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 סח  נ י פ

      נס           = פלא   פ  

 = יצחק 208פינחס = 

 הרואה פינחס בחלום פלא נעשה לו  )ברכות סב:(

 )סנהדרין פב:(  א"ר יוחנן ששה נסים נעשו לו לפינחס

 אחד שהיה לו לזמרי לפרוש ולא פירש

 ואחד שהיה לו לדבר ולא דבר 
 ואחד שכוון בזכרותו של איש ובנקבותה של אשה

חד שלא נשמטו מן הרומח וא  

 ואחד שבא מלאך והגביה את המשקוף 
 ואחד שבא מלאך והשחית בעם

1. Zimri didn't separate from Kosbi when Pinchas came.  Had he done that Pinchas would not have been permitted to kill Zimri. 

2. Zimri did not scream out to the people around the tent for help. 

3. Pinchas was able to spear them in way that caught them in the act so that no one would say Pinchas acted to settle on old score. 

4. Kosbi and Zimri remained in place on the spear for all of Bnei Yisroel to see. 

5. A Malach raised the door post so that Pinchas can walk out with the spear upright so they would remain in place. 

6. A Malach came to start a plague in order to occupy the people of Shevet Shimon so they wouldn't have the frame of mind to go 

after Pinchas and kill him. 

  נסים ששהשנכנס עשה לו המקום  כיון)ספרי פרשת בלק( 
 ודבקן המלאך זה בזה  מזהנס ראשון שדרכן לפרוש זה  .1
 נס שני שסתם פיהם המלאך ולא היו יכולים לדבר  .2

שלו ולתוך נקבות שלה והיו הכל רואים את זכרות שלו בקיבה  זכרותנס שלישי שכיון הרומח לתוך  .3
 היתה שם טומאה אף הוא נכנס לעשות צרכיו לאמרים שלה בשביל החקרנים שלא יהו או

 נס רביעי שלא נשמטו מן הרומח אלא עמדו במקומם  .4

 שהגביה המלאך פתח שקוף כדי שיראו על כתיפו  חמישינס  .5

פינחס את המלאך שהיה מחבל יותר  וראהנס ששי שהיה המלאך מחבל לפניו ויוצא כיון שיצא  .6
המגפה ותחשב לו לצדקה  ותעצריעמוד פינחס ויפלל מדאי השליכן לארץ ועמד ופלל שנאמר ו

 )תילים ק"ז( 

 אחרים נעשה לו  ועוד ששה נסים
 שביעי שנארך חנית של רומח עד שנכנס בשני גולמים ויצא למעלה  .7
 נס שמיני שנתחזק זרועו של פינחס .8
 תשיעי שלא נשבר הרומח  .9

 עשירי שלא ירד מדמם על פינחס שלא יטמא  .10
אחד עשר שדרך העליון )להמית( ]להיות[ התחתון על הרומח ונעשה נס ונהפך זמרי על כזבי  .11

 בשעת מעשה וחייבום מיתה 

באו שבטו של שמעון אצל שבטו של לוי ]ואמרו[ וכי בן בתו של פוטי היה מבקש לעקור שבט אחד מישראל  .12

ו התחיל מייחסו בשבח שנאמר פינחס בן )וכי אין אנו יודעים בן מי הוא( כיון שראה המקום שהכל מזלזלים ב

אלעזר בן אהרן הכהן השיב את חמתי מעל בני ישראל ]וכי אין אנו יודעים בן מי הוא אלא כיון שראה המקום 

שהכל מזלזלים בו התחיל מיחסו[ כהן בן כהן קנאי בן קנאי משיב חימה בן משיב חימה )השיב את חמתי מעל 

 בני ישראל(:



 נחסיפ

 לכן אמר הנני נתן לו את בריתי שלום )כו, יב(

( 100 -"לכן"' של ט)גמ פינחס( בנים מ100) -הנים גדולים כ  

  מכניסת א"י לחרבן בית ראשון )18 כהנים( 

 אבישוע

 בקי

 עזי

 זרחיה

 מריות

 אמריה

 אחיטוב

 צדוק

 שלום

 אחימעץ

 עזריה

 יוחנן

 עזריה

 אמריה

 אחיטוב

 צדוק

 חלקיה

 עזריה

 בגלות בבל )2 כהנים(

גלה בגלות יכניה( ) שריה  

)גלה בגלות צדקיהו( יהוצדק  

 בכלל: (כהנים 80) בבית שני

 שנים( 40)שמעון הצדיק 

 שנים( 80)יוחנן 

 שנים( 10)ישמעל בן פאבי 

 שנים( 11)אלעזר בן חרסום 



The Severed Vav  

:ָלֵכן ֱאֹמר ִהְנִני ֹנֵתן לֹו ֶאת־ְבִריִתי ָשלֹום :במדבר כה,יב  

The “Vav” in Shalom 

In Kiddushim 66b we encounter a particularly strange dispute.  How do we know that if the avodah in the Bais 

haMikdash if performed by a physically blemished Kohen that it is invalid? (The Torah tells us that a blemished 

Kohen may not perform the Avodah; but it does not tell us whether such service is performed unintentionally, 

such as the Kohen did not realize he had a disqualifying blemish, is the service valid or invalid. The Gemara 

replies that the verse “Behold I give him (Pinchas) My covenant of peace.” The Gemara is interpreting the word 

 This implies that when he is whole, a Kohen is included in the covenant of the .(whole) שלם can also be read שלום

Kehunah; but not when any part of him is missing. Thus the service of the Kohen with a blemish is invalid. 

The Gemara then questions that the word in the Torah is שלום with the letter “vav”. Rabbi Nachman says that 

“vav” is ְקִטיָעה (severed), which means we expound the work with and without the “vav”. 

The Gemara cites a difference of opinion about how to write the vav in the word shalom in the pasuk, “Behold I 

give him My covenant of peace” (Bamidbar 25:12). Some maintain that this vav should be a vav katia, meaning 

that it is it is not written exactly like other vav’s in the Torah. However, others are of the opinion that it is written 

just like any other vav. (This analysis of the Gemara is based on the interpretation by the Neos Yaakov.) Anyone 

who tries to understand this difference of opinion is left confounded. What is the problem? Why didn’t they just 

open up a sefer Torah and look inside to see whether it is a regular vav or not? 

Various explanations have been offered (see Avi Ezri, Hilchos Sefer Torah). 

There is an unresolved centuries-old dispute regarding the shape of this “cut-off vav.” Several diverse halachic 

opinions are offered to define a vav katia.  

HaRav E.M. Shach Regular ו 
Amoraim disagree if kosher if written katia 

 

Maharsha Written like a Yud 
regular size but missing the bottom of the leg 

 

Ritva 
Regular Vav with the leg severed 

from the head 
 

Rabbi Akiva Eiger Regular shape but diminutive in size 
 

 

Radvaz 
Regular shape but crack made by 

scratching out a little ink 
Thus both cut and connected 

 
 



 

The Severed Vav  
A Closer Look 

Shirei Minchah: The Holy Zohar tells us that the letter Vav is a sign of life. Further, Chaza”l tell 

us that Pinchas is Eliyahu. Thus, we find their unit of life is divided into two parts, the part for 

Pinchas and the part for Elliyahu. 

Baal HaTurim: We find that Pinchas is Eliyahu. We find that many times (five) that the name 

“Eliyahu” is written without a “Vav” (Alef-lamad-yud-heh). Likewise we find the name 

Yaacov is sometimes (five) written with a “Vav” (Yud-kuf-Vav-vais). This indicates that 

Yaacov took the “vav” from Eliyahu as a form of security to ensure that Eliyahu would 

perform his mission and herald the coming of Moshiach and redeem Yaacov’s descendants. 

This is alluded by the word שלום which has the same Gematria (376) as the phrase זהו משיח 

(this is Moshiach). The Gur Aryeh explains that the letter “vav” is long and narrow like a 

finger. So Yaacov took the five letters “vav” from Eliyahu to represent the five fingers of a 

handshake (as Shlomo haMelech taught in Mishlei 6,1 that security guarantees are sealed with 

a handshake. The VeChur LaZahav notes that the phase חסר וי"ו (lacking a Vav) has the 

Gematria of 290 which is equal to the Gemartria of the phrase כי פינחס אליהו. 

Bais Yisrael: Eliyahu should come to announce the Geulah. However due to our many sins, five 

thousand years have passed without the arrival of Moshiach. Thus, the five times that 

Eliyahu’s name lacked the vav alludes to the fact the Moshiach would not arrive in the first 

five thousand years of history. However, he will surely arrive in the sixth millennium. Thus, 

specifically the letter Vav (which has the Gematria of six) was severed but Eliyahu will 

complete the covenant of peace that was rewarded to Pinchas. 

On the pasuk of “Behold I am giving you to him the Bris of peace” the Targum Yonasan 

comments on these words that Pinchas is Eliyahu. Pirkei d’Rabbi Eliezer comments that 

Eliyahu is Melech haBris that attends every bris milah. It is appropriate that we learn the din 

of Shelimus (completeness) from a Vav Ketira (a cutoff Vav) that the Bris and Eliyahu testify 

that specifically through the Milah (the cutting of the Orlah) is derived the concept of 

completeness.  The thought is that the Severed Vav is the “drawing down” and splitting the 

negative forces in this world and converting them into the complete Divine Home. 

Imrei Pinchas: HaShem gave Pinchas a covenant of Shalom that he should go up complete in 

body to Heaven. Moreover he will make peace in the world. However, the severed Vav alludes 

that this future event is far way in time. Further, the Gemura frequently using the term ֵתיקּו 

(which stands for ת'שגי י'תרץ ק'ושיות ו'אבעיות (The Tishbi will answer all outstanding difficulties 

and questions). Eliyahu will arrive when peace reigns in the upper worlds and the lower 

worlds.  Thus until then the Vav is severed to allude to the two worlds. 

Chasam Sofer: Chaza”l tell us (Zevachim 111b) that Pinchas was not initiated into the Kehunah 

until he made peace between the tribes during the day of Yehoshua, since prior to that point 

he was not acceptable to the people. Even though the decision is that the Kohen when 

performing the Avodah acts an agent of HaShem, nevertheless to a certain extend a Kohen is 

also our agent. Thus, at the time of appointment of Pinchas in the Parsha by HaShem to the 

Kehuna he was complete and worthy, he was not accepted by both sides and thus, the Vav was 

severed and not a full appointment to the Kehuna. 



 

 

Division of the 
Land of Israel 

Historical Era 

Relationship 
 עבודה

Jews 
Connection to 

the Land 

 חלוקה

according to 
population 

before Matan Torah 

parent-child 

like a sale 

 אתעדל"ת

Rational 

(by their merits) 

 גורל

by lots 

after Matan Torah 

Torah & Mitzvos with 
the power of the Creator 

Free-choice 

like a gift 

 אתעדל"ע

Supra Rational 

by Divine degree 

 ירושה

inheritance 

after Moshiach 

one with the Essence 

one & same  

stands in the 
place of another 

ישראל וקוב"ה כולא 
 חד

Intrinsic 

 

 

The Land of Israel was provided to the Jews in three methods, expressing the three methods of 

connection between the Jewish people and Eretz Yisrael. This is similar to the three types of 

connection between G-d and the Jewish people   

Inheritance is the final Mitzvah (positive) in Rambam; expresses the concept of the completion 

of the Mitzvos 

 

 

 לקוטי שיחות כרך כח

 

  



DISTRIBUTION OF ERETZ YISRAEL 

 

The conclusion of the distribution of the land of Israel occurred in the year 2502, fourteen years after the Jews 

entered the land in the year 2488. The procedure for the distribution is provided in BeMidbar chapter 26, 

verses 53-55. The distribution occurred according to a Divine selection by means of lots ()על פי הגורל . The 

actual distribution is described in the book of Yehoshua, Chapters 13-21. 

 פרק כו  במדבר

ה נג ץ ֵתָחֵלק ָלֵאלֶּ ַנֲחָלה ָהָארֶּ ַפר בְּ ִמסְּ מֹות בְּ  :  שֵׁ

ה ָלַרב נד בֶּ ַעט ַנֲחָלתֹו ַתרְּ ַלמְּ ִעיט וְּ ִפי ִאיש ַנֲחָלתֹו ַתמְּ ֻקָדיו לְּ  :  ַנֲחָלתֹו יַֻתן פְּ

גֹוָרל-ַאְך נה ק בְּ ת יֵָׁחלֵׁ ץ-אֶּ מֹות ָהָארֶּ ָחלּו ֲאֹבָתם-ַמּטֹות ִלשְׁ  :  ִינְׁ

To who was the land distributed?  

Was the land distributed according to the men 

(between 20 and 60 years old) who left Egypt in 

the year 2448?  

Or was the land distributed to those (between 20 and 

60 years old) that entered Eretz Yisrael in the 

year 2488? 

The Gemara (Bava Basra 117) brings three opinions: 

 Rabbi Yoshiyah Rabbi Yonasan Rabbi Shimon 

Number of 

portions: 
603,550 601,730 1,205,280 

Land apportioned 

to whom: 

Those that left Egypt 

 לשמות ... ינחלו

Those that entered the Land 

תחלק הארץ הלאל  

However, portions were 

treated as though reverted to 

the fathers and then shared 

equally by the sons 

Both those that left 

Egypt and those that 

entered the Land 

Example: Yaacov dies in Egypt; Reuven and Shimon (his sons) were over 20 when leaving Egypt and 

they also die in the desert;  

Reuven had 10 sons and Shimon has one son all whom turn 20 in the desert and enter Eretz Yisrael 

How apportioned: 

Two portions 

Reuven’s 10 sons divide 

one portion; Shimon’s 

son has one portion 

Eleven portions 

Portions revert to grandfather 

to be distributed; 

 Reuven’s 10 sons divide 5 ½ 

portions; Shimon’s son 

receives 5 ½ portions 

Thirteen portions 

Reuven’s 10 sons each 

receive one portion plus 

1/10 portion of their 

father’s; Shimon’s son 

receives two portions  

Possible reason 

for their 

opinion: 

The Land was given as a 

compensation for the 

servitude in Egypt 

The Land was given for the 

sake of the Mitzvos to be done 

The Land was given for 

both reasons 

BeMidbar 1,46 provides a count of those that had 

recently left Egypt as 603,550 

BeMidbar 26,51 provides a count of those that 

were ready to enter Eretz Yisrael as 601,730 



 

THE DAUGHTERS OF TZELAFCHAD AND INHERITANCE 

 

1. A portion of their father (Tzelafchad) 

Even though Tzelafchad died in the desert, he still inherited a portion in Eretz Yisrael according to the 

opinion the land was apportioned to those that left Egypt (not divided according to those that were alive 

at the time of the conquest). 

2. A portion of their father’s father (Cheifer) 

The daughters shared in their grandfather’s estate.  From this we learn that a daughter of a son can share 

with the living uncles 

3. An extra share in the estate of Cheifer in which their father, as the first born, was entitled to a 

second portion 

Daughters are entitled to the firstborn’s double share.  Eretz Yisrael is considered as if already in the 

portion of those that left Egypt.  (Generally, the first born only receives the extra share in the possessions 

that the father has at the time of death.  Those assets that come to the estate after death, the first born does 

not receive an extra share.  Example is a repayment of a loan, etc.) 

Note: The daughters also received a fourth portion from a paternal uncle that died in the desert without heirs.  But 

the Mishneh did not mention this explicitly since nothing new to be learned regarding the laws of the 

inheritance. 

ן לגבמדבר כו,  ָחד בֶּ ָלפְּ ר-ּוצְּ פֶּ נֹות -ִכי ִאם ָבִנים לֹוָהיּו -לֹא חֵׁ ם בְּ שֵׁ ָבנֹות וְּ
ָצה:   ִתרְּ ָכה וְּ ָלה ִמלְּ ֹנָעה ָחגְּ ָלה וְּ ָחד ַמחְּ ָלפְּ  צְּ

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

“The daughters of Tzelafchad took three portions in the inheritance of Eretz Yisrael” 

(Mishnah Bava Basra 116b) 

 

 

CHEIFER 

 חפר

Went out of Egypt 

Tzelafchad 

 צלפחד

Went out of Egypt 

First Born 

Five Daughters; no sons 

SON OF CHEIFER 

Went out of Egypt 

Died without 

children 

SON(S) OF 

CHEIFER 

Went out of Egypt 

ָצהִת  רְּ ָכה  ָלה ִמלְּ ָלה ֹנָעה ָחגְּ  ַמחְּ



 

THE ORDER OF INHERITANCE IN JUDAISM 

In general, the relative closest to the deceased inherits his possessions.  Kinship for inheritance is determined 

by paternal relation.  The descendants of a close heir precede more distant relatives. A female only can inherits 

if she has no live brother or offspring from that brother. 

1. If a man dies, his sons inherit him.  If one or more of his sons predeceased him, that son’s offspring (male 

or female) take his share of the inheritance.  

2. If the man dies and no son or descendant of his son survives him, then his daughter(s) inherit him. When 

a child predeceases the father, then the inheritance falls to that child’s offspring. 

3. If the deceased leaves no descendants whatsoever, his father inherits him. 

4. If the father is not living, then the deceased’s brothers, who were born from the same father, inherit. 

5. If the deceased’s brothers are no longer alive, then their sons (paternal nephews) or the descendants of 

their sons (or if no sons, then the daughters or the descendants of their daughters) inherit. 

6. If the deceased is not survived by any brother or their offspring, his sisters (from the same father) inherit 

him, of if they are dead, then their offspring. 

7. If the deceased is not survived by any sibling or their offspring, then the inheritance reverts to the father’s 

father (the grandfather). 

8. If the father’s father is dead, then the father’s brother (paternal uncles) from the same father, would inherit. 

If they are dead, then their sons or their offspring would inherit. If they have no sons or their son’s 

offspring, their daughters or the offspring of the daughters would inherit. 

9. If there are no father’s brothers, nor any offspring of theirs, then the father’s sisters (paternal aunts) would 

inherit. Or if they are dead, then their offspring would inherit. 

10. If no heirs can be found at this level, the inheritance reverts back to the great-grandfather (the father’s 

father’s father) and if he is dead, then would fall to his sons or their descendants, and if none exists, to his 

daughters or their descendants. 

11. The process continues, going back as many generations as is necessary and tracing their descendants 

forward until an heir is found. At each level the father comes first, then his sons or their descendants, then 

his daughters or their descendants. If necessary the process goes back to one of the sons of Yaakov Avinu 

(HaShem promised that an entire tribe would not cease to exist). 

12. If a married woman dies, her husband inherits her property. If he is not alive, her relatives inherit following 

the order described above. 

 

 

  



 

ALL MITZVOS ARE EQUAL 

Mishnah (Pirkei Avos 2:1): “Be careful in a light mitzvah like a hard one; that you do not know the reward of a 

mitzvah.” 

Torah (Devarim 22,6 & Shmos 20,12): Two places in the Torah place the same reward for two different acts of 

differing difficulties: relatively easy mitzvah of “Sending away the mother bird” (Devarim 22,6) and the 

extremely difficult mitzvah of “honoring one’s parents” (Shmos 20, 12). 

Law: A convert must accept all Mitzvos at the time of the conversation. 

Gemara (Sukkos 25): One engaged in a mitzvah is exempt from performing another mitzvah. 

Gemara (Nidah 48): The verse (Bemidbar 5,6) states “if a man or a woman does any sin.” The Torah equates 

men and women in regard to violation of sins. 

The Ten Utterances: HaShem provided ten categories in which all Mitzvos emulate.  Thus, all Mitzvos were 

said by HaShem at Har Sinai. 

 

ALL MITZVOS ARE EQUAL EXCEPT: 

Gemara (Zevachim 89a): Whatever is more frequent than another precedes the other. Derived from Bemidbar 

 The context of the verse is the Pesach mussaf offerings. The phrase .מלבד עלת הבקר אשר לעלת התמיד 28,23

“besides the morning olah offering (i.e. the Tamid) implies that the Pesach mussafim are to be offered after 

the morning Tamid. Thus, frequent (daily Tamid) takes precedes the less frequent (Musaffim). 

The Ten Utterances: Two Tablets with one Tablet for Mitzvos between a person to HaShem; and the second one 

for Mitzvos between a person and another person. 

Mitzvos: two categories – 248 Positive Mitzvos and 365 negative Mitzvos. 

Mitzvos: The Big Three of forbidden sexual relationships; spilling blood; and idol worship.  One must suffer 

death rather than transgress the Big Three; all other Mitzvos under certain circumstances one may transgress 

rather than die. 

Mitzvos: Seven universal Mitzvos apply to all humans: the Big Three, eating a limb from an living animal, 

cursing with the name of HaShem; stealing; and setting up courts. 

Mitzvos: Women are exempt from the general category of time-bond positive Mitzvos. 

Law: The mitzvah to save one’s life overrides other Mitzvos; for example one can transgress Shabbos to save a 

life (better to transgress one Shabbos to observe many more). 

Torah: When learning Torah, one can forgo other Mitzvos (such as burying a dead person) if others can do that 

mitzvah. 

 

  



 
 

NISUCH HAMAYIM FROM THE TORAH (during the 7 days of Sukkos) 

 תענית ב' ב'

2nd day, the Torah says ונסכיהם    other days says ונסכה        extra letter     מ 

6th day, the Torah says ונסכיה  other days says ונסכה  extra letter     י 

7th day, the Torah says כמשפטם other days says כמשפט  extra letter     ם 

נ' ב'( )סוכה  explains that this Mitzvah of blessing the rain of the year during Sukkos (the beginning of the rain 

season) is connected to the six days of creation. 

Rabbi Epstein explains that the world was created in Tishrei, and in Tishrei we begin to mention the power of 

rain.  And in the beginning the ability to have life comes from the separation of the waters when land appeared.  

Thus, on Sukkos we commemorate with the pouring of the water, with Hallel, and with song, that G-d would 

bless us with rain in its proper time, just like G-d established in the beginning of the world. 

According to this understanding, the allusion to the pouring of the water on Sukkos is specifically mentioned on 

the second, sixth and seventh days, to remind us that the nature of water was mentioned in the second, sixth 

and seventh verses of Creation (as cited above). 

Further, we find support for the halacha that it is acceptable if a final Mem is written in the middle of a word in 

place of the standard Mem, since in the above word for Mayim the Torah uses twice a final Mem. 

 

INHERITING A SPOUSE 

 ונתתם את נחלתו לשארו הקרב אליו )כז, יא(  ת"ר שארו זו אשתו מלמד שהבעל יורש את אשתו )ב"ב קי"א:(

Many times the Torah alludes to the closeness of husband and wife uses the language of שאר. 

T.T. The term שאר does not directly mean one’s wife, but indicates the closeness between the married couple that 

does not exist elsewhere.  The Torah should have explicitly stated that the husband inherits from his spouse. 

Thus, the Sages stated that this verse should be read as if one would move the Vav and the Lamed and put 

them together to form another word, thus, read the verse as follows: 

And give the inheritance of the spouse to him  ונתתם את נחלת שארו לו  

  T.T. Our Sages needed to strengthen the words of Torah, since it was difficult for them how the Torah could 

refrain from mentioning the concept of a wife being inherited by her husband.  Thus, they saw to make such 

a derasha as above (some Poskim say that inheriting one’s spouse is a rabbinic law, and this derasha is an 

asmachta – support). 



 

ת יב ,פרק כה במדבר ן לֹו אֶּ ִני ֹנתֵׁ ן ֱאֹמר ִהנְּ ִריִתי ָשלֹום:  -ָלכֵׁ  בְּ
 “Therefore say, ‘behold I give to him My covenant of peace”  

In Torah Temimah we asked, why did Pinchas merit this reward of becoming a Cohen more than Moshe. 

We find that Moshe also removed G-d’s anger from Israel, both at the time of the golden calf and at 

the time of the spies. It is written in the verse after the Golden Calf, after Moshe’s prayer – “And G-d 

relented on the evil which He had spoken to do to His people” (Shemos 32, 14); and after the Spies – 

“I have forgiven” (Bemidbar 14, 20). Despite this, Moshe never received a covenant of peace from G-

d as a reward, unlike Pinchas. This needs explanation. 

We explained on another occasion that Moshe did not remove the anger totally and forever. He only 

affected a temporary forgiveness, but did not remove the root and cause of the anger. We find this after 

G-d has forgiven the sin of the calf, “On the day that I will visit (punishment) I will revisit their sin” 

(Shemos 32, 34). In the Gemara (Sanhedrin 102a) it say that every tragedy that befalls the Jewish people 

contains within it part of the punishment for the sin of the Calf. So we see that the sin was not erased 

completely and things were not like they were before. Similarly with the Spies, after G-d says “I have 

forgiven”, He adds “Nevertheless, I swear that none of these people will see the land…” (Bemidbar 14, 

23). On the verse that says “the people cried on that night” (14, 1), the Sages say that G-d said, they 

cried for no reason, I will give them a reason to cry for all generations (referring to the ninth of Av, the 

date of the destruction of the Temple (Ta’anis 29a)). We see that in both cases, the Calf and the Spies, 

the anger still remains, though muted and restrained. Pinchas, however, removed the anger entirely. 

He uprooted it completely so that there was no trace left for the future. Therefore Pinchas merited this 

reward. 

Based on this explanation we can understand the wording of the prayer ‘Avinu Malkeinu’ in which we say 

‘forgive us and pardon us for all our sins’. We also say ‘destroy the evil decree against us’. It is not clear 

why we need the repetition of the same idea. Forgiving and pardoning is the same as destroying the evil 

decree. Through forgiving everything should return to its original state (with no decree). 

Based on our explanation, even after the forgiveness and pardon, it is possible that there still remains a 

trace of the sin for the future. This is what we find in the forgiveness for both the sins of the Calf and 

the Spies, as we explained. Therefore, we pray that not only should we receive forgiveness and pardon, 

but we also request that the decree should be destroyed, like a loan document if the lender forgives the 

borrower the loan, as long as the document still exists the mind of the borrower is still concerned that 

the money can still be claimed. Once it is ripped up it loses its validity forever. This is the meaning of 

the prayer – we ask that G-d tear up the decree against us even after He has forgiven us for the sin. 



 

ובעשור לחודש השביעי הזה... ועניתם את נפשותיכם כל מלאכה לא תעשו 
 והקרבתם עולה והקרבתם עולה לה' )מוסף יום הכפורים(

This language is from the Torah portion of Pinchas, which brings the order of sacrifices for the entire year.  

However, Parshas Emor also mentions the sacrifices of this day but with differences. 

However, the differences should be easy to understand.  For example the extra word "אך" in Parshas Emor is 

available for exegeses (as explained by Rashi).  Parshas Pinchas is the main place for listing  the order of the 

sacrifices and thus, all the particulars are listed there.  Whereas, Parshas Emor is mainly the place for Mitzvos 

of the day, and, thus, does not need to provide the details of the Korban. 

However, one difference stands out and is not addressed by Chaza”l or by the commentators.  In Parshas Pinchas 

the items of the day are arranged in order, beginning with the Mitzvah of affliction, then the prohibition of 

melacha, and then the korbanos of the day.  However, in Parshas Emor, it opens with the Mitzvah of affliction, 

and afterwards lists the korbanos, and then ends with the prohibition of melacha.  There the subject of 

korbanos separates like a sharp knife between the related Mitzvos of the day, the action of affliction and the 

refraining from melacha. 

In the Gemara Berachos (17a), we find Rav Sheishes during the fast after prayers, maked the statement, “Master 

of the world, it is revealed and known before you that when the Bais Mikdash stood, and a person sinned, one 

would bring a korban which would only offer its fats and blood and atonement would be gained. Now (when 

no Bais HaMikdash) I sit fasting, decreasing my fats and blood, my fats and blood should be accepted as if I 

offered them upon the Altar and You should forgive me.” 

This concept connects the offering of a Korban and fasting, fasting lessens one’s fats and blood, and by offering 

a Korban one wishes to offer its fats and blood to seek atonement.  Thus, in Parshas Emor, the Mitzvah of 

affliction and of the Korbanos of the day, are placed next to each other. 

 על מצות אכילה ושתייה בחג השבועות

The Gemara (Pesachim 68b) in connection to the holiday of Shavuos mentions that one verse (Parshas Reeh) 

states 'עצרת לה and another verse (Parshas Pinchas) mentions עצרת תהיה לכם. Regarding holidays Rabbi Eliezer 

says either the entire day should be involved with HaShem (Torah and prayers) or the entire day should be 

for oneself (eating and drinking). Rabbi Yehoshua says the day should be half to HaShem and half for oneself.  

However, regarding the holiday of Shavous, Rabbi Eliezer admits that the day also requires for oneself, since 

that day the Torah was given. 

Logic seems to suggest that Shavuos, the day of the giving of the Torah, should be more of a reason for the day 

to be entirely to HaShem.  The commentators struggle with this difficulty. 

It is possible to explain simply according to the Medrosh.  At the time that Moshe went to the Heavens for forty 

days to receive the Torah, the angels objected that since the Torah was a matter of heaven, it should remain 

in Heaven with them. Moshe answered them the Torah includes the concept of “to you”, eating and drinking 

(permitted and forbidden issues), and with this he was victorious. 

Thus, it is definitely correct, specifically on Shavous, for us to be involved in matters of eating and drinking as a 

remembrance of the activity of Moshe in receiving the Torah (similar to the eating and drinking on Pesach as 

a remembrance of the original occurrences). 

  



 

 

 

During the seven days of Sukkos, 98 lambs were brought (14 each of the seven days) to counter the 98 admonitions 

listed in Parshas Ki Savo (Rashi Bemidbar 29,18). However, an additional admonition is referenced in 

Devarim 28,61, which would not be listed. 

Thus, the singular Korban of Shemini Atzeres is brought to counter the unnamed admonition and protect the 

people. 

Thus, we can understand the verse in Koheles (11,2) “Give a portion to the seven, and even to the eight; for you 

do not know what evil shall be upon the earth.”  The Medrash tells us that this hints to the seven days of 

Sukkos and the day of Shemini Atzeres.  The end of the verse refers to the various levels of evils mentioned 

in Parshas Ki Savo, and the first part of the verse refers to the means to counter those evils. 

Therefore, we have the 98 lambs from the seven days of Sukkos which counter the 98 admonitions (alluded in 

the verse as כל חלי, which is the gematria of 98) and the Korban of the eighth day counters the unnamed 

admonition of the verse. 

(Abudraham: This verse from Koheles which alludes to Sukkos serves as one of the sources for the custom to 

read Koheles during Sukkos.) 

 

  



 
Triple Anger  

ָחס :כה,יא במדבר ן ִפינְּ ָעָזר-בֶּ לְּ ן אֶּ ן ַאֲהֹרן-בֶּ ִשיב ַהֹכהֵׁ ת הֵׁ ַעל ֲחָמִתי-אֶּ נֵׁי מֵׁ ל-בְּ ָראֵׁ אֹובְּ  ִישְּ ת ַקנְּ ָאִתי-אֶּ  ִקנְּ
תֹוָכם לֹא בְּ ת ִכִליִתי-וְּ נֵׁי-אֶּ ל-בְּ ָראֵׁ ָאִתיבְּ  ִישְּ  :ִקנְּ

Baal HaTurim writes that the Pasuk inserts the word קנא 'avenged' in three forms, due to the three sins of which 

Yisrael were guilty at Ba'al Pe'or; immorality, prostrating themselves before the Pe'or and cleaving to it (by 

defecating before it). 

Tribal failure 
ה :ו,להכ במדבר לֶּ נֵׁי אֵׁ ַרִים-בְּ פְּ  אֶּ

Baal HaTurim comments that here we have the extra word "eileh" to criticize this tribe. We find this word אלה by 

the creation of the golden calf, "eileh elo-hecho Yisrael" (Shmos 32:4). Since a descendant of Efrayim, 

Yeravom ben Nevat, would place two calves as idols on the roads leading to Yerushalayim, this tribe is 

criticized. Similarly we find "eileh" by the tribe of Dan because one of these calves was placed in the Dan’s 

land allotment. 

One might perhaps add that, even as they traveled in the desert, Michah carried with him an image (known as 

'Pesel Michah'); and Michah was from the tribe of Dan. 

 Twenty-eight 
ָכל :יז-כז,טז במדבר י ָהרּוֹחת לְּ ֹקד ה' ֱאֹלקֵׁ ָדה-ָבָשר ִאיש ַעל-ִיפְּ ר :ָהעֵׁ ר -ֲאשֶּ ם ַוֲאשֶּ נֵׁיהֶּ ר ָיבֹא ִלפְּ ם ַוֲאשֶּ נֵׁיהֶּ א ִלפְּ יֵׁצֵׁ

ין ר אֵׁ יֶּה ֲעַדת ה' ַכצֹאן ֲאשֶּ לֹא ִתהְּ ם וְּ ִביאֵׁ ר יְּ ם ַוֲאשֶּ ה: -יֹוִציאֵׁ ם ֹרעֶּ  ָלהֶּ
Baal HaTurim notes there are twenty-eight words in these two Pesukim combined. Bearing in mind that the 'man' 

referred to by Moshe turned out to be Yehoshua, it explains why he led the people for twenty-eight years. 

Moreover, he comments, this is hinted in the Pasuk in Eikev "And you shall remember that it is HaShem … 

who gives you the strength (koach) to do battle"; and the Gematria of "koach" is twenty-eight, and Moshe is 

referring there to the conquest of Canaan, under the leadership of Yehoshua.  

Torah study and the Korban Tamid 
ת :כז,כג במדבר ֹמְך אֶּ צַ -ַוִיסְּ ר יָיָדיו ָעָליו ַויְּ ר ִדבֶּ ַיד 'הּוֵׁהּו ַכֲאשֶּ ה: -בְּ  ֹמשֶּ

"And he (Moshe) commanded him (Yehoshua) as G-d spoke through the hand of Moshe"   

Baal HaTurim states that Moshe commanded Yehoshua not to negate the Mitzvah of Torah-study or of the Korban 

Tamid, even during war-time. And that explains the juxtaposition of the Parsha of Korban Tamid to this Parsha.  

Clearly, the Baal haTurim is referring to the Gemara in Eruvin (63b) which commenting on the relevant Pesukim 

in Yehoshua (chapter 5) explains how the angel that confronted Yehoshua before the battle against Yericho, 

reprimanded him for 'negating the afternoon Korban Tamid yesterday, and not having studied Torah now'. And 

in answer to Yehoshua's query, which was the main thrust of the accusation, he answered "The one of now! 

(Bitul Torah)!"  

Yehoshua's response was to immerse himself in Torah the whole night (before the battle against Yericho).  

Interestingly, whereas the Baal haTurim cites a hint for the Din regarding the negation of the Korban Tamid, he 

does not do so regarding the negation of Talmud Torah (see Radak on the Pasuk who queries it anyway).  

 



MEGALEH AMUKOS 

 

Bilam vs. Krias Shema 

ה ה ְלכָּ ה-ְוַעתָּ רָּ י ֶאת-נָּא אָּ י-לִּ ם ַהֶזה כִּ עָּ י אּוַלי אּוַכל ַנֶכה-הָּ ֶמנִּ צּום הּוא מִּ ן-עָּ ְרֶשנּו מִּ -ּבֹו ַוֲאגָּ

י ֵאת ֲאֶשר י יַָּדְעתִּ ֶרץ כִּ אָּ ר-הָּ ֹאר יּואָּ ְך ַוֲאֶשר תָּ ֵרְך ְמֹברָּ   ְתבָּ

 )במדבר כב, ו(

The Moabite sorcerer, Balak, requests from the Midianite magician, Bilam, to curse the Jewish 

nation who was about to enter the land of Israel.  Megaleh Amukos, (sixteenth century Polish 

sage R’ Nosson Nata Shapira) points out the interesting language that Balak employs: “Go 

now, and curse for me this nation…”  The normal way to write “Go” in Hebrew is “lech,” but 

here the Torah adds an extra letter hey, with the gematria (numerical value) of five, to form 

the word “lecha,” and R’ Shapira takes note of the anomaly.  He suggests that the hey 

represents the “hand” of five fingers that Pinchas used to grab a spear and dispatch the two 

sinners, Kosbi and Zimri, who were leading the Jews astray. 

R’ Shapira supports his argument by pointing out the manner in which Bilam decided to curse 

the Jewish people.  Bilam’s strategy was to distract the Jews from recognizing the unity of 

God as they recite the Krias Shema.  It is in this prayer that the Jews proclaim the unity of 

God, and it is a mitzvah (commandment from the Torah) to proclaim His unity twice a 

day.  The initial verse contains six words and twenty-five letters, and according to R’ Shapira, 

Bilam sought to curse the Jews by distracting them from the first verse, which requires full 

focus and attention.  The halacha (Jewish law) states that while reciting the Shema, which 

contains a total of 248 words, we must maintain focus and concentration especially during the 

first six words (the first verse).  After that, even if we are not focused on the meaning of each 

and every word, we have still fulfilled the commandment.  Bilam’s strategy was to find a way 

to distract the Jews exactly at the moment of reciting the Krias Shema, and thereby prevent 

them from recognizing God’s unity. 

There is a verse (Num 25:7) at the end of last week’s parsha which tells how Pinchas “took a 

spear in hand” (in order to kill Kosbi and Zimri).  The word for “spear” – “romeach” – carries 

the gematria of 248.  This happens to be exactly the number of words in the Krias Shema as 

well as the number of positive commandments that the Jews are commanded to do from the 

Torah.  By taking the spear of the numerical value 248, PInchas indicated that he was not 

deterred by Bilam’s strategy.  Quite the opposite, he was determined to say the 248 words of 

the Krias Shema, recognizing God’s unity and also symbolizing all 248 positive commands 

from the Torah.  In this manner, he adopted Bilam’s strategy and “turned it on its head.”  In 

fact, he used the spear to kill the agents of Bilam’s strategy, Zimri and Kosby.  In opposition 

to Bilam’s curse, Pinchas took the mitzvah of Krias Shema “in hand” (represented by the extra 

hey in “lecha”) to protect the Jewish people, making sure that they proclaim God’s oneness 

and unity every day, twice a day. 

  



R’ Shapira further expounds, telling us that our kavana (focus of intention) during the Krias 

Shema is divided into five categories, corresponding to the letters of God’s holy Name, 

Havaya, and to the five levels of the soul.  The first and most important stage of kavana is as 

mentioned above, during the first verse of the Krias Shema.  In tandem with this statement of 

“supernal unity” are the second six words, during which we proclaim God’s unity not only in 

the upper spiritual realm, but also in the lower physical world.  These two “unities” add up to 

twelve words.  They are followed by the forty-two words of the first paragraph, the seventy-

two words of the second paragraph (up to vesamsem), and then the remaining fifty words of 

the second paragraph and finally by the 69 words of the third paragraph (tzitzis).  When we 

add the last three words (Hashem Elokeichem emes) of the final paragraph, which we repeat a 

second time, they add up to 248 words, which is the gematria of the “romeach,” or “spear” 

that Pinchas took in hand.  In other words, according to this interpretation by R’ Shapira, the 

Jewish “spear” is the Krias Shema that we say twice a day, proclaiming the unity of God and 

thus defending the Jewish people from our enemies. 

Further developing his thesis, R’ Shapira quotes from Psalms (106:30), which says, “And Pinchas 

stood and prayed and arrested the plague….”  This verse also contains five words, each word 

containing five letters, corresponding to the twenty-five letters of the Krias Shema.  The 

recurring theme of five, according to R’ Shapira, corresponds to two different motifs.  One is 

the five partzufim (structures of sephiros that occur naturally in the creation of the 

world).  There are five such structures, from keter (the “crown” or infinite will of God) down 

to chochma (first of the ten sephiros), bina (second sephira), za (the six “emotional” sephiros 

that relate to the “other”) and finally malchut (the tenth and final sephira, that has no intrinsic 

divinity of its own and only receives from the sephiros above it). 

And the second motif of “five” is the five levels of the soul.  When Pinchas performed his act of 

zealotry with the spear, he achieved the highest level of soul revelation, called yechida.  This 

is the essence of the soul, and it is also the level that Moshe achieved when he ascended Mt. 

Sinai to receive the Torah.  The other four levels of the soul are the chaya (corresponding to 

the will or chochma), the neshama (corresponding to intellect, or bina), ruach (corresponding 

to the emotions, or z’a) and nefesh (malchus).  Thus, Rabbi Shapira demonstrates that the extra 

letter hey that occurred when Balak asked Bilam to “go and curse the Jewish people,” is 

certainly not extraneous – it alludes to some very high spiritual levels that Pinchas achieved 

with his singular act, which saved the Jewish people and protected us for generations.  This is 

also why Pinchas was rewarded by becoming a priest. The job of the priests is to foster peace, 

even while maintaining proper divisions and categories, and that is what Pinchas excelled 

at.  In addition, the message for all of us is to be careful and scrupulous about fulfilling all of 

the 613 commandments, and especially the Krias Shema, which corresponds to all of the 

positive mitzvos. 

 

  



 

 

 

 

 

 

 

Understanding of the Parsha according to the teachings of the Rebbe 

QUESTION: Pinchas received a great reward by an incident involving low and degrading circumstances. Why 

does Hashem establish a system that complete good only comes after great descent?  

ANSWER: HaShem of course can bring good without a preceding descent. However, the system established is 

that the greatest good grows from the transformation of “bad”.  Whether our descent into this world in 

general, or our position within Galus in particular, our purpose is to transform the “evil” or darkness into 

complete good. This is the lesson of Pinchas and of the Three Weeks.       )581 'ספר השיחות תשמ"ט, כרך ב, עמ( 

QUESTION: How is it possible for women nowadays to reach to the high level that the daughters of Tzelafchad 

achieved? 

ANSWER: Women need to strengthen themselves specifically in matters in which they have a connection.  Just 

as the daughters of Tzelafchad grew in their desire for Eretz Yisrael, so too, today’s women should be 

involved in matters in which the main emphasis is with the women (more than the men). Examples are 

matters of Kashrus and of Family Purity.  In the merit of the women, was the redemption from Egypt, will 

also lead to the future Redemption.              )256 'לקוטי שיחות כרך יג, עמ(     

 QUESTION: Pinchas was rewarded with everlasting Kehunah for the one-time act to protect the Jews from 

G-d’s wrath.  Yet, Moshe protected the Jews multiple times and did not receive any such reward? 

ANSWER:  The difference is revealed in the action of each one.  Moshe prayed on behalf of the Jews and was 

successful in removing the decrees. Pinchas performed a physical action, which leads to the action of 

Teshuvah on the part of the Jews. Moshe’s mesiras nefesh even to the extent of offering to remove his name 

from the Torah was a “spiritual” activity from the level of neshama, revealing G-dliness from above.  

Pinchas’ mesiras nefesh, offering his physical self from the level of body, leading to the concept of Teshuvah 

from below, establishing a permanent vessel for G-dliness in this world, was rewarded with the everlasting 

covenant.             )344 'לקוטי שיחות כרך יח, עמ(  

QUESTION:  What is the lesson that the sons of Korach were saved from death? 

ANSWER: The lesson is the power of Teshuvah.  The sons of Korach had thoughts of Teshuvah in their heart 

that wasn’t even expressed to others, and yet they were saved.  The Teshuvah was only known to HaShem, 

yet they were saved and merited to have Shmuel the Prophet among their descendants and to the 24 groups 

of Cohanim, and to multiple chapters of Tehillim.        )170 'לקוטי שיחות כרך לג, עמ(                                                              

QUESTION:  Nowadays the Leviim do not have an inheritance but they will after the Redemption. How does the 

Rambam explain this change? Does a Mitzvah change? 

ANSWER: The prohibition for the Leviim to inherit land applies only in the land of the 7 Canaanite nations.  

After the Redemption, the Jews will acquire the three other lands in which the Leviim can have an inheritance. 

The Levites were removed from worldly matters (like land ownership) in order to serve G-d as an example to 

all the other Jews. In the future, the entire Jewish people will be occupied with knowledge of G-d by “default”, 

and the Leviim would not need a legal separation from the rest of the Jews. 103 'לקוטי שיחות כרך לח, עמ(  

BEN CHAMESH L’MIKRA                  בס"ד 
-ועוד  לקו"ש השבועימהענינים  -  

לע"נ ר' אפרים ב"ר אברהם ע"ה האפמאן נשמת אפרים  
▪ Resource to encourage the study of the Rebbe’s sichos ▪ 
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