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Rabbi Yitzchok Adlerstein 

HaMedrash V'HaMaaseh 
How Many Miracles?(1) 
Moshe summoned all of Yisrael and said to them, “You have seen 
everything that Hashem did before your eyes in the land of Egypt, to 
Paroh…the great trials that your eyes beheld, those great signs and 
wonders…I led you for forty years in the Wilderness, your garment did not 
wear out…bread you did not eat…” (2) 
The Torah tells us(3) that after the death of their father, Yosef’s brothers 
grew apprehensive about his attitude towards them. Perhaps Yosef indeed 
hated them for their treatment of him, and would now exact vengeance. 
Chazal(4) expand upon this. What precipitated their fear, Chazal say, was 
Yosef’s behavior when he came across the pit into which they had cast him 
before they sold him into slavery. Yosef pronounced the berachah for such 
occasions: Blessed is the One who performed a miracle for me in this place. 
We are perplexed by this. There was nothing remarkable about Yosef’s 
behavior that should have alarmed his brothers. In marking the place with 
gratitude towards Hashem, Yosefdid exactly as halachah requires! Why 
were they so concerned? 
Upon reflection, however, Yosef’s berachah was somewhat peculiar. 
While Yosef’s life was spared that day at the pit, it was not the last time 
Hashem performed a miracle for him. His deliverance from Potiphar’s 
dungeon-pit was perhaps more significant, elevating him to the position of 
Viceroy over all of Egypt. Halachah(5) requires a person who was treated 
to several miracles to acknowledge all of them when he visits the place that 
any one of them occurred. If Yosef wished to fulfill his obligation as the 
beneficiary of miraculous assistance, he should have included this other 
miracle as well in his berachah. 
Perhaps Yosef attached little importance to his position of greatness in 
Egypt. He never ceased longing for the days in which he lived an idyllic 
Torah life, studying Torah with his father. Perhaps he lived his role so 
reluctantly that he did not think of it as a miracle at all. 
This, however, was the worst fear of his brothers! Looking back with guilt 
at their mistreatment of Yosef, the shevatim could console themselves (as 
Yosef in fact told them earlier) that their evil intention had been reversed 
by Hashem into a great blessing – for Yosef, and for the family. Listening 
to Yosef’s berachah at the pit, however, they heard that he omitted mention 
of the miracle of his elevation to greatness. They realized that Yosef did 
not see it as a great blessing to him. If so, they reasoned, there was nothing 
to mitigate the evil they had perpetrated against him, and they began fearing 
for their lives. 
The precision of Chazal’s choice of words becomes apparent. Yosef’s 
brothers became agitated when they heard him give thanks for the miracle 
performed for him “in this place,” i.e. at that one, single location, in 
contradistinction to other places, which Yosef disregarded. 
From Yosef’s response to his brothers’ fears we can determine that they did 
not understand Yosef’s mindset. He certainly did regard his rise to power 
as important and significant. It allowed him, to save the lives of his family 
in famine-ridden Canaan. He appreciated this miracle, and thanked Hashem 
for it. 
Why, then, did he not mention this later miraculous intervention when he 
stood at the site of his sale into slavery, where his life had been spared after 
his brothers had originally agreed to kill him? Perhaps the difference is in 
the beneficiary or beneficiaries of the miracle. 

Ordinarily, it makes sense for a person to recollect all the miracles 
performed for him whenever he mentions any single one. Why? Because it 
is not only the quality and magnitude of a miracle that is impressive, but 
the number of Divine interventions on a person’s behalf. The reason is that 
every miracle has a price; the way Chazal put it, each miracle results in a 
reduction of a person’s available pool of merit. This means that after a first 
miraculous deliverance, a person has less spiritual currency to draw on. If 
he merits a second, or third deliverance, we become even more impressed 
with Hashem’s chesed. The beneficiary has less to “offer” for the special 
treatment; nonetheless, G-d comes through for him. It follows that when a 
person thanks Hashem for His intervention at some location, he should 
mention all other interventions. In doing so, he adds greater dimensions to 
Hashem’s goodness. 
This line of reasoning does not apply to miracles performed for the tzibbur, 
for the many. Hashem ordinarily delights in heaping much kindness on the 
community. “Hashem rejoiced over you to benefit you and to multiply 
you.”(6) He does not “deduct” anything from some corporate account. To 
the contrary, it is meritorious for the community to be the vehicle for 
displaying Hashem’s chesed on a grand scale. 
It follows that in the case of miracles performed for the many, each one can 
be considered by itself. There is no compelling reason to mention other, 
unrelated, miracles when focusing upon a single example. 
We’ve arrived at the different positions of Yosef and his brothers. The latter 
assumed that Yosef was not particularly grateful for his miraculous rise to 
fame and fortune. He, they thought, would have preferred to do without it. 
Yosef, however, corrected them. He certainly did appreciate the material 
benefits of his position. Why had he failed to make mention of it when he 
thanked Hashem for his earlier deliverance? Because, he explained, he 
viewed his position as a benefit not chiefly to himself, but to the many. 
While they had intended to harm him when they sold him, “G-d intended it 
for good.”(7) Hashem saved him that day, and years later, elevated him to 
a position of prominence, not for his own pleasure, but so “that a vast 
people be kept alive.” The second miracle was performed primarily for the 
many, and he therefore did not mention it in his berachah for the first. 
As far as Yosef’s attitude towards his brothers, however, nothing had 
changed. Yosef indeed valued his position, and understood that the Hand 
of G-d had been involved in his sale to Egypt. He had long ago forgiven his 
brothers for their intentions towards him. Nothing had changed. They had 
no reason to fear for their lives. 
1. Based on HaMedrash V’HaMaaseh, Ki Savo, by R Yechezkel Libshitz 
zt”l 
2. Devarim 29:1-5 
3. Bereishis 50:15 
4. Tanchuma, Vayechi, end 
5. Shulchan Aruch, Orach Chaim 218:5 
6. Devarim 28:63 
7. Bereishis 50:20 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Ki Savo – Vol. 12, Issue 45 
This week’s issue of Parsha Potpourri is sponsored l’zecher nishmas Shabsi Meir ben Avrohom z”l, whose yahrtzeit is on Sunday (19 Elul), and l’zecher nishmas Yisrael 
Eliezer Dov ben Zvi z”l, whose yahrtzeit is on Tuesday (21 Elul). Please have them in mind when reading and discussing this issue, and the Torah that is learned should 
be a merit for them and their entire families.  Each issue of Parsha Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For 
more information about dedications, which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah 
and Points to Ponder!  

 לז"נ שבתי מאיר בן אברהם ז"ל
 לז"נ ישראל אליעזר דב בן צבי ז"ל

לךולקחת מראשית כל פרי האדמה אשר תביא מארצך אשר ד' אלקיך נתן   
)26:2ושמת בטנא והלכת אל המקום אשר יבחר ד' אלקיך לשכן שמו שם (  

Parshas Ki Savo begins with the mitzvah of bikkurim (26:1-11), which 
requires a farmer to bring the first ripened fruits of the seven species 
for which Eretz Yisroel is praised to the Temple as an expression of 
gratitude to Hashem for giving him a successful harvest. Rav Yisroel 
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Reisman points out that while the parsha begins with the first mitzvah 
that a farmer does with his produce, it is followed by the final 
commandment that he performs with his crops, which is known as 
viduy maaser (26:12-15). Following the three-year cycle of tithes that 
a farmer is obligated to separate from his crops, this mitzvah entails 
him reciting a passage in which he declares that he has properly 
observed the laws governing the separation and distribution of the 
tithes, concluding, “I have done all that You commanded me.” 
However, there is a significant contrast between these two mitzvos. The 
Mishnah in Bikkurim (3:3) teaches that as the farmers approached 
Jerusalem with their bikkurim, they were greeted by a flute playing in 
their honor and dignitaries coming out to welcome them. As they 
traversed the streets of the city, the local artisans stopped working in 
order to stand up and greet them. However, while a great fuss was made 
to honor those who were engaged in the mitzvah of bringing bikkurim, 
no parallel requirement exists for those who were reciting viduy 
maaser, nor for those who came to Yerushalayim to do other mitzvos. 
What is so unique about the mitzvah of bikkurim that warrants such 
special treatment? 
Rav Reisman explains that Chazal understood the importance of 
beginnings and the need for new endeavors to start out with excitement. 
Even though these feelings may not last forever, they set the 
appropriate tone and create enthusiasm for a project that will enable it 
to prosper and flourish. Because bikkurim is the first mitzvah that a 
farmer performs with his new produce, it calls for a celebratory 
environment that will inspire him to continue down this path even after 
he returns home. This cycle is completed three years later when he 
recites the viduy maaser declaration in the privacy of his own home, 
without any pomp and fanfare. 
Rav Reisman adds that this message is particularly appropriate for this 
time of year, as we prepare for Rosh Hashana. The lesson of bikkurim 
is that the outcome of a new undertaking is heavily influenced by the 
passion and zeal with which it is begun. Even though this excitement 
does not last forever, it provides the spark and energy that enable it to 
be successful. As we work to make meaningful kabbalos (resolutions) 
to help ourselves become better Jews and better people, we must begin 
our years by imbuing our “bikkurim” with enthusiasm and fervor so 
that we too can look back at the end of the year and declare, “I have 
done all that You commanded me.” 

)26:5וענית ואמרת לפני ד' אלקיך ארמי אבד אבי (  
A farmer is required to bring bikkurim, the first ripened fruits of the 
seven species for which the land of Israel is praised, to the Beis 
HaMikdash. There he presents them to a Kohen as a sign of gratitude 
to Hashem for giving him a successful harvest. He then recites a 
declaration of appreciation for Hashem’s role in Jewish history. Rashi 
writes that this proclamation is made in a raised voice. Why does the 
Torah require the farmer to make this statement in a loud voice? 
The Chanukas HaTorah notes that the farmer bringing his first-fruits 
begins his review of national history by noting ארמי אבד אבי – an 
Aramean (Lavan) attempted to destroy my ancestor (Yaakov). Rashi 
explains that this was Lavan’s intention when he set out to pursue the 
fleeing Yaakov, but Hashem was aware of his malicious idea and 
warned him in a dream against pursuing his plan (Bereishis 31:23-24). 
Although Lavan was thwarted from executing his evil scheme, Hashem 
punishes non-Jews not only for their wicked deeds, but also for their 
thoughts. 
The Gemora in Berachos (31a) derives from the prayer of Chana that 
one is required to pray quietly. The Gemora (Berachos 24b) explains 
that a person who prays loudly is demonstrating a lack of faith in 
Hashem’s ability to recognize the intentions of his heart and to hear 
him if he whispers. Included in the declaration made by the farmer is a 
public confirmation that Hashem knows not only the words that a 
person speaks, but even the thoughts that run through his mind. By 
proclaiming Hashem’s knowledge of the unspoken, there is no longer 
any fear that the farmer will be viewed as questioning Hashem’s ability 
to hear us when we speak quietly, and he may therefore express his 
gratitude in an appropriately loud voice. 

)28:2ובאו עליך כל הברכות האלה והשיגך כי תשמע בקול ד' אלקיך (  
Parshas Ki Savo is known as a parsha of tochacha (rebuke), but before 
discussing the unspeakable punishments that will befall those who flout 
the Torah’s laws, it first lists a number of berachos (blessings) that are 

promised to those who heed Hashem’s commandments. However, in 
introducing these berachos, the Torah uses an unusual expression, 
stating that they will come upon you והשיגך – and catch you, implying 
that the person is running away from them. Why would somebody run 
away from Hashem’s blessings, such that they need to overtake him? 
The conventional explanation given is that many times, Hashem 
showers us with blessings, but from our narrow perspective, we are 
unable to recognize them as such and attempt to run away from them, 
until they ultimately catch up to us and we recognize that what we 
initially viewed as undesirable was in reality a beracha in disguise. 
While this is certainly a true and valid interpretation, Rav Shlomo 
Yosef Zevin cites a novel explanation from the Kotzker Rebbe, who 
cryptically remarked that the Raavad’s disagreements with the opinions 
of the Rambam in Mishneh Torah are referred to as השגות. By 
describing these blessings using the similar term והשיגך, the Torah is 
telling us that they will present questions and difficulties. What does 
this mean? 
Rav Zevin explains that when a person finds himself in difficult 
circumstances, such as a painful illness or challenging financial straits, 
he has a mitigating excuse if he is unable to properly dedicate himself 
to Torah study and prayer. However, when a person who is blessed with 
success and bounty struggles to make it to his regular minyan or shiur, 
he has no defense. When life is going well, a person should naturally 
feel a desire to show his gratitude to Hashem by strengthening his 
mitzvah observance. Therefore, when somebody is blessed with 
simchas, wealth, and good health, yet fails to express his appreciation, 
there is a puzzling question, no less mystifying than the ותהשג  raised by 
the Raavad: How can somebody take Hashem’s blessings and not use 
them to come closer to Him? 
Living today in a generation that enjoys unprecedented material 
prosperity, we must take this lesson to heart and ensure that our good 
fortune does not come to us in the form of והשיגך – perplexing 
difficulties – but rather as means that enable and inspire us to redouble 
our commitment to learning Torah and doing mitzvos. 
Parsha Points to Ponder (and sources which discuss them): 
1) A farmer is required to bring bikkurim – the first ripened fruits of 
the seven species for which the land of Israel is praised – to the Temple. 
The Medrash teaches (Bereishis Rabbah 1:4) that the world was created 
in the merit of three mitzvos, one which is bikkurim. Why is this 
mitzvah so great that it justified the creation of the entire universe? 
(Alshich HaKadosh) 
2) After the Jewish people initially accepted the Torah while standing 
near Mount Sinai, why were they required to reaccept it by standing on 
top of (27:11-26) Mount Gerizim and Mount Eival? (Rav Eli Munk 
quoted in Peninim Vol. 6) 
3) The Torah teaches (28:47) that the terrible curses described 
throughout the parsha will come as a result of not serving Hashem with 
gladness. If this is indeed such a terrible sin, why is there no 
commandment to do so? (Yad Av) 
4) Rashi writes (29:12) that Moshe threatened the Jewish people with a 
total of 98 different curses if they fail to observe the commandments. 
Why did he specifically mention this number of punishments? (Tosefos 
Rid, Yad Av) 
Answers to Points to Ponder: 
1) The Alshich HaKadosh explains that the mitzvah of bringing 
bikkurim to the Beis HaMikdash teaches the concept of הכרת הטוב – 
feeling and expressing appreciation for all of the goodness and bounty 
that Hashem bestows upon us. The need to recognize that everything 
that we have comes from Hashem and to transform this intellectual 
understanding into emotional feelings of appreciation is such a 
fundamental and essential concept that it justified the entire Creation. 
2) Rav Eli Munk distinguishes between the initial giving of the Torah 
at Mount Sinai, where the Jewish people were commanded to stand at 
the bottom of the mountain, and the reaffirmation of their commitment 
at Mount Gerizim and Mount Eival, where they were specifically 
commanded to ascend and stand on top of the mountains. The change 
in their positions vis-à-vis the mountain wasn't coincidental. 
Symbolically, it alluded to the fact that their original acceptance of the 
Torah was passive in nature, as they didn't yet know what was 
contained in the Torah. While important and necessary, this level of 
acceptance was insufficient. At this point, they had studied the Torah 
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and its laws and were commanded to actively reaccept the Torah in 
order to transmit it to the next generation, as symbolized by their 
positioning on top of the mountain. Rav Munk adds that this paradigm 
is a metaphor for the Torah study of every individual Jew, as he initially 
begins by learning the Torah's laws and inculcating them within 
himself. However, there must eventually come a time when he 
progresses to the higher level of accepting a responsibility to actively 
teach and share his knowledge with others in order to ensure the 
continual and eternal transmission of the Torah. 
3) In his sefer Yad Av, Rav Doniel Yehuda Bloch argues that this 
question is mistaken in its premise, as the very complaint against our 
performing the mitzvos without happiness is that joy should be an 
automatic byproduct of serving Hashem. He compares this to a case of 
somebody who gives an incredibly valuable gift to his friend, who will 
naturally rejoice upon recognizing what he has been given. It would be 
inappropriate and superfluous to add a request that he enjoy the present. 
Similarly, if we truly appreciated the value of all that Hashem has given 
us, we would automatically serve Him with joy, and for not doing so 
we are punished severely. 
4) The Tosefos Rid notes that the numerical value of the word 
Gehinnom (גהנם) is 98. Therefore, Moshe threatened the people with 98 
curses in the hopes that these 98 punishments would exempt them from 
having to experience the actual Gehinnom. Alternatively, Rav Doniel 
Yehuda Bloch suggests that the 98 curses correspond to the 98 spiritual 
levels through which a person can climb or, G-d forbid, fall. When the 
Jewish people were redeemed from Egypt they were on the 49th level 
of spiritual impurity, and during the ensuing seven weeks they 
extricated themselves and ascended to the 49th level of holiness prior 
to the giving of the Torah. In order to remind us of our constant 
obligation to grow and climb the spiritual ladder and of the danger of 
falling to the greatest depths imaginable if we fail to do so, Moshe 
specifically mentioned 98 different curses, one for each level of 
spirituality. 
© 2017 by Ozer Alport. To subscribe, send comments, or sponsor an 
issue, email oalport@optonline.net 
 

Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Ki'Savo 
Devarim 26:2 - And you shall take of the first fruits of all the fruit of 
the ground which you shall bring from the land which Hashem you 
G-d has given you and you shall put it in a basket and you shall go to 
the place which Hashem your G-d shall choose to place His name 
there. 
Rashi 
Of the first : Rashi: But not all the first, as not all fruits are subject to 
the first obligation but only the seven species. The phrase here is "the 
land" and the phrase there "A land of wheat barley, etc. (Deut.8:8). Just 
as the reference there is to the seven species by which Eretz Yisoel is 
extolled, so, too, is the reference here to the extollment of Eretz Yisroel, 
meaning the seven species. 
Honey: Rashi: This is date honey. 
Of the first: Rashi: When a man enters his field and notices a fig that 
ripens he wraps a string around it as sign and says 'This is firstfruits.' 
Analysis 
There are several questions one could ask about the Rashi-comments 
on this verse. 
Some Questions: Rashi has two different comments on the same word 
'Of the first' (Meireishis). How do they differ in their interpretation of 
this word? 
An Answer: The first comment focuses on the letter "mem" meaning 
"from" or "of" the first - but not all. Rashi frequently points out that the 
function of the letter "mem" before a noun is to diminish from it. Some, 
but not all. 
The second comment interprets the "mem" differently. Here it means, 
"from when it is a first fruit." That is, at soon as it ripens the owner 
marks it as a bona fide first fruit. If Rashi comments twice on the same 
word, why does Rashi separate the two comments ? 
These two comments are separated by comments on the words "Olive 
oil" and "honey." This is a problem for another reason. 

An Answer: These words do not appear in this verse at all. So, we ask, 
why does Rashi comment on them here? 
An Answer: Rashi, in his first comment makes mention of the seven 
species - seven fruits. But when we check the original verse (in Deut. 
8:8) we see honey mentioned - which usually refers to bees honey. That 
would mean that there are only six fruit species. So Rashi had to explain 
that this honey is from dates, the seventh fruit. 
Another question that could arise is that verse 8:8 says "olive, oil" I 
might think these are two separate species which would make the 
number of species, eight. Therefore Rashi tell us that in fact "zais 
shemen" is one species - olives which much oil stored in them. So there 
are exactly seven species. 
After clarifying that, Rashi returns to explain in a different way the 
word "meireishis" "of the first." 
Shabbat Shalom, Avigdor Bonchek 
These Rashi analyses are a production of the Institute for the Study of Rashi and Early Torah Commentaries. This article is provided as part of Shema Yisrael Torah 
Network Permission is granted to redistribute electronically or on paper, provided that this notice is included intact. For information on subscriptions, archives, and other 
Shema Yisrael Classes, send mail to parsha@torahinaction.com http://www.shemayisrael.co.il http://www.torahinaction.com  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Ki Savo – Take Nothing For Granted 
The Mitzvah of Bikkurim is the ultimate display of hakaras hatov. It 
entails the farmer selecting his very first fruit of the season from each 
of the seven species enumerated by the Torah. He arranges them nicely 
in a basket, brings them to Yerushalayim and presents them to a kohein 
in the Bais Hamikdash. He then recites the formula prescribed by the 
Torah expressing his gratitude to Hakadosh Baruch Hu for all that He 
has given him. 
Rav Chaim ben Shlomo of Chernovitz (Be’er Mayim Chaim) explains 
by way of a mashal how this procedure and declaration bond one to 
Hashem and make him worthy of even more blessings from Him. 
A father presents his son with a beautiful gift, perhaps a Toyota Camry. 
The wise son realizes that in reality his father owes him nothing and 
therefore perceives the uncalled for present as a demonstration of the 
father’s love for him. Overcome by this gesture, he gushes forth with 
praises for his father’s graciousness and avers that he has no words to 
fully express his gratitude. The father is so impressed by his son’s 
sincere appreciation for the gift that his feelings of love and admiration 
for his son continue to swell. 
However, if the son is a fool, he might be disappointed. After all, he 
was really expecting a Lexus, loaded to the gills. He takes whatever he 
gets for granted, as if it is coming to him. Instead of gratitude, he feels 
frustration. Instead of forcing out even a lame “thank you”, he presents 
his father with a frown. This relationship is going nowhere but down. 
The wise son can anticipate more graciousness and generosity from his 
father, but the foolish son shouldn’t expect more gifts any time in the 
near future. 
The moral is clear. Hashem owes us nothing. Any kindness He accords 
us is truly a “freebie”. Therefore, we constantly express our gratitude 
to Hashem, from the Modeh Ani in the morning to Modim in Shemoneh 
Esrei to Nodeh Lecha in Bentching. 
The formula recited when presenting Bikkurim to the kohein begins 
with “Arami oveid avi” – the story of Yaakov’s escape from Lavan, 
continues with the slavery in Mitzrayim and the Exodus, to the 
acquisition of Eretz Yisrael, up to the moment of the presentation of the 
Bikkurim. This conveys to us the full magnitude of our hakaras hatov: 
Since we realize that Hashem owes us nothing and all that we have is a 
result of His graciousness and love for us, nothing that He ever did for 
us is forgotten or taken for granted. We just cannot thank Him enough. 
Thus, when a person picks the very first fruit of his new crop, wraps it 
up in the form of a beautiful present, embarks on the long trip to 
Yerushalayim and presents it to the kohein in the Bais Hamikdash, he 
demonstrates how much he appreciates His graciousness and concern. 
This inevitably results in Hashem’s love and admiration intensifying 
toward him and He will gladly shower even more blessings on him. 
This concept is certainly a message that we can all “take home”. The 
countless physical, material and spiritual gifts that Hashem constantly 
bestows upon us boggle the mind. The Chofetz Chaim, who davened a 
very long Shemoneh Esrei, was once asked what lofty ideas he 
contemplated that took him so long. He replied that he really did not 
have any deep thoughts. “However when I get to Modim and I consider 
all of the things for which I have to thank Hashem, I get carried away.” 
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We too, when reciting Modim, should try to conjure up at least some 
specific things that we must thank Hashem for. 
This idea has particular significance for us as we approach the Yomim 
Nora’im when we beseech Hashem to inscribe and seal us for a good 
year. Have we behaved like the foolish son who feels entitled and takes 
all of Hashem’s bounty for granted? Or have we demonstrated to Him 
how grateful we are for the all the kindness and love that He has 
showered upon us until now? Certainly this is one of the most powerful 
ways to ingratiate ourselves with Him and thereby elicit His great love 
and compassion. 
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Parsha Encounters 
Parshas Ki Savo: The Curse of “I” 
By Rabbi Moshe Kaufman 
A Project Of Chicago Community Kollel 
17 Elul 5777 Sept. 8, 2017 
In this week’s parshah (chapter 27:4) Moshe Rabbeinu instructs the nation 
that upon entering Eretz Yisroel they should proceed to the mountains of 
Gerizim and Aival. There, the men of Shevet Levi will identify those 
actions which cause the doer to be deemed an “arur” or “accursed one.” 
The Gemara in Sotah 36A says that one who performs deeds which are 
opposite in nature earns the title “baruch” or “blessed one.” 
The twelfth mitzvah seems very ambiguous. The pasuk (26) states: 
“Accursed is the one who does not uphold this Torah to perform them (the 
mitzvos).” What exactly is this referring to? The Ramban offers a number 
of explanations. Among them, he cites a Yerushalmi in Sotah (7:4) which 
asks, “Has the Torah fallen, that it needs to be upheld?” Reb Tanchum 
explains that the phrase refers to one who learns, teaches, and performs all 
(mitzvos in) the Torah and has the ability to strengthen others, yet refuses 
to do so. The Torah bestows the title of “arur” (accursed) upon such an 
individual. The Yerushalmi continues with a statement from Reb Yirmiyah, 
who says that one who does not learn, teach or perform the Torah, and even 
lacks the ability to help others, yet still manages to assist them, receives the 
title of “baruch” (blessed). 
Harav Mordechai Druk zt’l, a noted maggid in Yerushalayim, posed two 
questions on this gemara. One, how can one who seemingly keeps the entire 
Torah be classified as an arur? Even more puzzling is the fact that one 
whose observance of the Torah is so lacking can be considered a “baruch” 
just for helping others. 
He explained that in order to understand the implications of the terms “arur” 
and “baruch” we must examine the motives of those people who first 
received these titles. After the mabul (Bereishis, chapter 9:18-27), Noach 
leaves the ark and his son Cham maims him, preventing him from having 
more children. His motivation was to avoid sharing the world with 
additional inheritors. When Noach realized who the culprit was, he cursed 
Cham’s child Cana’an with the statement of “cursed is Canaan.” Cham’s 
despicable act stemmed from a world view that was purely selfish. Nothing 
other than his own desires mattered. Someone whose life only consists of 
himself is called an “arur” (cursed). On the other hand, his brother Shem 
was called “baruch” (blessed), because of his sensitivity towards their 
father’s dignity. The term “baruch” is derived from the word “breichah” or 
stream (Nefesh Ha- Chaim, sha’ar beis), meaning that a blessed person is 
one who can move beyond his personal needs and make room in his life for 
others. 
Thus, we learn that the titles “arur” and “baruch,” “cursed” and “blessed,” 
are not descriptions of a person’s commitment to keeping the Torah; rather, 
these designations indicate whether or not a person lives a selfcentered 
existence. The Yerushalmi is telling us that a person who concentrates 
solely on his own spirituality may sometimes forget that it’s not “all about 
him,” and may therefore neglect to use his abilities to strengthen others. 
His life then becomes a very contracted one, and he is called “arur.” In 
contrast, one who strives to help others, whether with a warm smile, a kind 
word, etc., realizes that the ultimate goal is not his own mitzvah observance, 
but rather increasing the honor of Hashem’s name in this world. He realizes 
this goal can be accomplished not only through his own deeds, but through 
those of other Jews as well. Through this selflessness, he achieves the status 
of “baruch.” (See Ohr Yechezkel, middos page 139.) 
On Rosh Hashanah, we ask Hashem for salvation, not for our own sake, but 
for the sake of His honor in the world. What better way to show our concern 
for His honor than by striving to do our part to increase His honor. We can 

achieve this aim through our own deeds, and through our efforts to help 
improve the deeds of all Klal Yisroel. 
Rabbi Kaufman is a full-time member of the kollel. 
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Halacha Encounters 
Bais Haknesses 
By Rabbi Pesach Gottesman 
Since the destruction of the Bais Hamikdash, the central gathering place for 
Jews has been the Bais Haknesses. Indeed, the Navi Yechezkel as explained 
in Maseches Megilla 29A, refers to a Bais Haknesses as a “mikdash me’at,” 
a minor Bais Hamikdash. Many people, however, don’t realize that, like all 
aspects of Jewish life, treatment of a Bais Haknesses is regulated by various 
rules. Internalizing the concept that a Bais Haknesses serves as a means to 
connect to the Bais Hamikdash enables us to more easily follow the 
applicable halachos. 
Not every place where people gather to daven is classified as a Bais 
Haknesses. To achieve this status, a building or room must be given to the 
public to be used exclusively for davening or learning. A room which is 
used for an occasional minyan (such as a Friday night minyan or a mincha 
minyan in a downtown office) is not considered a Bais Haknesses. 
Actions prohibited in a Bais Haknesses can be grouped into three 
categories. The first category includes actions which disgrace the place, 
such as S’chok and Kalus Rosh (joking and frivolity). Actions which 
appear to belittle the holiness of a Bais Knesses, such as eating, drinking, 
sleeping, or entering without purpose, comprise the second category of 
prohibitions. The third category involves gatherings for a purpose other 
than davening or Limud Torah, such as assembling for secular classes or 
eulogies. 
Generally speaking, the actions in these categories may not be performed 
in a Bais Knesses. Some poskim allow classes to be given in a shul (see 
Piskei Teshuva 151: 8). If a large crowd is attending a funeral, eulogies 
may be delivered in the shul. 
One may enter a shul only if his intention is the performance of a mitzvah; 
a shul should definitely not be used as a shortcut. If one must enter solely 
to summon somebody, one should stop inside to say Divrei Torah, or at 
least sit down for a few seconds. 
Eating and Drinking 
Although one may not eat, drink, or sleep in a Bais Knesses, a Talmid 
Chochom (one who spends his days studying Torah) may do so if he has 
no other place available. In addition, anyone who must eat, drink, or take a 
nap in order to continue his studies, may do so if leaving will disturb him. 
Bais Medrash 
For the most part, all the halachos that apply to a Bais Haknesses also apply 
to a Bais Medrash. There are two leniencies regarding a Bais Medrash: 
A Talmid Chochom may treat his Bais Medrash like his home because he 
is there the entire day. Therefore it is permitted to eat or sleep there even if 
another place is available. 
Any person may take a nap in a Bais Medrash. Most shuls nowadays have 
the status of a Bais Medrash because they are also used for Torah study. 
However, this leniency does not apply to places that are only used for 
davening, such as those that only have siddurim and chumashim, and no 
other sefarim. 
Making a Tenai 
Before a shul is constructed, a tenai (stipulation) may be made to permit 
certain future uses of the shul. According to the Magen Avraham (151:14), 
the tenai only allows for eulogies or classes in the shul. The Biur Halacha 
(151: Aval) maintains that one may rely on the Ramban, who permits eating 
and drinking if there is no other practical option. However, Rashi and 
Hagohas Ashri (see Magen Avraham s.k. 2) allow eating, drinking, or other 
uses even when there is another option. Hagoan R’ Moshe Feinstein Zt”l 
notes that although the Mishnah Berurah does not follow their opinion, 
apparently many communities do rely on their ruling. Therefore, it is 
permissible to make Kiddush in a shul, even when the meal is not a seudas 
mitzvah. It is assumed that all shuls make the above-mentioned tenai before 
building. 
It must be stressed that many shuls nevertheless have the minhag to prohibit 
certain activities in shul, such as eating a meal or drinking coffee. One 
should always adhere to the local customs. Under all circumstances (even 
if a tenai was made or a person is a Talmid Chochom), it is forbidden to 
behave frivolously. Examples of inappropriate behavior would be reading 
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a newspaper or conversing for no constructive purpose. It is said in the 
name of R’ Shmuel Kaminetzky that a Talmid Chochom may discuss 
Parnassa in a Bais Medrash. Logically, the same should be true for a shul 
built with a Tenai according to the opinion of Rashi and Hagoas Ashri. 
Rabbi Gottesman is an alumnus of the kollel. 
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Normally We Say, “Don’t Look at the Kankan” [Avos 4:20] But 
Not Here 
The Torah says us that when a person brings the Bikkurim [First Fruits] 
to the Kohen “the Kohen shall take the basket from your hand and place 
it before the Altar of the L-rd, your G-d.” [Devorim 26:4] The Malbim 
points out that there were a number of rituals in the Bais HaMikdash 
[Temple] Service, for which keilim [receptacles] were necessary. 
Rarely, if ever, however, does the Torah speak about the Keili that is 
used to bring the offering. For example, in discussing the ritual of 
“zerikas hadam” [sprinkling the blood from a sacrifice on the altar], the 
Torah does not say, “you shall take the receptacle in which the blood 
was gathered and sprinkle the blood…,” it merely says, “you shall 
sprinkle the blood.” We would expect that here too the Torah should 
say, “the Kohen takes the Bikkurim from your hand.” 
Uncharacteristically, the Torah here focuses on the basket, rather than 
merely the contents of the basket! 
The Malbim quotes the Sifrei: “From here we derive that the wealthy 
used to bring their First Fruits in keilim of silver and gold (which they 
took back after the Kohanim took the Bikkurim from them) and the 
poor used to bring the First Fruits in woven reed baskets (which the 
Kohanim kept).” According to the Malbim, based on this Sifrei, the 
reason the Torah emphasizes that the Bikkurim were brought in baskets 
is precisely for this reason — to teach us that (in the case of poor 
farmers who brought reed baskets) the Kohanim kept the basket along 
with the fruits. 
The Malbim explains that the Sifrei derives this distinction between the 
rich and poor famer from the fact that when the Torah speaks about 
Bikkurim in parshas Mishpatim and parshas Ki Sisa there is no mention 
of baskets. It is only here in parshas Ki Savo that the basket is 
mentioned. The Sifrei concludes that our parsha is referring to a poor 
farmer who brings the fruit in a woven reed basket. In this case, the 
Kohen takes the basket from his hand (and keeps it). In Sefer Shmos, 
the Torah is referring to a rich farmer who brings his First Fruits up to 
Yerushalayim on a silver platter. There, the Kohen takes the fruit from 
him and the farmer keeps the fancy container. 
The purpose of this “double standard”, the Malbim explains, is actually 
to the poor farmer’s merit (l’zakos es ha’ani). Most likely, the poor 
person wove the basket himself. The basket he makes with his own 
hands is more impressive for the Kohen than the rich farmer’s silver 
platter — to such an extent that it becomes part of the Bikkurim gift to 
the Kohen. Why? It is because the poor person put his blood, sweat, 
and tears into making that basket. Since he needed to ensure that the 
basket would be tahor [pure], he presumably made a new basket with 
his own hard labor and the basket now becomes an integral part of his 
Bikkurim offering. The woven reeds are infused with the same Kedusha 
[holiness] as the Bikkurim are. 
True, the wealthy person paid a lot of money for the silver platter — 
but it is not the same. That which you put your personal time and effort 
into because it is the most you can afford takes on a special importance. 
When my wife and I were first in Kollel, we were struggling 
financially. I remember that for some special occasion — a birthday or 
Mother’s day — my wife wanted to buy her mother a present. However, 
in those days, the money we had would not have bought more than a 
trivial item. Instead, my wife decided to make some kind of item for 
her mother — either knitting or embroidery, I do not remember the 
details. I do remember that it made a big impression on my mother-in-
law. This is the best we could do. It was the most we could afford. But 
it was a beautiful hand crafted item that my wife made with love with 

her own hands. This is exactly what happens with the poor farmer and 
the basket. The rich farmer can go to a silver store and buy plenty of 
platters. However, the poor farmer, who knew he had to make a basket 
and spent time gathering the materials and working hard in shaping it 
— he probably even cut himself in making it — it was literally his 
blood, sweat, and tears. That takes on a special importance. 
Therefore, Parshas Bikkurim is one of the rare places where the Torah 
talks about the keili in which the offering is brought. 
A Sad Person Cannot Make Someone Else Happy 
Parshas Ki Savo contains the parsha of Vidui Ma’aser [The 
“Confession” recited regarding one’s tithing obligations]. “I have not 
eaten of it in my intense mourning, I have not consumed it in a state of 
impurity, and I have not given it to a dead person…” [Devorim 26:14]. 
A Jewish farmer needs to give an accounting at the completion of the 
tithing cycle. 
The seven year Shmittah cycle is composed of two three year “mini 
cycles” followed by the Sabbatical year. In each of the first two years 
of the “mini cycle,” the farmer must give ma’aser rishon [a first tithe] 
to the Levi and he must bring ma’aser sheni [a second tithe] to 
Yerushalayim and consume it there. In the third year of this cycle, 
ma’aser ani [a tithe given to the poor] replaces ma’aser sheni. 
Following the completion of the three-year cycle, the farmer needs to 
make a statement declaring he has properly observed all the ma’aser 
requirements. He concludes the declaration with the words “…I have 
listened to the voice of Hashem, my G-d, I have acted according to 
everything You have commanded me.” Rashi interprets the words “I 
have acted according to everything You have commanded me” to mean 
I have rejoiced (samachti) and have brought joy to others with 
(seemachti) the ma’aser.” 
Now we understand well what it means “I have brought joy to others 
(seemachti) with these tithes” — because the produce was given to 
those who were less fortunate — the Leviim and the poor. The Leviim 
did not have much money and the impoverished certainly did not have 
money either. Therefore, when they receive the gifts of ma’aser from 
the successful Jewish farmer, it brings them much joy. However, where 
do we find in the laws of ma’aser — even regarding ma’aser sheni 
(which is consumed by the farmer and his family themselves in 
Jerusalem) — that there is a requirement of simcha [joy]? 
My son told me an interesting observation. In last week’s parsha (Ki 
Seitzei), we read “When a man marries a new wife he shall not go out 
to the army, nor shall it obligate him for any matter; he shall be free for 
his house for one year, and he shall gladden [v’seemach] his wife whom 
he has married.” This is the halacha that the first year after marriage, a 
newlywed does not go to war, he is charged to stay home — “and 
gladden his wife he has married” (v’seemach es ishto asher lakach). 
The trop [cantillation] under the word v’seemach is a tipcha. A tipcha 
is the equivalent of a comma — it indicates a pause in the pasuk. This 
would seem to be inappropriate punctuation. We would assume that 
this is one statement: “He shall gladden the wife he has married.” There 
should be no pause in this pasuk. We would expect to see a mercha-
tipcha cantillation and have the pasuk read as a single thought 
instructing the new husband to make his wife happy. Why the pause? 
The answer could be that in order to make someone else happy, one has 
to be happy himself. Unhappy people cannot provide for others and 
make them happy. In order for a husband to gladden his new wife, he 
himself must be b’simcha [joyful]. Therefore, even though technically 
the word v’seemach means you should make others happy, the remez 
(nuance; hint) alluded to here by the cantillation is: First you be happy 
(pause) and then you can make someone else happy. 
The halacha is, for instance, by Birkas Kohanim [the Priestly 
Benediction] that a Kohen who is not in a state of happiness (sharui 
b’simcha) cannot “duchen.” Why? It is because when one is dispensing 
blessing, he must be in a joyous state of mind. He must have a 
generosity of spirit in his heart before he can properly convey blessings 
to others. 
This could be what Rashi means here in Parshas Ki Savo when he 
interprets the word “I have rejoiced” [samachti] as both samachti and 
seemachti. I have been joyful myself; therefore I was able to 
accomplish the true purpose of tithing — bringing joy to others through 
my gifts to them. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion. A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. To Support Project Genesis- Torah.org Rav Frand © 2017 by Torah.org. Do you have a question or comment? Feel 
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“And you shall take from the first fruits of the land… HaShem gave you, 
and place them into a basket...”(Devarim 26:2) 
The concept of Bikkurim is one that should make sense to most of us. When 
you are the beneficiary of good, you express gratitude. Therefore, for a 
farmer to bring the first fruits of his crop to the Bais HaMikdash would not 
be so unusual. 
What IS unusual is how many requirements there are for this seemingly 
obvious ritual. There are no less than seven specific requirements for this 
process, including a special place, a special pronouncement, a special 
offering and more. One requirement is that the fruits be brought in a vessel, 
which the verse seems to suggest must be a basket. 
There is much discussion in the Gemara about the baskets that were used 
and how poor people used wicker baskets while wealthy people used 
baskets of gold and silver. Our focus today will be on the fact that it was a 
basket as opposed to a different vessel. 
The Ibn Ezra makes two comments on this. First, he says the basket was 
like a breadbasket. Secondly, he says this mitzvah was incumbent on those 
who were close to the place of the Bais HaMikdash. Presumably, those who 
lived farther away would use something sturdier or more protective like a 
crate. While the halacha is that the Bikkurim offering would be brought in 
a basket by everyone, there is a lesson to be learned from these comments. 
The Ibn Ezra says it resembled a breadbasket. This was the basket one 
would have on his table from which everyone would eat bread. What is the 
significance of this as part of the Bikkurim offering? Of course, before we 
eat we express our gratitude to HaShem, so it would make sense to 
reference our consumption of the food. But there’s more. 
The breadbasket symbolizes everyday benefit. It’s normal to have a 
breadbasket on the table, and it should be just as normal to be thinking of 
HaShem’s beneficence. Appreciating that everything we have comes from 
G-d is not something that should be done once in a while when we visit the 
Bais HaMikdash, but all the time, wherever we are. 
That’s why this was incumbent on those who were near the holy site. That 
which is familiar is forgotten or taken for granted. Those who passed the 
holy Temple each day could lose their awe for it. Therefore, the Bikkurim 
were brought in a common vessel to remind them of the holiness in even 
“ordinary” things. 
As a further lesson, it teaches us that when you bring awareness of HaShem 
into your everyday life, you’re closer to the place of His holiness because 
He is always with you. 
While driving to a busy mall, Meir and Dovi schmoozed and discussed all 
sorts of things. As they approached, Meir uttered a little prayer. “Please, 
HaShem, let us find a good parking spot close to the door.” 
Amused, Dovi said, “Meir, no offense, but I hope G-d has more important 
things to do than give you a parking space.” “Nope,” replied Meir, “He 
doesn’t. He does everything.” He then added, “Please, HaShem, show Dovi 
that it’s true.” 
As he finished, a car pulled out of the space next to the entrance, and Meir 
pulled into the close spot he’d asked for, just where G-d wanted him. 
- (Based on a true story; names have been changed to protect the bitachon-
deficient.) 
Now You Know 
During the month of Elul and through the holidays of Tishri, we recite 
Psalm 27, L’Dovid HaShem Ori V’Yishi. 
There are numerous references to the holidays, but this chapter of Tehillim 
also conveys a very significant message for Elul and all year round. 
In it, King Dovid says, “I ask one thing from HaShem; it’s something I 
truly seek.” What is this thing? 
“To dwell in the house of HaShem all the days of my life, to see the 
pleasantness of G-d, and to visit His Sanctuary.” 
The famous question is that if Dovid is dwelling in the “house of HaShem” 
all the days of his life, how can he “visit” the sanctuary? He’s already there! 

The standard answer is that Dovid realized that one can become 
accustomed to things and was asking that even though he would be 
dwelling in the Temple (at least being there frequently) he wanted to 
appreciate it like one who sees it rarely, and is still awed by it. 
(There are those who live in Israel today yet will not visit the Kotel 
HaMaaravi often for fear of losing this reverence.) 
We can also answer, though, that when Dovid said he wanted to dwell in 
HaShem’s house every day, he did not refer to the Temple. 
He meant that wherever he was, he wanted G-d to be close to him, living 
with him constantly, so every place was “his home.” Then, Dovid 
HaMelech could also visit the Temple on occasion and bask in its glory and 
holiness. 
Thought Of The Week: 
Life is full of give and take. Give thanks, and take nothing for granted. 
This week’s issue is dedicated N‰EL 
RYAM ÂR X‰HRH IB ÂYBWU HwM 
and YKDRM ÂR X‰HRH TB wYKAM 
Grabie D‰YH 
Who were killed in Zdunska Vola, Poland by the Nazis W‰wY - LWLA ÂK UYYCRAY 
By their grandchildren who take revenge on the murderers every day by 
living as Torah Jews. 
Where is G-d? Wherever you let Him in. 
Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-mail Subscribe to 
info@JewishSpeechWriter.com ©2017 – J. Gewirtz  
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Torah Attitude 
Parashas Ki Savo: “I am to my Beloved and my Beloved is to me” 
September 7, 2017 
Summary 
The forty-day period from Rosh Chodesh Elul to Yom Kippur was 
established as a time of reconciliation between G’d and the Jewish 
nation. The month of Elul exemplifies the special relationship between 
G’d and the Jewish people. Throughout Shir HaShirim (Song of Songs) 
King Solomon was Divinely inspired to describe this special 
relationship as the beloved relationship between a man and a woman. 
The two cherubim on top of the Holy Ark represented this relationship. 
Shabbat is a weekly reminder of this special relationship. This special 
relationship is mentioned in this week’s Torah portion. The awareness 
of this special relationship between G’d and His nation has kept the 
Jewish people throughout the generations. The Ramban states at the 
end of Parashas Bo: “We believe that whatever happens to us are 
miracles.” “Three books are open on Rosh Hashanah: one for the totally 
righteous; one for the totally wicked; and one for the in-betweens.” The 
calculation of merits and transgressions is not a simple arithmetic 
exercise. The conduct of Abraham’s nephew, Lot, provides an example 
of the difficulty of calculating merits and transgressions. In His great 
kindness, G’d gives us the opportunity to restore the loving 
relationship. 
Elul 
Throughout the month of Elul, we prepare ourselves for Rosh 
Hashanah, the Day of Judgment. In the Sephardic communities, special 
Selichos (penitential) prayers are said throughout the month. In the 
Ashkenazi communities, the custom is to blow the shofar every 
weekday at the end of the morning service and to say chapter 27 of 
Tehillim twice a day. Our sages (Pirkei Rabbi Eliezer Chapter 46) 
explain that we blow the shofar on Rosh Chodesh Elul to commemorate 
the blowing of the shofar at the time when Moses ascended Mount Sinai 
on the first of Elul to receive the second set of tablets. He had broken 
the first set, when he saw how the Jewish people served the golden calf. 
We continue to blow the shofar the entire month to arouse us to repent 
and do teshuvah. 
A Time Of Reconciliation 
After the sin of the golden calf, on the 17th of Tammuz, G’d was angry 
with the Jewish people, for forty days until the end of Av. However, 
the forty-day period from Rosh Chodesh Elul to Yom Kippur was a 
time of reconciliation between G’d and the Jewish nation, and this has 
remained for all generations. At the climax of the forty days, on Yom 
Kippur, G’d gave Moses the second set of tablets as a sign that He had 
accepted the repentance of the Jewish people. In the same way, we hope 
and pray every year on Yom Kippur that G’d accepts our repentance. 
Special Relationship 
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The month of Elul exemplifies the special relationship between G’d and 
the Jewish people. This is hinted to in a verse in Shir HaShirim (Song 
of Songs) (6:3): “I am to my Beloved and my Beloved is to me.” The 
acronym of the Hebrew words of this verse “ani ledodi vedodi li” spells 
out the name of the month “Elul”. During this month, G’d, so to say, 
makes Himself more available to us. The blowing of the shofar and the 
special prayers arouse us to state: “I am to my Beloved.” This is an 
opportunity for all of us to say, “I want to get close to G’d”, and G’d’s 
answer is forthcoming as the verse continues “and my Beloved is to 
me.” As the prophet says in the name of G’d (Zechariah 1:3): “Come 
back to Me … and I will come back to you.” 
Man And Woman 
All nations are being judged by the Heavenly Court on Rosh Hashanah. 
As we say in the Musaf prayer: “And regarding the states, it is being 
decided which one will be at war and which one will live in peace, 
which one will suffer from hunger and which one will be satisfied. And 
all individuals will be mentioned, who will live and who will die.” 
However, only the Jewish people are made aware of this judgment and 
are given the opportunity to make the effort to prepare themselves for 
it. This in itself shows our special relationship with G’d. This 
relationship is so special that King Solomon was Divinely inspired to 
describe it throughout the Shir HaShirim as the beloved relationship 
between a man and a woman. 
Cherubim Embraced 
Rabbi Chaim Volozhiner (Nefesh Hachaim 1:8) describes how this 
special relationship would manifest itself at the time of the Temple. The 
two cherubim on top of the Holy Ark represented the relationship 
between G’d and the Jewish nation. He quotes from the Zohar (Vayikra 
59b) that the cherubim actually had the faces of a male and a female. 
The Talmud (Bava Basra 99a) describes that when the Jewish people 
kept the commandments, the cherubim miraculously would turn 
towards each other. Whereas, when the Jewish people did not keep the 
commandments, the cherubim would turn away from each other. The 
Talmud (Yoma 54a) further says that the curtain in front of the Ark 
would be opened on the three festivals to reveal how the two cherubim 
embraced, as if to say, “See how beloved you are to the Almighty.” 
Shabbat 
During our exile, Shabbat is a weekly reminder that this special 
relationship still exists. As we say in our Shabbat morning prayer: “You 
did not give it [the Shabbat], Hashem our G’d, to the nations of the 
lands … Only to Israel, Your people, did you give it in love.” Already 
Friday night we express this in the Kabbalistic hymn “Lecha Dodi” 
welcoming the Shabbat, where we refer to G’d as “my Beloved”. With 
this in mind, we can understand the custom of many communities to 
recite the entire Shir HaShirim on Friday afternoon prior to the Mincha 
service. 
Follow Commandments 
This special relationship is mentioned in this week’s parasha (Devarim 
26:16-19): “You have chosen Hashem today to be a G’d for you … And 
G’d has chosen you today to be for Him a treasured nation … and to 
make you supreme over all nations … and that you shall be a Holy 
people to HASHEM your G’d.” 
Awareness 
This awareness of our special relationship with G’d has sustained us 
throughout the generations, both in good and difficult times. It 
specifically manifested itself when every family would gather around 
the Shabbat table and forget about the hardships and difficulties they 
endured during the week. They had no doubt that whatever happened 
to them was directed by the hand of G’d. They were well aware of the 
consequences of the verses mentioned later in this week’s parasha 
where it says (ibid 28:1-2 and 15): “And it shall be if you will listen to 
the voice of Hashem your G’d to observe [and] to perform all His 
commandments … and Hashem your G’d will make you supreme over 
all nations of the land. And all of these blessings will come upon you 
and reach you because you listened to the voice of Hashem your G’d 
… And if you do not listen to the voice of Hashem your G’d to observe 
[and] to perform all of His commandments … and all of these curses 
will come upon you and reach you.” 
No Nature 
All through our long and often bitter exile, Jews lived by the words of 
the Ramban at the end of Parashas Bo (Shemos 13:16): “We believe 

that whatever happens to us are all miracles. We are not affected by 
“nature” or the “ways of the world”, neither as a group nor as 
individuals. If a person performs a commandment, his reward will bring 
him success. If a person transgresses a commandment, his punishment 
will cut him down. Everything is decreed from Above … as the Torah 
writes regarding the blessings and curses.” 
Three Books On Rosh Hashanah 
However, an obvious question arises from the Ramban’s statement. We 
see that many people are living a long, good life despite their 
transgressions, and many observant people suffer despite their piety. A 
similar question is apparent in regard to the Talmud’s description of the 
judgment on Rosh Hashanah. The Talmud (Rosh Hashanah 16b) says:” 
Three books are open on Rosh Hashanah: one for the totally righteous; 
one for the totally wicked; and one for the in-betweens. The totally 
righteous are inscribed and signed immediately for life. The totally 
wicked are inscribed and signed immediately for death. The fates of the 
in-betweens are left open till Yom Kippur. If they merit they will be 
inscribed for life. If they do not, they will be inscribed for death.” 
Not Simple Arithmetic 
Many of the early commentaries address the obvious question that 
many righteous people die young and many wicked people live for 
many years. The Rambam (Laws of Repentance 3:2) explains that the 
“totally righteous” does not mean a person who has not sinned at all but 
refers to someone who has more merits than guilt. Similarly, the 
“totally wicked” is not someone who only sins and does nothing good; 
rather, it refers to a person who has more guilt than merits. However, 
says the Rambam, the calculation of merits and guilt is not a simple 
arithmetic exercise. One good deed can outweigh many transgressions; 
and similarly, one transgression may outweigh many good deeds. Only 
G’d knows how to make these calculations, since only G’d knows the 
details of every person’s situation and is able to take all circumstances 
into His calculations. A person’s background and surroundings as well 
as his present situation all make a difference. G’d may consider 
something to be a minor merit for one person, as it comes naturally to 
him. The very same thing He may consider to be a great merit for 
another person, as it was only achieved with great difficulty. Similarly, 
what G’d considers a grave sin for one person, may for another person 
be considered to be a minor transgression. A person may be inscribed 
in the Book of Life and have success in the merit of one good deed that 
G’d considers a major achievement for this person. And a pious person 
may be inscribed in the Book of Death due to a wrong decision that, for 
this individual, is considered a major transgression according to G’d’s 
judgment. 
Lot 
The conduct of Abraham’s nephew, Lot, is a good example of how G’d 
calculates merits and guilt. When Lot hosted two strangers, the citizens of 
Sodom and Gomorrah demanded that Lot should let them out of his house 
to be sodomized by the crowd outside (see Bereishis 19:5). We would think 
that Lot’s self-sacrifice to save these strangers was such a great merit, that 
this in itself should entitle him to be saved from the destruction of Sodom. 
On the other hand, when Lot did not tell Avimelech that his uncle Abraham, 
who had adopted Lot after he was orphaned, was actually married to Sarah 
and not her brother, we would not consider it to be a merit of major 
significance. However, our sages point out that Lot was saved in the merit 
of this seemingly minor merit (See Rashi Bereishis 19:29). Rabbi Nathan 
Zvi Finkel, the Alte of Slabodka, explains that Lot’s self-sacrifice for 
others’ well-being was second nature to him, since he had been raised in 
Abraham’s house whose raison d'être was to show acts of lovingkindness. 
However, for Lot overcoming the temptation of receiving a generous 
reward was very difficult, and therefore this a great merit for him. 
Appeasement And Reconciliation 
As we approach the Day of Judgment, it is most comforting to know that 
these very days of judgment are also days of appeasement and 
reconciliation. In His great kindness, G’d has given us the opportunity to 
restore our loving relationship. The above verse in Shir HaShirim starts 
with the expression “I to my Beloved” expressing the Jewish people’s 
longing to get close to G’d. This is what we express when we blow the 
shofar throughout the month of Elul, to start our repentance of our past 
transgressions. In turn, the verse continues, “and my Beloved is to me”, we 
trust that G’d will shower us with His love on the Day of Judgment and 
inscribe us in the Book of Life. 
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Hy”d 
We read in our Parashah that Moshe Rabbeinu told Bnei Yisrael (26:16), 
“This day, Hashem, your Elokim, commands you to perform these decrees 
and the statutes, and you shall observe and perform them with all your heart 
and with all your soul.” Rabbeinu Bachya ben Asher z”l (Spain; 1255-
1340) writes: At this point, Moshe Rabbeinu had been teaching the Torah 
for 40 years; how could he say, “This day, Hashem, your Elokim, 
commands you”? Midrash Tanchuma answers: “The commandments 
should be beloved to you as if they were given today.” Another Midrash, 
notes Rabbeinu Bachya, derives a similar lesson from another verse: “They 
should be new in your eyes as if they were given at Sinai today.” 
Rabbeinu Bachya continues: Both lessons are necessary; they should be 
“beloved” and “new.” Man’s nature is that what he can see, he remembers, 
and what is hidden from sight is forgotten. The signs and wonders [that the 
generation of the Exodus saw] do not endure forever. Therefore, as the 
generations pass and man’s heart follows the things that his eyes can see, 
he must be reminded to keep his faith firmly planted in his heart, especially 
in the exile. We are taught that the words of the Torah are “beloved” so that 
we will not want to transgress them. And, we are taught to keep them “new” 
so that the signs and wonders that accompanied the Giving of the Torah 
will remain fresh in our minds. 
“An Aramean tried to destroy my forefather.” (26:5) 
Many commentaries struggle to find an indication that the Aramean 
(Lavan) wanted to destroy our forefather Yaakov. R’ Yitzchak Arieli z”l 
(1896-1974; Mashgiach Ruchani of Yeshivat Merkaz Ha’Rav; author of 
the Talmud commentary Einayim La’mishpat) explains: 
Lavan wanted to destroy Yaakov spiritually, not physically. This was his 
intention in giving Yaakov his two daughters as wives, so that they (he 
thought) would be negative influences on Yaakov. Lavan also expected his 
grandchildren to feel loyalty toward him and to undermine Yaakov’s faith 
and teachings. All of this is alluded to in Lavan’s statement (Bereishit 
31:43), “The daughters are my daughters, the children are my children.” He 
wanted them to be his family, not the family of the Patriarchs Avraham, 
Yitzchak and Yaakov. (Midrash Ariel) 
R’ Ovadiah Sforno z”l (Italy; 1475-1550) interprets: “My father Yaakov 
was an Aramean headed for destruction,” homeless and unable to found the 
nation that would inherit the Land. (Be’ur Ha’Sforno) 
“You shall be joyous with all the goodness that Hashem, your Elokim, 
has given you . . .” (26:11) 
R’ Moshe Yehoshua Hager z”l (1916-2012; Vizhnitzer Rebbe) explains 
this verse in the name of his father, R’ Chaim Meir Hager z”l (1887-1972; 
Vizhnitzer Rebbe) as follows: “You will be joyous when you believe that 
all that comes from Hashem is good.” 
He continues: Simcha / joy is the key to attaching oneself to Hashem. 
Without simcha, a person cannot have even the smallest connection to G-
d. Service of Hashem without simcha is like a body without a soul. 
We read in Tehilim (100:2), “Serve Hashem with simcha.” This, explains 
the Vizhnitzer Rebbe, is not merely good advice; it is a statement that the 
only way to serve Hashem is with simcha. The psalm continues, “Come 
before Him with joyous song.” The only way to come before Him is with 
joyous song. 
Because simcha is so important, the Yetzer Ha’ra works extra hard to spoil 
it, notes the Vizhnitzer Rebbe. This includes blurring the line between joy 
and frivolity as well as between humility, on the one hand, and self-
deprecation that leads to depression, on the other hand. Indeed, Chassidic 
sources teach that the Yetzer Ha’ra derives greater satisfaction from a 
person’s feeling of depression after sinning than from the sin itself. 
The Vizhnitzer Rebbe concludes: Serving Hashem and studying Torah 
require simcha. And, the very fact that a person has the opportunity to serve 
Hashem should itself be a source of simcha. (Yeshuot Moshe: Ma’adanei 
Ha’shulchan) 

“Your life will hang in the balance, and you will be frightened night and 
day, and you will not be sure of your livelihood.” (28:66) 
Rashi z”l comments on the last phrase: “This refers to one who must rely 
on the baker.” 
R’ Shabtai Bass z”l (1641–1718) elaborates: if he cannot purchase bread 
one day, he will starve. (Siftei Chachamim) 
R’ Avraham David Wahrmann z”l (1771-1840; rabbi of Buchach, Poland; 
prolific author) notes that our Sages make seemingly contradictory 
statements about the degree to which one should try to earn more than his 
immediate needs in order to save for the future. 
On the one hand, the Gemara (Sotah 48b) states: “Do not worry tomorrow’s 
worries. A person who says, ‘What will I eat tomorrow?’ is lacking faith.” 
Hashem taught us this by having the Mahn fall every weekday rather than 
a multi-day supply at one time. Midrash Tanchuma comments: He who 
created each day also created its sustenance. 
On the other hand, Mishlei teaches (6:8; see also 10:5) that one should 
emulate the ant, which stores food in the summer for the winter. One who 
must buy his bread every day is living a curse [as Rashi comments on our 
verse]. Along these lines, the Talmudic Sage Rava told his students, “Do 
not appear before me in Nissan and Tishrei [the months of planting and 
harvesting] so that you will not be distracted the rest of the year.” 
The resolution to this seeming contradiction, writes R’ Wahrmann, is that 
one is permitted to behave in the way that is normal in his country and for 
his occupation. If one lives in an agricultural economy, he must, of course, 
plant in the planting season and harvest in the harvest season. But, in a 
society where food is readily available, one should not worry about the 
future more than is normal. For example, a merchant who makes his living 
selling seasonal items and who earned enough during the previous season 
to sustain himself through the off-season should not be worrying about the 
future. What would be the purpose, since, in any event, he cannot earn more 
money during the off-season? Therefore, for example, he should not 
withhold funds that could be used for charity out of fear that next season 
might be less profitable and he will need to live off his savings. (Kuntreis 
Chazon La’mo’ed: Drush 1) 
R’ Mattisyahu Solomon shlita (Mashgiach Ruchani of Beth Medrash 
Ha’gadol in Lakewood, N.J.) observes: Some people claim that they would 
like to have Bitachon / trust in Hashem, but that they are incapable of 
trusting in anyone or anything. Such people are merely fooling themselves, 
for everyone trusts in something. Some place their trust in their wealth, 
some in their brains, some in their strength, etc. Everyone trusts in 
something, so everyone can trust in Hashem. (Matnat Chelko: Sha’ar 
Ha’bitachon p.5) 
The Gift of Elul 
R’ Yitzchak Luria z”l (“The Arizal”; 1534-1572) teaches: The Creator, 
blessed is His Name, brought the month of Elul to whomever sinned during 
the year so that he can repent and be re-accepted. About this month it is 
said (Tehilim 145:18), “Hashem is close to anyone who calls Him.” (Sha’ar 
Ha’psukim: Parashat Mishpatim) 
R’ Yitzchak Traube shlita (Yerushalayim) elaborates: The anonymous 13th 
century work Sefer Ha’chinuch (Mitzvah 311) writes that, because of His 
immense love for us, Hashem gave us a great gift and established a Day of 
Judgment every year. In this way, the quantity of our sins is smaller than it 
would be if He judged us only at the end of our lives, and we can be 
forgiven more easily. 
Extending His kindness even further, Hashem gave us the month of Elul, 
during which He inspires us to repent and helps us to recognize what we 
must repent for. In this way, we will arrive at the Day of Judgment already 
cleansed. Hashem does not want us to worry excessively on the Day of 
Judgment, which is why Rosh Hashanah is observed by eating meat and 
drinking wine as is any other Yom Tov. 
Armed with this perspective, a person will not look forward to the end of 
the period from Rosh Chodesh Elul until Yom Kippur. To the contrary, he 
will look forward to this period, and every one of its 960 hours will be a 
time of immense satisfaction. 
The Gemara (Rosh Hashanah 32b) relates that the angels asked Hashem 
why we do not recite Hallel on Rosh Hashanah (as we do on other festivals). 
Hashem answered: “The books of life and death are open; how can one 
recite Hallel?” Nevertheless, notes R’ Traube, the fact that the question was 
asked demonstrates that Rosh Hashanah is a day when Hallel has a place, 
for the reason explained here. (Mesilot B’ohr Ha’chassidut: Mo’adim Vol. 
III, p.21) 
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Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Gratitude: A Key to Rosh Hashanah 
Parshas Ki Savo begins with the mitzvah of bikurim (bringing the first 
fruits to the Beis Hamikdash). The Sifri (Devarim 26:1) states: “Do this 
mitzvah so that you will merit to enter Eretz Yisrael.” 
This is puzzling. The mitzvah of bikurim only went into effect after 
Yehoshua’s conquest of the land, and then the division of the land among 
the Tribes. This took 14 years. How could the merit of bringing bikurim 
have enabled us to enter Eretz Yisrael, if it only began afterwards? 
Moreover, the mitzvah of bikurim could be fulfilled with the smallest 
amount of fruits. Why was this the mitzvah that enabled us to enter the 
land? Why not more difficult mitzvos? 
In his sefer, Otzar HaTorah, Rav Eliyahu Schlesinger answers that the very 
acceptance of the mitzvah of bikurim gained for the Jews its merit right 
away. Even though it would be years until it was actually fulfilled, the Jews 
merited Eretz Yisrael because they understood the deep message of this 
mitzvah, expressed in its first verse: “When you shall come to the land that 
Hashem is giving you” (Devarim 26:1). 
This may seem like an obvious point. Of course Hashem gave us the land. 
However, once a person gets used to viewing a piece of property as his 
own, the idea that Hashem gave it to him becomes foreign. Particularly 
when it has been his family’s possession for many generations, he takes for 
granted that this is his land. 
Bikurim addresses this point, namely hakaras hatov (recognition of all the 
good Hashem does for us and thanking Him for it). Right away, as the Jew 
brings his first fruits to the Beis Hamikdash, he declares: “I have come to 
the land that Hashem promised to give to my fathers.” He says these words 
as he holds the basket of fruit in his hands, to show that everything, the 
land, the fruit, and all he owns comes from Hashem. The Sifri reveals that 
this recognition is what allowed him to enter Eretz Yisrael. 
The Ramban (Shemos 13:16) states that the entire purpose for our coming 
to this world is to recognize Hashem’s kindness to us and thank Him for it. 
The Chovos Halevavos (Introduction to Shaar Avodas Elokim) states that 
when a Jew recognizes all Hashem does for him—his life, his health, 
family, possessions, livelihood, etc.–he can understand even without the 
Torah’s commanding him that he owes a great deal of service to Hashem. 
The more he thinks about what Hashem does for him, the more motivation 
he feels to fulfill the mitzvos in the best possible way. 
Chovos Halevavos (ibid., chapter 3) goes on to say that there were holy 
men who would add to their hakaras hatov every day, and as their 
recognition grew, they added on more and more hiddurim to their avoda. 
In turn, they did teshuva each day for not having done these hiddurim 
earlier in their life. Thus, every one of their days was spent in teshuva and 
enhanced service of Hashem. 
If we would really look into our lives and the tremendous good we receive 
from Hashem, we would realize that we have a great deal to be thankful 
for. The problem is, we tend to take the good things we have for granted. 
Moreover, all of us have some amount of difficulties in our lives, and these 
distract us from focusing on our many blessings. 
The importance of recognizing the good and focusing on it is a key step in 
preparing for Rosh Hashanah. Rav Yosef Shlomo Kahanaman would tell 
people that the Selichos are trying to awaken us to this. When it states: 
“You, Hashem, have the tzedaka, and we have embarrassment,” this is 
meant to remind us that all we have in this life is only tzedaka, and we 
should be embarrassed to ask Hashem for it. This embarrassment should 
motivate us to do teshuva. We should understand that everything is a gift 
from Him and try to better ourselves before Rosh Hashanah. 
He offered an analogy for this: When I came to Eretz Yisrael and began 
rebuilding the mosdos of Ponovezh, this meant going out to fundraise. 
Knocking on door after door was very hard. I was embarrassed, and often 
thought to myself as I knocked: “How I hope that no one answers the door.” 
Why was I embarrassed? Because I knew I was asking for someone else’s 
money. Had I deposited money by them earlier and was simply coming to 
ask them to give it back, I would not have been embarrassed at all. 
That’s how we feel about what we have. We take what we have for granted. 
“Why should I do teshuva before Rosh Hashanah?” we think. “I already 
have my health, my job, my home—I don’t need any special favors.” When 
we realize that whatever Hashem gives us is tzedaka, then whatever we ask 

of him is like asking for a hand-out. Thinking this way will certainly 
motivate us to do teshuva, said Rav Kahanaman. 
My beloved brother-in-law, R’ Aharon Mordechai Meller, died after 
suffering from cancer for two-and-a-half years. He never publicized his 
illness, and tried as best as he could to go on with life as usual. When it 
came to hakaras hatov to Hashem, however, he grew and grew. Even 
though he had expressed gratitude to Hashem all his life, during his years 
of illness he developed this much more. 
He began writing letters to Hashem, looking for more subjects to thank Him 
for, and adding a thank you “for all the times that You helped me and I 
never noticed, and for all the small things that I never got around to 
thanking You for.” 
When the illness began taking more of a toll on his daily functioning, he 
worked even harder to express gratitude to Hashem. “Perhaps my thanks 
before were not wholehearted,” he would write, adding that what he did not 
understand, he also thanked Hashem for. 
A few weeks before his passing, he attended the bar mitzvah of one of his 
grandsons. Although he could barely stand and talk, he called upon his 
grandson and all present to strengthen themselves in hakaras hatov. 
“I try always to feel and appreciate what Hashem does for me,” he said, as 
all present shed tears. “Even the things that I think could be better, I know 
He is doing it for my good and I thank Him for it.” (May this dvar Torah 
be an elevation for his soul). 
May we recognize all Hashem gives us and do teshuva! 
 

Aish.Com - Rabbi Kalman Packouz 

Shabbat Shalom 
Ki Tavo 5777 
GOOD MORNING! Soon we are going to spend a lot of time in synagogue 
on Rosh Hashana and Yom Kippur praying. If God is all-knowing, all-
powerful and good -- then He knows what we need and will provide it. He 
doesn't need me to remind him and certainly I am not going to change His 
mind by flattering Him or bribery. So, why pray? 
What changes through prayer is not the "Mind" or "Desire" of the 
Almighty. What changes in prayer is us. By recognizing the Source of all 
of our blessings -- our sustenance, our health, our success, our very 
existence -- we bring ourselves to a higher spiritual level; we bring 
ourselves closer to Him. We create a relationship with Him. 
Whether the Almighty fulfills one's requests in full or in part is determined 
by Him as to what is good for us. We can relate to this as parents. A child 
may beg for something that the parent knows is not in the child's best 
interest and may even be a danger to a child. The smart and caring parent 
will do the right thing, do the difficult thing and say "no." That is why all 
prayers are answered -- sometimes with a "Yes," sometimes with a "No" 
and sometimes ... with a "Not yet." 
When we recognize and appreciate our relationship with the Almighty -- 
then many of the things that we wanted actually become good for us to 
have. We can use them properly for positive ends and they will help us to 
perfect ourselves and the world around us. 
That is why it is a mistake to think that we should only pray for the "Big 
Things" -- like health and life. Asking for big things or small things is only 
from our perspective; to God all things are possible and important. 
However, each and every prayer builds that relationship and enhances our 
comfort and ability to pray. 
When the time comes to pray for the big things, it will come easier. Imagine 
the difficulties of asking your father or mother for help after not speaking 
with them for years? 
And if you haven't prayed in years, feel it's too late to start, or that you're a 
hypocrite for praying -- don't worry. God is the loving parent who wants 
only good for us and unlike a loving parent who has been ignored for 
decades and might not listen, God will listen to us when we call out to Him! 
Go for a walk in a park. Find a quiet place where you won't be disturbed. 
Just pour out your heart and talk to God. 
If you feel you need structure, you can turn to a Siddur, a prayer book. I 
highly recommend the Artscroll Siddur. There are many excellent books on 
prayer. Go to a Jewish bookstore and see which ones speak to your heart. 
Prayer has three components based on how one would place a request 
before an earthly king: 1) Praise (God doesn't need our praises; however, it 
focuses us to Whom we are talking.) 2) Requests. 3) Thanks. It is the height 
of good manners to show appreciation. A short prayer might go something 
like: "Almighty, Master of the Universe, Who has given me all good things, 
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please (make your request here). Thank you for this and for all that You 
have given me." 
There are 5 steps that will help get your prayers answered: 1) Feel God's 
presence. You are talking to a loving, all-powerful Being who wants to give 
you everything that's good. All over the world God is answering prayers 
because He loves His children. 2) Expect results. God has a track record. If 
you don't really believe God can and will help you, you're not really 
praying. 3) Pay attention to what God is teaching you. Everything that 
happens is for your good. If you are in need, realize God is teaching you 
something. If you trust Him, you will hear what He is telling you. 4) Get in 
touch with what you're really after. Know your bottom line. You're talking 
to the awesome Creator, so don't ask for nonsense. He wants you to grow 
up. 5) Being serious about what you're praying for means that you're doing 
everything you can to make it happen. God will lend a hand only when you 
put in the effort. He'll never take away your independence because that's 
His ultimate gift to you. 
A sweet and healthy year for you and yours -- and may all of your prayers 
be heard and answered! 
Torah Portion of the week: Ki Tavo 
This week's portion includes: Bringing to the Temple as an offering the first 
fruits of the Seven Species special to the Land of Israel, Declaration of 
tithes, the Almighty designating the Jewish people as His treasured people 
(Deut. 26:16 -19), the command to set up in the Jordan River and then on 
Mount Ebal large stones which had the Torah written upon them in 70 
languages, the command to have a public ratification of the acceptance of 
the Law from Mount Gerizim and Mount Ebal; the Torah then sets forth 
the blessings for following the Law and the curses for not following it, and 
concludes with Moshe's final discourse. Verse 28:46 tells us the importance 
of serving the Almighty with "joy and a good heart." The last verse of the 
portion instructs us "You shall fulfill the words of this covenant and do 
them so that you will succeed in all that you do!" 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And He brought us to this place and He gave us this land, a land flowing 
with milk and honey" (Deuteronomy 26:9). 
Rashi, the great commentator, explains that "this place" refers to the Bait 
Hamikdosh, the Temple in Jerusalem. The question arises: Why isn't the 
order the other way around? Since the Israelites entered the Land of Israel 
much before they built the Temple, the land should be mentioned first! 
Rabbi Naftoli Tzvi Berlin of Volozhin explains that the Bait Hamikdosh 
was a spiritual benefit and the Land of Israel was a physical benefit. When 
we express our gratitude to the Almighty we should do so in the order of 
importance of the things for which we are grateful. Therefore, we thank 
Him for our spiritual blessings before our material ones. 
This, too, should be our order of priorities in our thinking and behavior. 
Our spiritual needs should be uppermost in our minds. This will have 
practical ramifications should there be a conflict between our spiritual and 
material well-being. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And now I brought the first fruit of the Land which the Almighty gave me, 
and you shall place it before the Almighty, your God, and you shall bow 
down before the Almighty, your God" (Deut 26:10). 
We do not find the idea of bowing down to the Almighty mentioned with 
regards to other commandments. Why is it mentioned here in the bringing 
of the first fruits? 
Rabbi Chaim Shmuelevitz teaches us that the whole concept of bringing 
the first fruits to the Bait HaMikdosh (the Holy Temple in Jerusalem) is to 
show gratitude to the Almighty for all that He has given. It is an expression 
of our awareness that everything we have is a gift from the Almighty. 
Therefore, the Torah mentions that we bow down to the Almighty, which 
symbolizes our total submission to His will because all that we have is from 
Him. This applies to our material as well as our intellectual achievements. 
Be grateful to the Almighty for all that you understand in Torah and any 
novel ideas that He has blessed you with. 
The greater your awareness that all you have is a gift from the Almighty 
the more you will appreciate it. As many commentators point out, a small 
gift from a very distinguished and important dignitary is a precious 
possession. The greater the giver the more you treasure what you were 

given. When you live with the reality that all you have is a gift from the 
Creator and Sustainer of the universe, you will immensely enjoy everything 
you have! 
Quote of the Week 
Life is fragile -- Handle with prayer 
In Loving Memory of Abe Resnick Avraham Shalom ben Chaim 
In Loving Memory of Yoram Dahav. He will be forever missed. -- Chaim, 
Judy, and Dina Sheva 
With Special Thanks to Evan Makovsky 
With Deep Appreciation to Bob & Zivia Gill 
This article can also be read at: http://www.aish.com/tp/ss/ssw/442604293.html Like what you read? As a non-profit organization, Aish.com relies on readers like you 
to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like you around the world. Make a secure 
donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright 
© 1995 - 2017 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Rosh Hashana 
A Love Affair with the King 
(Based on a recording from Rav Ezriel Tauber.) 
Rosh Hashana is the Yom Hadin (Day of Judgment). The gemara explains 
to us in detail how everyone passes before Him one by one to receive his 
verdict. The Unesana Tokef prayer describes how everything is determined 
on Rosh Hashana: who will be born, who will live, and who will die: will 
he live out his allotted time, or die before his time; who by water, who by 
fire, who by the sword…. Who will have peace, and who will be unsettled, 
who will have a tranquil year, and who will suffer; who will become poor, 
and who will become rich, etc. 
These days are rightfully labeled the Days of Awe. In the Slichos Motzei 
Shabbos we recite: 

 ,זֹוֲחִלים ְורֹוֲעִדים ִמּיֹום ּבֹוֶאֽ
We are creeping and trembling from the day of Your coming. 

 ,ָחִלים ְּכַמְבִּכיָרה ֵמֶעְבַרת ַמָּׂשֶאֽ
Heavily ill from the burden of Your wrath. 
We go through Rosh Hashana dreading the outcome of our trial. 
Afterwards we have the 10 Days of Teshuva to repent and prepare ourselves 
for the Day of Atonement. Then we stand in tefilla on Yom Kippur reciting 
the vidui and confessing our aveiros. 
Many ask that apparently the Jewish calendar is backwards. It would be 
more appropriate to first have the 10 Days of Repentance during the month 
of Elul to prepare our repentance. Then we could confess our sins and do 
teshuva on Yom Kippur. After fasting and davening the whole day, we 
would be ready to enter Rosh Hashana with a clean slate and receive a good 
verdict. 
But the order isn’t that way. First we have Elul which are days of mercy 
 We then have Rosh Hashana when we don’t ask for repentance .(ימי רחמים)
for our sins and we don’t recite vidui. The accent of Rosh Hashana isn’t 
even on our getting judged. The major thrust of the tefillos is accepting 
Hashem as King: “reign over the entire universe in Your glory; be exalted 
over all the world in Your splendor… Let everything with a life’s breath in 
its nostrils proclaim: Hashem, the G‑d of Israel, is King and His sovereignty 
reigns over everything.” 
So now we have to delve a little deeper into the meaning of Rosh Hashana. 
Elul is the month of preparation for the Yomim Nora’im. The holy seforim 
tell us that a hint of the meaning of Elul lies in its name: Elul is roshei teivos 
(an acronym): אלול = אני לדודי ודודי לי (Shir Hashirim 6:3) “I am for my 
beloved, and my beloved is for me.” I love Him, He loves me. 
This thought raises even more questions: in order to prepare for the Days 
of Awe and Judgment we cite a possuk of a love relationship? 
The answer can be found in a possuk in Nechemia. 
A remnant of Klal Yisrael came back from Bavel to Eretz Yisrael. But they 
weren’t tzaddikim. Many of them were intermarried. They had not yet fully 
repented from the aveiros that had led to the destruction of the 1st Temple. 
As they entered their first Rosh Hashana they were a broken and crestfallen 
nation. Ezra gathered them all together in Yerushalayim and they spent the 
morning in tefilla and Torah study. 
Then Ezra proclaimed: "Go, eat delectable foods and drink sweet drinks 
and send portions to whoever has nothing prepared, for the day is holy to 
our Lord, and do not be sad, for the joy of the Lord is your strength" 
(Nechemia 8:10). This last phrase is mysterious. What is the meaning of 
“do not be sad, for the joy of the Lord is your strength"? 
The standard explanation is that by outwardly enjoying the Yom Tov, your 
simcha will strengthen you and you will overcome your mood and you can 
enjoy the Yom Tov. 
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The Chasam Sofer (Rosh Hashana 29b), however, gives a deeper 
rendering of the possuk: “for the joy of the Lord is your strength,” the 
fact that Hashem is happy with you is your power. 
On Rosh Hashana we blow the shofar. There are contradictory 
interpretations behind the sound of the shofar. On the one hand Chazal 
tell us that it is the sound of the Royal Coronation. “Hakadosh Baruch 
Hu said, ‘On Rosh Hashana make me a king over you in order that your 
remembrance should arise before me for the good. How? With the 
shofar’” (Rosh Hashana 16a). This tells us that the sound of the shofar 
is a jubilant announcement of our crowning Hashem as our King. 
Because of this in the Beis Hamikdash not only did they blow the shofar 
on Rosh Hashana, they blew trumpets (26b). 
On the other hand we learn which sounds to blow from the cries of 
Sisra’s mother: sounds of weeping. 
How do we reconcile these contradictions: joy and weeping both 
emanating from the same sounds? 
The Chasam Sofer answers that Rosh Hashana is the day of Hakadosh 
Baruch Hu’s joy with His dear child and loved one: Klal Yisrael. The 
world was created only for the sake of Klal Yisrael. We, of all Creation, 
have been singled out to be His kingdom. Therefore we should be sad 
and weep from the depths of our heart when we see how the nations of 
the world fail to recognize Him. When all of mankind fell into the 
depths of depravity and immorality during the generation of the Flood, 
“And the Lord regretted that He had made man upon the earth, and He 
became grieved in His heart” (Bereishis 6:6). When Mankind fails to 
recognize their Maker, Hashem weeps, and we should weep with Him. 
But now, on Rosh Hashana the Ribono Shel Olam does not grieve. 
Rather He is joyous with His people Klal Yisrael who give Him nachas. 
Out of all the billions of people on this planet, we are the only nation 
to recognize Him and accept upon ourselves Torah and Mitzvos. “And 
I love you, said Hashem” (Malachi 1:2). Therefore, on this day of Rosh 
Hashana it is our job to petition against the disgrace of our Father our 
King. 
Hakadosh Baruch Hu said that He wants us to rejoice today. It is a day 
of joyous blasts of the shofar. Because today I am happy that Klal 
Yisrael are standing up against the disgrace of their Father in Heaven. 
So it is on one hand a day of joyous celebration over our Coronation of 
our King. And on the other hand, a day of weeping over His dishonor 
among the Nations. 
This is all fine when Klal Yisrael are performing the will of their 
Maker. Unfortunately, most of the year Klal Yisroel throws off His 
yoke. We’re not such good Jews. How, then can we demand His honor 
from the nations of the world when we ourselves act like goyim? 
Instead, the Satan stands before the Heavenly throne and indicts Klal 
Yisrael for their disloyalty. Therefore, Chazal advise us to blow the 
shofar twice. Once, before Musaf, to bring ourselves back to Him in 
teshuva and accept upon ourselves his Kingship and become His dear 
friends once more. And then a second time during Musaf to plea against 
the disgrace of our Father in Heaven from the Nations of the world: 
“Become King over the entire World!” 
Sit back a moment and look around the world. There are billions of 
people out there. A good guess is that 99.99% of them are basically thinking 
about themselves. From morning ‘till evening they go through life thinking 
what can I get out of this. How much money can I make, how much 
pleasure can I get. Me. Me. Me. I. I. I. 
The world has always been corrupt. But at least they had religion. They 
recognized a Higher Being. Modern society is now in the process of 
ditching that last remnant of decency, it is throwing off the shackles of 
religion. They may pay lip service to religion and spiritual values, but their 
daily actions belie their real thoughts. They’re not even embarrassed about 
it anymore. The Democratic Convention removed any mention of G-d until 
they realized that was politically incorrect. But when they voted to reinstate 
G-d they were met by a chorus of loud boos. In the United States 
individuals who are trying to live according to religious principles are being 
sued by liberal atheists. Mention of G-‑d has been outlawed on public 
property. It “offends” atheists. One atheist proudly declared, “I’m not an 
atheist, I’m an anti‑theist!” They are waging war against religion. That is 
the state of the world at large. Hashem is crying. 
The Jews are but a very minute percentage of the world’s population. 
And if you are reading this, you are a Torah Observant Jew. And you 
are just a small minority of the miniscule Jewish population. What does 

a frum Jew think about? He davens every day. He buys the most kosher 
tefillin. He eats only glatt kosher food. He sends his children to 
yeshivos and seminaries. His dream is that his kids will be better Jews 
than he. They should all marry and build Torah observant families. His 
biggest nachas is to see frum grandchildren. 
He leaves work early on Friday, and won’t answer phone calls on 
Shabbos. As much as he needs money, if he finds a $100 bill on the 
street on Shabbos, he won’t pick it up. He doesn’t shake hands with 
women clients, and he is repulsed by the vulgarity of the common office 
jokes. He is concerned about what he sees and has installed a filter on 
his computer. 
Remember the over 200,000 Yidden world-wide who attended the 
Siyum Hashas? It inspired thousands more to begin Brachos, and take 
on a rigorous schedule, to give an hour of their busy day toward the 
goal of finishing Shas in another 7½ years. 
When something goes wrong, a frum Yid declares “Gam zu letova” this 
too is for the good. It was bershert. G-d willed it. Is there another people 
like this walking this planet? Sit back and reflect on all this and feel 
proud you’re a Yid. A Torah Observant Jew lives much of his life 
giving nachas to Hashem. 
Out of all those billions of people walking the earth, who gives 
Hakadosh Baruch Hu pleasure? Everyone who is thinking what’s in it 
for me? Or the pashuta Yid trying to give a little nachas to the Ribono 
Shel Olam. We are the only nation who, as a nation, thinks about 
pleasing Hashem. 
Rosh Hashana is a day to proclaim: I’m happy I’m a Yid! A person 
should be happy he’s part of the Jewish people. 
When a goy comes to convert, besides learning all about Yiddishkeit, 
he must prove his sincerity. The gemara (Yevamos 47a) relates the 
procedure. The Beis Din tells him, “Don’t you know that Jews are 
looked down upon today? We are hounded, attacked, and persecuted.” 
If he responds, “Yes I know, and I’m not worthy of being a Jew,” we 
immediately accept him and proceed with the conversion. 
In prewar Europe there was a certain ger tzeddik (a convert). He 
married and raised a family. Then came Hitler. As the decrees became 
more and more brutal and they started rounding up the Jews, his family 
came to him. They said they had connections and would cover up for 
him. He would stay with them as if he were a goy. That way he would 
survive. After all, he was born a goy, and all his family were goyim. 
He refused. “I accepted upon myself to be a part of the Jewish People. 
I am Jewish and I am willing to die because of it.” He was eventually 
caught and sent to Auschwitz. Those who survived testified that as he 
was put in line for the gas chambers, he was singing and dancing for 
joy. He had the privilege of dying as a Jew. That was his biggest 
simcha. 
The whole year we talk about Moshe Rabbeinu. We read the Torah 
about all the laws that Hashem taught Moshe Rabbeinu. On Rosh 
Hashanah we make no mention of Moshe Rabbeinu. Instead we read 
about Avraham Avinu. Avraham was the first ger; he recognized 
Hashem and proclaimed His Kingship to the whole world. We don’t 
read in the Torah very much about the mitzvos that Avraham Avinu 
performed. We read about his steadfast dedication to belief in the 
Creator of the World. He believed and he wanted the world to believe, 
and he was willing to sacrifice everything for his love of the Ribono 
Shel Olam. On Rosh Hashana we go all the way back to Avraham 
Avinu and we become converts and renew our dedication to 
Yiddishkeit and Hashem. 
The first thing we have to realize on Rosh Hashana, is how proud we are to 
be Jewish. When we hear the shofar we rejoice in our coronation of the 
King. On this day we have the privilege of giving Hakadosh Baruch Hu 
some nachas. This is what Ezra told the Jewish people. “For the joy of the 
Lord is your strength”: the fact that Hashem is joyous with you is your 
power to be victorious on this Day of Judgment. You will win the court 
case because of your bond of love with the Creator. You are the only nation 
that loves Hashem, and Hashem loves you. Once you develop a love 
relationship with the Ribono Shel Olam, you will automatically want to 
please Him. Therefore, Rosh Hashana has to precede Yom Kippur. First 
you have to coronate Hashem as your King. Then, on Yom Kippur you can 
rekindle a firmer commitment to Torah and Mitzvos. 
The first step is to be happy you’re a Yid. 
Wishing everyone a Gut Shabbos! 
˜™ © Rabbi Eliezer Parkoff, 4 Panim Meirot, Jerusalem 9442346 Israel Tel: 732-858-1257 Rabbi Parkoff is author of “Chizuk!” and “Trust Me!” (Feldheim Publishers), 
and “Mission Possible!” (Israel Book Shop ‑ Lakewood). If you would like to correspond with Rabbi Parkoff please contact: rabbi.e.parkoff@gmail.com  
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Rabbi Moshe Pogrow - Ani Maamin Foundation 

Gem Of The Week From RSR”H 
This Week Sponsored - -גרשון בן ר' יעקב אלעזר ז"ללעילוי נשמת ר'     
Hashem’s Neighbor 
One of the central ideas of Judaism is the concept of Shechina, the presence 
of Hashem. Other religions teach what human beings need to do to be 
close to G-d in the next world; Judaism teaches what we must do for 
G-d to be near us in this one. 
Hashem says, “V’asu li mikdash, veshachanti besocham—let them make 
their lives a sanctuary to Me, and I will dwell among them.” The mission 
of klal Yisrael and the purpose of the Torah is to perfect the world through 
the reign of the Hashem, not only in the heavens, but on the earth. That is 
why all the Torah's promises can come true in this world. Any 
charlatan can sign checks payable in heaven, but only Hashem can 
make promises that are fulfilled on earth. 
The Torah's ideal is Shechina. The word shachein means "to dwell," but it 
also means "to be a neighbor." When a person chooses a home, he allows 
another person space to dwell alongside him. This is true of Hashem as 
well. Hashem comes close to man, but He allows us to develop in 
accordance with our own free will. Hashem becomes man’s shachein, 
and vice versa, but they do not merge. Ikar shechina b’tachtonim, and 
yet mei’olam lo yarda shechina l’mata. 
Klal Yisrael does not produce spiritualists who lose their grip on reality and 
sanity. We yearn for G-d's closeness, but Judaism requires clarity and 
a composed and sober mind. Mystics who think they merge with the 
divine lack freedom of choice; they imagine that they themselves do 
nothing, while Hashem acts through them. 
This is not the way to serve G-d. Our task is to make use of the intellect 
and freedom Hashem has given us, in the earthly world He has given 
us. We must serve Him faithfully, conscientiously, with a clear mind. This 
is the only way we can attain the highest perfection; it is the only way our 
actions will be sanctified, making us truly worthy of closeness to Him. 
Have a wonderful Shabbos, 
Moshe Pogrow, Director, Ani Maamin Foundation 
Please note: The “Gem of the Week,” is based on excerpts from Rav Shamshon Raphael Hirsch zt”l’s 
commentary on Chumash, with permission from the publisher. 
 

Rabbi Ben-Zion Rand 

Likutei Peshatim 
tuc, hf 
Volume 32 Number 44, September 9, 2017 
v"b ihrsvbx :hnuhv ;s' z"ga, kukt j"h 
A Campaign Of Distrust 
“And the Egyptians were, cruel to us and afflicted, us and placed hard 
work, upon us.” Devarim 26:6 
Rabbi Mordechai Gifter notes that classically,, the translation of the 
phrase "ohrmnv Ub,t Ugrhu" is, understood to be “The Egyptians acted 
towards us, in a cruel manner.” However, Abarbanel points, out that if this 
were to be the case, the object of the, verb Ugrhu - “and they were evil” - 
should have been, "Ubk", which means “to us”. (See Targum Onkelos, and 
Yonatan ben Uziel, who translate this phrase, literally, as if it were "Ubk".) 
Yet, the object here is "Ub,t". This suggests that the, phrase in its entirety 
means “the Egyptians considered, us to be the evil ones”. They deemed us 
to be ingrates, and internal traitors. They accused the Jews of, collaborating 
with enemy and subversive groups, to, the point where the Egyptian 
politicians alleged that, the Egyptian people were in imminent danger. This 
drove the Egyptian leaders to, plan a counter attack, hence the decrees of 
slavery and torture. 
This translation is supported by the Haggadah for Pesach itself. The 
elaboration, of this phrase cites the verse (Shemos 1:11) where the 
Egyptians took counsel on how, to deal with the “Jewish problem”. This 
verse does not reflect any element of the, cruelty which was inflicted upon 
the Jews. Rather, it illustrates the suspicions and, accusations of the 
Egyptians that the Jews were apparently willing and ready to, overthrow 
the government. 
This same tactic is still widely used today, as governments conduct smear, 
campaigns against their enemies as a means to convince their populations 
that a, military attack is justified. In World War II, the Germans were able 
to promote, genocide only after casting the Jews as satanic creatures. 
Raising Their Voices 

“And we cried to God, the, Lord of our fathers, and God, heard our voice, 
and saw our, affliction, and our toil, and our, oppression.” Devarim 26:7 
Shla”h HaKadosh explains that a significant, turning point in the process 
of the, exile/redemption process came about when, Pharaoh died and the 
Jews cried out. We are, told Shemos (2:23): “And it happened...that the, 
king of Egypt died, and Bnei Yisrael groaned, because of the work.” One 
would assume that, the death of the oppressive Pharaoh would not, have 
resulted in anguish and wailing on the part, of the Jews, but rather with 
some degree of relief, if, not outright celebration. Chazal (Shemos Rabbah, 
1:34) therefore explain that this “death” does not refer, to the actual death 
of Pharaoh, but rather to his being, afflicted with tzara’as. In order to soothe 
his, condition, he was advised by his doctors to take, Jewish children and 
bathe in their blood. This, then,, is the meaning of the grief and regret that 
the Jews experienced. When Pharaoh was, afflicted, the Jews were then 
victimized with this cruel form of cure. 
Another explanation interprets the death of Pharaoh literally. The 
Egyptians knew, that the Jews would be answered if they were to be 
allowed to gather and pray to their, God. The Jewish community was 
therefore constantly monitored to prevent such, prayer gatherings. The 
physical burden upon them was increased in order to exhaust, them to the 
point where they would not even be capable of opening their mouths to, 
pray. At this point, with the death of Pharaoh, the Jews, being a slave 
population,, were expected to follow along with the state funeral procession 
and to participate in, the mourning. As the Jews followed along with the 
bier, the Egyptians pronounced, eulogies and cried out their dirges, but the 
Jews took the opportunity to direct their, cries to God. Their voices rose to 
the heavens as they cried out due to the massive, burden of the work and 
they sighed due to the oppression to which they were, subjected. God 
listened to their call, and the redemption was set in motion. 
In Full Compliance 
“And you shall say before God, your, Lord, ‘I have eliminated the holy, 
things from the house, and I have, also given it to the Levi, and to the, 
convert, and to the orphan, and to the, widow, according to the entire, 
commandment that You commanded, me. I have not transgressed any of, 
Your commandments and I have not, forgotten.’ ” Devarim 26:13 
The proclamation of viddui ma'aser can be, recited in any language. From 
where is this, learned? The source is the law of Sota. In both, contexts the 
Torah uses the word vrhn`, (BeMidbar 5:19 and Devarim 26:13). Just as 
it, can be recited in any language in connection, with Sota, so, too, the 
ma’aser declaration can, be recited in any language. -- Gemara Sota 32b 
The Torah is concerned that the person, bringing his ma’aser understand 
that, which he is saying. It therefore allows, this portion to be said in a 
language in, which the speaker is fluent. Yet, this is, not the case with 
several other prayers, and declarations (see Mishnah Sota, Chapter 7), 
where the Torah specifically, requires that they be recited in Leshon, 
HaKodesh, even though the one reciting them may not understand the 
words. 
Torah Temima explains that the designating of a portion of one’s crops is 
a, yearlong obligation, and if done in a timely fashion, this procedure of 
clearing out, one’s ma’aser would not be necessary. The reason why a 
person may fall behind in, his distribution of ma’aser is that no one, will 
come to demand it from the owner., Therefore, a farmer may not be so, 
conscientious, and he might even become, lazy and neglect to deliver the 
proper tithes, to their deserving recipients. Abarbanel, points out that in the 
end, when the proper, amounts are given out, the Torah requires, that the 
person declare that he has finally completed his task, and that it has been, 
done adequately. He has to admit that the job is finished, and that his 
commitments, have not been in vain. Accordingly, it is essential that this 
proclamation be spoken in, a language that the speaker understands. If he 
were simply to pronounce some, Hebrew words without comprehending 
their meaning, there would be no realization, on his part of the significance 
of this event. 
A Silver Lining 
“And you shall sacrifice, peace-offerings and you, shall eat there, and 
you, shall rejoice before God, your Lord.” Devarim 27:7 
What is the nature of this celebration at Mount, Eival, the mountain upon 
which the curses were, pronounced? It would seem as though the 
appropriate, gesture would be to build an altar and to bring, offerings and 
celebrate upon Mount Gerizim, for, that is the mountain upon which the 
blessings were, directed. 
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In Sefer Dorash Moshe, Rabbi Moshe Feinstein, points out that blessings 
in and of themselves do not, guarantee or assure that their recipient will be 
guarded from sin. The Yetzer Hara can, argue and convince a person that 
the benefit of sinning may be desirable and, worthwhile, even at the 
expense of forfeiting, blessings which often only contain promise for the, 
future world. It is specifically the threat of the curses, which leads to fear 
of sin, and the adherence to, mitzvah fulfillment. This is why Mount Eival 
was, chosen for the celebration to take place. As Rashi states in Parashas 
Nitzavim (29:12, - tuvu v"s): “Curses and suffering sustain and support us.” 
It is in this manner that the, mission of the Jewish nation is brought to its 
completion, and through which we will, merit to earn the blessings. 
In All Circumstances 
“Blessed shall you be in, the city, and blessed shall, you be in the field.”, 
Devarim 28:3 
Said Rabbi Yitzchak, “Blessed shall you be in the city”, - this refers to the 
rewards for fulfilling the mitzvos in the, city. “Blessed shall you be in the 
field" - this refers to the, merit earned for performing mitzvos in the field. -
, Devarim Rabba 7:8 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow explains 
that a, city is symbolic of a settled and calm place in which to reside. A 
person is relatively, at ease when he sits in the security of his own home 
and is comfortable being, surrounded by familiar sights. A field is 
representative of a place which is unstable, for living conditions. When a 
person is out in the open, he is vulnerable to attack from, wild beasts and 
exposed to peril and harm. 
The secret of the Jewish nation is that it is committed to Torah in all, 
circumstances. They have proven themselves as they exhibit determination 
and, devotion even when they find themselves under pressure and duress, 
even as enemies, and opponents beleaguer them. When their communities 
suffer from having little or, no stability, and even as their very lives are, 
threatened, the Jews do not waver or lapse, in their observance of Torah 
and mitzvos., Contrastingly, the lull of quiet during, periods of relative 
tranquility have also not led them to become distracted or, disoriented from 
pursuing their mission. They are truly blessed in that they firmly, and 
solidly defend the Torah under all conditions. They are loyal “in the city”, 
when, conditions are conducive to full observance, and they also maintain 
their dedication, while “in the field”, when the situations are challenging 
and difficult. 
This attribute of performing even when conditions are less than prime is, 
illustrated in the story of Ruth and Boaz. Boaz was impressed with what he 
had, heard about Ruth. He said (Ruth 2:11): “I have been fully informed 
(sdUv sdUv) of all, that you have done for your mother-in-law after the death 
of your husband, etc.”, Regarding the double expression of sdUv, the 
Midrash (Ruth Rabba 5:3) comments:, Boaz told Ruth, “I have been told 
about the city, I have been told about the field.”, Boaz was especially 
impressed about how Ruth had conducted herself not only when, things 
were going well, as represented by the conditions which prevail in the city, 
but, he was also particularly moved as he heard about her response during 
the trying times, which followed after the death of her husband. This is a 
time symbolized by “the, field”, when people feel broken and when lives 
are in dismay. Yet, Ruth answered to, the call, and she met the challenge 
by taking control and displaying her strong, yet, refined character. 
Halachic Corner 
Pirkei Avos: Chapters 3&4 
One must hurry while going to the synagogue or to the Beis Midrash, or 
when, going to perform some other religious duty, for it is said (Hoshea 
6:3): “Let us know,, let us press on to know God.” We also learn (Tehillim 
119:32): “I will run the way of, Your commandments.” Therefore, it is 
permissible to hurry, even on Shabbos, to, perform a religious act, but it is 
forbidden to rush into the synagogue or into the Beis, Midrash. When 
arriving at the entrance of the synagogue, one should tarry for a, while and 
should not enter suddenly. One should tremble with awe before the, 
splendor of God’s glory and should recite the verse (Tehillim 5:8): "///Wsxj 
crC hbtu" -, “But as for me, in the abundance of Your kindness...”, which is 
tantamount to, begging for permission to enter. Thereafter, one should 
proceed with fear and awe, as, when walking before a king. 
Questions for Thought and Study 
1. Which word indicates the joy that will occur when Bnei Yisrael enter 
Eretz Yisrael?, See Ohr HaChaim 26:1 

2. How do we know that one has to be willing to risk his life for Hashem 
every day, just, as Bnei Yisrael did at Har Sinai? See Rabbeinu Bachya 
26:16 
3. If Moshe was giving both blessings and curses (as indicated in 27:11-
13), why are only, the curses mentioned? See Kli Yakar 27:112 
4. What is the prohibition of "ohrcsv kFn rIx, tku" - “and you shall not 
turn away from all, of the words” - listed in Pasuk 28:14? See Ramban there 
5. Why, regarding the curses, is "Wbyc hrP" - “the fruit of your womb” - 
listed after the, curse on one’s possessions, "WTrtJnU Wtby" - “your fruit 
basket and your kneading, bowl”, yet regarding the blessings (28:4-5), the 
blessings of the womb are listed first?, See Ramban 28:18 
6. Why does the Torah say (Pasuk 28:45) "TgnJ tk hF" - “because you did 
not listen” - in, past tense, yet in connection with the blessings (Pasuk 
28:13), it is written in present, tense? See Meshech Chochmah 
Answers: 
1. The word "vhvu" (“and it will be”) is a term that is always used when a 
joyous event is coming. 
2. Pasuk 26:16 begins with the word "oIhv" (“this day”), which refers to the 
special day when Bnei, Yisrael received the Torah. The pasuk ends with 
the word "WJpb" (“your soul”), indicating that a, person must be willing to 
risk his life, just as he was on the day that the Torah was accepted on, Har 
Sinai. 
3. Kli Yakar gives two explanations. First, he points out that the blessings 
are connected to the, curses, as one receives the blessing as a consequence 
of his turning away from the sins for which, he will be cursed: "cIy vGgu 
grn rUx" - “turn from evil and do good”. Secondly, blessings are not, 
necessarily received in this world. They are “hidden” until the next world. 
Therefore, they are, “hidden” in the curses mentioned here. 
4. Ramban quotes the Halachos Gedolos, who says that it is a negative 
commandment that one, should not turn away from any of the mitzvos. 
Ramban understands this as a continuation of the, prohibition against idol 
worship, as that is considered “turning away” from Hashem. 
5. When one is blessed, the more important thing (blessings of children) 
comes first. When one sins,, Hashem, in His mercy, first punishes his 
possessions, then punishes his children (God forbid). 
6. This is to show that one is not cursed for sins that he did under duress. It 
is only if one sins after, the time of duress has passed that these curses will 
befall him. One will be rewarded and blessed,, however, when he follows 
mitzvos in times of joy., 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Ki Savo- "I Have Arrived!" 
September 7, 2017 
The Jewish farmer arrived at the Beis Hamikdash with his Bikurim, his first 
fruits. He had waited for a very long time for this produce. On a personal 
level, he had spent months nurturing the trees, as well as had months of 
patience. On a national level, he realizes that the Jewish people have come 
from a fledgling nation, oppressed and vulnerable, to a sovereign, respected 
people. He has come to say, "Thank You!" 
In the short “speech” that the Torah requires him to make, there are two 
themes that are most relevant to anyone who has arrived at the fulfillment 
of a goal, or hopes, someday, to arrive. One theme is that he is ever-grateful 
for the blessings in his life. He recalls well his humble beginnings, and 
appreciates G-d's benevolence. The second theme is that he made sure to 
exercise his success in a responsible, noble way, by caring for the needy. 
Of all the statements that the farmer makes, I think the most significant is 
the statement, "Ki Bosi- I have arrived." He recognizes himself as a 
success. He is a landowner at a time and in a culture where that is 
noteworthy, and he has acted nobly. 
Often in life, we dream of how life ought to be, but we don't quite seem to 
be able to implement our ideals just quite yet. At some point, a person is 
blessed with "arrival." They reach a point in life for which they yearned, 
and now it is time to make good on their dreams. 
I was once present in a friend's house when the neighbor came over and 
blamed him for the fallen fence between their properties, and demanded 
that he pay one-half of the cost to rebuild it, some $2,000. I saw from the 
expression that my friend gave his wife that this issue was a non-starter. 
There was no way that they were at fault, and no way that they were legally 
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obligated to pay. Yet, I saw my friend take out a checkbook and write a 
check. I was confused, and when the neighbor left, I asked my friend about 
it. He explained, "This neighbor is an honest, good neighbor. We have a 
great relationship. But, in this case, although it is totally not my fault that it 
fell, he truly believes that he is entitled to one-half reimbursement on the 
fence that I would just as well live without. He has been demanding 
payment for awhile now, and I finally decided to give him the money from 
my Shalom Bayis account." 
"Shalom Bayis Account?" I repeated with surprise. 
"Yes," he explained, "I decided that when I became a partner in the 
company I work for, and my earnings increased, I would allocate $5,000 a 
year towards Shalom Bayis, situations where my spending money will keep 
the peace. Three years ago I was promoted to partner, and I have fulfilled 
my dream since. Instead of arguing in such cases, if the claim is reasonable, 
or the person is normally reasonable, I will tap into this allocation to keep 
the peace." 
Not all of us can allocate $5,000 a year for a Shalom Bayis account. Yet 
there are things, such as time, that we may yearn to use more generously 
when our dream situation is realized. Take for example the average worker 
who is answerable to a boss. They dream of being more patient and 
encouraging to others, but they don't quite have the time to be as generous 
as they would like. But, if someone is promoted to leadership they then 
have a remarkable choice. Now that they no longer have a boss in a formal 
way, they can decide to become pompous and self-centered, or they can 
decide that their time is now their own to decide how to use it for the benefit 
of the people they are responsible for. They can now afford to leave their 
office door open and allow people to come in and chat and get a good word 
from the principal or boss. Which one will it be, now that they have arrived? 
I know of a dentist who had a dream that when he gets his own office, and 
is his own boss, he would take off 3 weeks a year to travel abroad and offer 
services to needy children. Recently he achieved that milestone in his life, 
and he did. He took the time off just as he planned he would do when he 
would "arrive." 
It is indeed remarkable that a person should remember and implement the 
dreams of the past, when they actually do "arrive." It is precious to hear the 
words of the landowner, upon whom many other people's livelihood 
depends, state with clarity that it is G-d's blessing that brought him to where 
he is today, and he recognizes his responsibility to others in the community. 
But it is also interesting that one need not wait for all criteria to be met in 
order to start fulfilling our dreams. One can begin a small Shalom Bayis 
account before he or she can afford a big one. One can have a little extra 
dose of patience for people even as we live life as ordinary citizens. And, 
one can choose to allocate a bit of time to an altruistic cause that we value 
even before we have "arrived." 
In fact, it sometimes takes almost a lifetime to "arrive," or to prepare for 
retirement. That’s why Avos (2:4) advises us that we not wait until we 
“arrive.” By implementing the dreams as best as we can without delay, we 
ensure that we will be ready to "arrive." When we do, that "arriving" will 
really be a fulfillment of our dreams. 
With best wishes for a wonderful Shabbos! 
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Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Ki Savoh Elul, 5777 
Yeshiva Kesser Torah of QueensCopyright 2017 
“The Incredible Depth Of Torah” 

כם לב לדעת ועינים לראות ואזנים לשמוע עד היום הזה""ולא נתן ה' ל  
"And the L-rd did not give you a heart to know, and eyes to see, nor ears 
to hear, until this day...observe, therefore the words of this covenant and 
do them...(Dvarim 29:3)" 
These psukim relate Moshe Rabbeinu's final discourse before his death, which 
he delivered at the culmination of forty years in the מדבר. Moshe tells Klal 
Yisroel that they had "no heart to understand, no eyes to see, nor ears to hear, 
until this day." Rashi explains: “No man can thoroughly understand the 
knowledge of his Rebbe, nor the wisdom of his studies, until forty years had 
elapsed. Therefore, Hashem would not be strict and exacting with them “until 
this day”. But after the forty years had elapsed, He would then be strict and 
exacting.” 

Rashi is thus saying that when Moshe Rabbeinu told Klal Yisrael that until that 
time had transpired they had no heart, eyes or ears, he was in essence declaring 
that they, were nisht kayn mentchen, non entities. Hashem could not be strict 
with Klal Yisoel, nor hold them fully responsible to observe the words of His 
Torah, because forty years had not as yet elapsed. But now after forty years 
had in fact elapsed, they would be fully capable of grasping the wisdom of 
Hashem’s Torah. Hashem would therefore be exacting with them, and would 
hold them fully responsible to observe and fulfill every word of the Torah. 
This is mystifying. Who were these people who could not grasp Hashem's 
Torah during forty years in the desert? They were the דור דעה, the greatest and 
most spiritually elevated generation that had ever lived! They were a 
generation that was privileged to walk through קריעת ים סוף, wherein the 
simplest maid servant was privy to visions of prophecy beyond that of the holy 
prophet Yechezkel. They were a generation where suckling infants pointed 
towards Heaven and declared, "זה קלי ואנוהו, This is my G-D and I shall glorify 
Him." This was a generation where each and every person was privileged to 
actually hear the words of הוא הקדוש ברוך , Himself, reverberate through the 
very fiber of their beings as Hashem began expounding the Ten 
Commandments at Har Sinai. They were a generation where men, women, and 
children attained the highest spiritual levels of prophecy. 
How then, could Moshe Rabbeinu possibly state that such extraordinary 
people were incapable of fully understanding Hashem’s Torah? Moreover, 
how could he state that this דור דעה had neither hearts, eyes, nor ears, in 
essence, labeling them “Nisht kayn mentchen” 
, virtual non entities? 
Furthermore, who taught the Torah to this דור דעה? It was none other than 
Moshe Rabbeinu himself, the greatest of all Rebbeim. It was he who was 
privileged to hear the Torah directly from the Almighty Himself, the very 
source of all wisdom and understanding. Moshe proceeded immediately to 
teach the Torah to the דור דעה firsthand. How, then, could the דור דעה, students 
par excellence, studying under the Rebbe par excellence, the greatest Rebbe 
of all time, be incapable of grasping Hashem's Torah? 
We glean from here the incredible depth and profundity of Hashem's Torah. 
Even the most exceptional students studying under the greatest Rebbe were 
incapable of comprehending the ultimate depth of their Rebbe's teachings. 
Only after they matured as a result of four decades, a veritable lifetime, of 
spiritual growth in the Midbar, were they fully capable of grasping their 
Rebbe's teachings of Hashem's Torah. 
How fortunate are we to have the opportunity to study Hashem's Torah. How 
blessed are we to be able to delve into its myriad intricacies, secrets and 
beauties. How privileged are we to be able to immerse ourselves in its never 
ending waters. There is no greater wisdom in the entire creation than the 
wisdom of Torah. How much must we dedicate ourselves and exert our 
energies toward acquiring its knowledge. 
May we all be zoche to immerse ourselves totally in the study of Hashem's 
Holy Torah. Amen! 
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Covenant & Conversation 
Ki Tavo 5777 
In two sentences in this week’s sedra, the Torah summarises the entire 
relationship between God and the people of Israel: 
You have affirmed [he-emarta] this day that the Lord is your, God, that you 
will walk in His ways, that you will observe His laws and commandments 
and rules, and that you will obey Him. And the Lord has affirmed [he-
emirkha] this day that you are, as He promised you, His treasured people 
who shall observe all His commandments. (Deut. 26:17-18) 
Here, set out with disarming simplicity, is the dual relationship, the 
reciprocity, at the heart of the covenant. It is an idea made famous in the 
form of two jingles. 
The first, that of William Norman Ewer: 
How odd 
Of God 
To choose 
The Jews 
And the second, the Jewish riposte: 
Not quite 
So odd – 
The Jews 
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Chose God 
Between God and the people is a mutual bond of love. The Israelites pledge 
themselves to be faithful to God and His commands. God pledges Himself 
to cherish the people as His treasure – for though He is the God of all 
humanity, He holds a special place in His affection (to speak 
anthropomorphically) for the descendants of those who first heard and 
heeded His call. This is the whole of Tanakh, the Hebrew Bible. The rest is 
commentary. 
The English translation, above, is that of the Jewish Publication Society 
Tanakh. Any translation, however, tends to conceal the difficulty in the key 
verb in both sentences: le-ha’amir. What is strange is that, on the one hand, 
it is a form of one the most common of all biblical verbs, lomar, “to say”. 
On the other, the specific form used here – the hiphil, or causative form – 
is unique. Nowhere else does it appear in this form in the Bible, and its 
meaning is, as a result, obscure. 
The JPS translation reads it as “affirmed”. Aryeh Kaplan, in The Living 
Torah, reads it as “declared allegiance to”. Robert Alter renders it: 
“proclaimed”. Other interpretations include “separated to yourself” 
(Rashi), “chosen” (Septuagint), “recognised” (Saadia Gaon), “raised” 
(Radak, Sforno), “betrothed” (Malbim), “given fame to” (Ibn Janach), 
“exchanged everything else for” (Chizkuni), “accepted the uniqueness of” 
(Rashi to Chagigah 3a), or “caused God to declare” (Judah Halevi, cited by 
Ibn Ezra. 
Among Christian translations, the King James Version has, “Thou hast 
avouched the Lord this day to be thy God”. The New International Version 
reads: “You have declared this day that the Lord is your God”. The 
Contemporary English Version has: “In response, you have agreed that the 
Lord will be your God”. 
What is the significance of this unique form of the verb “to say”? Why is it 
used here? The use of language in the Torah is not vague, accidental, 
approximate, imprecise. In general, in the Mosaic books, style mirrors 
substance. The way something is said is often connected to what is being 
said. So it is here. What we have before us is a proposition of far-reaching 
consequence for the most fundamental question humanity can ask itself: 
What is the nature of the bond between human beings and God – or between 
human beings and one another – such that we can endow our lives with the 
charisma of grace? The answer given by the Torah, so profound that we 
need to stop and meditate on it, lies in language, speech, words. Hence the 
singling out, in this definitive statement of Jewish faith, of the verb meaning 
“to say”. 
We owe to the later work of Wittgenstein, developed further by J. L. Austin 
(How to do things with words) and J. R. Searle (Speech Acts), the 
realisation that language has many functions. Since the days of Socrates, 
philosophers have tended to concentrate on just one function: the use of 
language to describe, or state facts. Hence the key questions of philosophy 
and later science: Is this statement true? Does it correspond to the facts? Is 
it consistent with other facts? Can I be sure? What evidence do I have? 
What warrant do I have for believing what I believe? Language is the 
medium we use to describe what is. 
But that is only one use of language, and there are many others. We use it 
to classify, to divide the world up into particular slices of reality. We also 
use it to evaluate. “Patriotism” and “jingoism” both denote the same 
phenomenon – loyalty to one’s country – but with opposite evaluations: 
Patriotism = good, jingoism = bad. 
We use language to express emotion. Sometimes we use it simply to 
establish a relationship. Malinowsky called this phatic communion, where 
what matters is not what we say but the mere fact that we are talking to one 
another (Robin Dunbar has recently argued that speech for humans is like 
“grooming behaviour” among primates). We can also use language to 
question, command, hypothesise and imagine. There are literary genres like 
fiction and poetry which use language in complex ways to extend our 
imaginative engagement with reality. The philosophical-scientific mindset 
that sees the sole significant function of language as descriptive – taken to 
an extreme in the philosophical movement known as “logical positivism” 
– is a form of tone-deafness to the rich variety of speech. 
The Mosaic books contain a deep set of reflections on the nature and power 
of language. This has much to do with the fact that the Israelites of Moses’ 
day were in the place where, and the time when, the first alphabet appeared, 
the proto-semitic script from which all subsequent alphabets are directly or 
indirectly derived. Judaism marks the world’s first transition on a national 
scale from an oral to a literate culture. Hence the unique significance it 

attaches to the spoken and written word. We discover this at the very 
beginning of the Torah. It takes the form of the radical abandonment of 
myth. God spoke and the world came into being. There is no contest, 
no struggle, no use of force to subdue rival powers – as there is in every 
myth without exception. Instead, the key verb in Genesis 1 is simply 
leimor, “God said [vayomer], Let there be . . . and there was.” Language 
creates worlds. 
That, of course, is Divine — not human – speech. However, J. L. Austin 
pointed out that there is a human counterpart. There are certain things 
we can create with words when we use them in a special way. Austin 
called this use of speech performative utterance (more technically, 
illocutionary acts). So, for example, when a judge says, “This court is 
now in session”, he is not describing something but doing something. 
When a groom says to his bride under the wedding canopy, “Behold 
you are betrothed to me by this ring according to the laws of Moses and 
Israel”, he is not stating a fact but creating a fact. 
The most basic type of performative utterance is making a promise. 
This is the use of language to create an obligation. Some promises are 
unilateral (X commits himself to do something for Y), but others are 
mutual (X and Y make a commitment to one another). Some are highly 
specific (“I promise to pay you £1,000”), but others are open-ended (“I 
promise to look after you, come what may”). The supreme example of 
an open-ended mutual pledge between human beings is marriage. The 
supreme example of an open-ended mutual pledge between human 
beings and God is a covenant. That is what our two verses state: that 
God and the people of Israel pledge themselves to one another by 
making a covenant, a relationship brought into existence by words, and 
sustained by honouring those words. 
This is the single most radical proposition in the Hebrew Bible. It has 
no real counterpart in any other religion. What is supremely holy is 
language, when used to create a moral bond between two parties. This 
means that the supreme form of relationship is one that does not depend 
on power, superior force, or dominant-submissive hierarchy. In a 
covenantal relationship both parties respect the dignity of the other. A 
covenant exists only in virtue of freely given consent. It also means that 
between Infinite God and infinitesimal humanity there can be 
relationship – because, through language, they can communicate with 
one another. The key facts of the Torah are that [a] God speaks and [b] 
God listens. The use of language to create a mutually binding 
relationship is what links God and humankind. Thus the two verses 
mean: “Today, by an act of speech, you have made God your God, and 
God has made you His people”. Words, language, an act of saying, have 
created an open-ended, eternally binding relationship. 
Hence the name I have given to my series of Torah commentaries: 
Covenant and Conversation. Judaism is a covenant, a marriage between 
God and a people. The Torah is the written record of that covenant. It 
is Israel’s marriage-contract as God’s bride. Conversation – speaking 
and listening – is what makes covenant possible. Hence the dual form 
of Torah: the written Torah, through which God speaks to us and the 
Oral Torah through which we speak to God by way of interpreting His 
word. Judaism is the open-ended, mutually binding, conversation 
between Heaven and earth. 
Despite the deep influence of Judaism on two later faiths, Christianity 
and Islam, neither adopted this idea (to be sure, some Christian 
theologians speak of covenant, but a different kind of covenant, more 
unilateral than reciprocal). There are no conversations between God 
and human beings in either the New Testament or the Koran – none 
that echo the dialogues in Tanakh between God and Abraham, Moses, 
Elijah, Hosea, Jeremiah, Jonah, Habakkuk and Job. Judaism, 
Christianity and Islam – the religion of sacred dialogue, the religion of 
salvation and the religion of submission – are three different things. 
The use of language to create a moral bond of love between the Infinite 
and the finite – through covenant on the one hand, conversation on the 
other – is what makes Judaism different. That is what is set out simply 
in these two verses: Speaking a relationship into being, le-ha’amir, is 
what makes God our God, and us, His people. 
Shabbat shalom, 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he served 
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Peninim on the Torah 
ז"תשעפרשת כי תבוא   

Parashas Ki Savo 
שמע ד' את קלנוונצעק אל ד' אלקי אבותינו וי  

Then we cried out to Hashem, the G-d of our forefathers, and 
Hashem heard our voice. (26:7) 
The Chassidic Masters teach that, when Klal Yisrael was enslaved in 
Egypt, they lost the power to articulate their needs to Hashem. Sagar 
aleihem ha’midbar; “The wilderness has locked them in” (Shemos 
14:3). Pharaoh claimed that the Jews were confused and lost in the 
wilderness; literally, they were locked in. Midbar is interpreted by the 
Masters as medaber, to speak. Their ability to speak, to pray to Hashem 
properly, to voice their concerns and plead their case was locked, i.e., 
they were unable to speak. Thus, the only manners of expression left 
for them were: anachah, groaning; zaakah, crying out; shaavah, 
outcry/crying; naakah, moaning. These are not terms of speech, 
because we had not yet reached that level in which we could speak to 
Hashem. 
Shaavas aniyim Atah sishma; “The outcry of the poor You hear” 
(Tefillas Nishmas, nusach Sfard). Chazal (Nedarim 41a) say, “Ein ani 
ela b’daas, A (true) poor person is one who is impoverished of 
understanding.” The Nesivos Shalom explains that, like the poor 
person/poor of intelligence, who lacks the ability to speak, to express 
himself intelligently, so that he cries out, so, too, was Klal Yisrael in 
Egypt. Impeded in their ability to pray to Hashem, to articulate clearly 
their needs, their pain, their aspirations, they resorted to crying out. 
We, too, are often so overwhelmed by our physical desires that we are 
unable to think properly, to express ourselves cogently to Hashem. The 
Nesivos Shalom observes that Shabbos is a time of spiritual clarity, 
when the tefillos, prayers, that are lacking during the week, due to our 
impoverished/physical state, come to the fore anew, with fresh clarity. 
We must then see to it that our tefillos of Shabbos carry over to the 
week. This, of course, achieves efficacy only if one makes a point to 
attend shul and daven – not socialise (author’s addendum). The 
advantage of Shabbos, the benefits reaped from the rich, spiritual 
atmosphere that permeates the person, his home, his life, allows him to 
daven in such an exalted manner that he is able to offer his heartfelt 
feelings to Hashem. To articulate to the Almighty is to reach out to Him 
in a manner ordinarily unattainable during the weekdays, when he is 
absorbed with the endeavours of his mundane, physical life. 
The Nesivos Shalom quotes the Toras Avos, who offers a similar 
explanation with regard to Tekias Shofar. He analogises our Tekias 
Shofar “prayer” to sons of a king who were taken captive by a band of 
thieves. During the ensuing stay of captivity, the princes themselves 
were so influenced by the rough environment and vulgar nature of their 
captors that they became like them. No longer did they speak with 
refinement. They were uncouth, gross individuals, who spoke in a 
manner becoming such dropouts from society. A number of years 
passed, and the princes were finally rescued and returned to the palace. 
They entered the palace and began speaking to their father, the king, in 
their newly-acquired vernacular. 
Understandably, the king was clueless concerning what they were 
saying, to the point that he said, “These are not my sons!” When the 
princes saw that they were about to be dismissed, they began crying out 
“Tatte! Father! Do you not recognise us?” They were no longer 
speaking in their vulgar language; they were crying out to their father. 
Now, he heard them! They were his children. 
A Jew stands before Hashem on Rosh Hashanah unsure of what to say, 
how to plead, what excuse to give. He has no mouth, no words, nothing 
intelligent to articulate, to explain the past year and why 
he is not where he was supposed to be at this point in life. What does a 
son whose father neither understands nor recognises him, do to get his 
father’s attention? He cries! Our cries are the tekios, shevarim, teruah, 
the blasts of the Shofar, which represent our broken hearted emotions. 
Vanitzaak el Hashem, vayishma es koleinu – “We cried out to 
Hashem… and He listened to our voices” – not our words, because we 
were unable to speak. We cried. He heard our emotional pleas. 
Yosef Mendelevich was a refusenik who stood up to the evil empire of 
the USSR before the fall of the Iron Curtain. In his autobiography, 
“Unbroken Spirit,” he describes his youth and his first memory of 

Hashem. He was outwardly raised as a good and loyal Soviet, while 
inwardly he had questions concerning some unusual rituals that were 
somehow connected with his Jewish heritage. As a young boy, he did 
not have the luxury of a Jewish education, so his knowledge of religion, 
Hashem, Torah and mitzvos was nil. These are things that we take for 
granted. Perhaps if we would meet Jews who might even be living on 
our block, who were raised without everything which we take for 
granted, we might no longer take them for granted. He describes his 
first memory of Hashem at the age of ten. 
Yosef recalls returning home from school to find his house in shambles, 
furniture overturned, books strewn on the floor, clothes all over. It 
appeared as if it had been hit by a tornado. His mother explained that 
the government was searching their home for Jewish artefacts, which 
they found. As a result, his father was arrested and taken off to prison. 
Yosef describes vividly that fateful day when the entire family came to 
the courthouse to be present in support of his father, when the judge 
would declare his verdict. At the moment that Yosef saw his father 
standing there, waiting for the judge’s pronouncement, he was filled 
with an overwhelming emotion. From the depths of his heart, he cried 
out, “Hashem! Please save us!” He was as shocked as everyone else, 
because he had never heard of Hashem. He had never prayed, studied, 
interacted in any manner with Hashem. Actually, being Jewishly 
illiterate, he was an ani b’daas, person impoverished in understanding, 
a Jewish boy by birth – but totally foreign to Judaism. Never having 
been educated about Hashem, how did he cry out like that? The cry 
emanated from his innermost soul. The Pintele Yid, essential Jew, was 
crying out to his Father in Heaven, “Tateh! Shoin genuck, enough! 
Please!” 
That moment was the game-changer, as he became consumed with 
Judaism. He desired to meet, greet, study with, and teach fellow Jews. 
He was eventually sentenced to eleven years in Siberia for his activities 
as a “refusenik,” but he was proud. He was answering the cry from his 
innermost soul. 
There are many Jews, some from without, others who are among us, 
who sadly stifle that cry. They are acutely aware of its existence, but 
they are afraid of the implications of allowing it to emerge from within. 
We should all shed a tear for them. 

הבית מן הקדש ביערתי אלקיך 'ד לפני ואמרת  
Then you shall say before Hashem, your G-d, “I have removed the 
holy things from the house.” (26:13) 
Viduy Maaser, the confession one makes proclaiming that he has 
fulfilled his sacred duty to give the various tithes and other gifts 
apportioned from his crops, is a mitzvas asei, positive commandment. 
The commentators struggle with the term viduy, a word reserved for 
confessing a sin or wrongdoing. In this case, however, the person is 
carrying out a mitzvah. Why would confession be necessary? The 
Satmar Rebbe, zl (Divrei Yoel), met with the Vishnitzer Rebbe, zl, 
(Ahavas Yisrael) and, in the course of the conversation, this question 
came up. The Vishnitzer quoted Horav Levi Yitzchak, zl, m’Berditchev, 
who comments concerning the verse recited in Mussaf Shemoneh Esrai 
of Rosh Hashanah, Ki zocher kol ha’nishkachos Atah, “For it is You 
Who eternally remember all forgotten things.” When a person performs 
a mitzvah and allows his positive action to go to his head, Hashem 
“forgets” the good deed. He does not countenance arrogance, even 
regarding a positive commandment. If a person commits a sin and is 
troubled by his misstep, if he is unable to forget his wrongdoing – 
Hashem “forgets” it. The mere fact that the person is troubled is 
comforting to Hashem. Likewise, if a person “forgets” his positive 
mitzvos, not allowing his good deeds to turn his head, Hashem will then 
“remember” them. This is the meaning of Zocher kol ha’nishkachos, 
“He remembers the good deeds that we forgot.” 
The Satmar Rebbe added that, based on this, we may understand why 
Viduy Maaser is called viduy, although no sin has been committed. 
When a person recites Viduy Maaser, he declares, Lo avarti 
mimitzvosecha v’lo shochachti: “I did not transgress Your mitzvos and 
I did not forget” (Ibid 26:13). What the person is saying (we may 
interpret his words as) is, “While I did not transgress Your mitzvos, I 
fulfilled each mitzvah correctly in accordance with Your directions. On 
the one hand, v’lo shochachti, “I did not forget.” This means, “I did not 
forget the good that I have done. It has remained with me, giving me 
great satisfaction.” While there is certainly nothing 
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wrong/inappropriate about having satisfaction, one should not allow it 
to go to his head. After all, he is only carrying out Hashem’s command. 
This idea applies to life, as well. All too often, someone does well and 
it is all he can talk about. He feels that he need go no further, do no 
more, nor continue on. He simply rests on his laurels and basks in the 
accolades that he has received. Life is about constant upward, forward 
movement. When one stops moving, he stagnates. When one constantly 
talks about the wonderful things that he has done, it becomes boring. 
No one is interested in listening to the same story over and over again. 
We need new growth; resting on past laurels is still resting, and it does 
not reflect progress. 

ישראל עמך את וברך השמים מן קדשך ממעון השקיפה  
Gaze down from Your abode, from the heavens and bless Your people 
Yisrael. (26:15) 
Rashi explains that this prayer implies: “Hashem, we have carried out 
Your wishes. We have done that what You decreed upon us; now, You 
do what behooves You.” The word hashkifah, “gaze (down)” is unique 
in that it is almost always used to denote careful examination to 
determine the appropriate punishment. In other words, it is not used in 
connection with something positive about to occur. Rashi observes this 
in his commentary to Bereishis 18:16, Vayashkifu al pnei Sodom; 
“They (the angels) gazed towards Sodom.” The angels who had come 
to visit and participate in the healing of Avraham Avinu, now gazed on 
the city which would be their next stop – the city in whose destruction 
they would participate. Apparently, the hashkifah of Viduy Maaser is 
different (as explained by the commentators), because when Jews 
contribute to the poor (when Jews act as they should, being kind and 
compassionate to their fellow Jew), the Middas HaDin, Attribute of 
Strict Justice, is transformed into Middas HaRachamim, the Attribute 
of Mercy. 
It makes sense, but is it necessary to distinguish between the two 
instances of “gazing” between the gazing on Sodom, and Hashem’s 
gazing down on us? Apparently, since the distinction is made, it 
indicates that some commonality between the hashkifah of Viduy 
Maaser and that of Sodom must exist. What could this possibly be? 
Horav Elazar HaKohen Kahanov, zl, explains that the angels who 
gazed at Sodom did so for a good reason. Actually, it was of a positive 
nature. Prior to punishing a person, especially a large community, it 
must be discerned whether they are sinners or they committed a sin, an 
external act of iniquity, which does reflect upon their actual hashkafah, 
outlook, perspective, on life and living. In other words, to put it simply: 
Are they evil, or did they just commit an act of evil? Why did the people 
of Sodom act in such a reprehensible manner? 
Was it caused by outrage: they simply could not tolerate outsiders, 
especially beggars who came to take their hard-earned money? Was 
their sin a temporary lapse, an error in judgement, a one-time deferment 
to the wiles of the yetzer hora, evil-inclination? Or was it their outlook, 
the way of life that they chose for themselves? When it is a temporary 
lapse caused by an extraneous influence, there is hope. If, however, it 
is already imbedded in one’s hashkafatah, it is much deeper than a 
simple deviation. This person is evil incarnate. He deserves the ultimate 
punishment. 
We know from studying Chazal that the evil of Sodom was no walk in 
the park; it was no temporary lapse. These people had developed an 
entire hashkafah, outlook, of evil. Chesed, acts of loving kindness, were 
an anathema to them, a symbol of weakness. They waged war with 
kindness; they despised goodness. For such people, whose hashkafas 
ha’chaim, outlook on life, is so perverted, there is only one solution: 
they have no place in society. 
The hashkifah that accompanies Viduy Maaser is also about outlook – 
a Jew’s outlook, a Jew’s hashkafah, a Jew’s true way of life. While it 
is true that we all have temporary lapses, downfalls which must be 
corrected, our intrinsic hashkafah, our outlook on life, is replete with 
compassion and sensitivity for our fellow. When we bring our matanos, 
gifts for the Kohen, Levi and ani, poor man, we do so out of pride, love 
and empathy. We come to the Bais Hamikdash, our hearts filled with 
joy, bursting with enthusiasm and excitement, knowing that we are 
carrying out Hashem’s Will wholeheartedly. No one is bending our 
arms, because this is who we are. Thus, we ask Hashem to hashkifah, 
gaze down from upon High, and observe that our actions are a reflection 
of our true selves. 

Yes, a connection exists between the hashkafas/gazing of the angels to 
that which we ask Hashem to do concerning our matanos. They both 
focus on the true essence, the hashkafah, of the person. Sodom’s 
hashkafah warranted their destruction. We pray that our hashkafah will 
be our source of merit for life, good health and spiritual reward. 

בהר ...האלה האבנים את תקימו הירדן את בעברכם והיה  
 עיבל
It shall be when you cross the Jordan, you shall erect these stones… 
on Har Eival. (27:4) 
Har Gerizim was the site of the blessings; Har Eival served as its 
counterpart, the site reserved for the curses. Would it not make sense 
that the Mizbayach, Altar, upon which the Korbanos Shelamim, Peace-
offerings and Festive-offerings were brought, would be situated on Har 
Gerizim, the mountain of blessing? Har Eival was the mountain upon 
which the curses were pronounced. One would consider it an unlikely 
candidate for the Mizbayach. Horav Moshe Feinstien, zl, illuminates us 
with an insight into the meaning of -- and the distinction between -- 
blessing and curse. 
Blessing is defined as abundance, fulfilment of all one’s needs; curse 
means the opposite: Chisaron, insufficiency, privation, an awareness 
that one’s life is unfulfilled. The problem arises when he who is 
“blessed” with abundance begins to think that he deserves it, because 
he is a tzaddik, righteous man. He warrants blessing as reward for his 
good deeds and virtue. Such a person falls into the danger zone of 
complacency, of thinking that he has it; he has done it all; he is there; 
there is no longer a need on his part to strive for higher and better. Such 
a person risks having his blessings become the source of curse for him. 
Man’s sole purpose in life is continued, consistent Torah study and 
mitzvah performance. Whatever causes him to pause, to halt his striving 
for more, is a curse. 
The optimum blessing is experienced when one is satisfied with the 
material gifts that Hashem has granted him, but actually dissatisfied 
with his own Torah and mitzvos. Blessings are granted on the basis that 
one not become spiritually complacent, not rest on the laurels of past 
spiritual achievements. It is logical that when one is “deprived” of 
material abundance, he will place greater focus on his spiritual striving. 
Simply, when he thinks he has already received his reward, he thinks 
he should not have to bother with more spirituality: “I seem to be doing 
quite well.” This attitude has the ability to transform a blessing into a 
curse. Being satisfied with what we have only applies to material gifts 
– not spirituality. 
Hashem conveyed this message to the people when He had the Altar 
which is used for festive sacrificial service placed on Har Eivel, the 
mountain reserved for the pronouncement of the curses. In this way, the 
nation will realise that privation and lack can lead to blessing. 
Perhaps we may elaborate on this theme. Blessing and curse are 
relative, a matter of perspective. A three-year-old boy wants to eat an 
entire chocolate cake. His mother knows that if he succeeds in 
devouring the cake, he will become quite sick. Second vignette: Ask a 
young child what his mother does all day. The reply will probably be, 
“Nothing.” The mother will invariably give you a long list of motherly 
duties, which began at 5:00am when she groped her way out of bed. 
Third case: A group of men stab a person with knives. Soon after this, 
they knock him unconscious, saw open his chest, proceed to suction out 
his blood prior to removing a vital organ. Such a scene will definitely 
raise one’s ire, until he realises that he is observing open-heart surgery. 
By now, the reader understands that it all depends from what vantage 
point one gazes on an occurrence. We often feel deprived and wonder 
why Hashem does not grant us what we ask. Why are we “cursed”? We 
view occurrences from the seat of emotion, rather than from intellect. 
We lack the patience to perceive the larger picture. A blessed person 
trusts; is intelligent, is reasonable, waits to see and grasp the whole 
picture. The Mizbayach was placed on Har Eival as a message for those 
who always think they have received the short end of the deal. They are 
wrong! 

הקללה על יעמדו ואלה ...העם את לברך יעמדו אלה  
These shall stand to bless the people… and these shall stand for the 
curse. (27:12,13) 
There appears to be a change in the vernacular between blessing and 
curse. Concerning blessing, the Torah writes l’varech es ha’am, “to 
bless the people,” implying proactive blessing, while regarding curse, 
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it states, “stand for curse,” almost as if the curse happens by itself. The 
Kli Yakar explains that this is, indeed, the case. Blessing is actively 
bestowed by Hashem to the person who deserves it. Curse, however, is 
the result of hastaras Panim, Hashem concealing Himself (so to speak) 
from he whose actions warrant curse. Hashem removes Himself, takes 
off the protective covering that spares us from pain. Once our 
protection is gone, it is no wonder that we fall prey to the forces of evil, 
to curse. 
This is a powerful lesson from which there is much to be derived. 
Hashem is there for us – if we want Him. When a person sins, he, by 
his very actions, rejects Hashem. He is implying, “No thanks, I am not 
interested.” Hashem listens to him. We hear people who have sadly 
been on the receiving end of troubles say, “I have been cursed.” From 
the Kli Yakar, we observe that a person is not cursed; rather, if he is not 
deserving of Hashem’s protection (for whatever reason. It might even 
be Heavenly ordained for ultimately engendering good), he will be left 
exposed to the “elements” that result from his sin. Perhaps we should 
ask ourselves if we are as quick to thank Hashem for the good that He 
bestows upon us as we are to kvetch when something does not seem to 
go our way. 

הזאת התורה בספר כתוב לא אשר מכה וכל חלי כל גם  
השמדך עד עליך 'ד יעלם  

Even any illness and any blow that is not written in this Book of the 
Torah, Hashem will bring upon you, until you are destroyed. (28:61) 
This pasuk caps it off. If there were not enough curses (98) to punish 
us, we are informed that, just because the curse did not appear in the 
Torah, we will not be exempted from it. Every illness or blow, in other 
words, everything that could possibly be imagined – is included in the 
punishments available for disciplining us, if necessary. This presents us 
with a very bleak outlook. Horav Mordechai Pogremonsky, zl, 
addressed this issue, when the Telshe students who were displaced from 
their yeshivah were living in Shidlov, at the beginning of World War 
II. Tensions were rising, as fear of the Nazi invasion was becoming 
more imminent with each passing day. 
Rav Pogremonsky distinguished between the makkos ha’kesubos 
baTorah, those blows that are written in the Torah, and those which are 
not. Those blows which are not included in the Torah are of a unique 
nature in that they address the very existence of the Jewish People. 
These makkos are of a nature that, Heaven forbid, they could destroy 
our People. It is specifically with regard to this aspect that these blows 
are ineffective. Hashem has given us a promise that He will never 
destroy Am Yisrael, our nation – regardless of our iniquity. Chitzai 
achaleh bahem, “My arrows shall I use up against them (Devarim 
32:23): Chazal (Sifri) consider this a blessing in disguise, chitzai kalim 
v’heim einan kalim, “My arrows will be used up, but they will not be 
used up.” Klal Yisrael will never cease to exist. This is Hashem’s word. 
Therefore, those kelalos, curses/blows that are not in the Torah are of 
concern, but they should not create anxiety to the point that we think 
an end, Heaven forbid, will come to our People. That will never happen. 
Rav Pogremonsky concluded that, while it is true we were witness to 
brutality and terror that is beyond anything that has ever occurred and 
beyond anything alluded to in the Torah, it does not mean that we have 
met our downfall: “Does this mean that we have reached the point of 
no return? No! If the Nazis come at us with a blow that is not written 
in the Torah, then it is a clear indication of their defeat. Indeed, the 
beginning and end of their downfall will be due to their utter brutality 
towards the Jewish People.” 
Va’ani Tefillah 

ישראל עמו חולי רופא  
Rofeh cholei amo Yisrael. 
Who heals the sick of His People, Yisrael. 
When we pray to Hashem to heal an individual of his illness, we add, 
b’soch shaar cholei Yisrael, “among the other ill people of Yisrael.” 
We do not ask only for ourselves or for a close relative or friend; we 
ask for all of our people to be healed of their ills. 
We do so, explains Horav Yitzchak Kirzner, zl, because we 
acknowledge the unique role and mission of each and every Jew in his 
contribution to the world. Hashem has created each of us with a special 
mission to accomplish. When a person is ill, he cannot fulfil his 
mission, thus depriving the world of its perfection. 

We ask Hashem to consider that merit, that mission which will be left 
incomplete as long as that person is ill. We do not ask for health just 
because we care for that person. We look at the larger picture, the 
global, Klal Yisrael picture – because this is where a person’s z’chusim, 
merits, are purposeful. Sure, we want our friends/relatives to live; this 
goes without saying. If we are to present a good reason, however, it 
should be that, as long as that person is incapacitated, he/she cannot 
make his/her unique contribution to the Jewish nation at large. 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Ki Savo - Yeshaya 60:1 
This week's haftorah brings us to the concluding dimensions of 
Hashem's encompassing efforts to comfort the Jewish people. The 
prophet Yeshaya shares with us a glimpse of the glorious era of 
Mashiach and reveals Hashem's unbelievable sensitivity and concern 
for His chosen nation. Yeshaya begins, "Rise and project your light 
because the radiance of Hashem shines upon you." (60:1) The prophet's 
message is that in the days of Mashiach the Jewish people will serve as 
a reflection of Hashem's light unto the nations of the world. Yeshaya 
continues, "Lift your eyes and see them coming; your sons coming from 
afar and your daughters accompanied by the kings of the world." (60:3-
5) The cloud of darkness and confusion which continuously plagues 
society will finally be lifted and the entire world will flow into 
Jerusalem in streams to discover the truths of Hashem and His Torah. 
Instead of the all too familiar scene of the Jewish people f lowing out 
of their homeland into exile, a new flow will occur. Not only will our 
oppressors permit us to return to Israel, they will even personally escort 
us back to our homeland. And to complete this picture, nations will 
display sincere interest in the Jewish people's traditions and will flock 
to our homeland to discover our Jewish values and systems.The influx 
will be so overwhelming that we will wonder in amazement if we are 
merely imagining these sights, or if, in truth, history has made a full 
turnabout. 
The prophet continues, "All the choice sheep of Kedar will gather to 
you.... to be offered on My altar and accepted with desire." (60: 7) The 
nations of the world will appreciate in sincerity the value of service to 
Hashem through sacrifice and will continuously offer Him an 
abundance of sacrifices. In place of their cruel campaign for thousands 
of years to destroy and never allow the reconstruction of the Bais 
Hamikdash they will finally comprehend spiritual values and utilize the 
Bais Hamikdash to capacity. The prophet adds, "And foreign nations 
will build your walls and their kings will contribute the funds." (60:10) 
Even the demolished walls of Israel's cities will be rebuilt by her 
oppressors, nations who previously acted so harshly toward the Jewish 
people. 
Hashem explains the reason for this unexpected reversal and says, 
"Because in My time of anger I smote you and in My time of desire for 
you, I will show you My compassion." (60:10) The Metzudos Dovid 
explains this passage in the following manner. Needless to say, the 
experiences of the Jewish people are unparalleled by any other nation. 
Their extent of shame, persecution and tragedy covers the pages of 
world history in awesome proportions. This is because they, and only 
they, are the direct subject of Hashem's disturbance and anger. Unlike 
the nations of the world who are generally ignored by Hashem the 
Jewish people are always in His direct focus. Hashem responds to our 
every turn and reprimands us accordingly with the constant severe 
beatings we suffer. But all of this is an outgrowth of His unconditional 
love for us and His determination to keep us on the right path. And 
when the moment arrives for Hashem to display His kindness to His 
people it will be done in these v ery same proportions. Being the direct 
subject of Hashem's concern and compassion Hashem will shower His 
love upon His people in a most encompassing way. Hashem pledges to 
reverse the unpleasant experiences of the Jewish people's past and 
replace them with a glorious future. He therefore commits Himself to 
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undoing the darkness of our past with the indescribable brightness of 
our future. 
The Jewish nation finds it quite difficult to forget the pain and shame 
of their exile and to this Hashem responds in a most magnificent way. 
Hashem informs them that their return from exile will be through none 
other than those very same nations who were responsible for the exile. 
They will personally escort the Jews back to their homeland with 
dignity and respect and will actually crave to be amongst those who are 
privileged to reside in the land of Israel. Regarding this, Yeshaya says, 
"And the sons of your past oppressors shall humbly walk to you and all 
of your previous scorners shall prostrate themselves before you." 
(60:14) And as we cited earlier, these very same nations and sovereigns 
who labored so diligently to tear down the walls of Israel will now 
personally rebuild them. 
The prophet completes the picture and states in the name of Hashem, 
"In place of copper I will bring gold and in place of steel I will bring 
silver. I will convert your previous tax collectors into peaceful 
acquaintances and your oppressors into charitable associates." (60:17) 
Hashem's compassion for His people knows no bounds and demands 
that even their financial oppression must be rectified. Therefore in place 
of the oppressors' unwarranted tax collections from the Jewish people, 
these same oppressors will offer the Jews an abundance of personal 
monetary gifts. All the stolen Jewish wealth will be graciously returned 
ten-fold and in addition these same collectors will generously 
contribute considerable financial resources to the Jewish people. (see 
Radak, Malbim, ad loc.) 
The sum total of Hashem's restoration plan for the Jewish people is best 
described in the following words of the prophet. "In place of your 
previous status, forsaken and despised I shall establish you the majesty 
of the world, the joy for all generations." (60:15) Oh, if we could only 
see this now! 
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Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
When Bnei Yisrael dwell in the Land of Israel, its first fruits are to be 
taken to the Temple and given to the kohen in a ceremony expressing 
recognition that it is G-d who guides the history of the Jewish People 
throughout all ages. This passage forms one of the central parts of the 
Haggadah that we read at the Passover Seder. On the last day of Pesach 
of the fourth and seventh years of the seven-year shemitta cycle, a 
person must recite a disclosure stating that he has indeed distributed the 
tithes to the appropriate people in the prescribed manner. With this 
mitzvah Moshe concludes the commandments that G-d has told him to 
give to the Jewish People. Moshe exhorts them to walk in G-d's ways, 
because they are set aside as a treasured people to G-d. When Bnei 
Yisrael cross the Jordan River they are to make a new commitment to 
the Torah. Huge stones are to be erected and the Torah is to be written 
on them in the world's seventy primary languages, after which they are 
to be covered over with a thin layer of plaster. Half the tribes will stand 
on Mount Gerizim, and half on Mount Eval, and the levi'im will stand 
in a valley between the two mountains. There the levi'im will recite 12 
commandments and all the people will answer "amen" to the blessings 
and the curses. Moshe then details the blessings that will be bestowed 
upon Bnei Yisrael. These blessings are both physical and spiritual. 
However if the Jewish People do not keep the Torah, Moshe details a 
chilling picture of destruction, resulting in exile and wandering among 
the nations. 
Insights 
The Red Carpet Treatment 
“That you should take of the first of every fruit of the ground that 
your bring in from your Land that the L-rd your G-d gives you, and 
you shall put it in a basket and go to the place that the L-rd your G-d 
will choose to make His Name rest there.” (26:2) 

I once heard Rabbi Noach Orlowek say to someone who had just 
complimented him on the shiur (lecture) he had given, "Thank you so 
much. Rabbis also need encouragement." 
If you were to ask me as a rebbe (teacher) in a Ohr Somayach, what is 
the most important quality that a rebbe must have, I would say the 
ability to give one's talmidim (students) the belief that they can succeed. 
The Mishna in Tractate Bikurim says that when the bearers of the “first 
fruits” approached Jerusalem, even hired workers in the middle of their 
work were obliged to down tools and greet them, saying: "Welcome, 
our brothers from (such and such place)!" And a flute played in front 
of them all the way until they reached the Temple Mount with their 
offerings. 
The Talmud (Kiddushin 33a and Chullin 54b) points out an apparent 
contradiction to this. It says that a hired worker is forbidden to stop his 
work even to stand for a Talmid Chacham (Torah scholar). Rabbi Yosi 
Bar Avin resolves this matter: "In the case of bikurim, if the bringers 
don't receive an enthusiastic reception there is a possibility that next 
year they won't want to go through the trouble of bringing their first 
fruits up to Jerusalem at all.” 
There is something puzzling about this: The halacha says that a hired 
worker is forbidden to stop work even to greet a Torah scholar — in 
other words that's the right thing to do. Nevertheless when it comes to 
bikurim, if the workers don't stop and greet those bringing their bikurim 
they are considered in the wrong. But surely, those who are bringing 
the bikurim should overcome their feelings of lethargy and rouse 
themselves even though they will not get a “red-carpet” reception! 
After all, it's their mitzvah. 
Even if a talmid lacks the appropriate motivation to fulfill his mitzvah 
of learning Torah, but the rebbe has not done everything to roll out the 
red carpet for him — to imbue him with the enthusiasm and the belief 
that he can succeed — the responsibility is the rebbe's and not the 
talmid's. 
My father was a furniture manufacturer for most of his adult life. He 
used to say to me, "There's no such thing as a bad worker — just a bad 
boss." 
If that's true of furniture, how much more are we, as teachers and 
mentors, responsible for the success of our wards? 
Source: based on the Chiddushei Halev 
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Rabbi Yaakov Solomon 

Between the Fish and the Soup 
Parashat Ki-Tavo - D’var Torah – 5777 
Cursed is the one who will not uphold the words of the Torah to 
perform them. And the entire people shall say Amen (27:26). 
This is the final curse that was to be proclaimed by the Levites facing 
Mount Eival, when the Israelites entered the Promised Land under 
Joshua. It follows eleven curses upon those guilty of wrongdoing, such 
as idolatry in secret, perverting justice, incestuous relationships, and 
the more subtle form of theft (moving the boundary of a neighbor’s 
land). These wrongdoings are the type that may be committed by 
powerful individuals who are beyond the reach of law-enforcement 
authorities (Ibn Ezra, Sforno). They end with: “Cursed is the one who 
will not uphold the words of the Torah to perform them” as referring to 
a person who has the capacity to influence people for good, but chooses 
not to do so (Ramban).  
 The Kli Yakar brings the idea that this final curse applies to the person 
who is engaged with Torah learning for the selfish purposes of 
enhancing his own status and social prestige. He wants to impress 
others with his learning and his scholarship. But he does not strive to 
incorporate what he has learnt into improving himself. He may be 
learning Torah, but his actions are not upholding the words of the 
Torah. What he learns and what he does are two very different things. 
The Kli Yakar (1550-1619) in his era sadly observed: “That is the 
behavior of most of our generation”. 
For example, a person learns, understands, and internalizes that the 
Second Temple has remained destroyed because of groundless hatred.  
Yet he continues to perpetuate that same groundless hatred by taking 
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care to avoid and shun people who do not quite fit into his circle or 
follow his dress code. Such entrenched habits are not easy to correct, 
but the Gemara (Rosh Hashanah 17a, based on Micah 7:18) emphasizes 
that G-d shows especial generosity towards the person who goes out of 
his way and against his own nature to actually do the right thing. 
Indeed the Kli Yakar uses this principle to explain why this section of 
the Parasha opens with “These (tribes) shall stand to bless the people 
on Mount Gerizim” (27:12), and yet continues with: “And these shall 
stand for the curse on Mount Eival” (27:13), rather than “…stand to 
(actively) curse the people on Mount Eival”.  
He explains that the very survival of Israel “the fewest of all people” 
(Deut. 7:7) is a result of G-d’s recognizing that the Israelites have 
indeed striven to keep the Mitzvot – that they have gone against their 
own nature to do the right thing. In blessing the people, He reciprocates 
by suspending His natural scheme of things. He puts aside the default 
pattern of ‘nations come and nations go’ by intervening and ensuring 
that the Israelites get the blessings and goodwill they need for continued 
prosperity. But when G-d hides His face “for all the evil that they did” 
(31:18), He just lets natural pattern reasserts itself; Israel finds itself 
engulfed in the natural historical cycles of ‘nations come and nations 
go’. No active intervening is needed for the curse, the historical cycle 
of nations and empires can do that job, G-d forbid. 
As R. Gamliel expressed: “Make sure that what you want to do is what 
He wants you to do, so that He will align what he wants to do according 
to your needs” (Avot 2:4). 
This D’var Torah on Parashat Ki Tavo is written in loving memory 
of my dearest Mother, Harabanit Devora Solomon ztl. who ascended 
to the Yeshiva Shel Ma’ala on Shabbat Ki Tavo 19 years ago. May 
her memory be blessed, and be a source of blessings.  
Parashat Ki-Tavo (Haftara) - 5777 
‘Rise and shine, for your light has arrived! And the glory of G-d has 
shone on you!’ (Isaiah 60:1) 
‘The smallest will become a thousand and the youngest a mighty 
nation. I, G-d, in its time, will bring it quickly.’ (ibid. 22) 
Guided Tour 
Extremely powerful and poignant language illuminates the Haftara, 
which virtually leaps from the page. The text expresses the Messianic 
climax of the very lengthy Book of Isaiah. Isaiah was a navi: an 
individual who personally received the word of G-d, and conveyed it 
to the people. Isaiah himself lived at around 720 BCE. That was when 
both the kingdoms of Israel and Judah were going through spiritual and 
moral decline. In consequence, his earlier prophesies – messages 
directly from G-d - foresaw the exiles of both the Northern Kingdom 
of Israel (which took place in his lifetime), and ultimately the Southern 
Kingdom of Judah. 
The scene of the middle section of Isaiah is some 150 years later – 
relating to the end of the Babylonian exile. The text mentions Cyrus II, 
Emperor of the Medes and the Persians, by name. G-d declares him to 
be His shepherd and His anointed (44:28 and 45:1). Following his 
declaration, some of the Jews returned, physically and spiritually, to 
rebuild a much-devastated Holy Land. The last eleven chapters of the 
Book – containing the text of this Haftara - relate to the final 
redemption and the final end of the Diaspora: when ‘all Israel will 
emerge out of its nations of dispersion and reassemble on G-d’s sacred 
mountain of Jerusalem.’ (66:20) 
The Book of Isaiah contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly 
stresses, as seen in this Haftara, that the Israelite exiles and Divine 
punishments suffered will be temporary, and that G-d will eventually 
redeem His people and settle them permanently in His land, in honor, 
prosperity, and with worldwide influence. 
Themes presented in earlier prophecies find themselves again here. 
‘Many peoples will go and say: “Come, let us go up to the Mount of G-
d, to the Temple of the G-d of Jacob, that He may teach us His ways 
and we may walk in His paths,”’ (2:3) resurfaces in ‘the children of 
your oppressors will come bowed to you… they will call you “City of 
G-d, Zion of the Holy One of Israel.’” (60:14) Similarly, ‘they will do 
no harm or damage anywhere in My holy mountain, for the earth will 

be filled with the knowledge of G-d…’ (11:9) develops into ‘nations 
will walk by your light, and kings by your shining brilliance.’ (60:3) 
The Prophet in the text turns to Jerusalem and addresses her. The holy 
city’s great distress is coming to an end… redemption and great 
prosperity will take physical and spiritual shape. The ‘wealth of nations 
shall come to you’ (60:5 – aptly adopted by economist Adam Smith to 
head his classical formula towards world affluence), is symbolized by 
traders bringing the wealth of Arabia: ‘gold and frankincense… the 
flocks of Kedar, the rams of Nebaioth’ (60:6). Nebaioth is Ishmael’s 
eldest son (Gen. 25:13); and Kedar is his second – his name re-emerges 
as a generic name for the Arab tribes (as Isaiah 21:16). S.G Rosenberg, 
in the The Haftara Cycle (2000), p. 197 toys with the possibility that 
the descendants of the Nebaioth were the Nabateans, who brought great 
prosperity to the region (though hardly to Jerusalem itself) though the 
spice (‘frankincense’) trade. That claim is made even though our 
earliest knowledge of that civilization dates from some two hundred 
years after the death of Isaiah. However, it may be argued that 
Jerusalem’s functioning as a wealthy trade center is something for the 
future – ‘the riches of the sea’ (60:5) have not yet been turned over to 
her. With the exception of the Herodian period, Jerusalem has been an 
economic backwater from before the time of Isaiah until living 
memory. Even today, with a higher overall standard of living than ever 
before, it employs relatively few in commerce and industry: both local 
and foreign investors have bypassed the Holy City in favor of the Haifa 
and Tel Aviv. 
Other prophecies in the text appear to be destined for Messianic times. 
True, the walls of Jerusalem have several times been rebuilt since 
Isaiah’s day – and most recently by the Ottoman ‘foreigners’. (60:10) 
Many of its ‘smallest’ (60:22) families (Ibn Ezra) have ‘become a 
thousand’ (ibid), by means of Aliyah (immigration) and natural 
increase. Its gates are ‘always open, day and night’ (60:11). But they 
still await ‘the wealth of nations… with their kings in procession.’ 
(ibid.) Its people, through modern communications, might ‘suckle from 
the milk of nations’ (60:16), though they could do that just about 
anywhere with access to electricity, computers, and airports. But 
‘violence no longer’ being ‘heard in the land,’ and no ‘destruction and 
ruin in your borders’, (60:18) have been and still are amongst the 
greatest wishes of today’s Jews of Jerusalem and beyond. 
Spiritually, many people today (including the author) claim that they 
actually feel that the Divine presence is at its most powerful in 
Jerusalem. In support, the author wishes to put on record that out of 
some two hundred Divrei Torah to date, only two (#141 and #197) of 
them were composed outside Jerusalem, and they were, in his own 
opinion, of substantially poorer quality than the others. Others had to 
be temporarily abandoned – not just because of shortage of reference 
materials, but lack of inspiration, feeling more distant from the Guiding 
Hand… Many others claim similar experiences. They yearn for the 
spiritual fulfillment of ‘You will no longer need the sun for daylight or 
the moon to give light by night, for G-d will always be your light… and 
your days of mourning will come to an end’, (60:20-21) – that G-d may 
‘bring it quickly’ (60:22) in our own times. 
D’var Torah 
As stated above, the Haftara carries a powerful message describing how 
the world of the Chosen People will ultimately and permanently be 
rebuilt. But the time for the actual happening of these tidings is not 
clear: the Haftara finishes with two statements that appear to contradict 
each other. ‘I, G-d, will… bring it quickly,’ (60:22) implies just that. 
‘In its time’ (ibid. ad loc.) indicates either that G-d will ‘take His time’ 
or that He has fixed the date of the Final Redemption at some specific 
point known only to Him in the future. 
The Talmud (Sanhedrin 98a) resolves the discrepancy with the 
following story. It relates how R. Joshua b. Levi, a scholar of second 
century C.E., meets the Prophet Elijah – about one millenium after his 
departure in a chariot of fire. He asks Elijah when the Messiah will 
come, to which he replies, “Ask him.” “But where is he?” says R. 
Joshua. “He is at the entrance,” is the reply. And how shall I recognize 
him?”. To which Elijah responds, “He is the man who is bandaging the 
wounds of the lepers one by one.” (As Rashi ad loc. explains, the 
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significance of this unusual way of operating is that the Messiah must 
be ready at any moment to respond to a call from on high.) So R. Joshua 
goes over and asks that man, “When is it that the Master will come?” 
He replies, “Today!” R. Joshua returns to Elijah and told him, “He lies: 
he said ‘today’ but he does not come.” Elijah answers him that it is 
indeed today “if you would indeed heed His charge this day.” (Psalms 
95:7). For that, states the Talmud, is what Isaiah means when he says 
that G-d ‘in its time will bring it quickly’. (60:22) If you would but heed 
Him then G-d will speed it; otherwise those wonderful days will come, 
but only in their allotted time. 
In other words, G-d will never stand by and let the Israelite people fade 
into permanent oblivion. The Israelites will finally enter the 
Messianic age, but repentance and worthy conduct will hasten the 
redemption. Our understanding of today’s situation in the Holy Land 
and of the Jewish people in this era may give us a deeper explanation 
of this principle. 
To illustrate, perceive the thrust of the Haftara through two very 
different pairs of eyes. 
Firstly, though those of Reb Schemelke, a frummer yid (observant Jew) 
living in a shetl (small rural community) in Eastern Europe some 
hundred and thirty years ago. He barely ekes his living peddling his 
wares around the locality. Reb Schmelke’s entire life is one long 
struggle for mere existence. No doubt he says ‘let our eyes Your return 
to Zion in mercy’ three times a day, but deep down, transcontinental 
travel is beyond his wildest horizons. ‘Raise your eyes and look around! 
They have all gathered together and come… (to Jerusalem), your sons 
from afar,’ (60:4) would require a phenomenal leap of his imagination. 
And how would his experiences of unrelenting czarist-inspired 
persecution enable him to personally relate to, ‘Instead of being 
abandoned and hated… I will make you glorious forever, a joy for all 
generations?’ (60:15) 
Secondly, look through the eyes of Reb Schmelke’s great-great 
grandchild, aged forty, also a yehudi dati (observant Jew), supporting 
himself and his family as an accountant, living in the Holy City today. 
He has personally witnessed the constant immigration to Zion and 
Jerusalem’s steady expansion, neighborhood by neighborhood. He and 
many of his contemporaries will relate the text of the Haftara as a 
description of the events slowly unfolding before his very eyes day after 
day. They will be deeply moved – even to tears… Those words will 
strike a chord within the very foundation of their lives. 
Of course, the Prophet’s vision of Jerusalem is far from current reality. 
To use his vocabulary, violence is still heard in the land, and there is 
much destruction and ruin within its borders. (c.f. 60:18). Though the 
city has some outstanding individuals, the population is yet to become 
‘all righteous’ so that they may ‘inherit the land forever’. (60:21) But a 
careful look at the situation suggests that we are in a unique moment in 
history to do something about it, as the following sketch illustrates. 
A group of Americans wandering in the jungle fell into the hands of 
local tribesmen. They begged to be spared from the pot. Big Chief 
therefore put them in an iron cage to fatten them up… they would be 
tastier in three months time. Then another group – this time Englishmen 
– were overpowered and dragged into the camp. They also looked too 
good to eat straight away, so they were given another three months to 
live. Finally a group of Israeli adventures were caught and placed 
before the headman. Big Chief took one look at them and said, ‘These 
Israelis! They’ll go for main course tonight. If we fatten them, they’ll 
eat each other up, and we’ll get nothing.’ 
The Jews in the Holy Land are ‘fattened up’ – they enjoy a standard of 
living inconceivable even forty years ago. They have the financial and 
technological means for the first time in history to create a Utopian 
society on the lines of Isaiah’s prophecies - should they unselfishly 
apply their minds to the project. They will no doubt earn worldwide 
respect for doing so. However the society does contain numerous 
elements that exploit this potential to serve their selfish and sectarian 
interests – at the expense of the wider society. 
This concept gives us a deeper explanation of the last words of the 
Haftara – applied to today. G-d will bring the Final Redemption quickly 
if we use the tools we have today to create a practically just and fair 

society as envisioned by His teachings. We will have helped to start 
that process, and He will reciprocate by bringing it to complete fruition. 
But if we do not utilize the tools He has given us for the good of a 
modern society returned at last to the Holy Land, He will bring the Final 
Redemption only ‘in its time’… 
This D’var Torah on Parashat Ki Tavo is written in loving memory 
of my dearest Mother, Harabanit Devora Solomon ztl. who ascended 
to the Yeshiva Shel Ma’ala on Shabbat Ki Tavo 19 years ago. May 
her memory be blessed, and be a source of blessings. 
 

Rabbi Doniel Staum 

Stam Torah 
Parshas Ki Savo 5777 - “Heroic Preservation” 
Rav Chaim Shmulevitz zt’l related that he once asked a survivor how 
he endured five years in a forced labor camp, and remained a believer? 
How could he have emerged with the same love for Hashem? 
The man replied, “We couldn’t keep one mitzvah in the camp. They 
deprived us of Shabbos, Yom Tov, Torah, etc. and from early morning 
until late in the evening they guarded us closely. But there was one 
thing they could not take away from us – the moon! There were inmates 
among us who calculated when Rosh Chodesh was, and when it was 
time to recite Kiddush Levana. On that night, as we would walk back 
to the barracks with soldiers on both sides, someone would whisper 
‘Miken machen Kiddush Levana’ and we would hold hands and say 
Kiddush Levana. That symbolized everything to us. 
This was a fulfillment of the words we recite in the blessing of Kiddush 
Levana: “To the moon he said that it should renew itself, as a crown of 
splendor for those borne by Him from the womb, those who are 
destined to renew themselves like it, and to glorify their Creator for the 
sake of His glorious kingdom.”(1) 
After relating the harsh and frightening words of rebuke, Moshe 
Rabbeinu tells the nation: “You shall observe the words of this 
covenant… so that you will succeed in all that you do.”(2) 
Rav Nissan Alpert zt’l notes that when a word ends with the letter nun 
– such as the final word of this verse (ta’asun- that you do) - it means 
to minimize whatever is being discussed. 
At times, a relatively minor action can be as valuable as a greater action, 
because of its rarity and necessity. For example, if someone gives a few 
coins to a destitute person who is then able to buy some food which 
saves him from starvation, the contributor has saved a life despite the 
fact that he gave very little. 
Moshe Rabbeinu was conveying to Klal Yisroel that after a period of 
tochacha (the fulfillment of the frightening rebuke delineated earlier in 
the parsha) merely preserving the covenant is itself profound. The 
ability to persevere in the face of terrible prosecution is heroic. 
The generation of survivors, who we are still privileged to have met, 
are living fulfillment of this idea. Despite the atrocities they suffered 
they maintained their faith and have transmitted to us a conviction that 
defies all odds and logic. Our successes are solely due to their 
sacrifices. 
There’s a question that we all ask ourselves from time to time: If 
Moshiach didn’t come during the lifetime, and in the merit of, our great 
leaders of yesteryear, how can we dare think he’ll come during our 
generation? If the Chofetz Chaim, Chasam Sofer, Vilna Gaon, Ba’al 
Shem Tov, Rambam, and Rashi did not merit greeting Moshiach, how 
can we even hope to merit seeing him? 
Rabbi Azriel Tauber related a poignant answer, based on the following 
analogy. In the army, there are two types of heroes. There is the hero 
who is willing to disregard his personal safety and place himself in peril 
for the sake of his comrades. He fearlessly plunges himself into the line 
of fire to take on the enemy and bring honor to his people. 
Then there is the second type of hero who is not a particularly high-
ranking officer, and isn’t known for his bravery or military acumen. 
But when he is captured by the enemy and offered his freedom and 
wealth for merely pledging his allegiance to the enemy, he obdurately 
refuses. He is willing to endure ridicule and discomfort rather than to 
turn his back on his king and his people. Such a person may not save 
his country but he shows ultimate loyalty and love for his king. Despite 
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not having actually committed any great acts of heroism, his sheer 
loyalty makes him a hero for his people. 
Throughout our history we have had many great and heroic leaders. 
These Torah giants invested every ounce of their strength and 
capabilities for the honor of Hashem, the Torah, and the Jewish people. 
They are analogous to the heroic soldier who is willing to take on the 
enemy under fire. 
Then there is the second hero. He may not possess such extreme 
sagacity or leadership, he may not even be an accomplished scholar. 
However, he contains an incredible loyalty that trumps everything else. 
Though tempted by the ultimate enemy – the evil inclination – to 
succumb to the temptations and whims of society at large, he is 
unyielding. He may be assured pleasure and fun if he lets his guard 
down, and what’s more, he is guaranteed that no one will ever know of 
his actions, and he can maintain his veneer of piety. Yet he will not 
budge. Such a fellow demonstrates uncanny loyalty, borne out of sheer 
love and devotion for his king. He demonstrates that his unwavering 
love for Hashem is so strong that he is willing to forgo all pleasures of 
society, simply because it is not what Hashem wants of him. 
Rabbi Tauber explained that while we may no longer have the first class 
of heroes, there are individuals in our time who are from the second 
class of heroes. No one in the world may know it, expect for Hashem 
Himself. It is their unbending loyalty in the face of such powerful urges 
and drives, that may very well be the catalyst and merit that brings 
Moshiach. 
We may never achieve the greatness of that first class of heroes, but 
every one of us can become members of the second class of heroes. 
When Moshiach indeed arrives, we may be shocked to discover who 
Moshiach thanks for hastening his arrival. It may very likely be us! 
“You shall observe the words of this covenant” 
“To the moon he said that it should renew itself” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr 
Naftoli- New Windsor 
1. Related by Harav Matisyahu Salomon shlita, Siyum Hashas at 
Madison Square Garden, March 1, 2005 
2. Devorim 29:8 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Ki Savo 
17 Elul 5777/ September 8, 2017 - Avos Perek 3-4 
This past Wednesday, parents in the Tri-state area gleefully celebrated 
the return of their children to school. No doubt they are thrilled that 
their children will be learning Torah and broadening the horizons of 
their mind again. But on a more practical level, after a couple of weeks 
of “Ma, I’m soooooo bored”, mothers were more than willing to wake 
up early to help send their children off to school. Now, they have a few 
weeks reprieve before the Chol Hamoed morning pestering begins: 
“Ma, where are we goooooooing today?” 
On Tuesday evening, as she was going to sleep, I was talking to our 
daughter Chayala about beginning second grade. I told Chalaya that I 
remember vividly my first day in second grade. Our family had just 
moved to Monsey from the Lower East Side during the previous 
summer. For me, it wasn’t just a different school, it was a different 
world. 
As I sat down in my seat in Yeshiva of Spring Valley that first day, I 
vainly tried to restrain my tears. My rebbe, Rabbi Chaim Trenk, 
immediately noticed my discomfort, and told me he had special 
medicine for someone in my situation, and he proceeded to pour a few 
candies into my hand. Aside for being a great rebbe, I remember the 
warmth and care he displayed during those first few challenging days. 
Within a week, coming to school became part of my routine, and those 
initial pangs of anxiety and discomfort dissipated. 
Despite being settled in Monsey and in the yeshiva for a few years, at 
the beginning of every school year, I would still feel some anxiety on 
the first day. Truthfully, even now as a rebbe, those same feelings still 
crop up each year. I am confident that most students and teachers feel 
the same way. 

Unfamiliarity always breeds anxiety and discomfort. It’s all the more 
so, when that unease is combined with expectations and fear of not 
living up to those expectations. 
Last week, our oldest son Shalom began High School in Yeshiva 
Shaarei Torah, my alma mater. At the same time, I began a new position 
in Yeshiva Heichal HaTorah, a prominent High School in Teaneck, 
New Jersey, as a rebbe and Guidance Counselor. I felt like a yeshiva 
bochur again when people asked Shalom when he was starting, and 
then asked me when I was starting. 
New beginnings are exciting, but they are never easy. Accepting a new 
position entails learning the culture of the environment, figuring out 
expectations, and getting to know new personalities. 
During these first few days of school I have also seen a lot of new shoes. 
Wearing new shoes is exciting but it’s also uncomfortable. It’s only 
when the shoes adapt to the wearer’s foot, that they become truly 
comfortable. 
As we approach Rosh Hashanah, we begin to think about areas of our 
life and personality that we would like to improve upon. To do so 
requires change, and even minute changes make us feel uncomfortable. 
It helps to bear in mind that the discomfort is only temporary, because 
with time the change we work so hard to create, becomes part of our 
routine, and eventually part of our identity 
So the question is are we willing to bear that temporary discomfort to 
experience the changes we want for ourselves? 
The answer depends on just how badly we want it! 
Shabbat Shalom & Good Shabbos, 
R’ Dani and Chani Staum 
 

Rabbi Berel Wein 

Distractions And Diversions 
We are all aware that our best laid plans and visions of our future are 
upset when life itself intervenes. We are always blindsided by 
unforeseen events. We are prone to be distracted and diverted by rather 
petty, small and even inconsequential events. The great issues that face 
and even bedevil the Jewish people and the Jewish state rarely receive 
the attention that they obviously deserve. 
A great deal of this is due to the media frenzy and instant social media 
communication that characterizes our current society and generation. 
The constant necessity to produce news – fake or otherwise – drives the 
crushing creation of distractions and diversions. And these sideshows 
mesmerize us and we forget what our true goals and policies should be. 
We are invested in scandals, personal failures and rumors, and the great 
issues are ignored. There is no doubt that a price will be exacted for this 
failure. The history of the past two centuries in Jewish life worldwide 
shows clearly the perils of ignoring great ideas while concentrating on 
passing controversies. When Reform and Haskalah were attracting 
generations of children of previously staunchly Orthodox families, the 
Orthodox leadership generally ignored the underlying causes for the 
success of these movements and contended themselves with bans and 
posters. Instead they argued about women’s education, secular studies, 
modes of dress, personal rabbinic disputes and controversies and other 
issues, most of which have long been completely forgotten. Seeing only 
the trees and never viewing the forest is always a dangerous policy. 
There is currently a controversy here in Israel about the kosher status 
of a certain type of chicken species. Imported from Belgium, this type 
of chicken was approved as being kosher by a leading charedi kashruth 
certification organization, one of the more renowned groups here in 
Israel. However, as can be expected in any type of kashruth question 
and innovation, there is always another rabbinic opinion. 
And the other well-known rabbinic kashruth authorities declared that 
this type of chicken was not acceptable. The media had, and continues 
to have, a field day regarding this controversy. As is usual in such 
instances, families have been split, dishes have been discarded and 
destroyed and the poster wars have been renewed and intensified. 
This is very reminiscent of the rabbinic dispute in the seventeenth and 
eighteenth centuries regarding the newly discovered American turkey. 
For almost a century, the controversy regarding this bird continued until 
the Jewish people, by practice, decided that the American turkey was 
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just a big chicken and therefore a kosher bird, as it is universally 
accepted today. 
I have no idea what the eventual Jewish decision regarding the fate of 
the Belgian chicken in our kitchens, but like most disputes of this type, 
I expect this controversy to continue for some time. But the fate of the 
Belgian chicken and the attention that it is receiving is a distraction. 
The real issue that the rabbinate should be dealing with is education, 
outreach and adjustment to modern changes, which are the stuff of 
today’s important issues. 
The existential issues facing the Jewish people and the State of Israel 
are unfortunately numerous and serious. Iran is the Hitler of our time 
and cannot be ignored. The Jewish people and its religious leadership 
have to prepare their societies for this looming crisis. Iran is not a 
matter of Belgian chickens. 
Demonstrations against the Israel Defense Forces are not only foolish 
and wrong but they are completely irrelevant to the Jewish future. The 
complete alienation of so much of the Jewish people certainly has to be 
addressed. But one hears very little from the top about this danger, 
which is certainly as existential as Iran is. The Talmud allows for 
questions to which it has no answers. Even without having answers to 
problems, the problems themselves should be raised, addressed and 
discussed. 
We are wasting assets and valuable resources on distractions and 
diversions. Our leadership, as well as all of us, must somehow rise over 
this and concentrate on the real issues and problems that face us. But 
we are very attracted to these diversions. We prefer to play with the 
toys that are strewn throughout our daily lives. It is much easier to avoid 
the real issues than to face up to them. At the very least we should be 
able to identify and reject these confusing disturbances. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Ki Tavo 
Moshe describes in horrid detail the ravages of the disaster that will 
befall the Jewish people towards the end of their long exile from their 
homeland. We no longer have to accept the descriptions outlined in the 
words of Moshe as they appear in this week’s Torah reading on faith 
alone. We have eyewitnesses, testimonies, films, official documented 
government records, and written memoirs that describe to us in 
excruciating exactitude the corroboration of Moshe’s dire prediction 
made over three millennia earlier. 
So, there are some who somehow contend that the words of Moshe are 
at best superfluous in our generation. A picture it was once said is worth 
a thousand words. But such a view is very short sighted. It misses the 
very points that Moshe wishes to teach us in his awful vision of what 
will be the fate of the Jewish people before the beginning of our 
ultimate redemption. 
Firstly, as Ramban points out, it is utterly astounding that a human 
being, prophet though he may be, can accurately describe events and 
emotions that will occur thousands of years later. We cannot even peer 
around the corner of time to know what the morrow brings. Simply put, 
the vindication of the prophecy and words of Moshe themselves are one 
of the strongest pillars of faith upon which Judaism and the Jewish 
people rest. It is not for naught that we shout and sing that Moshe is 
truth incarnate and his Torah is absolute truth. To doubt Moshe is to 
deny Judaism. 
Secondly, if any lesson needs to be constantly repeated to the Jewish 
people it is that all actions, ideas, and agendas that violate Torah 
principles and values eventually lead to disastrous consequences. These 
consequences may not be initially apparent; it may take many years and 
even generations for them to appear and take hold. As Churchill once 
said, the wheels of history may grind very slowly but they grind very 
fine. 
Moshe warns us not to repeat past errors and foolishness and to know 
that the God of justice will always eventually enforce justice even to 
the end of days. The Jewish people can only ignore this truth at their 

own great peril. Even a cursory glance at Jewish history will validate 
this conclusion quickly and impressively. 
Finally, Moshe concludes this section of the Torah with a promise of 
hope and redemption. As Rabbi Akiva pointed out long ago regarding 
the desolate ruins of the Temple, only those who have witnessed the 
minute accuracy of the verses of destruction and punishment will then 
have complete faith in the verses of consolation, redemption and 
eventual greatness. 
The light at the end of the tunnel only appears to those who are 
experiencing the tunnel itself. Our generation that survived the horrors 
of the past century should bear witness and bring hope and faith to our 
view of the future of the Jewish people. Moshe sees our struggles and 
difficulties and nevertheless promises a bright and holy future. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
This week’s parsha begins with the mitzvah of Bikurim. It is the 
obligation to bring the first fruits, from the seven species for which 
Eretz Yisroel is known, up to the Temple each year. It is a “Mitzvah 
Telui b’Aretz,” one that is dependent upon living in Eretz Yisroel, an 
Eretz Yisroel mitzvah. 
Last week’s parsha, Ki Seitzei, ended off with the mitzvah to eradicate 
every last vestige of Amalek once we settled the Land and had peace 
with our neighbors. Even if Amalek wasn’t bothering us at the time, the 
mitzvah was to go out and destroy him, as Shaul HaMelech was 
supposed to do during his reign. As God Himself says at the end of 
Parashas Beshallach, Amalek’s very existence is contrary to the ideal 
purpose of Creation, and therefore he must go—COMPLETELY. 
At first read, the end of last week’s parsha and the beginning of this 
week’s parsha do not seem especially connected. The Vilna Gaon, 
however, sees this week’s parsha as the continuation of last week’s 
parsha, the mitzvah of eradicating Amalek as the lead in to building up 
Eretz Yisroel. 
The connection between the two? Bris Milah. 
We learn about the connection between Milah and Eretz Yisroel from 
Avraham Avinu. We learn just how deep the connection is from the 
Zohar. 
The Zohar says that the Ministering Angel of Yishmael complained to 
God that his client also deserved a portion of Israel. After all, not only 
did he perform Bris Milah like Yitzchak and his descendants, but HE 
did it at the mature age of 13. Unlike Yitzchak, Yishmael CHOSE to 
have milah done to him. Surely that counted for a lot. 
God told Yishmael’s angel that he had a point, except that Yishmael 
only had a mitzvah of milah, not priah, the removal of the orlah—
foreskin. He may have done the act, but it did not count for very much 
since he had no obligation to do so. That part of the mitzvah was only 
given at the birth of Yitzchak, and for his descendants, for whom it 
became official with the receiving of Torah long into the future. 
Therefore God told the angel, Yishmael’s bris was considered to be 
“empty.” Accordingly, he would have the right to Eretz Yisroel while 
it was “empty,” while the Jewish people were exiled from the Land. At 
that time it may not have seemed like much, but in the end, it amounted 
to a whopping 1300 years, from about 648-1948 CE! And, they have 
been fighting to get the Land back ever since! 
In last week’s parsha, we learned from Rashi that Amalek didn’t just 
attack and kill Jews. He specifically maimed each one he could by 
actually severing the place of Bris Milah. As if that weren’t bad enough, 
they then threw them Heavenward, as if to give them back to God. In 
classic Amalek fashion, it was an act of war against God, and in 
particular, against His covenant with the Jewish people. 
If the same thing happened today, God forbid, we would just assume 
the people committing such acts are VERY sick. They may have a 
“reason” for what they do, but it would be a reason born of demented 
minds. They would go to jail, get interviewed for a book, and then it 
would become a real life horror movie. 
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Amalek was different. If he wasn’t, God wouldn’t have declared war 
against him. If Amalek didn’t represent an existential threat to 
mankind, his demise would not be so crucial to the Final Redemption. 
History would just take care of him under the general heading of “evil 
that has to go,” like the rest of the bad guys in the world. 
To begin with, if Amalek believed in God, then He knew Who God was 
and what He could do. He understood with Whom he was starting up. 
If so, then how could he take such a risk by taunting God like that? We 
know, as Rashi points out, that he was suicidal, but even that has a limit. 
It is one thing to attack the Jewish people fresh out of Egypt. It is 
another thing altogether, to tear up the contract right in front of the 
owner’s face, so-to-speak. 
The answer to this question comes from an Amaleki himself, if not 
through lineage then at least spiritually: 
“The Ten Commandments have lost their validity. Conscience is a 
Jewish invention, it is a blemish like circumcision.” (Rauschning, 
Hitler Speaks, p. 220) 
Conscience is an interesting human trait. Have you every seen a lion 
attack a deer and feel bad about it? Does a cat steal food and have guilt 
feelings? Does a shark ever have second thoughts about taking 
advantage of innocent prey? 
Of course not. If they did, their species would eventually die out. They 
are programmed to survive, and when they are not in survival mode, 
they don’t usually attack. They “steal” or kill as a matter of survival. 
Human beings, on the other hand, can steal for the fun of it. They often 
kill for the sport of it. Desire can be enough of a reason to take what is 
not theirs. Lust can be enough of a justification to throw morality to the 
wind and just have a good time. Animals do not need conscience to 
keep the world in balance. Humans certainly do, and if they don’t 
accept God’s, then they will make up their own just to survive. 
Putting limitations on stealing and murder is something the average 
person can agree to. His own desire to live securely compels him to 
agree to societal rules that limit his behavior. Even tribes who know 
nothing of Torah or Western morality have self-imposed rules they 
obediently follow to preserve their ways of life. 
The problem is the gray areas in life. Those are the ones that don’t 
SEEM to require rigorous governance, personal or other. They are the 
kinds of activities that do not interfere with the general survival of 
society, physically-speaking. 
Or so it seems, at least in the SHORT-run. Man with his limited ability 
to predict the future, or even just project into it, is often making 
mistakes about what should stay and what should go. He’s also 
incredibly biased and capable of convincing himself that he is being 
objective when he is actually quite subjective. He often stands in the 
middle of “storms” and asks himself, “Now where did THAT come 
from?!” He is often shocked when he realizes how what was once 
considered “good” or at least “neutral” ended up causing so much bad. 
Here’s the point. God has Nature’s back. It doesn’t have any say 
regarding what it can or cannot do. It is a zoo, and God is, in a manner 
of speaking its Divine Zookeeper. The animals move according to His 
will at every moment in time. Nothing lives or dies, is satiated or goes 
hungry, without God making it so. 
The same is true of man, except in a less obvious way. Because man 
has free will, he also has a place in the decision-making process of 
history. He can think, plan, use, and most important of all, even 
ABUSE. He can’t harm ANYONE God doesn’t want to be harmed, but 
it can sure look like he can when God arranges it for reasons we may 
never know on this side of history. Innocence and guilt are decided by 
God, and are based on a lot more than we can ever consider. 
The most important thing about power is to recognize its limitation. It’s 
the only way to use it responsibly, and to not be consumed by it, like 
has happened to most of mankind since Adam HaRishon. We like the 
idea of being God in our own lives, and crash when we fail in folly. 
Enter Bris Milah. Bris Milah says many things, but the most important 
message it conveys is, “Man is powerful but within limits. He is 
brilliant but shortsighted. He is independent, but He needs God to 
oversee Him. He is Godly, but not God. The world is his to use, but not 
to own.” 

This is what Amalek rejected. This is why God took his attack 
personally. This is also why Amalek didn’t just attack the Jewish 
people, he also attacked Bris Milah. He had, HAS, a God complex, and 
Bris Milah tells him to channel it in a moral direction. That takes will 
power. It takes discipline. And, it means denying oneself wanton 
pleasures in life for the sake of a higher quality of life. 
Milah represents the acceptance of this idea. Priah represents the 
acceptance of it in life. Yishmael performs Bris Milah but tries to play 
God to the rest of the world. He demands allegiance to his perspective 
and offers death as an alternative. Jews can be pushy, but rarely in the 
Name of God. 
This is the condition for receiving and keeping Eretz Yisroel. Survival 
on the Land demands allegiance to the principle of Bris Milah. We are 
threatened when we start to stray from it. We are exiled when we adopt 
the opposite way of life, Amalek’s way of life. Parashas Ki Savo is 
filled with curses, but they only come when we go Amalek’s route. 
There are blessings, which follow from living in Eretz Yisroel, are the 
reward for loyalty to the BRIS of milah. 
As the Talmud says: 
Anyone who lives in Eretz Yisroel is guaranteed the World-to-Come. 
(Pesachim 113a) 
Now it is clear why. 
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Dvar Torah # 590 

אלול -כי תבוא  
Ki Savo- Elul 
This Dvar Torah is dedicated l'ilui nishmas Uzi ben Tzvi, a true friend 
of the Bais HaMussar 
Note: Bais HaMussar would like to extend a heartfelt thank you to 
Rabbi Yitzchok Caplan for his many years of writing the weekly dvar 
Torah! We wish you much hatzlacha in all your endeavors! Henceforth, 
the dvar Torah will be written by Rabbi Yaakov Wolbe, Houston, TX. 
Those of us who were fortunate enough to spend time in a yeshiva 
invariably encountered a grave problem. The greatest mitzvah of all is 
the study of Torah and it is the sole occupant of a yeshiva curriculum. 
Students are expected to spend double-digit hours poring over Talmud, 
probing and pondering its depths. What happens when someone does 
not feel motivated or inspired to study? Worse, the study becomes 
cumbersome instead of novel, the Torah stale instead of enlightening. 
What can be done to ensure that Torah study is full of passion and zest? 
Perhaps we can suggest a solution to this problem from our Parsha. 
Immediately prior to the outlining of the Blessings for those that uphold 
the Torah and Curses for those who reject it, we find a puzzling verse: 
"Moshe, the Kohanim the Levites spoke to all of Israel saying 'hearken 
and listen O Israel, on this day you became a nation for Hashem your 
God'." The Talmud (Brachos 63b), asks the obvious question. This 
statement was said forty years after the Exodus, and thus forty years 
after the formation of the nation. It would seem inaccurate to label that 
day as when the nation was founded. The Talmud answers that we 
should strive to maintain the same joy and vibrancy studying Torah 
every day as if it were the first day that we received it. There is some 
formula through which the inspiration and joy of Torah does not 
dissipate. When we approach Torah study today, it is possible to 
recapture what it would be like to study Torah at Sinai the very day 
Torah was given. Thus the verse's words "on this day you became a 
nation" can indeed be true 40 or even 3000 years after Sinai. 
The Talmud reveals the secret formula with a surprising insight: For 
someone who studies Torah every day, the Torah is as fresh and 
beloved to him as the day it was given at Sinai. Daily, ongoing, 
committed action of engaging with Torah is the secret to assuring that 
the transcendental experience of Torah as it was given Sinai is 
perpetuated. The Talmud proceeds further by saying that if someone 
recites the Shema twice daily for years, but neglects to say it one day, 
it is as if he never said Shema in his life. This too follows the same 
principle that ironclad commitment makes what could be a daily ritual 
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come to life. Someone who neglects the Shema for even a day displays 
a lack of commitment that reveals that even the preceding recitations 
were just that, recitations wholly devoid of meaning. The study of 
Torah when coupled with inflexible commitment will result in 
capturing the experience at Sinai with its unbridled joy. (This would 
also explain the verse's juxtaposition to the Blessings and Curses. The 
Blessings are a form of adding commitment to the relationship formed 
at Sinai. It is a deepening of the binds that connect us to Torah. It is 
thus apropos to teach us the insight of maintaining the newness of 
Torah immediately prior to showing how it is done.) 
In a particularly dramatic and striking anecdotes found in Chazal, the 
Midrash describes a scene at the bris of Elisha Ben Avuya (later 
derogatorily dubbed "Acher", a great scholar who abandoned Torah). 
Present at the bris were the greatest men of Jerusalem, including Rabbi 
Eliezer and Rabbi Yehoshua. Amid the festivities, Rabbi Eliezer said 
to Rabbi Yehoshua, "these are engaging in their craft, and these are 
engaging in theirs, let us engage in ours (let us study Torah)", and they 
proceeded to study Torah. The Midrash depicts the scene: The words 
of Torah were "as joyous as when they were given at Sinai, and a ring 
of fire enveloped them (as occurred at Sinai)." These great rabbis 
indeed succeeded in studying Torah as if they were present at Sinai, as 
the Talmud says is possible. And here too the secret formula for 
maintaining the degree of joy present at Sinai is outlined. The Torah 
was their craft. It was what they did. It was who they were. Each day 
that a heightened commitment to Torah is manifest, the experience 
mimics that of Sinai and thereby a fulfillment of "on this day you 
became a nation." 
In the very first chapter of Alei Shur, my esteemed grandfather Rabbi 
Shlomo Wolbe זצוקללה"ה conveyed this insight. Torah study can and 
ought to be a pleasuresome, inspirational, and joyous experience. That 
is the way it was at Sinai, and we are exhorted to recapture it. But that 
demands commitment to study irrespective of desire or pleasure. With 
the investment of commitment, the pleasure and joy will invariably 
ensue. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 60 - The Holocaust 
by Rabbi Ken Spiro 
As we begin to discuss this most painful of subjects to the Jewish 
people, please keep in mind that this is a vast subject. At the moment 
there are some 1,200 books in print examining why it happened, how it 
happened, and all the details in between. 
Some of the classics that give insight into the Holocaust are: 
• The Holocaust by Martin Gilbert 
• The War Against the Jews by Lucy S. Dawidowicz 
• Night by the Nobel Prize Winner Elie Wiesel 
• The Diary of A Young Girl by Anne Frank 
• Hitler's Willing Executioners by Daniel Jonah Goldhagen 
• Destruction of European Jews by Raul Hilberg 
Alternatively one can visit: 
• Yad Vashem Museum in Jerusalem, Israel 
• The Holocaust Museum in Washington, D.C. 
• The Museum of Tolerance in Los Angeles 
On the web, try: 
• www.aish.com/holocaust/default.asp 
A Crash Course in Jewish History cannot possibly do justice to this 
devastating event in which a nation (Nazi Germany) targeted a people 
(the Jews) and systematically and with breath-taking cruelty killed 6 
million of them. The word "genocide" was coined to describe it. This 
word did not exist in the English language before this. 

Not only did Nazi Germany set out to eliminate the Jews from the face 
of the earth, virtually no other country on earth lifted a finger to stop 
them. 
Of course, there were isolated incidents of great heroism on the part of 
some non-Jews, but history stands in mute testimony that this was a 
paltry effort. Most did nothing as the Jews died. 
The Holocaust thrusts a question into the face of all of humanity: how 
could civilized people let this happen? 
We have a clue to where the answer to this question lies from Adolf 
Hitler himself: 
"Yes, we are barbarians! We want to be barbarians! It is an honorable 
title ... Providence has ordained that I should be the greatest liberator 
of humanity. I am freeing men from ... the dirty and degrading self-
mortifications of a false vision (a Jewish invention) called 'conscience' 
and 'morality.'" 
(See Hermann Rauschning's books: Hitler Speaks and Voice of 
Destruction.) 
Adolf Hitler 
To begin with we have to explode some major myths about Hitler. 
Adolf Hitler, who was born in Braunau, Austria in 1889, had nothing 
but positive interactions with Jews in his childhood and youth, contrary 
to popular belief that tries to blame his actions on some early vendetta. 
In his youth, when he was a struggling artist, many of the people who 
supported him were Jews. Even more, some important figures in his 
life were Jewish -- like his family doctor or his commander in World 
War I who nominated him for the Iron Cross. 
And yet, despite these positive experiences, Hitler had a deep-seated 
hatred of the Jews. In terms of Jewish history, the only people who had 
similar pathological hatred, were the nation of Amalek. 
(Amalek, as we might recall from Part 16, was the ultimate enemy of 
the Jewish people in history. Amalek's major ambition was to rid the 
world of the Jews and their moral influence and return the planet to 
idolatry, paganism, and barbarism.) 
Hitler's hatred of the Jews -- like the Amalekite's hatred of the Jews -- 
was not illogical. We can even call it rational, in that he had a reason 
for it that he understood very well, as we shall see. 
Hitler also was not insane. He had his neuroses, but he was not crazy. 
In fact, he was a brilliant political manipulator. We can certainly say a 
lot of horrible things about him, but Hitler was one of the greatest 
public speakers in human history. If you understood German, you'd 
understand while watching tapes of his speeches why those blonde, 
blue-eyed Germans cheered so heartily a man whose very appearance 
contradicted everything he preached. There he was with black hair and 
brown eyes, as far away as he could come in appearance from the 
Aryans, the master race with which he wanted to populate the earth. 
And yet they gave him their loyalty and gave up their lives for him. 
Hitler was democratically elected into office in 1932, and a year later 
he became Chancellor of Germany. Immediately after he came to 
power, he set up Dachau -- not as a concentration camp for Jews, that 
would come later, but as a place to put his political opponents. Little by 
little, he took a very sophisticated democratic system of the Weimar 
German Republic and turned it into a totalitarian state. 
His dictatorship in place, Hitler embarked on a policy of bullying his 
way into taking over much of Europe. 
Initially Europe, and certainly the United States, did nothing. He 
absorbed Austria into Germany in 1938, by mutual consent. Then he 
took over most of Czechoslovakia, a region called the Sudetenland, 
without the consent of the Czechs but with the blessing of European 
powers - particularly England and France. The Prime Minister of 
England at that time, Neville Chamberlain, showed how little England 
cared about the problems of Eastern Europe in this speech: 
"How horrible, fantastic, incredible it is that we should be digging 
trenches and trying on gas masks here because of a quarrel in a faraway 
country between people of whom we know nothing." 
England and France negotiated a pact with Hitler in Munich on October 
29, 1938, promising to look the other way. Afterwards Chamberlain, 
satisfied Europe would be safe from Hitler, declared: 
"I believe it is peace in our time ... peace with honor." 
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A year after this infamous statement, World War II broke out -- a war 
in which 50 million people would die -- showing how naive is a leader 
who thinks that by placating evil peace can be won. 
Offensive Against The Jews 
Some three years before he made his strides into Europe, Hitler was 
already putting into place his program to get rid of the Jews. 
It began in 1935 with the Nuremberg Laws. These laws basically 
cancelled all the rights that Jews had won in Germany post-
Enlightenment. 
For so many years before the Enlightenment Jews were hated because 
they were different and refused to assimilate. Post-Enlightenment, (as 
we saw in Parts 53 and 54) in the very country where the Jews 
assimilated the most easily, they were now hated because they were 
blending in too well. Hitler's ultimate nightmare was that Jews would 
intermarry with Germans and poison the gene-pool of the master race. 
Hence laws such as these were passed to preserve "the purity of German 
blood": 
• "Marriages between Jews and subjects of German or kindred blood 
are forbidden." 
• "Extramarital relationships between Jews and subjects of German 
or kindred blood are forbidden." 
• "A Reich citizen can only be a state member who is a German of 
German blood and who shows through his conduct and is both desirous 
and fit to serve in the faith of the German people and Reich. The Reich 
citizen is the only holder of political rights." 
• "A Jew cannot be a citizen of the Reich. He can not exercise the 
right to vote. He cannot occupy public office." 
• "Jews are forbidden to display the Reich's national flag or to show 
the national colors." 
Systematically, Jews lost their citizenship, their political rights, their 
economic rights. 
Then the violence started. 
Closed Doors 
The first explosion of major Nazi violence against the Jews was 
Kristallnacht -- "the night of broken glass." It happened on November 
9, 1938. That night 191 synagogues were destroyed and 91 Jews were 
killed, many beaten to death. 
Afterwards some 30,000 Jews were arrested and fined a billion marks 
(equal to about 400 million dollars) for the damage that was caused by 
the Germans. 
This was really the writing on the wall for the Jews. At this time many 
tried to get out of Germany. Unfortunately, very few places in the world 
would accept them. For example, when the Foreign Minister of Canada 
was asked how many Jews Canada should take, his response was "None 
is too many." 
America took in only 200,000 Jews due to the anti-Semitism that we 
discussed in Part 59. 
Even when it was clear the Germans were persecuting the Jews, the 
American State Department had such strict criteria for allowing Jews 
into the country that 75% of the spaces that were allotted to Jews 
technically, by American law, were never even taken. Amazingly, so 
many Jews who in theory could go to America couldn't make the 
requirements. 
All told, about 800,000 Jews actually found refuge in various places in 
the world. But the majority couldn't get out. 
(For more on this subject read While Six Million Died: A Chronicle of 
American Apathy by Arthur D. Morse. It is a stinging indictment.) 
World War II 
World War II started on September 1, 1939, when Germany invaded 
Poland. 
That brought England and France into the war in opposition to 
Germany. On June 22, 1940, France surrendered to Germany, leaving 
England to fight it alone. Eventually the U.S. would join in, although 
not until 1941, when Japan bombed Pearl Harbor. 
By that time, virtually all of Europe was in Hitler's control. It happened 
quickly because the Germans were so good at waging war. They had 
perfected the art of concentrated armored attacks with air support - they 
called it blitzkrieg, meaning "lightning war." They were unstoppable. 

They were stopped, of course -- first and foremost by the Russians and 
secondly by the British and Americans -- though it took years at a cost 
of many lives. 
In the beginning of the conflict, Hitler had signed a non-aggression pact 
with Stalin but in June 1941, he violated it and invaded the Soviet 
Union anyway. Here, too, the Germans were initially very successful, 
because Stalin had purged his whole army of all his competent generals 
-- he had killed them all. 
Basically as fast as the Germans could walk is as fast as they advanced 
into the Soviet Union. And there, of course, was where a great many 
Jews resided. Immediately, Hitler began his campaign to eliminate 
them. 
The Einsatzgrupen, special German units, began systematically 
executing people and some 1.5 million Jews were killed by them alone. 
They were rounded up, usually over a big ravine or pit which they were 
often forced to dig themselves, and then they were machine-gunned 
over it. Those who did not die immediately from their gunshot wounds 
were buried alive. 
This is what happened at the Babi Yar forest near Kiev in the Ukraine. 
There, according to German "official" records 33,782 men, women and 
children were executed over a ravine in September of 1941. 
But the worst was yet to come. 
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48 Ways to Wisdom 
Way #44 Analyze the Issues 
In today's world, if someone asks, "How are you," the standard answer 
is "fine." In fact, a Jewish joke defines "nudnik" as someone who -- 
when asked how he is -- actually tells you! 
Sho'el u'mei'shiv literally means "asking and answering." 
People might become annoyed when you start asking too many 
questions, or analyzing things to pieces. But don't let that stop you. 
Through analyzing, a person acquires a concept as his own. And that's 
making it real, alive, fresh -- revealing all the depth life can offer. 
Also, we sometimes act in a way which contradicts our beliefs. 
"Questions and answers" helps us uncover our own inconsistencies and 
rationalizations. And unless we address and resolve these issues, we'll 
suffer from terrible confusion! 
You have to be ready to deal with living. Because if you don't, the most 
profound wisdom can come your way ... and it'll end up in the trash 
can. 
Persistent Questions 
A professional can immediately diagnose problems. The moment you 
walk through the door, the doctor says: "You're anemic." Or the car 
mechanic says: "It's the spark plugs." That's experience! 
The 48 Ways says: Expose yourself to people who have mastered the 
art of questions. An expert on questions identifies the basis of the issue, 
sorts through the pertinent factors, determines what additional 
information is needed -- and pinpoints the conclusion. That is power 
for living. 
Basic questions can be applied to everything in life: 
Define: What is the issue? 
Deliberate: Why is this important to me? 
Apply: What am I going to do about it? 
Practice these, and eventually asking good questions will become 
second nature to you. 
Q & A: Key To Survival 
Open your eyes and mind to the irregularities in life. Don't just sit 
passively. If you see a contradiction, point it out. 
In order to deal with current events, you need to be asking: What is the 
core of the issue? Why do people differ? Don't rely on analysts to give 
you their pre-digested opinion. You've got to do the job. Dig in and 
participate in the news intelligently. 
There's a Jewish saying: "Nobody ever died from a question." This 
means don't be afraid to ask. There's nothing noble about remaining 
silent ... and ignorant. 
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Someone who doesn't learn the art of perceptive questioning is 
susceptible to all kinds of manipulation. In today's world, there's always 
someone eager to fool us into buying something we don't need! 
The best defense against abuse is to question what you see. When you 
encounter a new idea or product, ask yourself: "Why do I need this? 
What is the person's motivation in promoting this idea?" This will 
sensitize you, protect you, and make you wise. 
Look For Inconsistencies 
Ideas in a vacuum mean very little. But when juxtaposed, subtle 
distinctions begin to surface. A key aspect of wisdom is to see the 
relationships between concepts, and focus on the areas of similarity and 
contradiction. That's why it's so important to study history -- to get a 
sense of context. 
Life itself is full of contradictions. When confronted with any problem 
or situation, study the question and define the premise behind it. Ask: 
Is there anything that contradicts this idea? Try looking deeper into 
things and people. For nothing is ever as it appears on the surface... 
For example: 
"Can HaShem make a rock so heavy that even He can't lift?" 
This question implies a limitation in HaShem's power -- either he is 
unable to create such a heavy rock, or He is unable to lift it. 
The answer is that there is a fundamental flaw in the question. The 
question assumes that infinities -- an infinitely heavy rock and an 
Infinite G-d -- can be compared. But as we should know from 10th 
grade math class, two infinities cannot be compared. 
This is a self-contradictory statement -- like trying to square a circle. 
It's not an inability in HaShem, rather incoherence in the task proposed. 
Track Down Unanswered Questions 
We all walk around with a bag full of unanswered questions. And 
though on one level they may not bother us, on a deeper level they 
absolutely do. Here's some nagging questions we all have: 
• Am I on the right track? 
• What is my potential? 
• How can I avoid repeating my mistakes? 
• How do I keep from stagnating? 
Some people say: "There are no answers." 
Judaism says: The point of all questions is the answers. Getting clarity 
is a long, tough haul. But don't stop! Personally I've been working on 
one question for 10 years, thinking about it at least twice a day. 
Get your questions out of you. And start answering them. 
Sit down, introspect, and see what important questions are left 
unresolved. If something's bothering you, don't let it fester. Put it in a 
list, and carry the list with you. This way, you'll keep these questions 
in mind, readily available when you meet someone who might be able 
to provide insight. 
If your business was faltering, you wouldn't just sit there losing money 
-- you'd figure out the problem and solve it. In life, too, you can't just 
sit there and lose. Figure life out! 
Questions For Life 
Apply your Q & A skills to all aspects of living. For example, if you 
want to get married, make sure you know the right questions to ask. 
Many people get bounced out of marriage because they don't have the 
right definition going in. Their expectations are based on a Hollywood 
script. 
Figure out what marriage is all about. Is it an arrangement? A contract? 
A tax shelter? Domestic help? Companionship? A way of living 
cheaper? A ritual to satisfy stodgy grandparents? 
Judaism says: "Marriage is the commitment that a man and woman 
make to pursue their life goals together." It's a holy bond between two 
people who become as one. It gives strength to the individual as well 
as to the unit. It brings fulfillment, friendship, family, and much more. 
Don't walk down the aisle until you know: 
-- What is the purpose of marriage? 
-- How do I have a successful marriage? 
-- How do I know I've picked the right partner? 
Bronzed Questions 
In Western society, parents take a child's first pair of shoes and have 
them bronzed. It's a reminder of when the baby achieved a level of 

maturity and independence. In Judaism, we immortalize something else 
-- a child's first analytical question, the first time he caught a 
contradiction. That's independence! 
The importance of good questions is engrained in Jewish national 
consciousness. 
We see from the episode of the Burning Bush, that the wise Moshe 
posits the point of contradiction: "The bush is burning, but it is not 
consumed." 
At the Passover Seder, children are encouraged to ask the famous Four 
Questions. The Seder also speaks about four children: one wise, one 
bad, one simple, and one who does not know how to ask. Each is 
defined by the type of question he asks: 
1. The Wise Son identifies the inconsistencies in the situation. 
He wonders why the night is filled with symbols of slavery -- Matzah 
and bitter herbs, yet also symbols of freedom -- reclining and dipping. 
2. Contrast this with the Simple Son, whose question is merely: 
"What's this?" 
3. The Evil Son, of course, doesn't ask a question at all. Rather 
he makes an antagonistic statement, couched as a rhetorical question. 
4. Finally, the Fourth Son is defined by his very inability to ask 
questions! 
Torah Study Technique 
A Yeshiva is a school to learn the skill of analyzing and asking probing 
questions. The guidebook is the Talmud -- the world's greatest Q & A 
manual. The Talmud is built on digging for contradictions, and over the 
centuries, Jews have developed this into a fine art. 
Who is the star of the Yeshiva? The one who can ask the best question! 
Sometimes the Torah text will repeat a word or phrase, or will be very 
brief in describing one of the Mitzvos. The Almighty is very sparse in 
His explanation. So are the Sages. Why? In order to prompt us to ask a 
series of investigative, analytical questions. Torah requires great effort 
to work it out on our own; the more we study, the more we sharpen our 
tools for independent analysis. 
If you study enough questions, you pick up patterns and your brain 
begins to think in that analytical way. You've heard of the graduate 
degree called Doctor of Letters? Yeshiva students earn a PhD of 
Questions! 
A Piece Of Talmudic Logic 
A story from the last century goes like this: 
A Jewish scholar from Odessa was granted permission to visit Moscow. 
He boarded the train and found an empty seat. At the next stop a young 
man got on and sat next to him. 
The scholar looked at the young man and thought: This fellow doesn't 
look like a peasant, and if he isn't a peasant he probably comes from 
this district. If he comes from this district, he must be Jewish because 
this is, after all, the Jewish district. On the other hand, if he is a Jew 
where could he be going? I'm the only one in our district who has 
permission to travel to Moscow. 
Wait -- just outside Moscow there is a little village called Samvet, and 
you don't need special permission to go there. 
But why would he be going to Samvet? He's probably going to visit one 
of the Jewish families there. But how many Jewish families are there in 
Samvet? Only two -- the Bernsteins and the Steinbergs. The Bernsteins 
are a terrible family, so he must be visiting the Steinbergs. 
But why is he going? The Steinbergs have only girls, so maybe he's 
their son-in-law. But if he is, then which daughter did he marry? Sarah 
married that nice lawyer from Budapest, and Esther married a 
businessman from Zhadomir. So it must be Sarah's husband. Which 
means that his name is Alexander Cohen, if I'm not mistaken. 
But if he comes from Budapest, with all the anti-Semitism they have 
there, he must have changed his name. What's the Hungarian 
equivalent of Cohen? Kovacs. 
But if he changed his name he must have some special status. What 
could it be? A doctorate from the university. 
At this point, the scholar turns to the young man and says, "How do you 
do, Dr. Kovacs?" 
"Very well, thank you," answered the startled passenger. "But how is it 
that you know my name?" 
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"Oh," replied the scholar, "it was obvious." 
Why Is "Analyzing The Issues" An Ingredient In Wisdom? 
• A fool is too embarrassed to ask questions. Don't be a fool. 
• A good question is half the answer. 
• Questions and answers are life's tools for clarification. 
• For every contradiction, there is an equal and opposite 
resolution. 
• Human beings reveal themselves by what questions they ask. 
• Ask a Jew a question -- and he answers with a question. 
• Examine relationships between one concept and another. Is 
this a contradiction to anything previously held to be true? 

• Life is not "instant answers." We have to work hard to gain a 
full understanding. 
• When drawing our conclusions, don't simply rely upon 
outside opinions and assumptions. 
• A wise person asks questions. And a wise person looks for 
answers! 
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Rabbi Yissocher Frand 

RavFrand 
Shiluach Hakan & Kibud Av V'Aym: Opposite Mitzvos 
Demonstrate the True Mission of Man 
This dvar Torah was adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter 
Chavrusah Tapes on the weekly portion: CD #1086 – A Bracha for Shiluach Hakaan? Good 
Shabbos! 
There is a very interesting equivalence between the mitzvos of Shiluach 
Hakan [sending away the mother bird prior to taking the eggs or chicks] 
and Kibud Av V’Em [Honoring our mother and father]. By Shiluach 
Hakan, the Torah says, “in order that it will be good for you and 
lengthen your days.” [Devarim 22: 7] By Kibud Av V’Em, the Torah 
says, “in order to lengthen your days and in order to be good for you” 
[Devarim 5: 16] These are the only two mitzvos by which the Torah 
writes these words and promises these rewards. 
In fact, the Yerushalmi points this out in Maseches Peah and says that 
Hashem tells us the reward for these two mitzvos in order to strengthen 
our emunah [faith]. 
Rav Ada Bar Kahana says the Torah equates the easiest of mitzvos with 
the hardest of mitzvos. The Yerushalmi calls the mitzvah of Shiluach 
Hakan the easiest mitzvah of all and calls the mitzvah of Kibud Av 
V’Aym the hardest mitzvah of all. We do not need to elaborate on why 
the mitzvah of Kibud Av V’Aym is the hardest mitzvah in the Torah 
because of the nature of parents and children. It is a loving relationship 
and we do not have sufficient awe thatwe should have for parents. 
Parents can also be too demanding. It is not an easy relationship. So, the 
Yerushalmi calls Kibud Av V’Aym the hardest of the mitzvos. 
On the other hand, both the Bavli (elsewhere) and the Yerushalmi over 
here says that Shiluach Hakan is the easiest mitzvah of all. It does not 
cost anything. You merely need to hit the nest with a broomstick. The 
mother flies away. You have fulfilled a mitzvas aseh – the easiest 
mitzvah. There is no financial effort. It does not take much time. Etc. 
Yet the Yerushalmi says that the easiest and hardest mitzvos have the 
same promise of being good for you and lengthening your days. What 
is the message? What is the pshat? 
One way of understanding this is that it is a classic way of teaching us 
what the Mishna in Avos says – that we should be careful about an easy 
mitzvah just like a hard one because we do not know the reward for 
mitzvos. The Mishna says not to pick and choose our mitzvos because 
we just do not know their reward. We would think that the difficult 
mitzvah of Kibud Av V’Aym is worthy of great reward but an easy 
mitzvah that only entails scaring away a bird would not disserve such 
significant reward. Nonetheless, the Torah makes the same promise of 
being good for you and lengthening your days by both. So, if we ever 
needed an example for this Mishna in Avos, this is it. They have the 
same reward. 
That is one way of learning. The other way of learning is based on a 
Vilna Gaon. 
The Goan quotes a Zohar that first says that both mitzvos seem to be 
about compassion – like the Ramban and Rambam say that the Torah 

wants to teach us to have compassion even for birds in order to teach 
man how to treat even little birds and certainly other human beings. So, 
it is a mitzvah of rachmanus. 
Kibud Av V’Aym – especially when parents become elderly and cannot 
take care of themselves – is also a mitzvah of rachmanus. It is hakaras 
hatov, rachmanus, and decency. So, we can be tempted to say that these 
two mitzvos have the exact same reward because they are about the 
exact same midah of rachmanus. That is all well and good if we learn 
like the Ramban and Rambam as we mentioned, that the mitzvah of 
Shiluach Hakan is about rachmanus because they are about the same 
midah of rachmanus. 
Now that is all well and good if we learn like the Rambam and the 
Ramban that the mitzvah of Shiluach Hakan is about rachmanus. 
However, if we learn like the Zohar, it is the opposite. Shiluach Hakan 
is not a mitzvah about rachmanus. It is a mitzvah about achzarios. There 
are people who are so kind and soft hearted that they find it exceedingly 
difficult to send away that bird. It is hard. It goes against the natural 
instinct that parents have for children. The Ramban says that animals 
have that instinct as well. So, the Torah is telling us to be an achzar – 
be cruel. Of course, it is not cruelty for the sake of cruelty. It is not dog 
fighting. However, it is cruelty with a purpose. 
The bird will worry and cry about its children. It will inspire Hashem to 
have rachmanus and to have rachmanus on us, so He will rebuild the 
Bais Hamikdash. But that act of sending away the bird is achzariyus – 
not rachmanus. So, these two mitzvos are complete opposites. One is 
about rachmanus and the other is about achzariyus. 
The Vila Goan explains that that is why there is such great reward for 
these two mitzvos, because the avodas haodom in this world is to be 
able to do the will of Hashem whether it suits our midos or whether it 
goes against our midos. 
Some people find certain mitzvos very easy to do – which is wonderful. 
Other people, because of their personality, find certain mitzvos 
exceedingly difficult to perform. For example, there are some people 
who love having guests. They love having guests at their Shabbos table 
every Shabbos. They are gregarious and they have great personalities 
and they love to shmooze, etc., etc. 
Others are shy and bashful. They find it difficult to make conversation. 
They get turned off by strangers. Who has performed a bigger mitzvah? 
The person who conquers his natural instincts and has guests – not 
because he loves having guests – but because the Torah says that a 
person should invite guests. So even though I cannot stand it, it is a 
significant effort, it is uncomfortable and I cannot wait until it is over, I 
will do it anyway. 
The Goan says that is what life is all about. The very mission of man is 
overcoming his natural instincts and natural tendencies. 
If a person is amazing at Kibud Av V’Aym… He takes his father to shul 
in a wheelchair, serves him hand and foot etc., etc. It is beautiful! But 
Maybe that is because he is a rachmun. It comes easy to him. The test 
for such a person is Shiluach Hakan – sending away the mother bird. 
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When a person finds that so hard to do, it shows Hashem that he is not 
doing Kibud Av V’Aym just because he is a rachmun who finds it easy 
to do. He is doing it because it is the mitzvah from Hashem. “Whether 
it is easy for me or hard for me, I will do it anyway.” The Vilna Goan 
says that that is why these two mitzvos have this incredible reward – in 
order that your days are lengthened and it is good for you – because 
together these two mitzvos demonstrate that we are doing the mitzvos 
because Hashem gave us the mitzvos – not because he is a rachmun or 
an achzur. 
This is also the pshat in what we will read on Rosh Hashana. The 10th 
test of Avraham, according to most Rishonim, was Akeydas Yitzchak. 
What does the Toras say after Akeydas Yitzchak? “Now I know that 
you fear Hashem…you did not withhold your one son from me.” Now 
I know that you fear Hashem. And what about all the other things 
Avrohom did? The answer is that maybe Avrohom was a softy. Maybe 
he just loved to have guests and do chessed. Maybe that all just came to 
him naturally. But when Avrohom – the great baal chesed – put his 
compassion aside and took out the knife and was ready to slaughter his 
own son, that shows that Avrohom did everything because he fears 
Hashem, not because it came to him naturally. 
That is the Vilna Goan’s yesod of davar v’hefucho – the true test of a 
man – of an eved hashem – is if he does what he needs to do whether or 
not it suites and whether it is easy or hard. He does it because Hashem 
said to do it. The example of that is the mitzvos of Kibud Av V’Aym 
and Shiluach Hakan because these two mitzvos speak to the two 
opposite emotions rachmanus and achzurios. When a person is able to 
deploy them appropriately as each individual situation demands, it is 
the true demonstration of an eved Hashem, for which the reward is “in 
order that it should be good for you and lengthen your days”. 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Ki Saitzai 5777 - Ingrates 
In this week’s parsha the Bnai Yisrael are commanded that any male 
Moabite or Amonite who converts, may not marry a regular Jewish 
woman. The Torah offers two reasons for this restriction, the first of 
which is “Al dvar asher lo kidmu eschem balechem uvamayim....” “For 
they did not offer you bread and water…..” This is a reference to the 
time that the Yidden had passed by the Moabite & Amonite nations, and 
were not welcomed with warmth and kindness. The Meforshim question 
this reason. Is this enough of a slap-in-the-face to our nation to ban them 
from marrying us? And are they worse than the Egyptians who 
murdered countless Yidden, yet were only banned from marriage for 
three generations? 
The Ramban gives us an insight which can help us understand why the 
Moabites are not acceptable. He explains that they were not just 
exhibiting a lack of decency, rather they were choosing to ignore the 
fact that our ancestor Avraham had twice saved their ancestor Lot from 
certain death. This is called Kafouy Tov - denying the good that one has 
done for us. And even though it had been hundreds of years since 
Avraham’s benevolence, Hakaras Hatov - recognizing the good that 
others have done- demands that descendants of the original beneficiary 
should remember the benefactor’s descendants with a kinship and a 
helping hand, especially when their existence on this planet hinges on 
the benevolent act. 
Rav Yaakov Meir Rosenbaum (Rosh Yeshiva, Lev Sameach, London) 
explains how this Ramban allows us to understand the Torah’s 
commandment. It is not a punishment for the Moabites lack of kindness, 
rather it is a reality. Our nation and religion is based on kindness and 
benevolence. This is something we inherited from our Patriach, 
Avraham. Moav, however, by their actions showed that they were not 

of the same mindset. As my Scousian grandmother used to say, “They 
wouldn’t give someone the time, even if they had a pocket full of 
watches.” They therefore just do not belong in the close-knit 
outreaching fabric of Bnai Yisrael. 
I would like to add one observation. This commandment does not 
restrict a Moabite from converting to Judaism, it just does not allow 
them to marry within the fold. The message in this is profound. Over all 
the aspects of Judaism, the most critical arena within which Hakaras 
Hatov must be practiced is marriage. We can live with a Kafouy Tov 
being our next-door neighbor. He can be our grocer, our doctor, he can 
even be our Rabbi! But to have him as a spouse is just not gonna work. 
Because the single most important ingredient in marriage is Hakaras 
Hatov. Where each partner recognizes the efforts of the other, (no 
matter how small that effort is), and communicates their appreciation. 
That goes a long way to fostering love, peace & harmony in a Jewish 
home. This ingredient was lacking from the alpha-male Moabite, 
making him a recipe for disaster. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, NY 
ravgreenbergkmt@gmail.com Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
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Vayigdal Moshe 
 זכור את אשר עשה לך עמלק כה:יז
Numerous times, the word machar (tomorrow) is mentioned in the 
context of mechiyas Amaleik (wiping out Amaleik). In parshas 
Beshalach – the very first time there is a confrontation with Amaleik - 
Moshe says to Yehoshua, “v’tzei hilacheim ba’Amaleik machar anochi 
nitzav al rosh ha’givah, go out and wage war against Amalek 
tomorrow…”. In Megillas Esther, when Esther is attempting to set up 
the downfall of Haman, she says, “yavoh ha’melech v’Haman el 
ha’mishteh asher eh’eseh lahem u’machar eh’eseh k’dvar ha’melech, 
the king and Haman should come to the party…tomorrow…”. She had 
already made one mishteh, but apparently she needed a mishteh that 
would be machar in order to clinch Haman’s downfall. Even when 
Haman tells his family about the party that was and the one that would 
be, the way he says it is, “af lo heiviah Esther ha’malka im ha’melech 
el ha’mishteh asher asasah ki im osi, v’gam l’machar ani karu lah im 
ha’melech, Esther brought no one other than me with the king to the 
party that she made, and even tomorrow I am invited by her with the 
king.” Upon the final defeat of Amaleik in the neis of Purim, the word 
machar appears again. Achashveirosh asks Esther what has been done 
so far and if she has any further request. She answers with the words, 
“im al ha’melech tov yinasein gam machar la’Yehudim asher 
b’Shushan la’asos k’das ha’yom v’es aseres bnei Haman yislu al 
ha’eitz, if it is ok with the king let tomorrow also be given to the Jews 
in Shushan to act as they did today…”. Even though the Yidden 
everywhere had wrought a massive destruction over Amaleik on the 
13th of Adar, Esther determined that for the victory to be complete, they 
needed a machar. 
The concept of machar stands at the foundation of Amaleik’s power of 
scorn. When there is an inner push to do something good or to make 
some type of improvement, this negative force comes along and pulls 
out the rug from the whole momentum by saying, “Ah, you’ll do it 
tomorrow!” What we can learn from Amaleik, though, about the 
efficacy of this tactic so that we can apply it for good. For example, if 
you are learning and something comes along that you feel like doing 
that would pull you away from the Gemara, say to yourself, “Ah, I’ll do 
it tomorrow!” This is the secret of the emphasis on machar in the war 
against Amaleik waged by Moshe Rabbeinu and Yehoshua, and by the 
defeat of Amaleik in the miracle of Purim. Klal Yisrael seizes this 
power of “machar” from Amaleik and uses it against them to clinch 
their downfall by applying it for good. (From the recollections of the 
editor) 
The Pachad Yitzchak emphasizes, based on the Maharal, another angle 
of machar – that the downfall of Amaleik is something that is 
necessarily machar, meaning outside of the structure of “today”. This 
can be understood by another statement of the Maharal that the whole 
reality of Geulah, the ultimate redemption, is something that transcends 
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time as we know it. So, for example, the redemption from Mitzrayim 
was ba’chatzos ha’laylah (midnight). Really, explains Rav Yisrael Elya 
Weintraub zt”l, there is no actual point of chatzos laylah. It is a concept 
that transcends the current concept of time. Likewise, the redemption 
from Mitzrayim was b’chipazon (in haste). Matzah is also baked in a 
very hurried, rushed manner. This all emphasizes that the redemption 
from Mitzrayim transcended the general concept of the boundaries of 
time. It is fascinating to note that in Shmoneh Esrei, the word meheirah 
(quickly) only appears in the context of the brachos that have to do with 
redemption. And when it comes to the bracha of V’la’malshinim, the 
word meheirah appears three times. The explanation is that the word 
meheirah in the context of Shmoneh Esrei is not being employed in the 
sense of “quickly, right away”; for, if that were the case, why wouldn’t 
we ask for knowledge and healing “quickly, right away”?! Rather, what 
meheirah in the Shmoneh Esrei context means is in a manner that 
transcends the normal standard of time-boundaries. The eradication of 
evil – which is what the brachah of V’la’malshinim is all about – is 
primarily dependent on wiping out Amaleik. As stated, the downfall of 
Amaleik can only occur “machar” – in a manner of time-transcendence. 
That is why we reiterate and re-emphasize in this bracha the word 
meheirah. We are asking that this time-transcendent defeat of Amaleik 
come to fruition. (Adapted from Maamarei Purim) 
Auspiciousness of Rosh Ha’Shana 
In the Beis Ha’Mikdash, on Rosh Ha’Shana, the Mishna says that the 
chatzotzros finished first, and the shofaros kept blowing, because 
mitzvas ha’yom is with the shofar. Really, this is pashut pshat in the 
pasuk that says, “yom teruah yihiyeh lachem”. Of course, this is a 
mitzvah that one must do with the physical actions of his body; chovos 
ha’eivarim. Together with this, though, is an avodas ha’nefesh which 
apparently is more than with any other mitzvah. The first aspect is the 
arousal to do teshuva as the Rambam writes. There is another amazing 
component to it, which is teffilah. Chazal call Rosh Ha’Shana a yoma 
d’tzlosah, a day of teffilah. Likewise, the Yerushalmi says on the pasuk, 
“v’Osi yom yom yidroshun” that the two days are referring to Rosh 
Ha’Shana and Hoshana Rabbah. The essential nature of these two days 
is teffilah and seeking out Hashem. Similarly, on the pasuk that says 
“panah el teffilas ha’ar’ar” (ar’ar means something which is all alone), 
the Maharsha says that it is referring to Rosh Ha’Shana and Yom 
Kippur. 
When it comes to the rest of the year, halevai that we could say that 
after putting in tremendous exertion we manage to have kavanah in 
davening. Halevai. But these days, teffilah comes much easier. It goes. 
These days are extremely auspicious for being able to have kavanah, 
perhaps in particular when it comes to musaf of Rosh Ha’Shana. 
However, you can’t just fall into it. It needs preparation. The best way 
to prepare – and this is agreed upon by all Batei Medrash – is by learning 
the sugyos. With the Tur and Beis Yosef, and eventually getting to the 
Shulchan Aruch and Mishna Brurah. Another aspect to this preparation 
is to look over the contents of the machzor. Chazal tell us that without 
review, divrei Torah can get dusty and rusty. So you take out the 
machzor ahead of time – it is not too early – to get off all the dust and 
rust. Aleinu, in particular, needs this rejuvenation, since we say it three 
times a day, every day. (From audio recording) 
Malchuyos Zichronos & Shofaros: d’Oraysah or d’Rabbanan? 
The Mishna and Gemara in Rosh Ha’Shana 32a tells us about the chiyuv 
to have malchiyos, zichronos, and shofaros. The Gemara darshens it on 
the pasuk, “shabbason zichron teruah”. Rashi al ha’Torah brings this 
derasha. The implication is that Rashi holds that it is a derasha gmurah 
m’d’Oraysoh. The Ramban al ha’Torah and in seifer ha’mitzvos takes 
issue with this. He points out the Gemara on 34b. There the Gemara 
asks, what is the chiddush that a person should opt to go to a city where 
there will only be tekias shofar over going to a city where there will be 
only davening – since, after all, tekias shofar is d’Oraysoh and davening 
is d’Rabbanan?! (The Gemara answers there that the chiddush is that 
even if one city will for sure have davening, and the other city you’re 
not sure if they’ll have shofar, the safeik for the kiyum of a d’Oraysah 
takes precedence over a vadai kiyum of a d’Rabbanan). So, you see 
mefurash, says the Ramban, that the seider ha’brachos of malchiyos, 

zichronos, and shofaros is mi’d’Rabbanan, not like Rashi. Even though 
the Gemara (on 32a and 16a) employs expressions such as “Rachmana 
amar” and “amar Ha’Kadosh Baruch Hu, imru l’fanai malchiyos”, it is 
just a manner of expression, but does not mean that it is d’Oraysah. 
Rather, it is like what Chazal say by hadlakas neiros Chanukah that we 
can say v’tzivanu since there is a mitzvah of “zekeinecha v’yomru 
lach”. 
The teirutz for Rashi, I heard from my grandfather and saw in other 
Achronim as well, is that malchiyos, zichronos, and shofaros is 
d’Oraysah when it is together with tekias shofar. Rashi is in fact 
mashma like this in numerous places. Throughout Shas (for example, 
here in Rosh Ha’Shana on 33b and in Arachin 10a), whenever the topic 
comes up, Rashi always goes out of his way emphasize that one set of 
tekios is for malchiyos, one for zichronos, and one for shofaros. 
Similarly, in explaining the shitah on 34a that holds only one set of 
tekios is d’Oraysah and the other two are d’Rabbanan, Rashi says that 
the reason they made the takanah to blow the other two sets is in order 
to make malchiyos, zichronos, and shofaros all be the same. What you 
see from this Rashi is that, according to this shitah, even before the 
takanah d’Rabbanan the blowing of the shofar was in the middle of 
musaf, and that the takanah was to make all the three brachos be the 
same. The clear implication from all these Rashi’s, then, is that the 
brachos and the tekios are one combined kiyum m’d’Oraysah, that each 
enhances the other (just that shofar is d’Oraysah even by itself, whereas 
the brachos are only d’Oraysah when together with the tekios – 
compiler’s elaboration -). This explanation of Rashi fits very nicely with 
the Ritva’s explanation of “ba’meh? Ba’shofar” on 16a. He says that 
what that means is that the tekias shofar is together with each bracha. 
This echoes the statement of Rav Saadyah Gaon that each set of tekios 
is defined by the bracha that it accompanies. The tekios following 
malchiyos are an expression of being mamlich Hashem. The tekios 
following zichronos serve as the vehicle to bring our zikaron l’tovah 
before Hashem, and the bracha of shofaros is that since we blow shofar, 
we have a bracha going directly on that. 
Quotables 
Just because you already made a kabbla (resolution) once doesn’t mean 
that you can’t make it again. 
Vignette 
My father was always very against smoking. When I was a young boy, 
he would repeatedly warn me, prior to Purim, that although I may see 
some children smoking cigarettes on Purim, I was absolutely forbidden 
from doing such a thing. One time I asked him about a fake cigarette 
that was filled with flour. “Can I pretend smoke with such a thing?” I 
asked my father. He answered me as follows: “Essentially, it’s ok. But, 
I don’t think it’s worth it for you to do it. Because if I see you with 
something that looks like a cigarette in your mouth, if I think even for a 
moment that it is actually a real cigarette, I will punish you immediately 
without any hesitation!” Suffice it to say that I got the point loud and 
clear. I recall another example of his extremely negative attitude 
towards smoking. Not so long ago, an adult relative mentioned in the 
course of a conversation that, once, as a teenager, he had experimented 
with cigarettes and had smoked half of a cigarette. Even though that was 
the sum total of this relative’s entire experience with cigarettes, my 
father nevertheless expressed extreme incredulity at this revelation. 
(Reb Avrohom Twersky) 
To receive these divrei Torah directly to your inbox, or to make a 
dedication, email vayigdalmoshe@vayigdalmoshe.com 
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IMPORTANCE OF ....  
The Gemara (Gittin 47b) states that if one sells his field to a non-
Jew, he must still buy the first fruits of the field from the non-Jew 
and offer them as Bikurim. Rashi explains that the giving of 
Bikurim is an obligatory mitzvah, unlike Maaser, which is not. 
The MaHaritz Chayes explains that since Bikurim is a ;udv ,cuj - 
a personal obligation, it must be brought to the Kohen irrespective 
of one’s plans for the produce. Maaser, on the other hand, 
obligates one to follow through and deliver only after its 
separation, if he wishes to eat it or sell it. If one chooses to live 
without using his grain at all, he has that option, and need not 
separate or give anything to the Kohen or Levi. However, once he 
uses his grain, he will be held accountable if he has not given the 
proper Matanos to the Kohen and Levi. The Yerushalmi (Demai 
4a) states that Rabbi Pinchas b. Yair happened to visit a city that 
was suffering from an infestation of rats, who were consuming all 
its grain and produce. When the residents asked R’ Pinchas to 
help them, he told them that he had overheard the rats saying to 
each other that the reason they were doing this was because the 
residents of the city were not separating and giving their Maasros  
properly. As soon as the city residents would rectify this laxity, 
the rats would disappear. And so it was. The Meforshim connect 
this with the Gemara (Horios 13b), which warns that if one eats 
of food that a rat has bitten from, he will forget all of his [Torah] 
learning. The connection between these two statements of Chazal 
is manifest in the phrases lh,umnn h,rcg tk - which, as Rashi 
explains, means I separated my Maaser properly, and the words 
h,jfa tku – [therefore] I did not forget. Since, by separating 
Maaser properly, one will eliminate the threat of damage from 
rats, he will also safeguard thereby the Torah that he retains, by 
removing the likelihood of encountering food contaminated by a 
rat’s bite. 

QUESTION OF THE WEEK:  
Where may one sleep unrestricted, not having performed a certain 
mitzvah, but sleep with restrictions if he had (not on Succos) ?    

ANSWER TO LAST WEEK:  
(What may one ask a Jew to do; but not a Jewish servant ?)  
The Sefer HaChinuch (346) describes lrpc uc vsr, tk as giving a 
servant tasks that are unlimited in time or scope (i.e. keep on 
cleaning until I return) or tasks that are assigned for no productive 
purpose (just to keep him busy). The Minchas Chinuch suggests 
that although one may not ask this of a servant (who feels 
compelled to obey), one may ask a free Jew to perform such 
tasks, since he has the power to choose.  

DIN'S CORNER:  
The Magen Avrohom (j"ut 608:3) says that one should only give 
rebuke if the sinner won't hate him for it. The Ksav Sofer (z"gvt 
47) says this is for an individual who happened to see someone 
sin. However, a Rav must seek out (would-be) sinners and 
attempt to strengthen their Torah observance.  

DID YOU KNOW THAT ....   
The Gemara (Avodah Zarah 52b) states that the Chashmonaim 
put away the stones of the Mizbeyach that had been defiled by the 
Greeks, as they were no longer usable. They asked: can we have 
an idolater break the stones, which would constitute Bitul, and 
then use them ? No, the Posuk says ,unka ohbct – only whole, 
smooth stones may be used. Perhaps the broken ones can be 
chiseled and smoothed ? No, the Posuk says kzrc ovhkg ;hb, tk – 
iron cannot touch them.  As a last resort, why couldn’t they get an 
idolater to break them, thus nullifying their use for avodah zara, 
and take them for private use ? The Gemara answers that since 
they had been used for the Mizbeyach, it would be unseemly to 
put them to common use. The Yeshuos Malko (vrhjcv ,hc 1:16) 
derives from here that all kinds of metal – not just iron, were 
included in the Issur of kzrc ovhkg ;hb, tk, because if other metals 
were permitted, they could have been used to smooth out the 
stones. However, the Shulchan Aruch (j”ut 180:5) states that it is 
customary to cover knives during Birchas HaMazon, because 1) 
one’s table is compared to the Mizbeyach, upon which no iron 
could be used, and 2) a man was once so overwrought by the 
Churban, that he stabbed himself at the brocho of ohkaurh vbuc. 
Certainly, the second reason could apply to knives made of any 
metal, but regarding the first reason, the Pri Megadim suggests 
that perhaps kzrc ovhkg ;hb, tk only forbids iron, and explains 
that the Chashmonaim could not have used any other metal to 
smooth the stones because other metals would not have been able 
to smooth them as well as iron. The Tosefta (Bava Kamma 7:2) 
explains that iron was singled out in the Posuk because swords 
are made from iron, and swords represent punishment and 
shortening of lives, whereas the Mizbeyach is a symbol of 
Kaparah and extension of life.  The Shulchan Aruch (ibid) also 
distinguishes between a weekday, when the knife should be 
covered, and Shabbos or Yom Tov when it need not be covered, 
because the Mizbeyach could not be (symbolically) built on 
Shabbos or Yom Tov. However, the Ba’er Haitaiv adds that this 
distinction depends on local custom.  

A Lesson Can Be Learned From:  
At a Chasunah that the Chozeh of Lublin arranged for one of his sons, 
the assembled guests davened Mincha before the Chupah. The Chozeh’s 
Shemona Esrei took an extraordinarily long time, which of course, 
piqued the curiosity of the Chasidim. Later, during the Seudah, the 
Chozeh explained to them that the Gemara (Shabbos 130a) states that 
there is no Kesubah (i.e. wedding) that does not involve some 
disagreement. The Gemara (Sotah 2a) also states that forty days before 
a child is conceived, the Bas Kol calls out: hbukpk hbukp ,c – whose 
daughter will marry whom. At the same time, the Bas Kol also calls out 
when the Chasunah will take place, which year, which month, day, hour 
and even minute. If the Mechutanim attempt to start the Chupah too 
soon, before the decreed minute, then the disagreements spring up, 
delaying until the proper time has arrived. “Since I sensed that the 
moment of my son’s Chupah had not yet arrived, I prolonged my 
Shemona Esrei to take up the time, to avoid the need for Machlokes”.          
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


