
Zera Shimshon
Parshas Noach

ֵחת ָהָאֶרץ ִלְפנֵי ָהֱאֹלִהים ַוִּתָּמֵלא ָהָאֶרץ ָחָמס: ַוּיְַרא ֱאֹלִהים ֶאת ָהָאֶרץ ְוִהּנֵה נְִׁשָחָתה ִּכי ִהְׁשִחית ָּכל ָּבָׂשר ֶאת ַּדְרּכֹו  ַוִּתּשָׁ
ַעל ָהָאֶרץ: ַוּיֹאֶמר ֱאֹלִהים ְלנַֹח ֵקץ ָּכל ָּבָׂשר ָּבא ְלָפנַי ִּכי ָמְלָאה ָהָאֶרץ ָחָמס ִמְּפנֵיֶהם ְוִהנְנִי ַמְׁשִחיָתם ֶאת ָהָאֶרץ: 

(בראשית ו/יא-יג)

And the earth was corrupt (sexually immoral)
before Hashem, and the earth became full of 
robbery. And Hashem saw the earth, and 
behold it had become corrupted, for all flesh 
had corrupted its way on the earth. And 
Hashem said to Noach, "The end of all flesh 
has come before Me, for the earth has 
become full of robbery because of them, and 
behold I am destroying them from the earth. 
(Braishis 6/11-13)

Zera Shimshon asks that in the first it says 
that that generation was "immoral and full of 
robbery" which denotes that there were 
flawed in two areas; they were morally 
defective and that they stole. In the next 
possuk, though, it only mentions that they 
were immoral. And in the next possuk, when 
Hashem declares that He will destroy 
mankind only the fact that the world is full of
robbery is mentioned. What excactly was the 
defect that caused them to be destroyed?

He also asks that it is written in Talmud 
Yerushalmi (Sotah 1/5) that we learn from the
Dor HaMabul that wherever there is  
indecency and immorality, destruction comes
into the world. From here it would seem that 
indecent behaivior of that generation caused 
their destruction. However in Sanhedrin it 
says that the final verdict against the 
Generation of the Flood was because of 
robbery. Are these two passages two different
opinions or can we reconcile them?

Zera Shimshon answers in light of the 
Gemorra Berachos (32A) that asks what is 
meant by  the words "ve'Di -Zahav" (that is 
written in the beginning of Sefer Devarim. 
Literally it is the name of a place however 
Chazal explain that it is an allusion to a sin of
that Bnei Yisroel committed in the Desert)? In
the Yeshiva of R' Yannai they said (it refers to

a conversation between Hashem and Moshe):
Moshe said before HaKodesh Baruch Hue, 
"Rebono Shel Olam! The great amount of 
silver and gold that You showered on Yisroel 
until they said "Enough!" caused them to 
make the Golden Calf! In the Yeshiva of R' 
Yannai they explained with a analogy,  "A 
lion does not roar (when he eats) a basket of 
straw but rather (when he eats) a basket of 
meat.".... Rebbi Shemual bar Nachmani said 
in the name of R. Yonnason; from where do 
we know that Hashem replied that He agreed 
with Moshe. (As it is written,) "and silver I 
(Hashem) gave to them in abundance and 
they made a calf from gold"

In other words from the fact that Hashem 
agreed with Moshe's argument we see that a 
person to whom Hashem made laden with 
money and that wealth helped him to sin, he 
is not so responsible for his sin.

According to this, explains Zera Shimshon, 
the main defect of the Dor HaMabul was 
really that they acted tremendously 
immorally. 

However, this was not a certain reason for 
annihilation. Chazal say that Hashem 
showered them with such great plenty  that 
Chazal say that Hashem gave them to taste a 
semblance of Olam Haba!

Therefore if they would have been content 
with their wealth Hashem would have not 
completely destroyed them because they 
could have claimed that it was the prosperity 
that caused them to act so  disgustingly (like 
Moshe argued on behalf of Bnei Yisroel).
However, since they also stole and they were 
not content with their wealth, Hashem judged
them that they were completely responsible 
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for their actions and paskened that they 
should be totally annihilated.

According to this we can also understand 
how the Yerushalmi that says that "wherever 
there is  indecency and immorality, 
destruction comes into the world" and the 
Gemoro in Sanhedrin that says that the final 

verdict against the Generation of the Flood 
was because of robbery do not contradict 
each other at all. The destruction came 
because of indecent and immoral behavior. 
However the final verdict was only because 
they stole and therefore couldn't argue that it 
was their riches that caused them to act the 
way that they did. 

-----------------------------------------2--------------------------------

Concerning Noach's building the ark, the
Medrash comments:

For 120 years Noach planted ceder trees and
cut them. (People who passed by) asked him,
"What are you going to do with all this wood".
He answered them, " The Master of the uni-
verse is going to bring a flood on the world".
They replied, "If H. brings a flood, H. is go-
ing to bring it only on your house"!
Zera Shimshon asks in the name of the
Meforshim, why did the people of Noach's
generation think that Noach deserved to be
punished more than they? Didn't they realize
that Noach was a bigger tzaddik than they
were?

Zera Shimshon explains the people's thinking
based on the Medrash that points out that
Noach was different than Moshe. After the
incident of the Golden Calf Moshe davvened
that Clal Yisroel be saved. Noach, however,
not not only did he not davven to save his
generation from being destroyed , but he
build the ark only to save his own family! 

Someone who only thinks of themselves and
ignores the rest of the population deserves to
be punished.

For instance, in Megillas Esther, Mordechai
told Esther that if she wouldn't go before

Achashvarous and plead to save Clal Yisroel
then, "relief and rescue will come to the Jews
from some other place, and you are father's
house will be destroyed." The same idea, if
Esther won't try to help the rest of the people
she will be punished. 

Similarly, the Gemora in Makkos tells us that
the mother of the Cohen Gadol brought food
and clothing to the people who ran away to
the Orei Miklat so that they would davven
that her son, the Cohen Gadol, would not die.
What was his sin? The Gemorro explains that
his sin was that he didn't davven that the peo-
ple of his generation would not kill by
accident. 

This is also what the people in Noach's gen-
eration thought. Since he didn't davven for
the rest of the people to be saved, but only
cared about his own family, he therefore de-
served to be punished.

Their reasoning was wrong, however. Firstly,
Noach didn't have merits of his ancestors
(z'chus avos) like Moshe. Therefore his
prayers wouldn't be so powerful like
Moshe's, Esther's, and the Cohen Gadol's.
Therefore it was not such a big sin that he
didn't davven for them to be saved. Secondly,
Noach reasoned that his generation was so
immoral his  prayers wouldn't help. 

----------------------------------------3--------------------------------
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ְוֶאת ָחם ֶאת ֵׁשם ֶאת ָבנִים ְׁשלָׁשה נַֹח ַוּיֹוֶלד נַֹח: ִהְתַהֶּלְך ָהֱאֹלִהים ֶאת ְּבדֹרָֹתיו ָהיָה ָּתִמים ַצִּדיק ִאיׁש נַֹח נַֹח ּתֹוְלדֹת ֵאֶּלה

יֶָפת:(בראשית ו/ט-י)

And these are the annals of Noach; Noach 
was a righteous and pious man in his 
generation. Noach walked with Hashem. 
(Breishis 6/9)  

Zera Shimshon asks that this possuk seems to
be superfluous.  The next possuk says "And 
Noach fathered three sons, Shaim, Cham, and
Yeffes" and it is written in the previous 
possuk, the last possuk in Parshas Breishis, 
that "And Noach found favor in the eyes of 
Hashem". This possuk, then, doesn't seem to 
teach anything more than those pesukkim! 
(Rashi asks a similar question but Rashi was 
only bothered by why did the Torah write the
second part of the possuk,  that Noach was 
righteous etc. Zera Shimshon asks that the 
WHOLE possuk seems to be extra.)

He answers this question by first asking and 
answering another question. Why does it say 
"And Noach found favor in the eyes of 
Hashem" and not "And Noach AND HIS 
CHILDREN found favor in the eyes of 
Hashem"?  Since Noach's children were also 
saved from the flood it must be that not only 
was Noach righteous but that they also were. 
If this is so, why doesn't the Torah mention 
that they also found favor in the eyes of 
Hashem? 

He answers the second question that his 
children at the time of the Flood were still 
considered to be minors, and therefore they 
had no personal  merits to to save them. They
were only saved in the merit of their father, 
Noach.

Although on the surface this looks like a 
good answer, Zera Shimshon explains that on
a deeper level it is not suffice. Firstly, since 
Noach's merits saved his children because 
they were minors, why didn't his merits also 
save the rest of the minors in the generation. 

Secondly, the Medrash in last week's parsha 
learnt from the possuk, "Noach found favor 
in the eyes of Hashem" that he wasn't 
TOTALLY loved by Hashem. He was saved 
only because he found favor in Hashem's 
eyes and not because he fully deserved it. 
(The Zohar explains that Hashem found fault
in Noach that he only davvened and 
attempted to save his family and not the 
whole world.)

This being so, how were his children saved 
because of him. "This favor" should have 
been suffice only to save him and not anyone
else more!

Therefore, concludes Zera Shimshon, we can 
now understand what our possuk teaches us. 
From the previous possuk "And Noach found
favor in the eyes of Hashem" we could make 
a mistake to think that Noach wasn't really 
righteous at all and that he was saved only 
because someone was needed to  rebuild the 
human race after the Flood. Therefore our 
possuk tells us that he was a tzaddik. Not a 
total tzaddik (who would have had enough 
merits to save all the minors in that 
generation) but he was enough of a tzaddik 
not only to save himself but also that in his 
merit he was able to also save his family!

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or

HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
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offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
In England: (208) 123-3788 and then press 2,1,4,24
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