
 

 

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
 

For all enquiries or to subscribe directly 
please send an email to: 

shemetz.taher@gmail.com 
 

Please look out for details of the 
forthcoming book/e-book to be printed by 

Kodesh Press 
 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 כתיבה וחתימה טובה and גוט שבת
ms 

נאמרו בדבור אחד  זכור ושמור 

יו     [19:19]  יֶתם לֹו ַכֲאֶשר ָזַמם ַלֲעשֹות ְלָאחִׂ  ַוֲעשִׂ
 

 

7 Elul 5776  Issue No: 236 

 פרשת שופטים 
 ה'תשע''ו

 

ם ד' ֱאֹלֶהיָך      [18:13] ְהֶיה עִׂ ים ּתִׂ  ָּתמִׂ
 

 

You shall do to him as he plotted to do to his brother 
Eidim zomemim (false witnesses), who give evidence that leads to a man being condemned, 
are themselves executed in his stead only if he has not yet been put to death, but are not so 
punished if the death penalty has already been carried out.  This concept seems strange and 
there are a number of theories to explain it.  However, the sefer She’aris Yisroel provides a 
logical analysis in explanation.  There were two terrible incidents in Sefer Bamidbar which 
involved the death penalty, consequent on instructions received by Moshe from Hashem.  As 
Chazal explain in respect of the man who profaned Shabbos, Moshe needed instruction on 
the precise method of execution to be employed rather than the principle, which was 
explicit.  The second case, that of the man who ‘blessed’ (meaning ‘cursed’ euphemistically) 
Hashem, was different, because Moshe did not know if the death penalty was even 
applicable at all until told so by Hashem.  Although it may seem strange, at first glance, to 
think that such a punishment would not be required, the Shearis Yisroel quotes his father-
in-law, Rav Moshe of Tomashov, who elucidates this uncertainly.  We have to remember 
that, fundamentally, the death penalty was not about retribution.  Rather it was the merciful 
way by which Hashem allowed the sinner to achieve atonement for his terrible deed.  This is 
why the court always strove to persuade the condemned man to repent, so that the 
atonement of death would be effective.  Moshe, recognising the enormity of the 
blasphemer’s act was unsure as to whether such behaviour could ever be forgiven, even by 
means of the process of execution.  Applying this to the case of eidim zomemim, we see that 
acting with a purpose to eliminate someone through false evidence is susceptible to 
atonement through death, only if the planned outcome is not achieved.  Actually 
accomplishing the death of another in this way is so heinous that it puts the act beyond 
expiation. 

 
You shall be wholehearted with Hashem, your G-d 

At this time of year, the thoughts of all turn in a more dedicated way to teshuvoh (repentance).  The call of the shofar, the recital 

of Le'Dovid Hashem Ori and the ubiquitous sale of umpteen varieties of honey are just some of the more obvious signs, if any were 

needed, of the impending Yomim Noroim.  We are all no doubt familiar with the basic elements of teshuvoh, but additional 

guidance is always to be welcomed and embraced.  The Bostoner Rebbe ztvk"l observes that the very letters of the word are key 

to a comprehensive appreciation of what Hashem desires of us, each letter corresponding to a possuk of fundamental importance 

within Tenach.  Tof, the first letter, draws on our well-known possuk from this week's parshah [18:13], tomim ti'hiyeh im Hashem 

Elokecho - you shall be perfect with Hashem, your G-d.  This signifies the need wholeheartedly to observe the Torah, without 

picking and choosing those aspects that appeal to us more or are less demanding in their performance.  The second letter, shin, 

links to the possuk in Tehillim [16:8], shi’visi Hashem le’negdi somid – I have set Hashem before me at all times.  This means … page 2 



 

Then you shall rise and go up to the place 

The phrase ‘going up’ to Yerusholayim is a common expression in 

the Tenach.  Indeed, we refer to those who make their homes in 

Eretz Yisroel as ‘olim’ (ascenders, so to speak).  Chazal describe 

Eretz Yisroel in the Gemoro in Maseches Kiddushin [69b] as the 

“highest of all the lands”.  Rav Pinchas haLevi Billitzer interprets 

this way of speaking about Eretz Yisroel in a different way.  

Although Chazal were speaking of it in a geographic, physical 

sense, the real ascent connected with it is in spiritual terms.  For 

example, the Jewish farmer raises his crops with the intention of 

fulfilling the many, pertinent mitzvos that he can observe with his 

produce: bikkurim (the offering of the first fruits); the various 

tithes; pe’oh (leaving the corners of the field for the poor to reap) 

and other mitzvos concerned with the harvest; and, of course, the 

central mitzvoh of shemittah (the fallow seventh year).  In this way, 

the very soil of Eretz Yisroel is elevated over that of other places in 

the world, where the farmer’s primary concern is only with the 

monetary value of the land and its produce.  This concept is, in fact, 

extendable to many areas of everyday life.  Whilst most people 

view a house as a place of warmth and shelter from the elements, 

the Jew sees his home as a conduit through which he can fulfil the 

mitzvos of, amongst others, mezuzah, ma’akeh (putting a fence 

around a flat roof) and, of great significance, welcoming guests just 

as Avrohom and Soro did.  It is at this time of year, preparatory to 

the Yomim Noroim, that we would do well to bear this important 

concept in mind.  Hashem has blessed us with the valuable 

opportunity to elevate the most mundane areas of our lives to a 

high level of spirituality, if we will only see things through the prism 

of our holy Torah. 

 

… that we must recognise and acknowledge Hashem’s 

presence and involvement in every moment of every 

day and in every step we take.  Vov, the third letter 

correlates to the crucial possuk in Vayikro [19:18], 

ve’ohavto le’rei’acho komocho – you shall love your 

fellow as yourself.  In addition to Hillel’s renowned 

conceptualisation of this, brought by the Gemoro in 

Maseches Shabbos [31a] of “that which is hateful to you, 

do not do to others”, we must also be mindful of the 

Ramban’s corollary that we must wish upon others the 

same degree of success and prosperity that we wish for 

ourselves and take positive action to treat others with 

the utmost respect and consideration.  The fourth 

letter, beis, denotes the possuk in Mishlei [3:6], be’chol 

derochecho do’eihu – in all your ways know Him, which 

is a further manifestation of tomim ti’hiyeh – being 

wholehearted and fully committed to fulfilling all that 

the Torah requires.  Finally, the heh at the end of the 

word links to the possuk in the prophet Micho [6:8], 

hatz’nei’a leches im Elokecho – walk humbly with your 

G-d.  This underlines the importance of not just being 

observant in public, when others are watching, but at all 

times in all places.  The Rebbe concludes that by 

internalising the message from each of these five 

pesukim, we will be able to achieve true, comprehensive 

and all-encompassing teshuvoh, b’ezras Hashem. 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

The Gemoro in Maseches Brochos [61b] teaches 
that the righteous are judged by their yetzer tov 
(good inclination) and the wicked by their yetzer  

horo (evil inclination).  Those in between are judged 
by a combination of the two.  Being judged only 

according to the yetzer tov means applying the most 
exacting standards of behaviour – a trial to which only 

the truly righteous ought sensibly to subject 
themselves, as the slightest improper intention would 

be readily detected.  Such critical self-examination 
would likely lead to depression and despair, resulting 

in far more injurious effects on one’s service of 
Hashem than from the original shortcoming.  Thus, 

the Gemoro recommends the average person to 
temper these rigorous standards with the more 

lenient perspective of the yetzer horo.  If we 
do this when judging others as well, then 

perhaps Hashem will see fit to deal 
with us in the same way. 
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Continued from page 1 

 

 

יָת ֶאל ַהָמקֹום  [17:8]  ְוַקְמָּת ְוָעלִׂ


