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 לאה בת שלום יהודה
 The Test Of The Akaida 

Why is the Akaida only considered a test of 
Avraham?1 Shouldn’t it at least also be a test of Yitzchok 
since he was the one willing to give up his life?  

 

Rashi tells us that Nimrod threw Avraham into 
the כבשן האש; fiery pit, since Avraham smashed his 
father’s idols.2 We would expect such an act showing 
dedication and loyalty to Hashem would be in the Torah. 
So, why is it not stated explicitly as we only know this 
from a Midrash? After all, the Akaida in which Yitzchok 
was willing to forfeit his life is mentioned explicitly?!  

 

For someone like Avraham, to give up his life for 
Kidush Hashem, says the Divrei Shmuel,3 is no big deal, as 
it is just exchanging a physical garment- the body- for a 
spiritual one. This may sound extreme to us but that is 
only because we are so far from that. This explains why 
Avraham jumping into the כבשן האש is not mentioned in 
the Torah.  

 

So what was the test of the Akaida? It was a 
logical one. That is, if כי ביצחק יקרא לך זרע

4 ; offspring will be 
considered yours through Yitzchok, then how can 
Avraham be told now to slaughter him?!5 Avraham passed 
this test by not questioning what Hashem said, as he 
fulfilled ואני בתמי אלך; I will walk in perfect innocence.6  
************************************************ 

     It’s In Our Genes  

                                                           
1 We are told that on the day of the וישכם אברהם בבקר -עקידה; 
Avraham woke up early in the morning (22:3). How was he able 
to go to sleep thinking he would slaughter his beloved son 
Yitzchok the next day? Since Avraham was doing the will of 
Hashem, he prepared himself by getting adequate sleep to 
perform the Mitzva properly. That requires lots of Emuna. We 
can contrast this to Paroh’s sleep where Rashi (Shemos 12:30) 
tells us he awoke from his bed on the night of Makkas 
Bechoros. The point Rashi is making is not that he awoke but 
that he was able to go to sleep on such a night when he knew 
that Makkas Bechoros was coming (there wasn’t room for 
doubt with this Makka as the first 9 came just as he was told). 
Such was the wickedness of Paroh.  
2 Breishis 11:28, Rashi. In אור כשדים Hashem saved Avraham from 
the אש; fire. In fact, this is one reason why it is called אור כשדים as 
, ברהםא are the initials of אש means fire. Is it any surprise that אור

רהש .  
3 Nesivos Shalom, Vayera, pg 115 
4 21:12. Parenthetically, ביצחק has a Gematria of 210 as it hints to 
the following: from when he was born, we count the years of 
the enslavement in Mitzrayim (Breishis 15:13).  
5 The word ביצחק hints to that his destiny will continue through 
Yaakov, not Esav. This is because it is a contraction of יצחק' ב , the 
second child- that is Yaakov, since Esav was born first.  
6 Tehillim 26:11 

The Torah teaches us how to live. Indeed, תורה is 
rooted in the word הוראה; instruction,7 since it is the 
instruction book for life. This being the case, why does 
the Torah tell us seemingly insignificant stories of the 
Avos?   
  

The Ramban enlightens us with the concept of 
 what happened to our forefathers 8;מעשה אבות סימן לבנים
occurred to us in a later period of time. This is played out 
in many instances to us as is shown in the following:  
1) Avraham went to Mitzrayim because of a hunger and 
his descendants went to Mitzrayim to live there because 
of a hunger.9  
2) Avraham left Mitzrayim with livestock, gold and silver10 
as did we when we left Mitzrayim generations later.  
3) Avraham told Sarah11 והרגו אתי ואתך יחיו; they will kill me 
and let you live. Similarly, in Mitzrayim there was a decree 
to kill the boys and let the girls live.12  
4) Paraoh received plagues because of the matter with 
Sarah.13 Likewise, Paraoh in Mitzrayim received the 10 
plagues.  
5) Just as Paraoh said to Avraham about Sarah14 קח ולך; 
take her and go, similarly did Paraoh say in Mitzrayim 
generations later- צאו מתוך עמי; go out from among my 
people.15

 

 

R’ Chaim Voloziner points out that Avraham is 
referred to as  אבינואברהם  regarding the 10 tests as it is 
written עשרה נסיונות נתנסה אברהם אבינו in contrast to the 
Mishna before where it just says Avraham (מנח ועד אברהם). 
This is because Avraham put into our genes the ability to 
overcome any test.16 Just as when an animal or human 
give birth, the physical essence is in their offspring 
similarly the actions of the Avos are in our being. 17 This is 
in accordance with18 מתהלך בתמו צדיק אשרי בניו אחריו; one 
who walks in his innocence is a righteous man, fortunate 
are his sons after him. An awakening to a person to 
suddenly go to Eretz Yisroel is because Avraham passed 
the test of Lech Lecha. Accepting that everything from 
Hashem is for the best stems from Avraham passing the 
test of the hunger since he didn’t question Hashem’s 
ways.19  
 

The Meshech Chochma20 says that when 
Yitzchok went to the Akaida to be Moser Nefesh himself, 

                                                           
7 As in ה-הר המורי  
8 Breishis 12:6, 10. See Tanchuma 9. 
9 Breishis 45:6 
10 Breishis 13:2 
11 Breishis 12:12 
12 As it says in Shemos 1:22. Breishis Rabba 40:6  
13 Breishis 12:17 
14 Breishis 12:19 
15 Shemos 12:31 
16 Tosafos Yom Tov on Pirkei Avos 5:3. The Meor Einayim (Vaera) 
says we each have these 10 tests in our personal lives. 
17 R’ Tzadok in Tzidkas Hatzadik 248 
18 Mishlei 20:7. The word  יצוה  in למען אשר יצוה את בניו … (Breishis 
18:19) can be translated as accompany (as in Tamid 27a) since  
the Avos put power into their descendants (See Sefas Emes, 
Vayera, תרמא. See also Tzidkas Hatzadik 62.). 
19 R’ Chaim Voloziner in Ruach Chaim 5:3  
20 Meshech Chochma Vayera 22:14. The Kedushas Levi (Yisro, 
20:17, s.v. כי לבעבור) says that the first two of the 10 
commandments- אנכי and לא יהיה לך- which were said by Hashem 
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he put into the genes of the Jewish people to be Moser 
Nefesh themselves throughout history.21 Some of the 
many examples are during the Holocaust, Crusades and 
the Spanish inquisition. In reference to the Akaida it says22 
 ram took the place of Yitzchok and was ;איל The .איל אחר
slaughtered in his stead. Indeed, איל is an abbreviation for 
 ח whereas the איל represents the אחר of א The .את יצחק לקח
and  ר have a numerical value of 208, the same as 23.יצחק 
 -can also be interpreted  that there will be other איל אחר
 s in future generations- there will be Jews who‘איל -אחר
will be Moser Nefesh themselves in difficult times. Is it 
any wonder that יצחק shares the same sum as הרג since 
Yitzchok was willing to let himself be killed at the 
Akaida.24  
 

Mesirus Nefesh also includes giving up ourselves 
on a lesser magnitude as in25 אם יש את נפשכם; if it is truly 
your will. Included in this is any time we go against our 
will for the sake of Hashem whether it is going out of our 
way to help someone, giving extra Tzedaka and the like. 
Let us take advantage of these traits that were put into 
our genes and through this bring the Geula. 
************************************************
    The World With Limit 

Why is the name of Hashem26 די-ש  used in 
connection with the Bris?  

 

The name די-ש  is a contraction of שאמרתי לעולמי די; 
I said to my world stop. When the world was being 
created it was expanding until Hashem said the word די. 
Then the world stopped with its creation and ended up 
the way it is now.27 What effect did this have on the 
world? Since the world stopped at this point, the sun 

                                                                                                  
(Makkos 24a) left such an impression on us that it implanted in 
even the lowest of Jews to be Moser Nefesh themselves to 
sanctify Hashem’s name.   
21 This is the idea behind the Rambam (Hilchos Geirushin 2:20) 
who says that one who doesn’t want to give a divorce to his 
wife, we hit him until he says רוצה אני and it is a good divorce- 
since he really wants to do the will of Hashem. For the same 
reason, if a Jew thought to do a Mitzva and wasn’t able to it is 
considered as if he did it (Kidushin 40a). 
22 Breishis 22:13 
23 Another interpretation is that איל forms an acronym for  אברהם

 .אברהם :אחר .וילכו שניהם יחדיו as it says (Breishis 22:6,8) יצחק לעקידה
 ח) Yitzchok who was the first to have a Bris on the 8th day -ח
equals 8 in Gematria). בקהר -ר  , as Yitzchok wed after the Akaida. 
24 Toras Chida, Vayetzei. R’ Shimshon Maostripolia remarks 
(Nitzotzai Shimshon, Vayera, s.v. בהר) that Chazal say Avraham 
foresaw that we would do the עגל. He said in the merit of the 
Akaida Hashem should have mercy. This is the meaning in  וירא

איל אחרוהנה  ; Avraham saw a ram afterwards caught in the 
thicket- another איל referring to what they would offer as a 
Korbon by the עגל as it says …שלמים (Shemos 32:6). 
Furthermore, the letters after סבך are עגל (after a ס is ב ,ע to כ ,ג 
to ל). This is a deeper meaning in איל אחר נאחז בסבך. Moreover, 
 איל has the numerical value of 82 which is double that of סבך
(41), since Avraham saw this איל and the one in the future 
regarding the עגל. In this way we can grasp בסבך...וירא . 
25 Breishis 23:8, Rashi 
26 Breishis 17:1. If we take the numerical value of the hidden 
letters of (שין, דלת, יוד) שד-י, we come to a total of 500. This is the 
same sum as פרו ורבו; be fruitful and multiply (Breishis 9:1,7), as 
this is the part of the body where offspring come from.  
27 Beis Halevi, Lech Lecha, s.v. אני. See Miketz 43:14, Rashi 

stopped exactly in its spot. If it would have stopped an 
inch closer, we would be unable to exist because we 
would be consumed by the heat of the sun. If it would be 
an inch further, we would freeze. In a similar vein, it is 
because the world stopped at this point that we have 
free will. If there was more of creation, we would see 
Hashem so clearly. If there was less of creation, we 
wouldn’t see Him at all. This is the meaning in the name 

די-ש  as it is a contraction of הותי-שיש די באל ; there is 
enough divinity.28 Now we can appreciate what we say in 
די-לתקן עולם במלכות ש -עלינו ; to perfect the universe through 
the sovereignty of די-ש .  
  

Just as Hashem put a limit on creation we need 
to put a limit on our physicality and rectify ourselves.29 In 
the words of the Noam Elimelech:30 we were created 
 to break our nature. Analyzing differences ;לשבר את הטבע
between humans and animals we notice that humans eat 
refined foods.31 For example, wheat needs to be ground, 
baked and so on for us to eat bread. This is in contrast to 
animals that eat raw food such as grass and the like. This 
is because the purpose of a human is to refine himself, 
unlike animals. The Maharal tells us that the term בהמה is 
comprised of the words בה מה (it is what it is), because an 
animal doesn’t rise above itself. This explains why 
humans are vertical with the head above the body 
symbolizing the head- intellect- should govern the body. 
In contrast, animals are horizontal- the head is level with 
the rest of the body. This is the meaning in32 נעשה אדם; let 
us make man, as it is written in plural form- me and you 
will make a refined person out of you.  
 

A Bris symbolizes that we are created imperfect 
and we refine ourselves, since we remove the foreskin 
from the body thereby perfecting it as it says  התהלך לפני

ה תמים-והי ; walk before me and be perfect.33 In the same 
way, we need to remove the ערלת הלב as it says34

ומלתם את 

 cut away the barrier of your heart. Just as ;ערלת לבבכם
there is an ערלה on the body that is removed at the Bris, 
throughout our lives we need to remove the ערלת הלב. We 
need to transform ourselves from the way we are born- 
 wild animal to a man.35 For this reason, the ;פרא אדם יולד
name די-ש  is used in conjunction with the Bris, as we need 
to improve and perfect ourselves.  

                                                           
28 Breishis , Rashi, 17:1. See Kli Yakar, Breishis 1:6. 
29 R’ Yonason Eibshitz in Tiferes Yonason, Lech Lecha, s.v. ויאמר אליו 
30 Tzetil Katan 
31 See Vayikra Rabba 11:7 
32 Breishis 1:26 
33 Breishis 17:1, Rashi. See Midrash Tanchuma in Tazria, 5 that 
Turnusrufos asked R’ Akiva why we are not born circumcised. The 
Rambam says that the Bris lessens our desire. For this reason, the end 
letters of ןב ובנ קיצח תא ; Avraham circumcised his son Yitzchok (Breishis 
21:4) spell תקון; to rectify, since this is the idea of the Bris (see Yalkut 
Shimoni Tazria, 2:47, 547). 
34 Devarim 10:16. Also Yirmiya 4:4. And just as we cut off the bad (ערלה) 
and reveal what is already there (פריעה), we need to do the same in life. 
35 Iyov 11:12. Now we can understand why we form the name די-ש  on our 
Tefilin (Tur, Hilchos Tefilin 32) as Tefilin represent binding ourselves to 
Hashem. 


