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THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

An Astonishing Midrash  “Avraham 
ate as much as 74 people.” The 
Vilna Gaon explains as follows: The 
Torah says (Shmot 24:9- 11), 
“Moshe, Aharon, Nadav, Avihu and 
the seventy elders ascended [Har 
Sinai]. They gazed at G-d, and they 
ate and drank.” In these verses, 
appreciating the Shechinah is called 
“eating,” and the verses refer to 74 
people (Moshe, Aharon, Nadav, 
Avihu and the 70 elders). Avraham’s 
appreciation of G-d was greater than 
that of these 74 people combined. He 
“ate” more than they did. (Binat 
Nevonim) R’ Avraham Mordechai 
Alter z’l (the Gerrer Rebbe) explains 
this midrash in light of the mishnah 
(Avot 5:3) which states: There were 
ten generations from Noach to 
Avraham. Because these generations 
angered G-d, Avraham received the 
reward due all of them. If you count, 
says R’ Alter, you will find that 74 

people are named in the Torah from 
those generations. (Imrei Emet) 

וירא אליו ה' באלני ממרא והוא ישב 
פתח-האהל כחם היום

The midrash relates that after 
Avraham would feed the guests who 
passed his way, he would say, “Now 
thank G-d whose food you have 
eaten.” If the guest refused, Avraham 
would say, “Then pay me! The wine 
costs such-and-such, the meat costs 
such-and-such, the bread costs 
such-and-such. Who would give you 
wine in the desert? Who would give 
you meat in the desert? Who would 
give you bread in the desert?” At that 
point, Avraham’s guests would agree 
to thank G-d. The commentaries ask: 
Of what value is a blessing which is 
extracted by financial duress? R’ 
Yitzchak Or Zarua z’l (13th century) 
explains that Avraham did not 
actually ask his guests for money. 
Rather he argued, “Think about how 
much you would be willing to pay for 
food and drink in the desert. Behold! 
G-d has prepared that food and drink 
for you by causing me to be here in 
your time of need. Moreover, it’s all 
free, although you would have paid a 
small fortune had I requested it.”  
Upon realizing that G-d indeed looks 
out for each person’s needs, 
Avraham’s guests would willingly 
thank G-d for their food. (Otzrot 
Hatorah - Parashat Derachim) 
==============================

Seeing with clarity
"וירא וירץ לקראתם" - הצדיק מבחין 

בהסתכלו בפני בני אדם. אם הוא רואה את 
האדם ומרגיש אור גדול ובהיר - סימן שאדם 
זה הגון וטוב, ואם אינו מקרין עליו מידה של 
בהירות - סימן שאינו כל כך טוב. וזהו שאמר 
הכתוב "וישא עיניו וירא" - היינו שקלט אור 
גדול בראיה הזאת, ומיד "וירץ לקראתם"...

[עפ"י קדושת לוי].

===========================
“He lifted his eyes and saw: 

Behold! three men were standing 
over him. He saw, so he ran 

toward them from the entrance of 
the tent, and bowed toward the 
ground. He said, ‘My Master, if I 
find favor in Your eyes, please 

pass not away from Your 
servant’.” (18:2-3) Rashi z”l 

explains: He asked G-d to wait for 
him while he ran and invited the 
travelers. Based on Avraham’s 

actions, our Sages teach that hosting 
guests is greater than “receiving the 
face of the Shechinah.” But why is 
this so? R’ Baruch Shalom halevi 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

============================== 
Ashlag z”l (1907-1991; chassidic 
rebbe in Israel son of Rabbi Yehuda 
Ashlag z"l known as the Baal 
Hasulam) explains: Man’s task in this 
world is to serve Hashem without 
thought of reward or glory. This 
means that, at every moment, one 
must ask himself: What does G-d 
expect of me right now? Often, we 
ask ourselves this question, but we 
arrive at the wrong conclusion. We 
fail to recognize what G-d wants of 
us, writes R’ Ashlag, because we 
assume that we are meant to be 
doing glorious deeds for Hashem, not 
the simple or mundane tasks that 
actually need to get done. Avraham 
did not make this mistake. He 
understood that even when one is in 
the middle of the most glorious 
service, actually engaged in 
conversation with G-d, the task of the 
moment might be something else, 
something as (relatively) mundane as 
offering hospitality to stangers. It is 
this challenge which makes the 
“lesser” mitzvah (hospitality) the 
“greater” mitzvah.(Birkat Shalom)

ואקחה פת לחם וסעדו לבכם אחר תעברו כי על 
כן עברתם על עבדכם ויאמרו כן תעשה כאשר 

דברת
“As it is for this reason that you 
have passed your servant’s way” 
(18:5)  On the above verse, part of 
Avraham’s attempt to persuade the 
three angels to eat in his house, the 
midrash says: Avraham told them, 
“You were destined from the time of 
creation to visit me.” R’ A.Y. Yellin z’l 
(19th-20th cent.) explains this as 
follows:  The gemara (Shabbat 88b) 
records that when Moshe ascended 
to receive the Torah, the angels 
argued that the Torah should remain 
in the heavens. Moshe defeated 
them with several arguments: First, 
he argued, the Torah says, “I am 
Hashem, your G-d, who took you out 
of Egypt, from the house of slavery.” 
Were you, the angels, slaves in 
Egypt?  Also, he argued, the Torah 
prohibits eating milk and meat 
together, yet you, the angels, ate milk 
and meat together at Avraham’s 
house! Rashi (Shmot 20:2) writes: 
When Bnei Yisrael built the golden 



calf and Hashem was about to 
destroy them, Moshe argued, “The 
Ten Commandments are in singular 
form; they were given only to me. 
Thus the Jews have not sinned.” 
With this argument, Moshe appeased 
Hashem. This raises a problem, 
however, writes R’ Yellin, for it 
defeats Moshe’s first argument to the 
angels. After all, Moshe also was not 
a slave in Egypt, so why was the 
Torah given to him? For this reason, 
Moshe’s other argument was 
necessary; the angels could not 
receive the Torah for they ate milk 
and meat together at Avraham’s 
house. The gemara (Shabbat 88a) 
teaches that the world was created 
only so that Bnei Yisrael could 
receive the Torah. And, as explained 
above, the Jews received the Torah 
only because the angels ate milk and 
meat together at Avrahams house. 
This is why Avraham said to the 
angels, “You were destined from the 
time of creation to visit me.”(Chidud 
Ve’pilpul) 

ואל הבקר רץ אברהם ויקח בן בקר רך וטוב 
ויתן אל הנער וימהר לעשות אתה

 “Then Avraham ran to the cattle, 
took a calf, tender and good, and 
gave it to the youth who hurried to 
prepare it.” (18:7) Rashi z”l 
comments: The youth was Yishmael, 
whom Avraham instructed to do this 
in order to train him to the 
performance of Mitzvot [in this case 
the Mitzvah of hospitality].
R’ Yechiel Michel Zilber (Rosh 
Yeshiva of the Zhvil Yeshiva in 
Yerushalayim) observes: We read at 
the end of last week’s parashah 
(17:25), “His son Yishmael was 
thirteen years old when he was 
circumcised.” This incident took place 
a few days later. From here we can 
learn that a father’s obligation of 
Chinuch / instructing his son in the 
way of the Torah does not end when 
the child turns thirteen. (Tipah Min 
Ha’yam)

ויקח חמאה וחלב ובן הבקר אשר עשה ויתן 
לפניהם והוא עמד עליהם תחת העץ ויאכלו

He took cream and milk and the 
calf which he had prepared, and 
placed these before them (18:8) 
Rashi observes: But he did not bring 
bread, because the bread that Sarah 
had prepared had become tamei / 
ritually impure, whereas it was 
Avraham's custom to eat only food 
that was tahor / pure (not the same 
as "kosher"). R' David Soloveitchik 

(son of the "Brisker Rav") asks: So 
what if it was Avraham's custom to 
eat only food that was tahor! He 
believed that his guests (the angels) 
were idol worshipers, so why couldn't 
he feed them bread that was tamei? 
R' Soloveitchik answers: It would 
appear that a host who feeds his 
guests does not fulfill the mitzvah of 
hachnassat orchim / hosting guests 
unless he eats with them. It is told 
that R' Chaim Ozer Grodzenski z"l 
(Vilna; died 1941) was ill one year 
and did not eat in the sukkah. One 
day, a visitor came, and R' Chaim 
Ozer invited him to stay for lunch. 
Much to the visitor's surprise, R' 
Chaim Ozer then donned a heavy 
coat and went down to the sukkah. 
He explained, "Although one who is 
suffering is exempt from the mitzvah 
of sukkah, he is not exempt from the 
mitzvah of hachnassat orchim." It is 
possible that R' Chaim Ozer's 
meaning was in consonance with the 
foregoing halachah.The original 
question is not fully answered, 
however, for it would appear that 
even one whose custom is to eat only 
food that is tahor may eat non-tahor 
food when he is hosting guests (see 
Rema, Yoreh Deah 112:15, and 
Shach, para. 26). Why then did 
Avraham not serve the non-tahor 
bread and eat with his guests? R' 
Soloveitchik answers: Rambam 
(Maimonides) writes (at the end of 
Hilchot Ma'achalot Assurot), "Even 
though one is permitted to eat food in 
an impure state and drink liquids in 
an impure state, the early pious ones 
used to eat even non-holy foods in a 
state of purity. ["Holy foods" means 
sacrifices and terumah. "Non-holy 
foods" means everything else.] 
These people were called 'perushim' 
/ 'those who restrain themselves.' We 
are taught that 'perishut' / 'restraint' 
leads to purification of the body from 
evil deeds, and purification of the 
body leads to holiness of the soul and 
distancing oneself from bad beliefs." 
Mishlei (19:2) says, "Also, for the soul 
to be without knowledge is not good." 
R' Soloveitchik's grandfather, R' 
Chaim z"l, explained this verse in 
light of a letter that Rambam wrote to 
a correspondent saying that the 
question that the correspondent 
asked in his letter smacked of heresy 
and was not becoming of the one 
who asked it. Therefore, Rambam 
surmised, the questioner must have 
inadvertently eaten something 

non-kosher, which led him to ask 
such a question. This is the meaning 
of the verse - even if one has eaten 
something unfit "bli da'at" / "without 
knowledge," it is "nefesh lo tov" / "not 
good for the soul." In short, R' David 
Soloveitchik concludes, Avraham 
was halachically permitted to eat 
non-tahor bread with his guests. 
However, Avraham's life's work was 
to rid the world of heretical beliefs, 
and he would not put that work at risk 
by eating something not tahor. 
(Haggadah Shel Pesach Shai 
La'Torah)
 =========================

Eat, drink & rest asured
 "יוקח נא מעט מים וכו' " - תנא דבי ר' 
ישמעאל: בשכר שלש, זכו לשלש: בשכר 
חמאה וחלב זכו למן, בשכר "והוא עומד 

עליהם" זכו לעמוד הענן, ובשכר "מעט מים" 
זכו לבארה של מרים.

[בבא מציעא פ"ו, ב'].

==========================
ויאמר אל-נא יחר לא' ואדברה אך-הפעם אולי 

ימצאון שם עשרה ויאמר לא אשחית בעבור 
העשרה

“So he said, ‘Let not my Master be 
annoyed and I will speak but this 
once: What if ten [Tzaddikim] 
would be found there [in S’dom]?’ 
And He said, ‘I will not destroy on 
account of the ten.’ “Hashem 
departed when He had finished 
speaking to Avraham, and 
Avraham returned to his place.” 
(18:32-33) Midrash Rabbah asks: 
Why did Avraham not pray that 
S’dom be saved even if there were 
fewer than ten Tzaddikim there? The 
Midrash answers: Because there 
were eight survivors of the 
Generation of the Flood (i.e., Noach, 
his wife, their three sons, and their 
three daughters-in-law), and the 
world was not saved in their merit. 
[Until here from the Midrash] The 
answer offered by the Midrash 
requires explanation: Perhaps eight 
Tzaddikim could not save the entire 
world, but who is to say that eight 
Tzaddikim is not enough to save one 
city, such as S’dom? R’ Shmuel 
Yafeh Ashkenazi z”l (16th century; 
rabbi of the Ashkenazi community of 
Constantinople) answers: Surely, the 
Midrash doesn’t mean that Avraham 
did not ask about eight Tzaddikim 
because Noach’s eight family 
members could not save the entire 
world. The proof is that Avraham did 
ask about ten, which (according to 
the interpretation assumed by our 
question) would imply that the merit 



of Noach’s family would have saved 
the whole world if they had numbered 
ten! But, if that were so, why couldn’t 
Avraham’s household, which surely 
numbered ten Tzaddikim, save the 
entire world (including 
S’dom)?Rather, R’ Ashkenazi 
explains, the “world” referred to here 
is only Noach’s surroundings. The 
eight members of Noach’s family 
could not protect even their 
surroundings. Thus, Avraham knew 
that the eight Tzaddikim in S’dom, if 
they existed, could not save their 
surroundings. As for Avraham’s 
household, they did not live in S’dom, 
so they could not protect it. (Yefei 
To’ar) R’ Yechiel Michel ben Uziel 
z”l (Glogow Poland; died 1730) 
answers differently: The merit of 
Avraham’s household could not save 
S’dom because Avraham’s 
household was not covered by the 
decree against S’dom in the first 
place. In contrast, the Flood was 
decreed on the entire world; Noach 
and his family were covered by the 
decree and then were extricated from 
it. Having their own connection to the 
decree, perhaps Noach’s family 
actually could have saved the entire 
world if they had numbered ten 
instead of eight. A separate question: 
Why is Noach’s son Cham counted 
by the Midrash as a tzaddik, when he 
was not? R’ Yechiel Michel answers: 
Perhaps he was righteous when the 
flood began and later became 
wicked. Alternatively, he is called 
righteous because he was innocent 
of the specific sin that led to the 
Flood, i.e., theft. (Nezer Ha’kodesh)

ותאמר שרה צחק עשה לי א' כל השמע יצחק 
לי

“Sarah said, ‘G-d has made 
laughter for me; whoever hears 
will laugh for me’.” (21:6) Rashi z”l 
explains: “Many barren women were 
remembered with her.” R’ Moshe 
ben R’ Nachman Kosover z”l (18th 
century) asks: If many barren women 
gave birth on the same day as Sarah, 
then how was anyone to know that it 
was in her merit? Perhaps *she* 
gave birth in the merit of one of the 
other barren women. The verse does 
not mean that many barren women 
gave birth on that particular day. 
Rather, it is teaching that whenever a 
previously barren woman gives birth, 
it is an extension of the miracle that 
occurred to Sarah. (B’lvavi Mishkan 
Evneh: Chanukah)

ויאמר אלקים אל-אברהם אל-ירע בעיניך 
על-הנער ועל-אמתך כל אשר תאמר אליך 
שרה שמע בקלה כי ביצחק יקרא לך זרע

In all that Sarah may say to you - 
hearken unto her voice (21:12) The 
Talmud states: Three tzadikim were 
given a taste of the World to Come in 
this world - Avraham, Isaac and 
Jacob. In the World to Come, the 
prophecy - "the female will surround 
and encompass the male," and "a 
woman of valor is the crown of her 
husband" (Proverbs) will be fulfilled. 
Abraham was given a glimpse of this 
when G-d told him to heed the words 
of Sarah, who was an even greater 
prophet than he. (Likutei Torah)

וישכם אברהם בבקר ויקח- לחם וחמת מים 
ויתן אל-הגר שם על-שכמה ואת-הילד 

וישלחה ותלך ותתע במדבר באר שבע
Avraham awoke early in the 
morning, took bread and a bag of 
water and gave them to Hagar 
(21:14) R' Binyamin Kornet z"l (New 
York; mid-20th century) writes: 
Avraham was hinting to Hagar that 
man's primary mission is "to wage 
war" / "le'hilachem" - related to 
"lechem" / "bread" - against the 
yetzer hara. Also, man must not fall 
prey to his desires; rather he must 
live in accordance with the Torah, 
which Chazal frequently liken to 
water. Indeed, the Torah forms a 
"wall" / "chomah" - related to 
"chemet" / "bag" [of water] - around 
us. The next verse relates: "He 
placed them [the bread and water] on 
her shoulder... She departed and 
strayed in the desert..." R' Kornet 
explains: The mitzvot are intended to 
be a yoke on a Jew's shoulders to 
keep him from straying, as a yoke 
keeps an ox from straying. However, 
Hagar departed on her own way and 
therefore strayed in the desert. As a 
result, the next verse tells us, the 
water dried up from the chemet, i.e., 
whatever Torah she had learned 
departed from her and she was not 
protected from spiritual predators by 
any forces of holiness. (Kibbutz 
Mezareh Yisrael)

“He planted an eshel in Beer 
Sheva, and there he proclaimed 
the Name of Hashem, Elokim of 
the Universe.” (21:33)  Rashi z”l 
quotes the Gemara (Sotah 10b) 
which describes the eshel--according 
to one interpretation, a type of 
tree--as the center of Avraham’s 
chessed and kiruv / outreach 
activities. There he would offer 
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travelers food and then teach them to 
thank G-d for what they had received. 
R’ Shlomo Zalman Auerbach z”l 
(Yerushalayim; 1910-1995) observes: 
Surely, Avraham engaged in these 
activities for decades, yet the Torah 
only hints at them in passing. In 
contrast, the visit of the angels at the 
beginning of our parashah was a 
one-time event, yet the Torah 
describes it in detail. Moreover, every 
action that Avraham did for the 
angels made an impression on the 
future (see, for example, Rashi to 
18:14). Why? R’ Auerbach explains: 
Avraham’s kindness for the angels 
was performed when he was weak 
from his brit milah, when every 
movement required tremendous 
effort. A mitzvah performed under 
such circumstances is far more 
beloved to Hashem than a mitzvah 



performed over and over without this 
level of effort(Halichot Shlomo: 
Moa’dim)

ויהי אחר הדברים האלה והא' נסה את 
אברהם ויאמר אליו אברהם ויאמר הנני

G-d tested Avraham (22:1) R' 
Chaim Yosef David Azulai z"l 
("Chida"; 1724-1806) writes: R' 
Moshe Almosnino z"l (16th century) 
asks in his work, Yedei Moshe: Why 
is Avraham glorified so for his 
willingness to sacrifice his son? How 
many thousands of Jews sacrificed 
themselves for Hashem from ancient 
times until today? R' Almosnino 
answers: Avraham's greatness was 
that he fulfilled Hashem's command 
joyfully. How do we know that he did? 
Because he experienced prophecy in 
the middle of the akeidah (see 
22:11), and Chazal teach (Pesachim 
117a) that prophecy can be 
experienced only when the prophet is 
in a joyful state. Surely one would 
have expected Avraham to 
experience sadness as he prepared 
to sacrifice his son, but Avraham 
experienced only joy at fulfilling the 
word of Hashem. Chida himself 
offers a different answer. Throughout 
Jewish history, when Jews went to 
martyrdom, they were forced to do 
so. Even Avraham, when he entered 
Nimrod's furnace as a child, was 
forced to enter it. Not so Avraham at 
the akeidah; nobody forced him to 
sacrifice his son, yet he did so 
willingly. Another way in which 
Avraham's actions were noteworthy 
is that he did not question Hashem's 
judgment. Avraham had every reason 
to question Hashem, Who had 
previously promised that Yitzchak 
would be the progenitor of a great 
nation and Who now appeared to 
have changed His mind, yet Avraham 
remained silent. [Although there may 
have been other martyrs who did 
question their lot, they had not 
previously received promises from 
Hashem of a glorious future. No 
question that they might have asked 
would have had the same force as 
the question that Avraham could 
have asked.] Also, writes Chida, we 
know that Avraham was the epitome 
of a kind person. Surely it was 
against all he believed in to slaughter 
his son. Nevertheless, Avraham 
conquered his natural tendencies and 
fulfilled Hashem's will. (Ruach 
Chaim: Drush 19; Torat Ha'Chida) R' 
Elchonon Wasserman, who himself 

died a martyr's death in 1941, offers 
a different answer to our question: 
Martyrdom is relatively easy, for the 
martyr knows that he is going to a 
better place, to Olam Haba / The 
World-to-Come. What if, however, a 
martyr were asked to give up his 
Olam Haba? Could he do it? 
Avraham was asked to do something 
even harder than giving up his Olam 
Haba, for Avraham valued the 
continuation of his teachings in this 
World more than he valued his place 
in the World-to-Come. (We learn this 
from the fact that after Hashem 
promised Avraham (15:1), "Your 
reward is very great," Avraham 
replied (15:2), "What can You give 
me when I am childless?") If 
Avraham had slaughtered Yitzchak, 
the continuity of Avraham's teachings 
would have been at an end. Even so, 
Avraham went willingly to the 
akeidah. (Kovetz Ma'amarim)

The details of R' Elchonon 
Wasserman's last days were 
related after the war by survivors of 
the Kovno ghetto: "Reb Elchonon 
was fully aware of what awaited him. 
Hence his face brightened, exhibiting 
what could only be called an angelic 
expression. The Jews who saw him 
then - among them, only two were to 
survive - all received the same clear 
impression, that of a great leader of 
Israel preparing to offer his life for the 
sanctification of G-d's Name. R' 
Elchonon told his fellow captives: 
"Apparently they consider us 
tzaddikim in Heaven, for we were 
chosen to atone for Klal Yisrael with 
our lives. If so, we must repent 
completely here and now. We must 
realize that our sacrifices will be more 
pleasing if accompanied by 
repentance, and we shall thereby 
save the lives of our brothers and 
sisters in America." (Reb Elchonon)

R’ Menachem ben Saruk z’l (born 
approx. 920 – died approx. 980)  R’ 
Menachem was a poet and 
grammarian. He was born in Tortosa, 
Spain and was brought to Cordova by 
R’ Yitzchak ibn Shaprut. R’ 
Menachem later became the private 
secretary to R’ Chisdai ibn Shaprut, 
foreign minister of the Spanish 
caliphs. At R’ Chisdai’s request, R’ 
Menachem compiled Machberet, a 
dictionary of the Hebrew language. R’ 
Menachem wrote his work in Hebrew, 
thus departing from the accepted 

practice of writing in Arabic. He also 
abandoned the practice of deriving 
the meanings of Hebrew words from 
phonetically similar words in Arabic 
and Aramaic; by doing so he stirred 
much criticism.  One of R’ 
Menachem’s foremost opponents 
was R’ Donash ben Labrat, who 
wrote an extensive criticism of the 
Machberet. R’ Menachem did not 
answer. He did, however, criticize R’ 
Donash’s introduction of Arabic forms 
and meters into Hebrew poetry. R’ 
Menachem’s students wrote a 
treatise to defend their teacher, as 
did the Tosafist, Rabbenu Tam, two 
centuries later. The Machberet was 
particularly popular in northern 
Europe, where Arabic was not 
spoken. For example, it is quoted 
approximately 200 times in Rashi’s 
Tna"ch commentary. (The Artscroll 
Rishonim p.51) 

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

אליהו זאב בן בריינדל
הרב משה יהודה בן שרה

אברהם פנחס בן שרה עטל
ישראל יוסף בן יוכבד

דוד בן טובשין
חיים משה בן שרה

אלטע שרה גיטל בת חי
בתי' בת שרה

בריינדל בת פעשא לאה
תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן

===========================================
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