
A Glorious Chain 
dren cared so much for him. R’ Yaakov responded, 

“We believe in our forefathers and the Revelation at 
Sinai; since I am one step closer to that pivotal 
event, they respect me greatly. You believe in the 
theory of evolution, which states that you are one 

step closer to being a monkey, so of course they 

don’t respect you!” 

The key to Klal Yisrael’s strength is the transmission 
of the mesorah of the past to each new generation. 
Many immigrants to America sufficed with educating 

their children in the public schools. Their failure to 
instill the mesorah in these new doros ensured that 
they were eventually lost to Klal Yisrael.  

 May we be zocheh to add strong links to the long 
and glorious chain of our mesorah until the coming 

of Mashiach. 

Rabbi Schwartz lis a full-time member of the kollel. 

T 
he pasuk states (23:9) that Balaam said he 

could not curse Klal Yisrael because “For from 
its origin, I see it rock-like, and from hills do I 

view it (23:9).” Rashi, citing Medrash Tanchuma, ex-
plains that the rocks allude to the Patriarchs, while 

the hills represent the Matriarchs. Balaam recognized 
that Klal Yisrael was firmly established based on the 
traditions of their forefathers. He realized that he 

was powerless against the great strength they de-

rived from their origins.  

Clearly, Klal Yisroel’s strength lies in its commitment 
to the mesorah, the ways of our fathers. The im-
portance of this commitment is obvious as well from 

an interpretation of the gemara in Berachos (6b), 
which states that if you rejoice with a chassan and 
kallah, it’s as if you built one of the destroyed houses 
of Yerushalayim. Why do we focus on destruction 
instead of likening the rejoicing to building a new 
house in Yerushalayim? I heard the following answer 

from R’ Zucker shlita:  We don’t want new houses, 
but rather houses built on the foundations of our an-
cestors! We don’t need to follow new trends; Juda-

ism is a religion based on fidelity to the Torah and 
our heritage. At this crucial time, we want to encour-
age the chassan and kallah to reflect on their origins 
so that they can establish their bayis ne’eman based 
on that firm foundation.  

Once, R’ Yaakov Kamenetsky was traveling by plane, 
accompanied by his grandchildren who attended to 
his every need. The elderly non-Jew sitting next to 

him marveled at their devotion, wondering why his 
own grandchildren simply wanted him dead so they 
could inherit his money, while R’ Yaakov’s grandchil-
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Netilas Yadayim On-The-Go 
Yoel Steinmetz                                                Part 1 

A 
s the summer progresses, some of us find ourselves in lo-
cales where our ability to faithfully observe halachah may 
be challenged or compromised. Included among the hala-

chos that may be difficult to keep rigorously are the halachos of 
Netilas Yadayim. Chazal extol the virtues of one who is zealous in 
fulfilling Netilas Yadayim properly and warn us of the detrimental 
effects on one who is lax in them. The Shevet Mussar cites that 
one who does not fulfill Netilas Yadayim properly has lost his por-
tion in the World to Come, while Chazal cite many sources ex-
plaining that a laxity in Netilas Yadayim can lead a person to pov-
erty (see Shulchan Aruch Horav, sif 15). A detailed explanation of 
Hilchos Netilas Yadayim is beyond the scope of this essay; we will 
focus on situations that may arise during travel and strategies for 
maximizing our observance of this very important aspect of Hala-
chah. 

Netilas Yadayim in the Restroom 
Aside from the general obligation of Netilas Yadayim ) prior to 
eating bread, one must also wash his hands after entering a place 
that has a ruach ra’ah, such as a restroom (see Biur Halachah 
siman 613). Although the area of the bathroom would seem only 
to preclude one from reciting Hashem’s name there and obligate 
one to wash his hands, we might conclude that one would be able 
to wash and dry the hands in a bathroom, as the fact that it is a 
dirty place would not invalidate the Netilas Yadayim (see Shu”t 
Chelkas Yaakov, siman 2-4). However, the Chazon Ish ( siman 24) 
posits that the atmosphere in a bathroom does, in fact, inhibit 
one’s ability to wash his hands there and one therefore cannot 
fulfill his obligation of Netilas Yadayim with water found in a 
bathroom. However, even according to the Chazon Ish’s opinion 
one may be able to wash his hands in the bathroom, leave while 
his hands are still wet and dry them outside, as the wetness on 
one’s hands is considered a continuation of his original netilah, so 
that it is as if he washed his hands outside of the bathroom (see 
sefer Ayeles Hashachar Gittin 15b). However, it would seem that 
this would not suffice for Netilas Yadayim that is required prior to 
eating bread as in this instance one must use a utensil to fulfill 
the obligation of Netilas Yadayim; since the utensil is only being 
used in the bathroom, this would invalidate the netilah. However, 
some are of the opinion that our bathrooms are not considered 
dirty and thus do not invalidate any netilah (see Chazon Ish, 
siman 17, Shu”t Eretz Tzvi ,and Shu”t Chelkas Yaakov ibid). This 
consideration would need to be examined case-by-case, as some 
bathrooms may be sufficiently dirty on a regular basis to be con-
sidered an unsuitable place to fulfill Netilas Yadayim. 

Netilas YadayimNetilas YadayimNetilas YadayimNetilas Yadayim    from a Bottlefrom a Bottlefrom a Bottlefrom a Bottle    
As noted before, Netilas Yadayim prior to eating bread must be 
done with a utensil. Magen Avraham (siman 162:2) takes the posi-
tion that one should not use a bottle that has a small opening as 
the utensil for Netilas Yadayim because the water cannot cover 
one’s hand with one act of pouring. Taz, Shulchan Aruch Horav 
and Mishnah Berurah argue that there is no obligation to have the 
water cover one’s entire hand through one act of pouring.  

Water that Changed Color without an External CauseWater that Changed Color without an External CauseWater that Changed Color without an External CauseWater that Changed Color without an External Cause    
Sometimes one will find himself in a place lacking clean water to 
wash Netilas Yadayim. Water that changed colors because of ex-
posure from an external source is disqualified from being used for 
Netilas Yadayim. The poskim debate whether water that changed 
colors without anything dropping into it but rather because it was 
left out in the open may be used for Netilas Yadayim. The Mish-
nah Berurah posits that one may use such water, just as a mikvah 
is kosher when it contains water that changed on its own. 

Dipping One’s Hands into the OceanDipping One’s Hands into the OceanDipping One’s Hands into the OceanDipping One’s Hands into the Ocean    
Just as one fulfills his obligation of Netilas Yadayim by washing 
hands with a utensil, one may do so by using a mikvah (Shulchan 
Aruch159  , sif 14). One may thus dip one’s hands into an ocean 
as long as the entire area of the hands is covered by the water 
as is done for Netilas Yadayim. One may even fulfill the obliga-
tion of Netilas Yadayim by dipping his hands into a mikvah 
(stagnant body of water), provided that the water is not flowing 
into or out of the mikvah (Mishnah Berurah, sif katan 42 in the 
name of the Shulchan Aruch Horav). The waters may not be 
mayim sheuvim (water that was once in a utensil) just as a regu-
lar mikvah (Shulchan Aruch, Sif 7). However, some opine that a 
mikvah that contains 40 sa’ah of mayim sheuvim may be permis-
sible for use of Netilas Yadayim because such a mikvah suffices 
for certain types of impurity and may thus be used for Netilas 
Yadayim (Shulchan Aruch, sif 16). However, this opinion may 
not be relied upon (see Biur Halachah ibid). One may recite the 
regular blessing of “Al netilas yadayim,” even when washing in 
a mikvah or ocean (Shulchan Aruch, sif 20, Mishnah Berurah 
ibid, also see Shulchan Aruch Horav, sif 24 that posits that one 
must recite “Al shetifas yadayim”). Although one must dry his 
hands as well as raise them after performing Netilas Yadayim, 
one is not obligated to do so when dipping hands into a mikvah 
or ocean (Shulchan Aruch, sif 19). However, according to Kabba-
listic practices one must perform these actions in these instanc-
es as well (Kaf Hachaim, sif katan 93). 

Washing from a SinkWashing from a SinkWashing from a SinkWashing from a Sink    
The Mishnah Berurah (sif katan 47) postulates that just as one 
may dip one’s hands into an ocean, so too one may pour water 
from a faucet onto one’s hands as the water is considered to be 
connected to the ocean water through the principle of Nitzuk 
K’Chibur. If one follows this method, it is considered as if he 
dipped his hands into the ocean. However, one’s hand must be 
resting next to the floor of the sink so that the netilah will not 
be considered Tevilah B’kipin. 

Many Poskim note the obvious shortcomings of this concept in 
practical Halachah, as there are too many blockages and walls 
between the ocean and our piping system for any netilah to be 
considered connected to the ocean. 

However, if a building’s water supply comes from a water tank 
on the roof, there may be room to assume that the tank is con-
sidered a utensil for use of Netilas Yadayim and one who pours 
water from a faucet onto one’s hands would fulfill Netilas 
Yadayim from a utensil (see Ketzos Hashulchan, siman 35, sif 
katan 9 and Shu”t Tzitz Eliezer, Chelek 8, sif 7). However, one 
should turn the faucet on and off prior to washing each hand in 
order for the water to flow through Koach Gavra (see Shulchan 
Aruch, sif 8). 

Using GlovesUsing GlovesUsing GlovesUsing Gloves    
One may not wear gloves to avoid washing Netilas Yadayim 
(Shulchan Aruch, siman 163). However, the Shulchan Aruch 
(siman 164) does rule that one may stipulate after one washes 
Netilas Yadayim one time during the day that the washing 
should suffice for all the other times one eats bread that day. 
However, although this may suffice for the actual obligation of 
washing Netilas Yadayim, one must still be wary of heisech 
hada’as - inadvertent distractions during the day which would 
cause concern that one dirtied his hands without knowing, thus 
requiring him to wash again. The Shulchan Aruch rules that one 
may wear gloves for this purpose. Although we do not permit 
this ideally (see Mishneh Berurah in the name of the Elya Rab-
bah), at a time of great need one may wash once in the begin-
ning of the day, stipulating that this should suffice for all the 
meals that day, and wear gloves for the remainder of the day 
(Mishnah Berurah ibid). 
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