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Haazinu
האזינו

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                           6:45
Maariv                                                 after mincha

Selichos Sunday                                 1 & 6:20 AM
Selichos Monday Tuesday    5:25, 6:25 & 7:10 AM
Selichos Wed Erev RH            420, 520 & 600 AM

Please refer to 
YIMidwood.ORG 
for all other zmanim

שבת האזינו שובה
Light candles                                         b4 6:35 PM
Mincha                                           145 &  6:30 PM
Shachris                                7:30, 8:50 & 9:00 AM

Shabbos Shuva Drosho
5:00 PM

Mincha                                           1:45 & 6:00 PM
Maariv                                                        7:35 PM
Shabos Ends                                               7:41 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

“And, so, too, Hashem, instill Your 
awe upon all Your works . . . Then 
You, Hashem, will reign alone over 
all Your works . . .” (From the Rosh 
Hashanah and Yom Kippur prayers) 
R’ Chaim of Volozhin z”l (1749- 
1821) observes that the Rosh 
Hashanah prayers, from beginning to 
end, are about Hashem’s honor, not 
our personal needs. We pray that 
Hashem’s honor should be uplifted 
as it was before the sin of Adam 
Ha’rishon. Moreover, R’ Chaim 
writes, even though the weekday 
prayers do appear to be about our 
personal needs, the Sages who 
authored the prayers clearly did not 
have our personal needs as their 
primary focus. Proof of this is the 

Gemara’s statement that the daily 
prayers parallel the korban tamid / 
daily offering. The tamid was a 
korban olah, the type of offering 
which was burnt entirely on the altar. 
It was all for Hashem, and so our 
prayers should be. Indeed, how could 
we presume to ask Hashem to fill our 
needs? Do we know better than He 
what we need? Would we not be like 
a patient who gives the surgeon 
advice about how to operate? Rather, 
the focus of our prayers should be to 
increase Hashem’s honor. If we ask 
that we not suffer it should be with 
the intention that our suffering not 
cause a chillul Hashem / desecration 
of His Name. (Nefesh Ha’chaim II)  
R’ Yitzchak Blazer z”l (1837-1907; 
rabbi of St. Petersburg, Russia; also 
known as R’ Itzele Peterburger) says 
in the name of his teacher, R’ Yisrael 
Lipkin Salanter z”l (1810-1883; 
founder of the mussar movement) 
that the lofty level of which R’ Chaim 
of Volozhin wrote does not apply in 
our day. We are indeed permitted to 
request our personal needs on Rosh 
Hashanah, including life, sustenance, 
etc.  Why? R’ Itzele explains: Once 
upon a time, people were on a lofty 
level and could actually feel the “pain” 
of the Shechinah resulting from the 
exile. They were capable of praying 
for the uplifting of Hashem’s honor. 
Even at the moment when they were 
being judged, they were capable of 
sacrificing their own needs and 
thinking of Hashem’s “needs,” 
so-to-speak.  In our generations, in 
contrast, it is rare for a person to feel 
Hashem’s “pain” when a person is 
worried about his own sustenance. If 
we would focus exclusively on 
Hashem’s honor on Rosh Hashanah, 
it would not be an act of devotion. 
Rather, it would make a statement 
that we don’t really believe that 
Hashem is judging us on this day. [Of 
course, we still say the text of the 
prayers that the earlier sages 
authored, but we may have in mind 
or even articulate our own needs at 
the appropriate places.]  R’ Itzele 
adds: There is a general lesson here, 
as well. One should never fool 
himself and reach too far above his 
spiritual level. Rather, one should 
always serve Hashem on the level 
that is appropriate for him. (Rabbi 
Itzele Mi’Peterburg) 

Return, O Israel to Hashem, your 
G-d, for you have stumbled 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

==============================
through your iniquity  (From the 
haftarah) Commentaries ask: The 
phrase,You have stumbled through 
your iniquity is an oxymoron. 
Stumbling  implies an inadvertent or 
unintentional transgression, while 
iniquity¨ implies wickedness. R¡¦ 
Chaim Zvi Teitelbaum z¡¨l (rabbi of 
Sighet, Hungary; died 1904) answers: 
The Mishnah in Pirkei Avot teaches 
that every person must ultimately 
give a Din Vecheeshbon/ judgment 
and accounting for his actions. What 
are these two concepts of judgment 
and accounting? The Vilna Gaon 
explains that  judgment refers to the 
fact that man will be called to task for 
every sin he committed. 
==============================

Reliable Witnesses
האזינו השמים ואדברה ותשמע הארץ אמרי 
פי" - תניא: למה העיד משה בישראל את 
השמים ואת הארץ? אמר להם: הסתכלו 

בשמים ובארץ, שאף על פי שלא נבראו לא 
לשכר ולא להפסד - אין משנים את מדתם, 

אתם - שאם זכיתם אתם מקבלים שכר, ואם 
חטאתם אתם מקבלים פורענות, אינו דין שלא 
תשנו את מדתכם. ועוד: לפי שאמר משה: אני 

בשר ודם ולמחר אני מת, ואם ירצו ישראל 
לומר: לא קבלנו את התורה, מי מכחישם? 
לפיכך הריני מעיד עליהם שני עדים שהם 

קיימים לעולם.
[עפ"י ספרי]

===========================
Accounting refers to the fact that man 
will have to answer for the time and 
energy that was wasted while he 
sinned, time and energy that could 
have been used for constructive 
purposes. It turns out that a person 
who sins must repent twice  once for 
the sin he committed and again for 
the mitzvah that he failed to perform. 
It is to this that our verse refers: You 
have stumbled through your iniquity. 
You have inadvertently failed to 
perform a mitzvah because you were 
preoccupied with your intentional sin. 
R' Teitelbaum continues: In this light 
we can understand a teaching of the 
Gemara about repentance. The 
Gemara says that when one's 
teshuvah is motivated by fear of 
punishment, his intentional sins are 
converted into unintentional sins. 
However, when one's teshuvah is 
motivated by love of G-d, his 
intentional sins are converted into 



mitzvot. How so? When a person's 
teshuvah is motivated by fear, he 
regrets sinning, but that's all. 
However, when his teshuvah is 
motivated by love of G-d, he not only 
regrets sinning, he regrets not 
performing mitzvot, which would have 
drawn him closer to G-d. Therefore, 
he is credited as if he did perform 
those mitzvot. (Atzei Chaim)

האזינו השמים ואדברה ותשמע הארץ אמרי 
פי

“Listen, heavens, and I will speak; 
and may the earth hear the words 
of my mouth.” (32:1) R’ Moshe 
Alshich z”l (1505-1585) writes: The 
prophet Yeshayah said (Yeshayah 
1:2), “Hear, heavens, and listen, 
earth, for Hashem has spoken.” The 
midrash comments on the fact that 
Moshe Rabbeinu mentioned the 
heavens first and the earth second, 
while Yeshayah reversed them. 
Moshe, who had gone “higher” into 
the heavens than any other person, 
mentioned the heavens first, while 
Yeshayah, who was closer to the 
earth, mentioned the earth first. 
However, R’ Alshich notes, there are 
other differences between the two 
verses. He explains: When Moshe 
Rabbeinu rebuked Bnei Yisrael and 
warned them of the consequences of 
sinning, he wanted to inform them of 
the power that a tzaddik has to 
intervene with G-d and annul harsh 
decrees. Even the legions of angels 
in the heavens are subservient to the 
righteous. Thus we find, for example, 
that angels accompanied and served 
Yaakov Avinu. In contrast, no one, 
not even a tzaddik, can control 
another human being, for humans 
have bechirah / free will. In this light, 
R’ Alshich continues: When Moshe 
Rabbeinu addressed the heavens, he 
could command them, “Listen!” 
Moreover, he could use the Hebrew 
root “dbr” (speak), which represents 
a relatively harsh form of address. 
Finally, he could say, “I,” for a tzaddik 
decrees and all of creation obeys. In 
contrast, when Moshe spoke to the 
earth, i.e., to humans who have free 
will, he could not command their 
attention; he could only request, “May 
the earth listen.” And he said, “The 
words of my mouth,” for our Sages 
say that Hashem spoke through 
Moshe’s voice, so-to-speak. Moshe 
did not ask that humans listen to him; 
only to Hashem. Yeshayah did not 
have the same confidence as Moshe 
Rabbeinu. Therefore he made no 

demands in his own name. He said 
only: “Earth and heavens! Pay 
attention because Hashem has 
spoken.” (Torat Moshe) 

Listen heavens, and I will speak; 
hear earth, the words of my 
mouth. (32:1) "Listen" is an 
expression of teaching, whereas 
"hear" connotes that one learns "by 
the way." The difference in language 
can be understand as follows: Moses 
wanted all the Jewish people, great 
and small, to listen to his words of 
exhortation to follow the Torah. 
Therefore, he started by addressing 
himself to the leaders of the people 
(hinted to by the word "heaven"). 
Once they listened, it would follow 
that the "earth," the simpler Israelites, 
would see that the leaders were 
conducting themselves in the proper 
manner, and they would behave, by 
the way, properly. (Ohr HaChaim) 
 =========================

Up & Down
"האזינו השמים - ותשמע הארץ" - חז"ל 
אמרו: כל מי שיש בו יראת שמים דבריו 

נשמעים לבריות. וזהו "האזינו השמים" - אם 
בשמים יאזינו לדברי, "ותשמע הארץ" - גם 

הבריות יקבלו את דברי...
[בשם האדמו"ר ר' אברהם יעקב מסדיגורה זצ"ל]

==========================
R’ Zvi Hirsch Kalischer z”l 
(Germany; 1795-1874; a leading 
advocate for the resettlement of Eretz 
Yisrael before the advent of Zionism) 
writes: This parashah, Ha’azinu, 
includes allusions to every major 
encounter between the Jewish 
People and the nations of the world, 
from the beginning of history to the 
end of history. It teaches that 
Hashem has never punished the 
Jewish People unjustly. It also 
teaches that the gentiles are not to 
blame that Hashem did not draw 
them close, as He did to the Jewish 
People. Indeed, at the end of days, 
those nations that choose to be close 
to the Jewish People will be filled with 
knowledge of Hashem, as we read 
(Yeshayah 56:6-7), “And the gentiles 
who join Hashem to serve Him and to 
love the Name of Hashem to become 
His servants . . . I shall bring them to 
My holy mountain, and I shall 
gladden them in My house of prayer, 
their olah-offerings and their zevach- 
offerings will find favor on My Altar, 
for My House shall be a house of 
prayer for all the peoples.” But, of the 
wicked, who pain the Jewish People, 
it says (Yeshayah 66:54), “They shall 

go out and see the corpses of those 
who rebel against Me, . . . and they 
shall be a disgrace for all flesh.” R’ 
Kalischer continues: If all nations can 
come close to Hashem, what is the 
meaning of the verses spoken at the 
Giving of the Torah (Shmot 19:5-6), 
“You shall be to Me the most beloved 
treasure of all peoples, for the entire 
world is Mine. You shall be to Me a 
kingdom of kohanim and a holy 
nation”? It means: The whole world is 
Mine, says Hashem, and it is fitting 
that I love anyone who follows Me. 
But, just as the Jewish People have 
kohanim to instruct them in the ways 
of Hashem, and those kohanim have 
a higher degree of holiness, so will 
be the relationship of the Jewish 
People to the nations. Indeed, all faith 
in G-d among the nations has its 
source in the teachings of the Jewish 
prophets. (Sefer Ha’brit)

בהנחל עליון גוים בהפרידו בני אדם יצב גבלת 
עמים למספר בני ישראל

We read in this week’s parashah, 
“When the Supreme One gave the 
nations their inheritance, when He 
separated the children of man, He 
set the borders of the peoples 
according to the number of Bnei 
Yisrael.”  (32:8) R’ Yerucham 
Levovitz z”l (mashgiach ruchani of 
the Mir Yeshiva; died 1936) writes: 
When we look at the natures of 
places, we see a remarkable thing. 
Every place is different--different 
climates, different minerals, different 
plants and crops, etc. And, the 
people who live in these places have 
different personalities and 
characteristics which somehow 
reflect their respective places. We 
tend not to view this as remarkable 
for we take it for granted; indeed, it 
makes perfect sense to us. 
R’ Levovitz continues: [Many people 
are skeptical of the idea that G-d is 
“found” in Eretz Yisrael more than in 
the Diaspora or that greater spiritual 
growth is possible in Eretz Yisrael 
than elsewhere.] Since we accept the 
idea that G-d gave each place unique 
physical characteristics, why should 
we not accept that Eretz Yisrael has 
unique spiritual characteristics also? 
We don’t ask why etrogim grow in 
Eretz Yisrael and not in Poland! We 
understand that Poland simply is not 
the place to grow etrogim. In the kinot 
for Tisha B’Av, we refer to Eretz 
Yisrael by the following terms, among 
others: “There the Divine Presence 



resides;” “the royal palace;” “G-d’s 
throne;” “the air of your land is the life 
of the soul;” “who can compare to 
your anointed ones, your prophets, 
your Levi’im, your singers?” Why 
aren’t these characteristics found 
elsewhere? Simply because G-d 
gave each place its unique 
characteristics, plants, climate, etc., 
and these are the characteristics He 
gave to Eretz Yisrael. (Da’at Torah) 

כי חלק ה' עמו יעקב חבל נחלתו
Hashem's portion is His people 
(32:9) R' Shalom Shachna 
Friedman zt¨l (1771-1813; early 
chassidic rebbe) taught: In essence, 
all Jews are of one root; only in their 
physical existence do they differ. 
Thus, he who hates one of them 
hates them all, and he who loves one 
of them becomes one with them, 
both with their bodies in this world 
and their roots in the heavens above. 
(The House of Rizhin)

Jacob is the lot of His inheritance 
(32:9) The Hebrew word for "lot"- 
"chevel"- also means "rope." Jacob 
was the third of the Patriarchs. Like a 
rope that is strong because it is made 
of three threads, Jacob had three 
merits: the merit of his father's father, 
his own father and himself. Through 
these combined strengths Jacob and 
his sons were able to become G-d's 
inheritance. (Rashi) 

וישמן ישרון ויבעט שמנת עבית כשית ויטש 
א-לוה  עשהו וינבל צור ישעתו

“Yeshurun [i.e., Yisrael] became 
fat and kicked.” (32:15) R’ 
Avraham Yitzchak Hakohen Kook 
z”l (1865-1935; Ashkenazic Chief 
Rabbi of Eretz Yisrael) writes: We 
have a tradition that there will be a 
spiritual revolt in Eretz Yisrael and 
among the Jewish People in the very 
era in which the national life of our 
People reawakens. The reason is 
that the material tranquility that part 
of our nation will experience will lead 
it to believe that it already has 
attained its ultimate goal, thus 
causing the soul to become smaller, 
so-to-speak. Yearning for lofty and 
holy ideals will cease, and, as a 
natural consequence, the spirit will 
sink. Eventually, a storm will come 
and cause a revolution, and then it 
will be apparent that Yisrael’s 
strength lies in the Eternal Holy One, 
in the light of His Torah, and in the 
desire for spiritual light. (Orot)

וירא ה' וינאץ מכעס בניו ובנתיו
And the L-rd saw it and spurned 
them, because His sons and 
daughters were provoked. ( 32:19) 
G-d's anger is kindled when "His 
sons and daughters are provoked" -- 
when the children of Israel provoke 
and anger one another, when there is 
strife, contention and separation. 
When the Jewish people are 
annoyed with each other, G-d is 
annoyed with them. (LChayim - Rabbi 
Moshe Pollak) 

ויאמר אסתירה פני מהם אראה מה אחריתם 
כי דור תהפכת המה בנים לא-אמן בם

“He will say, ‘I shall hide My face 
from them and see what their end 
will be–for they are a generation of 
reversals, children in whom there 
is no confidence. They provoked 
Me with a non-god, angered Me 
with their [things that were] 
nothing; so I shall provoke them 
with a non-people, with a nation 
that is no nation I shall anger 
them’.” (32:20-21) R’ Avraham 
Saba z”l (1440-1508; Spain and 
Portugal) writes: Hashem says in 
these verses, “I want to hide My face 
from them as if I don’t see what’s 
going on because they act like 
children who are inconsistent. I wish, 
so-to-speak, to see how far they will 
go–‘what their end will be’–for they 
are a ‘generation of reversals,’ 
constantly changing their deeds. 
They are children in whom there is no 
confidence [i.e., no truth], for they 
don’t maintain one position for very 
long. Maybe they will yet regret their 
deeds. Maybe, just as they 
abandoned Me for other gods, they 
will abandon those other gods and 
return to Me.” But, G-d continues, 
they didn’t do that. “They provoked 
Me with a non-god, angered Me with 
their [things that were] nothing; so I 
shall provoke them with a 
non-people, with a nation that is no 
nation I shall anger them.” Hashem 
responds measure-for-measure. 
This, writes R’ Saba, is a recurring 
theme in our parashah. For example, 
Hashem gives us wealth so that we 
may study Torah in comfort, but, 
instead, we allow the wealth to cause 
us to rebel and forget G-d, as we 
read (verse 15), “Yeshurun became 
fat and kicked. You became fat, you 
became thick, you became 
corpulent–and it deserted Elokah its 
Maker, and was contemptuous of the 
Rock of its salvation.” Therefore, we 

Dedicated by Dr. Meir & Shandee Fuchs

in loving memory of 
Sam & Helen Fuchs 

(Shmuel Moshe & Chanah ז"ל)
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Morning Kollel
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MorningKollel.com
========================================

Dr. Joel S. Rosenshein PhD
Diagnostic and Counseling Services

Family Specialist
718 758-9213

To reserve the 
YIM Banquet hall 

Contact 
Shuie Horowitz @ 718 252 5726

ysandf@aol.com
You can pay all your debts to

The Young Israel of Midwood 
via Credit Card

 go to YIMidwood,org
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read (verses 23-24), “I shall 
accumulate evils against them, My 
arrows shall I use up against them: 
bloating of famine . . .” The parashah 
continues (verse 29), “Were they 
wise they would comprehend this, 
they would discern it from their end.” 
We possess enough wisdom to 
discern that our troubles follow from 
our sins. (Tzror Ha’mor) 

לו חכמו ישכילו זאת יבינו לאחריתם
“Were they wise they would 
comprehend this, they would 
discern it from their end [literally, 
‘to their end’].” (32:29) R’ Simcha 
Zissel Ziv z”l (1824-1898; the “Alter 
of Kelm”) writes: It is the nature of 
“regular” people to admire that which 
rich people admire, to draw close that 
which rich people draw close, and to 
distance that which rich people 



distance. In contrast, they are not 
moved to love that which the King of 
the world loves--i.e., “Awe of Hashem 
[which] is His treasure” (Yeshayah 
33:6)--or to hate what He hates--for 
example, smooth talking and 
haughtiness; may Hashem save us 
from these things. This is all the 
result of man’s ignorance of his 
obligation to apply his mind to figure 
out what his obligations are. This 
what our verse speaks about: “Were 
they wise, they would comprehend 
this”--i.e., they would apply their 
minds to find ways to comprehend; 
“they would discern to their end”-- 
they would worry about the ultimate 
day of judgment. The Gemara 
(Shabbat 153a) relates that Rabbi 
Eliezer told his students, “Repent one 
day before you die.” They asked him, 
“Does man know when he will die?” 
He replied, “Then repent every day!” 
The Alter asks: Rabbi Eliezer’s 
students were great people, among 
them Rabbi Akiva. Did they really 
need the answer to be spelled out for 
them? The answer is that we all know 
we can die any day, G-d forbid, but 
we don’t think about it. Rabbi 
Eliezer’s message was that man 
must think about the fact that he will 
die, for this will spur him to repent 
and to seek an understanding of his 
obligations in this world. Knowledge 
does not lead to action, writes the 
Alter. Only thought leads to action!  
The Alter continues: Notably, man 
has no trouble worrying about far 
-fetched risks to his property and he 
never stops making plans to protect 
his material assets, while he doesn’t 
apply the same level of concern to 
his spiritual assets. This, the Alter 
writes, is proof that there is reward 
and punishment for man’s actions. 
G-d made it challenging for us to 
focus on our spiritual gains and 
losses so that we would deserve 
reward for doing so. Our Sages say 
that man must serve Hashem with 
his yetzer ha’tov and his yetzer ha’ra. 
How so? Man must ask himself: Why 
has my yetzer ha’ra taken hold of me 
so strongly? It must be so that 
Hashem can reward me for 
overcoming it. (Sefer Ha’katan) 

ראו עתה כי אני אני הוא ואין אלהים עמדי אני 
אמית ואחיה מחצתי ואני ארפא ואין מידי 

מציל
“See, now, that I, I am He, and no 
god is with Me. I put to death and I 
bring life, I struck down and I will 
heal, and there is no rescuer from 

My hand.” (32:39) R’ Yisrael 
Hofstein z”l (1744-1823; the Maggid 
of Kozhnitz) explains: “I” implies 
importance. Thus, Pharaoh declared 
(Bereishit 41:44), “I am Pharaoh!” In 
reality, however, the only “I” is 
Hashem–“I, I am He.” The proof is 
that no one else can do what I can 
do. (Avodat Yisrael) 

See, now, that I am He, and there 
is no god with Me (32:39) The Vilna 
Gaon z"l observes: If this verse is 
read in context, it does not appear to 
fit.  Also, what is meant by the word 
"now"? He answers: Kabbalists teach 
that there are 955 "heavens."  Of 
these, angels may be found only in 
the lowest 900.  Nine-hundred- 
fifty-five also is the number of verses 
in Sefer Devarim.  As Moshe recited 
each verse, he "opened up" another 
one of the heavens for Bnei Yisrael to 
see. Our verse is the 901st verse in 
the Book of Devarim.  When Moshe 
opened it and the people saw that it 
was not inhabited by angels, they 
realized ("now") that Hashem is 
alone.  (Kol Eliyahu) 

The following letter was written by R' 
Yisrael Salanter z"l (died 1883) and 
is printed in Ohr Yisrael, No. 15. The 
letter was written in 5637/1876. The 
foundation of the days of repentance 
is to accept upon oneself to abandon 
sin. This is the most difficult of all the 
tasks that we have on Yom Kippur. 
And, the weightiest sin of all [which is 
most difficult to abandon] is theft, as 
Chazal said, "Of a box full of sins, 
which one accuses first? Theft." Man 
must seek [ways] to repent on Yom 
Kippur, especially from the most 
serious sins. What is "serious" 
depends upon the circumstances; the 
easier a particular sin is to avoid, the 
more serious the sin is considered to 
be and the greater is the punishment. 
This is what Chazal meant when they 
said, "The punishment for not 
wearing the white strings of the tzitzit 
is greater than the punishment for not 
wearing the techelet / blue string." 
The severity of a sin also depends on 
the identity of the victim; for example, 
stealing from a poor person is worse 
than stealing from a wealthy person . 
. . The same is true with regard to 
other sins, including bittul Torah 
/neglecting Torah study. The easier it 
is for a person to study, for example, 
on Shabbat, when one is free, the 
greater is the sin of not doing so. 

Likewise, the sin of not studying that 
which one needs to know in practice 
is greater than the sin of not studying 
other parts of the Torah . . . One 
needs to search his ways and make 
a strong commitment - in almost 
every area of his life - to guard at 
least from those things that are easy 
to avoid. In this way, one's teshuvah 
will cover the majority of his deeds. 
Rambam teaches that sins are not 
weighed by their quantity, but rather 
by their quality; one sin that was easy 
to avoid counts more than several 
sins that were difficult to avoid. Also, 
within each sin, there are aspects 
that are easier to avoid than others 
are . . . One should study mussar 
works that speak of the severity of 
bittul Torah . 

 ===============
יהי רצון מלפניך ה' אלקי ואלקי 

אבותי שתשלח מהרה רפואה שלמה 
מן השמים רפואת הנפש ורפואת הגוף  

לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
===========================================
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