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Unconditional Love from Above 
 

 ”ויאמר בא אחיך במרמה, ויקח ברכתך“ 27:35

“And he (Yitzchok) said, ‘Your brother came with 

Mirmah, and took your blessing.”  Although the 

usual translation for Mirmah is trickery, Rashi tells us here that 

the word means with “wisdom.”  This whole story seems quite 

perplexing.  The Torah tells us that Yaakov is the paragon of 

Emes, truth.  Yitzchok tells his son, Eisav, to go out into the field 

to bring him food, and then he will bless him.  Rivkah has Yaakov 

dress up like Eisav and bring food to Yitzchok so that he can 

receive the Brochos that Yitzchok said he was going to give to 

Eisav.  Rashi is telling us that what Yaakov used to attain the 

Brochos was wisdom, and not trickery.  There are different ways 

to understand this story to explain how Yaakov did not lie and 

did not do anything wrong.  However, with all of those 

explanations, why did Hakodosh Boruch Hu make it that the 

Brochos that Yaakov would receive, the Brochos for Klal Yisroel 

for all future generations, should be given in a way that can 

certainly be construed as trickery?  Why not have Yitzchok give it 

directly to Yaakov, a father blessing his child – the child that he 

believes he is blessing?   

 The Ben Ish Chai says that if Yaakov took the Brochos 

with Mirmah, trickery, then the taking is not a taking and it 

should revert to the proper owner.  Onkelos tells us that the word 

Mirmah here means wisdom – for he is coming to explain why 

this was not a מקח טעות – an improper sale, which would have 

nullified the Brochos given.  The Medrash tells us that when 

Yaakov spoke and used the Names of Hashem, Yitzchok knew 

that it had to be Yaakov, for he was used to saying the Names of 

Hashem, while Eisav never did.  First Yitzchok said, “ ויאמר יצחק

 he spoke to “his son” – did not know which one, and then – ”אל בנו

later we see, “ויאמר יצחק אל יעקב” – he spoke to Yaakov for he knew 

it had to be him.   

Why did Yaakov use the Shem Hashem when speaking 

to Yitzchok and trying to impersonate Eisav – who never would 

have used the Shem Hashem?  Yaakov wanted the Brochos to 

have the full effect.  When one gives Brochos to another, in order 

for it to have the full effect, the one giving the Brochos must have 

in mind for the one he is giving the Brochos to.  If Yitzchok would 

have in mind Eisav while giving the Brochos to Yaakov, they 

would not be as potent.  Therefore, Yaakov wanted to create 

doubt in Yitzchok’s mind, so that he would have in mind to give it 

to whichever son of his was there.  “והקול קול” – There were two 

signs that the person there was Yaakov, for the voice sounded 

like his, and because of the words he used – using the Shem 

Hashem.  On the other hand, there were two signs that it was 

Eisav, והידים ידי – the hands of Eisav that brought Yitzchok the 

food, and the feel of Eisav’s hands – very hairy hands.  Being that 

it was two signs against two signs, Yitzchok was unsure who was 

before him, and therefore had in mind to give the Brochos to 

whichever son was in front of him.   

 Let’s analyze what happened with Iyov.  Iyov 42:11 

ויבואו כל אחיו וכל אחיותיו וכל יודעים לפנים ויאכלו עמו לחם בביתו וינודו בביתו “

, ויתנו לו איש קשיטה אחת, עליו' וינודו לו וינחמהו אותו על כל הרעה אשר הביא ד

 All his (Iyov’s) brothers and all his sisters and“ – ”ואיש נזם זהב אחד

all his former acquaintances came to him and ate bread with him 

in his house.  They recalled his mourning and consoled him for all 

the misfortune that Hashem had brought upon him, and each of 

them gave him a sheep and each a golden ring.”  When Iyov was 

in tremendous pain and distress, left a poor and destitute man, 

there were only four people – his four friends, who went to 

console him.  The Posuk stated above was only after he returned 

to his former position, and was once again wealthy, that 

“everyone” came to him to console him.  That love was only 

contingent upon his position in life, and when he had lost that 

position, so too, the love was lost.    

Bereishis 25:28 “ ורבקה אהבת , ויאהב יצחק את עשיו כי ציד בפיו

 ,Yitzchok loved Eisav because game was in his mouth“ – ”את יעקב

and Rivkah loved Yaakov.”  The Torah tells us a reason that 

Yitzchok loved Eisav, while it does not tell us why Rivkah loved 

Yaakov.  Being that the love that Yitzchok had for Eisav was 

contingent upon something, it would not last, while the love of 

Rivkah for Yaakov would be eternal for it was not contingent 

upon anything.  In regards to Yitzchok’s love, the Posuk says, 

 He loved” – in past tense, meaning that the love was“ – ”ויאהב“

only for a certain amount of time, and then would no longer be 

there.  However, concerning the love that Rivkah had for Yaakov 

the Posuk says, “אהבת” – “loves” – in present tense, meaning that 

the love would always be there – it would be an eternal love for it 

was not contingent on anything.  ( ה"של ) 

 It says in Avos 5:16 “ , כל אהבה שהיא תלויה בדבר בטלה אהבה

 Any love that is dependent on“ - ”ושאינה תלויה בדבר אינה בטלה לעולם

a specific cause, when the cause is gone, the love is gone.  

However, love that is not dependent on a specific cause, that love 

will never cease.” Hakodosh Boruch Hu loves us unconditionally.  

We must return that unconditional love.  Avrohom, Yitzchok, and 

Yaakov – our forefathers, had an unconditional love for Hakodosh 

Boruch Hu.  It didn’t matter the location or the situation that 

they were in, they always loved Hakodosh Boruch Hu even when 

to the human eye it seemed that Hakodosh Boruch Hu did not 

love them.  Although it may appear at times that Hakodosh 

Boruch Hu does not love us, know that it appears that way, but it 

is in fact not so.  Hakodosh Boruch Hu loves us at all times, in all 

situations.  What happens to us is for our own good.  What we 

must learn from this Mishna, is that we need to work on our love 

for Hakodosh Boruch Hu.  We must make our love for Him to be 

unconditional.  (שלשלת האבות) 

The Torah does not mention the praises of Avrohom 

Avinu, for Hakodosh Boruch Hu’s love for Avrohom was not 

contingent on any of his attributes – or anything else for that 

matter.  Therefore, the Torah does not mention his praises.  On 

the other hand, Noach did not receive that level of love, and the 

Torah tells us his praises.  Had Yitzchok given the Brochos to 

Yaakov Avinu, knowing that it was Yaakov Avinu; in his mind he 

may have been giving the Brochos to Yaakov due to his great 

attributes.  That would not be good for Klal Yisroel, for if Chas 

V’sholom they were to veer from that, that would nullify the 

Brochos.   

While we know that Yaakov’s children are Zoche to the 

Brochos through Kol, Torah, and Tefilah – nonetheless, being 

that it was given cart blanche, they are Brochos that are always 

there for Klal Yisroel. The Brochos needed to be given in a way 

that Yitzchok would have in mind to give it to whomever was in 

front of him, and at the same time, in a way that after he gave it, 

he should realize that Yaakov was in fact the right person to have 

received them.  Yaakov was Zoche to those Brochos 

unconditionally, and Yaakov loved Hakodosh Boruch Hu 

unconditionally.  We must know at all times that Hakodosh 

Boruch Hu loves us unconditionally, and we in turn must love 

Him unconditionally.   


