzri” [the 
same chapters we recite as Hallel on every festival], one in Hallel Ha’gadol 
[the poem beginning “Hodu . . . ki l’olam chasdo”], and the praise 
beginning “Nishmat.” 
Nine expressions of praise in the paragraph beginning “Le’fichach” with 
which we conclude Maggid and introduce the first section of Hallel. 
Ten Makkot. 
Eleven blessings recited over food: Ha’gaffen four times, Ha’adamah, 
Ha’motzi, four blessings in Birkat Ha’mazon, and the blessing after the last 
cup of wine. [This does not include the blessings of Al Achilat Matzah and 
Al Achilat Maror, which are not blessings over food but rather blessings 
over Mitzvot.] 
Twelve Mitzvot performed at the Seder: four cups of wine, Charoset, 
Karpas, two hand-washings, the blessings of Ha’motzi, Al Achilat Matzah 
and Al Achilat Maror, and Koraich. 
Thirteen Mitzvot performed at the Seder if the Mitzvah of telling the story 
of the Exodus is added to the twelve “tangible” Mitzvot listed above. 
Upon reaching each of these items during the Seder, a father can say: “Now 
we will do/say something involving the number ‘x.’ Do you know 
something else that involves that number?” (Haggadah Shel Pesach Tavlin 
L’mitzvah) 
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Rabbi Label Lam 

Dvar Torah 
These Really Are The Good Old Days 
The wicked one, what does he say? “What is this service to you?!” He says 
`to you,’ but not to him! By excluding himself from the community he has 
denied the most fundamental fact. You, therefore, blunt his teeth and say to 
him: “It is because of this that Hashem did for me when I left Egypt”; `for 
me’ – but not for him! If he had been there, he would not have been 
redeemed!” 
Because of this: In order that I fulfill His commandments, such as these; 
the Passover sacrifice, Matzah, and bitter herbs. (Rashi) 
Hashem did for me: alludes to a reply to the wicked son, to say, “Hashem 
did for me,” but not for you. Had you been there, you would not have been 
worthy of being redeemed. (Rashi) 
This is the answer prescribed for the wicked son and his cynical attitude at 
the Pesach Seder. We tell him “because of this Hashem did for when I went 
out of Egypt.” Here we sit thousands of years after the Exodus, talking to a 
non-compliant child and asking him to understand somehow that “I went 
out of Egypt”! How is he supposed to hear this as a relevant and credible 
response to his already deep skepticism? 
What is “this” referring to as in “because of this”? “This” is usually 
pointing to something tangible and concrete before our eyes in the present. 
Rashi comes galloping to the rescue and answers the question about “this”. 
It is talking about the Mitzvos of the evening that we are fulfilling at the 
Seder such as Matzah, Marror, and the Pesach Offering. 
Great! How is that an answer to the wicked son? Even if he’s convinced 
that Hashem took us out of Egypt, it’s been a long time since that event! 
Again Rashi provides the information for the answer, breathing life into the 
dialogue. The wicked son is being told that had he been there in Egypt he 
would not have been one of the redeemed. Harsh words! Therefore Hashem 
did for me and not him! How does that answer his question? 

Imagine a farmer planting the seed to an apple tree. Maybe he hopes that at 
a time in the near future he will witness the literal fruits of his labor as a 
tree filled with apples unfolds before his eyes. If he is a far thinking farmer 
he may also have in mind the many generations of trees, and a whole 
orchard of apple trees that will result from a single excellent seed. It has 
been said, “Any fool can tell you how seeds are in an apple but only 
Hashem can tell you how many apples are in are in a seed.” 
When we are seated around the Pesach Seder, we are obligated to 
understand that the Exodus from Egypt was because of me. “Because of 
this Hashem did all this for me…” Hashem had me in mind at that time that 
I would be seated here in the 21st century munching Matzos. It’s not that 
Hashem took out the Jewish People 3329 years ago and as a result here we 
are. No! Hashem had in mind then anyone who is here now happily 
fulfilling Mitzvos. I can in fact now choose to be chosen. That’s the Pesach 
opportunity! 
The wicked son is being admonished his contrarian attitude. By foolishly 
deciding that it’s not worth being here and now, he has tragically removed 
himself from the list of those Hashem had in mind back then. There’s a 
Gemora concept called “Yeish Breira”, that a decision made now effects 
reality retroactively. The Pesach Seder is actually a journey back to the 
future where we discover that these really are the good old days. 
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Rabbi Eli Mansour 
Weekly Perasha Insights 
Pesah: The Bread of Faith 
Towards the beginning of the Seder, before we begin reading the Maggid 
section, we break the middle Masa on the table. The Gemara in Masechet 
Pesahim (115) explains that this is done because the Torah (Debarim 16:3) 
refers to Masa as “Lehem Oni” – “poor man’s bread,” and poor people 
generally eat scraps of bread, as opposed to whole loaves. In the Gemara’s 
words, “Darko Shel Ani Bi’perusa” – a poor person is accustomed to 
pieces, rather than loaves. 
The Gemara’s comment also has a deeper meaning. Elsewhere, in 
Masechet Nedarim (41a), the Gemara teaches, “En Ani Ela Be’de’a” – the 
true “poor person” is one who is “impoverished” in terms of knowledge. In 
this sense of the term “poor,” we are all paupers. We all lack knowledge. 
We see so many things in the world that make no sense to us – good, 
innocent people who suffer, evil people who prosper, and countless strange 
events that defy our understanding. The challenge of Emuna (faith) is to 
recognize just how little we understand. If person walks into a movie forty-
five minutes after it started, he will be unable to follow the plot, and will 
think that nothing makes sense. We all come into this world well into the 
“story,” millennia after G-d created the world, and we see and know about 
very little of what has happened, what happens, and what will happen. Our 
knowledge is very limited, we see everything from a very narrow 
viewpoint, and so we don’t understand. Once we recognize this, we can 
trust and feel confident that G-d runs the world in His perfect wisdom, and 
everything occurs precisely the way it should, even though we do not 
understand how this could be. 
This is the deeper meaning of the Gemara’s comment, “Darko Shel Ani 
Bi’perusa.” We are “poor,” very limited in our knowledge, and so we see 
only a “Perusa,” a piece, part of the story. The events we witness and 
experience are only a very small piece of the large puzzle, of G-d’s master 
plan, and this is why we do not understand why things happen as they do. 
We therefore break the Masa, keep one piece on the table, and hide the 
second piece. We remind ourselves that we see only a small portion of what 
is going on, and the other portion is hidden from our view. That hidden 
piece is brought back only at the end of the Seder, symbolizing the fact that 
at the end of our exile, at the time of Mashiah, everything will become clear. 
Then we will finally access all the hidden information that we are now 
missing, and we will fully understand everything. Until then, we need to 
strengthen our Emuna and firmly trust that Hashem is in full control and 
has only our best interests in mind. 
A young child does not understand why his mother holds him down to 
allow the doctor to give him a shot and cause him pain. Years later, 
however, when the child realizes that the shot saved him from a dozen or 
so fatal diseases, he thanks his mother. In our current state, we are “blind,” 
like ignorant children, and we do not understand the reason for the pain we 
sometimes have to endure. Pesah reminds us that the day will yet come 
when we will have the knowledge we lack now, and then everything will 
be perfectly clear. 
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The Zohar calls Masa “Lahma De’mehemnuta” – “the bread of faith.” The 
experience of Pesah is intended to bolster our Emuna, to remind us that 
there is so much that we do not know, and to trust that we are always in G-
d’s capable hands, and everything He does for us is always only for the 
best. 
 

National Council of Young Israel 

Weekly Dvar Torah 
Parshat Tzav - Shabbat HaGadol 
12 Nissan 5777 / April 8, 2017 Daf Yomi: Bava Basra 76 
A project of the National Council Of Young Israel Sponsored By The Henry, Bertha And Edward 
Rothman Foundation Rochester, NY,Cleveland, Ohio, Circleville, Ohio 
Weekly Dvar Torah 
The Korban Pesach 
By Rabbi Dr. Chaim Wakslak 
Mara D'atra, Young Israel of Long Beach, NY 
The Shabbat preceding Pesach is called Shabbat HaGadol (the Great 
Sabbath). The reason for this title is that a great miracle was performed on 
that day – for the first time, HaShem saved the lives of the Israelites from 
the hand of the Egyptians. We were vulnerable and could have been easily 
defeated. We find that the tenth of Nissan was the Shabbat; each Jew took 
a lamb for the paschal sacrifice and tied it to his bedpost. When the 
Egyptians asked them ‘why are you doing this,’ they replied that it was to 
be slaughtered as a paschal sacrifice as G-d commanded us. This set the 
teeth of the Egyptians on edge because their gods were being slaughtered, 
but they could say nothing. In recognition of that miracle, we call that day 
the Great Sabbath (Tur, OC 430). 
Often, Shabbat HaGadol coincides with the reading of Parshat Tzav, which 
reviews the different categories of korbonot (sacrifices): 
1. Olah – elevation offering; 2. Mincha – meal offering; 3. Shelamim -peace 
offering; 4.Chatas – Sin offering; and 5. Asham -guilt offering. 
We might ask: To which category does the Korban Pesach belong? To 
assist us in finding the proper classification, an understanding of what the 
sacrifice of the Korban Pesach was designed to accomplish is in order: 
1 - According to Maimonides, (Guide for the Perplexed, Book 3, Chapter 
46) G-d commanded the Israelites to slaughter lambs specifically because 
the Egyptians worshipped them. The purpose of the Paschal lamb is to rid 
the Israelites of these idolatrous beliefs. The sacrifice and blood spread on 
the doorpost communicates a message to the Israelites. When the Israelites 
see blood on their gates, they realize the connection between their salvation 
and prior slaughter of the lamb (the Egyptian god.) Only after rejecting 
idolatry do they merit being saved. 
2 - A different approach is advanced by the Chizkuni. Rather than a 
message to the Israelites, as suggested by Maimonides, the blood is 
intended to give a message to the Egyptians. His understanding behind the 
Paschal lamb emerges from an analysis of the laws regarding its slaughter 
and consumption. On Shemot 12:6, the Chizkuni explains that it was 
necessary to take the lamb a full four days before its actual sacrifice, "So 
that the Egyptians would see their gods tied shamefully and disgracefully 
in the homes of the Israelites and would hear the sheep squealing with no 
one to save them." 
According to Chizkuni's interpretation, the purpose of the Paschal lamb in 
Egypt was primarily directed at the Egyptians, as part of G-d's war against 
Egyptian idolatry, "I will mete out punishments to all the gods of Egypt" 
(12:12). In contrast to Maimonides, it is not as much the Israelites as it is 
the Egyptians who must realize the uselessness of their gods and the 
absurdity of their beliefs. 
3 - Rashi advances a third approach to understanding the Paschal lamb in 
Egypt. Repeating the question of Chizkuni, he asks: "For what reason did 
G-d command that the lamb be taken four days prior to its slaughtering, a 
requirement which does not pertain to the Paschal lamb of future 
generations?” He answers that “HaShem might have felt ‘the time has come 
to fulfill the oath which I [G-d] swore to Abraham that I will redeem his 
children, but they were not engaged in any commandments for which they 
could merit being redeemed as is stated, and you were naked and bare 
(Ezek. 16:7). Therefore He gave them two commandments, the blood of 
the Paschal lamb and the blood of circumcision." 
From this perspective, the purpose of the Paschal lamb is not to negate 
Egyptian idolatry; it is not aimed at rejecting heretical beliefs. Rather, it is 
affirming religious convictions and strengthening the Israelites’ bond with 

G-d. If a person disassociates from idolatry, from the depraved culture of 
Egypt, it doesn’t make him worthy of redemption. Sur mei-ra − shunning 
evil, must be followed by asei tov − doing good (Psalms 34:15). Only after 
Israel begins performing G-d's commandments can they be redeemed. 
Torah isn’t satisfied with people abstaining from wrongdoing; it demands 
positive affirmative action. 
In acknowledgement of three differing perspectives on the purpose of the 
Korban Pesach, the category of Korban it falls into may differ as well. 
According to the perspectives of the Rambam, Chizkuni, and Rashi, the 
Korban Pesach can alternatively be understood as an Olah, Shelamim or 
Mincha offering. 
The Korban Pesach shares a principle similarity with the Korban Shelamim 
which is deemed beneficial to its owner, as evidenced by the fact that is 
consumed by the person who brings it, and its remains are prohibited. This 
Korban Shelamim aspect of the Pesach offering fits the interpretation of the 
Rambam who sees the Korban Pesach as an offering commanded primarily 
for the benefit of B’nai Yisrael, reinforcing the message that their salvation 
comes from HaShem. 
The Pesach offering shares two similarities with the Olah (burnt offering). 
In both cases, the Torah requires an unblemished male animal, either sheep 
or goat (Vayikra 1:10), and a complete roasting in fire. "Its head with its 
legs and with its innards" (Shemot 12:9). Further, the parallel of the Korban 
Pesach and the Korban Olah coincides with the interpretation of the 
Chizkuni who sees the message of the Korban Pesach sharing the message 
of the Olah, exclusivity to HaShem (indicated by complete consumption on 
the altar), in that the Pesach was designed to convey to the Egyptians the 
exclusivity of HaShem. 
Finally, the Korban Pesach bears similarity to the Mincha (meal offering) 
which includes a prohibition of chametz, as explicitly commanded in 
Vayikra 2:11 – "Any mincha which you offer to G-d, you shall not make 
with chametz." The Korban Pesach includes such a prohibition as indicated 
Shemot 12:19. 
The Mincha, however, does not represent an independent sacrifice; rather, 
it is treated as a sub-section of the Olah. When the Kohanim eat the mincha, 
they eat it in the place where the offerings of the altar are consumed. The 
Torah accordingly emphasizes (6:9-10), "And the remains of it Aaron and 
his sons will eat, it shall be eaten as matzot in the holy place... It shall not 
be baked with chametz; I have given it to them as their portion of My 
offerings made by fire." 
The element of similarity between the Korban Pesach and the Mincha 
offering reflects the thought of Rashi, who views the Korban Pesach as not 
only an annulment of the idolatrous beliefs of Egypt (as in the interpretation 
of Chizkuni, suggesting a parallel with Olah), but symbolizing positive 
action on the part of B’nai Yisrael in their service to HaShem. This is 
evidenced further in the role of the Kohanim, pre-eminent servants of 
HaShem, who take positive action towards their recognition of Him, by 
engaging in the concrete mitzvah of eating the offering. 
Let us pray that we will once again be zoche (worthy) to bring the Korban 
Pesach speedily in our time. 
Shabbat Shalom and a Chag Kasher V’Samayach 
The Weekly Sidra "Pocket Loss" 
By Rabbi Moshe Greebel 
Associate Member, Young Israel Council of Rabbis 
This week’s Sidra begins with Moshe being commanded to address Aharon 
and his sons: 
“Command Aharon and his sons, saying, ‘This is the Torah of the burnt 
offering; it is the burnt offering, because of the burning upon the altar all 
night to the morning, and the fire of the altar shall be burning in it.’” 
(Vayikra 6:2) 
Citing the Sifra (Toras Kohanim 6-1) Rashi gives us this: 
“The expression ‘Command’ always denotes urging (to promptly and 
meticulously fulfill a particular commandment) for the present and also for 
future generations. Rabbi Shimon taught, ‘Scripture especially needs to 
urge (people to fulfill commandments) where monetary loss is involved.’” 
The expression for a monetary loss is Chisaron Kis, or ‘a pocket loss.’ It 
would appear from Rabbi Shimon that when a Mitzvah requires a Chisaron 
Kis, it is necessary for the Torah to more strongly urge this Mitzvah’s 
accomplishment than a Mitzvah which has no Chisaron Kis. 
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But, what exactly is the Chisaron Kis when it comes to an Olah, a burnt 
offering in our above Passuk (verse)? And, why is Rashi making mention 
of Rabbi Shimon’s dictum in this particular Sidra? 
We have several answers for these queries, the first from the text Divrei 
Dovid (attributable to a long list of potential authors) as found in the Likutei 
Basar Likutei (Vayikra page 31). The Korban Olah is completely burned, 
and unlike other Korbanos (offerings) nothing of it goes to the Kohanim 
except for its hide as we see from here: 
“And the Kohain who offers any man’s Olah, the Kohain shall have for 
himself the hide of the Olah which he has offered.” (Vayikra 7:8) 
Now then, since only the hide of an Olah goes to the Kohanim with nothing 
else, the Kohanim might be reluctant to offer the Olah due to Chisaron Kis 
(a monetary loss of meat) when they could possibly be bringing another 
Korban from which they would get meat. Hence, Rabbi Shimon states, 
“Scripture especially needs to urge (people to fulfill commandments) where 
monetary loss is involved.” 
The Sichos Tzadikim (published 1895- Rav Yisroel Dovid Ben Avraham 
Nisan Zeiss HaLevy of blessed memory) tells us that every human organ 
has a so called ‘pocket,’ or a way of covering that organ so that it does not 
cause sin. The mouth has lips, which can be tightly shut so that nothing 
unbecoming is issued from the mouth. The ear has a lobe, which can be 
inserted into the ear so that nothing sinful may be heard. The eyes have lids, 
which can be tightly shut so that nothing improper is seen. All of these 
organs can be placed in a ‘pocket’ to protect the individual from sinning. 
However, human thought, which on occasion can be evil, is like a bird 
which has entry everywhere and goes where it pleases. Evil human thought 
is free to journey anywhere without the protection of it being placed in a 
pocket. 
And, the Korban Olah forgives for evil thought as we see from the Midrash 
Rabbeinu Tanchuma (Warsaw) Tzav Chapter 13: 
“….. And you should know that it (Korban Olah) comes only to forgive for 
(evil) thoughts of the heart…..” 
Therefore, concludes the Sichos Tzadikim, what Rabbi Shimon is truly 
referring to is the Chisaron Kis, the loss of a protective pocket when it 
comes to human thought for which the Olah forgives. And so, he states, 
“Scripture especially needs to urge (people to fulfill commandments) where 
a Chisaron Kis (a loss of a protective pocket) is involved.” 
In the text Imrei Shefer (Rav Sh’muel Frankel 1815- 1881 of blessed 
memory), we have the following. Our above Passuk states, “This is the 
Torah of the burnt offering.” In the Gemarah of M’nachos 110a, we have 
this: 
“Raish Lakish said, ‘What is the significance of the verse, “This is the 
Torah of the burnt offering, for the meal offering, for the sin offering, and 
for the guilt offering?” (Vayikra 7:37) It teaches that whosoever occupies 
himself with the study of the Torah is as though he were offering a burnt 
offering, a meal offering a sin offering, and a guilt offering,.’” 
That is, anyone who diligently studies the Korbanos (offerings) is given 
credit for actually having brought these Korbanos. Now, it is important to 
understand that it was chiefly the responsibility of the Kohanim to teach 
Torah to the nation. And, since the Kohanim were given a portion of every 
Korban (they even received the hide of an Olah), these Kohanim might not 
have wanted to teach the nation that anyone who diligently studies the 
Korbanos (offerings) is given credit for actually having brought these 
Korbanos. For, teaching this principle to the B’nai Yisroel would allow 
them to study the Korbanos instead of actually bringing them, which would 
have resulted in a Chisaron Kis for the Kohanim who would not receive 
their shares from the Korbanos. 
Therefore, since the Kohanim might have been somewhat reluctant to give 
away such secrets, Rabbi Shimon learns, “Scripture especially needs to 
urge (people to fulfill commandments) where monetary loss is involved,” 
including the teaching of such secrets. 
In the K’Sav Sofer (Rav Avraham Shmuel Binyamin Schreiber 1815- 1871 
of blessed memory) we find this. In LaShon HaKodesh (holy tongue) the 
word for a burnt offering is an ‘Olah,’ or something that ascends. Therefore, 
the expression ‘This is the Torah of the Olah,’ according to the K’Sav 
Sofer, is a warning against haughtiness, wherein one has ascended far 
above his station. 
But, posed the K’Sav Sofer, why is a warning of not being haughty given 
to of all people, Aharon and his sons, who were all Tzadikim (righteous 

persons)? The answer is that once the B’nai Yisroel entered Eretz Canaan, 
Aharaon and his sons, with the gifts that Kohanim receive from the rest of 
the nation, were for the better part exempt from working for a living. They 
were only involved in the teaching and disseminating of Torah. And, being 
so apart from the rest of the nation who labored for their existence, 
haughtiness would not be an unexpected factor. 
Hence, along comes Rabbi Shimon and states, “Scripture especially needs 
to urge (people to fulfill commandments) where monetary loss is involved.” 
Or, since Kohanim have no need of pockets (Chisaron Kis since they do no 
business), the Torah requires strong urging on their part against 
haughtiness. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Shabbos HaGadol Drasha 
By Rabbi Meir Zev Goldberg 
Rabbinic Intern, Young Israel 
The טור in ן ת"לאו"ח סימ  says in the name of the סדר עולם that the Shabbos 
which precedes Pesach is called שבת הגדול because a great נס occurred. 
Hashem told Moshe to speak to כלל ישראל saying, "בעשר לחדש הזה ויקחו להם 
 should מצרים that was brought in קרבן פסח The . "איש שה לבית אבת שה לבית
be taken on the tenth of the month. Each man took a sheep for himself and 
tied it to his bedpost. 
The Egyptians asked “what is it that you are doing with our deity”, and the 
Jews replied “to slaughter it for the קרבן פסח as Hashem commanded us”. 
Hashem performed a great נס and the Egyptians were powerless to respond. 
The גמרא שבת דף פ"ז brings a ברייתא which says that כלל ישראל left מצרים on 
the fifteenth of ניסן , which that year fell out on a Thursday. תוספות ד"ה ואותו 
makes the obvious calculation that the fourteenth of ניסן , the day they 
slaughtered the קרבן פסח , was on Wednesday, and the taking of the קרבן 
 was on the previous Shabbos. This is why the , ניסן the tenth of , פסח
Shabbos before Pesach is called שבת הגדול . 
A question that many מפרשים discuss is that whenever we commemorate a 
 or significant event in Jewish history, we celebrate it on the , נס a , יום טוב
date it occurred and not on the day of the week that it happened on. Why is 
it that we always commemorate this great נס on the Shabbos before Pesach, 
and not on the 10th of ניסן , the day that it transpired? The ב"ח answers that 
the tenth of ניסן is the same date in Jewish history that כלל ישראל completed 
the crossing of the ירדן , as the פסוק in יהושע ד:יט states “ מן הירדןוהעם עלו   
 the ניסן Therefore, if we were to make the tenth of .” בעשור לחדש הראשון וכו
date to commemorate this נס and call it יום הגדול , people might mistakenly 
think that it is referring to the נס of the crossing of the ירדן. 
Thus, we celebrate the נס of the taking of the קרבן פסח on the day of the 
week it occurred, and not its date in the month. The דרישה answers that 
when Moshe commanded כלל ישראל to take the קרבן פסח , they immediately 
immersed themselves in the studying of the reasons and intricacies behind 
the מצוה . So much so that the מכילתא in פרשת בא יב:כא writes on the words 
of משכו וקחו לכם , that they became so involved in the מצוה of קרבן פסח that 
it drew them completely away from עבודה זרה . 
This kind of reaction could have only occurred because Hashem had 
commanded them to do the מצוה on Shabbos. Shabbos is the only day of the 
week which has a special סגולה , the נשמה יתרה , which enables one to excel 
in his learning and become closer to Hashem. 
Using this line of reasoning we can also say, that the tenth of ניסן didn’t just 
“happen” to fall out on Shabbos. On the contrary, in order for כלל ישראל to 
perform the מצוה of קרבן פסח on the fourteenth, and for יציאת מצרים to occur, 
the taking of the קרבן פסח had to start specifically on Shabbos. The של"ה 
writes that we find that Shabbos is called מעין הברכות , a fountain of 
blessings. The קדושה of Shabbos was established into the very nature of the 
world at the time of creation and it is from this קדושה that the other six days 
are elevated. All the more so by the ימים טובים which are in fact called שבתון 
, as the פסוק in ויקרא כג:כד states בחדש השביעי באחד לחדש יהיה לכם שבתון , the 
 פרשת בשלח in מכילתא stems from Shabbos. Similarly, the יום טוב of קדושה
ך הוא לתת לכם שלשה מועדותאם תזכו לשמור את השבת עתיד הקדוש ברו writes טז:כה  
 to the זוכה through properly observing Shabbos we can be , פסח ועצרת וסוכות
 .Wishing you a Chag Kasher V'samayach .יום טוב of קדושה
Brit Milah and Korban Pesach 
By Rabbi Aharon Ziegler 
Associate Member, Young Israel Council of Rabbis 
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It is not coincidental that the Yom Tov of Pesach always follows Parashat 
Tzav. The practice of reading a particular section of the Torah in connection 
with a specific holiday dates back to Moshe Rabbeinu. Tzav is read before 
Pesach, Bamidbar before Shavuot, Devarim before Tisha B’Av, and 
Nitzavim before Rosh Hashana. 
The reason for reading Parashat Tzav before Pesach is because Vayikra and 
Tzav contain many descriptions of Korbanot (sacrifices). While most of 
them are Korbanot offered by individuals, the Korban Pesach, as the first 
communal Korban represents a shift. It serves as a key to the redemption 
of our people because it emphasizes the sense of community among Klal 
Yisrael. 
Only two positive Mitzvot in the Torah carry within them the penalty of 
“Karet”, (heavenly death), for non-observance; the Korban Pesach and Brit 
Milah (circumcision). We can understand the penalty for not observing Brit 
Milah because it is the mark of identification of male Jews, which sets us 
apart from all other nations. However, why should the failure to offer the 
Korban Pesach carry such a severe penalty? Regarding all other positive 
Mitzvot, if we fail to fulfill them, we receive no reward, but we are not 
punished either. Why should the Torah impose such a severe penalty for 
failure to offer the Korban Pesach? 
Rav Soloveitchik suggested, that the Korban Pesach serves the identical 
function of Brit Milah throughout our history. It is more than a single 
positive commandment; it is the mark of our collective identity. According 
to Rashi (Rabbi Shlomo Yitzchak, 1040-1105)., only one-fifth of the 
Jewish People left Egypt (Shemot 13:18). Like the Korban Pesach, the 
journey required a leap of faith. Those who refused to offer the Korban 
Pesach showed a disbelief in GD. These severe transgressions required a 
severe punishment-Karet. The Korbanot are introduced in Parashat Vayikra 
and completed in Tzav, coinciding with Chag HaPesach, in order to 
emphasize the element of Emunah and collective experience of a 
communal endeavor. In this respect, it is the Korban Pesach that most 
openly captures the broader values of Judaism, of Mesirat Nefesh (self-
sacrifice) and areivut (interdependency) . 
Why was it necessary for our people to offer this sacrifice at the moment 
of the exodus? The reason is that a slave usually is focused only upon 
himself and loses interest in his fellow slaves. So the purpose of the 
collective Korban, is to instill in us the feeling of compassion upon each 
other, and It symbolizes our surrender as Jews to the will of HaShem. GD 
remembers how we followed him into the desert, shed our status as slaves 
and became a community of GD. This is why the Korban Pesach was so 
important, and why failure to offer it resulted in Karet-being ripped away 
from Jewish destiny. These are the thoughts that should come to our mind 
at the Seder when we eat that last piece of precious Matzah, the 
“Aifikomin”, which represents the Korban Pesach of our time. 
Shabbat Shalom and Chag Samayach, from Yerushalayim. 
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Shabbat Shalom 
Tzav 5777 
GOOD MORNING! What if there was a total eclipse of the moon Monday 
at 3 a.m., but Wednesday at 10 a.m. was more convenient for you to view 
it? You'd miss the experience! Timing is everything. Well, the Jewish 
people has an appointment with the Almighty Monday evening April 10th 
to celebrate the first Seder. It is a special time infused with spiritual 
opportunity. Having your Seder on the weekend because it's more 
convenient is like showing up for a job interview or to vote on the wrong 
day... 
Now is the time to buy your wine and matzos -- and to prepare the insights 
you wish to share at the Seder! Robert Heinlein once said, "A generation 
which ignores history has no past and no future." Learn, share and help 
create a future! 
Q & A: What Is Pesach (Passover) And How Is It Celebrated? 
There are five mitzvot (commandments) for the Passover Seder, two from 
the Torah and three from our Sages. The two mitzvot from the Torah are to 
eat matza ("In the evening you shall eat unleavened bread" -- Exodus 12:18) 
and to tell the story of our exodus from Egypt ("And you shall relate to your 
child [the story of the Exodus] on this day" -- Exodus 13:9). The rabbis 
added the mitzvot of drinking the four cups of wine, eating marror (bitter 
herbs) and reciting Hallel (Psalms of praise for the Almighty). During the 
times of the Temple in Jerusalem, there were 16 additional mitzvot 
associated with the Pesach offering. 

All of these commandments are to help us re-experience the Exodus and to 
feel and strengthen our sense of freedom. The mitzvot are to experience 
either the affliction or the redemption. 
The matza is called "lechem ani" -- the bread of the poor man ... and 
"lechem oni" -- the bread of affliction. It has the dual symbolism of 
representing our affliction (we ate it while slaves) and our redemption (we 
hastily made matza to eat when we left Egypt). 
The four cups of wine represent the four different terms for our redemption 
in the Torah (Exodus 6:6-7). Wine is the drink of free men! Bitter herbs is 
affliction (just look at the faces of those eating horseradish!) And Hallel is 
our thanks to the Almighty for our redemption and freedom. 
Passover is the "Holiday of Freedom" -- spiritual freedom. The Almighty 
brought us out of Egypt to serve Him and to be free. Isn't this a 
contradiction? What is the essence of freedom? 
Is freedom the ability to do what one desires unhampered and without 
consequence? That is license, not freedom. James Bond had a "license to 
kill," not the freedom to kill. Freedom means having the ability to use your 
free will to grow and to develop. 
Our leaving Egypt led us to Mt. Sinai and the acceptance upon ourselves 
the yoke of Torah. This is the centerpiece of our freedom. It sets the 
boundaries of right and wrong, it sets forth the means to perfect ourselves 
and the world we live in, it defines ultimate meaning and satisfaction in 
life. Only with boundaries does one have the ability to grow and develop. 
Otherwise, with unlimited license, life is out of control. 
People think they are free when they throw off the yoke of the Torah. 
However, unless one has the revealed wisdom of the Torah, he is at risk at 
becoming a "slave" to the fads and fashion of his society. Slavery is non-
thinking action, rote behavior, following the impulse desires of the body. 
Our job on Pesach is to come out of slavery into true freedom and to 
develop a closer relationship with the Almighty! 
During all eight days of Pesach we are forbidden to own or eat chometz 
(leavened bread -- i.e.., virtually any flour product not especially produced 
for Pesach) or have it in our possession (Exodus 13:7). Why the emphasis 
on being chometz-free? Chometz represents arrogance ("puffing up"). The 
only thing that stands between you and God ... is you. To come close to the 
Almighty, which is the ultimate pleasure in life and the opportunity of every 
mitzvah and holiday, one must remove his own personal barriers. The 
external act brings the internal appreciation -- we remove chometz from our 
homes and likewise work on the character trait of humility. 
To understand more about Passover and to have fascinating ideas to share 
at the Seder, go to: Aish.com/Pesach . Check out: "All in the Seder"; "It 
Ain't Over 'til it's Passover"; "The ABC's of Passover"; "Google Exodus"; 
"Passover Rhapsody" and ... "The Passover Primer"( a collection of 
essential articles). 
The Two Annual Pesach Jokes 
1) A Jewish man was waiting in line to be knighted by the Queen of 
England. He was supposed to kneel and recite a sentence in Latin. Comes 
his turn, he kneels, the Queen taps him on the shoulders with the sword ... 
and in the panic of excitement he forgets the Latin line. Thinking quickly, 
he recites the only other line he knows in a foreign language which he 
remembers from the Passover Seder: "Mah nishtana ha-lailah ha-zeh mi-
kol ha-leilot." The puzzled Queen turns to her adviser and asks, "Why is 
this knight different from all other knights?" 
2) The supply of ch'rain (horseradish used by many for bitter herbs at the 
Pesach Seder) being off-loaded at the Madrid airport was stopped by a 
freight handlers' strike. It seems that the ch'rain in Spain stayed mainly on 
the plane... 
Torah Portion of the week: Tzav 
This week's Torah portion includes the laws of: the Burnt Offering, Meal 
Offering, High Priest's Offering, Sin Offerings, Guilt Offerings and Peace 
Offerings. It concludes with the portions of the Peace Offerings which are 
allotted to the Priests and the installation ceremony of the Priest for serving 
in the Sanctuary. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states regarding the offering of a specific sacrifice: 
"If for thanksgiving he offers it, then he shall offer with the sacrifice of 
thanksgiving unleavened cakes mingled with oil, and unleavened wafers 
spread with oil, and fine flour soaked and made into cakes mingled with 
oil" (Leviticus 7:12). 
What possible lesson can we learn from the bread brought with the 
sacrifice? 
When a person's life is in danger and he is saved, it is incumbent upon him 
to bring a korbon todah, a thanksgiving offering. Together with the offering 
he also brought forty loaves of bread in four different forms. One of each 
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kind was given to the Kohen. The remaining thirty-six were his to eat -- 
however, there was a time limit. He had the remainder of the day and the 
following night to consume them. 
The Sforno, the great 16th century Italian commentator, comments that the 
purpose of this extremely short time period was to ensure that he would 
share the bread with others. This would ultimately publicize the fortunate 
event. The lesson for us: Publicize your joy and gratitude to the multitudes 
for the Almighty's kindnesses, but seek one sympathetic and understanding 
listener for the problems. Share joy with others and your life will be more 
joyous. 
Sell Your Chometz Online 
The Talmudic University is offering a free service to sell your chometz. Go 
to: http://talmudicu.edu/chometz-sale 
Quote of the Week 
Freedom consists not in doing what we like, 
but in having the right to do what we ought 
-- Karol Józef Wojtyla 
In Loving Memory of Lily Frisch 
In Loving Memory of Miriam Tauber 
In Loving Memory ofnAlisa Flatow. She found favor and goodness in the 
eyes of the Almighty and all who knew her -- Stephen M. Flatow 
In Memory of My Beloved Wife, Susan Ruth Fastow. May her memory be 
for a blessing. -- Melvin Fastow 
This article can also be read at: http://www.aish.com/tp/ss/ssw/417893933.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
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Rabbi Eliezer Parkoff 

Weekly Chizuk 
Pesach and the Seder 
Rav Eliyahu Dessler (Strive for Truth V. II part 4 p. 21) writes that the 
observance of the Yomim Tovim is much more than a pious remembrance 
of past events. The yearly cycle is in reality a circle. On each festival we 
return to the original spiritual content of the day; to the kedusha of time 
which is made available to us today just as it was then. For example, the 
first Shabbos established, so to speak, a "station" in time whose name is 
"Shabbos." Each week we reach that same "station" - the very same rich 
spiritual essence which characterized the first Shabbos. 
So too with Yom Tov. Each year on Pesach, one returns to the "station" of 
the geula from Mitzrayim. At this season it becomes possible to re 
experience the spiritual essence of åðéúåøéç ïîæ "freedom granted by 
Hashem." It is really "the time of our freedom." I heard in the name of the 
Chasam Sofer that on the night of the seder, Shomayim sends down the 
same inspiration as the night of Yetzias Mitzrayim. Every Jew can attain 
exceedingly exalted heights on the night of the seder. 
The root of the word Mitzrayim íéøöî is øöî boundary. Mitzrayim was a 
land permeated by boundaries and limitations. Hashem who is unlimited 
took us out of Mitzrayim. Therefore when we left we went out of all 
boundaries and limitations and gained, so to speak, Hashem's character of 
boundless. On Pesach everyone gains the ability to escape all his 
boundaries and limitations. He has unlimited power to raise himself up 
above this mundane world. 
The first Rashi in the Torah (Ber.1:1) presents the view of Rav Yitzchak 
who said that the Torah should have begun with the possuk in parshas Bo, 
"This month (Nisan) should be for you the first month of the year." In 
preparation for the actual exodus from Mitzrayim, before the plague of the 
1st Born, G-d instructed Moshe and Aharon in the Mitzvah of Kiddush 
HaChodesh - the sanctification of the new month. This was the process 
through which the Sanhedrin in Yerushalayim would declare the start of 
the new month, based on the lunar cycle. 
This raises a basic question. If the Torah should have started from the story 
of Yetzias Mitzrayim, so why does it go through all of sefer Bereishis? Are 
we to understand that Breishis is all extraneous? No not at all. There is a 
tremendous amount to be learned from Sefer Bereishis. Rav Shach zt"l 
called it the sefer of emunah. However, in order to answer our question the 
Maharal explains there are two sections to the history of the world. 
As we mentioned previously regarding Parshas Hachodesh, Rav Nosson 
Tzvi Finkel, zt"l, the Alter from Slobodka (Ohr Hatzafon) makes a very 
startling observation about this possuk. He writes, that upon commanding 
Moshe Rabbeinu on this mitzvah, Hakadosh Baruch Hu gave over the 
determination of the months and the times of the holidays to Klal Yisroel. 
This concept is repeated in Vayikra (23:37), "These are the holidays of 
Hashem which you will proclaim to be holy gatherings." As the Yalkut 
Shimoni (191) explains, "If you proclaim it - then it is a holiday, and if not, 
it is not a holiday." 

If we put that concept together with the Rashi above, we come to a 
remarkable insight. The Torah really starts at this mitzvah of New Moon 
(Rosh Chodesh). This is symbolic of Yetzias Mitzrayim and Pesach. This 
is the birth of Klal Yisroel as a nation and their new role in the workings of 
Creation. We are "partners" so to speak with Hashem in the workings of 
the universe (Nefesh Hachaim Sha'ar I). The spectacular characteristics of 
Rosh Chodesh in which the Sanhedrin can actually dictate the laws of 
nature is not limited to Rosh Chodesh. This is merely the prime example. 
But Klal Yisroel in their following the Torah are "partners" with Hashem 
in the running of the universe. 
Rav Ezriel Tauber explains this with a beautiful moshol. The owner of a 
business needs help getting things done. Normally he can get away with 
hired hands. These are people working on a salary with set hours and a set 
job. Sometimes, however, this is insufficient for his needs. He needs 
someone with more responsibility. So he takes on a partner. The partner 
joins him in being the boss and now has responsibility over the success of 
the business. 
What is the difference between a worker and a partner? A worker puts in 
his time, then goes home and forgets about the business. Now he's on his 
own time. He's working for his salary. He's in it for himself. A partner, 
however, can never leave his responsibilities. Even after working hours the 
success of the business is on his head. When on vacation he maintains 
contact with the office to make sure everything is running smoothly. After 
all, he's a boss. His concern is the success of the business. 
With this we can answer our question above. The Maharal (Tiferes Yisroel 
Chap. 17) explains that Torah starts off with Sefer Bereishis. This is the 
sefer of individuals, the first tzaddikim, and then the Avos. Adam Harishon 
and Noach were great tzaddikim. However, they were individuals. We can 
liken them to our moshol of workers. They believed in Hashem and served 
Him, but they didn't take responsibility for the Creation. They took 
responsibility for themselves. Avraham, and after him Yitzchak and 
Yaakov, started a new venture, they started taking responsibility for the 
Creation. They yearned to that everyone should recognize Hashem as the 
Creator. Their concern was not for themselves, but for the business - 
Hashem's Creation. Because of this yearning, Hashem chose them to 
become the Avos of the new great nation, and with Yetzias Mitzrayim a 
new period of history began. With the birth of Klal Yisroel as a nation they 
took on a new role in the grand scheme of things: they became partners in 
Hashem's business. 
How did Hashem arrange for Klal Yisroel to change their status? As long 
as they lived in a natural world attached to the material, they could not 
fulfill this grand task. Hashem had to lift them up above Nature and attach 
them to Himself. By attaining a holy essence they could be partners in the 
Creation. They would now have a divine character. 
We recite in the Hagaddah: 
"The L-rd took us out of Egypt," not through an angel, not through a seraph 
and not through a messenger. The Holy One, blessed be He, did it in His 
glory by Himself! Thus it is said… "I will pass through the land of Egypt," 
I and not an angel; "And I will smite every first-born in the land of Egypt," 
I and not a seraph; "And I will carry out judgments against all the gods of 
Egypt," I and not a messenger; "I, the L-rd," it is I, and none other! 
The Hagaddah here dwells on the fact that Hashem Yisborach personally 
took us out of Mitzrayim. It is such an important piece of knowledge that 
the Hagaddah dwells on it for a very long time. What is the significance of 
this fact? 
The Maharal (Gevuros Hashem Chap. 55) explains that Hashem Yisborach 
wanted to take Klal Yisroel out of Mitzrayim so that they should serve Him. 
Being that they were from now on to be designated only for Hashem, it was 
necessary that Hashem Himself take them out and not through any other 
intermediary. If the Geula had occurred by means of an intermediary, the 
characteristics of that intermediary, and with it its limitations, would be 
engraved in the essence of Klal Yisroel forever. But being they were taken 
out of Mitzrayim by the personal hands of Hashem, they were lifted up to 
the level of total connection to the Almighty, absolute deveikus. 
Hakadosh Baruch Hu accomplished the new birth of Yisroel as a nation 
created directly by Hashem. 
This was such a remarkable transformation, it effected every one of us. 
Thus everyone is obligated to express this and repeat, In every generation 
a person is obligated to regard himself as if he had come out of Egypt, as it 
is said: "You shall tell your child on that day, it is because of this that the 
L-rd did for me when I left Egypt." "Me!" He did it for me. I have to feel 
this personally. Hakadosh Baruch Hu took a personal interest in Me! I'm 
His child and He loves me! He gave birth to me and I am His child and am 
here to serve Him. 
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This is the lesson that the rosha didn't want to learn. The wicked one, what 
does he say? "What is this service to you?!" He says `to you,' but not to 
him! By thus excluding himself from the community he has denied that 
which is fundamental. You, therefore, blunt his teeth and say to him: "It is 
because of this that the L-rd did for me when I left Egypt"; `for me' - but 
not for him! If he had been there, he would not have been redeemed!" The 
rosha doesn't feel anything special about being a Jew. Judaism is just a 
chore, a lot of rules and toil. It's not for him. Therefore he would never have 
been redeemed. 
Pesach is a time when we unite with Hakadosh Baruch Hu and rise above 
this world. The entire Seder revolves around the Matza. Before we even 
begin retelling the story of the Geula, we have to put our attention on the 
matzah. We lift up the matzah and recite: This is the bread of affliction that 
our fathers ate in the land of Egypt. 
During the entire seder the matzah is sitting on the table in front of us. One 
who doesn't explain the symbolism of the matzah has not fulfilled his 
obligation. Rabban Gamliel used to say: Whoever does not discuss the 
following three things on Passover has not fulfilled his duty, namely: the 
Passover-sacrifice, Matzah and Maror. 
This Matzah that we eat for what reason? Because the dough of our fathers 
did not have time to become leavened before the King of the kings of kings, 
the Holy One, blessed be He, revealed Himself to them and redeemed them. 
Thus it is said: "They baked Matzah-cakes from the dough that they had 
brought out of Egypt, because it was not leavened; for they had been driven 
out of Egypt and could not delay, and they had also not prepared any [other] 
provisions." 
Amazing. And also puzzling. Hashem commanded us to bake matzah in 
Mitzrayim and eat it together with the korban Pesach. But that is not the 
matzah we remember. As the Yidden were leaving they hurriedly made 
dough. But in their haste they didn't have time to bake it. They carried it on 
their shoulders and the sun baked it (Targum Yonason). And miracle of 
miracles the possuk testifies that it didn't become chometz. This wasn't the 
matzah they baked, it was miracle matzah that Hashem baked. This is the 
matzah we remember. This was Hashem's matzah. Hashem was 
accomplishing everything Himself. 
It is astonishing to realize how important and symbolic the matzah is. We 
live in a world of time. Everything takes time. Hakadosh however is above 
time. Thus the Maharal (Gevuros Hashem Chap. 36) writes that because of 
this we eat the matzah which is also above time. It can't take its time in 
baking, it must be baked in haste. This is also symbolic of the Yetzias 
Mitzrayim when we left ïåæôéçá in haste. In order to become connected to 
Hashem we had to rise above time and enter a plane of no time. Thus we 
left in haste - in no time. 
Moreover, the Maharal (ibid. Chap. 51) writes that matzah is éðò íçì poor 
bread. It is simple and can't have any spices or sweetener added. It is plain 
and simple flour and water. In order to be redeemed Klal Yisroel had to 
discard all the frivolities and externalities and become simple pashuta 
Yidden. This was prerequisite to becoming united with Hakadosh Baruch 
Hu who is simply One without any complexity. Thus with eating the 
matzah the Yidden discard all the frills of Olam Hazeh and simply become 
united with Hashem. 
Additionally this symbolizes that the Geula was accomplished solely by 
Hashem. Just as the matzah is simple and natural and has no connection to 
anything else, so was the Geula. No other power or force took part in the 
Geula. We were redeemed personally by Hakadosh Baruch Hu. Thus we 
became connected specially and specifically to Hashem. 
Moreover matzah is also symbolic of the future Geula. On Pesach 
Hakadosh Baruch Hu raised us up to be literally united with Him. This is 
the Gilui Shechina mentioned in the Hagaddah. Then we were left to work 
on ourselves to regain that exalted level during the 49 days until Matan 
Torah. We went through 7 cycles of 7 days of purification. At Matan Torah 
we regained the level of Adam Harishon before the sin. However, with the 
sin of the golden calf we fell again. Since then we have vacillated between 
various degrees of perfection and imperfection, but we have never regained 
the pure Gilui Shechina of Yetzias Mitzrayim. Hashem's presence remained 
covered in various degrees. 
Matzah is related to the word Mitzvah. äåöî is in reality Hashem's name. 
The last two letters are obvious ä-å. The first two letters also if we use the 
code of ø-â ù-á ú-à etc. then î becomes a é and ö becomes a ä. öî is really 
ä-é in hiding. So äåöî is Hashem's name half revealed, and half in hiding. 
äöî is the same, just missing the "å". The first half of Hashem is in hiding. 
The "å" is missing, meaning we don't see the line connecting everything. 
And the only letter we see is the ä. ä represents Olam Hazeh (Menachos 
29b). In this golus all we see is Olam Hazeh, Hakadosh Baruch Hu is 
hidden. Thus we eat matzah which is poor bread representing Olam Hazeh. 

Hashem is hidden. We break the matzah and take the smaller piece and put 
in on the seder plate. It is revealed the entire seder. The larger half we hide. 
Thus we go through golus with the smaller piece of Hashem revealed. Just 
a little piece. The larger piece is in hiding. But before the afikomen, before 
Moshiach, Hashem has to reveal Himself in His full glory. ãçà åîùå ãçà 
'ä äéäé àåää íåéá "In that day Hashem will be one and His name will be 
one." His name will be a single unified revealed name that everyone will 
see. 
We hid the afikomen and during the entire seder it remains hidden. 
However we have to retrieve it and uncover it before the end of the seder. 
But the children stole it. The children within us with all of our petty desires 
and vain and foolish thoughts have stolen away the hidden name of 
Hashem. All we see is Olam Hazeh. But we need the afikomen and the 
children don't want to give it back. So we have to bribe them with petty 
gifts. We promise a bicycle and toys, silly little trinkets, so that they give 
the afikomen back. And if they don't agree to give it back, we take it away 
from the children anyway. And finally at the end of the seder we uncover 
the larger piece of matzah and partake of the afikomen as Eliyahu Hanavi 
announces the coming of the Moshiach. Leshana Habaah Birushalyim! 
Shvi'i Shel Pesach 
Krias Yam Suf: Pure Bitachon 
And G-d said to Moshe, "Why are you crying out to Me? Tell the Children 
of Israel to go."?(Shemos 14:15) 
(Based on the Or Ha-Chaim's commentary on the Torah.) 
Imagine the scene: The Jewish People are gathered at the edge of the sea. 
Behind them is the mighty Egyptian army, relentlessly advancing on them. 
The situation is getting more desperate by the minute, and there is nowhere 
to turn. At this dark hour, Moshe turns to Hashem in heartfelt supplication. 
The Almighty's startling response is, "Why are you praying to Me?!" 
Incredible! To whom should one pray if not Hashem - and especially at 
such a difficult time as this?! And if one's prayers are not answered, he 
should continue to pray until he sees some sign that his prayers have been 
accepted. Logically, we would have expected G-d to answer Moshe's 
prayer by instructing him to lift up his staff and split the sea. Instead, He 
told him to stop praying! What is the meaning of this? 
Furthermore, what did G-d mean by His pronouncement: "Tell the Children 
of Israel to go"? Go where? Behind them were the Egyptians, and in front 
of them was the sea, which had not yet split open. 
In answering these questions, the Or Ha-Chaim teaches us a very important 
principle in life. Chazal tell us that when the Jewish People were standing 
before the sea, they were on trial in Heaven. The prosecuting angels 
claimed that the Children of Israel were not worthy of being saved. While 
in Egypt, they had begun worshiping idols just as the local people did. 
"These [the Jewish People] are idol-worshipers, and these [the Egyptians] 
are idol-worshipers!" (Zohar, Terumah, 170b). Moreover, the Jews had just 
shown their lack of faith in G-d by saying that they would rather go back 
to Egypt than die in the desert. How does one win a case in the Heavenly 
court? Normally, the defending attorney - the side of rachamim (mercy) - 
is as strong as the good deeds one performs. However, the Jewish People's 
idolatry contradicted this and gave strength to the side of din (strict 
judgment) instead. Hashem wanted to judge Israel favorably, but He saw 
that the power of Heavenly mercy was very weak. 
In order to bolster Israel's position, Hashem gave Moshe a potent piece of 
advice: "Why are you crying out to Me?" It's not in My hands. Even though 
I want to perform a miracle, the force of midas hadin (strict judgment) is 
preventing Me because they are not worthy. Therefore, "tell the Children 
of Israel to go." This is My advice to strengthen the side of rachamim. 
Speak to the Jewish People and tell them to rely on their emunah by going 
into the sea even before it splits. Tell them to have faith with every fiber of 
their beings that I will perform a miracle for them, to match their 
willingness to endanger their lives. By doing so, they will strengthen the 
power of rachamim. Because of their actions, the sea will miraculously 
split. Such is the power of emunah and bitachon to tip the scales to the side 
of merit; they are such tremendous forces that they can overturn midas ha-
din. 
This idea is echoed by R. Chaim Volozhin in Nefesh Ha-Chaim (section 1, 
ch. 9): 
We read in the Torah: "Why are you crying out to Me? Tell the Children of 
Israel to go." This tells us that everything depended upon them. If they were 
to display perfect emunah and bitachon by fearlessly going into the sea, 
then the sheer power of their faith would cause the waters to split before 
them. Their faith alone would arouse Heaven to perform a miracle for them. 
Everything Depends Upon the Emunah of Klal Yisroel 
R. Chaim Volozhin in Nefesh HaChaim (section 1, ch. 7 9) explains this 
episode in a slightly different manner: 
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First, we have to give a short introduction from the first section of Nefesh 
HaChaim. Rav Chaim Volozhin, elaborates on a basic precept in the 
foundation of the world: Man's partnership with Hashem. The possuk says: 
"G-d created man in His own image, in the image of G d He created him" 
(Bereishis 1:27); "…for in the image of G d He made man" (Bereishis 9:6). 
What is the meaning of "in the image of Hashem"? Do we really look like 
Him? Or does He look like us? That, we know, is utterly absurd. He has no 
image. And anyone who ascribes a material image to the Almighty is guilty 
of the heresy of anthropomorphism. Hashem is totally spiritual, and has no 
material form. All characteristics associated to Hashem are metaphors and 
figures of speech for our benefit to enable us to relate to Him. The 
commentaries tell us that all we can know about HaKadosh Baruch Hu are 
the attributes with which He relates to us, such as lovingkindness, mercy, 
justice, etc. But we can have absolutely no concept of Him Himself. He is 
beyond that. So what is this image of G-d? 
The Nefesh HaChaim explains that the term used to denote Hashem in that 
possuk is Elokim. This term indicates Hashem's total control of the 
universe. He is the ultimate power ruling over millions upon millions of 
forces that influence every detail of this world. When He created Man, G-
d gave him the ability to rule (so to speak) over those millions of forces. 
Man controls the world together with Hashem. By his good deeds, the 
world is influenced toward good; by his bad deeds toward the opposite. 
Thus, Man has been made a partner (so to speak) with Hashem. And 
therefore, Man was the only creature given free will. It is this quality of 
freedom of choice that enables Man to spiritually improve himself or lower 
himself. Angels and animals are compelled by their nature and cannot 
decide anything based upon free will; Man is the only creature with this 
ability. And because Man is partner with Hashem, through his actions he 
controls the world to add or detract from its spiritual perfection. 
It says in Shir Hashirim, éúéòø êéúéîã äòøô éáëøá úññì "I compare you, O 
my love, to a horse of the chariots of Pharaoh" (1:9). This is a very strange 
possuk. Imagine saying to your wife you're like one of Pharaoh's horses, 
what would she think of you? Not very romantic. 
Rav Chaim Volozhin explains that we have to understand that Shir 
Hashirim is a love poem between Hakadosh Baruch Hu and Klal Yisroel. 
In this possuk Hashem is describing His great love for Yisroel and one of 
the remarkable gifts He gave us. Normally a rider controls the horse. The 
horse is guided by the rider; where the rider wants to go, that is where the 
horse goes. By Krias Yam Suf the tables were turned. The Egyptians had 
chased Klal Yisroel into the open sea-bed. All of a sudden the water, which 
had been upright like a wall, started falling. The riders pulled the horses to 
retreat and escape. But the horses all decided to go straight ahead, into the 
water. In this instance nature reversed itself and the horse controlled the 
rider. 
This is the moshol the Ribono Shel Olam tells his beloved Klal Yisroel. 
When I created the world I was the ruler. But then I put you in charge. 
Instead of Me directing you, you have control over Me! This is the 
marvelous aspect of íé÷ìà íìöá. Hakadosh Baruch Hu put Klal Yisroel in 
charge of all the powers of the Universe. We, so to speak, act like Elokim 
controlling the Universe. 
And so it all depends upon us. The nature of the Universe reflects Klal 
Yisroel. If we are acting properly, then the entire Universe, spiritual and 
physical, follows accordingly. All of nature does what it is supposed to do. 
But if we are acting improperly, then the entire Universe acts accordingly 
and everything is tarnished and imperfect. 
This is the meaning of êðéîé ãé ìò êìö 'ä "Hashem is your shadow by your 
right side" (Tehillim 121:5). A shadow does whatever the person does. If 
the person moves right, the shadow moves right. So too does Hakadosh 
Baruch Hu act with Klal Yisroel. In whatever direction Yisroel go, so acts 
Hashem. It is, so to speak, as if He is guided by our actions. This is the 
moshol of Shir Hashirim. You might think that Hashem is the rider and we 
are the horse and so He guides us. No, says Shlomo Hamelech. Even though 
He is the rider, we guide Him. 
With this Rav Chaim Volozhin explains the possuk by Krias Yam Suf: 
"Why are you crying out to Me? Tell the Children of Israel to go." This 
possuk is telling us that everything depended upon them. If they were to 
display perfect emuna and bitachon by fearlessly going into the sea, then 
the sheer power of their faith would cause the waters to split before them. 
Their faith alone would arouse Heaven to perform a miracle for them. This 
was the message that Hashem told Moshe Rabbeinu, standing there by the 
Yam Suf. Why are you crying out to me? It doesn't depend upon me, it 
depends upon you! If you show such strong faith and bitachon that you are 
willing to jump into the sea, then I will conduct Myself accordingly and 
split the sea. It all depends upon you. Bitachon has the power to create 
miracles. 

I heard in the name of one of the Masters of Chassidus a pshat that coincides 
with this Nefesh HaChaim. We say in Adon Olam: àøáð øéöé ìë íøèá êìî 
øùà íìåò ïåãà "Master of the World Who ruled before any creature was 
created." Simple pshat (and it is correct) is that this is an expression of 
Hashem was King, is King, and will be King forever. But we can also detect 
a deeper pshat: Master of the Universe, You ruled before Man was created. 
But once Man was created, now Man rules. 
Wishing Everyone A Wonderful Pesach Yom Tov! 
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rabbi.e.parkoff@gmail.com Shema Yisrael Torah Network info@shemayisrael.co.il http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
jxp - um 
Volume 32 Number 24 April 8, 2017 
u"g tr,c tcc :hnuhv ;s z"ga, ixhb c"h 
A Humble Honor 
“And the Kohen shall put on his linen garment, and he shall put upon 
his flesh his linen breeches; and he shall take up the ashes of which the 
fire has consumed the burnt-offering on the Altar, and he shall put them 
beside the Altar.” Vayikra 6:3 
In his commentary on the Torah, Rabbeinu Bachya (ibn Chalava) 
comments that the reason members of the Kohen family are instructed to 
remove the ashes from the Altar daily is to train them to remain humble in 
their service before Hashem. Although their role is one of distinction and 
prominence, they perform this simple rite of the removal of the previous 
day’s ashes. This serves to temper their perspective and keep it within 
proper guidelines. 
Elaborating upon the trait of humility, Rabbeinu Bachya (Chovos 
HaLevavos, Sha’ar HaK’niya) writes that a person should never be so 
presumptuous as to feel that he has earned a degree of esteem. Rather, the 
work he has accomplished should be petty in his sight. He should be 
perturbed in spirit because of his shortcomings in the fulfillment of his 
duties to Hashem and to his fellow man as prescribed by the Torah. He 
should beseech Hashem for aid and strength. For the sake of the glory of 
Hashem, he should put aside all haughtiness and renounce personal 
grandeur and dignity while he is performing any religious service. This is 
the case whether he is alone or present at assemblies, as the Torah tells us 
(Vayikra 6:3-4) in reference to Aharon, who, despite the high dignity of his 
office “took up the ashes of the burnt-offering which the fire had 
consumed”. The Creator imposed upon him this duty of removing the ashes 
every day perpetually, to induce humility in him and remove haughtiness 
from his heart. 
Receiving God’s Blessings 
“If he shall offer it for a thanksgiving offering.” Vayikra 7:12 
This offering is brought when a person comes to thank God for a miracle 
which was done for him. - Rashi 
The Holy One, blessed be He, is the source of all blessings, and He certainly 
is in no need of our well wishes. He is the source of all bounty and He 
bestows all kindnesses and goodness, so that He does not need our 
acknowledging the benefits He provides or our praise. The reason we offer 
these praises and thanks is not for His benefit. Rather, it is we who need to 
express these words, and it is our obligation to praise and laud Him as 
expressions of our recognition and affirmation that we attribute all that 
occurs to Him alone. 
Rabbi Akiva Eiger notes that we can never “repay” Hashem for all that 
He gives us. We are completely at a loss to earn the blessings which 
Hashem provides for us on a daily basis. “How can I repay God for all the 
kindnesses to me?” (Tehillim 116:12). Yet, we cannot absolve ourselves of 
putting forth a full measure of effort to do so. How are we to go about our 
task? It is when we offer blessings and praises to Him, and when we offer 
thanksgiving to Him. “To You I will offer thanksgiving offerings, and the 
name of God I will invoke.” (ibid. v. 17) 
It is not only an obligation for us to offer blessings and praises to God, but 
there is also a direct benefit from doing so. Generally, when someone is 
furnished with a certain benefit, and the source of the gift is acknowledged 
as such, the giver will respond by providing even further benefits to the 
appreciative recipient. This is the situation regarding the Jewish people and 
their Father in Heaven. When the goodness of Hashem is acknowledged, 
Hashem willingly opens the windows of the Heavens and allows assistance 
and benefit to flow toward the Jews, as well as to the world at large. If, 
however, the Jews would ever be denying and unwilling to recognize 
Hashem, then the showers of bounty and fortune can be halted. 
The verse states (Tehillim 50:23): “Whoever offers thanksgiving glorifies 
Me, and to the one who offers his course properly I will show the salvation 
of God.” The very act of recognizing the goodness of Hashem is a gesture 
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of glorifying Him. Yet, this is not enough. By means of this proper 
expression, a road is paved by which Hashem can further channel His 
benefits to the person, and even to the world, whereby the salvation of 
Hashem can be directed. 
Which Is Better? 
A king and queen of the Chashmonean dynasty were sitting and talking. 
The king said that goat meat is a better food than lamb meat, whereas the 
queen said that lamb meat is better. After debating the issue, they said: 
“Who can prove which one of us is correct? Undoubtedly, the Kohen Gadol 
can, because he offers up sacrifices every day.” So the Kohen Gadol, 
Yissachar from Barkai, came and, gesturing dismissively and derisively 
toward the king with his hand, stated: “If a goat is better, let it be offered 
up as the tamid sacrifice.” -- Gemara Pesachim 57a 
Rashi identifies the king and queen who argued about the meat of the sheep 
and of the goat as being royal members of the Chashmonean dynasty. 
Chasam Sofer points out, though, that if this was the case, they were 
themselves Kohanim, and they should have been experts in the various 
tastes of meats. Why did they have to consult with the Kohen Gadol? He 
suggests, however, that they might have been from the line of Hordus, who 
was not a Kohen, or from Aristobulus, who was not a Kohen Gadol. 
Another Gemara (Kreisos 28b) records this story featuring Yannai 
HaMelech and his wife. 
Ben Yehoyada explains that the argument between the king and the queen 
was not at all a simple thing, for it involved sublime inferences. They were 
actually arguing whether Chanukah or Pesach was a more significant 
holiday in the calendar year. Pesach is in Nisan, with the zodiac sign of a 
sheep – vky. Chanukah is celebrated at the end of Kislev, the month which 
corresponds to the tribe of Gad. The end of Chanukah is in Teves, with the 
zodiac sign of a goat – hsd. The king argued that Chanukah is more 
significant, in that it is celebrated for eight days, not only seven, as is 
Pesach. We also finish the entire Hallel each day, unlike Pesach, and the 
miracle of Chanukah occurred in Eretz Yisrael, unlike those of Pesach, 
which took place outside Israel, in Egypt. 
The queen countered and claimed that Pesach was more meaningful, with 
its sign of the sheep. The Kohel Gadol pointed out that if Chanukah was 
better, then it would be offered constantly (tshn,k vhexb), meaning that 
Chanukah would be featured in the prayers on a daily basis, something we 
do find regarding Pesach (ohrmn ,thmhk rfz). 
Hagaddah 
“Why do we eat this bitter herb? It is because the Egyptians embittered 
the lives of our fathers in Egypt.” 
One of the reasons given for the strictness of the prohibition of chometz is 
that it symbolizes Avodah Zara. An interesting take on this is apparent from 
the following story. The Apter Rav k"mz was very meticulous about the 
matzos he used for Pesach. He personally supervised their baking and they 
were stored in a special place. One year, during the hectic pre-Pesach 
preparations, a pauper knocked on the Rav’s door requesting matzah for 
Yom Tov. The Rebbitzen asked a maid to please give him from the supply 
of community baked matzos. 
When the time came to set the table for the Seder, the Rebbetzin realized 
that a terrible mistake had been made and the maid had given away the 
tzaddik’s special matzos. Not wishing to cause her husband anguish, she 
set the table with regular matzos. No comment was made by the Rav and 
everyone thought the switch had gone unnoticed. A few days after Pesach 
a couple came to the Rav, with the wife complaining that she could not 
tolerate living with a husband so lax in keeping the custom of not eating 
‘gebrokts’, about which her father had been very strict. The Rav asked his 
Rebbetzin to come into the room and relate what had happened at their 
Seder. The Rebbetzin, realizing that her husband had noticed the switch, 
repeated the whole story. 
The Rav then told the couple that chometz is prohibited because it 
symbolizes Avoda Zara. The Zohar tells us that when one gets angry, it is 
as if he actually serves Avoda Zara. Expressing anger and bickering over 
these things was definitely not in order. 
,uxuf gcrt 
Chazal established that we drink four cups of wine at the seder, 
corresponding to the four expressions of redemption, which are h,tmIvu§' 
hTkmvu' hTktdu and hTjeku§. 
Why did Chazal specifically designate four cups of wine to be 
corresponding to the four expressions? They could have decided that we 
eat four matzos, four apples, or four almonds at the Seder. Since there are 
some people who have a hard time drinking wine, it would be easier for 
them to eat four apples or maybe four almonds. Then, at the Seder, the 
children could ask why we are eating four almonds, and we would tell them 
that this is corresponding to the four expressions of redemption. 

HaRav Shlomo Zalman Auerbach writes that the number four of the four 
expressions of vkUtd is not just a number, and the four expressions are not 
repetitive. Rather it represents the four types of redemption and that each 
one was greater than the one before. h,tmIvu§ is the first level of redemption 
which is a reason to celebrate. Next is hTkmvu, which was a higher level of 
salvation, providing an added celebration over h,tmIvu. Then came hTktdu 
which is a greater vjnG than the first two expressions of redemption. hTktdu 
is a greater level because not only did Hashem redeem us from the back-
breaking labor in Egypt, but He also took us out of the land of Egypt. Then 
came the fourth expression of redemption, which is hTjeku/ hTjeku is an 
even greater vjnG because not only did Hashem take away the labor in 
Egypt, and take us out of the land of Egypt, but He also made us His nation. 
When Mashiach comes, there will be an even greater vjnG, that is 
represented by h,tcvu - Hashem’s bringing us all into Eretz Yisrael. 
When a person eats fruits or nuts, the first fruit or nut the person eats tastes 
very good. But as he continues to eat another nut or fruit (the same kind he 
ate before) it doesn’t taste any better than the first one he ate. By the time 
the person eats the fourth fruit or nut he’s already had enough of it. The 
more a person eats of the fruits or nuts, he doesn’t experience more 
enjoyment. However, regarding wine it says (Tehillim 104:15): ‰JIbt cck 
jnGh ihhŠ (wine gladdens man’s heart). As a person partakes of the 
subsequent cups of his four cups of wine, his simcha increases. Chazal 
established that we drink four cups of wine corresponding to the four 
expressions of redemption since each expression of redemption was greater 
than the one before it, and caused a greater joy. Each cup of wine we drink 
makes us more joyous than the cup before it. Therefore the best way to 
celebrate the four expressions of redemption is by drinking wine and not 
by eating fruits or nuts. 
Halachic Corner 
Shabbas HaGadol 
In his sefer, Kitzur Hilchos Pesach, R’ Shimon Eider, k"mz, notes that the 
Seder table should be prepared before Yom Tov in order to facilitate 
beginning the Seder immediately upon returning home from Shul after 
nightfall. The reason we are concerned with beginning the Seder promptly 
is in order that the children should be awake. The Torah stresses the child 
in the mitzvah of relating the story of the exodus from Egypt at the Seder, 
as it says "tUvv oIhC Wbck Tsdvu" - “And you shall relate to your son on that 
day.” Therefore, if the Seder begins without delay the child will ask "vbTJb 
vn", and the father will then be able to respond to his questions and properly 
fulfill the mitzvah of “the telling of the exodus from Egypt”. Although 
during the entire year it is best to minimize use at the table of elegant 
vessels, such as exquisite silver, china, and linen, in order to recall the 
destruction of the Beis HaMikdash, on the Seder nights it is a mitzvah to 
set the table with the finest vessels in the manner of free men and royalty. 
(see Mishna Berura 472:2, #6) 
The Seder plate is placed before the master of the house. Other members of 
the household do not require individual Seder plates, but will obtain their 
Seder foods from the master of the house. Some have a minhag to bring the 
Seder plate before Kiddush, while others bring it in after Kiddush. One 
should conduct himself according to his minhag. 
Questions for Thought and Study 
1. Which word indicates that one can do something today and it is 
considered as if he sacrificed an vkIg sacrifice? See Ba’al HaTurim 6:2 
2. Which words indicate that something would occur every day 
continuously? See Ibn Ezra 6:5 
3. Why do the garments that are soiled in the Beis HaMikdash have to be 
washed there as well? See Ramban 6:20 
4. What practical difference is there between vehmh (pouring) and vjhJn 
(smearing) when anointing Kohanim? See Ramban 8:12 
5. Which pasuk is the reason why we read the Haftorah in Malachi on 
Shabbos Hagadol (before Pesach)? See Ta’amei Minhagim c"g, 
6. How does hiding bread for Bedikas Chametz help to prevent us from 
sinning in the future? See Ta’amei Minhagim t"p, 
7. Besides Aharon, whom else did Moshe consider to be a more worthy 
leader than himself? Why? See Mechilta and Targum Yonasan to Shemos 
4:13 
8. What unique quality did Pharaoh look for among the soldiers he chose 
to chase after Bnei Yisrael? See Sifsei Cohn Shemos 14:7 
Answers: 
1. The words "vkgv ,rIT ,tz" - “these are the laws of the Olah” - indicate 
that even if one just learns the laws of an vkIg sacrifice it is as if he actually 
sacrificed it. 
2. The repetition of the words "reCC reCC" - “in the morning, in the 
morning” - indicates that it happens every day continuously. 
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3. The Torah was strict with the blood of a ,tyj (sin-offering). It may not 
be removed beyond the curtains (ohgke) of the Beis HaMikdash, so it must 
be washed there as well. 
4. vehmh (pouring) was only done when anointing Aharon himself. Aharon’s 
sons were anointed through vjhJn (smearing) of the anointing oil. 
5. The pasuk (Malachi 3:23) says: "...thcbv vhkt ,t ofk jkJ hfbt vbv" - 
“Behold, I will send before you Eliya the prophet...”. Just as Moshe came 
before Bnei Yisrael to inform them of the upcoming redemption, so too will 
Eliyahu HaNavi inform us of the upcoming redemption. 
6. Chametz represents the grv rmh (evil inclination), which one must 
completely remove from one’s house. Since everyone has sins, by putting 
out bread, we indicate that even if we rid ourselves of sin, the grv rmh 
(chametz) still exists and we must be vigilant in its removal. 
7. Moshe thought that Yehoshua would be a better leader, as he knew 
prophetically that Yehoshua, not he himself, would take Bnei Yisrael into 
Eretz Yisrael. Another possibility that he suggested was Pinchas, who 
many say is Eliyahu HaNavi, who will ultimately bring the final 
redemption. 
8. Pharaoh chose soldiers who were circumcised to counteract the spiritual 
holiness of Bnei Yisrael. (Egyptian families had the tradition of 
circumcision from the time of Yosef.) 
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Rabbi's Message 
Matzoh of Hope 
For me, one of the greatest moments of the Pesach Seder is "Yachatz," 
when we break the middle matzoh. At that moment my memories turn 
fondly to the seder in my parent's home where my father, an accountant by 
trade, always tries to break the matzoh into two perfect "halves". Despite 
his efforts, as I remember it, one portion always turned out slightly larger. 
Thus, we were able to fulfill the custom of putting the larger portion away 
for later, to be eaten for Afikoman. 
It always seemed to me that putting away for later was a smart thing. It was 
something that a wise, poor man would surely do. And so, I thought, to put 
away the larger portion for later was something to be praised. But as the 
years go by, I get the feeling that the author of the Hagaddah might 
disagree. 
After we break the matzoh, we declare, "This is the bread of affliction 
which our ancestors ate in Egypt," a declaration which is followed by some 
very difficult statements. First we say, "Anyone who wants can come and 
eat." Then we say, "Anyone who wants to join our Korbon Pesach may do 
so." These two statements are hard to understand because they are said in 
the privacy of our homes. To whom are we talking? Who are we offering 
to invite? 
One further observation is that at the end of the declaration we say, "This 
year we are here, next year we will be in the Land of Israel." Apparently 
the text was designed for people in exile. The Korban Pesach isn't brought 
in exile. How could we invite people to join in the Korban, if this year we 
are in exile and there is no Korban? 
I believe that breaking the middle matzoh is indeed the way of slaves and 
poor people. But I am not so sure that saving the larger portion for later is 
a behavior deserving of praise. 
You see, while it is true that an impoverished person should not live with 
extravagance, it is also not good for him to live without hope. When a 
person breaks the matzoh and knows that he must save part of the meager 
ration for tomorrow, there is symbolism to be found in his choice of which 
portion he saves and which one he eats. The person with constrained 
thinking expects tomorrow to be even worse so he saves the larger portion, 
while the person with optimism is willing to eat the larger portion and put 
his hopes in a better tomorrow. 
Lest I be accused of advocating an indulgent or irresponsible attitude in 
difficult times, allow me to share with you some strategies that have 
enabled people to survive some of the most difficult times of recent history. 
I knew a man who told me how he managed to survive severe displacement 
during World War One and then survive the Holocaust. "The details," he 
told me, "are not so important." What is important, he said, was that his 
father advised him to always wear a clean shirt. When his aging father gave 
him that advice he was incredulous. "I don't know where my next meal will 
come from and I should worry about my shirt?!" 
But his father insisted, and explained, "A person with a clean shirt is a 
person of hope." And so this man described to me how despite the difficult 
times, he "always felt it was important to look my best. I lived with 

anticipation that maybe today I would encounter an opportunity for 
salvation." 
Similarly I have read of people who lived through the Great Depression. 
Some of the greatest success stories that emerged from that difficult time 
were people who were willing to spend their last coins on acts of optimism. 
In one case it was a man who spent his last nickel on a shoe shine, and went 
on to do well on an interview. In another case it was a man who spent his 
fifty cents on a flower for his lapel. 
The Pesach seder provides an accurate depiction of a person downtrodden 
and hurting. We take the matzoh and we break it, saving the larger portion 
for later saying, "This is the bread of affliction," this is the way constrained 
and hurt people behave. But it is not a good thing. Instead we would like to 
think that even if we have to save a part of the meager ration, at least we 
should be willing to save the smaller portion, and be able to enjoy the larger 
portion today, as we yearn for a better tomorrow. 
A person who fears that tomorrow will be worse will have trouble giving 
of themselves regardless of how blessed they are. Such a person will also 
find it difficult to invite guests. 
When we make the declaration to invite, I would suggest that we are not 
talking about the current seder. For this seder it is already too late. But we 
are making a very powerful declaration nonetheless. It is a declaration of 
resolve to transition ourselves into optimistic thinking. Despite our 
challenges there are others that we can truly help. We resolve to think of 
ourselves as people who will soon experience salvation. "Right now I am 
here, but tomorrow will be better." 
By the time the seder is over we are willing to eat the larger portion of the 
matzoh. After hearing of the great salvation that G-d brought years ago it 
occurs to us that instead of telling G-d how great our problems are, we 
should tell our problems how great G-d is. 
And so with a clean shirt, a shoeshine, and a flower in our lapel, we put our 
best foot forward. By next year we are confident that we will transition into 
being big, despite the challenges we may confront. We will be willing to 
eat the larger portion of matzoh, and leave the smaller portion for later, and 
be willing to share whatever we do have with those who are more needy. 
Soon we will live with the confidence of hope, knowing that tomorrow will 
be better than today. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Parshas Tzav Nison, 5777 
Even Our Slightest Desires Affect Our Actions 
"And Hashem spoke to Moshe saying: command [tzav] Aharon and his sons 
as follows: this is the law of the burnt offering..." (Vayikrah 6:1)" 
Rashi brings from the Sifra the opinion of Rabbi Shimon, who states that the 
Torah uses the word Tzav here, since it denotes zrizus (fervor, enthusiasm). 
Since Aharon would have suffered a monetary loss when he offered the 
Korban Olah, Hashem instructed Moshe to spur on Aharon and his sons to do 
this Mitzvah with more zrizus. 
What exactly is the nature of this monetary loss? The Malbim explains that 
Aharon and his sons would have no personal gain from the Korban Olah 
which would be entirely consumed by fire on the altar of Hashem. This is 
unlike all the other offerings, in which the Kohanim did personally benefit, 
being entitled to various portions of the offering. Thus according to the 
Malbim, it seems that "monetary loss" does not mean actual financial loss, but 
it rather implies a lack of monetary gain. 
Thus, according to Rabbi Shimon, Hashem told Moshe to urge on Aharon and 
his sons to offer the Korban Olah with enthusiasm and with zeal. This implies 
that had Moshe not urged on Aharon and his sons, they would have offered 
the Korban Olah with a lack of zrizus, because they derived no benefit from 
it. 
This is mystifying. Who were Aharon HaCohen and his sons? They were 
kedoshei elyon, the highest and holiest of people. The holy Torah itself calls 
Aharon a pious person, "Your urim veTurim shall be for your pious 
person.(Devarim 33:8).(1) " Our Chazal tell us that Aharon HaKohen, while 
still in Mitzrayim, was a prophet of Hashem. In numerous other references, 
we also find that our Chazal cannot refrain from lauding the holiness and purity 
of Aharon. If so, how could Chazal possibly state that because Aharon and his 
sons would have no portion in the Korban Olah there might exist a laxity in 
the manner in which they would perform the offering. How could it be that 
people of such purity and holiness, whose very lives were dedicated and 
devoted solely to serving Hashem with all their capacity, entirely lesahim 
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shamayim, would possibly be affected by a lack of monetary gain? What 
value is there in the paltry pettiness of monetary gain, in the lives of people 
immersed in such an elevated spiritual atmosphere, virtually a stratosphere of 
the loftiest spiritual ideals? 
Furthermore, isn't the tremendous zchus of offering a Korban Olah to 
HaKadosh Boruch Hu, the King of all kings, enough incentive to spur one on 
to offer the Korban with all the zeal at one's command, especially when offered 
by people of the calibre of Aharon and his sons? 
Perhaps we may derive from here some insight into the nature of the human 
being. Even people of the calibre of Aharon, the Kohen Gadol, the prophet, 
and his sons, who had the great zchus to offer a Korban Olah to Hashem and 
whose very lives were totally immersed in serving Hashem with all their 
capacity, entirely leshaim shamayim, could be affected by an ever so subtle 
insignificant triviality, a mere lack of monetary gain. Even people whose very 
lives revolve around spiritual matters exclusively, where materialism is 
recognized to be petty and insignificant, can be affected by a mundane desire 
for material want. This subtle infinitesimal speck of material desire - the most 
which we can possibly attribute to the kedoshei Elyon that Aharon and his sons 
were -could cause within even these spiritual giants a trace of laxity in their 
performance, simply because material gain was not forthcoming. This very 
slight trace of laxity could, in turn affect the actions and deeds of even these 
holiest and purest of people. It is possible that Aharon and his holy sons might 
have lacked enthusiasm and zeal in the offering of the Korban Olah. Therefore, 
Hashem was obliged to tell Moshe to instruct Aharon and his sons specifically 
to offer the completely consumed Korban Olah, with that same zeal and 
enthusiasm with which they offered other sacrifices. 
May we realize the incredible effect that even the slightest of mundane desires 
and wants harbored within our hearts affect our actions and deeds. 
May we be zoche to be able to detect these flaws and obliterate them from 
within us. We will then be able to serve our Creator with a pure and holy heart, 
one which will enable us to serve Him with both enthusiasm and zeal, VeTaher 
Libeinu LeAvdecha BeEmes. Amen. 
1. According to the Targum Yonasan and Sephorno, this posuk refers to 
Aharon HaKohen. 
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
Why Civilisations Die (Tzav 5777) 
In her recent “The Watchman’s Rattle”, subtitled ‘Thinking our way out of 
extinction’, Rebecca Costa delivers a fascinating account of how 
civilisations die. Their problems become too complex. Societies reach what 
she calls a cognitive threshold. They simply can’t chart a path from the 
present to the future. 
The example she gives is the Mayans. For a period of three and a half 
thousand years, between 2,600 BCE and 900 CE, they developed an 
extraordinary civilisation, spreading over what is today Mexico, 
Guatemala, Honduras, El Salvador and Belize with an estimated population 
of 15 million people. 
Not only were they master potters, weavers, architects and farmers. They 
developed an intricate cylindrical calendar system, with celestial charts to 
track the movements of the stars and predict weather patterns. They had 
their own unique form of writing as well as an advanced mathematical 
system. Most impressively they developed a water-supply infrastructure 
involving a complex network of reservoirs, canals, dams and levees. 
Then suddenly, for reasons we still don’t fully understand, the entire system 
collapsed. Sometime between the middle of the eighth and ninth century 
the majority of the Mayan people simply disappeared. There have been 
many theories as to why it happened. It may have been a prolonged drought, 
overpopulation, internecine wars, a devastating epidemic, food shortages, 
or a combination of these and other factors. One way or another, having 
survived for 35 centuries, Mayan civilisation failed and became extinct. 
Rebecca Costa’s argument is that whatever the causes, the Mayan collapse, 
like the fall of the Roman Empire, and the Khmer Empire of thirteenth 
century Cambodia, occurred because problems became too many and 
complicated for the people of that time and place to solve. There was 
cognitive overload, and systems broke down. 
It can happen to any civilisation. It may, she says, be happening to ours. 
The first sign of breakdown is gridlock. Instead of dealing with what 
everyone can see are major problems, people continue as usual and simply 

pass their problems on to the next generation. The second sign is a retreat 
into irrationality. Since people can no longer cope with the facts, they take 
refuge in religious consolations. The Mayans took to offering sacrifices. 
Archeologists have uncovered gruesome evidence of human sacrifice on a 
vast scale. It seems that, unable to solve their problems rationally, the 
Mayans focused on placating the gods by manically making offerings to 
them. So apparently did the Khmer. 
Which makes the case of Jews and Judaism fascinating. They faced two 
centuries of crisis under Roman rule between Pompey’s conquest in 63 
BCE and the collapse of the Bar Kochba rebellion in 135 CE. They were 
hopelessly factionalised. Long before the Great Rebellion against Rome 
and the destruction of the Second Temple, Jews were expecting some major 
cataclysm. 
What is remarkable is that they did not focus obsessively on sacrifices, like 
the Mayans and the Khmer. Instead they focused on finding substitutes for 
sacrifice. One was gemillat chassadim, acts of kindness. Rabban Yochanan 
ben Zakkai comforted Rabbi Joshua, who wondered how Israel would 
atone for its sins without sacrifices, with the words, “My son we have 
another atonement as effective as this: acts of kindness, as it is written 
(Hosea 6:6), ‘I desire kindness and not sacrifice’” (Avot deRabbi Natan 8). 
Another was Torah study. The sages interpreted Malachi’s words (1:11), 
“In every place offerings are presented to My name,” to refer to scholars 
who study the laws of sacrifice. (Menachot 100a). “One who recites the 
order of sacrifices is as if he had brought them” (Taanit 27b). 
Another was prayer. Hosea said, “Take words with you and return to the 
Lord . . . We will offer our lips as sacrifices of bulls” (Hos. 14:2-3), 
implying that words could take the place of sacrifice. “He who prays in the 
house of prayer is as if he brought a pure oblation.” (Yerushlami, Perek 5 
Halacha 1). 
Yet another was teshuvah. The Psalm (51:19) says “the sacrifices of God 
are a contrite spirit.” From this the sages inferred that “if a person repents 
it is accounted to him as if he had gone up to Jerusalem and built the Temple 
and the altar and offered on it all the sacrifices ordained in the Torah” 
(Vayikra Rabbah 7:2). 
A fifth was fasting. Since going without food diminished a person’s fat and 
blood, it counted as a substitute for the fat and blood of a sacrifice 
(Berakhot 17a). A sixth was hospitality. “As long as the Temple stood, the 
altar atoned for Israel, but now a person’s table atones for him” (Berakhot 
55a). And so on. 
What is striking in hindsight is how, rather than clinging obsessively to the 
past, sages like Rabban Yochanan ben Zakkai thought forward to a worst-
case-scenario future. The great question raised by Tzav, which is all about 
different kinds of sacrifice, is not “Why were sacrifices commanded in the 
first place?” but rather, given how central they were to the religious life of 
Israel in Temple times, how did Judaism survive without them? 
The short answer is that overwhelmingly the prophets, the sages, and the 
Jewish thinkers of the Middle Ages realised that sacrifices were symbolic 
enactments of processes of mind, heart and deed that could be expressed in 
other ways as well. We can encounter the will of God by Torah study, 
engaging in the service of God by prayer, making financial sacrifice by 
charity, creating sacred fellowship by hospitality and so on. 
Jews did not abandon the past. We still refer constantly to the sacrifices in 
our prayers. But they did not cling to the past. Nor did they take refuge in 
irrationality. They thought through the future and created institutions like 
the synagogue and house of study and school that could be built anywhere 
and sustain Jewish identity even in the most adverse conditions. 
That is no small achievement. The world’s greatest civilisations have all, 
in time, become extinct while Judaism has always survived. In one sense 
that was surely Divine Providence. But in another it was the foresight of 
people like Rabban Yochanan ben Zakkai who resisted cognitive 
breakdown, created solutions today for the problems of tomorrow, who did 
not seek refuge in the irrational, and who quietly built the Jewish future. 
Surely there is a lesson here for the Jewish people today: Plan generations 
ahead. Think at least 25 years into the future. Contemplate worst-case 
scenarios. Ask what we would do, if… What saved the Jewish people was 
their ability, despite their deep and abiding faith, never to let go of rational 
thought, and despite their loyalty to the past, to keep planning for the future. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held the 
position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Tzav 
He shall raise the ashes and place it next to the Mizbayach… He shall 
remove the ashes. (6:3,4) 
The avodah in the Mishkan/Bais Hamikdash followed a daily routine. It 
was a clearly defined, Divinely-ordained, unchanging pattern of service. It 
began with the Terumas HaDeshen, the removal of the sacrificial ash from 
the previous day's offerings, followed by the placing of wood, so that the 
fire on the Mizbayach, Altar, continued to burn. The first sacrifice of the 
day, as well as the last sacrifice, was the Korban Tamid. Tamid means 
consistent, which is a perfect way to describe the Korban. It was a constant. 
When activities are carried out in a particular order, unchanging, repeated 
daily, it might lead to boring complacency. This was certainly not the case 
in the holiest of spiritual edifices. The only thing routine about the service 
was its invariability and unchanging nature. 
The fact that the activities in the Bais Hamikdash followed an unvarying 
daily schedule teaches us an important lesson concerning spiritual 
ascendency. Horav Noach Weinberg, zl, (quoted in the Wisdom of Living) 
derives from here that genuine, sustained growth is not the result of sudden 
inspirational bursts, or impulsive acts of spiritual service. It is achieved 
through constant, consistent perpetual and unremitting commitment and 
persistence. "Bursts", by their very nature, are not sustainable. In order to 
grow, one must have a foundation upon which he continually builds. So 
often we hear of someone who has become "turned on" to observance. 
Unless that "turn on" is structured into continuous, consistent and constant 
commitment and activity - it will, sadly, dissipate. 
Constancy, consistency and continuousness are three requisites which one 
needs to maintain and sustain. The Rosh Yeshivah explains how one 
acquires and integrates these very similar characteristics into our actions. 
Life is a gift from Hashem. At the end of his "time," a person would do 
anything for a few more days, hours, even minutes. Yet, we waste time 
indiscriminately, without realizing the preciousness of every moment. True 
living means using one's mind constantly. One does not take a vacation 
from thinking - unless he is not applying himself to what he is doing. 
Whatever he is doing - regardless of its nature - working on a business deal, 
having a conversation, reading an article, he should give it his full attention. 
Otherwise, he is not giving it his all. Every waking minute, one should 
think. Life is precious. Why waste it? 
I always look at it from a practical perspective. Imagine, if at the end of our 
lives, we were given the opportunity to reclaim all the minutes we had 
wasted earlier in schmoozing, just wasting, doing nothing much of 
anything. We would be shocked at how much of the precious time that has 
been allotted to us we could have used constructively. Now, when every 
minute matters, we see how really valuable those minutes are. 
Consistency is probably the greatest key to spiritual growth. (I think it is 
the key to all success in life: material, social, educational, etc.) Focus on 
the important things in life - and stick to them. Jumping all over the place 
drives everyone around you batty - and destroys one's ability to achieve 
true enduring success. Children crave and need structure in order to 
advance. Discipline is based upon structure. They may refuse to go to bed 
on time every night, but when they do not get enough sleep, the next day 
they are off the wall. Likewise, our yetzer hora, evil-inclination, leaves us 
alone as long as we maintain consistency in behavior, sticking to a steady, 
structured routine. Try focusing on a mitzvah when the yetzer hora does 
everything to prevent our focus. The yetzer hora "leaves us alone" as long 
as we remain consistent. The second we go off the track, it jumps in. We 
have been breached. 
Thus, the Rosh Yeshivah encourages each of his talmidim to select a goal 
carefully, to remain committed to it, in such a manner that he achieves his 
goal daily at the same time, place and manner. This is consistency. The 
yetzer hora does not want to challenge an individual who is consistent. It is 
so much easier to "work" on the "others." If one's goal is to complete a 
specific sefer, Torah volume, he should set aside a specific time of day 
which becomes kodesh kodoshim, holy of holies; nothing can deter him 
from that designated time. Thus, that apportioned time is not included in 
his regular daily schedule. It is on a totally different plane. 
Continuousness. One can have the most honorable goal, but if he allows 
interruptions to creep in, he will not achieve strong success. The Rosh 
Yeshivah notes that one hour of uninterrupted learning is more beneficial 
than two hours of interrupted learning. One's train of thought is impeded 
and his retention becomes limited. Let us consider the famous analogy of a 
pot of water cooking on the stove: one cannot bring water to a boil when 
he constantly keeps removing the pot from the stove. Once again, focusing 

on a set goal and designating a specific set time, which is not to be 
interrupted under any circumstances, allows the individual to complete the 
task at hand in the least amount of time. In this manner, he will retain the 
material, because it is built upon a well-established, indurate foundation. 
The famous Tanna, Rabbi Akiva, who altered his course of living midway 
in his life, was the product of the concept that enduring change is the result 
of persistent repetition. Rabbi Akiva did not have the luxury of a Jewish 
education. At age forty, he was bathing at a particular waterfall when he 
noticed a rock with a hole that was created by the falling water that had 
bored through it. It was a steady, continuous drip of water that was falling 
right on the spot where there was a hole. He deduced that, if soft water can 
penetrate a hard rock, then all the more so Torah, which is compared to fire, 
can leave a lasting impression on a man's heart. So was launched the change 
that transformed Rabbi Akiva into the extraordinary teacher that he was. 
Each and every drop - falling uninterrupted on the same spot - made an 
impact. Each and every drop counted, because each and every one was 
needed to make that hole. Furthermore, had they not all fallen on the same 
spot, the hole would not have occurred. This, explains Rav Weinberg, is 
the basis of Yiddishkeit. Every day, we recite the same blessings, the same 
prayers, and perform the same mitzvos. It is by virtue of these persistent, 
continuous endeavors that we grow daily in our relationship with Hashem. 
This is how we change and become one with Hashem. 
I think that there is another important thought that should course through 
our minds on a constant basis. Veritably, many of us allow this somber 
thought to sneak in when we witness sobering circumstances. Horav Meir 
Premishlaner, zl, feels that this thought should be uppermost in our minds. 
He refers to the pesukim at the beginning of our parsha which address the 
service in which the Kohen removes the ash from the Mizbayach, Altar. 
Since this service involves a great deal of ash, it is likely that his begadim, 
Priestly vestments, will become soiled. Thus, he changes into older, more 
worn, garments. The Pemishlaner has a different take on the pesukim, 
Ufashat es begadav, "He shall remove his garments - and don other 
garments." - Every Jew should (acknowledge and) remember that one day 
his regular garments will be removed, and he will be dressed in other 
garments: white shrouds in preparation for his burial. V'hotzi es hadeshen, 
"And he shall remove the ash" - His body, which has become his remains, 
will be removed outside of the city proper, El makom tahor; "To a pure 
place" - to the place designated for the enteral rest of all the living. V'ha'eish 
al ha'Mizbayach tkad bo, "The fire on the Altar shall be kept burning," - the 
flames of Gehinnom, Purgatory, will exact their punishment on him. 
Therefore, he should live a life of teshuvah, repentance, in full awareness 
that there are consequences for the way in which one lives in this world. 
The Alter, m'Kelm, zl, Horav Simchah Zissel Broide, emphasized that only 
uninterrupted and exhaustive self-discipline throughout one's lifetime can 
catalyze real and permanent change. Horav Yechezkel Levenstein, zl, the 
venerable Mashgiach of Mir and Ponevez, was a Kelmer; thus, he 
maintained an invariable schedule to the minute of the day. He never slept 
during the day since (he felt) this constituted a breach in his avodah, 
service, to Hashem. In order to serve Hashem, one must maintain an 
uninterrupted state of consciousness focused on the Almighty. He once 
remarked that, due to the intense pain that he suffered during an illness, his 
awareness of Hashem's Presence was compromised for perhaps a second or 
two. He said, "Already for many decades, I had not removed my mind for 
even one second from the avodah of emunah, faith; recently, in the hospital, 
the intense pain of my suffering penetrated into these thoughts. Now, I must 
rebuild everything again from the (very) foundation." 
There is an anecdotal story that occurred in Ponevez Yeshivah which 
(according to the perception of many people) showed Hashem's concern for 
the Mashgiach's undeviating avodah. Following World War II, the Bobover 
Rebbe, Horav Shlomo Halberstam, zl, came to Eretz Yisrael to render 
emotional and spiritual support to his chassidim who had survived the 
European inferno. He was a beloved Rebbe and father to his flock; as such, 
his visit would console and buttress the lives that they were in the process 
of rebuilding. An influential lay person was able to secure the use of the 
Kollel Bais Hamedrash of Ponevez for the Rebbe to conduct a tisch 
(literally) table, during which the chassidim gather around a table for 
festive singing and words of Torah directed by the Rebbe. This is common 
fare in the chassidic world. (This was quite unusual for a Lithuanian 
Yeshivah, but the Bobover Rebbe was quite an unusual individual who 
captivated the hearts of all who met him.) 
The Kollel Bais Hamedrash was situated just above the small apartment 
which was home to the Mashgiach. The room was packed, standing room 
only, filled with chassidim and men of good will who wanted to observe 
and bask in the Rebbe's holy aura. It was quite noisy and joyous. The issue 
was the time, because the Mashgiach went to bed nightly at 11:00 p.m. and 
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was up by 5:00 a.m, arriving in the Yeshivah at 6:00 a.m. to begin his daily 
avodas Hashem, service to the Almighty. He never deviated from this 
schedule. At eleven o'clock that night, the Rebbe was in the midst of 
conducting his tisch, when suddenly, out of the blue, the tisch, table, 
collapsed! Without a table, the Rebbe cannot conduct a tisch. The Rebbe 
bid the crowd Gutt Shabbos - and the tisch came to a hasty conclusion. 
After all, what is a tisch without a tisch? It was 11:00 p.m., and the 
Mashgiach's sleep could not be disturbed. Heaven had intervened. 
He shall remove his garments, and he shall wear other garments. (6:4) 
Rashi observes that changing garments is not a chovah, obligation, but 
rather, proper conduct, so that the Kohen does not sully his clean vestments. 
It makes sense that the garments which one wears in the kitchen when he 
is cooking a pot of food for his master will not be the same garments that 
he will wear when serving his master. It just takes seichel, common sense. 
Thus, he dons other garments which are inferior to his vestments. 
How often do we read Rashi's commentary and not incorporate it into our 
lifestyle? Upon serving the King/Master, one wears "different" clothes than 
he wears when he is preparing the food. Horav Moshe Feinstein, zl, notes 
that Hilchos Derech Eretz, laws that teach us proper conduct, are real, since 
the Kohen changes clothes due to derech eretz. Davening before Hashem 
in shul is a classic case of standing before the King. Thus, Rav Moshe says, 
one should wear respectable clothing - even change from his work clothes 
(if possible) to demonstrate his respect. 
While this concept applies any time one enters a shul, it is especially 
significant on Shabbos, when there is the added layer of kavod, honoring, 
Shabbos. Obviously, the way we dress is a "cultural" thing, with some 
dressing formally and others choosing to dress casually. I only wonder if 
we would dress the same way for a job interview or to meet a distinguished 
public official. The respect one accords others is often commensurate with 
his own degree of self-respect. It is difficult to demand respect of someone 
who is challenged by his own self-esteem. 
This is the law of the sin-offering. (6:18) 
Sin is relative in the attitude of the sinner with regard to the sin; and in the 
status of the sinner which, commensurate with his position, demands a 
higher standard in his demeanor and attitude. The Korban Chatas, sin-
offering, was brought as penance following the commission of an aveirah 
b'shogeg, inadvertent sin. One wonders altogether why penance is required. 
It is not as if the person had acted maliciously. Everybody errs. Nobody is 
perfect. Horav Moshe Soloveitchik, zl, (Zurich) likened this to a person 
carrying a package of inexpensive glasses. If, once in a while, a glass slips 
out of his hand, falls to the ground, and breaks - it is not the end of the 
world. The replacement value is minimal. When he carries lead crystal, 
however, such that each glass is highly expensive, he takes utmost care in 
seeing that the package is delivered safely, with ultimate precision. This is 
the disparity between mundane activity and spiritual endeavor. Upon 
executing spiritual endeavor, one cannot afford a lapse; he might shatter the 
crystal. He has no room for error. 
Furthermore, as noted by Horav Mordechai Zuckerman, zl, in the previous 
parsha (4:2), the Torah sequences the laws of chatas in a descending order: 
beginning with the sin of the Kohen Gadol; followed by the Sanhedrin, 
members of the High Court; then the Melech, king, with the individual Jew 
bringing up the rear. Each one in accordance with his spiritual station in 
life goes to the head of the line, because the greater one is, that much more 
is demanded and expected of him. What to the simple man might be viewed 
as a lapse is to the Kohen Gadol a manifestation of moral/ethical turpitude. 
With the position comes responsibility. 
This is the law of the feast Peace-offering… if he shall offer it for a 
Thanksgiving-offering. (7:11,12) 
One who has survived a life-threatening crisis brings a Korban Todah, 
thanksgiving-offering: first, to demonstrate that he acknowledges that it 
was Hashem Who saved him; second, to pay gratitude to Hashem. David 
Hamelech says (Tehillim 107:21,22) Yodu la'Hashem chasdo, v'niflaosav 
livnei adam. V'yizbechu zivchei Todah v'yisapru maasav b'rinah. "Let them 
acknowledge to Hashem His kindness, and to the children of man His 
wonders. And let them sacrifice thanksgiving-offerings and relate His 
works with joyful song." We derive from here that the offering of a Korban 
Todah is of overriding significance and is an integral part of the process of 
expressing gratitude. 
The Acharonim debate whether the Todah-offering is a Biblically - 
mandated sacrifice which is brought by a person who acknowledges his 
debt of gratitude to Hashem, or is it simply common sense and human 
decency to say "thank you" for favors received. The fact that it is a Korban 
Shelamim, peace-offering, which is discretionary (except for festivals 
when it is mandated), implies that it is a free-will offering of gratitude. 

In reference to the pasuk in Tehillim previously cited, the Sefas Emes 
derives that actually there is a process of thanksgiving whereby one first 
thanks Hashem for the individual, specific favor that he has just received. 
This is then followed by a more encompassing, general statement of 
gratitude for all favors received. All too often we are very "stingy" with our 
gratitude, almost begrudgingly rendering our appreciation for specifics 
without acknowledging all of the good we have benefited from Hashem. 
The pasuk teaches us that first we should acknowledge the specific 
favor/miracle and then relate all of Hashem's wonders. We should not 
scrimp on our gratitude. 
One of our primary issues with rendering gratitude is that we are under the 
misconception that gratitude is given only following an incident during 
which we have suffered - or almost suffered - and were spared, emerging 
healthy with our material assets intact. What about one who enjoys 
sustained good fortune, who has not been ill? Is he to bring a Korban 
Todah? The Gerrer Rebbe, zl, the Bais Yisrael, related that his father, the 
Imrei Emes, showed him a letter that he had received from a prominent 
chasid, follower, in Warsaw, who writes: "Baruch Hashem, I am doing 
well: more than enough livelihood, good health; I learn every day and 
daven well. Do I really need to be mazkir (literally have my name 
mentioned to the Rebbe, to petition his blessing)? After all (the letter 
implied), does one petition (or pay gratitude) when life is good and things 
are going well? 
The Imrei Emes quoted from the Chovos HaLevavos, (Shaar Avodas 
Elokim 6) "And (commensurate) with all that Hashem adds on good (with 
the more one receives) he is obligated to serve Him." In other words - the 
more one receives from Hashem, the greater is his obligation to pay 
gratitude. It is not about "being saved"; it is about being the beneficiary of 
Hashem's goodness. Hashem gives; we must say thank you. Gratitude is 
not about what we might have lost; it is about what we have! 
I recently came across a deeper understanding of Hashem's beneficence, 
and how it is that much greater than the good that we receive from human 
beings. In our daily prayer, we recite Shemoneh Esrai thrice. The blessing 
of Modim, thanksgiving, in which we pay gratitude for all that we receive 
from Hashem, concludes with two compelling statements: HaTov ki lo 
chalu Rachamecha; v'Ha'meracheim ki lo samu chasadecha. "The 
Beneficent One, for Your compassions were never exhausted"; and "The 
Compassionate One, for Your Kindness never ended." In his Kochvei Ohr, 
Horav Yitzchak Blazer, zl, distinguishes between human characteristics 
and those same characteristics when they were attributed to Hashem. 
Human characteristics have limitations. For example, human compassion 
is limited. Not all people are the same; some exhibit greater feelings of 
compassion than others. Nonetheless, if a poor man were to petition a 
wealthy, kind, compassionate, G-d-fearing man for material assistance, the 
kind man would happily contribute in accordance with his personal degree 
of rachamim. If the poor man asks for an increase, if he feels that what he 
has received (despite its generous amount) is still insufficient - will the 
benefactor add to his donation? No! His limits of rachamim go just so far. 
On the other hand, there is no end to rachamei Shomayim, Heavenly 
compassion. Hashem graces a person's life commensurate to the person's 
relationship with Hashem. Additionally, if one is sincere in his tearful 
petition, Hashem will give more. Hashem is the "Giver Who keeps on 
giving." 
Second is the human being who is an incredible ba'al chesed. He helps 
whenever he can. As inexhaustible as he may appear, he, too, has limits. 
When he runs out of strength, he no longer can perform acts of chesed. 
Hashem, however, has no limit; He continues doing forever. So, we have 
two wonderful men. One has incredible compassion - which is limited. One 
works day and night to carry out acts of kindness. He, too, has his 
limitations. When Hashem takes pity upon a person, His pity is endless. 
When He performs chesed for people, it is limitless. When we thank 
Hashem (in Tefillas Modim, and essentially whenever), we should keep in 
mind that the characteristics of His compassion and acts of kindness are 
extraordinary in the sense that they are unbounded, incessant and perpetual. 
This is why our gratitude to Him must, likewise, be constant and 
continuous. 
Aharon and his sons carried out all the matters that Hashem had 
commanded through Moshe. (8:36) 
Rashi explains that the Torah is recording their praise in that they swerved 
neither to the right nor to the left. They followed the straight course as 
dictated to them by Moshe Rabbeinu. They had much to do, many mitzvos 
with a multitude of details. Nonetheless, whatever Moshe instructed them, 
they did. The Sifra adds that, despite their being commanded by a 
contemporary, they executed the commandments as if Hashem Himself had 
spoken to them. While we would expect Aharon and certainly his sons to 
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perform the service, the inherent joy they manifested was to their credit, for 
it showed supreme selflessness. Others might have had feelings of 
resentment - not Aharon HaKohen, an individual who, despite being older 
than Moshe, deferred to him in every way. 
The Chida, zl, focuses on the words Lo hitu yamin u'se'mol, "They did not 
veer to the right or to the left." He explains that, at the onset of the Shivas 
Yimei Milluim, seven days of Inauguration (of the Mishkan), Aharon 
HaKohen and his sons were all dressed in their Bigdei Kehunah, Priestly 
vestments, in preparation for the big moment when they would commence 
the avodah, service. They were anointed with the shemen hamishchah, 
anointing oil. The excitement and awe of what they were about to do was 
obviously overwhelming. Then, at the last moment, they were notified that 
it was not happening; they were not performing the avodah - just yet. Moshe 
Rabbeinu was the only one who performed the avodah all seven days. 
Despite the fact that they were not included in this (commencement) 
service, they had not been told to leave. They were in a holding pattern. 
They sat on the "bench", waiting obediently, prepared for the moment when 
they would be called up. 
This is what Rashi teaches us when he says that they veered neither to the 
right nor to the left. They did not turn to the "right," toward the Mishkan to 
perform the avodah for which they had anxiously been waiting; nor did they 
turn to the "left," toward the outside of the Mishkan - leaving and returning 
home. They sat patiently, obediently, respectfully, as commanded. They 
restrained their emotions and waited. This is why they were praised. 
When things do not go as we had planned, do we just sit there respectfully 
- or do we complain and leave? Aharon taught us to follow the command. 
Hashem said to don the begadim and proceed toward the Mizbayach, Altar. 
Aharon was then instructed to halt and wait. How long? He would be 
informed. Since he was not told to leave, he waited - without complaints. 
The Torah found this worthy of mention. Self-discipline determines the 
difference between a leader and everyone else. 
Va'ani Tefillah 
Selach lanu Avinu ki chatanu m'chal lanu Malkeinu ki fashanu. 
Slichah, forgiveness; Avinu, Father; chatanu, sin; mechilah, absolution; 
Malkeinu, King; pashanu - rebelled: six different terms, each expressing a 
different relationship, a different sin, and a different form of forgiveness. 
Horav Avigdor Miller, zl, shows how they each coincide with one another. 
Selach contains the same letters as chasal, which denotes finishing or 
ending. Thus, selach means unconditional forgiveness. Only a father can 
forgive unconditionally, because his love is unconditional. Chatanu is a sin 
which denotes lack of performance that we missed. A son's behavior toward 
his father is not considered rebellious, but rather, he is a chotei, because he 
has failed to render honor and perform his duties. When a subject is disloyal 
to his king, he is a posheia, rebellious. The king will absolve or pardon on 
the condition that the subject accept his sovereignty, because this is 
primarily the sin against a king - non-acceptance of his sovereignty. 
We ask Hashem to absolve us of our disobedience, because we fully accept 
Him as our Sovereign. We ask Him to forgive us our lapses in performance, 
because we recognize Him as our true Father Who loves us 
unconditionally. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Tzav-Shabbos HaGadol - Malachi 3:4 
This week's haftorah, read in conjunction with Shabbos Hagadol, depicts 
the Jewish scene moments before the advent of Mashiach. Malachi, the last 
prophet before our first exile, shares with us the prevalent conversations 
during the final moments of our final exile. The masses of our people will 
reflect upon the generation's unprecedented affluence and conclude that 
Torah observance is a wasted exercise. Their argument will be, "What 
material gain has ever come from observing His commandments or walking 
the downtrodden path for His sake? We constantly praise the agnostics and 
the wicked who met much success and yet, escaped the wrath of Above." 
(3:14, 15) The impressive financial success of so many unaffiliated Jews 
will suggest an indifference on the side of Hashem, almost to the extent of 
condoning their inexcusable behavior. 
What will be the response of the righteous? The prophet continues, "Then 
the G-d fearing people will speak amongst themselves and Hashem will 
hearken, listen and preserve the comments of those who revere Him and 
respect His name." (3:16) During those dark moments G-d fearing people 
will be scarce. However, those who will endure and persevere, despite the 
fierce influences of exile, will remain steadfast in their faith. They will 
gather and strengthen one another sharing their true perspectives on life. 

They do not seek tangible benefits from life and certainly do not expect a 
reward in this finite world (see Malbim to 3:16) Their service is based on 
reverence and respect rather than reward or material gain. To them, the 
absence of fame or financial success will not present a serious challenge to 
their commitment. Instead, they will patiently await the era of redemption 
wherein the glory of Hashem will become revealed to all. 
Our Chazal in Yalkut Shimoni (591) explain this unwavering faith with the 
following parable. The queen was once confronted by a maidservant in the 
midst of a dark night. The latter argued that she was more attractive than 
the queen herself! The queen responded calmly, "Say all you wish now 
because tomorrow in the light of day the truth will be revealed." In the same 
vein righteous people, during our dark exile, find themselves at a serious 
disadvantage. In the absence of Hashem's clear revelations, anything can 
be presented and said. Allusions can easily be construed that promise 
eternal bliss for those who walk the unethical and immoral path. It requires 
men of great character and commitment to rise above public opinion and 
speak the truth. Their response to this senseless talk is, "The truth is around 
the corner." "Soon Mashiach will arrive and the clear revelations of 
Hashem will tell the real story." Regarding these devout, the prophet says, 
"And for you who fear Hash em a gracious and healing sun will shine upon 
you." (3:20) Those who firmly awaited the light of redemption will merit 
its light, the brilliant radiance of Hashem. The light of day will finally arrive 
and those clear perspectives of the righteous will become self evident 
truths. 
In truth, these very same discussions took place in Egypt and served as an 
essential factor in the preservation of our people. The Midrash 
Rabba(Shmos 5:18) reveals to us that the Jewish people observed Shabbos 
long before they were commanded. In defense of his people, Moshe 
Rabbeinu approached Pharaoh and insisted on a day of rest. After being 
granted his request, Moshe conveniently dedicated the seventh day of the 
week for this purpose. The Midrash adds that the Jewish people effectively 
utilized this day to study scrolls of redemption. In the midst of heavy 
persecution, the Jews maintained their faith in Hashem. Although no trace 
of Hashem could be seen, they remained devoted to Him. They didn't 
question Hashem's lack of involvement and were not influenced by the 
darkness of their exile. Although their wicked taskmasters enjoyed a 
comfortable life this could not seduce the Jewish people into straying from 
Hashem. They, too, gathered together and encouraged each other w ith the 
truths of Hashem. They understood that daylight would eventually arrive 
and, in the radiance of Hashem, the truth would become self evident. In this 
merit, they did experience those long awaited results. Eventually, Hashem 
did shine His light upon them as it says, "For the Jewish people there was 
light in their settlement." (Shmos 10:23) May we merit to experience this 
light speedily in our days. 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
The Torah addresses Aharon and his sons to teach them additional laws 
relating to their service. The ashes of the korban olah — the offering burned 
on the altar throughout the night — are to be removed from the area by the 
kohen after he changes his special linen clothing. The olah is brought by 
someone who forgot to perform a positive commandment of the Torah. The 
kohen retains the skin. The fire on the altar must be kept constantly ablaze. 
The korban mincha is a meal-offering of flour, oil and spices. A handful is 
burned on the altar and a kohen eats the remainder before it becomes 
leaven. The Parsha describes the special korbanot to be offered by the 
Kohen Gadol each day, and by Aharon's sons and future descendants on the 
day of their inauguration. The chatat, the korban brought after an accidental 
transgression, is described, as are the laws of slaughtering and sprinkling 
the blood of the asham guilt-korban. The details of shelamim, various peace 
korbanot, are described, including the prohibition against leaving uneaten 
until morning the remains of the todah, the thanks-korban. All sacrifices 
must be burned after they may no longer be eaten. No sacrifice may be 
eaten if it was slaughtered with the intention of eating it too late. Once they 
have become ritually impure,korbanot may not be eaten and should be 
burned. One may not eat a korban when he is ritually impure. Blood and 
chelev, forbidden animal fats, are prohibited to be eaten. Aharon and his 
sons are granted the breast and shank of every korban shelamim. The 
inauguration ceremony for Aharon, his sons, the Mishkan and all of its 
vessels is detailed. 
Insights 
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A Burning Sensation 
“...Command Aharon and his sons, saying: This is the Torah of the Olah: 
it is the elevation-offering that stays on the flame... and the flame of the 
Altar should be kept aflame on it.” (13:17) 
Korbanot — animal sacrifices — don't make sense. 
How can the offering of an animal on the Altar be atonement for our 
wrongdoing? 
The Ramban explains that the essence of a korban is that the offender 
should watch the shechita of the korban and think: “That should be me!” 
It is his neck that really should be feeling the slaughterer’s knife, and only 
through G-d's great mercy is the wrongdoer allowed to substitute the body 
of an animal for that of his own. 
But it doesn't stop there. This feeling must also lead the offender to 
repentance, to turn aside from his wrongdoing and mend his ways. 
This idea is hinted to in the Torah text: 
"...Command Aharon and his sons, saying," — meaning that they should 
say to every Jew who brings a korban, "This is the Torah of the elevation-
offering…" — this is the essence and the purpose of the korban — that "it 
(can also be translated as ‘he’) is the elevation-offering" — he should see 
himself as though everything being done to the korban should really be 
done to him. 
"And the flame of the Altar should be kept aflame on it (him)." In other 
words, the flame should be kept burning his body, but G-d in His Mercy 
accepts the korban as a substitute. 
Sources: HaDrash V'ha'Iyun in Mayana shel Torah 
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Rabbi Ben Zion Sobel 

Torah MiTzion 
A Pesach Caution 
The following true story, sent in by a reader to the Ish Lerei'eihu pamphlet, 
illustrates just how much our proper actions can influence others to better 
their ways. 
Ezra (a fictitious name) had a large family. Most of his children followed 
in his and his wife's ways and were religious. But one of them was "the 
black sheep in the family"; and we know that even one irreligious child can 
ruin the harmony in the home. But as much as they tried, Ezra and his wife 
could not prevent their son from choosing a different lifestyle from theirs. 
Eventually he moved out and went to live on his own. 
When Purim came, the wayward son decided to spend the day with his 
parents. He claimed that he did it to make his mother happy but everyone 
understood that he just wanted to partake in the delicious meal his mother 
always served on that festive day. But parents always look forward to a visit 
from a child, even if it makes them sad to see how he is living, so they 
accepted him with open arms. Besides, they prayed daily for some miracle 
to bring their son back into the fold. 
The previous Purim, Ezra had been visited by a bunch of rowdy yeshiva 
students, who had drunk more than they could handle and were collecting 
donations for their place of study. Since they were not the first ones to have 
approached him that day, nor would they be the last, Ezra gave them a 
modest contribution. The boys were not satisfied and begged for more. Ezra 
gave them a little more and asked them to leave. But one particularly vocal 
boy insisted that his yeshiva deserves more and refused to leave. Frustrated, 
Ezra threw his wallet at the boy and told him to take as much as he wants. 
Rather than be put off by the sarcasm, the boy actually opened the wallet 
and took 250 shekels for his holy institution. 
Purim this year was a bit quieter, for some reason; perhaps because in 
Jerusalem it was spread over three days. The loud group of boys did not 
return; only one of them did. He was not drunk. He was sober and very 
serious. He approached Ezra and introduced himself as the intoxicated boy 
who had upset him last year. He apologized and returned the 250 shekels 
to Ezra; explaining that since it had really been taken against his will it was 
tantamount to stealing. He apologized and asked for forgiveness and left; 
as quietly as he had come. 
Neither that boy nor Ezra noticed that a pair of eyes from a bareheaded boy 
was watching the proceedings. Ezra's son could not believe what he was 
witnessing. An unknown boy came back of his own free will and returned 
money his father had lost hope of ever retrieving. He was very impressed 
and thought to himself: Only the Torah could compel someone to act so 
nobly. After contemplating for a few moments, he went in to the next room 
and came back with a kippah on his head. 
That was the first step of the complete teshuvah he eventually did. 
It is customary to have guests for the seder night. Many of them will be 
witnessing a religious home for the first time. They will be observing our 
behavior very carefully and will be taking notes. If we misbehave, they may 

be turned away from religion. But if they are impressed with how we treat 
our spouses, our children our parents and our guests, they may see the 
beauty of religion and decide to become a part of it. 
Let's be very careful. Chag kasher vesameach. 
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Between the Fish and the Soup 
Parashat Tzav 5777 - D'var Torah 
The Parasha opens with the fires on the altar that consumed the burnt 
offerings, which according to the Ramban atone for sinful thoughts: 
This is law of the burnt offering… it continues to stay on the flame... until 
morning, so that the altar's fires should be kept burning on it… The fire 
burning on the altar shall not be extinguished… 
A permanent fire shall be remain on the altar. It must not be extinguished 
(6:2-6). 
The word esh (fire) is focused on three times. Based on Yoma 45a, Rashi 
states that they refer to the three fires that were continually burning on the 
altar: one for consuming the offerings, one for use in igniting the ketoret 
(incense), and one for ensuring that the fires continued to be sustained with 
a ready supply of burning wood. 
The Kli Yakar quotes Abarbanel in suggesting that the three fires 
corresponded to the then-future three daily prayers: starting from nightfall, 
Arvit, Shacharit, and Mincha. For example, being allowed to recite Arvit at 
any time during the night corresponded with the altar fires that were 
consuming the burnt offerings all night long. 
In commenting on this remez (hint), the Kli Yakar observes that keeping 
the fires burning on the altar is expressed in three ways. The first time it is 
a positive precept only: "the altar's fires shall be kept burning on it". There 
is no accompanying prohibition. That hints that Arvit is essentially less 
rigorously enforced (though the practice today is otherwise). The second 
time it is framed within a prohibition: "the altar's fires shall not be 
extinguished", hinting that Shacharit is indeed compulsory. And the third 
time: "a permanent fire shall remain on the altar; it must not extinguished" 
in hinting at Mincha is doubly emphasized as both a positive precept and 
as a prohibition. This shows that Mincha needs special care, as it is easily 
overlooked through the constant pressure of the day's activities. 
The Ramchal writes that Shacharit is much longer than Mincha is because 
it is in the morning when G-d's sustenance is renewed for the day as a 
whole. Mincha, he writes, looks forward to the latter portion of the day only 
which spiritually is also running on Shacharit's energy. 
With this idea, "a permanent fire shall be on the altar, it must not be 
extinguished" hints that so great should be the kavana put into Shacharit 
when having more energy at the start of the day, that it is still a "burning 
fire, not to be extinguished" at Mincha time. That sets the tone for Mincha 
to addressed with suitable kavana, spiritual concentration and focus. 
Parashat Shabbat Hagadol (Haftara) 5777 
"Bring all the tithes to the treasury, so that there will be food in My 
House. Please test Me on this," says the G-d of Hosts, "for there is no 
way that I will not open up the floodgates of the heavens for you, and 
pour down uncontainable blessings upon you." (Malachi 3:10) 
Guided Tour… 
The prophesies of Malachi conclude the entire order of the Prophets within 
the Tenach. Who, however, was Malachi? The actual text gives no clue. 
Even the Talmud is uncertain of his actual identity. Recognizing that this 
prophesy was a late message - already after the building of the Second 
Temple - one opinion claims that Malachi was Ezra; another prefers 
Mordechai, but most hold that Malachi is his proper name, and that he was 
a prophet in his own right (Megilla 15a). 
From his position in the last line of prophets it is reasonable to assume that 
he was the latest prophet of all, and that is supported by the text. Like 
Haggai and Zechariah before him, he lived after the Return from Babylon, 
but unlike them, he was obviously in action after the later rebuilding of the 
Second Temple, as he criticizes the offerings brought there. 
The Prophet Malachi urges that Israel cannot achieve its destiny just 
because of its archenemy Esau's downfall. A nation who accepted upon 
itself to be G-d's people must deserve its privileged status amongst 
Mankind. Thus the Prophet severely chastens the Jews for the hypocrisy of 
those who, encouraged by their self-serving and insincere priests, can turn 
the service of G-d into what he patently sees as a farce. How dare they offer 
their old, crippled, and ill animals to G-d, while at the same time retaining 
the best for themselves? Would they dare give a something defective as a 
present to their Persian overlords? 
Malachi thus exhorts the Jewish Priests to live up to their calling. They 
must be the teachers and model personalities. They can indeed spiritually 
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raise the standard of the Jewish people if they set the example - a message 
that applies to all leaders, both religious and temporal. However the 
ultimate act of 'leadership' will come through Divine intervention itself. Its 
form - the theme of the Haftara - is the events leading up to a happening in 
ours as well as Malachi's future. It is the Final Day of Judgment. 
The Haftara itself begins pleasantly enough - 'the offerings of Judah and 
Jerusalem will be pleasing to G-d, as in the days of old and in former years.' 
(Malachi 3:4) G-d will accept our sacrifices in the Third Temple of the 
future, and His people will be able to come close to their Creator by being 
able to serve Him through those means. However, G-d will wreak justice 
on those whose way of life follow the (Jewish) seven deadly sins - sorcery; 
adultery; lying under oath, swindling employees, and dealing unjustly with 
three classes of society needing protection - the widow, the orphan, and the 
proselyte. 
The Prophet continues by condemning the people for neglecting to pay the 
obligatory tithes and offerings due to the Priests and Levites (- and by 
implication, tzedaka - supporting those who, like the Priests and Levites, 
are in need). Were they to honor their obligations, God would shower 
blessings on them, and the land would yield abundant crops. 
Malachi brings words of assurance from G-d to the righteous people who 
are perplexed by the apparent prosperity of the wicked. While the wicked 
proper, G-d quietly takes note of the loyalty shown by those following His 
revealed teachings. Concerning such genuine people: 'G-d listened and 
heard, and a scroll of remembrance was written at His command 
concerning those who fear G-d and meditate on His name.' (3:16) When the 
Day of Judgment arrives, G-d will show them compassion 'as a man is 
compassionate with a son that serves him.' (3:18) As the Malbim explains, 
an employee works and is paid immediately. But his reward is temporary, 
since a short time later he will have spent it all. But when a father wishes 
to reward a devoted son, he thinks in more lasting terms - something that 
will last him his entire life, and even for generations afterwards. The 
devoted son trusts his father even if his gifts do not come at once. Similarly, 
G-d does not reward the truly righteous with the fleeting rewards of this 
world, but instead He withholds the reward until their souls reach the next 
world, for what is acquired there is permanent (c.f. Rashi on Deut. 7:10). 
Ultimately, the truly wicked will be destroyed in this world as well. The 
Prophet calls upon the people to remember the Torah of Moses and foretells 
the coming of Elijah before 'the great and terrible day of the L-rd' when 
parents and children will be reconciled, and turn their hearts towards G-d. 
Given the above, the actual dating of Malachi is difficult: however he must 
have been active between the period of the Second Temple before the Jews 
put away their foreign wives under Ezra (implied in Malachi 2:11) - which 
would suggest his time being between 515 and 450 BCE (Rosenberg, S.G.: 
The Haftara Cycle [2000] p. 20). 
D'var Torah 
G-d, says Malachi, asks the Israelites to put Him to the test. He says that if 
they pay their tithes (tenth of their produce) to the Priests and the Levites, 
they themselves will prosper beyond all reasonable expectations. Note that 
the Priests and the Levites were in need: they rendered spiritual services to 
the Jews and humanity in the Temple, but they received no share in the 
Land on which they could grow their own food. 
The Talmud (Taanit 9a) supports the above with the following anecdote: 
R. Yohanan met Reish Lakish's son. He said to him: "Tell me what verse 
you are studying?" The child answered: "The verse is the command to take 
a tithe (asser te'aser) of all the seed crops that grow in the field every year" 
(Deut. 14:22). The child then asked why the double expression - (asser 
te'asser) is used rather than a simple commandment to take tithes. R. 
Yohanan answered that the commandment was phrased this way to add a 
Divine promise: "the verse guarantees that if you separate tithes (asser) you 
yourself will become rich" (change the pointing to ti-asher). The young boy 
wanted to know from where R. Yohanan got that idea. He replied: "Just 
you go ahead and test it out for yourself!" "Isn't it against the Torah to put 
G-d to the test?" pleased the boy, citing 'You shall not test the L-rd your G-
d' (Deut. 6:16). R. Yohanam replied: "R. Hoshaya said that this 
commandment of the separation of tithes is the only exception, as stated in 
this verse: 'Bring all the tithes to the treasury, so that there will be food in 
My House. Please test Me on this,' says the G-d of Hosts, 'for there is no 
way that I will not open up the floodgates of the heavens for you, and pour 
down uncontainable blessings upon you.' (Malachi 3:10) 
But why are we allowed to test G-d in this respect? And by extension, it 
may be argued that the spirit of the laws of tithes applies to the well-
established practice of giving a tenth of one's income to tzedaka. That word 
is commonly rendered as 'charity' - but it comes from the word tzedek. That 
means doing what is right, and what is just and fair. Thus helping those in 
need is not merely a generous act where a person parts with a slice of his 

wealth, but Torah legislated social justice. This may be illustrated by the 
story of Goldberg, the beggar, knocking at Rothstein's villa for his weekly 
handout. "I'm sorry, this week I had a very bad run of business, Goldberg," 
he said, "and I can't help you this time round." "Because you had a bad 
time, I should suffer?" Goldberg rejoined. 
The Malbim gives the following reason. There are two words in Biblical 
Hebrew for 'test'. One is 'Nisayon' and the other is 'B'china'. A Nisayon is 
when you test someone or something to see if that person or thing is more 
than what it appears to be on the surface. For example, a coach tests his 
athlete by making him jump higher than he did the day before to see if he 
has more?in him. Similarly, when G-d tests a person, He does so to see if 
that person can be even greater than he was the day before. Every test that 
Abraham experienced was to develop and bring out his great personal 
attributes - to a great degree than he exhibited in the previous test. However, 
a B'china is a test to see if the person or thing is what it is but not more. For 
example, testing gold for its level of purity from other minerals is 
determining the level of purity that the gold has. When a student is tested 
in Geometry, the teacher wants to determine if the student knows what he 
was taught, not more. 
When G-d tells us to test Him with tithes, He uses the word 'B'chanuni' 
from the word 'B'china'. Conversely, when the Torah tells us in 
Deuteronomy not to test G-d, it uses the phrase 'lo tenasu' from the word 
'Nisayon'. According to Malbim, the Torah forbids us to make a Nisayon 
of G-d - i.e. to test Him to see if He will do more than what He said. But 
since He promised that if we give tithes he will open up all the treasure 
houses and give us blessing without end, in this area we could never test 
Him to see if He will give more because He already promised us everything. 
In other words, when it comes to tzedaka, the 'sky really is the limit!' 
?By extension, people often refrain from giving to others because they do 
not want to lose what they have. So G-d assures us that this is not the case 
when it comes to charity because if we give to others, He has fixed the 
Creation, as it were, that we will get it back. And we may even 'test' Him 
in this respect! 
The Sefer Kol-Bo (47) connects this idea in explaining why the Shabbat 
before Pesach is name Shabbat Hagadol (the 'big' Shabbat). After bringing 
the more commonly quoted explanation, he mentions that there was a 
custom of baking a 'big' challa loaf for the poor - (so that they might enjoy 
leavened bread on the last Shabbat before Pesach). He records that when 
this custom fell into disuse, the grain crops suffered severe blight 
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Insights Into Halacha 
Understanding Urchatz 
Have you ever wondered why, during the annual Pesach Seder, when we 
dip Karpas vegetables in saltwater to symbolize our ancestor’s tears while 
enslaved at the hands of the cruel Egyptians, we precede it by washing our 
hands (Urchatz)? Isn’t handwashing exclusively reserved for prior to 
‘breaking bread’? And furthermore, why is this only performed at the 
Seder? Is there a specific message this action is meant to convey? 
All About the Children 
The answer to these questions might depend on a difference of 
understanding. The Gemara in Pesachim (114b) asks why at the Pesach 
Seder we perform two dippings [i.e. Karpas in Saltwater and later the Maror 
into Charoses]. The Gemara succinctly answers ‘Ki Heichi D’lehavai 
Hekeira L’Tinokos, in order that there should a distinction for children’. 
Both Rashi and his grandson, the Rashbam, explain(1) the Gemara’s intent 
is that this act is done in order so that the children should ask why we are 
performing this unusual and uncommon action on Leil Haseder, as this 
action serves as a ‘hekeira tova’, an excellent distinction. This is one of the 
ways we ensure that the Seder Night’s Mitzvah of ‘Vehigadta L’Vincha’, 
retelling the story of our ancestors’ exile, enslavement, and ultimately 
exodus from Egypt, is properly performed.(2) 
But a question remains. Which exact action is the one that is meant to evoke 
the childrens’ questions? The answer may surprise you. The Tur specifies 
that it is not the seemingly odd act of handwashing for vegetables that is 
peculiar,(3) but rather the timing of the dipping. He asserts that it is unusual 
to dip food items at the beginning of a seudah. Most other days we also dip, 
but in the middle of the meal. In other words, the only change we make to 
evoke childrens’s questions is to perform the dipping right then. 
What then of the seemingly atypical handwashing just for vegetables? Isn’t 
that an uncharacteristic change from the ordinary? ‘No’, the Tur would 
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respond, ‘one certainly would have to wash his hands before dipping his 
vegetables’. 
Drip and Dip 
But in order to properly understand this, we must first digress to a different 
Gemara in Pesachim (115a). Rabbi Elazer states in the name of Rav Oshia: 
“Any food item that is dipped in a liquid (davar hateebulo b’mashkeh) 
requires handwashing before eating”. On this, Rashi and Tosafos(4) 
(among others) differ as to the correct understanding his intent. 
Rashi maintains that this ruling is still applicable nowadays, as it is similar 
to the requirement to wash before eating bread, while Tosafos is of the 
opinion that this law is only relevant during the times of the Beis 
Hamikdash, as it is conditional to Taharos, Ritual Purity, which, in this day 
and age, is non-applicable. Although the Maharam M’Rottenberg, and 
several later poskim, are of the opinion that one may indeed rely on the 
lenient view,(5) it should be noted that the majority of Halachic decisors 
including the Rambam, Tur, Shulchan Aruch, Rema, Vilna Gaon, Chayei 
Adam, Shulchan Aruch Harav, Ben Ish Chai, Kitzur Shulchan Aruch, 
Mishnah Berurah, Kaf Hachaim and Chazon Ish,(6) hold that even 
nowadays one should do his utmost to be stringent with this and wash hands 
before eating a food item dipped in liquid.(7) 
The lenient opinion is taken into account, however, and that is the reason 
why, according to the majority of poskim, this washing is performed 
without the prerequisite blessing, as opposed to the washing before eating 
bread.(8) This is due to the halachic dictum of “Safek Brachos Lehakel”, 
meaning that in a case of doubt regarding the topic of brachos, we follow 
the lenient approach and do not make the blessing, to avoid the possibility 
of making a blessing in vain. 
This all ties in to our Seder. In fact this, explains the Tur and echoed by 
later authorities, is the reason why we wash Urchatz prior to dipping the 
Karpas into saltwater. As this is classified as a davar hateebulo b’mashkeh, 
it requires handwashing before eating. Although the Tur himself, as well as 
the Levush and Vilna Gaon, aver that Urchatz actually necessitates a 
brachah of Netillas Yadayim,(9) conversely, the vast majority of poskim 
conclude that we do not make Netillas Yadayim at this Seder 
handwashing,(10) but rather exclusively at Rachtzah immediately prior to 
Motzie - Matzah. This is indeed the common custom. 
The Chida’s Chiddush 
The Chida, in his Simchas HaRegel commentary on the Haggada,(11) 
explains that this is the background, as well as the reason, for the added 
‘vav’ by Urchatz at the Pesach Seder, as it is the only one of the Seder 
Simanim that starts with that conjunction. We find a parallel by the brachah 
that our patriarch Yitzchok Avinu bestowed on his son Yaakov (Bereishis, 
Parshas Toldos Ch. 27: verse 28), ‘V’Yitein L’cha’ – ‘And Hashem should 
give you’. According to the Arizal, the extra conjunctive ‘vav’ means 
‘yitein yachzor v’yitein’ – that Hashem should continually and constantly 
give. 
Likewise, the Chida explains the extra ‘vav’ in Urchatz. The Baal Haggada 
is transmitting a message to us. Just as during the Seder we all wash before 
dipping a vegetable in salt water, that extra ‘vav’ is telling us - ‘rachatz 
yachzor v’rachatz’ – that we should continue to wash our hands anytime 
we want to eat a food dipped in liquid, year round. 
The Chasam Sofer and his son-in-law, the Chasan Sofer, write in a similar 
vein in their Haggada, that Urchatz is meant to serve as a tochacha (rebuke) 
and yearly reminder to those who are lackadaisical with the observance of 
this halacha, in order to remind everyone that this applies year-round as 
well. Indeed, the Taz actually writes similarly, and concludes that at least 
during the Aseres Yemei Teshuva one should be stringent. The Ben Ish 
Chai remarks comparably when discussing Urchatz, that praiseworthy is 
one who is careful with this handwashing year-round.(12) 
Rav Shlomo Zalman Auerbach zt”l adds that the ‘Vav’ is connecting 
‘Urchatz’ to ‘Kadesh’ – meaning ‘Kadesh Urchatz’ – (as a command) that 
we should be mekadeish ourselves and continue to wash for food items 
dipped in liquid – even if not stringent with this all year round.(13) 
The Medium is the Message 
Yet, it is important to note that other poskim take an alternate view. Rav 
Yaakov Reisher in his Chok Yaakov argues(14) that since the great 
Maharam M’Rottenberg, as well as the Lechem Chamudos and Magen 
Avrohom among others, ruled leniently with washing before eating a food 
item dipped in liquid following Tosafos’ precedent, and most people do not 
follow the opinion mandating it nowadays, this simply cannot be the reason 
why we perform Urchatz at the Seder. 
Rather, he explains that the Gemara’s intent in stating that Urchatz is 
performed in order that there should a distinction for children to ask, is that 
the handwashing itself for eating dipped vegetables is what is out of the 
ordinary, not the timing of the washing. According to this understanding, it 

is the Urchatz itself that is essentially the “hekker”, highlighting that 
something different than the norm is occurring, to enable children to ask 
what is different on Seder night. Meaning, although most do not wash 
before eating a dipped item year-round, at the Seder we dom, and that is 
the atypical action we do to arouse the interest of the children. 
Not a Daas Yachid (lone dissenting opinion), both the Chayei Adam and 
Aruch Hashulchan seem to favor this explanation, and it is cited by the 
Mishnah Berurah in his Shaar Hatziyun as well.(15) 
On the other hand, the Levush understands Urchatz somewhat differently. 
He explains that the dipping of Karpas at the Pesach Seder is due to ‘Chovas 
(or in some editions ‘Chibas’)HaRegel, extra obligation or devotion for the 
Yom Tov’. Ergo, the handwashing is specifically performedat the Seder, as 
due to its inherent holiness, ‘we go the extra mile’ to strive for an increase 
in purity, as opposed to year round, when in his opinion, it would not be 
mandated.(16) 
Another idea, cited by the Rema in his Darchei Moshe,(17) is that the 
Haggada is akin to a Tefillah, that we are relaying thanks and praise to 
Hashem for all he has done for our ancestors and us. Therefore, 
immediately prior to the recital of the Haggada we wash our hands in 
preparation without a brachah similar to the requirement before davening. 
Divergences of Dipping 
Interestingly, Rav Tzvi Pesach Frank zt”l, the former Chief Rabbi of 
Yerushalayim, opines that the dispute among Rishonim whether only the 
head of the household is supposed to wash Urchatz or if everyone at the 
Seder does as well (the most common custom) might be dependent on this 
debate of why the handwashing at the Seder was instituted.(18) According 
to the majority opinion that Urchartz was enacted due to the halacha of 
davar hateebulo b’mashkeh, then everyone would be mandated to wash. 
However, according to the opinions that this handwashing is only 
performed on Pesach at the Seder, it is possible that only the head of the 
household need wash Urchatz, as that should be deemed sufficient enough 
to arouse the interest and subsequent questions of the children. 
Practically, as mentioned previously, the most common custom is that 
everyone washes Urchatz.(19) Yet, a notable minority minhag, performed 
mainly by Sanz Chassidim, as well as Lelov and Satmar Chassidim, is that 
only the head of the household wash.(20)So it is remarkable that this 
modern divergence of minhagim might actually depend on how poskim 
understood the brief statement of the Gemara regarding childrens’ 
questions. 
Finger Food? 
Another interesting machlokes that might depend on which hekker the 
Gemara intended is how to dip the Karpas into the saltwater. If the reason 
Urchatz was mandated is due to the halacha of davar hateebulo b’mashkeh, 
then it stands to reason that if one used a fork or other utensil to dip and did 
not actually get ‘ones’s hands dirty’ then many poskim would hold that 
handwashing is technically not required.(21) On the other hand, if the 
washing prior to dipping is considered the unusual action, then we should 
perform Urchatz irregardless of utensil. 
Practically, although there are contemporary authorities, including Rav 
Moshe Sternbuch and Rav Nissim Karelitz,(22) who maintain preference 
for dipping the Karpas by hand in order that it should satisfy all opinions, 
nonetheless, due to the other understandings of Urchatz’ s role, many 
poskim rule that even if one used a fork for the dipping, we should still 
perform the handwashingprior.(23) Just another insight into the seemingly 
simple and straightforward, yet remarkable, Urchatz. 
Urchatz Everyday! 
The Chida continues that although many are aware of the halacha of davar 
hateebulo b’mashkeh, they do not realize that it even applies to something 
as ubiquitous as dipping cake into coffee!(24) One might contend that the 
connection between vegetables in saltwater to tea biscuits in coffee seems 
tenuous, but actually, according to the majority of authorities, from a 
halachic perspective they are remarkably similar. 
So the next time you get that dunkin’ urge, it might be prudent to be 
conscientious by following the Haggada’s hidden exhortation, and head to 
the sink before diving into your cup-of-joe. 
Thanks are due to my 12th-grade Rebbe in Yeshiva Gedolah Ateres 
Mordechai of Greater Detroit, Rav Yitzchok Kahan, for first enlightening 
me to this passage of the Chida’s. 
1. Rashi and Rashbam (ad loc. s.v. dilma). 
2. Well, if this is the question that children ask, then what is the answer? 
The Bach (Orach Chaim 473: 8 s.v. v’loke’ach; and later cited by the Pri 
Megadim ad loc. Mishbetzos Zahav 7) cites three diverse solutions: 1) That 
we are showing Derech Cheirus, that free men dip before a Seudah to whet 
the appetite. 2) It serves as a small taste, as the Seder’s Seudah is much 
later, after Haggada and Hallel, so we should not sit so long without eating 
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anything. 3) Citing the Maharal M’Prague (Gevuros Hashem Ch. 50), that 
the first dipping before the Seudah shows that the second dipping by Maror 
is performed exclusively for the Seder Night’s special Mitzvah of eating 
Maror; otherwise, as many people dip during their meals, it would not 
appear out of the ordinary. The Taz (ad loc. end 7 s.v. u’me’od) offers an 
alternate approach, that the fact that the first dipping is done prior to the 
Seudah shows that it is not actually performed as part of the Seudah, so too, 
it proves that the second one, Maror, is also not done as part of the Seudah 
but rather for its unique Mitzvah. 
3. Tur (Orach Chaim 473: 6). Many later authorities, (ex. Shulchan Aruch 
Harav ad loc. 14, and Kaf Hachaim ad loc. 105) understand the Gemara this 
way as well. 
4. Rashi and Tosafos (ad loc. s.v. hakol). 
5. Including the Maharam M’Rottenberg (cited in Tashbatz Kattan 99 and 
Tur ibid.), Rashbat (cited by the Mordechai on Pesachim 34a), Baal HaItur 
(Aseres HaDibros Matzah U’Maror pg. 134b, third column),Maharshal 
(Yam Shel Shlomo on Chullin, Ch. 8: 18), Lechem Chamudos (Divrei 
Chamudos on the Rosh, Chullin Ch. 8: 41), Levush (Orach Chaim 473: 6), 
Magen Avrohom (Orach Chaim 158: end 8), Ateres Zekeinim (Orach 
Chaim 158: 4, end s.v. oh hapri), Chok Yaakov (Orach Chaim 473: 28), 
and Aruch HaShulchan (Orach Chaim 158: 4 & 5). The Ya’avetz (Mor 
U’Ketziah 158 end s.v. v’ha) is also melamed zechus for those who are 
lenient with this. On a more contemporary note, the Kozoglover Gaon, Rav 
Aryeh Leib Frommer zt”l (Shu”t Eretz Tzvi vol. 1: 32) and Rav Shalom 
Meshash zt”l (Shu”t Shemesh U’Magein vol. 2: 45) defend the common 
practice not to wash before eating dipped food items. See also footnote 7. 
6. Rambam (Hilchos Brachos Ch. 6: 1), Tur (Orach Chaim 158: 2 and 473: 
6), Shulchan Aruch and Rema (Orach Chaim 158: 4), Biur HaGr”a (Orach 
Chaim 158: 4 s.v. blo bracha), Chayei Adam (vol. 1, 36: 4), Shulchan Aruch 
Harav (Orach Chaim 158: end 3), Ben Ish Chai (Year 1, Tazria 19), Kitzur 
Shulchan Aruch (40: 17), Mishnah Berurah (Orach Chaim 158: 20), Kaf 
Hachaim (Orach Chaim 158: 13 & 25), and Chazon Ish (Orach Chaim 25: 
14 & 15 s.v. kasav b’M”B). The Chazon Ish and Steipler Gaon were known 
to be very stringent with this - see Orchos Rabbeinu (5775 edition; vol. 1, 
pg. 153 - 154, Dinei Netillas Yadayim V’Seudah 6 and 7). See also next 
footnote. 
7. Other authorities who hold this way include Rabbeinu Yonah (Brachos 
41a s.v. kol), the Rosh (Chullin Ch. 8: 10), the Knesses HaGedolah 
(Shiyurei Knesses HaGedolah, Orach Chaim 158 Hagahos on Beis Yosef 
3), Matteh Yosef (Shu”t vol. 2, 18: 19 - who uses extremely strong terms 
against those who are lackadaisical with this), Taz (Orach Chaim 473: 6; 
who concludes that at the very least one should be makpid during the 
Aseres Yemei Teshuva), Chida (Birkei Yosef, Orach Chaim 158: 5), Shlah 
(Shaar Ha’Osiyos 81b, haghah), and Ba’er Heitiv (Orach Chaim 158: 11). 
See also Halichos Shlomo (Moadim vol. 2, Ch. 9, pg. 253, footnote 184) 
which quotes Rav Shlomo Zalman Auerbach zt”l as maintaining that even 
though in previous generations many were lenient with this issue, adding 
that the Chayei Adam, in his hesped for his son (titled ‘Matzeves Moshe’) 
stressed that the niftar was a tzaddik and illustrated this by stating that he 
was makpid to always wash his hands before dipping food items into liquid, 
implying that even in his time and place it was an uncommon procedure. 
Nevertheless, nowadays we should definitely do our utmost to fulfill this 
halacha. Likewise, Rav Shmuel Halevi Wosner zt”l is quoted (Kovetz 
M’Beis Levi vol. 17, pg. 17, 3) as sharing a similar assessment, that 
although the common custom seems not to be makpid, nonetheless, it is 
indeed preferable to strive to do so. Rav Ovadiah Yosef (Chazon Ovadia 
vol. 1 - Pesach, Hilchos Leil HaSeder pg. 32, Urchatz 1,) likewise stresses 
that since the majority of poskim, including the Shulchan Aruch, hold that 
one need be makpid year-round, ‘b’vaday hachi naktinan’. For more on this 
topic, as well as which Gedolim over the ages were or were not makpid, 
see Rabbi Eliezer Brodt’s Bein Kesseh L’Essor (Ch. 9, ppg. 148 - 153). 
8. Beis Yosef, Shulchan Aruch, and Rema (Orach Chaim 158: 4), Taz (ad 
loc. 6), Chayei Adam (vol. 1, 36: 4), Shulchan Aruch Harav (158: 3), Kitzur 
Shulchan Aruch (40: 17), Aruch Hashulchan (Orach Chaim 158: 5), Ben 
Ish Chai (Year 1, Parshas Tazria 17), Mishnah Berurah (158: 20), and Kaf 
Hachaim (ad loc. 13; citing ‘the Acharonim’). However, the Vilna Gaon 
(Biur HaGr”a ad loc. 11 and Maaseh Rav 81) actually does mandate a 
brachah on the washing for a davar hateebulo b’mashkeh. See next 
footnote. 
9. Tur (ibid.), adding that although the Maharam M’Rottenberg and Baal 
Ha’Itur (ibid.) are of the opinion that nowadays it is not necessary, 
nevertheless, as the Gaonim, as well as Rashi, as quoted by Rav Shmayah, 
mandate it, the ikar is to make Netillas Yadayim by Urchatz. The Rambam 
(Hilchos Chametz U’Matzah Ch. 8: 1) rules this way as well. The Levush 
(Orach Chaim 473: 6) and Vilna Gaon (Biur HaGr”a ad loc. 30 and Maaseh 

Rav beg. 191; also cited in Shaar Hatziyun ad loc. 70) also rule this way by 
Urchatz. Interestingly, in the famous 1526 Illuminated Prague Haggada, it 
cites that Urchatz should be recited with a brachah. Thanks are due to Rabbi 
Eliezer Brodt for pointing this out. However, there is a practical difference 
between the shittos of the Levush and Gr”a. The Gr”a maintains that 
Urchatz shares the same status as any davar hateebulo b’mashkeh, which 
in his opinion is obligated in handwashing with a brachah. However, and 
quite conversely, the Levush maintains that generally we rule that 
nowadays a davar hateebulo b’mashkeh does not require handwashing. It 
is only at the Seder, due to Chovas HaRegel (some editions have Chibas 
HaRegel) that we do so by Urchatz. Accordingly, since we are performing 
this handwashing specially for the Seder, it requires the full status of the 
Gemara’s ruling and therefore, in his opinion, does require Netillas 
Yadayim as well. See also footnote 16. On the other hand, theTaz (ad loc. 
end 7 s.v. u’me’od) questions the Tur’s (and Levush’s) ruling, as by Pesach 
he mandates Urchatz with a brachah, whereas year-round rules one does 
not make the brachah for such handwashing at all. The Taz states that it is 
inconceivable that the same action for the same purpose can require a 
brachah parts of the year, whereas other times not. Interestingly, in his 
Darchei Halacha glosses to the Kitzur Shulchan Aruch (119: 8), Rav 
Mordechai Eliyahu writes that those who generally follow the rulings of 
the Rambam should wash with a brachah for Urchatz, and not like the 
common halachic consensus. 
10. Beis Yosef (Orach Chaim 173: 6 s.v. u’m”sh Rabbeinu) and Darchei 
Moshe (ad loc. 12), and conclusively ruled in Shulchan Aruch (ad loc.), and 
followed authoritatively by the Bach (ad loc. s.v. ul’inyan halacha), Taz (ad 
loc. 7), Elyah Rabbah (ad loc. 23), Hagahos Mohar”a Azulai (on the Levush 
ad loc. 6), Malbushei Yom Tov (ad loc. 3), Pri Chodosh (ad loc.), Shulchan 
Aruch Harav (ad loc. 19), Pri Megadim (Mishbetzos Zahav ad loc. 6), 
Chayei Adam (vol. 2, 130, HaSeder B’Ketzara 4, s.v. Urchatz), Kitzur 
Shulchan Aruch (119: 3), Ben Ish Chai (Year 1, Parshas Tzav 31), Mishnah 
Berurah (473: 52), Aruch Hashulchan (ad loc. 18), and Kaf Hachaim (ad 
loc. 106). This is also cited lemaaseh in most Haggados. There is also some 
discussion as to if one eats less than a kezayis of dipped Karpas if he may 
be lenient with washing with a brachah according to the opinions who 
mandate it. One can posit that this idea is logical, as the Rambam, Levush, 
and Vilna Gaon, who all mandate Urchatz with a brachah, also hold that 
one should eat a kezayis of Karpas. Therefore, it would stand to reason that 
if one eats less that that amount, washing with a brachah is not necessitated. 
On the other hand, the Tur also mandates washing with a brachah but writes 
that eating a kezayis is not necessary. See Shaar Hatziyun (ad loc. 70), Biur 
Halacha (ad loc. s.v. pachos m’kezayis), Kaf Hachaim (ad loc. end 106 and 
158: 20), and the Mekoros U’Biurim to the recent Weinreb edition of 
Maaseh Rav (191: footnote 58, pg. 210). 
11. The Chida’s Simchas HaRegel Haggada - in the end of his passage 
explaining Urchatz. 
12. Haggada of the Chasam Sofer and Chasan Sofer (Urchatz), Taz (Orach 
Chaim 473: 6), and Ben Ish Chai (Year 1 Parshas Tzav 31). 
13. Halichos Shlomo (Moadim vol. 2, Seder Leil Pesach, pg. 253, Orchos 
Halacha 184). 
14. Chok Yaakov (473: 28). See also footnote 5. 
15. Chayei Adam (vol. 2, 130, HaSeder B’Ketzara 4, s.v. Urchatz), Aruch 
Hashulchan (Orach Chaim 473: 18), Shaar Hatziyun (ad loc. 69). 
Interestingly, in his Mishnah Berurah (ad loc. 51), he implies conversely, 
like the basic understanding of the Tur and most commentaries, that the 
Urchatz handwashing is due to the halacha ofdavar hateebulo b’mashkeh. 
16. The Levush (Orach Chaim 473: 6) understands Urchatz differently than 
the other two main opinions. He explains that since the dipping of Karpas 
at the Pesach Seder is due to “Chovas HaRegel” and is considered a 
“Tevillah shel Mitzvah” we should therefore strive for an increase in purity 
and that is why the handwashing is performed, even though the rest of the 
year it is deemed non-mandatory; quite the opposite of the Chida’s and 
Chasam Sofer’s understanding. Rav Shmuel Avigdor zt”l (Haggada shel 
Pesach im Pirush Maharsha; cited in Bein Kesseh L’Essor, Ch. 9, pg. 152 
- 153), the Pri Megadim (ad loc. Mishbetzos Zahav 6; although he implies 
that it should apply equally to every Yom Tov) and Shlah (Shaar Ha’Osiyos 
ibid.) understand Urchatz akin to the Levush. This idea is also cited by the 
Kozoglover Gaon (Shu”t Eretz Tzvi vol. 1: 32 s.v. amnam), and later by 
Rav Shlomo Zalman Auerbach zt”l (Halichos Shlomo ibid.). For more on 
this topic, as to Urchatz being mandated due to the inherent extra-Kedusha 
of the Chag, see Bein Kesseh L’Essor (Ch. 9, ppg. 152 - 153). 
17. Darchei Moshe (Orach Chaim 473: beg. 12). Washing before Tefillah 
(and without a brachah) is based on Gemara Brachos (15a) and ruled 
accordingly in Shulchan Aruch and Rema and main commentaries (Orach 
Chaim 92: 4 and 5). 
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18. Mikraei Kodesh (Pesach vol. 2: 39, pg. 142). This logic is also later 
cited in Minhag Yisrael Torah (vol. 3, pg. 133 - 134: 14), and Rabbi Yaakov 
Skocylas’s Ohel Yaakov (on Hilchos U’Minhagei Leil HaSeder, pg. 51, 
footnote 4). Although there does not seem to be a direct dispute regarding 
whether everyone at the Seder or just the head of the household wash by 
Urchatz, it is implied by their specific writings. For example, the Rambam 
(ibid.), when discussing the customs of the Seder, uses plural tense (lashon 
rabbim) for almost all of the minhagim, except Urchatz, for which he uses 
the singular tense (lashon yachid), implying that in his opinion only the one 
leading the Seder need to wash. On the other hand, from the way the Ritva 
(Pesachim, Seder Hahaggada), Maharil (Seder Hahaggada), Abudraham 
(Seder Hahaggada), and Mordechai (Pesachim 37b; cited by the Beis Yosef 
ibid. s.v. u’m”sh v’lo) discuss the topic, it is clear that they are of the 
opinion that everyone should be washing. 
19. As aside for the above mentioned Rishonim, is also explicitly cited by 
the Seder HaYom (Seder Tefillas Arvis V’Kiddush [shel Pesach] s.v. 
achar), and Misgeres Hashulchan (on the Kitzur Shulchan Aruch 119: 3). 
See also Halichos Even Yisrael (pg. 163, Urchatz 1 and footnote 6), 
Haggada shel Pesach of Rav Shlomo Zalman Auerbach zt”l (pg. 109), 
Haggada shel Pesach Chazon Ovadiah (‘Urchatz’; at the end of Sefer 
Chazon Ovadiah vol. 1 - Pesach), Netei Gavriel (Hilchos Pesach vol. 2, Ch. 
81: 11), and Ohel Yaakov (ibid; citing Rav Yosef Shalom Elyashiv zt”l and 
others). 
20. In Rav Asher Weiss’s Haggada shel Pesach Minchas Asher (pg. 30, 
Urchatz 5) he cites this as Minhag Sanz, following the precedent of the 
Divrei Chaim and Kedushas Yom Tov. See also Vayaged Moshe (15: 2), 
Netei Gavriel (Hilchos Pesach vol. 2, Ch. 81: 11, and footnote 20 and 21), 
Minhag Yisrael Torah (ibid.), and Ohel Yaakov (ibid.) who cite different 
minhagim on this. Sanz, Satmar, Lelov, and Ziditchov, as well as Rav 
Shmuel Halevi Wosner zt”l, maintain that only the Baal Habayis needs to 
wash, and that this was also the personal hanhaga of the Chasam Sofer, 
while Belz, Gur, Ropshitz, Spinka, Skver, Boyan, and Chabad hold 
everyone washes. Vizhnitz minhag is that only once one is married do they 
wash for Urchatz. 
21. Rav Tzvi Pesach Frank zt”l (Mikraei Kodesh ibid.) makes this 
distinction as well. Rav Yaakov Emden (Mor U’Ketziah 158 end s.v. v’ha) 
writes lishitaso that those who dipped with a fork or spoon are not required 
to wash their hands. Many other authorities rule this way about a davar 
hateebulo b’mashkeh that is always eaten with a spoon (or fork etc.) 
including the Taz (Orach Chaim 158: 9), Shulchan Aruch Harav (ad loc. 
3), Derech Hachaim (Din Netilas Yadayim L’Seudah 5), Chayei Adam 
(vol. 1, 36: 8), Magen Giborim (Shiltei Hagiborim 7), Aruch Hashulchan 
(Orach Chaim 158: 12), and Mishnah Berurah (ad loc. 26). However, see 
Kaf Hachaim (ad loc. 23) who cites several authorities who differ and rules 
that even though there is what to rely upon, nevertheless one should be 
stringent and wash his hands. This machlokes of understanding between 
the Ya’avetz and Kaf Hachaim (citing mekubalim) is extant in many issues 
of handwashing, including that between milk and meat and Mayim 
Acharonim. See previous articles titled ‘Mayim Acharonim Chovah?’ and 
‘The Halachic Power of a Diyuk’. 
22. Haggada shel Pesach Moadim Uzmanim (pg. 58) and Chut Shani on 
Hilchos Pesach (Ch. 17: 16); cited in Ohel Yaakov (ibid. pg. 52: 3 and 
footnote 6). 
23. See Mikraei Kodesh (ibid.), Haggada shel Pesach Minchas Asher (pg. 
30, Urchatz 7), Netei Gavriel (Hilchos Pesach vol. 2, Ch. 81: 5), Ohel 
Yaakov (ibid.). Also, the fact that this issue is not even raised by the 
majority of poskim proves that they were of the opinion that it should not 
matter lemaaseh regarding Urchatz. 
24. See also Orchos Rabbeinu (5775 edition; vol. 1, pg. 153, 154, and 159 
Dinei Netillas Yadayim V’Seudah 6, 7, and 27) which records that the 
Chazon Ish and Steipler Gaon were known to be very stringent with this 
halacha, and always washing before dipping cake into tea, eating washed 
fruit, and even fruit taken from the fridge that is slightly damp. 
Disclaimer: This is not a comprehensive guide, rather a brief summary to raise 
awareness of the issues. In any real case one should ask a competent Halachic 
authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben R' 
Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and l'zchus for Shira 
Yaffa bas Rochel Miriam and her children for a yeshua teikef u'miyad! 
This article was written l’zechus Shira Yaffa bas Rochel Miriam v’chol yotzei 
chalatzeha for a yeshua sheleimah teikif u’miyad! 
For any questions, comments or for the full Mareh Mekomos / sources, please email 
the author: yspitz@ohr.edu. 
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr 
Lagolah Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim. He also 
currently writes a contemporary halacha column for the Ohr Somayach website 
titled “Insights Into Halacha”. 
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Rabbi Doniel Staum 

Stam Torah 
Parshas Tzav - Shabbos Hagadol 5777 “The Good Old Days(1)” 
Rabbi Yaakov Levitt of Bialystok related the following poignant 
parable(2): 
One day an elderly man from a simple village became severely ill. His 
children immediately summoned the best doctor from the big city to 
examine him. After a thorough checkup the doctor concluded that although 
his condition was very serious, with proper medication the elderly man 
would have a complete recovery. 
He wrote out a prescription in which he detailed the exact ingredients 
necessary to create the elixir needed to restore his health. Before leaving 
the doctor gave the family strict instructions. “Remember to give the patient 
this prescription three times a day. Dissolve it in a cup of water and make 
sure he swallows it. Within a few days you should see significant 
improvement.” 
The family thanked the doctor and assured him that they would do exactly 
as he said. Within a few days however, it was clear that the patient’s 
condition was rapidly worsening. They ran to summon the doctor. “What 
kind of a doctor are you?” they demanded, “not only has our father’s 
condition not improved, it has worsened terribly.” 
The doctor couldn’t believe it. He hurried to the patients’ bedside and shook 
his head. “I just can’t understand what went wrong. The prescription I wrote 
out for you was exactly what he needs to combat those symptoms. But 
perhaps I made a mistake. Let me take a look at the prescription and see if 
I missed an important ingredient or wrote the wrong amount.” 
The eldest son shook his head, “the prescription is all gone.” 
The doctor was confused. “What do you mean it’s gone? What happened 
to it?” 
The son explained, “How long did you think it would last? We followed 
your instructions to the tee. The day you left we immediately began ripping 
up the prescription paper into small pieces and dissolving it in water which 
we gave our father to drink. By now he has consumed the entire paper.” 
The doctor was too stunned to speak. “You foolish people! You complain 
to me that you’re father did not get better from my prescription? It’s a 
miracle that he’s still alive at all. Did you really think your father would be 
cured by eating the paper I wrote on? The prescription paper is only to 
inform the pharmacist how to make the required medicine. If you would 
have followed the advice written on the prescription instead of having your 
father swallow it he would be fine now.” 
A Todah (thanksgiving) offering was brought by an individual who 
survived a perilous situation. But one need not wait until a tragedy was 
averted for him to bring an offering of thanksgiving to the Mishkan/Bais 
Hamikdash. One was permitted to donate a Shelamim (peace-offering) any 
time he so desired(3). 
In our daily prayers we ask G-d, “Bless us, our Father - all of us as one - 
with the light of Your countenance… And may it be good in Your eyes to 
bless Your people Israel, in every season and every hour with peace…” 
Rabbi Avigdor Miller zt’l noted that in this blessing we are not requesting 
new things from G-d, rather we are praying that the good we have already 
been blessed with continue. We pray not only that G-d continues to shower 
us with blessings and goodness, but that we have the sense to appreciate 
what we have. 
Very often people look back to years and decades gone by, sigh 
nostalgically, and exclaim, “Those were the good old days!” Rabbi Miller 
counters that we would be wise to realize that “These are the good old 
days!” Perhaps there was a time when we were more vibrant and youthful. 
Perhaps there was a time when our lives were more exciting and carefree. 
But almost invariably at some point in the future we will look back to today 
wonder why we didn’t appreciate it more. 
The wisest of men exhorts us(4), "Do not ask why were the earlier days 
better then now, for it not out of wisdom do you inquire about this". Shlomo 
Hamelech urges us not to focus too deeply and ponder the 'good old days'. 
Rather, one should appreciate the gifts of the present and thank G-d for the 
blessings he has been endowed with. “Go, eat your bread in gladness, and 
drink your wine in joy… Enjoy happiness with the woman you love all the 
fleeting days of your life that have been granted to you under the sun… For 
that alone is what you can get out of life, and out of the means you acquire 
under the sun.(5)” 
Our problem is that in the daily bustle of life we hardly ever stop to smell 
the flowers. 
An insightful and analytical friend of mine recently quipped to me, “I have 
finally pinpointed what it is about the way we celebrate Chol Hamo’ed(6) 
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that bothers me so much.” He explained that in our fast-paced, rapid 
moving society we often find ourselves in a relentless pursuit of 
accomplishment and success. [The irony is that the furtherance of 
technology raises our expectations and demands for efficiency and 
effectiveness, which in turn ensures that we have less time, not more.] 
Every six months G-d grants us an elongated week-long Yom Tov (holiday) 
celebration. A holiday is called a “Mo’ed” which literally means a meeting 
place. When one is invited to a meeting with a respected and important 
dignitary, everything in his life aside for that meeting is put on hold. He 
does not answer his phone, or check his messages. For the duration of the 
precious minutes of that meeting he is completely focused on the meeting. 
A holiday is a Mo’ed in the sense that it is an opportunity for us to get off 
the rapid moving cogwheel of life, and to spend a week joyously 
appreciating the blessings of our lives, so that we can thereby feel gratitude 
and connection with G-d(7). 
However, ironically, we have taken Chol Hamo’ed and transformed it into 
a stressful and pressurized time - the very concepts that the holiday affords 
us an opportunity to escape from! We often spend the day stressing over 
where to go and when to leave. The whole holiday centers around the Chol 
Hamo’ed plans, which at times metamorphoses into an all out family feud. 
[This is not to say that one should not go on family trips during Chol 
Hamo’ed. Au contraire! However, the trips should be a time of familial 
bonding, a chance to enjoy the family without the daily pressures that 
abound.] 
In the haggadah we read that while enslaved in Egypt we suffered terrible 
oppression. The author of the haggadah offers a fascinating definition of 
Egyptian oppression. ואת לחצנו זו הדחק" – ‘Our oppression’ refers to the 
pressure”. Aside from the physical servitude which our forefathers were 
subjected to, the Egyptians enslaved them mentally and psychologically. 
The slavery and workload was so intense that they did not even have the 
ability to dream about liberation and freedom(8). 
Our celebration of the exodus includes the fact that we are no longer subject 
to Egyptian oppressive pressure. On the other hand, in our exile we are still 
very much plagued by stress and pressure and it inevitably takes its toll on 
us, physically and mentally. 
In the Shemoneh Esrei of Yom Tov we request, “Load upon us - Hashem, 
our G-d - the blessings of Your appointed festivals for life and for peace, 
for gladness and for joy, as You desired and promised to bless us.” The 
holidays are an opportunity to stop the daily grind so that we can stop to 
smell the flowers and count our blessings. 
But if we are too busy deciding what to do during the holiday and how to 
optimize the holiday then we have failed to utilize the holiday for what it 
was intended. We become analogous to the foolish children who swallow 
the prescription itself as the medicine instead of following its instructions. 
Of course, both Succos and Pesach have their own individual meaning that 
one must contemplate, analyze, and ponder. But even before one begins to 
think about the individual uniqueness endemic to each holiday, one must 
realize that the holiday itself is a mo’ed - a meeting not only between a 
person and his Creator, but also with himself! 
If one indeed takes advantage of the mo’ed he will realize just how much 
blessing he has in his life, (even if others have more). The holiday will help 
him realize the omnipresent miracles that are part of his life on a daily basis. 
It will help him live a life of shelamim, and not wait to express his gratitude 
until he has reason to bring a Todah! 
“Load upon us the blessings of Your appointed festivals” 
“These are the good old days!” 
Rabbi Dani Staum, LMSW,Rabbi, Kehillat New 
Hempstead,Rebbe/Guidance Counselor – ASHAR,Principal – Ohr Naftoli- 
New Windsor 
1. The following is based on the sermon I was privileged to deliver in our 
shul - Kehillat New Hempstead – Shabbos kodesh parshas Vayikra 5770. 
Because of the timeliness and relevance of this message I decided to record 
it even though I just related these words this past Shabbos. 
2. Quoted in the “Haggadah of the Palace Gates” by Rabbi Shalom Wallach 
3. The Shelamim was so called because ‘everyone’ received a portion of it. 
Some of the animal was burnt on the altar, certain parts were given to the 
Kohanim, and some was given to the owner to eat. 
4. Koheles 7:10 
5. Koheles 9:7-9 
6. The Intermediary days of Pesach and Succos 
7. The reason for Chol Hamo’ed is that the Sages realized that a week of 
absolutely no halachically forbidden work was too much for people. Based 
on analytical exegesis of the verses, they concluded that the Torah only 
considers the first and last day of the holiday to maintain the added 
stringency of Yom Tov, while the remaining days have a mitigated status 

of Yom Tov. Thus Chol Hamo’ed is an opportunity to spend time enjoying 
the blessings of the holiday, in a less restricted manner than Yom Tov itself. 
8. See Shemos “they did not listen to Moshe because of shortness of breath 
and hard work.” Also see Mesillas Yeshraim (chapter 2) where he explains 
that the secret to Pharaoh’s success was based on the incredible workload 
which ensured that the Jews could not contemplate their roots or think about 
their destiny. 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Tzav – Shabbos Hagadol 
11 Nissan 5777/ April 7, 2017 
On one occasion, I was speaking to my Rebbe, Rabbi Chaim Schabes, about 
the challenge of constantly strengthening our emunah and bitachon. When 
I mentioned a certain popular book about emunah. Rabbi Schabes 
suggested that instead we learn the Sefer “Mitzvas Habitachon” from Rav 
Shmuel Hominer zt’l. 
There are two components necessary in building one’s faith in Hashem. 
The first is to believe that Hashem is omnipotent, that there is nothing 
beyond His purview and capabilities. He created the world, and can 
manipulate it at will, for the sake of anyone of anything, and it does not 
require any exertion for Him to do so. 
The second level entails believing that although G-d can do anything and 
everything, He won’t always do so. Undoubtedly G-d can effortlessly and 
instantly bail any person out of financial hardship, cure the harshest disease, 
and solve the deepest emotional scars. However, G-d often does not do so, 
and we MUST believe that His not doing so is for the best, although it may 
not seem that way to us[1]. 
In fact, sometimes when one strengthens himself in ingraining within 
himself complete faith that G-d is “kol yachol” (omnipotent), he has a 
harder time accepting that G-d doesn’t always fulfils his prayers in the 
manner he desires. After all, if G-d can, why doesn’t He? It takes a far 
deeper level of bitachon to accept that there is a reason for everything, 
beyond what our finite minds can comprehend. 
My rebbe’s point was that although popular books about emunah contain 
many beautiful lessons and stories, they don’t teach about true bitachon, 
because every story has a beautiful, often incredible, ending. All those 
heartwarming stories strengthen us in regard to the first component of faith, 
but they do little in regard to the second, deeper component of faith. It is 
extremely challenging to see good people suffer, and to hear heartbreaking 
stories of lives torn apart, especially when it happens to people who daven 
with incredible devotion. 
Rav Shmuel Hominer’s small, yet incredibly profound, sefer on bitachon 
drives home the message that there is more to life than what we see. It’s all 
for the best, and it is within our ability to live life with that feeling of 
security, even when the events of life leave us feeling deeply pained. 
In a certain sense, it’s easier to believe in G-d when terrible tragedy strikes 
c’v, than it is to believe in G-d when dealing with minor commonplace 
frustrations of life. When terrible tragedies occur, we are so baffled that we 
have no recourse but to believe that it must be the work of a G-d whose 
ways are imperceptible to us. But when we deal with life’s minor 
frustrations, or when we feel that someone less deserving has been blessed 
with more than us, it becomes harder to believe that it’s not a celestial 
oversight. At that point, we may like dancing with Tevyeh in the field, 
looking heavenward and asking, “Would it have been so terrible if I had a 
small fortune?!” 
After we eat matzah and marror at the Seder, we eat Korech. It is a 
commemoration of the opinion of the great Hillel, who would wrap the 
meat of Korbon Pesach with matzah and marror. 
I tell my students each year that especially if Hillel used both types of 
marror – lettuce and real horseradish - it was quite a delectable sandwich, 
of matzah, lettuce, freshly roasted meat, and some freshly ground 
horseradish to give it a kick. 
On a symbolic level, korech symbolizes the faith of a Jew. We combine the 
korbon pesach, the ultimate symbol of G-d’s love and miraculous 
intervention on our behalf, with the matzah, which symbolizes both 
servitude (‘poor man’s bread’) and redemption, and the marror which 
symbolizes the time of greatest divine concealment, when we felt 
despondent and forlorn. 
For one who has real bitachon such as Hillel, all of life – the good, the bad, 
and the ugly, becomes wrapped together in one delicious meal. Even while 
consuming the painful marror such a person is able to feel a sense of 
security with the knowledge that all is in the Hands of Hashem, who loves 
him, and only seeks his best. 
Pesach is the night of emunah – not just for the glorious and good, but even 
for the more bitter aspects of life. It is a night of divine protection, that 
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traverses all personal pain and sorrow. Every aspect of our lives is ‘wrapped 
up’ in the Hands of the Divine. 
May we all be able to appreciate its sublimity. 
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rabbi Daniel Stein 

TorahWeb 
Making the Pesach Story Personal 
Our Dual Relationship with Hashem 
There is an undeniable bond between the mitzvah of offering the korban 
pesach and the mitzvah of bris milah. They are the only two positive 
commandments whose violation elicits the punishment of kareis, and as 
perhaps alluded to by the grave consequences levied against those who 
neglect these two mitzvos, they are both arguably indispensable ingredients 
to the Jewish experience. The pasuk states in Parshas Bo, "And should a 
convert reside with you, he shall make a Passover sacrifice to Hashem," 
(Shemos 12, 48) from which the Medrash cited by Rashi initially infers that 
aside from the bris milah and immersion in a mikvah, every convert must 
offer a korban pesach immediately upon his conversion, no matter what 
time of year the conversion occurs. The Medrash ultimately rejects this 
suggestion, but the Meshech Chochma concludes nonetheless that a convert 
can substitute the korban pesach in place of the typical korban offered by 
every convert upon their conversion. The relationship between korban 
pesach and bris milah is further underscored when we consider the unique 
exclusion "but no uncircumcised male may partake of it", that no 
uncircumcised Jewish male may participate in the korban pesach. Perhaps 
these two mitzvos are so intertwined and so central because they represent 
two critical dimensions to our relationship with Hashem.[1] 
The bris milah represents a personal commitment to serving Hashem, 
modeled after Avraham Avinu who was the first person to perform bris 
milah, and who independently discovered and forged a relationship with 
Hashem amidst a polytheistic culture. Whereas the korban Pesach 
corresponds to the birth of the Jewish nation and is a response to our shared 
experience of leaving Mitzrayim as a people. This is the platform through 
which we relate to Hashem not as individuals but as a member of the Bnei 
Yisrael. Every Jew as well as every successful convert must subscribe to 
these two notions. It is not sufficient to create a personal relationship with 
the Almighty represented by the bris milah, but we must also intimately 
identify with the history of the Jewish people signified by the korban 
Pesach. Additionally, the Gemara (Yevamos 47a) mandates that we 
question interested candidates for conversion, "'What reason have you for 
desiring to become a convert; do you not know that Israel, at the present 
time, is persecuted and oppressed, despised, harassed and overcome by 
afflictions?" Rav Soloveitchik once suggested that perhaps we inform all 
potential converts of our standing within the world not because we seek to 
discourage them, but rather to give them the opportunity to connect with 
our national identity and destiny, which is a critical component of the 
conversion process and our relationship with Hashem. 
The Blood of the Korban Pesach and the Blood of Bris Milah 
Indeed, it was in the merit of the these two mitzvos, and these two aspects 
to our relationship with Hashem, that we were redeemed from Mitrzayim. 
Rashi (Shemos 12, 6) cites the Medrash which interprets the pasuk "but you 
were naked and bare" (Yechezkel 16, 7) as reflecting the Jewish people's 
inferior spiritual status and their unworthiness to be redeemed. In order to 
elevate Bnei Yisrael and justify their redemption, Hashem provided us with 
these two mitzvos, "And I passed by you and saw you downtrodden with 
your blood, and I said to you, 'With your blood, live,' and I said to you, 
'With your blood, live" (ibid 6), referring to the blood of the korban pesach 
and the blood of bris milah. Targum Yonasan continues that for this reason 
the blood from both these mitzvos was mixed and placed on the doorpost 
during the plague of the firstborn. This is perhaps alluded to in the language 
of the pasuk, which repeats the word "blood" twice, "And the blood will be 
for you for a sign upon the houses where you will be, and I will see the 
blood and skip over you," (Shemos 12, 13) referring to both the blood of 
the korban pesach as well as the blood of bris milah. The Alshich Hakadosh 
adds that for this reason the blood was placed "on the two doorposts and on 
the lintel" (12, 7), the two doorposts representing Moshe and Aharon, the 
leaders of the Jewish nation and our relationship with Hashem as part of 
the Bnei Yisrael, and the lintel corresponds to Hashem, representing our 
direct, individual, and personal commitment to Hashem. 
However, the blood of these two mitzvos was mixed and placed on the 
doorpost together, perhaps indicating that these are not two separate notions 
and dimensions to our relationship with Hashem but one in the same. Each 
aspect of this relationship informs and compliments the other. In that sense, 
we must personalize our commemoration of yetzias Mitzrayim through our 

participation in the korban Pesach and by extension the entire seder 
experience. We must take the national story of yetzias Mitrzayim and make 
it our own individual narrative as well, by peppering it with instances of 
divine intervention and divine providence that we have personally 
witnessed and benefited from in our own lives. It has been widely observed, 
that the text of Haggadah has more commentaries than almost any other 
Jewish text, rivaled only by the Torah itself. Every group, every sect, and 
every yeshivah, within the Jewish community, has their own observations 
and interpretations of the Pesach story and the text of the Haggadah. 
Perhaps this reflects the measure of personal input that we are required to 
bring to bear on the night of the seder. Through the lens and inspiration of 
retelling and reexperiencing the story of yetizas Mitrzaym on the night of 
the seder, every one of us is enjoined to reflect on our own personal 
encounters with the hand of Hashem, the yad Hashem, and how that has 
facilitated our own personal arc and destiny. 
Moshe's Unique Story 
After the plague of hail, Moshe threatened Pharoh that if he did not 
immediately release the Jewish people he would suffer a plague of locusts. 
The Ramban and Baalei Hatosfos note that prior to all the other plagues 
Hashem informed Moshe as to the nature of the ensuing plague. However, 
with regards to the plague of locusts, we don't find any such prior 
notification. How was Moshe able to correctly predict that the next plague 
would be locusts if Hashem didn't inform him beforehand? The Ramban 
claims that just like the other plagues, Hashem must have informed Moshe 
earlier even though it is not recorded in the text itself. The Baalei Hatosfos 
suggest that all the plagues were alluded to on Moshe's staff through the 
abbreviated inscription, detzach, adash, beachav. Rav Shimshon from 
Ostropol brilliantly suggests that the plague of locusts, arbeh, is 
foreshadowed in the words "come to Pharoh", "bo el Paroh" (Shemos 9, 1). 
The word "bo" is spelled beis aleph, and the letters beis and peh as well as 
aleph and ayin are interchangeable since they are formed with the same part 
of the mouth. Therefore, he suggests that the pasuk "bo el Paroh" was 
instructing Moshe to switch the letters beis and aleph of "bo" for their 
counterparts in the word "Paroh", spelled peh reish ayin heh, which if 
rearranged yields the letters aleph reish beis heh, or arbeh, locusts. The 
Chasam Sofer takes an even more novel approach when he submits that the 
plague of locusts was in fact Moshe's own idea! After the first seven 
plagues were successfully dictated by Hashem and implemented by Moshe, 
Moshe was given the latitude to concoct his own punishment for the 
Egyptians, and he chose locusts. This provided Moshe with a personal and 
unique perspective on yetizas Mitrayim, and a part of the story that was not 
shared with anyone else. 
Perhaps, for this reason that pasuk states, "in order that you tell into the ears 
of your son and your son's son how I made a mockery of the Egyptians ... 
and you will know that I am Hashem" (Shemos 10, 2). The pasuk begins in 
the singular, "your son," and concludes in the plural "you will know." The 
Belzer Rebbe explains that this is because in the generation of those who 
left Egypt the only person whose children did not experience yetizas 
Mitzrayim firsthand was Moshe, whose children who were still in Midyan 
at the time. Therefore, the pasuk begins in the singular, because initially the 
only person out of all of the Bnei Yisrael who had a mitzvah to recount the 
story of yetzias Mitzrayim to their children was Moshe. (This might explain 
why Moshe's name does not appear throughout the entire text of the 
Haggadah, because Moshe himself was the original narrator of the story). 
Nonetheless, the pasuk concludes in the plural, because in subsequent 
generations all Jews are bound by the duty to teach their children the story 
of the exodus. However, just like Moshe not only told his children the 
generic story of the yetzias Mitrzayim, but also his own personal individual 
account, so too, each one of us must share with our children as well our 
own unique perspective and personal insight. Only if we color the story of 
yetzias Mitrzyaim with our own individual experiences and encounters 
with the yad Hashem, thereby fulfilling the first part of the pasuk, "tell into 
the ears of your son", can our children be successful in attaining the 
conclusion of the pasuk, "and you will know that I am Hashem." 
Shabbos Hagadol 
The Tur explains that the Shabbos prior to Pesach is known as Shabbos 
Hagadol, the Great Shabbos, because it was on the Shabbos prior to yetzias 
Mitrzayim that the Bnei Yisrael designated their sheep for the korban 
pesach, thereby fulfilling the pasuk "draw forth or buy for yourselves sheep 
for your families and slaughter the Passover sacrifice" (Shemos 12, 21). 
This was indeed a great miracle because the sheep were worshipped as a 
deity in Egypt, and yet the Egyptians did not protest when the Bnei Yisrael 
designated thousands of sheep for slaughter. However, the Medrash 
observes that the pasuk begins "draw forth", because even amongst the Bnei 
Yisrael, there were still individuals who were worshipping avodah zara. 
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Therefore, before designating a sheep for the korban pesach Moshe 
instructed them to withdraw their hand, and to cease and desist their 
practices of avodah zara. However, this is somewhat difficult to understand, 
after all, Bnei Yisrael were now standing at the culmination of the process 
of the redemption. How could it be that Moshe waited until this late stage 
before instructing them to abandon their practices of avodah zarah? 
Rav Kalonymus Kalman Shapira (Eish Kodesh) explains that of coarse 
Bnei Yisrael had renounced their practices of idol worship long ago, but 
upon their introduction and exposure to the mitzvah of korban pesach, 
Moshe was encouraging them not to view the mitzvah as someone else's 
mitzvah, or as someone else's religion, as avodah zarah, a foreign service, 
but rather to embrace and make the mitzvah of korban pesach their own. 
Similarly, we must embrace and transform the national story of the seder 
night represented by the korban pesach, into our own personal narrative. 
The Pirkei D'Rebbi Eliezer comments that the pasuk repeats twice, "and I 
said to you, With your blood, live,' and I said to you, 'With your blood, 
live," because just like the redemption from Mitzrayim was precipitated by 
the unification of the mitzvos of bris milah and korban pesach representing 
the individual relationship with Hashem and our national relationship with 
Hashem, so too the final redemption will only materialize when we 
successfully integrate these two experiences and commitments. Therefore, 
on the Shabbos before Pesach we are reminded to personalize the Pesach 
story, to make it our own, because only in this way can we merit to transmit 
the story to the next generation and to ultimately be zoche to a geulah once 
again, bemheirah beyameinu amein! 
[1] See also Korban Pesach: A Symbol of Faith and Commitment 
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Rabbi Berel Wein 

Pesach Thoughts 
We usually think of Purim as being the Jewish holiday of the year that 
represents the opposites of human existence. It is also thought of as being 
a time of wine and whatever else accompanies the consumption of that 
alcoholic beverage. But surprisingly enough Pesach also fits that template 
of opposites and wine consumption. 
We are all familiar with the rabbinic law that ordains the consumption of 
four cups of wine (the more fainthearted amongst us use grape juice, if 
necessary) during the course of the Pesach seder. In that there is a striking 
example of the opposite attitudes that Judaism often introduces in contrast 
to general society. Most of the human race drinks wine in order to forget, 
to blot out troubles and cares and obliterate disturbing memories of the past. 
Jews, however, drink four cups of wine on seder night in order to 
remember. The cups of wine are there to help us recall our centuries of 
bondage in Egyptian servitude and of the miraculous redemption that the 
Lord created for us. The Torah teaches us that Noach, after the tragedy of 
the flood, planted a vineyard and became drunk in response to the horrors 
that he witnessed as his entire generation was swept away by the punishing 
flood. So to speak, he attempted to drown his sorrows away in cups of wine. 
His Jewish descendants would drink cups of wine in order to commemorate 
their slavery and tortures and mark their release from those evils. Pesach 
wine is remembrance while the wine of mankind generally represents the 
opposite – the desire to forget. 
Another example of opposite values exhibited by the Pesach Hagadah is 
the fact that the name of Moshe, for all practical purposes, is missing from 
the entire Hagadah narrative. Imagine a description of the independence of 
the United States without the mention of George Washington or Thomas 
Jefferson! But the explanation for the absence of Moshe in the narrative of 
the Hagadah is firstly a confirmation of Moshe’s outstanding attribute – 
extreme modesty. It can also be seen as a fulfillment of Moshe’s statement 
to God to have his name erased from the book of the Torah and the narrative 
of Jewish history. 
But I feel that perhaps the absence of Moshe in the Torah’s story of the 
Jewish exodus from Egypt is to avoid the cult of the personality. The world 
usually ascribes great events solely to human behavior and actions. 
However, great events are part of the unseen hand of heaven guiding the 
fortunes of nations and individuals. 
The absence of Moshe’s name indicates that God took the Jewish people 
out of Egyptian bondage and not the greatness of any human being, even 
of the greatest of human beings, Moshe. Moshe is called “the servant of 
God” in the Torah. That is how Moshe always viewed himself. And that is 
how the Torah wishes us to also view him. When he was viewed as 
indispensable to Jewish existence, the trgagedy of the Golden Calf 
occurred. 
A further example of the opposites that are part of the Pesach story and its 
commemoration is the constant reminder of the failures of the Jewish 

people that are intermixed in the Pesach holiday. Seder night is also the 
same night of the week as the ninth of Av, the day of the destruction of the 
Temples of Jerusalem. 
Judaism commemorates its defeats and not only its victories and triumphs. 
In the general world, defeats are rarely remembered and certainly not 
commemorated ritually. But Judaism recognizes that failure is an integral 
part of human life and national existence. 
The miraculous survival and resilience of the Jewish people is in no small 
way due to its ability to admit and commemorate its defeats and failures. It 
remains the key to the necessary self-analysis that is the precursor for 
correcting past faults and improving future behavior and actions. Someone 
who feels that he or she is never wrong, nothing is ever one’s fault, is a sure 
recipe for further failures, disagreements and disappointments. 
The Pesach opposite tempered the joy of deliverance and independence 
with the realities of life, which always includes the possibilities of failure 
and error. There is no escape from this fact of human existence. Pesach 
comes to remind us of this. It provides us with an opposite view that is so 
characteristic of Jewish values and the Jewish view of life and history 
generally. 
My best wishes to all of you for a chag kasher v’sameach, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Tzav – Shabbat Hagadol 
This year, as is true in most years of the Jewish calendar, the Torah reading 
of Tzav coincides with the Shabbat preceding Pesach – Shabbat Hagadol. 
Since on a deep level of understanding there are really no coincidences in 
Torah matters, the connection between Tzav and Shabbat Hagaol should be 
explored and explained. 
The word “tzav” is one of a mandatory command. It does not present 
reasons or explanations and does not brook discussion or argument. It is 
representative of military discipline, of service to a higher purpose even if 
all of the participants in the project are not really aware of the workings of 
that higher purpose. 
A necessary part of living in society is the mandatory obligations, which 
are part of everyone’s life. If it were not for these rules, mores and practices 
imposed upon us, life would become so chaotic as to be unlivable. It is the 
“tzav” part of life that allows all of the other more freedom-of-choice 
opportunities to be present in our lives. 
An ordered society demands that there be commands, not only 
recommendations or suggestions. There is an understandable reflex built 
into our emotional system that resists and resents commands from others. 
Any parent of a three-year old can easily testify to the truth of this 
observation. Nevertheless, the young child must eventually respond to 
commands in order to grow, mature and become a successful human being. 
So, “tzav” plays a vital role. 
Perhaps there are no two areas of Jewish life and law that are as complexly 
intertwined with mandatory commands and laws, as are Shabbat and 
Pesach. The concepts behind these holy days and their observances 
represent noble values – serenity, leisure, freedom and independence. But 
noble ideas alone, without detailed instructions as to their realization, are 
useless in a practical sense. 
The sons who appear in the Torah and the Haggadah all ask the same 
question – “What relevance do these laws have in our time?” Is it not 
sufficient that we honor the ideas that Shabbat and Pesach represent and 
then ignore all of the mandatory commandments that accompany these 
days, their values and ideals. 
Without mandatory commandments no commemoratory day, no matter 
how well meaning and well planned will stand the test of time and changing 
circumstances. It is the “tzav” component of Shabbat and Pesach that make 
this Shabbat the Shabbat Hagadol – the great Shabbat that it is. 
It is an historical fact that those movements and individuals that ignored or 
rejected mandatory observances associated with Shabbat or Pesach 
eventually slipped out of Jewish life and continuity entirely. Again, without 
“tzav” there can be no Shabbat Hagadol. This is the basic issue that divides 
much of the Jewish world today. The avoidance of mandatory 
commandments, attractive and popular as this idea may initially appear, is 
a sure recipe for Jewish extinction. Shabbat Hagadol comes to remind us 
of this lesson. 
Shabbat shalom, Chag kasher v’sameach, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Shabbos HaGadol L'Katan 
The centerpiece of many a Seder is the asking of the Four Questions by the 
children, one after the other. Expectations run high as parents anticipate 
beaming with pride and joy as their children/grandchildren/great-
grandchildren perform the time-honored tradition of reciting the “Mah 
Nishtanah.” 
And they usually do a great job. Teachers work hard to make sure that their 
students are ready to put on a good show Seder night. It is a reflection of 
their own hard efforts to put their little protege on the same page as their 
parents, literally. 
Why is this such a central part of the Seder? Not because how wonderful 
the children seem to perform. It is not about performance. It is about the 
questions, and even more about the answer that follows. 
In fact, if a parent suspects that a child may fall asleep before they get to 
the answer (“We were slaves to Pharaoh, etc.”), they should jump to that 
part for the children. After they have made sure that the children received 
and understood the answer they should return to the proper order from 
where they skipped. 
How many children even care about the answer, or that they have to stick 
around to hear it? After they have done their job and received their praise, 
most probably assume that they’re off for the night. They don’t realize that 
they were the warm-up act to get things going. Their finish is really their 
start. 
It stems from the mitzvah to teach one’s children. One of the most difficult 
things to do is to secure the safety of a tradition from one generation to the 
next. People change. attitudes change, and the world changes. Against such 
a backdrop of change, it is hard for anything to remain the same. 
Remarkably, the Jewish people have kept this tradition for over 3,000 
years. The mitzvah to pass the word of God from parent to children, from 
teachers to students, has made this possible. Many other societies only 
educate. Torah society educates and protects, as if the world depends upon 
it, which in fact it does. 
Creation has a purpose. As long as the purpose is fulfilled, even partially at 
times, then it justifies its existence. If that purpose is lost to man, then God 
tends to reboot history, usually at great cost to mankind. 
That’s why it is precarious when so many Jews lose sight of the Divine 
purpose for Creation. Only a couple of million live by Torah, and even 
many of them don’t understand what Torah does for Creation. They think 
mostly in terms of going to the World-to-Come and avoiding Gehinom. 
They think that they have all that covered with this alone. 
The point of the Haggadah is to put everyone through a refresher course. 
To realign our purpose in life with God’s purpose for Creation. He didn’t 
just free the Jewish people from Egyptian slavery. He did so with a specific 
task in mind, and end for which Torah and mitzvos are the means. 
The Leshem sums it up this way. He reminds is that if freedom had been 
the only issue, then a non-spectacular plague would have done the job. 
Rather, he explains, God did it miraculously, VERY miraculously to make 
a point. It was to show the Jewish people how He is prepared to bend the 
laws of nature to help a Jew fulfill the purpose of Creation. 
What is that purpose? To reveal God. To praise Him. Not for HIS sake, He 
doesn’t need our praise). It’s for OUR sake. Revealing God in Creation 
perfects it. Find something that approaches perfection in Creation, and it 
will seem Godly. Revelation in God reveals the perfection of Creation, and 
accesses it. This is good for man. 
The prophet Yechezkel warned that the Final Redemption will come, but 
not because we will have earned it. It will happen, the prophet said, just to 
end the terrible profanation of God’s Name while living in the Diaspora. 
God will end the exile to end the Chillul Hashem. 
How did that happen? How will we have lost our way so dramatically, even 
while learning Torah and performing mitzvos? 
It will be because, somewhere down the line, someone did not do an 
adequate job of transferring information. Somewhere, at some point in 
time. the tradition became altered, and then altered some more, until it was 
lost. Generations then grew up not clear about what to do with life and how 
Torah is supposed to facilitate. 
Man has become so obsessed with keeping time that we now do so 
atomically with phenomenal accuracy and consistency. Yet, when it comes 
to the transition of ideas and educations, we are less fastidious. We seem to 
think small errors do not matter that much. That’s why educators make such 
low salaries. Their jobs aren’t valued enough. 
Today’s world is the proof that they indeed matter a tremendous amount. It 
is also proof that small errors in education make a huge difference, if not 

immediately then down the line. It’s a confused and divided world with 
many dangerously conflicting opinions. How can any even believe that 
there is some ultimate purpose to life? 
So, this when you make your Seder, make sure to focus on passing the baton 
to the next generation. Give it a lot of thought, and pay a lot of attention. 
This is not just a time honored tradition we are continuing. It is the future 
of the Jewish people, and the right of Creation to continue. 
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HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
Dvar Torah # 571 Pesach (Tzav) 
The Dvar Torah is dedicated in honor of Harav Yitzchok Yosef ben Harav Shlomo who tirelessly devotes himself 
to spreading the Mashgiach's teachings. May he and his mishpacha see only bracha and hatzlacha with gezunt, 
parnassah and kol tuv sela! 
After Bnei Yisrael were commanded to bring the korban Pesach, the Torah 
tells us, "Bnei Yisrael went and did as Hashem commanded Moshe and 
Aharon, so did they do" (Shemos 12:28). Rashi explains that the 
superfluous "so did they do" refers to Moshe and Aharon. They also 
fulfilled Hashem's commandment to designate a sheep to be used for the 
korban Pesach. The Maharal elaborates that the korban Pesach was a 
mitzvah given to Bnei Yisrael as a merit to make them worthy for 
redemption. Thus, one might think that Moshe and Aharon, who were 
Hashem's emissaries to carry out the redemption, need not perform this 
mitzvah. Therefore, the Torah informs us that they too fulfilled this 
commandment. 
It would seem that the original assumption is correct. Why should Moshe 
Rabbeinu have to fulfill this mitzvah if he was never enslaved in Mitzrayim 
and did not need to be redeemed? It would also appear that he did not need 
the mitzvah to advance his spiritual level since he had already reached the 
high level where he was speaking to Hashem as one converses with a friend. 
Rav Wolbe (Daas Shlomo Geulah 323) explains that the korban Pesach was 
consumed exactly at the time when Hashem passed through Mitzrayim and 
smote the firstborn. This final plague was an incredible, almost tangible, 
display of Hashgacha Pratis as Hashem killed only the firstborn and only 
the Egyptians. Bnei Yisrael also prepared themselves for this moment of 
revelation in a very tangible way. They "hurriedly ate the korban Pesach 
with their loins girded, their shoes on their feet and their staffs in their 
hands." The spiritual impact achieved through witnessing an overt display 
of Hashgacha Pratis is so great that even Moshe Rabbeinu could gain from 
it. Therefore, he too prepared himself for the revelation by fulfilling the 
commandment of korban Pesach. 
Leil HaSeder is all about trying to experience that awesome revelation that 
took place on that very night way back in Mitzrayim. The goal is to achieve 
a level off clarity where Hashem's hashgacha pratis in our world and our 
lives, is evident to our corporal eyes. This avodah starts now. Look for 
Hashem's involvement in your life - and it's not hard to find - and you'll be 
better prepared for the Seder Night. It's a unique night during which we are 
given Heavenly assistance to reach levels of emunah - an assistance that is 
unavailable during the rest of the year! 
The Ramban at the end of Parashas Bo (Shemos 13:16) explains that 
Hashem does not perform earth shattering miracles in order to demonstrate 
His Omnipotence to every scoffer. Therefore, He commanded us to 
perform numerous mitzvos as a remembrance for Yetzias Mitzrayim so that 
we should frequently remember how He clearly demonstrated His 
Omnipotence in Egypt. The constant commemoration allows us to relive, 
to a certain extent, the spiritual level that Bnei Yisrael achieved when they 
witnessed those miracles in Mitzrayim. 
Rashi seems to explain the mitzvos in a different light. The Torah instructs 
us, "You shall tell your son on that day, 'It is because of this that Hashem 
acted on my behalf when I left Egypt'" (Shemos 13:8). Rashi explains that 
"this" refers to the matzah and maror set out on the Seder table, i.e. we were 
taken out of Egypt to perform His mitzvos. 
The Ramban understands that the mitzvos were given to remember the 
redemption, while according to Rashi's explanation the exact opposite is 
true: The entire redemption was to create a nation that would perform His 
mitzvos. 
Rav Wolbe explains that the Rashi and the Ramban are not arguing. There 
are two aspects to the mitzvos. As Rashi explained, the purpose of Yetzias 
Mitrayim was to forge Bnei Yisrael into a nation that would serve Hashem, 
and their subservience manifests itself with the performance of His 
commandments. The Ramban is merely adding a reason behind the specific 
mitzvos given. They were given with the intent of raising Bnei Yisrael to 
the spiritual levels attained during Yetzias Mitzrayim. 
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The Seder is a manifestation of our subservience and an expression of our 
desire to tap into the spiritual revelations which connect us to our Creator. 
May our service be accepted and our desires be fulfilled - ונזכה לאכול מן 
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Chag Kasher V'Sameiach! 
The Bais Hamussar is accessible to anyone interested in a quiet, secluded place to study Mussar during all hours of the day or night (except during the regular Vaadim). 
The Vaadim can be heard live or at any time via Kol Halashon - 972-3-617-1053 Bais Hamussar, Rechov Ohalei Yosef 17, Yerushalayim Rabbi Shlomo Wolbe z"l 
Rabbi Wolbe This Dvar Torah was written l'iluy nishmas the Mashgiach z"l Take part in the Sefer Torah Liluy Nishmas the Mashgiach z"l Sefer Torah details To partake 
press here: https://secure.cardknox.com/BaisHamussar For a Z'chus for you, your Mishpacha and loved ones! Please Be Our Partner Please join us in spreading the 
teachings of the Mashgiach z"l to thousands across the globe and sponsor a weekly Dvar Torah for $150 as an honor, memory or in zechus of someone. For just $360 
you can sponsor a week of shiurim at the Bais Hamussar including that week's Dvar Torah. To donate press here: https://secure.cardknox.com/BaisHamussar Do you 
think these Divrei Torah can make a difference in the life of your friend, neighbor or family member? Please add them to the mailing list. Forward this issue to a Friend 
Join Our Mailing List Vaad Chizuk L'bnei Hayeshivos Are you a Yeshiva Bochur learning in Eretz Yisroel, or a parent of one? We're here for you! Professional, Caring, 
and Confidential assistance. call: U.S. 732.444.7474 Israel 02.537.1005 9-11pm (Israel time) or email: vaadchizuk@gmail.com Vaad Chizuk, founded by the Mashgiach 
z"l, is a project of the Bais Hamussar. Bais Hamussar, 1845 52nd St. #9, Brooklyn, NY 11204  
 

Aish.Com - Rabbi Ken Spiro 

Jewish History Crash Course 
Crash Course in Jewish History Part 39 - Talmud 
At various times during the Hadrian persecutions, the sages were forced 
into hiding, though they managed to reconvene at Usha in 122 CE, and then 
in a time of quiet managed to re-establish again at Yavneh in 158 CE. 
With so much persecution and unrest, with the Jewish people fleeing the 
land of Israel, the rabbis knew that they would not be able to keep a central 
seat of rabbinic power alive for long. 
Yet, during these great periods of chaos, some of the finest rabbinic minds 
made their mark. Among them: 
• Rabbi Akiva (whom we discussed in Part 38) 
• Rabbi Akiva's chief disciple, Rabbi Meir, also the husband of the 
legendary Bruriah 
• Rabbi Shimon Bar Yochai, the author of the Zohar, the central 
text of the Kabbalah 
• Rabbi Shimon Bar Yochai's son, Rabbi Eliezer 
• Rabbi Shimon Ben Gamliel II, the descendant of the House of 
Hillel and a direct descendant of King David 
Yehudah Ha Nasi 
Now, another man was to emerge and make his mark -- the son of Rabbi 
Shimon Ben Gamliel II -- Rabbi Yehudah HaNasi (in English "Judah, the 
Prince"). 
In a time of chaos, the rabbis decide that they must do the unprecedented -
- write down the Oral Law. 
He is one personality who is absolutely fundamental to understanding this 
period of time, and one of the greatest personalities of Jewish history. 
So great was he that he is now affectionately referred to in Jewish 
scholarship as only Rebbe. 
He had a unique combination of attributes -- being both a great Torah 
scholar and a strong leader -- that gave him the power to lead the Jewish 
people at this chaotic time. He was also a man of tremendous personal 
wealth, which put him in a position to wheel and deal and do what needed 
to get done, not just with the Jews in the Land of Israel but with the Roman 
authorities as well. 
During a period of relative quiet, Rabbi Yehudah HaNasi managed to 
befriend the Roman emperors who succeeded Hadrian, particularly Marcus 
Aurelius. Writes historian Rabbi Berel Wein in his Echoes of Glory (p. 
224): 
"Providentially, in the course of the Parthian war, Marcus Aurelius met 
Rabbi [Yehudah HaNasi], and they became friends and eventually 
confidants ... Marcus Aurelius consulted with his friend in Judah on matters 
of state policy as well as on personal questions ... 
"The years of Marcus Aurelius' reign, ending in his death in 180, was the 
high-water mark in the intercourse between Rome and the Jews. The Jews, 
under the leadership of Rabbi [Yehudah HaNasi], would use this period of 
blissful respite to prepare themselves for the struggle of darker days surely 
lurking around the corner." 
At this time -- circa 170-200 CE -- the Mishnah was born. 
Mishnah 
What is the Mishnah? 
In past installments we discussed the fact that at Mount Sinai the Jewish 
people received the Written Torah and the Oral Torah. (See Part 11.) The 
Oral Torah was the oral explanation of how the written laws should be 
executed and followed. 
The Oral Torah passed from generation to generation and was never written 
down. (See Part 26 and Part 32) Why? Because the Oral Torah was meant 
to be fluid. The principles stayed the same, but the application of those 
principles was meant to be adapted to all types of new circumstances. 
This worked exceptionally well as long as the central authority -- the 
Sanhedrin -- remained intact, and the chain of transmission was not 
interrupted. (That is, teachers were able to freely pass on their wisdom to 
the next generation of students.) But in the days since the destruction of the 
Beis HaMikdash, the Sanhedrin had been repeatedly uprooted and teachers 
had to go into hiding. 

Rabbi Yehudah HaNasi realized that things would not get better any time 
soon. He saw that the Beis HaMikdash would not be rebuilt in his 
generation and possibly in many generations to come. He saw the Jews 
fleeing the land as a result of the constant persecutions and impossible 
living conditions. He saw that the central authority was weaker than ever 
and might cease altogether (which is what happened in the 4th century as 
we will discuss in future installments.) 
To make sure that the chain of transmission would never be broken, he 
decided that the time had come to write down the Oral Torah. 
This was a mammoth undertaking. Rabbi Yehudah HaNasi had to go to as 
many rabbis as possible in order to extract from them their entire memories. 
He asked them to tell him all they knew about the legal traditions they 
received that could be traced back all the way down to Moses at Mount 
Sinai. He put all those recollections together, edited them, and the end result 
was the Mishnah. (Incidentally, the word Mishnah means "repetition" 
because it was studied by repeating; Mishnah then, by extension, means 
"learning.") 
Six Categories Of Jewish Law 
The Mishnah was divided into six basic segments dealing with six basic 
areas of Jewish law: 
• Zera’im, literally "seeds," covering all agricultural rules and laws 
for foods as well as all blessings 
• Mo’ed, literally, "holiday," dealing with the rituals of Shabbos 
and other Jewish holidays 
• Nashim, literally "women," examining all the issues between 
men and women such as marriage, divorce, etc. 
• Nezikin, literally "damages," covering civil and criminal law 
• Kodshim, literally "holy things," concerning laws of the Beis 
HaMikdash 
• Taharos, literally "pure things," concerning laws of spiritual 
purity and impurity 
Rabbi Yehudah HaNasi finished the Mishnah in 219 CE in the town of 
Tzipori in the Galilee. You can visit the site today which is very interesting 
from an archeological perspective. At a place called Beis She'arim, 
archeologists found a series of catacombs at the side of a mountain. And 
they actually found his tomb, with his name on it, along with many other 
great scholars of that time. 
Writing The Talmud 
No sooner had Rabbi Yehudah HaNasi finished the Mishnah, did the rabbis 
realize that the Mishnah was not enough. It was written in shorthand 
fashion and in places was cryptic. This is because it was very concise, 
written on the assumption that the person reading it was already well-
acquainted with the subject matter. 
So they began to have discussions about it and to write down the substance 
of these discussions. 
Since at this time a significant portion of the Jewish population was living 
in Babylon, which was outside the bounds of the Roman Empire, the rabbis 
there put together their discussions, the end product of which was called 
Talmud Bavli or the Babylonian Talmud. In the land of Israel, another set 
of discussions took place and the end result was Talmud Yerushalmi or the 
Jerusalem Talmud. (Incidentally, the Jerusalem Talmud was not written in 
Jerusalem; it was written in Tiberias, the last place where the Sanhedrin sat, 
but was called the Jerusalem Talmud in deference to the Sanhedrin's 
rightful home.) 
The Jerusalem Talmud is much shorter and much harder to understand than 
the Babylonian Talmud because the editing had to be much more rushed. 
The situation in Israel was much worse, while in Babylon it was much more 
stable. (Today, Jewish students pouring over the Talmud in yeshiva are 
using chiefly the Babylonian Talmud.) 
The Talmud is more than just an application of the details of the Jewish law 
as expounded in the Mishnah. It's the encyclopedia of all Jewish existence. 
The Talmud also contains a lot of agadata -- these are stories that are meant 
to illustrate important points in the Jewish worldview. These stories contain 
a wealth of information on a huge range of topics. you name it, it's in there. 
This information was vital to the Jewish people because Jewish law was 
never applied by reading a sentence in the Torah and executing it to the 
letter. Take for example, "eye for an eye, tooth for a tooth." It was never 
Jewish law that if someone blinded you, that you should go and blind him. 
What is the good of having two blind people? It was always understood on 
two levels: 1) that justice must be proportional (it's not a life for an eye) 
and 2) that it means the value of an eye for the value of the eye, referring 
to monetary damages. Thus, the Talmud presented the written and oral 
tradition together. 
To read the Talmud is to read a lot of arguments. On every page it seems 
that the rabbis are arguing. This kind of argument -- the purpose of which 
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was to arrive at the kernel of truth -- is called pilpul. This word has a 
negative connotation outside the yeshiva world, as people read these 
arguments and it seems to the uneducated eye that the rabbis are merely 
splitting hairs, and that some of the arguments have absolutely no basis in 
everyday life. But this is not so. 
The reason why the rabbis argued about things that may not have any 
application to everyday life was to try to get to truth in an abstract way -- 
to extract the principle. These rabbis were interested in knowing what 
reality is and in doing the right thing. Reality is what Judaism is all about -
- the ultimate reality being HaShem. 
Another important point that must be made about these arguments is that 
they never argued about the big things. You don't see a single argument as 
to whether or not you eat pork, or whether or not you can light a fire on the 
Sabbath. These things were a given, they were totally agreed upon. Only 
small points were subject to discussion. And these rabbis were wise enough 
to know that a day would come when the principles established by getting 
to the core kernel of truth would have far reaching implications. 
Gemara 
When you look at the page of the Talmud today, you will find the Hebrew 
text of the Mishnah is featured in the middle of the page. Interspersed 
between the Hebrew of the Mishnah are explanations in Aramaic which are 
called the Gemara. 
The Aramaic word Gemara means "tradition." In Hebrew, the word 
Gemara means "completion." Indeed, the Gemara is a compilation of the 
various rabbinic discussions on the Mishnah, and as such completes the 
understanding of the Mishnah. 
The texts of the Mishnah and Gemara are then surrounded by other layers 
of text and commentaries from a later period. 
The text of the Mishnah is quoting rabbis who lived from about 100 BCE 
to 200 CE. These rabbi are called the Tannaim, "teachers." In this group are 
included such greats as Rabbi Yochanan Ben Zakkai, Rabbi Shimon Bar 
Yochai, Rabbi Akiva, and of course Rabbi Yehudah HaNasi. (In the 
Gemara, they all have the title Rebbe before their first name.) 
The text of the Gemara is quoting the rabbis who lived from about 200 CE 
to about 500 CE. These rabbis are called, Amora’im, "explainers" or 
"interpreters." In this group are included Rav Ashi, Rav Yochanan, etc. 
(Names of the Amora’im are not so famous, but they all begin with Rav.) 
The surrounding text of today's Talmud also quotes Rishonim, literally "the 
first ones," rabbinic authorities who predated Rabbi Yoseph Caro, the 16th 
century author of the code of Jewish law known as the Shulchan Aruch. 
Among the most prominent Rishonim are Rashi, his students and 
descendants who were the chief authors of the Tosfos, Rambam and 
Ramban. We will discuss the contributions of these rabbis in future 
installments. 
Just how important was the work of Rabbi Yehudah HaNasi and those that 
followed him would become very clear in the next hundred years when the 
Jewish people face another threat to their religion. This is when the Roman 
Empire decides to convert its entire population to Christianity. 
Next: Seeds Of Christianity 
Author Biography: Rabbi Ken Spiro is originally from New Rochelle,NY. He graduated from Vasser College with a BA in Russian Language and 
Literature and did graduate studies at the Pushkin Institute in Moscow. He has Rabbinical ordination from Yeshiva Aish HaTorah in Jerusalem and a 
Masters Degree in History from The Vermont College of Norwich University. Rabbi Spiro is also a licensed tour guide by the Israel Ministry of 
Tourism. He lives in Jerusalem with his wife and five children where he works as a senior lecturer and researcher on Aish HaTorah outreach programs. 
This article can also be read at: http://aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_9_Moses.asp Copyright © 2001 
Aish.com - http://aish.com  
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48 Ways to Wisdom 
Way #23 The Good Heart 
We all want to be good, but it's not easy. If you ask an evil person and a 
good person the same question: "Are you a good person?," who do you 
think is more likely to say, "I'm good?" The good one or the evil one? 
The evil one! He could kick his own mother in the stomach and still think 
he's good. You say, "That's terrible! How could you do such a thing?" He 
rationalizes and says, "You don't understand. She asked me to take out the 
garbage. If I do it, who knows what she'll ask for next? This could go on 
forever!" 
The good person takes out the garbage. But if you tell him, "I see you're a 
good person," he says, "No, I'm really not so good. Didn't you notice that 
when I took out the garbage I kicked my mother in the stomach?" 
"What are you talking about? I was watching and you didn't kick your 
mother in the stomach!" 
"Well, I didn't actually kick her. But I was grumbling about taking out the 
garbage. I wanted my mother to feel bad. I was in the middle of a good 
book, and if I don't register my protest, who knows -- she might ask me to 
do it again tomorrow!" 

Do you see the difference? The evil person will always say he's right. He 
doesn't bother trying to be good, so he never feels a struggle. He just 
assumes he's good. 
By contrast, the person who really tries to be good knows how tough the 
job is. And he's always striving for a higher level. 
There's a third type: The fully righteous person, the Tzaddik. He takes out 
the garbage and says, "It's my pleasure, Mom. You work so hard to take 
care of us. Thank you for the opportunity to express my appreciation!" 
Two Hearts: "Wants" And "Desires" 
B'leiv tov literally means "with a good heart." 
The struggle to do good stems from the two conflicting inclinations in every 
human being. A person has two hearts: one that loves to do the right thing, 
and one that prefers to be selfish. You need to develop an awareness of the 
struggle going on inside you. For example: 
• You want to use your time effectively, versus you feel like 
procrastinating. 
• You want to eat healthy, versus you feel like having chocolate 
cake. 
• You want wisdom, versus you feel like watching TV. 
"Want" is for permanence. It is rooted in reality. "Desire" is for the moment, 
with little regard for future consequence. It is an escape. 
This is the conflict between body and soul. Your eternal soul wants to do 
all the right things: to love humanity, seek justice, be altruistic, sensible, 
honorable and responsible. Your soul strives to fulfill its potential. 
Meanwhile, your body, which is destined for the grave, seeks satisfaction 
for the moment. Drawn by comfort and effortlessness, it wants to eat, to 
sleep, to lust. 
You know it's not right to refuse to take out the garbage, and your heart 
really wants to be good. But your other heart, the heart of desire, would 
rather stay inside where it's warm, reading a book in comfort. 
Even as you're reading this, your soul is nudging you: "Pay attention -- this 
will make me great!" But your body contradicts: "All this hard work and 
concentration is too painful. I'm doing fine just the way I am!" 
With every decision, the two hearts clash and create a dilemma. To be 
triumphant in the battle, you have to focus on your innate desire to be good. 
Remind yourself each morning that you want to be good, and don't let that 
consciousness lay fallow. Make it part of your mindset, and you'll see an 
observable effect throughout your day. You'll make more mature and 
effective decisions. 
Distinguish Between The Two Hearts 
It can be very confusing to sort out which heart is talking at any one time. 
Ask someone: "Which is more important to you -- happiness or money?" 
"I'd rather be happy. Just give me basic food, clothing and shelter -- and 
then I'll engage in the pursuit of happiness! After all, what kind of fool 
wants to be a miserable millionaire?" 
"Okay, give me a week and I guarantee to show you how to be happy." 
"Well, that's an interesting offer... Maybe one day I'll consider it." 
"Okay, I'll make you a deal: After one month, if you've increased your 
happiness, I'll give you a bonus of $10,000." 
Now watch that guy run to you! 
Why? Which is more important to him -- happiness or money? 
Of course, happiness is more important. But that's just the intellectual 
understanding of the soul. On the other hand, the body is distracted by the 
sight of those stacks of green bills! 
Bodily desire confuses our thinking. Materialism can look so attractive that 
we become deluded into thinking that's what we really want. 
Unless you make the effort to distinguish between your wants and your 
desires, and to clarify which aspect is influencing your actions, then you're 
likely to lose valuable opportunities to accomplish your goals. 
Get in touch with the conflict is by asking two simple questions: What do I 
want to do, versus what do I feel like doing? What you want to do is 
usually the right thing, whereas what you feel like doing is often what is 
the most comfortable thing. 
The alarm clock goes off in the morning. You want to get out of bed and 
start your day. But you feel like hitting the snooze button and sleeping late. 
It's a tug of war. Getting out of bed becomes a moral dilemma! 
Whether you win or lose depends upon which voice is the loudest at the 
moment of decision: the voice of want, or the voice of desire. 
Once you're aware of the conflict and remember that you're struggling, 
you're able to listen more carefully to the voice of the good heart, and 
dismiss the voice of the selfish heart. 
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Define "Good" 
A proper definition of "good" is the starting point of everything you do in 
life. Obviously you can't just invent your own definition of "good." You 
have to investigate reliable sources, and then analyze which one best 
describes the human condition and reality. 
In Gaza, the definition of "good" may be someone who's willing to strap a 
bomb to his belly and detonate it in a crowded Israeli market. 
In America, the definition of "good" is financial success. People become 
pulverized by depression because they're not successful. "What's wrong 
with me, I can't get an executive's job! I must be bad. I need a therapist!" 
This feeling carries into the way we consume. Our CD collection, vacations 
and fancy cars are one part convenience, two parts status. We want to show 
off that we fit society's idea of "good." (Politely, of course, so people 
shouldn't think we're barbarians!) 
Always ask yourself: Am I defining "good" as that which looks good to the 
fast-food-hi-tech-Hollywood segment of society, or am I defining "good" 
as that which has deep meaning and makes a valuable contribution to 
society? 
If we don't keep up our guard, we could end up like those rich-and-famous 
who are hooked on drugs and plagued by depression. Why is the typical 
image of a movie star one who is embroiled in legal disputes, can't keep a 
marriage together, and spends countless hours in psychoanalysis? 
In Judaism, the definition of good is found in the Torah. It spells out how a 
good person acts toward friends, family, and society as a whole. 
So be careful and keep your definitions straight. If you don't work out the 
definition for yourself, you could end up 20 years down the road before 
realizing you bought a bad package. 
Stand By Your Definition 
Once you get your definition worked out, then you have to stick with it 
wherever you go. Others will always try to change your definition of 
"good," especially when it makes them uncomfortable about their own 
behavior. But you must stand by your definition, even if others mock you. 
Why does someone play Russian roulette? Because he's afraid of being 
jeered, of being called a coward. But who's the real coward? The one 
without the courage to stand up to those jeers! In the end, instead of living 
as a coward, he dies as a coward! The ultimate irony: perception defeats 
reality! 
Don't let go of what you know. 
Being Good Is More Important Than Life Itself 
Imagine you're a successful surgeon. You're famous, rich, have a beautiful 
spouse and marvelous kids. You're president of your synagogue, and have 
just been nominated to receive an honorary doctorate from Harvard 
University. Life is grand! 
Now you're traveling through the Far East with friends. One night, while 
your friends are out at a movie, the Secret Police come to your hotel room 
and say, "Your travel companions have been identified as dangerous spies. 
Tell us where they are -- or we'll kill you!" 
Uh-oh. What do you do? 
Of course, turning over your friends is a terrible thing to do. On the other 
hand, you don't want to die -- and nobody will ever know that you "tattled" 
on your friends. (The Secret Police certainly won't advertise the episode!) 
You can still be a successful surgeon, still have your beautiful family, still 
be rich and famous -- and still make it home in time for the Harvard 
graduation! 
What do you do? 
Now let's up the ante: 
What if the Secret Police asked you to kill 1,000 children? "Kill 1,000 
children and you can go back to the States to your beautiful life." Do you 
think you could do such a thing? 
No. This scenario reveals something very deep in the makeup of every 
human being: Being good is so important that we'd even be willing to die 
for it. (And even if you could bring yourself to kill the children ... you'd 
probably go back home and shoot yourself.) 
Now if you are willing to give up your life to be "good," then realize there 
can be no higher goal in living than being good. 
So go out and live for it. Harness that force within you. Make goodness 
your goal in living. Be willing to give up everything. You're not doing 
anyone any favors by being good, you're simply doing what the "inner you" 
wants. You always win when you do the right thing. 
Every Human Being Wants To Be Great 

Our desire to be good is really just the tip of the iceberg. Actually, all of us 
strive to go beyond "good" -- and become "great." 
Nobody wants to be average. Try saying, "I want to be a mediocre." You 
can't get the words out! Because we want to be great, not just good. 
Would you want to be the person to discover the cure for cancer or 
eliminate the threat of nuclear war? Of course! We would all love to rid the 
world of its problems and unite humanity in peace and harmony. That is 
the Jewish concept of the Messiah. He will put the world back together. 
I once asked a class, "Tell me honestly. In your secret, innermost heart, do 
you harbor the desire to be the Messiah himself?" 
The entire class raised their hands. 
Now here's a deep spiritual secret: The soul, the divine spark within each 
of us, craves to be united with the source of all life -- the Almighty G-d. 
And for that reason, every human being, underneath it all, would not even 
feel satisfied being the Messiah. Our souls desire to be like HaShem 
Himself. 
In fact, one of the Mitzvos of the Torah is to be like HaShem, to emulate 
His ways. 
We each have the potential to make a significant contribution to society. 
The Sages teach that everyone is supposed to say, "The whole world was 
made for me." This does not mean that you can plunder the property of 
others. Rather, every individual is responsible for the world. Act 
accordingly -- you're here to straighten it out. 
So why don't we aim for it? 
Not because we don't want to change the world. But because the effort 
seems too great. It's a lot hard work. But it's what we truly seek. Go for it. 
In the process, you'll become not just good, but great! 
What Can I Do About It? 
Ask any young person today: 
"What are the chances of a worldwide atomic war within the next 20 
years?" 
You'll get a range of answers. Some will say 90 percent, some 20 percent. 
Either way that's horrifying! 
So what are you going to do about it? 
"Me? What can I do about it? The president is in charge! I'm only one 
person. Who am I?" 
In Judaism, we say that if you knew the Almighty Himself was helping you, 
what would you do about it? 
Everything! 
Well, here's good news: HaShem is behind you. HaShem says, "If you try, 
I'll help you. I want you to straighten out the world." That is our national 
mission of "Tikkun Olam," of repairing the world. If we shirk our 
responsibility, we'll have to answer for it. 
There's no giving up. You want to be great, you can be great, and you have 
to be great. So get out there and slug. Harness your powerful desire for 
greatness. It's leading you whether you like it or not. 
Make the right effort, and HaShem will certainly help you achieve. 
Why Is "A Good Heart" An Ingredient In Wisdom? 
• Remind yourself daily that you want to be good. We get 
distracted by daily life and forget how much being good matters. 
• Be aware of the conflict between what you deep-down "want," 
and the desires that get in the way. 
• Once you understand the inner conflict, it will be a lot easier to 
make a conscious choice to use your capacity for being good. 
• Realize that being good is only doing yourself a favor. You want 
self-respect more than anything else in life. 
• Make sure you're going after what you objectively know is good, 
not what society tells you. 
• If you want to be good, then seek out wisdom. Wisdom enables 
you to recognize "good" and make the right decisions. 
• On any decision, ask: What does my soul want, versus what does 
my body want? 
• The good person is willing to make the required effort. 
• Never say "I'm good enough already." You don't really mean it. 
• If goodness is important enough to die for, then it makes sense to 
live for it. 
• There is a Mitzvah to be like HaShem. It's what we all desire. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
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personal skills and get the most out of life.  
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Parsha Encounters 
Parshas Vayikra – Keep it Real 
By Rabbi Yonah Rosen 
4 Nissan 5777 Mar. 31 2017 
A Project Of Chicago Community Kollel 
Next Shabbos is called ‘Shabbos Hagadol’ because of the great miracle that 
happened on that day back in Mitzrayim. 
The Egyptians looked on helplessly as Klal Yisrael slaughtered their god, 
the sheep, for the korban Pesach (Tur 430). Moshe Rabbeinu instructed Klal 
Yisrael to take the sheep: “Mishchu u’kechu lachem tzon,” which literally 
means “Pull and take for yourselves sheep.” The use of the term “pull” is 
puzzling. Why not simply say, ‘Take for yourselves sheep’? Chazal 
(Shemos Rabbah 16:2) explain that Moshe Rabbeinu was telling Klal 
Yisrael to pull their hands away from avodah zarah, and only then take 
sheep to prepare the korban Pesach. 
The timing of this admonition is odd. Why are we suddenly told to stop 
serving avodah zarah, just before offering the korban Pesach? If we were 
warned previously, why did Moshe repeat the warning now? 
The Piacezna Rebbe answers beautifully. He explains that avodah zarah 
literally means “foreign service.” This means that our service of Hashem is 
foreign to us; our avodas Hashem isn’t a part of our real, intrinsic selves. 
HaRav Avrohom Schorr describes a Yid who davens three times a day with 
a minyan, but doesn’t feel that “I” am going to daven; rather, it is as if 
there’s some external force urging him: “You have to go daven now!” He 
feels as if a rope is tied to him, tugging at him to do this mitzvah or that one, 
but his genuine self is not actually participating in the performance of the 
mitzvos. 
When it comes to our physical needs, however, we feel completely natural. 
A person feels that “I” want to eat or “I” want to sleep. When we take part 
in these and other physical acts we feel that the ‘real me’ is doing them. 
Based on this insight into human nature, the Piacezna Rebbe explains why 
Moshe told us to get rid of this avodah zarah specifically before Pesach. The 
Torah calls korban Pesach a “chok” (“Zos chukas haPesach” [Shemos 
12:43]), a mitzvah that has no given reason. Only when something is foreign 
to a person does he need a reason to do it. When something is a part of his 
true self, he doesn’t need to understand it, just as a person has no need to 
understand himself in order to exist. Moshe Rabbeinu told us that in order 
to accept the korban Pesach, we needed to inject avodas Hashem into our 
genuine selves. Only by becoming real ovdei Hashem could we offer the 
korban Pesach properly. Only by being sincere ovdei Hashem can we truly 
serve Him with our own unique personalities and kochos. 
Rabbi Rosen learns daily at the kollel. 
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Halacha Encounters 
Going away for Pesach 
By Rabbi Dovid Greenberg 
The mitzvah of Bedikas Chometz 
One of the mitzvos that we fulfill in preparation for Pesach is the mitzva of 
Bedikas Chometz. Although “bitul” (mental nullification), suffices to 
circumvent the prohibitions of owning chometz over Pesach, the Rabbis 
enacted an additional obligation to search for and get rid of any chometz in 
our posession. Chazal were concerned that one may own an expensive item 
of chometz, and though he may say it’s batul, his resolve would not be firm 
enough to nullify the chometz. Additionally, since one is accustomed to 
eating chametz all year long, if there is chometz within reach over Pesach, 
one may erroneously eat some (O.C. 431:1). Chazal established the night of 
the fourteenth day of Nissan as the proper time for the search; the night 
being the time when most people are home, and the time when a candle 
offers better illumination to search in crevices (ibid 433:1). 
When going away 
The Gemara tells us that thirty days before Pesach, one should begin 
studying the laws of the Yom Tov and increase his consciousness of its 

imminent arrival. Therefore, if one plans to depart his home within thirty 
days of Pesach, he must fulfill the requirement of Bedikas Chometz. One 
may appoint a shaliach (messenger) to search in his stead at the proper time, 
and the shaliach may also recite the brocha for Bedikas Chometz. If one is 
unable to appoint a shaliach, he must search for chometz the night before 
his departure. When doing the bedikah early, one may not recite the brocha 
of “Al Biur Chometz”, because this brocha is referring to the process of 
searching and destroying the chometz. An early bedikah however, probably 
does not result in the burning of that chometz, rather just its removal from 
the premises. If one was unable to search at night, he’s required to do so by 
day. One should annul all chometz in his posession that he may not be aware 
of, by saying “kol chamira” immediately after the bedikah. If a person 
leaves his home more than thirty days before Pesach and has no intention 
of returning until after the Yom Tov, although no bedikah is required, he 
must nullify his chometz before Pesach. If one knows about chometz in his 
possession, many poskim say that he should remove it or arrange to sell it, 
before he departs (ibid 436:1). 
Selling the House 
One is only required to check for chometz in areas under his ownership. If 
one sells his property to a non-Jew, he need not search there. It has become 
common to sell not only one’s chometz to a non-Jew before Pesach, but 
even the area where the chometz is found. This sale usually takes place 
during the day on Erev Pesach. There is a disagreement amongst the poskim 
if this “future” sale exempts the current owner from bedikah in that area on 
the night of the fourteenth. All agree that one should not place himself in a 
position where he’ll be totally exempt from the mitzvah of Bedikas 
chometz,(i.e. selling the entire house, while being a guest in someone else’s 
house). In fact, many Poskim conclude, that if one did sell the entire house 
within thirty days before Pesach and does not have another personal 
residence, he’s required to check the house before the non-Jew takes 
ownership of it. Such is the extent of the obligation of bedikah. The Mishna 
Berura poskens that one may rely on the lenient view that it is unnecessary 
to search places that one plans to sell to a non-Jew, however, he should 
exclude one area from the sale. This allows one to fulfill the mitzvah of 
Bedikah in that unsold area. Preferably though, one should sell those areas 
that he does not plan to check on the thirteenth of Nissan before the 
obligation of bedikah begins. This can be arranged through most Rabbanim. 
This way, if one is going away for Pesach, he may commence such a sale, 
and search just the area not being sold, on the night before his departure. 
One who will be renting an apartment or staying in a hotel before the night 
of the fourteenth of Nissan, will be obligated to do a bedikah there. Because 
that will be his fulfillment of the mitzvah of bedikah, he may sell his whole 
house. However, one must keep in mind that if the house is sold, one may 
not allow others to stay there over Pesach without the agreement of the 
buyer. (436:2) 
The Form of the Bedika 
When searching for chometz in a house where one won’t be over Pesach, 
one need not be concerned with crumbs, moldy pretzels and the like. The 
reason for this is as follows: The prohibition of eating chometz on Pesach 
is extremely stringent. Therefore, in the house where Pesach is being 
observed, one must be extremely careful not to have even a speck of 
chometz, for fear that it may enter someone’s mouth. However, when one 
is leaving his house, and is therefore only concerned with the prohibition of 
owning chometz, then only the chometz which is truly considered food, or 
any chometz that is the size of a kzais must be gotten rid of. This would 
include chometz the size of a kzais, even if it’s a little moldy. Aside from 
this, all other forms of chometz are automatically nullified (M.B. 242:33, 
IGM O.C. vol 1 s. 145). 
Hotels and Family 
If someone is going to a hotel for Pesach, and he arrives there on the night 
of the fourteenth of Nissan, he is obligated to do Bedikas chometz. If he 
arrived on the day of Erev Pesach or during Pesach, and if the owner of the 
hotel is an observant Jew, one should inquire if the room was checked for 
chometz. If it wasn’t or if the proprietor is not a religious Jew, then one must 
search his room for chometz. One should ask a sheilah whether or not a 
bracha should be recited on this bedika. 
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When going to relatives for Pesach, even if you’re given a private room, 
your status is of a guest and not an owner. Therefore, while you may help 
with the bedikah, you may not recite your own separate bracha. 
Time Zones 
There is a halachic query as to whether the prohibition of possessing 
chometz, is determined by the onset of Pesach in relation to when Pesach 
begins for the owner, or in relation to where the chometz is. For example, if 
an American travels to Eretz Yisrael for Pesach, the Yom Tov will start and 
end earlier for him than for his chometz. Therefore, when selling the 
chometz in such a situation, one should be stringent. If one selling chometz 
in Eretz Yisrael, one should request of the Rav not to buy back his chometz 
before Pesach ends in America. If one is selling his chometz in America, 
one should make sure the sale commences before midday on Erev Pesach 
in accordance with the time in Israel. Alternatively, one may give his 
chometz as a gift to a friend remaining in America, thereby eliminating any 
problems (IGM O.C. vol 4, s. 94). 
In conclusion, because Chazal equate chometz with our evil inclinations, 
let’s not view our Pesach preparations as a tiresome chore or at best a spring 
cleaning. Rather, let’s commit ourselves to cleansing our homes and our 
hearts from all forms of chometz in order to usher in the Geula Shleima 
B’korov. 
Rabbi Greenberg, a rebbi at Yeshivas Ohr Boruch, learns daily at the kollel 
 

R’ Shlomo Katz 

HaMaayan 
What Is Wisdom? 
Volume 31, No. 23 5 Nissan 5777 April 1, 2017 
Sponsored by Nathan and Rikki Lewin in memory of her father, Harav 
Eliyahu Moshe ben Yitzchak Dov Gordon a”h 
Rabbi and Mrs. Barry Greengart on the yahrzeit of his mother Yuta bat 
Yosef a”h 
The Gemara (Shabbat 31a) gives each of the Six Orders of the Mishnah a 
nickname. It refers to the Order of Kodshim, which deals with the sacrificial 
service (the subject of our Parashah), as “Chochmah” / “wisdom.” This, 
observes R’ Avraham Yoffen z”l (1887-1970; rosh yeshiva of the Novardok 
Yeshiva in Bialystok, Poland; New York and Yerushalayim), seems to 
contradict another Gemara (Bava Batra 175b), which states that one who 
wishes to be wise should study the Order of Nezikin, which deals with torts. 
He explains: If the question is how to sharpen one’s mind, the answer 
certainly is to study Nezikin. However, we read (Iyov 28:28), “Behold, fear 
of the Lord is wisdom.” The Gemara (Shabbat 31b) interprets this verse: 
“Only fear of Hashem is wisdom.” From that perspective, Kodshim is the 
source of wisdom, for it is all about serving G-d. R’ Moshe ben Nachman 
z”l (Ramban; 1194-1270) writes that through the sacrificial service, which 
atones for the Jewish People’s sins, the Shechinah attaches itself to us. The 
word “korban,” notes Ramban, is from the root that means “close.” 
R’ Yoffen adds: Among the lessons we can learn from the sacrificial service 
is how a person is influenced by his location and surroundings [because a 
korban cannot be brought just anywhere]. Halachah states that there are ten 
levels of sanctity, starting with the Land of Israel and ending with the Holy 
of Holies. Even a prophet could only be called a “man of Elokim” when he 
was in certain places, but not in others, the Zohar teaches. From this, a 
person must learn to choose to be in places and among people who will 
assist him in serving Hashem, not interfere with him. (Ha’mussar 
Ve’ha’da’at) 
“Vayikra / He called to Moshe . . .” (1:1) 
Rashi z”l asks: Why is the Torah broken by hafsakot / breaks, i.e., why is it 
broken into subsections? He answers: To give Moshe an interval for 
reflection between one section and another and between one subject and 
another–something which is all the more necessary for an ordinary man 
receiving instruction from an ordinary man. 
R’ Menachem Mendel Taub shlita (the Kaliver Rebbe in Rishon Le’tzion, 
Israel) observes that in a non-leap year [like this year] Vayikra is read the 
week that most yeshivot begin their Pesach breaks. What purpose do these 
hafsakot serve? he asks. They are times to review, reflect upon, and digest 
what one has learned in the preceding five or six months. If Moshe needed 
such opportunities to reflect, surely we do. (Kol Menachem) 
“If his offering is a shelamim / peace-offering . . .” (3:1) 
R’ Yosef Bechor Shor z”l (France; 12th century) writes: The reason it is 
called a “shelamim” / peace-offering is that the altar gets a part, the kohanim 
get a part, and the owners get a part. This is the way of peace, i.e., that 
everyone eats “together.” (Bechor Shor) 
“I fashioned this People for Myself that it might declare My tehilah / 
praise.” (Yeshayahu 43:21 – from today’s Haftarah) 

R’ Avraham Yitzchak Hakohen Kook z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) writes about this verse: The word “tehilah” refers to 
“light,” as in the verse (Iyov 31:26), “If I ever saw light as yahel / it shone.” 
To give thanks (“hoda’ah”) means to recognize that one is surrounded by 
Hashem’s goodness. In contrast, “tehilah” means recognizing that the 
goodness that one receives is a result of being surrounded at all times by a 
Divine “light.” In effect, it means recognizing that every individual good 
that is received is due to Hashem’s constant presence. That “light,” 
Hashem’s presence, writes R’ Kook, is a far greater gift than the specific 
good that was given. 
The ability to recognize this, R’ Kook adds, is itself a gift from Hashem, for 
how else could mankind see beyond the darkness of this world and notice 
Hashem’s light! (Olat Re’iyah I pp. 193 & 197; II p.62) 
R’ Moshe Bleicher shlita (Rosh Ha’yeshiva of Yeshivat Shavei Chevron) 
elaborates: Giving thanks (“hoda’ah”) is not unique to the Jewish People; 
all the peoples of the world do that. However, our verse teaches, tehilah — 
recognizing and declaring Hashem’s constant presence and living a life that 
reflects that awareness — is the unique mission for which the Jewish nation 
was created. (V’rav Shlom Banayich p.14) 
Pesach 
“Afilu kulanu chachamim . . . / Even if we all were wise, we all were 
understanding, we all were experienced, and we all were knowledgeable in 
Torah, we still would be obligated to tell about the Exodus from Egypt.” 
(Haggadah Shel Pesach) 
R’ Eran Moshe Margaliot shlita (Israel) writes, based on the writings of R’ 
Yehuda Aryeh Leib Alter z”l (1847-1905; the Gerrer Rebbe; known as the 
“Sefat Emet”): 
Why, indeed, must a wise person who knows the story of yetziat Mitzrayim 
retell it year-after-year? He explains: We learn in Pirkei Avot (ch.3), “If 
one’s yir’ah / fear of sin precedes his wisdom, his wisdom will endure.” 
Even if one is wise, he needs yir’ah, because yir’ah is the foundation that 
allows a person to stand before Hashem and accept the yoke of Heaven. 
That, in turn, is a prerequisite for attaining true wisdom. 
He continues: Through retelling the story of the Exodus on the Seder night, 
a person can experience a revelation of G-d, which leads, in turn, to 
increasing one’s yir’ah and re-accepting the yoke of Heaven. This comes 
from the realization that Hashem did not simply free us from serving 
Pharaoh; He did so in order that we would serve Him. 
Also, a wise person must retell the story of the Exodus until he understands 
that all of his wisdom is not his own accomplishment, but from Hashem. 
This is why we conclude the Seder with the poem, “Echad mi yodea?” / 
“Who knows one?” We declare: “Mi yodea” / “The fact that anyone knows 
anything” is the result of the abilities he has been given by the “Echad 
Elokeinu” / “Our One Elokim who is in the heavens and the earth.” (Petach 
Ha’haggadah p.26) 
“Chad gadya” / “One kid goat . . .” 
R’ Yitzchak Isaac Chaver z”l (1789-1852; rabbi of Suvalk, Lithuania, and 
a prolific author in all areas of Torah study) explains this poem as an 
allusion to all of Jewish history. 
“One kid goat” refers to the Jewish People, as is written (Yechezekel 34:17), 
“You are My flock.” The Jewish People is called “one,” as in the verse 
(Divrei Ha’yamim I 17:21), “Who is like Your nation, Yisrael, one nation 
in the land.” In particular, the Jewish People, a nation that is stubborn and 
brazen (in Hebrew, “זע” / “az”), is likened to a goat (in Hebrew, “aiz”). 
“That father bought for two zuzim” is an allusion to the sacrificial service, 
toward which every person contributed half a shekel, i.e., two zuzim, every 
year. The sacrificial service atones for the sins that result from our 
stubbornness and brazenness. 
“Then a cat came and ate the kid goat” refers to the sale of Yosef by his 
brothers, after which the brothers slaughtered a kid goat. 
“Then came a dog” refers to the exile in Egypt, which resulted from the sale 
of Yosef. 
“Then came a stick” refers to Moshe’s staff [which assisted in bringing 
about the Exodus]. 
“Then came a fire” refers to the sin of the Golden Calf, to which one can 
apply the verse (Iyov 31:12), “For it is a fire, it consumes until doom.” 
“Then came water” refers to Moshe’s prayers, which are likened to water, 
as in the verse (Eichah 2:19), “Pour out your heart like water.” 
“Then came an ox” refers to the golden calves erected by King Yerovam [in 
the First Temple period; see Melachim I 12:28]. These new calves undid the 
atonement that Moshe’s prayer had achieved and reawakened the “fire” of 
the Golden Calf. 
“Then came the shochet” refers to the Anshei Ha’knesset Ha’gedolah/ Men 
of the Great Assembly [at the beginning of the Second Temple period] who 
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prayed successfully that the Yetzer Ha’ra for idolatry be “slaughtered,” i.e., 
eradicated from the Jewish People. 
“Then came the angel of death” refers to sin’at chinam / unjustified hatred 
that led to the destruction of the Second Temple and our present long exile. 
“Then came Ha’Kadosh Baruch Hu” alludes to the eventual fulfillment of 
the verse (Yeshayah 11:11), “On that day, Hashem will again show His 
Hand to acquire the remnant of His people.” At that time, [in the words of 
Yeshayah (25:8)], “He will eliminate death forever.” Then, concludes R’ 
Chaver, He will enlighten our eyes with a clear light – speedily in our days, 
Amen! (Haggadah Shel Pesach Yad Mitzrayim) 
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Rabbi Label Lam 

Dvar Torah 
The Master Key to Door after Door 
Raban Gamliel would say, “Anyone who does not mention these three 
things has not fulfilled his obligation and these are they: Pesach, Matzah, 
and Marror!” (Pesachim 116A) (Haggadah) 
One of the three keys to freedom is Matzah! How does Matzah inform us 
about freedom? Is it just an historical icon that awakens ancient memories 
and reminds us of meaningful episodes from our past or is there something 
inherent in the construct of Matzah that makes it an object lesson? 
While I am bravely writing these words now, my wife and thousands of 
Jewish mothers and daughters worldwide are heroically doing what their 
mothers and sisters have done for thousands of years, they are applying 
heavy elbow grease and actively eliminating any trace of the noxious poison 
of Chometz from their holy homes in preparation for the Seder. Chometz is 
that stuff on Pesach that spells Kores- being cut off from the people of Israel. 
Many Jews consciously and unconsciously know Pesach is not a time to eat 
pizza. Every Jew, deep down wants to be part of the mission of his people. 
We dare not flirt with this ultra-dangerous substance, Chometz. Skull 
crossbones would fairly symbolize this hazardous material. Excellent! With 
lots of teamwork and grit the home is sanitized and the Seder table is being 
readied. 
Suddenly alarm bells should be ringing. The hazmat people should be called 
in quickly. That stuff on the table! What is it? Get the blow torch! Call in 
the militia! This is a real emergency! What happened? Nothing unusual at 
all! In fact it’s ubiquitous in every Jewish home, for the past 3329 years. 
Matzah! What’s the problem? What’s the big deal?! 
Authentic Chometz can only be made the stuff of five grains mentioned in 
the Torah, wheat, barley, spelt, oats, and rye. When they come into contact 
with water after 18 minutes, Chometz is born. Amazingly, the Mitzvah of 
the evening is Matzah which is made of the same five grains. 
When they come into contact with water and are then baked and cured by 
fire within 18 minutes, the result is Matzah. In a bizarre way Matzah and 
Chometz are really the same stuff! What’s the difference! One second! If it 
is baked before 18 minutes, mazel tov, it’s Matzah. If it is baked one second 
afterwards it is Chometz. 
Even the word Chometz and the word Matzah in Hebrew are hauntingly 
similar. They share two common letters, the MEM and the TZADI. The 
only differing letters are HEY (in Matzah) and CHES (in Chometz). The 
HEY and the CHES like an upside down U are almost identical. The HEY 
has a little side window and is pronounced with breathiness – HEY. The 
CHES is closed and is pronounced with a guttural throaty sound. Like the 
difference between nearly choking and breathing easy, so is the slight 
difference between Chometz and Matzah. 
So if Chometz is so ruinous why should we risk bringing Matzah onto our 
table on Seder night? That is the question! It could be that that’s exactly the 
reason we do it! If Chometz equals the power of negativity, Matzah must 
be the cure. Matzah is disciplined Chometz and Chometz is undisciplined 
Matzah. Things left to chance go to chaos! Organized chaos is symphonic. 
To gain lasting freedom we cannot afford to avoid all negative forces but to 
rather engage them with discipline and with boundaries. 
Fire and desire are, neither, entirely good or bad. How are they being 
employed and by whom and when and where? Great things can be created 
with either and great destruction can be generated too depending upon 
whether the proper discipline is exercised. It is also no mistake that the same 
letters that spell out Matzos spell Mitzvos! Matzos are the primary example 
of Mitvos. 
Ingesting this concept on Pesach makes available the master key to door 
after door. 
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Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Vayikra-5777 
It Is Worthwhile To Deny Ourselves Precious Spiritual 
Growth In Order Not To Cause Pain Even To An Animal. 
"If any man of you bring an offering to the L-rd..." (Vayikra 1:2)" 
The Ramban (VaYikra 1:9) explains that one of the reasons that sacrifices are 
brought, is that they serve as a visual aid to enhance a person's ability to do 
Teshuvah. Every aspect of bringing the Korban has deep significance. When 
the Semicha, the pressing of hands on the animal's forehead is performed, this 
corresponds to the sins of the individual’s actions. The Vidui, verbal 
confession, corresponds to his evil speech. The burning of the innards and 
kidneys of the animal - the instruments of thought and desire in the human 
being - correspond to his inner thoughts and temptations. The burning of the 
legs of the offering corresponds to the hands and feet that do the evil deeds. 
The blood that is sprinkled upon the altar is compared to the blood of his own 
body. All these acts are done so that the person who brought the korban should 
realize that he has sinned with his entire body. In reality, it is his blood that 
should have been spilled, and it is his body that should have been burned, if not 
for the loving kindness of Hashem who granted him a substitute. This offering 
is his replacement. Its blood is in place of his blood. It's life is in exchange for 
his life. The Ramban later explains that the very word Korban comes from 
Karov- connoting the act of coming closer to G-D. 
Similarly, the Sephorno explains that this posuk, "Odom Ki Yakriv Michem..." 
actually means sacrificing of yourself, with vidui, confession, and submission 
to the will of Hashem. Thus we see from both the Ramban and the Sephorno 
that when one brought a Korban, it was a veritable "Yom Kippur" for him. 
It was a time for Teshuvah and Cheshbon HaNefesh, introspective calculation. 
It was a time for intense thinking and earnest spiritual elevation. It was a 
time for achieving Dvaikus Bashem, fusing oneself entirely with G-D. 
Yet in the midst of being utterly absorbed and engrossed in this great spiritual 
ascension, we find that the Torah makes certain demands on him. The Baal 
HaTurim (VaYikra 2:3) says that VeSamach Yado, the requirement of pressing 
hands on the head of the animal with all one's strength, is only applicable to a 
large animal. In contrast, when, the offering is a smaller, weaker animal, the 
Torah states, "VeSamach Es Yado," to push down with less pressure, in order 
not to cause pain to these animals. Thus, the Torah demands that in the midst 
of this monumental elevation of kedusha, climbing ever so close to Hashem 
through the strongest feelings of Teshuvah, the individual must push down only 
moderately upon the head of this animal, in order not to cause it pain. 
The is mystifying. Is a person, then, capable of concentrating on both of these 
acts simultaneously? Can a person so thoroughly engrossed in devoting himself 
wholeheartedly to the spiritual elevation he is currently experiencing take 
special care to avoid causing pain to the animal while pressing his hands 
lightly on the animal's head? Is a person capable of "being up in the heavens" 
and down on earth at the same time? 
Furthermore, is it worthwhile for the Torah to demand of a person in the midst 
of this great spiritual ascension to interrupt this greatest and holiest of 
experiences, simply to avoid causing pain to this animal? Especially since 
momentarily this animal will be slaughtered anyway! Isn't the act of 
specifically avoiding hurt to the animal rather trivial in light of the significance 
of every precious second of spiritual growth and Teshuvah that would be lost 
in breaking this momentum? 
Clearly, we see from here that since the Torah does demand of a person so 
enraptured in this great spiritual ascension to take care not to hurt this animal 
by pressing too hard upon him, that a person does indeed have the capability 
of focusing his attention on both of these very important yet diverse acts. If this 
were not so, the Torah would never have required it. 
We also see that the Torah teaches us that it is worthwhile to interrupt this 
holiest of acts, and deny ourselves precious spiritual growth in order not to 
cause tzaar even to an animal... even to an animal that will be slaughtered, 
momentarily. 
If this principle is true even for an animal, how much more so must we be 
concerned not to cause pain to a human being, no matter how preoccupied 
we are. 
This truth can be illustrated with a story about Rabbi Yisroel Salanter. Once, 
during the days approaching Yom Kippur, Reb Yisroel while walking in the 
streets of the city, greeted a very pious individual, only to be ignored by him. 
The pious man was so deep in thought concentrating on the impending Yom 
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HaDin, that he was oblivious to the trivialities of greeting, and acknowledging 
the presence of another human being. Reb Yisroel remarked, "Because he is 
concerned with theYom HaDin, am I at fault?" The fact is that causing 
someone else pain can never be trivial. 
May Hashem grant us the wisdom and understanding to realize the 
tremendous importance of never ever causing pain to another human being. 
Amen VeAmen. 
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Rabbi Yehuda Spitz - Ohr Somayach 

Insights Into Halacha 
The Halachic Adventures of the Potato 
With the countdown to Pesach beginning, many are starting to already 
stockpile their potatoes in anticipation of Yom Tov. What would Pesach be 
without potatoes? Although nowadays we all take the potato for granted, it 
actually has a fascinating history: one which not only has impacted 
halachah, but, due to its travels, enshrined its ‘discoverer’, Sir Francis 
Drake, as one of the Chasidei Umos HaOlam (righteous gentiles of the 
world)!(1) This article sets out to ‘explore’ the halachic impact the potato 
has made in several different areas. 
Ever since first ‘making the scene’ via the victorious Spaniards shipping 
them from the conquered Incas to their own colonies and armies throughout 
Europe in the late 1500s, the ubiquitous potato has been a considerable 
mainstay on the world stage. From circumnavigating the globe with Sir 
Francis Drake, to famed French physician Antoine Parmentier waxing 
poetic about this nightshade’s nutritional value, to Queen Marie Antoinette 
wearing a headdress of potato flowers at a fancy ball (obviously while she 
still had her head), by the 1770s the potato had become a staple crop 
throughout Europe. What other vegetable has been credited with helping 
facilitate such diverse events as the Industrial Revolution, the Great Irish 
Famine of 1845 (due to their susceptibility to blight), Russia’s proclivity for 
vodka, a U.S. Vice President’s public spelling debacle, and a themed toy 
version of itself so popular that it was inducted into the National Toy Hall 
of Fame? Yet, aside for the tuber’s worldly presence, it also holds a unique 
place in the annals of Halachah, and not just by its significance in latkes, 
cholent, Pesach cooking, and fresh hot potato kugel. 
Brachah Brouhaha - Mind Your K’s And T’s 
If one were to take a poll as to the potato’s proper brachah (blessing required 
before eating) the vast majority would respond that since the potato is a 
vegetable and grows and gets its nourishment from the ground, its proper 
brachah is “borei pri ha’adama”.(2) Yet, although this seems clear-cut, 
interestingly, there are those who make a different blessing: shehakol, 
usually reserved for food items not naturally grown. 
The source of this remarkable ruling seems to be an enigmatic translation 
by the Aruch, Rav Nosson M’Romi (lit. of Rome; d. 1106), a contemporary 
of Rashi.(3) When referring to the proper brachah of mushrooms and other 
food items that do not actually get their nourishment from the earth and 
consequentially their bracha being shehakol,(4) the Aruch translates them 
as “Tartuffel”. Not familiar with the archaic word, the famed Yismach 
Moshe(5) maintained that the Aruch must have been referring to 
“Kartuffel”, colloquially known as the potato. He added that the great Rav 
Naftali of Ropshitz made a shehakol on potatoes as well. 
This rationale is also found in several other sefarim, and there are prominent 
authorities who therefore made a shehakol brachah on potatoes.(6) In fact, 
Sanz and Kamarna Chassidim, among others, follow this custom. 
The Klausenberger Rebbe, the Tzhelemer Rav, and Rav Shraga Feivel 
Schneebalg(7) staunchly defend the practice of making a shehakol on 
potatoes. The Klausenberger Rebbe adds another reason to do so: Since one 
can make flour out of potatoes and potatoes satiate and are filling, it might 
be considered in the same category of rice, whose proper brachah is 
mezonos.(8) The rule is that if one is unsure what the proper brachah is he 
should make a shehakol. He therefore opines that potatoes should also be 
shehakol. 
On the other hand, it must be noted that the Steipler Gaon(9) strongly 
disagreed with this reasoning, maintaining that the Gemara (Brachos 36b - 
37a) expressly singled out rice for this special halachah of mezonos, and 
that it therefore does not apply to other foods. 
The Kamarna Rebbe of Yerushalayim’s son personally told this author a 
similar reasoning as the Klausenberger Rebbe’s why Kamarna Chassidim 
make a shehakol.(10) He added that anyway if one makes a shehakol on any 

food he is yotzei b’dieved, so kol shekein one may do so with a potato when 
many great Rabbanim have said to do so. 
However, the facts do not seem to corroborate that potatoes should be in the 
same category as mushrooms, as potatoes not only grow and root in the 
ground, but they also get their nourishment from the ground, as opposed to 
mushrooms and their ilk. Several contemporary authorities point out(11) 
that it is highly unlikely, if not impossible, for the Aruch, who lived in 
Europe in the 11th century, to have been referring to “Kartuffel” as the 
proper translation for mushrooms, as tubers were unknown on that continent 
until almost five hundred years later! Therefore, the vast majority of 
authorities rule that the proper blessing on the potato is indeed “borei pri 
ha’adama”.(12) 
Kitniyos Clash 
Another interesting issue related to the potato is its exclusion from the 
Ashkenazic prohibition of eating kitniyos (legumes; ostensibly based on its 
semi-literal translation: ‘little things’) on Pesach. It is well known that the 
actual prohibition of chametz on Pesach pertains exclusively to leavened 
products produced from the five major grains: wheat, barley, oats, spelt, or 
rye.(13) Yet, already in place from the times of the Rishonim,(14) there was 
an Ashkenazic(15) prohibition against eating kitniyos (legumes; literally 
‘little things’) on Pesach, except in times of famine or grave need.(16) 
Although several authorities opposed this prohibition(17); nonetheless it is 
binding on Ashkenazic Jewry in full force, even today.(18) 
Although referred to slightly differently by our great luminaries, i.e. the 
Kitzur Shulchan Aruch references it as an ‘issur’, the Mishnah Berurah as a 
‘chumrah’, the Aruch Hashulchan as a ‘geder’, Rav Tzvi Pesach Frank zt”l 
as a ‘gezeirah’, Rav Moshe Feinstein zt”l as a ‘minhag’, and the 
Klausenberger Rebbe zt”l as a ‘takanah’, nonetheless, they all maintain that 
thekitniyos prohibition is compulsory on all Ashkenazic Jewry.(19) In fact, 
the Aruch Hashulchan avers that ‘once our forefathers have accepted this 
prohibition upon themselves, it is considered a ‘geder m’din Torah’ and one 
who is lenient is testifying about himself that he has no fear of Heaven”. He 
adds, echoing Shlomo Hamelech’s wise words (Koheles Ch. 10: 8) 
regarding a ‘poretz geder’, that one who breaks this prohibition deserves to 
be bitten by a snake. 
Several reasons are given for the actual prohibition(20) including that 
kitniyos often grow in close proximity to grain; are commonly stored 
together with grain and actual chametz might actually end up mixed inside 
the kitniyos container; cooked dishes made from grain and kitniyos look 
similar; and that kitniyos can likewise be ground up into flour - a ‘bread’ of 
sorts can actually be made from them. Since there are many who will not be 
able to differentiate between them and their biblically forbidden chametz 
counterparts, kitniyos was likewise prohibited. 
A Hot Potato? 
So how do our spuds measure up? It would seemingly be quite difficult for 
anyone to mix up potatoes with chametz grain, so that rationale to regard 
potatoes as kitniyos is out. But, potatoes can be and are made into potato 
flour and potato starch, and there are those who do bake potato ‘bread’! If 
so, why would potatoes not be considered kitniyos? Shouldn’t they be 
consequentially forbidden for Ashkenazim to partake of on Pesach? 
In fact, and this is not widely known, the Chayei Adam does actually rule 
this way, and the Pri Megadim mentions that he knows of such a custom, to 
prohibit potatoes on Pesach as a type of kitniyos.(21) However, the vast 
majority of authorities rule that potatoes are not any form of kitniyos and 
are permissible to all on Pesach.(22) 
One of the main reasons for this is that at the time when the Ashkenazic 
Rishonim established the decree prohibiting kitniyos, potatoes were 
completely unknown! It is possible that had they been readily available they 
might have found themselves on the “forbidden list” as well! Yet, since they 
were never included, as well as do not fit most of the kitniyos criteria, 
contemporary authorities could not add “new types” to the list.(23) 
However, it must be noted that there are other important reasons as well 
why potatoes were excluded. Of the four criteria given for the gezeira of 
Kitniyos, potatoes only fit one, that it can be made into flour and a ‘bread’ 
of sorts can be baked from it. No one would mix up a potato with a grain 
kernel!(24) 
As Rav Shlomo Zalman Auerbach zt”l noted,(25) Klal Yisrael never 
accepted the Kitniyos prohibition to include potatoes. 
Cooking Quarrel 
The potato was viewed quite differently by many, respective of the time and 
place. For example, as noted previously, it was prized by French nobility in 
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the 1770s. Yet, by the mid 1800s tubers were considered peasant fare in 
many locales, including Ireland and Russia. This divergence of attitude 
actually has a halachic impact. 
If a non-Jew cooks kosher food (from start to finish), it still might be 
prohibited for a Jew to consume it, based on the prohibition of Bishul Akum, 
literally - food cooked by a non-Jew. This is a Rabbinic decree, intended as 
a safeguard to combat the plague of assimilation and intermarriage. 
However, in order for food to be included in this prohibition, it must meet 
two requirements: be unable to be eaten raw, and it must be ‘Oleh Al 
Shulchan Melachim’ - fit for a King’s table. Any kosher food cooked by a 
non-Jew that does not meet these requirements (obviously with no other 
kashrus concerns) is permitted to be eaten.(26) 
A common concern is figuring out which foods are considered ‘Fit for a 
King’s Table’. The Chayei Adam, Rav Avraham Danzig, who lived in Vilna 
(located in modern-day Lithuania) in the early 1800s, ruled that potatoes are 
considered an important food item, fit for nobility.(27) As such, they are 
‘Fit for a King’s Table’ and any cooked potato dish must be cooked by a 
Jew, or else will be prohibited as Bishul Akum. 
However, the Aruch Hashulchan, Rav Yechiel Michel Epstein, writing in 
the 1890s in Novardok (located in modern-day Belarus), vigorously 
disagreed; maintaining that potatoes are food for the common man, and 
nobles would only partake of them due to the land’s overabundance of them, 
and not due to any inherent importance.(28) Interestingly, and although 
written more than a century earlier, and in Germany, Rav Yaakov Emden 
similarly wrote that potatoes are exclusively “peasant fare”. The Aruch 
Hashulchan adds that it is entirely possible that in the time and place of the 
Chayei Adam a potato dish might have been considered important, but by 
his time, the potato’s widespread popularity ensured that it no longer could 
have been rendered ‘Fit for a King’s Table’, and consequentially is excluded 
from the Bishul Akum prohibition. It is interesting to note that nowadays 
potato’s relevance is once again a matter of dispute among contemporary 
authorities regarding this important halachah. 
The Maharsham, Rav Shalom Mordechai Schwadron, maintained that in his 
time (1890s, Berezhan, modern-day Ukraine), a cooked potato was 
considered “Oleh Al Shulchan Melachim’; however, if it was roasted it was 
not, and would not fall under the issur of Bishul Akum. The Debreciner Rav 
understands this to include potatoes roasting in oil (frying), and adds that 
nowadays any type of fried potato (french / freedom fries, anyone?) would 
definitely not be ‘fit for a king’s table’. Other contemporary authorities are 
even more lenient. For example, Rav Yosef Eliyahu Henkin and the Yaskil 
Avdi seem to accept the Aruch Hashulchan’s position that standard potatoes 
are not ‘Olah Al Shulchan Melachim’, even nowadays.(29) 
On the other hand, Rav Shmuel Halevi Wosner and Rav Moshe Sternbuch 
are machmir for the Chochmas Adam’s opinion and maintain that nowadays 
potatoes can be considered ‘Olah Al Shulchan Melachim’, and conclude 
that even concerning fried potatoes one should be machmir. It should be 
noted that Rav Yaakov Kamenetsky and Rav Moshe Feinstein seem to rule 
that potato chips and French fries are ‘Olah Al Shulchan Melachim’, but for 
a different reason (they do seem to accept that nowadays potatoes are 
chashuv; Rav Moshe’s talmid,Rav Aharon Felder, wrote that indeed Rav 
Moshe held that potatoes in modern times have the status of an important 
food and are subject to the strictures of Bishul Akum).(30) 
However, Rav Yisroel Halevi Belsky(31)disagrees, maintaining that fried 
and roasted potatoes are in no way nowadays considered ‘Olah Al Shulchan 
Melachim’, and explains at length that Rav Moshe and Rav Yaakov would 
certainly agree. Come what may, it is well known that the Badatz Eidah 
Chareidis of Yerushalayim is stringent for the machmir opinion and makes 
sure that potato chips under their hashgacha are strictly Bishul Yisrael (a 
much simpler proposition to ensure inEretz Yisrael than in Chutz La’aretz). 
This Spud’s For You! 
It’s amazing how not only ours, but the entire world’s, eating habits have 
been changed by this simple vegetable. Can anyone even imagine Shabbos 
without cholent or kugel, or Chanuka without latkes, or Pesach without the 
potato? The common potato certainly has an uncommon and fascinating 
history, especially when viewed through the lens of Halachah. 
1. According to the Tiferes Yisrael (Avos Ch. 3: Mishna 14, Boaz Beg. 1), 
this act of Sir Francis Drake’s, of introducing potatoes to the European 
continent, merited his being classified as one of the Chasidei Umos 
Ha’Olam, as over the centuries potatoes have saved countless lives from 
starvation. Others included in this exclusive list include Johannes 
Guttenberg, who invented the printing press and thus enabled the 

disseminating of Torah on a mass scale, Johann Reuchlin, who defended the 
Talmud from being burned in numerous debates against the apostate 
Pfefferkorn, and Edward Jenner, creator of the modern smallpox vaccine, 
saving ‘tens upon tens of thousands’ of people. Thanks are due to Rabbi 
Elchanan Shoff, author of V’Ani BaHashem Atzapeh and Birchasa 
V’Shirasa, for pointing out this fascinating source. 
2. Mishnah & Gemara Brachos 35a and Tur / Shulchan Aruch (Orach Chaim 
203). 
3. See Rashi (Shabbos 13b s.v. ha’ochel), where he quotes the Aruch. 
4. See Gemara Brachos 40b. 
5. Aruch (Erech Petter), cited in Tehilla LeMoshe (hakdama to sefer 
Yismach Moshe al Tanach, vol. 3: pg. 12a). See Shaarim Metzuyanim 
B’Halacha (118: end 4). 
6. Likutei Mahariach (vol. 1, Seder Birchas HaNehenin pg. 182b), Maharam 
Ash (Zichron Yehuda pg. 23b s.v. al esrog), Shulchan HaTahor (204: 3 & 
Zer Zehav 2), Otzar Hachaim (Parshas Vayelech, Mitzvas Birchas 
HaNehenin), Pischa Zuta (Birchas HaPesach 12: 3), Minhagei Kamarna 
(pg. 25: 97). 
7. Shu”t Divrei Yatziv (Orach Chaim vol. 1: 82), Shu”t Migdalos 
Merkachim (Orach Chaim 18), and Shu”t Shraga HaMeir (vol. 6: 119), who 
staunchly defend the practice of making a shehakol. The Klausenberger 
Rebbe (Shu”t Divrei Yatziv ibid. s.v. v’ulam) adds another reason to do so: 
Since one can make flour out of potatoes and potatoes satiate and are filling, 
it might be considered in the same category of rice, whose proper bracha is 
mezonos (Mishnah Berurah 208: 25 and Shaar Hatziyun 31). The rule is 
that if one is unsure what the proper bracha is he should make a shehakol. 
He therefore opines that potatoes should also be shehakol. 
8. Although there is some debate as whether our rice is the rice mentioned 
by the Gemara and what the proper bracha should be [see Biur Halacha 
(Orach Chaim 208: 7 s.v. ad) for a synopsis of opinions], and the Shulchan 
Aruch HaRav (Orach Chaim vol. 1, Seder Birchos HaNehenin Ch. 1: 11), 
Kitzur Shulchan Aruch (52: 17), and Likutei Mahariach (vol. 1, Seder 
Birchos HaNehenin pg. 183a) write that a Yarei Shamayim should only eat 
it as part of bread meal (and therefore not to have to make a bracha on it), 
and if not, should make a shehakol, and the Kaf Hachaim (Orach Chaim 
208: 38 & 39) concludes whatever minhag one follows is fine. Nevertheless, 
the vast majority of poskim rule that the proper bracha to make on our rice 
is indeed Mezonos (but its after-brachah is still Borei Nefashos as it is not 
one of the five grains). See Maaseh Rav (71), Birkei Yosef (Orach Chaim 
208: 6), Ben Ish Chai (Year 1, Parshas Pinchas 18), Aruch Hashulchan (ad 
loc. 21), Mishnah Berurah (ad loc. 25 and Shaar Hatziyun 31), Halichos 
HaGr”a U’Minhagav (pg. 167), Dinim V’Hanhagos Chazon Ish (Ch. 7, 1), 
Shoneh Halachos (vol. 1, 208: 24), Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 208: 10; he adds an interesting mnemonic to remember the 
halacha: Amen - Orez, Mezonos, Nefashos), and Rav Mordechai Eliyahu’s 
Darchei Halacha Glosses on the Kitzur Shulchan Aruch (52: 18). 
9. Kraina D’Igresa (vol. 2, 88 s.v. v’hadavar). 
10. See Shulchan HaTahor (204: 3 & Zer Zehav 2), Otzar HaChaim 
(Parshas Vayelech,Mitzvas Birchas HaNehenin) and Minhagei Kamarna 
(pg. 25: 97). 
11. Shu”t B’tzeil HaChochma (vol. 4: 83), Shu”t Mishneh Halachos (vol. 6: 
39 & 40), and many of the poskim whose teshuvos on topic are printed in 
the recent sefer Teshuvos HaPoskim (11; ppg. 143 - 170). See also Shu”t 
Igros Moshe (Orach Chaim vol. 3: 63), who also defines the potato as such. 
Interestingly, although another famous Ashkenazic Rishon, the Maharil 
(Hilchos Erev Yom Kippur, Seudah Hamafsekes, 8; cited by the Elyah 
Rabbah, Orach Chaim 608: 9, and Kaf Hachaim, ad loc. 41), quoting his 
Rebbeim, mentions that a good way to cool off and get nutrition before a 
fast day is by soaking a so-called ‘erd-apple’, another common 
colloquialism used for the potato, in water and eating it. He could not 
possibly have been referring to our potatoes which were not extant in 
Europe for another 400 years. Additionally, he refers to it as a ‘Pri’, and not 
a vegetable. As an aside, soaked raw potatoes also does not seem to be one 
of the usual manners which we nowadays enjoy potatoes. 
12. Including the Ya’avetz (Siddur Beis Yaakov pg. 108b, Birkas 
HaNehenin, os ‘kuf’: 18), Shu”t Imrei Yosher (vol. 2: 113, 2),Likutei 
Mahariach (vol. 1, Seder Birchas HaNehenin pg. 182b; who cites both sides 
but concludes that potatoes are indeed ha’adamah), Mishna Berura (202: 
40), Kraina D’Igresa (vol. 2: 88), Shu”t Igros Moshe (Orach Chaim vol. 1: 
60), Shu”t B’tzeil HaChochma (vol. 4: 83), Shu”t Rivevos Efraim (vol. 3: 
124), Shu”t Mishneh Halachos (vol. 6: 39 & 40), Shu”t Az Nidberu (vol. 
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11: 48), Orchos Chaim (Spinka; 204: 2), Darkei Chaim V’Shalom 
(Munkacz; 293), Shvilei Dovid (Orach Chaim, Klalei Brachos, 5, Ch. 2: 
14), Yalkut Yosef (Kitzur Shulchan Aruch Orach Chaim 203: 10), Shalmei 
Nissan (on Perek Keitzad Mevorchin, Haaros 99: pg. 314 - 315), and Rav 
Asher Weiss, in personal conversation. See also the recent sefer Teshuvos 
HaPoskim (11; ppg. 143 - 170) who cites the actual teshuvos from many 
contemporary poskim, including Rav Shlomo Zalman Auerbach, whom the 
vast majority conclude that the proper brachah on the potato is indeed 
ha’adamah. 
13. Mishnah Pesachim (Ch. 3: 1), Gemara Pesachim (42a - 43a), Rambam 
(Hilchos Chametz U’Matzah Ch. 5: 1). These are also the only grains with 
which one may fulfill his obligation of Achilas Matzah - see Mishnah 
Pesachim (35a), Rambam (Hilchos Chametz U’Matzah Ch. 6: 4), and Tur 
and Shulchan Aruch (O.C. 453: 1). 
14. See for example Mordechai (Pesachim 588), SMa”K (222), Ra’avad 
(Hilchos Chametz U’Matzah Ch. 5: 1), Hagahos Maimoniyos (ad loc.), Ohr 
Zarua (vol. 2: 256, pg. 59, 3rd column), Rabbeinu Manoach (on the 
Rambam ad loc.; cited in Biur Halacha 453: 1 s.v. v’yeish), Maharil 
(Minhagim, Hilchos Ma’achalos Asuros B’Pesach 16), Terumas Hadeshen 
(113 and 133), Ritva (Pesachim 35a s.v. hani), and Tur (O.C. 453). Not that 
they all hold of the prohibition of kitniyos, but they all mention it. See also 
the Pri Megadim’s Introduction to Hilchos Pesach (vol. 2, Ch. 2: 6) and the 
Chida’s Tov Ayin (18). 
15. The Rambam (Hilchos Chametz U’Matzah Ch. 5: 1) explicitly permitted 
kitniyos, and even the Shulchan Aruch (Beis Yosef O.C. 453) calls it an 
Ashkenazic issue. Interestingly, and although not me’iker hadin, there are 
some Sefardim who are stringent as well, especially with rice - see Pri 
Chadash (ibid.), the Chida’s Tov Ayin (9: 6), Ben Ish Chai (Year 1, Parshas 
Tzav 41), Shu”t Rav Pe’alim (vol. 3 O.C. 30),Kaf Hachaim (O.C. 453: 
10),Shu”t Yabia Omer (vol. 5, O.C. 37: 5), Shu”t Yechaveh Da’at (vol. 1: 
9), Shu”t Ohr L’Tzion (vol. 3, Ch. 8: 15), Rav Mordechai Eliyahu’s Darchei 
Halacha glosses to the Kitzur Shulchan Aruch (117: 2), Chazon Ovadia 
(Hilchos Pesach, ppg. 82 - 86), and Yalkut Yosef (Kitzur Shulchan Aruch 
O.C. 453: 1). Interestingly, the Ben Ish Chai adds that one who is machmir 
not to eat rice on Pesach may not cook nor serve rice to someone who does. 
16. Chayei Adam (vol. 2, 127: 1; and Nishmat Adam, Hilchos Pesach 
Question 20), Mor U’Ketzia (beg. O.C. 453), Shu”t Teshuva M’Ahava 
(259), Shu”t Chasam Sofer (O.C. 122), the Maharatz Chiyus’s Kuntress 
Minchat Kina’os, Mishnah Berurah (453: 7 and Sha’ar Hatziyun 6), and 
Aruch Hashulchan (ad loc. end 5). For a discussion on what is considered 
great need in order to allow kitniyos, see Shu”t Zeicher Yehosef (O.C. 157), 
Shu”t Shoel U’Meishiv (Mahadura Tinyana vol. 4: 128) and Shu”t Divrei 
Malkiel (vol. 1, 28: 20). On the other hand, the Vilna Gaon is quoted 
(Ma’aseh Rav 184) as being extremely makpid with kitniyos, even ‘B’shnas 
B’tzores’. 
17. As mentioned previously, the Rambam (Hilchos Chametz U’Matzah 
Ch. 5: 1) explicitly permitted kitniyos. See also Beis Yosef (beg. O.C. 453), 
quoting and Rabbeinu Yechiel and Rabbeini Yerucham, who called the 
kitniyos prohibition a “minhag shtus, ridiculous custom”. The prohibition 
is also noticeably rejected by the Tur (O.C. 453), who writes regarding 
abstaining from rice and kitniyos on Pesach as a “chumra yeseirah, v’lo 
nahagu kein”. The Ya’avetz (Mor U’Ketzia beg. O.C. 453), quoting his 
father, the great Chacham Tzvi, famously declared that if he had the ability 
to cancel the kitniyos prohibition he would, as it mostly affects the poor. 
The controversial sefer Shu”t Besamim Rosh (348) even posits that the 
kitniyos prohibition was started by Karaites (!) and should not be followed. 
On the other hand, several authorities, including the Beis Meir (O.C. 453), 
Sha’arei Teshuva )ad loc. 1), and Maharsham (Da’at Torah ad loc. 1) 
counter his words, with the Maharsham emphatically declaring that ‘ain 
lanu ela minhageinu, v’chalilah lishmoa eilav’. He then cites the Maharil 
(Minhagim, Hilchos Ma’achalos Asuros B’Pesach 16, quoting the 
Maharash; also cited by the Sha’arei Teshuva) that anyone who transgresses 
the prohibition of kitniyos, ‘d’kol d’gazru Rabbanan ha’over alav chayav 
misah, v’over al lo sasur min hadavar asher yorucha’. 
18. Rema (O.C. 453: 1 and Darchei Moshe ad loc. 2), Levush (ad loc. 1), 
Bach (ad loc.) Pri Chadash (ad loc. 1; he cites a mekor from the Gemara - 
Pesachim 40b), Gr”a (Biur HaGr”a ad loc. and Ma’aseh Rav 184; citing the 
same source), Shulchan Aruch Harav (O.C. 453: 3 - 5), Chayei Adam (vol. 
2, 127: 1), Sha’arei Teshuva (ad loc. 1), Kitzur Shulchan Aruch (117: 4), 
Mishnah Berurah (453: 6 and Biur Halacha ad loc. s.v. v’yesh), and Aruch 
Hashulchan (453: 4 and 5). See also the Maharsham’s Da’as Torah (ad loc.), 

the Chida’s Tov Ayin (18), as well as the Maharatz Chiyus’s Kuntress 
Minchat Kina’os, Shu”t Chasam Sofer (O.C. 122), Shu”t Tzemach Tzedek 
(Lubavitch; O.C. 56), Shu”t Ma’amar Mordechai (32), Shu”t Maharam 
Brisk (48), and Shu”t Divrei Malkiel (vol. 1, 28), all of whom discuss the 
strength of this compulsory prohibition. 
19. Kitzur Shulchan Aruch (117: 4), Mishnah Berurah (453: 6), Aruch 
Hashulchan (ad loc. 4 and 5), Rav Tzvi Pesach Frank (Mikra’ei Kodesh, 
Pesach vol. 2, 60: 2), Rav Moshe Feinstein (Shu”t Igros Moshe O.C. vol. 3, 
63), and the Klausenberger Rebbe (Shu”t Divrei Yatziv O.C. vol. 2, 196). 
20. See Beis Yosef and Rema (O.C. 473: 1) and major commentaries, 
including the Biur HaGr”a (ad loc. 5), Shulchan Aruch Harav (ad loc. 3, 4, 
and 5), Chok Yaakov (ad loc. 5 and 6), Sha’arei Teshuva (ad loc. 1), and 
Mishnah Berurah (ad loc. 6, and Biur Halacha ad loc. s.v. v’yesh). 
21. Chayei Adam (Nishmas Adam, Hilchos Pesach, Question 20) and Pri 
Megadim (Orach Chaim 453, Mishbetzos Zahav 1). However, the Pri 
Megadim himself rules that potatoes are not Kitniyos (Orach Chaim 464, 
Eshel Avraham 1). 
22. The vast majority of poskim, including the Pri Megadim himself (Orach 
Chaim 464 Eshel Avraham 1) rule that potatoes are not considered kitniyos. 
Others who explicitly write that potatoes are not Kitniyos include the Shu”t 
Sheilas Ya’avetz (vol. 2: 147, 4 s.v. u’vhiyosi), Shu”t Divrei Malkiel (vol. 
2: end 112; he adds an additional reason to be lenient: potato flour doesn’t 
look like grain flour and has a different consistency, therefore mitigating 
potential mix-ups), Shu”t Yad Aharon (16: 5), Aruch Hashulchan (Orach 
Chaim 453: 5; he adds that with the advent of potatoes one should never 
have to rely on the hetter of permitting Kitniyos b’shaas hadchak), Shu”t 
Levushei Mordechai (Orach Chaim vol. 1: 127), Kaf Hachaim (Orach 
Chaim 453: 21), Shu”t Igros Moshe (Orach Chaim vol. 3: 63), Halichos 
Shlomo (ibid.), Shu”t VaYaan Yosef (Mishpatecha L’Yaakov,Orach Chaim 
41), and Shu”t Chelkas Yaakov (new print, Orach Chaim end 207). It is 
widely quoted that the famed Divrei Chaim of Sanz questioned how the 
Chayei Adam could possibly have forbidden potatoes on Pesach when his 
sefer is titled ‘Chayei Adam’, literally ‘the Life of Man’ and potatoes are 
one of the necessities of life. 
23. Shu”t Sheilas Ya’avetz (vol. 2: 147, 4 s.v. u’vhiyosi), Shu”t Levushei 
Mordechai (O.C. vol. 1: 127 s.v. v’ra’isi), Shu”t Igros Moshe (Orach Chaim 
vol. 3: 63), and Shu”t Chelkas Yaakov (new print, Orach Chaim end 207), 
similar to the rule set by the Chok Yaakov (Orach Chaim 453: 9). Others 
who cite this sevara include the Shu”t Melamed L’Hoyeel (Shu”t vol. 1: 87 
& 88), and Shu”t Seridei Aish (vol. 2: 37, 2; new print vol. 1: 50). The first 
mention of such a sevara is in Shu”t Zeicher Yehosef (Orach Chaim 157) 
who writes that b’shaas hadchak one may eat ‘she’u’it’, green beans, on 
Pesach due to this logic. [However, it is important to note that he only 
utilized this sevara to be lenient in extenuating circumstances. Also the 
Shaarei Teshuva (453, 1) seemingly and directly argues, writing simply that 
they are kitniyos and thereby prohibited.] See Vayaged Moshe (17: 7) 
quoting the Tiferes Shlomo (Ohel Shlomo vol. 1, pg. 35), that we should 
give hoda’ah for the fact that potatoes were discovered after the Gezeiras 
HaGaonim. This author was recently interviewed on the ‘Kashruson the 
Air’ radio show, discussing this exact topic, as well as whether Quinoa 
should be considered Kitniyos. To hear a recording of this show go 
to:https://soundcloud.com/jroot-radio/yosef-wikler-apr-07?in=jroot-
radio/sets/kashrus-on-the-air. This issue was also addressed at length in a 
previous Pesach article:The Quinoa – Kitniyos Conundrum: 
https://ohr.edu/this_week/insights_into_halacha/5390. 
24. See Shu”t Levushei Mordechai (Orach Chaim vol. 1: 127 s.v. a”d) and 
Halichos Shlomo (Moadim vol. 2, Pesach Ch. 4, Dvar Halacha 28). This is 
a very important factor, as the Levushei Mordechai writes that although 
there are several reasons mentioned for the kitniyos ban, the most important 
one is that Kitnyos look similar to grain and get mixed up. This would 
obviously exclude potatoes from the kitniyos category. To paraphrase the 
Pri Megadim (Orach Chaim 464 Eshel Avraham 1), No one, not even a blind 
person, would mix up a potato with a grain kernel! 
25. Halichos Shlomo (Moadim vol. 2, Pesach Ch. 4, Dvar Halacha 28). 
However, Rav Shlomo Zalman personally was stringent with potato flour 
[starch] (ad loc. footnote 109). It is known that the Badatz Eida Chareidis 
of Yerushalayim were also stringent until the renowned Minchas Yitzchak 
became the Ga’avad and ruled that there was no reason to be machmir, even 
with potato starch. Other poskim who explicitly permit potato starch on 
Pesach include the Aryeh D’vei Ila’i (Shu”t, Kuntress Avnei Zikaron 10, 
based on the Pri Chodosh’s hetter - Orach Chaim 461: 2 regarding matzah 
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meal), the Levushei Mordechai (Shu”t Orach Chaim vol. 1: 127) and 
Shaarim Metzuyanim B’Halacha (117: end 7 s.v. v’ugos). See also Shu”t 
Maharshag (vol. 2, Orach Chaim 119 s.v. umetchilla) who, as a side point 
to the main issue discussed, mentions as a davar pashut that there is no 
problem, even of Maris Ayin, regarding using potato flour on Pesach to 
bake. Thanks are due to R’ Moshe Langer for pointing out this important 
source. On the other hand, although the Arugas HaBosem (Shu”t vol. 2 –
Orach Chaim 124) cites several sevaros lehakel, he nevertheless concludes 
that it is assur, based on the similarity of baking use of potato starch and 
chometz. 
26. See Gemara Avodah Zara (38a) and Tur and Shulchan Aruch (Yoreh 
Deah 113) and relevant commentaries for all related halachos of Bishul 
Akum. 
27. Chochmas Adam (66, 4). 
28. Aruch Hashulchan (Yoreh Deah 113: 18). Interestingly, and although 
written more than a century earlier, and in Germany, the Ya’avetz (Shu”t 
Sheilas Ya’avetz vol. 2: 147, 4 s.v. u’vhiyosi) also wrote that potatoes are 
exclusively “peasant fare”; similar to the Aruch Hashulchan’s assertion. 
29. Shu”t Maharsham (Shu”t vol. 2: 262), Shu”t Ba’er Moshe (vol. 4: 49), 
Teshuvos Ibra (Ch. 3: 42; originally printed in Rav Nissan Telushkin’s sefer 
Taharas Yisrael in a footnote on pg. 282 and more recently in Shu”t Gevuros 
Eliyahu vol. 2 - Yoreh Deah 26 and 28; however he held that the reason is 
that they are not served as an accompaniment to bread, ‘lelafos bo es 
hapas’), and Shu”t Yaskil Avdi (vol. 7,Yoreh Deah 6: 4, 4). 
30. Shu”t Shevet Halevi (vol. 6: 108, 4, s.v. u’m”m; see also vol. 10: 124 
where he is machmir even for potato chips), Shu”t Teshuvos V’Hanhagos 
(vol. 1: 438), Emes L’Yaakov on Tur and Shulchan Aruch (Yoreh Deah 
113: footnote 42), Shu”t Igros Moshe (Yoreh Deah vol. 4: 48, 5), and 
Rishumei Aharon (vol. 1: pg. 35) 
31. Shu”t Shulchan Halevi (vol. 1, Birurei Halacha, 25). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel ben 
R' Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and 
l'zchus for Shira Yaffa bas Rochel Miriam and her children for a yeshua 
teikef u'miyad! 
This author was recently interviewed on the ‘Kashruson the Air’ radio show, discussing the topic of Potatoes and the Kitniyos prohibition, as well as whether Quinoa 
should be considered Kitniyos. To hear a recording of this show go to:https://soundcloud.com/jroot-radio/yosef-wikler-apr-07?in=jroot-radio/sets/kashrus-on-the-air. This 
article was written L’Iluy Nishmas R’ Chaim Baruch Yehuda ben Dovid Tzvi, L’Refuah Sheleimah for R’ Shlomo Yoel ben Chaya Leah, and Rochel Miriam bas Dreiza 
Liba, and l’zechus Shira Yaffa bas Rochel Miriam v’chol yotzei chalatzeha for a yeshua sheleimah! For any questions, comments or for the full Mareh Mekomos / sources, 
please email the author: yspitz@ohr.edu. Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of the Ohr Lagolah Halacha Kollel at Yeshivas Ohr 
Somayach in Yerushalayim. He also currently writes a contemporary halacha column for the Ohr Somayach website titled “Insights Into Halacha”. © 1995-2017 Ohr 
Somayach International - All rights reserved. Articles may be distributed to another person intact without prior permission. We also encourage you to include this material 
in other publications, such as synagogue or school newsletters. Hardcopy or electronic. However, we ask that you contact us beforehand for permission in advance at 
ohr@ohr.edu and credit for the source as Ohr Somayach Institutions www.ohr.edu  
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
א:א… ויקרא אל משה  

Parshas Vayikra is, as both Rashi and the Ramban say, a direct continuation 
of parshas Pekudei; both of which are addressing the day of hakamas 
ha’Mishkan, when the Mishkan was erected in a permanent sense. It is the 
eighth and final day of the miluim. Although Moshe Rabbeinu assembled 
and disassembled the Mishkan during the first seven days, it only had a 
status of a bamah during that time. Its full status as the Mikdash, says the 
Raavad in his pirush on Toras Kohanim, only took effect on this final day, 
which was of course the first day of Nissan (of the second year counting 
from yetzias Mitzrayim). This permanent Mikdash status of the Mishkan 
converged on this tremendous day with the inauguration of Aharon and his 
sons as the Kohanim. 
The Gemara in Megilla (10b) says that on this day of hakamas ha’Mishkan 
– the shmini l’miluim – there was simcha lifnei Ha’Kadosh Baruch Hu 
k’yom sheh’nivreu bo Shamayim va’Aretz, that the joy on this day was as 
great as on the day that Heaven and Earth were first created. It further says 
in Midrashei Chazal that the twenty-five letters beginning from vayedaber 
until the end of the pasuk correspond to the twenty five letters of the pasuk, 
Shema Yisrael. 
The Nefesh Ha’Chaim elaborates at length – over the course of more than 
an entire perek – that the pasuk of Shema Yisrael is what is called yichuda 
ilaah (“upper oneness”) and Baruch Sheim is yichuda tataah (“lower 
oneness”). He explains that what this means is that there are two 
perspectives on yichudo yisbarach, the oneness of Hashem. From the 
perspective of Hashem, as it were, it is ein od milvado k’pshuto mamash: in 
the most literal sense, there is no existence other than Him, just like before 
the creation of the universe. This is the yichuda ilaah and it is the 
proclamation of Hashem Elokeinu Hashem echad. 

From our perspective, though, there is a whole gigantic universe packed 
with innumerable creatures. From this vantage point, Hashem is not the only 
existence, but there are also other beings, but we acknowledge that He is the 
king and ruler over them all. That is the yichuda tataah of Baruch Sheim: 
expressing the concept of malchuso l’olam va’ed, that He alone is the king 
over everything. 
When the Medrash says that the twenty five letters in the first pasuk of 
Vayikra (beginning from vayedaber) correspond to the twenty five letters 
of Shema Yisrael, it is to this idea that it is making reference: that on the 
final day of the miluim – on the day when the Mishkan assumed its complete 
status as the Mikdash – this yichuda ilaah was manifest. 
With this we can understand what Chazal mean when they say that one of 
the ten crowns that were given to the day of hakamas ha’Mishkan was 
rishon l’maaseh breishis, it was the first day of creation (Shabbos 87b). 
What is that supposed to mean? Obviously, it had to be some day of the 
week. So what is the significance of the fact that the first day of Nissan of 
that year happened to fall out on a Sunday? With the above concept in mind, 
though, we understand it very well. Rashi brings in Breishis that the first 
day of creation is called yom echad (and not yom rishon) because it was the 
day of absolute oneness. The only one in the world, kavayachol, was the 
Creator. There were not even any malachim. So the briah on that day was 
in a state of awareness, as it were, that there is only Yechido shel Olam. Ein 
od milvado. And likewise was the state of awareness on the day that the 
Mishkan was finally erected as the full-fledged Mikdash. Chazal tell us that 
the Mishkan was a microcosm of the entirety of creation (Medrash 
Tanchuma on parshas Pekudei, siman 2). It was the mahadura tinyana, then, 
the “second edition” of this state of absolute awareness that Hashem is the 
only reality. This was expressed by the fact that the cloud filled the Mishkan 
and even Moshe Rabbeinu could not enter. 
There is another amazing facet to the day of hakamas ha’Mishkan. Rashi 
says – as one of the explanations of the word leimor at the end of the pasuk 
– that Hashem was instructing Moshe Rabbeinu to let Him know if Klal 
Yisrael accepts what He is now telling them. The Brisker Rav asks: we find 
this expression right before Matan Torah, that Hashem told Moshe to let 
Him know, as it were, if Klal Yisrael accepts the terms of the bris of Torah. 
Over there we readily understand it. Hashem was offering the Torah to Klal 
Yisrael and it was up to them to accept. It had to be a mutual agreement. 
But over here, these are specific mitzvos being described. So why should it 
matter at this point if they accept or not? Should it be necessary for every 
particular mitzvah to secure their agreement? They already agreed to the 
whole Torah and that’s that! So what is this all about? 
The Brisker Rav answers based on the Gemara in Sotah that says that there 
were two krisos bris. Two times did Ha’Kadosh Baruch Hu establish the 
covenant of Torah with Klal Yisrael: once at Har Sinai and another time in 
Arvos Moav (in parshas Ki Savo). According to Rabi Shimon, though, there 
was a third time: in the Ohel Moed. The Ohel Moed, of course, was the 
Mishkan (once it was fully erected and became the full-fledged Mikdash). 
Because of this krisas bris, there had to be an acceptance from the side of 
Klal Yisrael. A covenant, by definition, is two sided, as it were. It has to be 
reciprocal and mutual. That is why there was this give and take. 
The question is, though, what necessitated an additional krisas bris at this 
stage? The answer is that there was a new facet of Torah that was coming 
to Klal Yisrael. Har Sinai was the giving of the Torah in an overarching, 
general sense wherein everything was encapsulated in the Aseres 
Ha’Dibros. At this juncture, though, is when there begins a long-term 
receiving of the innumerable details of the Torah. Similar to the concept of 
ki mi’Tziyon teizei Torah, that was the state of affairs with the Ohel Moed 
of the Mishkan – that from there was emanating a constant flow of the 
innumerable details of the mitzvos, and this new facet required an 
independent krisas bris. This is a tremendous insight. 
What emerges, then, is that the day of hakamas ha’Mishkan embodied two 
fundamental realities: Emunah and Torah. It was the mahadura tinyana, the 
“second edition” of both the ein od milvado of the first day of brias ha’olam, 
and the krisas bris of Maamad Har Sinai. 
Bein Ha’Zmanim 
Rav Twersky’s deeply held attitude of doing what needs to be done — 
whether in terms of helping a father, mother, wife, or child, because that is 
critical to what it means to be a good Jew — was a lesson that he not only 
implemented in his own life. He also sought to impart it to his talmidim. 
In fact, one talmid specifically recalled how Rav Twersky told them not to 
make set chavrusas during Pesach bein hazemanim because they should be 
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available to help their mothers. He encouraged them instead to learn on their 
own, working around the family’s demands and schedule. At the end of 
winter zman of 5774/2014, right before it was time for the boys to go home 
for Pesach, he told them: “During the time when everyone is busy, there are 
a few words you should never say: ‘I have to learn’. You learn when you 
have time. If you want, you can daven extra early. That will afford you time 
to learn before all the hustle and bustle begins. It will also serve the 
additional benefit of keeping bein hazemanim distinct.” 
On an earlier occasion, Rav Twersky elaborated: “Never say ‘I have to go 
learn’! Mi’mah nafshach, if your mother needs your help, then that is no 
excuse; and if you really do need to go learn, then just go learn!” After shiur, 
I asked Rav Twersky what exactly is wrong with saying “I have to go learn,” 
if one is not saying it as an excuse to not help. He answered (I seem to 
remember that it was in the name of a certain adam gadol, but I don’t 
remember who) by explaining it like this (with a bit of elaboration on my 
part): Everything in the world is zeh l’umas zeh asah Elokim. That means 
that everything has a tzad hatov and a tzad hara. The world is created as a 
parallelism. Every facet of the universe has a positive side and potentially 
negative side. There is a mechanism called u’neshalmah parim sefaseinu, 
that by reciting the pesukim of the korbanos it is as if we actually are 
fulfilling the mitzvah of bringing korbanos. Our words are considered as 
action. So what is the flip-side of this power? It’s when a person says “I 
have to go learn.” By doing that, there is a feeling of dibur k’maaseh, as if 
the words he uttered are as though he learned already, and he can lose the 
internal impetus to actually go learn. 
Reb Yehoshua Gabay added, “Rebbi told me the same thing about words 
being able to make one feel as though something was already done, which 
he derived from the parashah of Avraham and Efron. I told him that Rav 
Yerucham Levovitz says the same thing and I showed it to him. I remember 
him being more happy than usual at seeing it inside. I seem to remember 
that he said he was so happy to see it because already for many years he had 
held that this was a true principle.” 
Reb Avrohom Rudner heard a very similar concept from Rav Twersky and 
it is worth hearing the angle that he gives it: “I remember he once said an 
unbelievable insight about the importance of ‘emor me’at v’aseh harbei’ 
(speak little and do a lot). He said that, by nature, when talking about 
something and imagining it being done, we can already derive a certain 
vicarious pleasure and satisfaction as if we did it. This could be a very big 
deterrent in actualizing our plans, since you already feel like you did it, in a 
certain sense. Whereas if you just think, ‘I’m going to do such-and-such,’ 
and don’t give yourself any chance to revel in it, you’ll likely yearn to 
actualize your good intentions.” 
(Excerpt from A Malach in our Midst) 
Don’t Count Your Money 
Many years ago, when I was a bachur in Rav Twersky’s shiur, he once 
surprised us with an unexpected comment. “One day, you will all be married 
and have a family,” Rav Twersky said to us, “and part of that is financial 
responsibilities and dealing with money. I want to teach you something that 
I hope will help you. Never count the money in your wallet! It’s baduk 
u’menuseh (tried and true)!” 
(Rabbi Eliezer Niehaus. Ed. Comment: See Bava Metzia 42a that “bracha 
only comes to that which is hidden from the eye”) 
 

Rabbi Mordechai Willig 

TorahWeb 
Good Heart, not Deaf Heart 

I 
"Hashem called to Moshe" (Vayikra 1:1). The aleph of "Vayikra" is small, 
representing Moshe's unsurpassed humility (Bamidbar 12:3). Vayikra is a 
term of love, a term the angels use "one will call another and say" (Yeshaya 
6:3). By contrast, when Hashem spoke to Bilam, the term "vayikar" is used 
(Bamidbar 23:4), implying chance and impurity (Rashi). 
Hashem loved Moshe precisely because of his humility. Bilam was arrogant 
(Avos 5:22), and, therefore, is abominated by Hashem (Mishlei 16:5). The 
missing aleph indicates his lack of humility. 
Moshe was chosen because of his good heart. He saw the burdens of his 
brothers, and focused his eyes and heart to be distressed over them (Shemos 
2:11, Rashi). He grazed Yisro's sheep (ibid 3:1) with extraordinary care and 
concern, thus deserving to be the trustworthy shepherd of Am Yisrael 
(Shemos Rabbah 2:2). He was reluctant to accept his mission, because he 
did not want to take a position greater than his brother Aharon (Rashi 4:10). 

Parshas Hachodesh, typically read before or on Parshas Vayikra, begins, 
"Hashem said to Moshe and Aharon" (12:1). Aharon, too, had a good heart, 
and was happy about Moshe's appointment (4:14, Rashi). R' Elazar ben 
Arach said a good heart is the most important trait, and his rebbe, R' 
Yochanan ben Zakai, concurred (Avos 2:13). 
R' Elazar ben Arach was the greatest of the five students of R' Yochanan 
ben Zakai (Avos 2:12). He came to an area of Northern Israel, known for 
its wine and springs, natural pleasures which had deprived Am Yisrael of 
the ten tribes (Shabbos 147b). They were preoccupied with physical 
pleasure, didn't learn Torah, and abandoned mitzvos (Rashi), leading to 
their exile. Incredibly, R' Elazar ben Arach was pulled by these pleasures, 
and he forgot his learning. When called to read "Hachodesh hazeh lachem" 
(12:2), he read instead "Hacheireish haya libam - their heart was deaf." How 
did it happen and what does this mean? 
Yalkut Shimoni (Koheles 973) provides the background. R' Yochanan ben 
Zakai had five students. As long as he was alive, they sat before him. When 
he died, they went to Yavne, but R' Elazar ben Arach went to his wife in a 
place where the water and the view were pleasant. He waited for his friends, 
thinking they would come to him. When they didn't come, he wanted to go 
to them, but his wife wouldn't let him. She felt that since he was the greatest 
student, the others should come to him (See Koheles Raba 7:7). Without the 
interaction with his friends, he forgot his Torah. 
This underlies the Gemara's conclusion. R' Nehorai (possibly R' Elazar ben 
Arach himself) said, "Exile yourself to a place of Torah, and don't say it will 
come after you. It is your friends who will cause it to remain with you. Do 
not rely on your own understanding." 
II 
This explains how it happened, but what does the change from "Hachodesh" 
to "Hacheireish" mean? My son R' Moshe suggested as follows. Yisrael 
count months by the moon. The moon receives the light of the sun and 
reflects it. So too, Am Yisrael received the Torah from Hashem and Moshe, 
and not must continue to receive it from one another. 
The letters gimel and dalet stand for g'mol dalim, help the poor. The leg of 
the gimel extends towards the dalet, as the giver runs after the poor. The leg 
of the dalet extends towards the gimel, as the poor person presents himself 
to his benefactor to spare him from the bother of pursuing him (Shabbos 
104a). Thus, the dalet of "Hachodesh" represents the moon-like quality of 
receiving from others. 
Even the greatest Torah scholars need to receive knowledge and stimulation 
from their peers and students (Ta'anis 7a). R' Elazar ben Arach lost these 
crucial interactions and forgot his Torah. His heart became deaf, unable to 
hear from others. The dalet rounded into a raish, as he did not extend himself 
to receive from others. 
The small difference between dalet and raish can lead to polar opposites. 
The large dalet of "echad" in Shema represents our recognition that we 
receive everything from Hashem Echad. The large raish of "Do not bow 
down to el acher" (23:14) signifies a denial of this recognition (Vayikra 
Raba 19:2). 
R' Meir was warned not to miss or add a letter. He responded that he was 
careful even about a dalet becoming a raish, which would destroy the world 
(Eruvin 13a), presumably based on the Midrash of Echad and Acher (See 
Rashi Sota 20a). 
The Gemara (13b) associates R' Meir with R' Nehorai and R' Elazar ben 
Arach. Rebbe added: I am sharper than my peers (me'chavra'i) because I 
saw R' Meir from behind. Seeing from behind can mean the knot of the 
tefilin (Rashi 33:23), shaped like a dalet. This represents learning from 
others, which Rebbi did when he gathered all of his colleagues to edit the 
Mishna (Rambam, Introduction to Mishne Torah). This word me'chavarai 
can mean from my friends as well as than my friends. 
R' Meir, like R' Elazar ben Arach, was the greatest of his generation. 
Nevertheless, the halacha was not like R' Meir, because his friends could 
not understand him. R' Meir, who learned from Elisha ben Avuya, who 
known as Acher (Chagiga 15b), was referred to as Acheirim (Tosafos, Sotah 
12a). He didn't interact well enough with others. When he distinguished 
sufficiently between dalet and raish, he became R' Nehorai, taught and 
learned from others, and halacha followed him. 
The lesson of humility, derived from Moshe in Vayikra, is reinforced by the 
inclusion of Aharon in Parshas Hachodesh. The incredible story of R' Elazar 
ben Arach, and his associations with R' Meir and R' Nehorai, can be 
understood in a similar vein. We must receive Torah, moon-like, or risk 
losing our Torah with a deaf heart. We should all strive to be good-hearted, 
the most critical character trait of all. 
Copyright © 2017 by TorahWeb.org. All rights reserved. 
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IMPORTANCE OF ....  
The Yerushalmi (Berachos 8:5) states: kgn ivfc an,anv - one 
who “uses” a Kohen has committed vkhgn – misuse of something 
sacred. The Gemara (Kesubos 59b) states that a wife is obligated 
to perform certain household activities for her husband, such as 
cooking, baking, laundering, sewing and the like. The Shiurei 
Knesses HaGedolah (j”ut 128) states that a marriage between a 
non-Kohen and the daughter of a Kohen is discouraged, because 
how could she perform her household duties for her husband – 
would that not constitute prohibited use of a Kohen ? However, 
the Mordechai (Gittin 461) relates that a Kohen poured water over 
the hands of Rabbeinu Tam, and a student asked, may one use a 
Kohen in this way ?, to which Rabbeinu Tam replied, that one 
commits vkhgn only when using a Kohen that is wearing Bigdei 
Kehunah, which does not apply today. Since the Kohen women 
never had Bigdei Kehunah and did not perform the Avodah, the 
vkhgn restriction would not apply to them. The Gemara (Kidushin 
52b) discusses the rule that portions of Korbanos cannot be used 
to betroth a woman. Since the relevant portions of the Korban 
may not be removed from the Azarah, and women were not 
permitted to enter the Azarah, there would be no way for the 
betrothal to take place. This is consistent with the Posuk that 
describes, not only how Aharon and his sons were commanded to  
eat the ram of the ohtukhn at the entrance of the Ohel Moed, but 
they were told: u,ut  ukft,  oau  sgun  kvt  j,p  racv  ,t  ukac – 
cook the meat at the entrance to the Ohel Moed, and eat it there. 
Although cooking is a task that women are obligated in, here they 
would be unable to cook or eat from the Korban, as they were not 
permitted in the Azarah - the Kohanim themselves had to do the 
cooking. As the Posuk then concludes: uvkfth  uhbcu  irvt.   

QUESTION OF THE WEEK:  
Is there an issue where a Chasan and Kallah both have the same 
first name, from those names common to both men and women, 
or where the Chasan and his potential Shvigger, or the Kallah and 
her potential Shver have the same name ?  

ANSWER TO LAST WEEK:  
(If the check to the hbg was never cashed, has the donor performed Tzedakah ? )  
The main ingredient of Tzedakah is the benefit to the hbg. If  the hbg 
used the check to make a purchase and endorsed it over to the 
merchant who then lost it, the mitzvah has nevertheless been 
performed, even if the donor’s account has not been debited. 
However, if the hbg lost the check and received no benefit, the 
donor’s S’char is limited to vcuy  vcajn. 

DIN'S CORNER:  
If one finds himself mistakenly davening a weekday Shemona 
Esrei on Yom Tov, he should finish the brocho he is in, and then 
start ub,rjc v,t. If he already finished, as long as he said Yaaleh 
V’Yavo and mentioned the name of the Yom Tov, he needn’t 
daven again. Similarly, if he neglected to mention the specific 
name of the Yom Tov, saying only: … asue tren vzv y”uh ,t, he 
will still have been tmuh. (Shulchan Aruch HaRav j”ut 268)  

DID YOU KNOW THAT ....   
The Gemara (Bava Kamma 110a) states that a Kohen who offers 
his own Korban may do its Avodah and eat its meat. An old or 
sickly Kohen may appoint another Kohen as his agent for the 
Avodah but has no right to the meat. This is because, despite his 
ailing condition, if he forces himself to do the Avodah it is valid. 
However, if he forces himself to eat the Korban, such eating is 
deemed an vxd vkhft (gluttonous), which is invalid. Tosafos notes 
that on this basis, Resh Lakish absolves one who eats vxd vkhft 
on Yom Kippur as not having eaten. However, the Gemara (Nazir 
23a) states that if one ate a Korban Pesach as an vxd vkhft, we 
apply the Posuk: oc ukafh ohgaupu to him. Resh Lakish asks: Why 
is he called a Rasha (gaup) ? Even if he didn’t fulfill the mitzvah 
“rjcunv in”, didn’t he at least do a mitzvah ?! Tosafos asks, 
doesn’t Resh Lakish’s question indicate that he holds a mitzvah 
does in fact occur when eating an vxd vkhft ? Tosafos answers 
that Resh Lakish only wished to establish that he wasn’t a Rasha; 
he never said that he was tmuh the mitzvah of eating Korban 
Pesach. However, if he wasn’t tmuh by eating an vxd vkhft, 
wasn’t he thereby Mevatel the whole mitzvah  of Korban Pesach 
eating it that way ? If so, isn’t gaup an appropriate title for him ? 
The Beis HaLevi (2:7) notes that with regard to eating Matzoh and 
the Korban Pesach, one must eat at least a Kezayis, since “vkhft” 
is defined as such. However, regarding other Kodashim, the 
mitzvah is fulfilled by facilitating its consumption (e.g. giving it 
to another Kohen to eat), even with less than a Kezayis. Therefore, 
even if an vxd vkhft is not deemed an vkhft, only those mitzvos 
which require an  vkhft are affected, such as Korban Pesach. 
Other Kodashim on the other hand, require only that the meat be 
consumed, which it is, even if eaten with an vxd vkhft. As such, 
Resh Lakish meant to say that with an vxd vkhft, although one 
would not fulfill a mitzvah rjcunv in (the mitzvah of Korban 
Pesach), he would still fulfill the mitzvah of eating Kodashim, and 
should therefore not be called gaup. 

A Lesson Can Be Learned From:  
A businessman with many powerful associates was once negotiating a 
deal during Chol HaMoed Pesach. His concentration was so great that 
when he was offered a glass of beer he accepted and drank it without 
even realizing it. Later, when he grasped what he had done, he came to 
R' Yosef Shaul Natanson for instruction on how to do Teshuvah. R' 
Yosef Shaul told him to go to R' Yissachar of Belz for such instruction, 
and to be sure and come back to tell him what the Belzer Rebbe said. 
The businessman hurried to see the Rebbe, and the Rebbe told him to 
travel to Eretz Yisroel. When R' Yosef Shaul heard this, he wondered at 
the source of this instruction. The Rebbe sent word to R' Yosef Shaul 
that the source of his instruction was a Midrash in Eicha which says on 
the Posuk: hbugn vsuvh v,kd - that Yehudah went into Galus because 
they ate Chometz (lack of hbug) on Pesach. If the punishment for eating 
Chometz is exile, let him at least be exiled to Eretz Yisroel ! R' Yosef 
Shaul was impressed with the wisdom of such Tzadikim, and remarked 
that where the Torah says the word v,rfbu as the punishment for eating 
Chometz, the Trup (tune) for the word is a Gershayim (ohard = driven 
away), unlike all other times the word v,rfbu is used, with a different 
Trup, clearly implying that Galus is the proper Tikun for eating Chometz.   
P.S. Sholosh Seudos is sponsored by the Sternberg family.  


