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SHIRAS HAYAM 

LAYOUT OF SHRIS HAYAM IN THE SEFER TORAH: 

Most Sifrei Torah are written with columns of 42 lines each “page”. The “page” containing Parsha Shiras HaYam 

has five lines at the top of the page, starting with the word HaBa’im 

(second half of the verse Shmos 14,28) 

)שמות יד,כח( הבאים אחריהם בים לא נשאר בהם עד אחד           

This line of part of the verse teaches the basic concepts of the 

appearance of  Shiras HaYam in the Sefer Torah: 

 .lines of text until the Shira )ה( this letter begins five ה'

 the next three lines which comes afterwards begin באים אחריהם בים

with the letters בי"ם. 

 .the fifth and final line must be a complete line (until the end) לא נשאר בהם עד אחד

STRUCTURE OF SHIRAS (“Song”) HAYAM: 

 ARI'ACH AL GABEI LEVEINAH אריח על גבי  לבינה 

(lit. a half-brick on top of a brick) with the words 

written above the blank space of the next line which is 

twice as wide as the words above them and the blank 

spaces left above the words of the next line. Sample 

follows: 

 

 הבאים  

      5 lines     ב    י   מ            

Complete fifth line 

 

Half brick on top of 

half brick 

 

 

 

WHY IS הבאים (middle of a verse) 

SPECIAL TO BE AT THE TOP OF THE PAGE? 

That immediate prior part of the verse states that to all the army of Paroh was drown in the sea.  Only the soldiers 

were drown but not the ones that came afterwards.  People travelled after the army and saw all that happened 

and lived.  The Torah is telling us that those people that came afterwards lived in order to report the miracles 

(so that people would not think that the army just became lost in the desert). Thus, the Egyptians (and others) 

had independent collaboration that HaShem completed defeated the feared army of Egypt. (Maharil Diskin) 

  

Six “Pages” in the Sefer Torah have a 

first word set by tradition:  בי"ה שמ"ו 

 Bereshis (first word of Torah) – ב

 Yehuda (Parshas VaYechi)  - י

 HaBa’im (Parshas B’Shalach) – ה

 Shmor Lecha (Parshas Ki Sisa) – ש

 Mah Tovu (Parshas Balak) – מ

 V’aida (Parshas VaYelech) – ו

Example of 2 half-bricks with space in between & the 

next line a word, space, one long brick, space, word:  

Shiras ha'Yam, Shiras Devorah, Shiras Dovid  

A second configuration is of half-brick upon half-brick:  

Shiras HaAzinu; Shiras Yehoshua - Defeat of the 31 

kings; 10 sons of Haman 

 



 

SHIRAS HAYAM 
 

10 Events & 10 Shiros: Chazal tell us that 10 great Shiros were sung to Hashem.  Nine have already happened 

and the 10th is the big one we wait for every day.  

1) Shiras Adam - The song Adam sang after Creation was completed: Mizmor shir l'yom hashabbos 

(Tehillim 92). To this day, it is part of our Friday night davening.  

2) Shiras HaYam - The song at Yam Suf (Beshalach) 

3) Shiras Ha'Be'er - Song of the Well in the desert (Bamidbar 21:17) when the Emorim were killed after 

plotting an ambush and the mountains crushed them.  Their blood came up through the well (Be'er) 

revealing the miracle to B’nei Yisroel.  

4) Shiras Haazinu (Devarim 32) – Sung by Moshe as a summation of history. Hidden in the song is the 

secrets of the past, present and future (Ramban) 

5) Shiras Ha'Givon (Sefer Yehoshua 10) - the sun remained up through the night to help Yehoshua in his 

battle (Yehoushua’s singing caused the sun to remain in place). 

6) Shiras Devorah (Sefer Shoftim 4) – B’nei Yisroel defeated the mighty Sisra's army and Yael killed 

Sisra. The victory was so great it was followed by 40 years of peace. 

7) Shiras Chana (Sefer Shmuel I-2) – Chana sang after giving birth to Shmuel. 

8) Shiras Dovid (Sefer Shmuel II-22 & Tehilim 18) - Dovid was saved from Shaul. 

9) Shir Ha'Shirim of Shlomo Ha'Melech inspired by the inauguration of the First Temple. 

10) Shir HaGeulah - This song hasn't been sung yet; the song that will be sung in the times of Moshiach, 

as it says in the Book of Yeshayahu: "On that day there will be sung this song in the land of Yehuda.... 

(26:1)"  

There are different versions of this list and other Medrashim bring:  

1. Shiras Mitzrayim 

2. Shiras Yehoshafat 

SHIRAS HA'YAM – Completion of Redemption 

Shiras Ha'Yam marks not only the completion of the 

Exodus, but also our total independence from Egypt. 

Recall that Bnei Yisrael were granted permission to leave 

Egypt just for a few days in order to worship their God in 

the desert (see Shmos 12:31-2). Therefore, when 

Pharaoh drove them from his land after "makas 

b'choros," he expected them to return after just a few days. 

Thus, only after "kriyas Yam Suf" did Bnei Yisrael 

achieve TOTAL freedom.  

The generation of the desert, after receiving the Torah, 

should have conquered the Land within the first year. Had this come true, i.e. had Bnei Yisrael not sinned, then 

the next "shira" should have been the idyllic one - that of the conquest of the Promised Land with Moshe as their 

leader. Hence, Shiras Ha'Yam marks the conclusion of the first stage of the redemption process, as promised in 

Bris Bein Ha'besarim.  

On the 15th of Nisan we left the territory of Mitzrayim and for that we celebrate the first day of Pesach on the 

15th.  It was only on the Yam Suf that we shed our Mitzri culture.  We entered the Yam Suf as Mitzrim and 

emerged on the other side as true Bnei Yisroel.  That was a Yetzias Mitzrayim in its own right, and of no less 

stature.  For the Yetzia of Mitzrayim leaving us we celebrate the last day of Pesach as Yom Tov. 

Five “Songs” in Tanach are written in the Sefer 

Torah in a special pattern: 

One method is of half-brick upon half-brick: 

Shiras HaAzinu; Shiras Yehoshua - Defeat of 

the 31 kings; 10 sons of Haman 

A second configuration is 2 half-bricks with space 

in between & the next line a word, space, one 

long brick, space, word.  Examples: 

Shiras ha'Yam, Shiras Devorah, Shiras Dovid 



THE SHIRA BY THE SEA 
 לקוטי שיחות חלק לא פרשת בשלח

Dispute about the manner the Shira was sung by the Jews; reflected the levels of unity between the Jews 

with Moshe. The highest level of unity is one father to all, revealing the soul’s Yechida )נקודת היהדות( 

 

 

 מקדש אדנ' כוננו ידיך )שמות טו, יז(

The Bais MaMikdash completes the revelation of the Shirah 

Difference of opinion of which Bais Hamikdash is being referenced 

For the final revelation of Kingship by the third Bais HaMikdash, all will call His Name 

 מכילתא גמורא רש"י

 מקדש ג' מקדש א' וב' מקדש א'

 נבנה ע"י ה'
Built by HaShem 

 מעשה צדיקים
Work of Tzadikim 

 מעשה ה'
Work of HaShem 

Double language to add a 
detail in same matter that a 

mikdash below would be 
rebuilt with 2 hands 

Double language for good 
prose since referring to all 

Batei HaMikdash 

Double language to add a 
complete new matter of a 

Mikdash to be built after the 
destruction of the first two 

Shira refers to going of out 
Egypt to the purpose of a 

(1st)  Bais HaMikdash 

Full connection of the 
Geulah to all Batei 

HaMikdash that fully reveal 
G-d’s Presence in the world 

Shira refers to the ultimate 
Geulah 

The Song at the Sea   אז ישיר משה ובני ישראל 

רבי 
 עקיבא

Moshe only sang the 
song and the people 
answered 'אשירה לה 

after each verse 

Moshe was the leader 
and the Jews were 

nullified to him 

Yechida nullifies the 
intellect 

רבי 
 אליעזר

Moshe sang each verse 
and the Jews repeated 

after him 

Unity by Moshe leading 
and the Jews following 

Yechida affects the 
intellect, which is 

transparent 

רבי 
 נחמיה

Moshe began each verse 
and the Jews completed 

each verse with him 

Jews reach to Moshe’s 
level to the extent that 

they prophesize together 

Yechida permeates the 
entire being so that 

intellect appreciates as 
Yechida does 



THE FOUR DIFFERENT GROUPS BY THE SEA 
Explanation of four groups by the sea and each group’s error  

Only through the command of HaShem to journey forward, did the water split 

פרשת בשלח ,ג' חלק לקוטי שיחות  
Different Camps Type of Avodah Spiritual Error Moshe’s Response 
Let us plunge into 

the sea 
Escapists 

Retreat from the world 
into the waters of Torah 

Do not care 
about the world 
around oneself 

Stand firm and see the 
salvation of HaShem 

Let us return to 
Egypt 

Conformists 

Against one’s will, they 
do mitzvos in misery as if 

doing harsh labor 

Lacking Chayos 
and Simchah in 
doing Mitzvos 

Though you see the 
Egyptians today, you will 

never see them again 

Let us wage war 
Fighters 

Fights against the world 
due to personal nature 

and own decision 

Distracting from 
one’s mission 

G-d will fight for you 

Let us cry out 
(to G-d in prayer) 

Believers 

High level of self-
nullification but 

depending solely on G-d 

Lacking work and 
initiative 

You shall remain silent 

POSSIBLE UNDERSTANDING AS APPLIED TO LEARNING TORAH 

Booty by the Sea was greater than in Egypt 

Purpose of gathering the wealth was to “rectify the sparks” 

And the activity at the Sea was a preparation for Matan Torah 

(Footnotes 11, 34 to above sicha) 

Young children 

Not learning from appreciation of Torah or from 
Kabolas Ol, but fear 

Negation of surroundings like the group that 
wished to jump into the sea 

A little older 
Learning Torah due to Kabolas Ol (acceptance) 
Like the group that wished to return to Egypt 

Young Adults 
Learning Torah to rectify the sparks from the 

kelipah and weaken its powers 
Similar to the group that wished to go to war 

Adult 
Learning Torah to connect and unite with HaShem 

through Torah and prayer 

Ultimate Level 
Above groups all based on human intellect and 

emotions; One should learn and pray to fulfill the 
Will of the HaShem ויסעו 

Our Divine service must be drawing close to Har Sinai yet involved in the world while not joining one of the 4 

groups 



50 Miracles Of Krias Yam Suf (revach.net) 

Krias Yam Suf was far more dramatic and miraculous than a “simple” splitting of the sea.  The Mishna in Pirkei Avos (5:4) says that 10 
miracles happened to Bnei Yisroel during Krias Yam Suf.  The Bartenura lists them. The Mei'am Loez counts 50 main nissim that 
happened to Bnei Yisroel from when they left Mitzrayim until after Krias Yam Suf.  He actually divides them into subparts for a count 
of more than 150.  Below is the list of 50. 

1. Seven Ananei HaKavod protect them in four directions and even below their feet.  The seventh led the way leveling the ground. 
2. Hashem put in Paroh's heart to chase them despite all he had been through. 
3. At night of Krias Yam Suf the cloud that led them went behind them.  It darkened the night for the Mitzrim and lit up the light for the Jews. 
4. The Mitzrim shot spears and arrows and not one person was hurt. 
5. The Yam Suf split when they were in up to their nostrils. 
6. All the waters of the world, including underground and in the heavens and in cups, split as well (into 12 parts see below). 
7. The Yam Suf split into 12 thoroughfares for the 12 Shevatim.  The water did not split completely right away, only as they walked it kept opening 

further.  This was to teach them Bitachon. 
8. The water covered them on all sides including above their heads forming a tent. 
9. The floor of the Yam Suf dried completely like there was never any water there. 
10. The floor became a beautiful mosaic. 
11. The water formed crystals so that the Shevatim were able to see each other. 
12. There were fruit trees for the mother's to feed the crying hungry children.  It smelled of sweet fragrances and not sea water. 
13. From the walls came sweet drinking water.   
14. Not a single women miscarried from all the trauma of the Mitzri onslaught and the stormy winds.  Many of the women from the Eirev Rav miscarried, as 

only the Jewish women were protected. 
15. The depths of the Yam Suf were leveled.  They did not have any trouble going in or out.  The water formed a floor where it was deeper that other parts. 
16. The leftover drinking water hardened in its place. 
17. Even the old and infirm were able to move across swiftly without holding everyone back, despite that it was nighttime and they were all terrified of the 

Mitzrim who were in hot pursuit. 
18. The walls of water stood so high all he nations of the world were able to see them. 
19. Vegetation grew from the ground for the animals to eat. 
20. The foolish Mitzrim chased then into the Yam Suf despite their bad experiences with the Makos. 
21. When the Mitzrim entered the Yam the floor became quicksand swallowing them up. 
22. The Amud Aish scorched the floor and the horses lost their shoes and burned their feet. 
23. One wheel fell of each chariot letting continue to move at top speed while flipping over and over on its head until it reached the water. 
24. Many Mitzrim fell out of their chariots and could not get up, as if they fell from great heights. 
25. Hashem formed the waves into female horses, causing the horses to head towards them with great speed.   
26. Even though the floor was muddy when a Mitzri fell it was hard like rock.  When the walls of water came crashing down on them it was hard like stones, 

breaking their heads. 
27. From the Shamayim it rained down on the Mitzrim stones and hot coals.  Also all the arrows they shot were returned to them as fast as they went out. 
28. The splitting of the Yam caused a huge boom that was heard throughout the world like a roaring lion. 
29. The wind was at the same time hot and cool.  It melted the ground for the Mitzrim and dried the water for Bnei Yisroel. 
30. Although ice melts slowly, the walls of the Yam Suf melted instantly not giving the Mitzrim time to run away. 
31. If a Mitzri escaped alive the water chased him and dragged him back in to drown him. 
32. There are different opinions about the logistics but according to one opinion, after the last Mitzri entered the Yam, all of Bnei Yisroel were still inside.  For 

Bnei Yisroel it remained split while the Yam on the Mitzri side returned to its normal flow. 
33. The Mitzrim that were right behind the Bnei Yisroel could not jump over to their side and were drowned.  Similarly those near the shore also were not 

able to retreat to safety. 
34. Hashem stirred the Mitzrim in the water like a pot of soup.  
35. The horses could not free themselves from their chariot preventing the agile horses from swimming to the shore. 
36. The powerful waters of the lowers depths rose to meet the waters of the upper depths, painfully raking their bodies between the two currents and 

stripping them of their clothes. 
37. The waters tossed them up so that they can fall even deeper as they suffered at every level of the sea. 
38. The floor of the Yam opened and swallowed many Mitzrim inside. 
39. Hashem lifted Mitzrayim up so that the people can witness the destruction of the Mitzri army in the Yam Suf.  The waters of the Yam Suf even went ot 

Mitzrayim to drown their families of the Mitzrim who were in the Yam. 
40. All the Mitzrim were then spit out to the dry land so that the doubters among Bnei Yisroel could verify that they did not escape. 
41. The Mitzrim landed on the shore near death but not dead so that they can see that Bnei Yisroel survived.  Another reason was so that each person can 

identify his tormentor and finish him off himself. 
42. Although the many foreign soldiers in Paroh's army suffered in the Yam Suf they all survived. 
43. Although Paroh led the way and took the brunt of the crashing sea walls, he was the lone survivor, in order to tell the world the greatness of Hashem. 
44. Even Micha and the people that worshipped his avodah zara survived. 
45. Although Bnei Yisroel took all the riches of Mitzrayim on the way out, that was only from private people.  The royal treasures remained intact.  They 

were taken by Paroh in the pursuit and were washed ashore, for Bnei Yisroel to take, after the Mitzrim were killed. 
46. Even the Mitzrim that were swallowed inside the sea were spit out so that their death could be accounted for. 
47. The land and the sea threw the Mitzrim back and forth since neither of them wanted to take responsibility for them, until Hashem promised the land it 

would not be held accountable so it swallowed them up for a proper burial.  As instruments in the Kiddush Hashem, the Mitzrim merited burial. 
48. Hashem performed Techias HaMeisim on Yaakov so that he could witness that Hashem kept his promise and took his children out of Mitzrayim.  All of 

Bnei Yisroel saw Yaakov standing there.  Some say all three Avos were there. 
49. All of Bnei Yisroel received Nevua, prophetically seeing the Shechina and saying the Shira simultaneously with Moshe.   
50. All the babies and even children in their mother's womb said Shira.  

 
 

 

 



FUNCTION OF A REBBE 
 

They believed in G-d and in His servant Moses. Beshalach 14:31 

 

 

The Midrash deduces from this verse that belief in Moses is an integral component of belief in G-d and that, 

conversely, doubting his credibility is a breach in one's belief in G-d. 

 

Here we find reference to the concept of a Rebbe--a leader the belief in whose existence is in some way on a par 

with our belief in G-d-and the imperative to identify him. The Zohar states that G-d provides every generation 

with a preeminently righteous individual who is "an extension of Moses." This "Moses," just as the original 

Moses, serves as a link between his generation and G-d. Faith in this extraordinary person fortifies our faith in G-

d, and commitment to his guidance deepens our commitment to G-d. 

 

In addition to being a channel through which we can reach G-d, Moses is also the channel through which G-d's 

blessings reach us. As it is stated in the Talmud, "One who has an ailing person in his home should go to a sage 

and ask him to pray for him." The sage's prayers can accomplish for someone ailing physically or spiritually what 

our own prayers cannot. This sage is our connection with G-d in both directions. 

 

Belief in the power of the Moses of the generation does not contradict the fundamental Jewish belief that there 

are no intermediaries between G-d and man, for in order to qualify for this role, the sage must be, like Moses, 

devoid of ego and completely transparent--"the humblest man on earth." As opposed to a bridge, which connects 

two banks of a river, the connection he provides to G-d should be visualized as a knot, which simply serves to tie 

two pieces of string together. While a bridge is a third entity interposed between the two banks, the knot is nothing 

in and of itself; it is simply the connection joining the two pieces of string. 

 

As closely associated as Moshe was with the Torah, he was even more intimately bound up with the 

Jewish people. Moshe was a leader par excellence whose love and compassion for his flock was 

much more than “was his whole life”.   

Where do we ever find anybody who can so “place himself in somebody else’s shoes”, to see things so 

personally, that he becomes sick due his overwhelming heartbreak?  Only a person who has the 

caliber of Moshe can be such a leader of the Jews.  

It is said that the Nasi of each generation contains a spark of Moshe, and one can tell that person by his 

love for his fellow Jews. 

 

  



What Did the Sea See? 
ם )שומת יד,כא( יִּ ְקעּו ַהמָּ בָּ ה ַויִּ בָּ רָּ ה ַויֶָּשם ֶאת-ַהיָּם ֶלחָּ ל-ַהַלְילָּ ים ַעזָּה כָּ דִּ  ַויֵּט ֹמֶשה ֶאת-יָּדֹו ַעל-ַהיָּם ַויֹוֶלְך ה' ֶאת-ַהיָּם ְברּוַח קָּ

And the waters split 

The verse in Tehilim 114,3 says, "Ha'yom ra'ah va'yanos” (The waters saw and fled). Medrash Plioh 

comments: What did the sea see? It saw Rabbi Yishmael's "braisa," teaching. What does this mean? The 

most well-known braisa of Rabbi Yishmael is the one we recite in our daily prayers, the 13 rules of 

interpreting the Torah.  

Rule 1 Kal va-Chamor קל החמור  

Self-evident reasoning "From the 

light to the weighty" or "From the 

minor to the major" 

In the future the Jordan River would split at the bidding of Yehoshua. 

If a body of water that normally flows would split for the student, 

then surely the Yam Suf should split for his teacher Moshe. (Kehilas 

Yitzchak) 

Rule 2 Gezerah Shavah גזירה שוה  

"[An inference drawn from] two 

identical words" Not a logical 

argument, per se 

The Yam Suf was ready to split, but was not ready to accommodate 

the bnei Yisrael to the level of having a smooth paved walkway for 

them to pass. Referring to the next rule of "gezerah shzvah," a cut 

that is smooth, i.e. a smooth path. 

Rule 3 Binyan Av בנין אב 

"One or a pair of passages that sets 

forth a general rule for other 

passages 

Precedent or Archetypical Case 

Had the Yam Suf not split it would have ch"v been the end of the 

bnei Yisrael. HaShem promised each and every one of our Patriarchs 

that they would produce a large nation. This is the rule of "binyan 

av," the structure of the Patriarch, "mikosuv echod," from what was 

written in one verse (by Avrohom), "umibianyan av mishnei 

ksuvim," and what was written in two verses (by Yitzchak and by 

Yaakov). 

Rule 4 Klal u-Prat כלל ופרט 

A generality followed by a 

specification;  

The specification precludes the 

generality from being used to 

construct a Binyan Av. 

Yam Suf was ready to split, but not into numerous paths. A further 

rule of the braisa is "klal ufrat," the general and the individual. We 

see that there can be one wide path for all 12 tribes, but also that 

there is a concept of the individual, i.e. a separate path for each tribe. 

Rule 5 Prat u-Klal פרט וכלל 

A specification followed by a 

generality; The specification 

prevents the use of another one of the 

13 Principles from being used to 

exclude the specified instances 

Yam Suf was ready to split, as this was needed to save the bnei 

Yisrael, but not to bring in its wake an influence to have all the 

waters of the world and in vessels to likewise split. Through the rule 

of "prat uklal," the individual and the general, it split, i.e. the 

individual body of water, and it invoked the general, i.e. all the rest 

of the world's waters. 

Rule 6 Klal u-Prat u-Klal כלל ופרט וכלל 

A comprehensive statement followed 

by a specification that is followed by 

another comprehensive statement  

A comprehensive law which applies 

only to cases similar to the 

specification 

Yam Suf was ready to split and them return to its natural flow and 

drown the Egyptians who pursued the bnei Yisrael, but not to also 

have the Egyptians back in Egypt drown too. It derived from "klal 

ufrat uklal" that since all the Egyptians (klal) were afflicted by the 

plagues, and now only those in pursuit of the bnei Yisrael (prat), that 

it should go on to drown the general populace (klal) back in Egypt. 

Rule 7 Klal shehu Tzarich liPrat;  

Prat shehu Tzarich LiKlal;  

 פרט שהוא צריך לכלל;כלל שהוא צריך לפרט

A comprehensive statement that 

requires specification (and) a specific 

case that requires a general rule  

An ambiguous statement whose 

meaning is elucidated by another 

statement 

 

  



Rule 8 Davar shehaya bi-klal v'yatza min 

haklal lilamed, lo lilamed al atzmo 

yatza, elah lilamed al haklal kulo yatza 

A subject included in a comprehensive 

statement which was singled out, was 

not singled out only for its own sake 

but so that the new teaching should be 

applied to the entire comprehensive 

rule. 

The exceptional case informs our 

understanding of the broader subject 

The Medrash relates that Nachshon ben Aminadav entered the water 

and as a result of his mesiras nefesh the waters split. The water 

considered that Nachshon was a Tzadik and was worthy.  However, 

most of the Jews were not worthy.  Apparently Nachshon was 

singled out and should not reflect for the whole community’s 

salvation. However, in reviewing this middah Nachshon’s action 

does apply to the comprehensive community and they all become 

worthy of the miracle. 

Rule 9 Davar shehaya bi-klal v'yatza liton 

toan echad she-hu k'inyanyo, yatza 

lihakel u'lo lihachamir:  

A subject included in a comprehensive 

statement which was singled out to 

discuss a case similar to the 

comprehensive statement, has been 

singled out for leniency and not 

stringency. The exceptional case must 

teach a leniency 

 

Rule 10 Davar shehaya biklal v'yatza liton toan 

acher shelo k'inyanyo, yatza lihakel 

u'l'hachamir:  A subject included in a 

comprehensive statement which was 

singled out to discuss a case dissimilar 

to its singled out for leniency or 

stringency. The exceptional case may 

teach a leniency or stringency 

 

Rule 11 Davar shehaya biklal v'yatza lidon 

badavar chadash, sheyachezireno 

hakasuv b'ferush; A subject included in 

a comprehensive statement which was 

singled out as a new case, cannot be 

included once again in the 

comprehensive statement unless 

Scripture restores it explicitly. The 

exceptional case applies only to its 

own novel teaching UNLESS Torah 

explicitly restores it to the original 

context 

 

Rule 12 Davar halamed m'inyano, v'davar 

halamed m'sofo 

A subject whose meaning is learned 

from its context and a subject whose 

meaning is learned from a subsequent 

statement. 

Elucidation of a Passage from 

Information Given in Nearby or Later 

Passages 

The prosecuting angels claimed that the waters should not split to 

save Yisrael because both the Egyptians and the bnei Yisrael served 

false gods. However, if we look at the conclusion, that if the bnei 

Yisrael would be saved they would shortly accept the Torah, while 

the Egyptians would not mend their ways, the bnei Yisrael deserve 

to be saved. When the waters saw the braisa of Rabbi Yishmael they 

split. This also gives us an insight into why Yam Suf split into twelve 

paths, as this is the twelfth rule. (Imrei Yehudah) 

Rule 13 Shnei Kasuvim hamachachishim zeh 

es zeh ad sheyavo hakasuv hashlishi 

v'yachria beineihem 

A Reconciliation of Two Seemingly 

Contradictory Verses Found in a Third 

Verse 

These 13 midos correspond with the 13 midos haRachamim, which 

includes two seemingly contradictory statements of ונקה לא ינקה. The 

Gemara (Yuma 86a) explains that ונקה (cleans) refers to one who 

does Teshuvah and לא ינקה (does not clean) refers to one who does 

not do Teshuvah.  Thus, Teshuvah is the third item that clarifies the 

two contradictory statements.  By the Yam Suf, evidently one nation 

could be saved, but the Jews and the Mitzrim were both sinful.  

However, the Teshuvah of the Jews clarified the situation that the 

Jews were to be saved. (Imrei Noam) 



 

Slavewoman at the Sea 

י ַוֲאֹרְמֶמְנהּו בִּ י אָּ הּו ֱאֹלהֵּ י ְוַאְנוֵּ לִּ ה ֶזה אֵּ ישּועָּ י לִּ י לִּ ת יָּּה ַוְיהִּ ְמרָּ י ְוזִּ זִּ  )שמות טו,ב( :עָּ

“This is HaShem; He revealed Himself to them in His glory. They would point to Him with a finger.” (Shmos 

Rabbah 23,15) 

“Even a mere slavewoman (shifchah) saw "שפחה ראתה" at the sea that which the prophets did not see.” (Shir 

HaShirm Rabbah 3,9)  

The format ( שפחה  a slavewoman) is stated in the singular.   

Who is this person that saw what later prophets would not be able to see? 

 

Gur Aryeh The singular form indicates that it applies to each and every individual. 

Lev Simchah 
The person was Batyah the daughter of Paroh.  She merited to this high level since 

she saved Moshe from the river. 

Rav Menachem from 

Pano 

The level of shifchah is the level of action in this world. Each member of the Jewish 

community at that time merited to this high level which exceeded the level of 

the community during the times of the prophets. 

Tiferes Shlomo 

The Sitra Achara (“the other side” from holiness) is called shifchah.  The word 

 can also indicate fear. At the sea even the Sitra Achara was in awe of the ראתה

Divine Presence. 

The Mefuar 

The shifchah refers to the Eruv Rav (mixed multitude) that went out with the Jews.  

Since the Jews left the slavery of Egypt they were no longer in the status of 

slaves.  However, prior to Matan Torah, the Eruv Rav were not yet converts 

and could still be called slaves. 

Kli Yakar 
Alludes to the ministering angels that exist in closeness to G-d at all times except 

the night of the Shirah (ולא קרב זה לזה כל הלילה). 

Segulah Yisrael 

(Tamani Chachum) 
This shifchah is Miriam, who was like a maidservant to HaShem. 

Rambam  

(Eight Chapters) 

Intention of the Medrash is that even the lowest of woman of Israel was able to 

perceive this high level of revelation. 

Lekutei Halachos 

This shifchah refers to the concept of חוץ לארץ, outside of the Land of Israel.  The 

Land of Israel is like a wife to HaShem, whereas the lands outside are the status 

of a maidservant. 
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PREPARATION AT THE BEGINNING OF THE JOURNEY 

ים , יחפרק יג שמות  ִיְשָרֵאל ֵמֶאֶרץ ִמְצָרִים:-ָעלּו ְבֵני ַוֲחֻמשִׁ
"And the B'nei Yisrael left the Land of Egypt armed (Chamushim)" (Shmos 13:18). 

R. Bachye points out, the word "Chamushim" is missing a 'Vav' (which now reads 'Chamishim'), a hint to the 

fifty-day period between the time Yisrael left Egypt and Matan Torah, which was the main objective of Yetzi'as 

Mitzrayim. (Interestingly, this was already hinted to Moshe, when G-d informed him at the Burning Bush that, 

upon leaving Egypt, Yisrael would serve Him on that very mountain, and where the word "Ta'avdun" contains an 

extra 'Nun' (Shmos 3:12)). 

The fifty days were a progression.  Obviously, the Jews were not at the same place on the first day as they were 

on the seventh day, or the forty-fourth day. At the beginning of the process, the Jews had not obtained full emunah.  

In fact the first day of going out of Egypt was related to the time on the seventh day at the Sea (bookends of the 

“goings out of Mitzraim”).  

At the Sea, the Jews were in four groups, each lacking a key element in complete emunah. Possibly, the 

explanations of the preparation of the Jews at the outset of leaving Egypt חמשים, reflects the same four groups of 

Jews that were specified later at the Sea (fighters, conformists, escapists, believers). 

 :There are a number of translations – וחמשים

FIGHTERS 

1) ARMED for war. (Rashi, Targum Onkelos, M.R. The word indicates five weapons, as per Yechezkel 

39:9.) 

CONFORMISTS (Survivor’s guilt) 

2) One FIFTH of the bnei Yisroel, as four fifths died during makas choshech. (Rashi, Mechilta 14) 

3) Targum Yonoson ben Uziel says the bnei Yisroel left with FIVE children per family. The Holy Admor of 

Belz explains that since four fifths of the B’nei Yisroel died during makas choshech, there were orphans 

of four families. The survivors adopted the orphans, so each family had FIVE families of children, its 

own, plus those of four other families. 

4) Rav Yehonoson Eibshitz offers another Pshat.  He says that Chamushim means FIVE OUT OF SIX went 

out Mitzrayim.  Hashem created a Teva, a natural ebb and flow otherwise known as bechira which give a 

person the leeway to choose evil if he wishes. This only applies to things Hashem created through Teva, 

but anything created L'Maala Min HaTeva through a Nes cannot do evil.  Therefore since in Mitzrayim 

the women miraculously gave birth to six babies at a time, the one natural child can become a Rasha but 

the other five who were born through a Nes cannot.  Therefore the one brother died while the other five, 

the Chamushim, safely left Mitzrayim. 

5) One FIFTIETH. (Mechilta 14). The M'galeh Amukos translates "chamushim" as 50. The bnei Yisroel 

were to have remained in Egypt for 480 years, and they left "chamushim," 50 years earlier. The Asoroh 

Maamoros says that the power of Lilis, whose numerical value is 480 and has 480 layers, "klipos," of 

impurity, was upon the bnei Yisroel. They therefore were to remain in bondage for 480 years. This 

negative power was reduced one "klipoh" per year, until 480 years after the redemption from Egypt King 

Shlomo built the Beis Hamikdosh. Hashem began reducing the power of this impurity by drowning Paroh's 

army, "sus Paroh," whose numerical value is also 480 (plus "alef”1 hakollel). Miriam sang praises to 

Hashem for diminishing this power with the use of a drum, "tof," whose numerical value is also 480. 

6) One FIVE-HUNDRETH. (Mechilta 14) 



 

PREPARATION AT THE BEGINNING OF THE JOURNEY 
 

 

Five, Fifty or Five Hundred? 

R. Bachye cites a Medrash that explains it either as 'one in five', 'one in fifty' or as 'one in five 

hundred'. Similarly, he cites another Medrash, which interprets the words "ve'sholishim al kulo" (14:6 

[which generally translates as 'and captains over all of them']) either as 'Three, thirty or three hundred 

Egyptians for each Yisrael'. And the two sets of numbers, he says, are correlated.  

According to the first interpretation of the first set of Medrashim, Yisrael before the plague of 

darkness numbered three million, corresponding to each of which three hundred Egyptians gave chase 

(even though Yisrael now numbered only six hundred thousand).  

According to the second interpretation, Yisrael had originally numbered thirty million, corresponding 

to each of which thirty Egyptians gave chase.  

Whilst according to the third interpretation, it was three Egyptians who chased each of the three-

hundred-million B'nei Yisrael. 

According to all three explanations, says R. Bachye, there were nine hundred million Egyptians 

pursuing six hundred thousand Jewish men (plus their families) three million B'nei Yisrael. And 

correspondingly, the Medrash tells us that G-d sent against the Egyptians ninety thousand destructive 

angels (perhaps the word 'Ribu' [ten thousand] is missing).  

 

ESCAPISTS 

7) PREPARED with FOOD, as in Bereishis 41:34, "v'chimeish es artzo." (Chizkuni) 

8) Grouped into FIVE CAMPS. Degel macha'neh Yehudoh in the east, Reuvein in the south, Efrayim in the 

west, and Dan in the north, as enumerated in Bemidbar chapter 2. The fifth camp is macha'neh Levi which 

was situated in the center. (Trumas Hadeshen) 

9) The bnei Yisroel were one-FIFTH of those who left. The Targum Yonoson ben Uziel says in 12:38 that 

2,400,000 "eruv rav" left with the bnei Yisroel. This makes a total of 3,000,000, of whom the B’nei Yisroel 

were one fifth. 

 

BELIEVERS 

10) The Jews were prepared with FIVE TYPES OF WEAPONS (Yerushalmi Shabbos 87): sword, lance, bow, 

shield, and club. 

The Previous Lubavitcher Rebbe (Sefer Ma’amarim תש"ח) explains that the five types of weapons relate 

to five times during prayer:  

a. Sword – verses of praise )זמר עריצים(; beginning process of nullifying the Yetzer HaRa. 

b. Lance – )248 )רמח words of Krias Shema; when done properly complete nullification. 

c. Bow – requests of Shmoneh Esreh (see Onkeles Bereshis 48,12). 

d. Shield – Talis and Tefillin that are worn during prayer protecting against outside influences. 

e. Club – soft words do not affect the Yetzer HaRa. 

  



Where did the Mahn (Manna) Fall? 
Yuma 75a:  

ּוְבֶרֶדת ַהַטל ַעל־ַהַמֲחֶנה (טבמדבר יא,) implies that the Mahn fell within the Machaneh. 

ְוָיָצא ָהָעם ְוָלְקטּו)שמות טז, ד(   implies that it fell outside and they went out to collect. 

ָהָעם ְוָלְקטּוָשטּו  (ח)במדבר יא,  implies that they travelled a considerable distance. 

The Gemara explains the apparent discrepancy that the Tzadikim received it near their homes, 

Beinonim went out into the camp and Reshaim had to go a distance for theirs. 

However, the Gemara (Sotah 32b) says that the reason why the Chachamim enacted that we recite 

the Shemoneh Esreh silently is in order for sinners not to be embarrassed. If one would be 

required to recite the Shemoneh Esreh out loud, one who had sinned and wanted to ask 

HaShem for forgiveness in his prayers would be embarrassed to do so. The Chachamim 

enacted that the Shemoneh Esreh be recited silently to prevent such embarrassment. 

The Maharal Diskin cites the Torah, in Parshas Vayikra, instructs that both the Korban Chatas 

(brought by a sinner to atone for his sin) and the Korban Olah (which is not brought by a 

sinner) are to be slaughtered and prepared in the same area of the Beis haMikdash. As a result, 

nobody else knows the purpose for which the person's Korban is being offered, and the person 

is spared the embarrassment of having others know that he sinned. 

How does HaShem cause embarrassment to the Resahim to make them travel a distance to obtain 

their Mahn which entailed walking through the camp for all to see? 

1. The צנצנת המן (first Rav of Bnai Brak) answers that it is possible that the Clouds of Glory 
extended for those that had to travel outside the encampment and thus it was not 
noticeable that they were sinners. 

2. The Metzudas David cites the famous Medrash that Bilaam praised the Jews since the 
openings of their tents did not line up with their neighbors. This allowed that no one 
noticed who had their Mahn fall directly outside their tent opening and thus, the Reshaim 
were not embarrassed when their Mahn did not fall directly outside the tent. 

3. Perhaps one might say that the entire generation of the desert were called דור דעה. Thus, 
HaShem was particular with those that did relatively minor sins and direction the different 
places of collection of the Mahn to enable Teshuvah and forgiveness. 

4. Another Medrash is brought by the Torah Shelaimah which explains the apparent 
discrepancy between the three pesukim. The Mahn fell in the pattern of the individual. 
Those who were zealous woke up early and went out to the fields to collect their portion. 
The “average” person woke up a little later and went just outside their tent to collect their 
portion. And the lazy ones just stuck their hand outside the tent and the Mahn fell into 
their hands. Possibly, one might say the two Medrashim do not disagree. Both hold the 
Reshaim had to go out to collect their Mahn. However, the Tzadikim where in different 
groups.  The zealous ones did not wish to “burden” the process when to collect the 
portions as part of the big group (whereas the others either collected from in front of 
their tents or stuck out their hands). As a result of their love for all Jews, the Tzadikim 
went to the same place as the Reshaim to collect their portion of Mahn and no one was 
embarrassed. 



  KLAF AND DUCHSUSTUS 
Shabbos 79b 

The Torah says in connection with Tefillin (Exodus 13:9) “...In order that the Torah of G-d should be in your 

mouth.” The Sages explain that this means that the parchment for the STa”M (Sefer Torah, Tefillin and Mezuzah) 

scroll must be made from an animal permitted to be eaten according to Jewish law -- a kosher animal. However 

it is not required to be ritually slaughtered. Usually the skin of a calf or a lamb is used. 

Orach Chaim 32:7. It is a law given to Moshe on Sinai that tefillin should be written on klaf and not on duchsustus 

or on gvil. [These terms are explained immediately by the Shulchan Aruch.] One should write on the klaf where 

the flesh was and if he did otherwise then it is pasul.  

What is klaf and what is duchsustus? When working an animal skin, it is split in half, the outer part towards the 

hair is called klaf and the inner part stuck to the flesh is called duchsustus [and the whole skin before splitting is 

called gvil]. According to this, when it is said that one should write on the klaf where the flesh was, this means 

on the place closer to the flesh, i.e., where it was connected to the duchsustus. And our scrolls which [nowadays] 

are not split are considered klaf, and one should write on the side closer to the flesh. [The reason it is considered 

klaf is] because what we scrape off the outer part where the hair is, is only to prepare it and to make it smooth and 

even if the skin was split we would need to do this and on the side of the flesh we scrape off so much that all that 

is left is klaf.  

In summary, Torahs may be written on gvil or klaf. Tefillin and mezuzahs are written exclusively on klaf. The 

use of gvil today is very uncommon. Today, most klaf is shelil, embryo, made from the hides of calves. It makes 

the finest klaf. 

 

In the Talmudic era, the process of tanning hides for making parchment was very sophisticated. The desire to 

make optimal use of the hide and the goal of minimizing the thickness of books led to the manufacture of 

parchment that was especially thin. For that reason, the hide would be split. The parchment, the upper, more 

durable layer of the hide on which the hair grows (epidermis), is called klaf because they peeled away [kalfu] its 

inner layer. The less durable inner layer that faces the flesh (dermis) is called duchsustus. 

The Rambam explains this differently than do most commentaries. In his opinion, duchsustus is the upper part of 

the hide on which the animal's hair grows, while parchment (klaf) is the lower side. According to the Rambam, 

the Gemara's comments on this issue define parchment as the part on the side of the flesh, while duchsustus is the 

part on the side of the hair. However, the Gemara says nothing with regard to which side is used for writing (see 

Me'iri).  

Most commentaries hold that writing on both parchment (klaf) and duchsustus is done on the side where the two 

layers were attached and were separated from each other. Thus, we do not use the top outer side of the klaf (the 

visible hide) or the side of the duchsustus facing the meat of the animal. They cite a verse as an allusion to this 

halakhah, as it is written: "It is the glory of God to conceal a thing" (Mishlei 25:2). Thus STa”M articles are 

written on the concealed (sides facing the other) part of the hide. 

http://en.wikipedia.org/wiki/File:Skin_layers.svg


Ephraim Left Early 

“When Pharaoh let the people go, G-d did not lead them on the road through the Plishtim country because it was 

close. For G-d said, “If they face war, they might change their minds and return to Egypt.” (Shmos 13,17) 

The following verse (1 Divrei haYamim 7,20-22) may shed some light on the understanding of the Torah verse: 
“And the sons of Ephraim; Shuthelah, and Bered his son, and Tahath his son, and Eladah his son, and Tahath his 

son, And Zabad his son, and Shuthelah his son, and Ezer, and Elead. Now the men of Gath, who were born in the 

land killed them, for they (=the sons of Ephraim) came down to raid their cattle. Their father Ephraim mourned 

for them for many days, and his brothers came to comfort him.” 

The problem with this verse is with the timing. It appears to be in the lifetime of Ephraim. But Ephraim was 

certainly not among those that entered the Land of Israel plus he would have been very old. 

Four different methods are offered by the commentators: 

(1) Ralbag offers the simplest explanation. “the land” actually refers to Egypt where a colony of Plishtim had 

an outpost. Thus, the incident occurred prior to the Exodus.  The difficulty is the reference to the men of 

Gath, which implies their living in the area near the Land of Israel. 

(2) Rabbi Yehudah haChassid suggests that even during the exile in Egypt Paroh allowed the Jews to move 

freely between Egypt and Israel. Thus, this incident could have happened in the Land of Israel but in the 

early years of the Egyptian exile. 

(3) Radak assumes the incident must have happened at the end of the forty years in the desert when the Jews 

conquered land on the East side of the Yarden river.  

(4) Chaza”l have a different tradition: “Though it is close (קרוב)”– The war of the Plishtim with the sons of 

Ephraim was recent (קרוב), for it says (1 Divrei haYamim 7,20), “And the sons of Ephraim, Shutelach and 

Bered…” And regarding them, Dovid says (Tehillim 78,9): “Like the Ephraimite bowmen who played 

false in the day of battle.”  Why [were they destroyed in battle with the Plishtim]? They made a mistake 

in their calculations and they left thirty years before what was supposed to be the end of their slavery. 

They fled Egypt and fell [in the raid on Gath.] (Medrash Hagadol Shmos 13,17)  

In the Medrashic reading, the Ephraimites of both Divrei Yamim and Psalm 78 are the sons of Ephraim who fled 

Egypt on their own initiative before the appropriate time. They calculated the time of the redemption of 400 years 

from the time of the Bris bein haBasrim, but were off by thirty years. They sought to enter the land via the coastal 

plane and encountered the Plishtim of Gath and fell in battle. They died was because they trusted in their human 

calculations and refused to wait in Egypt for Moshe’s instruction. 

All of this is reflected in the Medrashic interpretation of Shmos 13:17. The reason that God did not want to lead 

the Israelites from Egypt into the land via the land of the Plisthim was “כי קרוב הוא.” The simple meaning of the 

Hebrew phrase is geographical, “although it is was close.” However, the Rabbis read the word כי as “because” 

and “close” as temporal, that is, the fall of the Ephraimites at the  hands of the Plishtim was still fresh in people’s 

minds, having occurred only thirty years earlier. This is the war that the Israelites would “face,” that is, recall, if 

they proceeded on that path, and it is that memory that would dishearten them and encourage them to return to 

Egypt.  

(According to one opinion in the Gemara (Sanhedrin 92b) the bones that Yechezkel revived were these 

descendants of Ephraim that had been killed) 

A conception of Israel’s beginnings that diverges radically from the exodus narrative is 

reflected in a striking passage in the book of Chronicles (דברי הימים). The bulk of this book 

narrates Israel’s history from the death of Shaul until the edict of Cyrus, allowing the Jews 

to return to the land. Yet unlike the history book of the Naviim, this book has a purpose and 

is not a recounting of history. Rather, this book is the story of the Jewish people from the 

prospective of the ץ   .the deadline when Moshiach will finally arrive ,(the end) קֵּ

 

 



 
BAIS HAMIKDASH BUILT WITH TWO HANDS 

 ּכֹונֲנּו ָיֶדיך  'ִמְקָדש ֲאד 'ָפַעְלָת ה יז ,פרק טו שמות
בר קפרא גדולים מעשה צדיקים יותר ממעשה שמים וארץ דאילו  דרש כתובות דף ה/א מסכת

יסדה ארץ וימיני טפחה שמים ואילו במעשה ידיהם של  ידיבמעשה שמים וארץ כתיב אף 
 ידיך  כוננוקים כתיב מכון לשבתך פעלת ה' מקדש אדני צדי

By the Creation of the “Heavens and Earth”, the verse refers to My Hand and My Right (singular).  However, the 

verse regarding building the Bais HaMikdash refers to Your hands (plural). 

One can understand this matter according to the words of the Chachmei Emes (Kabalah).  A hand (unnamed refers 

to the left hand) indicates the ability to act through natural processes.  A right hand indicates the ability to act 

by miraculous means.  As if to say that when G-d acts within natural means He uses His left hand and when 

He acts miraculously He uses His right hand. When G-d built the Bais HaMikdash He combined these two 

methods, natural and miraculous.  Thus, the reference to the use of two hands indicates that HaShem combines 

both properties within the Bais HaMikdash. 

THERE IS NO WATER BUT TORAH 

שּור ַוֵיְלכּו -ִמְדַבר-סּוף ַוֵיְצאּו ֶאל-ִיְשָרֵאל ִמַים-ַוַיַסע מֶשה ֶאת בכ ,פרק טו שמות
 ָמְצאּו ָמִים -ָיִמים ַבִמְדָבר ְולֹא-ְשלֶשת

רשומות אמרו אין מים אלא תורה שנאמר הוי כל צמא לכו  שידור בבא קמא דף פב/א מסכת
נלאו עמדו נביאים שביניהם ותיקנו להם שיהו  תורהלמים כיון שהלכו שלשת ימים בלא 

ורביעי וקורין בחמישי  שלישיקורין בשבת ומפסיקין באחד בשבת וקורין בשני ומפסיקין 
 ומפסיקין ערב שבת כדי שלא ילינו ג' ימים בלא תורה 

Several problems exist in understanding this Gemara.  If it refers to a decree of Moshe, why not say so?  Further, 

this verse was said prior to Matan Torah. Further, Tosefos explains differently that the second and fifth days 

were chosen since they were special days; the first Luchos were brought down on the fifth day of the week; 

and the second Luchos were brought down on the second day of the week.  

Therefore, Rabbi Epstein posits that the Gemara refers to a much later period, perhaps when the Jews were exiled. 

And at this later time, the later Neviim instituted many decrees in order to strengthen the principles of Torah, 

including this one, and related this decree to the verse from Torah as an allusion. 

TWO LOAVES OF BREAD ON SHABBOS 

-י ַביֹום ַהִשִשי ָלְקטּו ֶלֶחם ִמְשֶנה ְשֵני ָהֹעֶמר ָלֶאָחד ַוָיֹבאּו ָּכלַוְיהִ  כב ,פרק טז שמות
 ְנִשיֵאי ָהֵעָדה ַוַיִגידּו ְלמֶשה 

חייב אדם לבצוע על שתי ככרות דכתיב לחם  בשבתאמר ר' אבא   שבת דף קיז/ב מסכת
 לקטו כתיב   אמר חדאמשנה אמר רב אשי חזינא ליה לרב כהנא דנקט תרתי ובצע 

The word לקט implies a “grabbing”, a piece; whereas the word משנה implies whole.  The deciders of the law, 

disagree whether one should take a piece from both loafs on Shabbos or just from one.  

To Rabbi Epstein, it appears that one should only break a piece from one loaf.  The mahn provided enough for 

two meals a day. When it fell double on Friday, it would be enough for 4 meals: one each for Friday morning, 

Shabbos night, Shabbos day and Shabbos afternoon.  To continue to have whole loafs, one would need to only 

break a piece from one loaf at each meal. 



 

ַיֲעֶשה -ֲאֶשר 'ְישּוַעת ה-ִתיָראּו ִהְתַיְצבּו ּוְראּו ֶאת-ָהָעם ַאל-ַויֹאֶמר מֶשה ֶאל יג ,יד שמות
 עֹוָלם: -ַהיֹום לֹא ֹתִספּו ִלְרֹאָתם עֹוד ַעד ִמְצַרִים -ָלֶכם ַהיֹום ִּכי ֲאֶשר ְרִאיֶתם ֶאת

This verse, and its interpretation, has a personal connection for Rabbi Epstein. The Netziv (Rabbi Epstein’s uncle) 

would have gatherings at his home on Motzei Shabbos with the leading scholars of the town.  One year on 

Motzei Shabbos of Parshas Beshalach, there arose a question.  One person had vowed not to see the face of 

another Jew (after a business deal went bad).  Now that the other person had died, and the first party wanted 

to go to the grave site prior to burial and request forgiveness.  Was he allowed?  Those around the table gave 

differing opinions. 

When the time came for the young Rabbi Epstein to give his opinion, he stated that there shouldn’t be any 

questions or doubts on this matter, and the person was definitely permitted to go and ask forgiveness. 

Rabbi Epstein explained from this verse. How does Moshe say that the Jews would not see the Egyptians again, 

when they did see them dead at the Yam Suf?  Especially since the Medrash says that each Jew recognized 

his taskmaster that had oppressed him, dead at the shore.  The answer must be that the term יהאר  applies only 

to a live person and not to a dead person. 

The Netziv agreed and permitted the person to go to the grave site.  And later the Netziv told Rabbi Epstein that 

this concept was one of the precious treasures that were hidden in the Torah, and he was happy that the young 

Rabbi Epstein was worthy to find it. 

 ַהִשיָרה ַהזֹאת -מֶשה ּוְבֵני ִיְשָרֵאל ֶאת-ָאז ָיִשיר א ,פרק טו שמות
It is a well known question that this verse uses the future tense for the action of singing the song, and not the past 

tense that “they sang”.  Rabbi Epstein explains that the Torah was hinting to the future generations that would 

live in Galus, that even in their times miracles would continue to occur that would warrant special songs of 

praise.  At those times, the Jews should not ascribe these miracles to the natural processes, but that these 

miracles are directed by HaShem, just enclothed in the natural processes.  This concept is especially connected 

to Purim.  Thus, the Medrash says that when all the holidays would be nullified, the days of Purim would not 

be nullified.  This is not referring to the nullification of the holiday itself, but that the miracles associated with 

each holiday would be overlooked in the times of Galus, yet the miracle of Purim that occurred in apparent 

natural circumstances would continue to be recognized as a miracle.  

שּור ַוֵיְלכּו -ִמְדַבר-סּוף ַוֵיְצאּו ֶאל-ִיְשָרֵאל ִמַים-ַוַיַסע מֶשה ֶאת בכ ,פרק טו שמות
 ָמְצאּו ָמִים -ָיִמים ַבִמְדָבר ְולֹא-ְשלֶשת

The Gemara derives an allusion from this verse that the Torah is read on Shabbos, Monday and Thursday in order 

that three days should not pass without Torah, which is likened to water. 

This limit of three days is actually a maximum time, meaning that we should not go without Torah reading for a 

period of more than three days. However if possible, we could read the Torah every day.  This is similar to 

the concept that we have an established procedure to pray three times a day, yet the famous saying, “if only a 

person would pray all day.”  Praying is considered חיי שעה, whereas Torah learning is considered חיי עולם. 

Thus, how much more so does this apply to Torah. 

Therefore Rabbi Epstein says in addition to the established procedure to read the Torah on Monday and Thursday, 

it would be positively received to publicly read the Torah any day of the week.  And this would not be 

considered a new decree, since we see that the Torah is read on a Fast day, whichever day of the week it 

occurs. 



 

)תהילים כז( לדוד ה' אורי וישעי  

As is known the custom is to say this chapter of Tehilim (27) throughout the month of Elul until after Yom Kippur, 

yet a reason is not provided. 

Perhaps, the custom is based on Medrash Rabbah in Parshas Acharei, that אורי refers to Rosh HaShana, and ישעי 
refers to Yom Kippur.  And the extension is to say this chapter of Tehilim also before and after those 10 days 

which became the general custom. 

One might understand better by reference to a Medrash in Parshas BeShalach that this Chapter of Tehilim alludes 

to the Splitting of the Sea according to Rabbi Eliezer. 

(וט"ו )שמות יד ים סוף אורי לדוד ה' )תהלים כז(   

 (, א)תהלים כז  אורי וישעי )יד, יג( התיצבו וראו את ישועת ה'

 )א( מי איראמ )יד,יג( ויאמר משה אל תיראו

 )א( ה' מעוז חיי )טו, ב( עזי וזמרת יה

 )א( ממי אפחד )טו, טז( תפול עליהם אימתה ופחד

 )ב( עלי מרעים בקרוב )יד, י( ופרעה הקריב

 )ב( לאכול את בשרי )טו, ט( אמר אויב ארדוף אשיג וגו'

 )ב( צרי ואויבי לי  ונער פרעה וחילו

 )ג( אם תחנה עלי מחנה  של מצריםמחנה 

 )ג(לבי אם תקום עלי  ייראלא  של מצריםמלחמתן 

 בזאת שהבטחתני שנאמר
 " )יד, יד(ה' ילחם לכם"

 )ג( בזאת אני בוטח

Rabbi Epstein is surprised that we do not say this Tehilim on Pesach, or at least on the seventh day of Pesach, 

since this entire Tehilim alludes to the incident that occurred on that day.  

 ועקדת יצחק לזרעו היום ברחמים תזכור
The Shulchan Aruch (O.C. 591:7) says this is the correct nusach and not the nusach that adds the name of Yaacov 

(in order not to include Yitzchak’s children which includes Eisav). 

The nusach can be understood according to the Medrash about Tehilim (22, 24) וגורו  הו,דועקב כבהללוהו כל זרע י
כל זרע ישראלממנו  .  The Medrash explains that the first part of the verse refers to the 11 sons of Yaacov, and 

the second part of the verse refers to Binyomin son of Yisrael.  Eleven sons were born when he was known 

as Yaacov, and only Binyomin was born when he was called Yisrael.   

Thus, the above phase cannot refer to Yaacov nor refer to Yisrael since either would not include all of the Jewish 

tribes.  Thus, the verse leaves the word without specific reference, just זרעו. 

As a side note, one can understand the verses in Parshas BeShalach: 

 )שמות יד,טו( דבר אל בני ישראל ויסעו  
   .ויבאו בני ישראל בתוך בים ויבאו בני ישראל)טז( 

The second B’nai Yisrael seems extra.  The second half of the verse also refers to the entering into the sea.  Thus, 

the second B’nai Yisrael refers to the tribe of Binyomin (and not Yehudah) that had the merit to be the first 

tribe to enter into the sea.  This reflects that Binyomin was the honored one of the sons that he was born to 

Yisrael, who wrestled with angels and prevailed. 

 



 

 

 חמתך על הגוים אשר לא ידעוךשפוך 

The end of the verse “which does not know You” is not clear as to what is the reference.  In general all the nations 

of the world do not know HaShem.  The verse seems to imply only this nation does not know but others do 

know Him. 

However, it can be explained that the clause is not a reference to those nations, but is a sub-clause explaining why 

His anger should be poured on these nations, since they do not know HaShem. And this was evidenced by the 

continuation of the verses which explain that they consumed Yaakov and destroyed his habitations. 

Similarly, one can explain the Medrash at the end of Parshas BeShalach.  When Amalek came to attach the Jews 

in the desert, Moshe commanded Yehoshua to war with Amalek.  Why did Moshe specifically pick Yehoshua? 

Moshe said the descendant of Yosef (Yehoshua was from the tribe of Efraim) for whom it is said “HaShem I 

fear”, should command against Amalek upon whom it is said does not fear Hashem. 

This Medrash needs explanation. Why did the Medrash need a verse that Yosef said about himself that he fears 

HaShem, when we know the righteousness of Yosef without the verse? And among all the sons of Yaakov no 

one else was known to fear HaShem? Further, what is special about Amalek that they are referred to as not 

fearing HaShem? We are aware even among the Jews only a select few are known as truly fearing HaShem. 

Even Avrohom was not referred to with this title of “fearer of HaShem” until after the Akeida. 

The explanation is that Yosef specifically exemplified the concept that one could exist within the nations of the 

world and yet achieve a position of “fearer of HaShem.” Thus, where ever they live, all (Jew or not) have the 

ability to achieve this level.   

And Amalek specifically came to deny that this concept and to promulgate that the level of “fearer of HaShem” 

can not exist in the “real” world.  Therefore, Amalek assumed the title of “did not fear HaShem.” Therefore, 

the descendent of Yosef was specifically chosen to lead the refutation of Amalek. 

 

 והישר בעיניו תעשה והאזנת למצותיו )שמות טו, כו(

Doing what is correct in the eyes of HaShem implies listening to His Mitzvos.  What is added? 

Koheles (12.9) states that Shlomo taught the people knowledge with אזן וחקר. (Eruvin 21b) Ulla in the name of 

Rabbi Elazar interprets that Shlomo pondered and set out the knowledge of Torah in order using fences and 

proverbs. Until then, the Torah was like a basket without handles that most could not carry. Shlomo affixed 

handles to allow access to all the people. 

This is implied in the verse from Shmos.  Some can handle the knowledge of Torah without assistance.  However, 

most need handles (ears) to the Mitzvos to enable access to all. 

  



 
Ani vaHu 

ַוָיבֹא ֵבין ׀ ַמֲחֵנה ִמְצַרִים  כ: ם ַוַיֲעֹמד ֵמַאֲחֵריֶהםַוִיַסע ַמְלַאְך ָהֱאֹלִהים ַהֹהֵלְך ִלְפֵני ַמֲחֵנה ִיְשָרֵאל ַוֵיֶלְך ֵמַאֲחֵריֶהם ַוִיַסע ַעמּוד ֶהָעָנן ִמְפֵניהֶ  יט  :יד  תמוש
ַוֵיט ֹמֶשה ֶאת־ָידֹו ַעל־ַהָים ַויֹוֶלְך ְיהָֹוה ׀ ֶאת־ַהָים ְברּוַח  כא: ּוֵבין ַמֲחֵנה ִיְשָרֵאל ַוְיִהי ֶהָעָנן ְוַהחֶשְך ַוָיֶאר ֶאת־ַהָלְיָלה ְולֹא־ָקַרב ֶזה ֶאל־ֶזה ָּכל־ַהָלְיָלה

 :ה ַוִיָבְקעּו ַהָמִיםָקִדים ַעָזה ָּכל־ַהַלְיָלה ַוָיֶשם ֶאת־ַהָים ֶלָחָרבָ 
These verses describe the splitting of the Yam Suf before the Jews. This miracle was performed through the 

medium of the 72-part Divine Name. The Baal HaTurim notes that the word ובקעהו (in verse 16) can be 

read as בקע והו (Moshe split the sea with the Divine Name of והו). 

The phrase “Ani vaHu” אני והו possesses mystical significance. These three consecutive verses are encrypted the 

seventy-two three-letter parts of the Divine Name. Each of these three verses contains exactly 72 letters. 

The three-parts of the Divine name are formed by taking the consecutive letters from each verse, with the 

first verse read forward, the second verse backward, and the third verse read forward again. 

These verses describe the splitting of the Yam Suf before the Jews. This miracle was performed through the 

medium of the 72-part Divine Name. The Baal HaTurim notes that the word ובקעהו (in verse 16) can be 

read as בקע והו (Moshe split the sea with the Divine Name of והו). 
72 71 70 69 68 67 66 65 64 63 62 61 60 59 58 57 56 55 54 53 52 51 50 49 48 47 46 45 44 43 42 41 40 39 38 37 36 35 34 33 32 31 30 29 28 27 26 25 24 23 22 21 20 19 18 17 16 15 14 13 12 11 10  9  8  7  6  5  

4  3  2  1 

 חריהםויסעעמודהענןמפניהםויעמדמאחריהםאיםההלךלפנימחנהישראלוילךמ_יסעמלאךהאלו

עוהיהיולארשיהנחמןיבוםיצרמהנחמויבאביונלילהלכהזלאהזברקאלוהלילהתאראיוךשחהוןה  

 םעזהכלהלילהוישםאתהיםלחרבהויבקעוהמיםיוהאתהיםברוחקד_יטמשהאתידועלהיםויולךיו
First letter of the first verse is "ו"; last letter of the second verse is "ה" (which is the first letter when read 

backwards). The first letter of the third verse is "ו". This spells והו.  (It is noteworthy that the 49th set of 

letters is also והו; perhaps this accounts for the two methods to add vowels הּו הֹו and וָּ  (וָּ

The 37th letter of the first verse is "א". The 37th letter of the second verse backwards is "נ". The 37th letter of the 

third verse is "י". (The 72 letters can be divided into two sets of 36, which establishes the 37th letter the first 

letter of the second set.) 

Guided by a Trustful Shepherd  
 ָנִחיָת ְבַחְסְדָך ַעם־זּו ָגָאְלתָ  :טו,יג  תמוש

The Baal HaTurim comments that the word נחית (guiding) occurs here and in Tehillim (77,21), You guided Your 

people like a flock.” A shepherd grazes a flock according to the pasture appropriate to it (first he would bring 

the young kids would graze on the soft new growth; then the mature goats would be brought out to eat the 

stalks; and finally he brought out the elderly animals to nibble at the stubble and roots.) Also, HaShem had the 

holy clouds lead the Jews, each according to his pace: the adult taking long strides and the youth according to 

his smaller stride. 

The holy clouds which accompanied the Jews in the desert were seven in number: four on their four sides, one 

above them, one beneath their feet and one in front of them to guide them. These clouds would lower the 

heights and raise the depths (so the road would be level); they would also sweep away snakes and scorpions 

and anything else in the way. 

When the clouds leveled the road for the Jews, it was done at different degrees for each individual. For the infirm 

the road was made smoother; for the robust it left some elevations and depressions.  This explains how all the 

Jews were able to cover the same distance, keeping pace with one another throughout their journey. 

22 Letters of the Aleph Bais  
 ַלֲאֶשר ְבָאֳהלֹו ִתָקחוֶזה ַהָדָבר ֲאֶשר ִצָּוה ְיֹהָוה ִלְקטּו ִמֶמּנּו ִאיש ְלִפי ָאְכלֹו ֹעֶמר ַלגְֻּלֹגֶלת ִמְסַפר ַנְפֹשֵתיֶכם ִאיש  :טז,טז  תמוש

The Baal HaTurim comments that this verse contains all 22 letters of the Aleph Bais, indicating that every 

person who observes Torah, HaShem provides one’s livelihood without difficultly as He provides the Mahn. 

There are twenty-six verses in Tanach that have all 22 letters (only two in Torah: this one and Devarim 4,34). 

However, only one verse in Zephaniah (3,8) has all 22 letters and all 5 final-form letters. 



PARSHAS  BESHALACH בשלח  SELECTIONS 

 

Bones of Yosef 

 ַוִיַקח ֹמֶשה ֶאת־ַעְצמֹות יֹוֵסף ִעמֹו :ג,יטי  תמוש

Since Yosef had strictly sworn that the Jewish people were responsible to bring his coffin to Eretz Yisrael, why 

did Moshe alone feel the obligation to honor this pledge? Sforno answered that the leader of the people must 

accept responsibility for his generation’s obligation. 

Song of Praise 

 ְוֹרְכבֹו ָרָמה ַבָים ָאה סּוסִּכי־ָגֹאה גָ  :א, טו  תמוש

The Sforno interprets the song of praise to HaShem as the first recognizing His triumph over Paroh, the King; 

secondly over the army and its captains; and finally over the multitude of Egypt and their chariots. Therefore, 

he interprets the phrase “the horse and his rider” as referring to Paroh. The reason it is necessary to stress this 

victory over Paroh who had boastfully claimed to be a deity who possessed great power and was a great king 

to whom even other kings were subservient. The downfall of Paroh and the great miracle of the dividing of the 

waters established the supremacy of HaShem and refuted the absurd claims of the king of Egypt. 

Shabbos and Mahn 

הּו ַבָשֶדה 'ם ִּכי־ַשָבת ַהיֹום ַלהִאְכלֻּהּו ַהיֹו :כה, טז  תמוש  ַהיֹום לֹא ִתְמָצאֻּ

The Sforno notes that the word ַהיֹום (today) appears three times in this Pasuk to teach us three things:  

One, although the entire amount of Mahn was in one’s hands from the eve of Shabbos it should not be consumed 

at once but appropriated for specific meals. 

Two, although the food prepared of the eve of Shabbos can be used the entire day of Shabbos but not the next 

day. 

Three, this order is to be followed every week on the Shabbos. 

  



 

 

 

 

 

Understanding the Parsha according to the teachings of the Rebbe 

QUESTION: How do we explain the four groups by the sea and each group’s error of understanding? 

ANSWER:   

Different Camps Type of Avodah 
Spiritual Error Moshe’s 

Response 
Let us plunge into the sea 

Escapists 

Retreat from the world into the 

waters of Torah 

Do not care about the 

world around oneself 

Stand firm and see the 

salvation of HaShem 

Let us return to Egypt 

Conformists 

Against one’s will, they do 

mitzvos in misery as if doing 

harsh labor 

Lacking Chayos and 

Simchah in doing 

Mitzvos 

Though you see the 

Egyptians today, you will 

never see them again 

Let us wage war 

Fighters 

Fights against the world due to 

personal nature and own decision 

Distracting from 

one’s mission 
G-d will fight for you 

Let us cry out (to G-d in prayer) 

Believers 

High level of self-nullification 

but depending solely on G-d 

Lacking work and 

initiative 
You shall remain silent 

Only through the command of HaShem to journey forward, did the water split.  Thus, our Divine service 

must be drawing close to Har Sinai, yet be involved with the world (not joining one of the 4 groups).   

          )לקוטי שיחות כרך ג, עמ' 876(              

QUESTION:  Why was Miriam referred with the title of the Prophetess, when leading the women in Shirah? 

ANSWER:   Miriam already established as a Prophet from earlier events, was able to decide that the women 

should also say Shirah. Miriam symbolizes the nature of the advantage of women: support their men (sharing 

their mission) and also reveal their own special nature.    )55' לקוטי שיחות כרך יא, עמ(        

QUESTION: How to understand the verse אשירה (single) in the method that the Shirah was said? 

ANSWER:   The Shirah was sung in a method reflecting unity. Dispute about the manner the Shira was sung by 

the Jews reflected the levels of unity between the Jews with Moshe.   Connection to the Nasi of the 

generation reveals the soul’s Yechida )נקודת היהדות(.    

   

 

 

 

 

 

 

 

 

 

 
 )לקוטי שיחות כרך לא, עמ '69(          

The Song at the Sea   אז ישיר משה ובני ישראל 

Moshe only sang the song 

and the people answered 

 after each verse אשירה לה'

Moshe was the leader and 

the Jews were nullified to 

him 

Yechida nullifies the intellect 

Moshe sang each verse and 

the Jews repeated after him 

Unity by Moshe leading and 

the Jews following 

Yechida affects the intellect, 

which is transparent 

Moshe began each verse and 

the Jews completed each 

verse with him 

Jews reach to Moshe’s level 

to the extent that they 

prophesized together 

Yechida permeates the entire 

being so that intellect 

appreciates as Yechida does 
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