
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld

כג' - כט' שבט ה'תשע"ז
February 19 to 25  '17

Volume 18  #18

Mishpotim
משפטים

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           5:25
Maariv                         after mincha, &   9:15

שבת משפטים
מבה"ח - שקלים

Light candles                                              5:23 PM
Mincha                                                      5:33 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:15PM
Maariv                                                        6:25PM
Shabos Ends                                               6:32 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

Reserve the date
YIM Pre-Purim

Melave Malka Costume Party 
Extravaganza!

WHEN: Before Purim 
(Motzoi Shabbos March 4)

 8:00 to 11:00 P.M.
For:  Kids of all ages 

WHAT to Expect:
 Food!

 Costumes!
 Raffles (win a megillah!)

 Toys galore
 Entertainment! Fun!!

 Face Painters!
Adults $5.00, Children under

 Bar/Bat Mitzvah $3.00. 
Maximum per family $25.00

לז"נ רבקה בת מרדכי בנימין ע"ה
אם-ענה תענה אתו כי אם-צעק יצעק אלי 

שמע אשמע צעקתו
If you afflict them in any way, and 
they cry out to Me, I will surely 
hear their cry (22:22) It is forbidden 
to chastise anyone too harshly, even 
if one's intentions are good. Because 
Penina inadvertently caused pain to 
Hannah (the mother of Samuel) in 
trying to influence her to pray to G-d 
for children, we find that she was 
punished. One must be very careful 

הגליון הזה מוקדש לז"נ
יטא בת אברהם
וחיים בן משה

ז"ל
יאהרצייט כה' שבט

תנצבה
===============================

Jewish Diet
"ואלה המשפטים" - יש לעובדי כוכבים 

ומזלות שופטים, ויש לישראל שופטים, ואין 
אתה יודע מה ביניהם. משל לחולה שנכנס 

הרופא אצלו לבקרו - אמר לבני ביתו: 
האכילוהו כל מה שהוא מבקש. נכנס אצל 

חולה אחר - אמר להם: הזהרו בו שלא יאכל 
דבר פלוני. אמרו לו: לראשון אמרת שיאכל מה 

שירצה, ולשני אמרת שלא יאכל דבר פלוני? 
אמר להם: הראשון אינו לחיים, לפיכך אמרתי 
שיאכל כל מה שירצה, אבל זה שהוא לחיים, 
אמרתי הזהרו בו! כך לעכו"ם שופטים, ואינם 
עוסקים בתורה ואינם עושים אותה, שנאמר 

"וגם אני נתתי להם חוקים לא טובים 
ומשפטים לא יחיו בהם" (יחזקאל כ', כ"ה), 
אבל המצוות לישראל כתוב בהן "אשר יעשה 
אותם האדם וחי בהם"... (ויקרא י"ח, ה').

(שמות רבה ל', י"ח).

===========================
not to cause someone to "cry out" to 
G-d, for He will "surely hear their cry." 
(The Vilna Gaon) 

אם-כסף תלוה את-עמי את-העני עמך 
לא-תהיה לו כנשה לא-תשימון עליו נשך

“‘Im’ / when you lend money to My 
people, to the poor person who is 
with you . . .” (22:24) Rashi z”l 
quotes the sage Rabbi Yishmael: 
“Wherever ‘Im’ occurs in a verse it 
refers to an act that is optional [i.e., it 
means “if”], except in three instances 
[where it means “when”], and this is 
one of those three.” [Lending money 
to other Jews is obligatory, not 
optional.] R’ Naftali Zvi Yehuda 
Berlin z”l (1817-1893; rabbi and rosh 
yeshiva in Volozhin, Belarus; known 
as the “Netziv”) writes: We read in 
Tehilim (89:2), “The world is built on 
kindness / chessed.” Performing acts 
of chessed is everyone’s 
obligation--gentiles as well as Jews. 
One of the proofs that gentiles are 
obligated to perform acts of chessed, 
writes the Netziv, is the fact that 
Sodom was destroyed because its 
people did not perform chessed. If 
they weren’t obligated, how could 
they have been punished? The 
Netziv continues: Besides the 
universal obligation to perform 
chessed, Jews are commanded by 
the Torah to perform chessed. Our 
verse is one example of that 
commandment. What is added by 
such a commandment, if there is a 
pre- existing moral obligation to do 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================

chessed? Chessed as defined by the 
Torah includes regulations that are 
not part of the pre-existing obligation 
and which, in some cases, may not 
seem rational. One example is the 
prohibition on charging a Jew interest 
on a loan. Giving a loan that bears 
interest also is an act of kindness 
and is perfectly moral; indeed, it 
permits both the borrower and the 
lender to benefit from the transaction. 
The Torah imposes a higher 
standard, however, and demands 
that we not charge a Jew interest. 
(Haskamah to the Chafetz Chaim’s 
Ahavat Chessed)

When you lend money to My 
people, to the poor person who is 
with you (22:24) The Gemara 
(Ta'anit 24b-25a) relates that the 
sage Rabbi Chaninah ben Dosa was 
so poor that his weekly consumption 
of food was limited to a quart of 
carobs. (Rashi writes that R' 
Chaninah could not even afford 
bread for Shabbat.) The Gemara 
continues: His wife said to him, "How 
long will we suffer so?" He 
responded, "What shall I do?" She 
answered, "Pray that you be given 
something." He prayed, and he was 
presented with a golden table leg. 
Thereafter, he [some say, she] 
dreamt that all of the tzaddikim in 
Heaven sat at tables with three legs, 
while R' Chaninah sat at a table with 
only two legs. He discussed this with 
his wife and then prayed that the 
table leg be taken away from him. R' 
Yehonatan Eyebschutz z"l (died 
1764) asks several questions 
regarding this gemara: Why was R' 
Chaninah's wife complaining? Surely 
she was righteous like her husband 
and was not troubled by poverty! 
Also, why do all tzaddikim sit at 
three-legged tables, and what is the 
meaning of R' Chaninah's losing a 
table leg? He explains as follows: 
The complaint of R' Chaninah's wife 
was not that she was hungry but, 
rather, that she could not perform the 
mitzvah of tzedakah. It pained her to 
see a poor person and to know that 
she could do nothing to ease his 



suffering. She therefore asked her 
husband to pray that Hashem give 
them the means to give charity. 
However, what happened as a result 
of R' Chaninah's prayers was the 
opposite of what his wife intended. 
When a person truly desires to 
perform a mitzvah but he is 
prevented from doing so by 
circumstances that are completely 
beyond his control, Hashem views it 
as if that person had, in fact, 
performed that mitzvah. Thus, so 
long as R' Chaninah and his wife 
were paupers and were unable to 
give charity, Hashem judged them as 
if they actually had given a great deal 
of charity. On the other hand, when a 
person does have money and 
actually gives charity, he can never 
be sure that he has performed the 
mitzvah properly. Has he given as 
much as he should? Has he 
prioritized his donations properly? 
Has he, in fact, given substantial 
sums of money to people who were 
not deserving? The three-legged 
tables in R' Chaninah's (or his wife's) 
dream represented the three pillars 
on which the world stands: Torah 
study, prayer and acts of kindness. 
Tzaddikim who have served Hashem 
in each of the three areas sit at tables 
with three legs. Had R' Chaninah and 
his wife remained poor, they also 
would have sat at a three-legged 
table because Hashem would have 
credited them with the mitzvah of 
charity (i.e. kindness) that they 
wanted to perform but couldn't. 
However, once they became wealthy, 
they became obligated to give 
charity, and they risked losing a table 
leg if they did not perform the mitzvah 
properly. (Ya'arot Devash) 

==============================

What is Fair is Fair
 "חמשה בקר ישלם תחת השור וארבע צאן 

תחת השה" - אמר רבי מאיר: בא וראה כמה 
גדול כח של מלאכה: שור שבטלו ממלאכתו - 
חמשה, שה שלא בטלו ממלאכתו - ארבעה, 
אמר רבי יוחנן בן זכאי: בא וראה כמה גדול 

כבוד הבריות: שור שהלך ברגליו - חמשה, שה 
שהרכיבו על כתפו - ארבעה...

(בבא קמא, ע"ט, ב').

===========================
כי תראה חמור שנאך רבץ תחת משאו וחדלת 

מעזב לו עזב תעזב עמו
"If you see the donkey of someone 
you hate crouching under its 
burden, would you refrain from 
helping him? -- you shall help 
repeatedly with him!" (23:5) 
Commentaries ask: About whom is 
this verse speaking? Is a Jew 

permitted to hate another Jew? They 
explain that it refers to a Jew who you 
witnessed committing a sin and who 
you are therefore permitted to hate. 
Even so, writes R' Moshe 
Cordervero z"l (Remak; 1522-1570), 
it is preferable not to hate such a 
person. We are taught to emulate 
Hashem, and one of His Thirteen 
Attributes of Mercy is "Lo he'hechezik 
la'ad apo" / "He does not hold on to 
His anger forever." Even when a 
person continues to sin, Hashem 
withholds His anger and is not quick 
to punish; rather, he awaits the 
sinner's repentance. Likewise, R' 
Cordevero writes, even when we 
have the right to harshly rebuke 
another person or our children, we 
should subdue our anger. Even 
though we are permitted to hate a 
sinner, the Torah teaches us to help 
him with his struggling animal in 
order to draw him close, for maybe 
that is what will cause him to repent. 
(Tomer Devorah) R' Mordechai 
Scheinberger (Yerushalayim) writes: 
This requires explanation, for if we 
are permitted to hate a sinner 
because he has disobeyed G-d and 
we are standing up for G-d's honor, 
then why should we not hate him? 
Indeed, what right do we have not to 
hate someone who has betrayed 
G-d? The answer lies in the last 
phrase of Remak's statement: "Help 
him with his struggling animal in 
order to draw him close, for maybe 
that is what will cause him to repent." 
We do not draw him close because it 
is a humane thing to do or because 
we love all people, but specifically in 
the hope that he will change his 
ways. (Va'yomer Moshe al Tomer 
Devorah)

If you see the donkey of your 
enemy lying under its load, and 
you want to refrain from helping 
help, you shall surely help him 
(23:5) Targum says that this actually 
requires that we abandon our hated 
of our enemy for the moment, since 
to do "chesed" (kindness) it must be 
done wholeheartedly with love. We 
must learn to control our feelings; 
while it takes much effort, we can 
change our feelings from one 
extreme to the other if we put our 
mind - and heart - to it. (Majesty of 
Man)

ששת ימים תעשה מעשיך וביום השביעי 
תשבת למען ינוח שורך וחמרך וינפש בן אמתך 

והגר
This week’s parashah is the first that 
contains express mention of 
shemittah, specifically , “Six years 
shall you sow your land and 
gather in its produce. And in the 
seventh, you shall leave it 
untended and unharvested, and 
the destitute of your people shall 
eat, and the wildlife of the field 
shall eat what is left; so shall you 
do to your vineyard and your olive 
grove.” (23:10-11) R’ Yehuda Aryeh 
Leib Alter z”l (1847-1905; the Gerrer 
Rebbe) observes that there is an 
allusion to the theme of shemittah -- 
albeit not the law of shemittah -- at 
the very beginning of the parashah. 
We read (21:1), “If you buy a 
Jewish slave, he shall work for six 
years; and in the seventh he shall 
go free, for no charge.” From a 
legal perspective, the seventh year 
referred to in this verse is unrelated 
to shemittah; rather, the slave works 
for six years after he was sold and 
then goes free. However, R’ Alter 
teaches, there is a connection 
between the slave going free in his 
seventh year of servitude and the 
land resting every seven years. He 
explains: Why does the law of the 
Jewish slave follow immediately after 
last week’s parashah, which 
described the giving of the Torah? 
The answer is that receiving the 
Torah implanted within every single 
Jewish person the innate tendency to 
accept no master other than G-d. 
While a Jew can become a slave, 
that condition can exist only 
temporarily, for deep down, every 
Jew subjugates himself only to 
Hashem. Kabbalists speak of 
parallelism between the Jewish soul 
and Eretz Yisrael. The Land also 
cannot be subjugated permanently to 
any being except G-d. This is a 
reason for the mitzvah of shemittah. 
Parallel to this, a Jewish slave goes 
free in the seventh year after his 
subjugation to man begins. (Sefat 
Emet).

“In the seventh [year], you shall 
leave [the land] untended . . . Six 
days shall you accomplish your 
activities, and on the seventh day 
you shall desist.” (23:11-12) R’ 
David ben Shmuel Ha’kochavi z”l 
(Spain and France; 13th-14th 
centuries) writes: The idea of 
shemittah and yovel, it seems to me, 



is to strengthen belief in Creation. 
This is the idea, as well, of the 
sanctity of the seventh day 
(Shabbat), the day following the 
Seven Weeks (Shavuot), and the 
seventh month (Tishrei, which 
includes Rosh Hashanah, the Days 
of Repentance, Yom Kippur and 
Sukkot). How so? Rambam z”l writes 
that the number seven recurs 
frequently in nature [see Moreh 
Nevochim / Guide to the Perplexed 
III, ch.43 and commentaries there]. 
He writes further that the Torah 
elevates nature, which is inherently 
incapable of elevating itself, as it has 
no intelligence. R’ Ha’kochavi 
explains further that when Bnei 
Yisrael left Egypt, they were plagued 
by heretical beliefs in the power of 
nature which prevented them from 
receiving the Torah immediately. 
[One of the purposes of the Ten 
Plagues was to convince mankind of 
G-d’s supremacy over the forces of 
nature.] Until Bnei Yisrael had been 
cleansed of their prior heretical 
beliefs for seven weeks and replaced 
those beliefs with strong faith in G-d 
as the All Powerful Creator, they 
could not receive the Torah. As for 
letting the land rest in the seventh 
year, this directly parallels the 
observance of Shabbat, which itself 
testifies to Creation. Just as a 
believer does not work on one day 
out of seven, instead trusting in 
Hashem to sustain him, so he does 
not work (the land) during one year 
out of seven. (Sefer Ha’batim - 
Migdal David)

ויכתב משה את כל דברי ה' וישכם בבקר ויבן 
מזבח תחת ההר ושתים עשרה מצבה לשנים 

עשר שבתי ישראל
The Giving of the Torah “Moshe 
wrote all the words of Hashem.” 
(24:4) Rashi z”l writes: “From 
Bereishit up to the account of the 
Giving of the Torah. . .” Why is it 
necessary to highlight the fact that 
Moshe wrote down those chapters at 
the time of the Giving of the Torah? 
R’ Shlomo Rothenberg z”l (New 
York; 20th century) explains: Rashi 
(to Bereishit 1:1) asks why the Torah 
begins with the history of Creation 
and not with the first mitzvah. He 
answers, citing Tehilim (111:6), “He 
declared to His people the strength of 
His works in order to give them the 
heritage of the nations.” By relating 
that G-d created the world, the Torah 
establishes G-d’s right to give Eretz 
Yisrael to whichever nation He 

pleases. The premise of Rashi’s 
question is that the primary purpose 
of the Torah is to teach us mitzvot. If 
so, R’ Rothenberg notes, Rashi’s 
answer seems incomplete, for it 
explains why Creation is mentioned, 
but not why the rest of Sefer Bereishit 
precedes the first mitzvah. Another 
question--The Mishnah (Berachot 
13a) asks: Why does the parashah of 
“Shema” precede the parashah of 
“V’hayah eem shamoa”? The 
Mishnah answers: “In order to accept 
the yoke of Heaven first and only 
thereafter to accept the yoke of 
mitzvot.” Given Rashi’s premise, R’ 
Rothenberg asks, shouldn’t accepting 
the practical yoke of mitzvot precede 
accepting the abstract yoke of 
Heaven? He explains: If there is no 
commander, there can’t be 
commands. Before we have 
accepted the yoke of Heaven, there 
can be no yoke of mitzvot. Likewise, 
if we don’t know the story of how 
Avraham, Yitzchak and Yaakov 
discovered G-d and developed a 
relationship with Him, we cannot be 
His servants. On the other hand, if 
we would take to heart the lessons of 
Sefer Bereishit, we inevitably would 
become servants of Hashem. This, 
writes R’ Rothenberg, is the meaning 
of the verse quoted by Rashi, “He 
declared to His people the strength of 
His works.” Hashem did not just 
declare “His works,” but also, “the 
strength of His works.” Within the 
story of His works is something which 
impels us, which obligates us, and 
which necessarily will lead us to 
accept His yoke upon us. (B’pitchei 
Olam p.23)

ויקח ספר הברית ויקרא באזני העם ויאמרו כל 
אשר דבר ה' נעשה ונשמע

“He took the Book of the Covenant 
and read it in earshot of the 
people, and they said, ‘Everything 
that Hashem has said, we will do 
and we will obey!’” (24:7)  The 
Gemara (Nedarim 8a) states that 
Bnei Yisrael are bound by an oath to 
keep the Torah which they received 
at Har Sinai. R’ Avraham Bornstein 
z”l (1838-1910; rabbi, rosh yeshiva 
and chassidic rebbe in Sochatchov, 
Poland) asks: What weight is there to 
such an oath? If one were not 
obligated to keep the Torah, why 
would he be obligated to honor his 
oath, which is one of the Torah's 
mitzvot? He explains: The 
commandment (Devarim 23:24), 

SAVE A LIFE-LEARN CPR
HAVE YOUR SHUL HOST A CLASS

MADISON PROGRAMS INC
917 553-5353

===============================
MODERN DIAGNOSTIC LABORATORY INC.

שומר שבת
1412 Bayridge Ave (69th St)
5205 New Utrecht Avenue

1726 Ocean Avenue (Aves. L-M)

Tel: 718-837-LAB2 (5222)

Dedicated by Dr. Meir & Shandee Fuchs

in loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)

============================

PRESSERS BAKERY
1720 Avenue M

Shabsi & Judy Klein 375-5088  
 ===========================

Come Join the
Young Israel of Midwood
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========================================

Dr. Joel S. Rosenshein PhD
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718 758-9213
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“You shall observe and carry out 
what emerges from your lips,” is not 
the source of the obligation to honor 
an oath made to another person or to 



G-d. That obligation arises from 
common sense and basic decency. 
Rather, what the Torah adds by 
stating, “You shall observe and carry 
out what emerges from your lips,” is 
an obligation to honor oaths made *to 
oneself* [e.g., an oath to learn Daf 
Yomi or not to eat cake], which is not 
dictated by common sense. Because 
the obligation to honor an oath made 
to another person or to G-d is an 
element of basic decency, it is 
independent of, and precedes, the 
Giving of the Torah. Thus, Bnei 
Yisrael are obligated by the oath 
which they made to keep the 
Torah—an oath that was made to 
G-d. This explains, as well, why the 
oaths of the Patriarchs—for example, 
Avraham Avinu’s and Yitzchak 
Avinu’s oaths to Avimelech--were 
binding even though the Torah had 
not been given. This also explains, 
continues R' Bornstein, why the 
Gemara (Bava Metzia 44a) imposes 
a curse on a person who goes back 
on his word in a business deal even 
where no kinyan / legally binding act 
has taken place. True, a person’s 
word alone is not legally binding. 
However, since that person has 
acted inconsistently with basic 
decency, he is deserving of a curse. 
(She’eilot U’teshuvot Avnei Nezer: 
YD 306:15-18) R’ Nachum 
Borowsky (Rosh Kollel, Halichos 
Yerushalayim) adds: In light of the 
above, we can understand why the 
formula of that curse is, “He who 
exacted retribution from the 
Generation of the Flood and the 
Generation of the Dispersion [i.e., the 
builders of the Tower of Bavel] will 
exact retribution from one who does 
not keep his word.” Our Sages say 
that, of all of the sins of the 
Generation of the Flood, the one that 
sealed their fate was theft. Ramban 
z”l explains that the severity of the sin 
of theft is due to its being a violation 
of common sense and basic 
decency. It follows, writes R’ 
Borowsky, that a person who does 
not keep his word is no different that 
the Generation of the Flood. 
Likewise, Ramban writes that the 
Generation of the Dispersion did not 
commit any specific sin; rather, they 
were dispersed because they defied 
Hashem’s desire that mankind 
spread out across the earth and 
settle it. Similarly, a person who goes 
back on his word has not committed 
any specific sin, but he has defied 

Hashem’s desire that man behave 
with decency. [Like the Generation of 
the Dispersion, he has acted in a 
manner that does not promote 
establishment of a healthy society.] 
(Shalmei Nachum)

“He took the Book of the Covenant 
and read it in the ears of the 
people, and they said, ‘Everything 
that Hashem has said, na’aseh 
v’nishmah / we will do and we will 
listen!’ ” (24:7) In the zemer “Yom 
Shabbaton,” we sing, “Then they all 
joined together in a covenant – 
‘Na’aseh v’nishmah,’ they said as 
one.” R’ Aharon Rokeach z”l 
(1880-1957; Belzer Rebbe) explains: 
G-d created boundaries in His 
world--a kohen cannot be a levi, a 
levi cannot be a kohen, and a yisrael 
cannot be either. But, through Torah, 
one can achieve all of these levels. 
Specifically, because the Jewish 
People said “Na’aseh v’nishmah” and 
agreed collectively to observe the 
entire Torah, they formed a covenant 
through which everyone is 
considered a partner in the fulfillment 
of everyone else’s mitzvot. R’ 
Yissachar Dov Rokeach z”l 
(1851-1926; R’ Aharon’s father and 
predecessor as Belzer Rebbe) 
expresses a related thought in 
connection with the verse (Bemidbar 
16:10) in which Moshe Rabbeinu 
says to the rebellious Korach, “He 
drew you near, and all your brethren, 
the offspring of Levi, with you--yet 
you seek priesthood, as well!” The 
Midrash Rabbah interprets Moshe’s 
statement to mean: “You wish to be a 
kohen? I also wish to be a kohen!” 
[How could Moshe say such a thing, 
which appears to question G-d’s 
judgment?] Moshe meant: Although 
neither of us is a kohen, we both can 
fulfill the mitzvot of the priesthood in 
thought by wanting to perform those 
commandments. Hashem, Who 
gives credit for good thoughts when a 
person is prevented, through no fault 
of his own, from translating his 
thought into deed, will view this as if 
the person performed the mitzvot in 
deed as well. ( Orchot Rabboteinu)

"Na'aseh ve'nishma" / "We shall do and we 
shall hear." (24:7) R' Elazar Azkari z"l 
(Turkey and Tzefat, Eretz Yisrael; 
1533-1600) cites this verse as the basis for 
putting on tefilin before reciting Shema. He 
explains: The source for the mitzvah of tefilin 
is found in the first two paragraphs of Shema. 

"Na'aseh" / "We shall do"--performing the 
mitzvah--must come before "Nishma" / "We 
shall hear"--i.e., reciting the verse which 
contains the mitzvah. (Chareidim Al 
Yerushalmi: Berachot 2:3)

R' Yehuda ben Kuraish z"l (late 9th - early 
10th centuries) R' Yehuda was one of the 
earliest grammarians to teach that Hebrew, 
Aramaic and Arabic words all stem from 
similar roots. Although different in their 
development, these languages are strongly 
related and therefore exhibit the same 
grammatical forms. This means that the 
Targum (Aramaic translation) can shed 
important light on the meaning of the Torah, 
and R' Yehuda admonished the Jews of Fez 
not to disregard the reading of the Targum 
together with reading of the Torah in Hebrew,  
as instructed in the Talmud (Berachot 8a). R' 
Yehuda strongly rejected the literal 
interpretation of verses that assign human 
qualities to the Creator.  He uses the maxim 
"the Torah speaks in the language of man" to 
explain all anthropomorphic and 
anthropopathic (the attribution of human 
characteristics and feelings, respectively, to 
non-humans, in this case, G-d) verse of 
Tanach. R' Avraham ibn Ezra praises R' 
Yehuda's work, Sefer HaYachas, also called 
Sefer Av V'eim, a dictionary of Semitic 
tongues which has been lost.  Ibn Ezra 
counts R' Yehuda among the "Elders of the 
Holy Tongue," and instructs that his works be 
treated with respect. R' Yehuda also 
composed liturgical poems for Yom Kippur. 
He lived in Tahort, Tunisia.  (The Artscroll 
Rishonim, Shem Hagedolim: Erech Av V'eim)

 ===============
יהי רצון מלפניך ה' אלקי ואלקי אבותי 

שתשלח מהרה רפואה שלמה מן השמים 
רפואת הנפש ורפואת הגוף  לחולים 

משה יהודה בן שרה
חיים משה בן שרה

רחמה חוה ביילע בת חי'
אלטע שרה גיטל בת חי'
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
ישראל יוסף בן יוכבד

משה שלמה בן גאלדע רעכל
חנינה בן גאלדע רעכל

אליהו זאב בן בריינדל

בתוך שאר חולי ישראל. אמן
===========================================
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