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The pasuk says “See now that I 
myself (Ani, Ani) am the One, there is 
no other god with me; I will kill and I 
will resurrect. I will hit and I will also 
heal, there is no one to save from My 
Hand.” [32:39]

The meforshim are bothered by the two 
“Ani”s. Why doesn’t the pasuk simply say 
the word Ani once?

The Kli Yakar explains that the intent 
of the pasuk is to contradict those 
schools of thought who believe that there 
are two supreme forces in the world: The 
force that gives us good and the force 
that gives us evil. The pasuk is teaching 
that the same G-d that kills is the G-d 
that resurrects. The same G-d that gives 
illness is the G-d that heals. Ani Ani Hu. 
(I, myself, am the One). There are no 
powers in the world other than Hashem.

Rav Gedaliah Schorr, zt”l says that 
the Kaballistic works discuss two ways 
in which G-d deals with the world — the 
revealed way (gilui) and the hidden way 
(hester). The revealed way is referred to 
in this literature as “ani” — we can see 
clearly that it is “I – G-d” who is dealing 
with us. But the hidden way is referred to 

as “Hu” — the third person, as if it were 
not G-d acting, but another force, as it 
were, — “Him” not “I”.

Using these terms, Rav Schorr offers 
a beautiful interpretation of the pasuk: 
The meaning of “Ani, Ani, Hu” is that 
the attribute that deals with you as “Ani” 
is in fact identical to the attribute that 
deals with you as “Hu”. When Hashem 
deals with us in a mysterious way, such 
that we cannot understand His Ways, 
we must nevertheless believe that it is 
the same Force; the same Ribbono Shel 
Olam as the one Whose Presence is 
clearly evident to us.

On Yom Kippur we beat our breasts 
with the confession for the “sins we have 
committed against You with ‘timhon 
levav’”. The meaning of ‘timhon levav’ 
is that we have ‘temihos’ (questions) 
because we have not seen the 
Ribbono Shel Olam as the first 
person (Ani), but as the hidden 
third person (Hu); we have failed 
to believe with a complete belief 
that the hidden and the revealed 
manifestations are from one and 
the same Ribbono Shel Olam.
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4. Where does the custom to sprinkle earth from Eretz Yisroel over dead people 
come from?
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I have often faced criticisms that Judaism is still living in 
the past - how I counter such criticisms will depend on the 
individual questioner: either the solution lies in taking away 
the sinister assumptions of the past being bad, the ‘future’ or 
contemporary being all there is, or to show that those who are 
not rooted in history and its lessons often flounder. Either way, 
this week we certainly shall be beginning in the past, namely 
the final mitzvah in the Torah, mentioned at the end of the past 
week’s leining.

The command is to write for ourselves 
a Sefer Torah, the verse being ‘now, write 
for me this song...’ (31:19). Indeed, the 
Gemara in Menachos tells us that ‘one 
who writes a Sefer Torah for himself it 
is as if he has received it from Har Sinai’. 
How are we to perform this mitzvah? The 
Rambam and Shulchan Aruch write that 
if one lacks the expertise or wherewithal 
to write a Sefer Torah himself, one may 
commission someone else to do it for 
you: this is one of the rarer instances in 
the mitzvah world when one may perform 
a mitzvah via someone else, a shliach. In 
his Teshuvos, Rabbi Akiva Eiger cites 
the source for this view of the Rambam 
as the above Gemara. For why did the 
Gemara need to heap lavish praise upon a 
person who writes a Sefer Torah - he has 
simply fulfilled a mitzvah and procured/
produced a Sefer Torah? From here the 
Rambam understood that one could fulfil 
the mitzvah via someone else writing on 
your behalf, and the Gemara was praising 
one who manages to go the extra mile 
and write a Sefer Torah himself: for such 
a person we ascribe the accolade that it is 
as if he received the Torah at Sinai. But why 
indeed, should this accolade be limited to 
one who writes a Sefer Torah himself?

Perhaps we can suggest an idea based 
on the Sefer Hachinuch here (#613). The 
Sefer Hachinuch explains the mitzvah 
to write a Sefer Torah as a precursor to 
learning Torah: the easiest access one has 
to the law-book, the more likely he 
will be to call upon it and study it. 
Thus, we are commanded to write 
a Sefer Torah to have it at hand 
and ‘local’ whenever we can. Yet 
this would apply equally whether 
one wrote it himself or whether 
one commissioned someone else 
to write it for you. A higher level 
seems to be reserved for one who 
expended the personal effort in 
writing himself, for not only does 
he have the Sefer Torah handy, 
but he has committed himself and his 
efforts to this project - a sure sign that he 
is invested in this endeavour of studying 
Torah to the maximum. For such a person, 
he has received the Torah from Sinai 
inasmuch as he has also devoted himself 
fully this and subsumed his own efforts 
and time to making a Torah, much like 
Klal Yisrael at Har Sinai.

Yet why are we discussing this mitzvah, 
I hear you ask, if this week’s parasha is 
Ha’azinu? The answer is that the source 
for the miztvah to write a Sefer Torah 

is rather fascinating. For the Rambam 
and Sefer Hachinuch understand the 
command to write down this song to refer 
to the song of Ha’azinu (relevance light 
bulb illuminated!), yet one cannot write 
the Torah in individual portions, hence 
the only feasible outcome being to write 
down the entire Torah. In other words, it 
seems that the entire mitzvah to write a 
Sefer Torah according to the Rambam is 
almost to service the song of Ha’azinu. 
This would place Ha’azinu as the epoch 
or microcosm of the entire Torah: how?

The Ramban writes that the song 
of Ha’azinu encompasses the entire 
history of the Jewish People (future 
too); the theme seems to be a constant 

relationship with the Divine, one which 
is evident over the course of history. This 
is a relationship whereby we can see His 
actions permeate the world and its events, 
hence this being a song which deters 
idolatry: for it teaches that the world is 
unified and fully governed and controlled 
by one Creator. Thus, the entire lesson 
of the Torah; Hashem’s total control and 
the special relationship with the Jewish 
People, is summed up in this cryptic and 
terse song, the epicentre of the command 
to write down the entire Torah.

“I have often faced 
criticisms that Judaism is 

still living in the past”
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2. What does the Shira of the Leviim in the Beis Hamikdash have to do with Parshas 
Haazinu?
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In describing the just ways of Hashem, the Torah states: “A 
reliable G-d, without injustice, He is trustworthy and without 
iniquity” (Devarim 32:4). The question, though, remains why 
it is necessary to describe Hashem as being free from injustice 
(ein avel).  It has already stated that He rewards and punishes 
justly, is it not redundant to add  that He is not flawed in his 
method of determining rewards and punishments, and will not 
perpetrate evil?!

There is a well-known answer 
attributed to R Yisroel Salanter, that 
explains that temporal systems of 
justice can, of necessity, only dispense 
partial justice.  A judge might be able 
to determine guilt and apply the law 
fairly.  But can any system devised and 
applied by humans claim to be absolute 
and fair? The perpetrator may well 
deserve a life sentence for his crime.  
But his family will be deprived of the 
love and support of a father (criminals 
can be good parents!), a wife may well 
be left to struggle alone though life and 
be impacted financially & emotionally.  
Who can possibly determine whether 
his brother, parents, friends, colleagues 
etc. deserve to be denied of his company, 
counsel, support?

Only a Divine Judge can weigh up 
every scintilla of suffering, and decide 
whether all the myriad victims are 
truly deserving of the level of pain 
and anguish that will be created by 
someone’s pain, suffering or absence.  
If any of them are found to be impacted 
unfairly, the perpetrator gets a stay 
of execution.

A practical application of this 
concept, says R Elya Lopian ZTL, 
especially during the Yomim Noraim, is 
quite simple.  Make yourself a part of as 
many people’s lives as possible!  The 
more people that you connect to, help 

and support, the less likely you will be, 
to be punished.

The Gemara Yerushalmi (Ta’anis 
3:11) has an account of an episode 
of a particularly vicious drought, that 
ravaged Eretz Yisrael.  The Torah leader 
of the generation, the venerable  R’ 
Yochanan ben Zakai had a very original 
response to this challenge, one which, 
at first blush, appears to be rather 
bizarre.   He summoned his barber, 
and commanded him to go to the 
Shul, stand in front of the heichal, and  
announce that R’ Yochanan ben Zakai 
wanted to have a haircut and that he 
wasn’t able to, because he didn’t have 
the strength, as a result of the drought.  
The response was instantaneous, the 
heavens opened immediately, and 
rain fell.

Hundreds of thousands of people 
were suffering as a result of the drought, 
inconveniencing them in so many 
ways.  There was not enough water for 
drinking, for cooking, for bathing.  Yet, 
all that apparently made no impact in 
shamayim.  What made an impact is 
that fact that R’ Yochanan ben Zakai 
was inconvenienced a little bit and 
could not get a haircut.  How do we 
make sense of this?!  Why should R’ 
Yochanan ben Zakai’s haircut matter 
more than the suffering of thousands 
of others?

R’ Elchanan Wasserman zt’’l 
hy’’d utilises the principle outlined 
above.  Hashem’s justice is exact and 
precise.  Hashem had calculated that 
the population that suffered during 
the drought, deserved that level of 
suffering.  There was no injustice in the 
din meted out whatsoever.  However, R’ 
Yochanan ben Zakai did not deserve to 
be punished.  R’ Yochanan ben Zakai 
did not deserve to suffer with everyone 
else.  He therefore had a right to say to 
Hashem, “It’s not fair -- I’m suffering 
too.”  And even if that suffering was 
trivial -- it was just a haircut -- precisely 
because Hashem’s justice is absolutely 
fair and R’ Yochanan ben Zakai did not 
deserve it, the decree to bring about the 
drought was rescinded.  

Additionally, we learn an important 
lesson about the potency of tefilla.  
Besides for the insight into the precision 
of Divine justice, we learn that tefilla 
that emanates from a real and personal 
sense of identifying with the issue 
at a personal level, has much greater 
impact.   It wasn’t enough for him to 
daven in general terms.  He had to do 
something like schedule his haircut, to 
arouse those feelings. Furthermore, we 
see that one tefilla can tip the balance!  
Even for the great R’ Yochanan ben 
Zakai,  there is no comparison between 
the tefillos uttered over the pain and 
suffering of others and tefillos  when 
that pain and suffering hits home, even 
in a minor way.  

One can never know whether 
our personal tefilla will make all the 
difference.  One tefilla that takes 
ownership of the suffering of another 
Jew “Hatzur tamim pa’alo” the entire 
Klal Yisrael can experience salvation 
in order to spare one individual from 
suffering unjustly.
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1.  How does Parshas Haazinu appear differently in the Sefer Torah?
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He was the foremost Lamdan (analytical scholar) of the past two centuries 
and the pre-eminent Talmudist of his day, as well as one of the leaders of 
European Jewry during the period in which the battles with Reform began. 
His writings continue to exert an enormous influence on Halacha and on the 
approach to learning Gemara to this day. 

Rav Waldenberg records in his responsa sefer, Tzitz Eliezer (14:100) how 
Dayan Abramsky had attested to him that Rav Chaim Soloveitchik viewed 
the statements of R’ Akiva Eger as comparable to those of the Rishonim. 
Similarly, the Chazon Ish said that R’ Akiva Eger would have held his own in 
the generation of the Rashba (1235-1310) but Hashem was merciful to us and 
placed him nearer our times.

As significantly, Rav Chaim Berlin (the Netziv’s son and Rabbi of Moscow) 
describes at length the enormous respect his father had for R’ Akiva Eiger, 
both for his greatness and his Yiras Shomayim: “…My father would tremble 
when mentioning his name… his seforim were always close to hand” 

 Yet however familiar he is to us as a Gaon (genius) and Posek, his 
contemporaries referred to him as a Tzaddik in equal measure to his greatness 
in Torah learning.  

R’ Akiva Eger was born in Eisenstadt - 
Hungary (presently in Austria) and his 
maternal grandfather (also called Rabbi Akiva 
Eger) was the Rov in Pressburg (Bratislava). 
When he was 12, he wrote a commentary on 
maseches Chullin and in his early twenties 
became a Rosh Yeshiva in Lisa - Poland. It 
was there that he married his first wife Gluckel 
(1763-1796). Their youngest son (R’ Shlomo), 
would succeed his father in the rabbinate 
and their youngest daughter would marry the 
Chasam Sofer. 

From 1791 to 1815 he was the Rov of Märkisch 
Friedland, after which he was the Rabbi of the 
city of Posen until his petira. 

Rabbi Eger was at the forefront of the battle 
against all those who attempted to change 
the Siddur and Tefilla. He forbade the use of 
any language other than Hebrew and of any 
omissions to the text. Based on his strong 
views, the maskilim tried unsuccessfully to 

prevent his election to the rabbinate in Posen 
by sending a representation to the government, 
bearing a letter signed by 22 members of the 
Gemeinde, to protest his narrow-minded views, 
which were contrary to the ‘spirit of the Age 
of Enlightenment and Reason’. Consequently 
his tenure in Posen was marked by battles for 
Yiddishkeit. 

In 1825 the government was persuaded by 
‘reformists’ to outlaw the teaching of Talmud 
in schools. R’ Akiva Eiger responded with 
a lengthy memorandum, and asked Rabbi 
Solomon Plessner, to transcribe all statements 
by Gentile scholars about the contributions 
of the Talmud to modern civilisation. These 
were forwarded to the government, who, much 
impressed by the memorandum and book, 
rescinded the order. 

Ultimately he taught over 1500 students in 
his yeshiva in Posen, many of whom became 
the leading Rabbonim of the next generation.

During the more than 20 years that he 
was in Posen, he adhered to an incredibly 
demanding daily timetable. From 4am to 6am 
he learnt Mishna, followed by a shiur to the 
ba’al habbatim until shacharis, after which 
he would have a cup of coffee as his breakfast 
and learn Tanach until 10am. The next few 
hours would be dedicated to his daily gemara 
shiur and gemara learning. 

After a brief lunch, he would rest for 
an hour and then the afternoon would be 
spent carrying out his communal functions. 
Between 2pm-4pm he would deal with the 
Beis Din and kehilla, and then daven mincha 
(while wearing tefillin), drink a cup of wine 
(since he was no longer required to issue 
any psakim) and proceeded to visit the sick 
and comfort the bereaved. In the evening he 
delivered a halacha shiur until Ma’ariv, based 
on the Magen Avraham. From 8pm-10pm he 
responded to written queries, after which he 
studied until midnight. All this was carried out 
from the age of 54 almost until his death at the 
age of 76!

His selfless devotion to the community was 
very evident in 1831 when a terrible cholera 
epidemic swept through Europe. Posen was 
among the cities stricken and entire sections 
of the city were quarantined and closed off. 
Rabbi Eger disregarded the danger and went 
into the stricken sections of the city to care for 
the sick. King Frederick III of Prussia heard of 
his heroism and personally wrote to him.

During his lifetime he wrote many sefarim, 
of which his most famous are his teshuvos, 
his chiddushim on Shas, his notes on the 
margins of the Gemoro and his commentary 
on Shulchan Aruch.  One of the lesser known 
aspects of his accomplishments was the 
writing of amulets (kemiyos).   One of these 
was written during the cholera epidemic. 

He died on the 13th of Tishrei and was 
buried in Posen  (in the Prussian empire - 
presently Poznan in Poland). The cemetery 
was destroyed by the Nazis and ultimately a 
housing complex was built on the grounds 
of the cemetery. However since the rabbinic 
section of the cemetery became a parking lot, 
it was possible to set new tombstones over the 
approximate location of the old graves. 

https://en.wikipedia.org/wiki/Eisenstadt
https://en.wikipedia.org/wiki/Bratislava
https://en.wikipedia.org/wiki/Miroslawiec
https://en.wikipedia.org/wiki/Miroslawiec
https://en.wikipedia.org/wiki/Pozna%C5%84
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Selections  
From His Letters,  
Comments & Teshuvos

 Â The Gemara in Shabbos (67a) quotes 

Rav Chiya bar Avin: “If one has a bone 

stuck in one’s throat, he should place 

of that [same] kind on his head, and 

say:  חד חד  נחית  בלע  בלע  נחית  חד   - ”חד 

One by one go down, swallow swallow, 

go down one by one.” R’ Akiva Eiger 

(YD 336:1) adds in the name of the 

Maharil, that this is the only cure 

from the Talmud that we may use, 

since it is “tried and tested” (Rabbi 

Belsky z”l added that even putting 

the empty plate on top of the person’s 

head suffices).

 Â The Shulchan Aruch rules that if a 

person forgot to recite Mashiv Haruach 

in the Amida during the winter 

months, he must repeat the Amida 

(this only applies if the individual did 

not say Morid Hatal either). The Biur 

Halacha quotes an interesting ruling 

from Rabbi Akiva Eiger concerning 

forgetting Mashiv Haruach during 

Ma’ariv on a Friday night. Unlike the 

weekday Ma’ariv, Chazal instituted 

the chazan’s recital of Mogen Avos 

as a type of repetition of Ma’ariv. Yet 

Mogen Avos makes no mention of rain 

or dew, which indicates that Mashiv 

Haruach is not essential on Friday 

night. And therefore omitting it would 

not require a repetition. 

 Â A measure of his humility 

can be seen in the letter he 

wrote to his son-in-law the 

Chasam Sofer, shortly before 

accepting the Rabbonus in 

Posen (after having served in 

the rabbinate for 20 years). “I 

know I am unworthy of being 

the Rabbi of such an important 

city but other Rabbonim have 

prevailed upon me. I would 

therefore ask you to daven for 

me that I merit Torah and find 

favour. Your prayers will serve as a 

strong support [to me]…

 Â Amongst the more unusual teshuvos 

is one concerning a sofer who has 

been found writing blank tefillin and 

mezuzos over a 2 year period. However 

in that time he had also written two 

Sifrei Torah. R’ Akiva Eiger declares 

him to be a heretic for self benefit  

 which does not invalidate [מומר לתאבון]

the scrolls.  

 Â In a letter written to his son who was 

preparing his teshuvos for print, he 

orders him to omit all the titles and 

honorifics which are addressed to 

him [פן אהי לבוז בעולם האמת ] and notes 

that he avoids reading them when he 

receives the letters – where possible – 

how much more so does he want to 

avoid them being printed.

 Â When Rabbi Eger visited Lomza, 

Rav Binyomin Diskin told him of a 

Talmid Chochom who had vowed 

never to leave the Beis Medrash 

and now regretted his words. Rabbi 

Eger responded by saying: “If he 

cannot come to us, let us visit him.” 

When they entered, the scholar was 

taken aback and asked. “Why did you 

come? It is not proper that such rabbis 

should go to such trouble.” “Had you 

known that we would come to you, 

would you have made your vow?” 

asked Rabbi Eger. “No. I would never 

think of inconveniencing you so.”  

“In that case, your vow is annulled, 

annulled, annulled” said Rabbi Eger. 

Kevorim of Eiger family.  
Rabbi Akiva Eiger is front left
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5. Rashi (32:48) brings that it says the words Be’etzem hayom haze three times – with Noach entering the 
Teiva, at the leaving Mitzrayim and at the death of Moshe. However, there is another time by Avrohom 
(Bereishis, 17:23) by his bris mila. Why does Rashi omit this?
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Towards the end of Parshas Haazinu, Moshe exhorts the 
people: “…Apply your hearts to all the words that I testify 
against you today, with which you are to instruct your children, 
to be careful to perform all the words of this Torah, for it is 
not an empty thing for you, it is your life, and through this 
matter shall you prolong your days on the Land to which you 
cross the Jordan, to possess it.” DEVARIM, 32:47  Rashi, quoting the 
Sifri, explains that Moshe was teaching that there is nothing in 
the Torah that does not teach a valuable lesson.  He brings a 
seemingly insignificant verse in Parshas Toldos, “The sons of 
Lotan were: Hori and Hemam; Lotan’s sister was Timna.” BEREISHIS, 

36:22.   Chazal reveal the background behind these words.  Timna 
was a descendant of a royal family and she was determined to 
join the family of Avraham.  When the Avos rejected her, she 
resorted to becoming a mere concubine to Eliphaz, a son of 
Esav.  This demonstrates the greatness of Avraham that great 
leaders desired to join with his seed.  Chazal tell us that this 
example provides an important lesson.

Rav Moshe Feinstein zt”l asks; what exactly 
is the significance of this lesson that proves 
that there is nothing empty in the Torah.  He 
writes; “What is the difference to us whether 
the non-Jewish Kings wanted their seed to 
join with his [Avraham] or not?  He answers 
that this teaches us a very significant point - 
It demonstrates that one should not give up 
by saying that nothing will help with regard 
to those people who are distant from the 
Torah path.  Rather if a person would teach 
others effectively and act in such a way that 
demonstrates the greatness of the Torah 
lifestyle then even the most distant people can 
return to HaShem.  Avraham was exemplary 
in both these aspects; he exerted great effort 
in teaching the values of belief in One G-d, 
and his personal example demonstrated the 
correctness of his beliefs. As a result, the most 
distant people wanted to join his family.  This 
teaches us that we should never give up hope 
that our fellow Jews can return to Torah if they 
are exposed to its wonders.1

Darash Moshe, Haazinu, 32:47   1

Great talmidei chachamim have always taken 
every opportunity to emulate Avraham Avinu’s 
efforts to bring people close to HaShem even 
when there would seem to be little hope that 
their efforts would succeed.  The well-known 
Maggid Shiur, Rav Mendel Kaplan zt”l made 
great efforts to befriend and teach secular Jews 
whenever he encountered them.  His outreach 
even extended to children: A non-religious 
secretary in the yeshivah once brought her 
nine-year old son with her to work.  When Reb 
Mendel saw the little boy playing in the hall, 
he called him over, pointed to a Chumash and 
asked, “Do you know what this is?”  “Sure” the 
boy answered, “it’s a Bible.”  “No,” answered 
Reb Mendel, “this is a Chumash.”  He then 
pulled up two chairs and sat with the boy for 
an hour, teaching him Chumash on a level that 
the child could understand and appreciate.  
Later that day someone asked him why he had 
devoted so much of his precious time to a nine-
year old boy.  Answered Reb Mendel, “I hope 
that I’ve a planted a seed that will grow 

years from now.” 2  In this way, Rav Mendel 
refused to give up on this child just because 
he grew up in a secular environment.  Rather 
he made a seemingly futile effort at learning 
with him because of the possible long-term 
consequences.  Whether his efforts essentially 
bore fruit is of secondary importance. The 
main lesson is the attitude of not giving up 
hope and the willingness to try in any way 
possible to give a positive experience of 
Yiddishkeit to an unaffiliated Jew.

The following story demonstrates how 
one can never know what aspect of Torah 
can ultimately bring a person to teshuva.  A 
young Jewish woman from a totally secular 
background went travelling around the world.  
She visited the Western Wall and whilst there, 
she was reluctantly persuaded to attend one 
Torah class.  The topic happened to be about 
the Mitzva of returning lost objects.  The class 
was somewhat interesting but did nothing 
to convince her to make any life changes or 
even to remain for further classes and she left 
Israel.  Some time later she travelled on to the 
East and joined a Buddhist sect where she 
became a student of a guru.  On one occasion 
they were walking together when they saw a 
wallet lying on the ground.  The guru picked it 
up and continued on his way.  Surprised, she 
asked him about his actions and he answered 
with the well-known phrase, “finders, keepers”.  
Suddenly, she had a flashback of the class 
that she had heard months earlier where a 
very different approach was espoused.  She 
then appreciated the sensitivity of the Torah 
lesson that she had learnt which demonstrated 
the Torah expressed for other peoples’ objects.  
She now realized that there may be something 
to her religion of birth.  This began a path that 
led her to return to her Jewish heritage.

We have learnt from a seemingly 
insignificant verse a vital lesson – that we 
should never give up hope that a person will 
come to a recognition of the truth of the Torah.  
This obligates us to do whatever we can to 
plant seeds that can facilitate their return.

 Reb Mendel and his Wisdom’, p.258’   2
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Answers on Page 6

6. Where in the parsha do we see some stages of how techiyas hameisim, the 
resurrection, will happen?
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Looking Back, 
Looking Forward   

7

Our Parsha encourages us to learn from our history saying, 
“zechor yemos olam, binu shnos dor vador” DEVARIM 32, 7 

 – “Remember the days old; Reflect upon the years of the 
generations”. There is so much we can learn by looking back 
to look forward. Mistakes can be avoided; accomplishments 
and growth can be improved and imitated. We have such a 
rich history that can teach us so much. Unfortunately, our 
galus has lasted a long time. There has been much we have 
accomplished, and there have been many who have tried to 
destroy us. We have survived as a sheep among the wolves, 
remaining faithful and strong knowing that Hashem is with us 
and guiding us. 

At the core of our resilience is our 
bond with the Torah. It has remained 
the center of our existence and 
the unwavering, unchanged guide 
that keeps us focused and true in 
the face of these challenges. Our 
Parsha teaches us a key for potential 
success – practice and repetition. 
The pasuk says1, “banim lo aimun 
bam” – “children unrecognizable from 
those I reared”.  Rashi here explains 
the word “aimun” by comparing it to 
the words in Megillas Esther2 that 
describe Mordechai as raising Esther 
as his child, although he was not her 
father. The understanding of these 
words is one of education, a system of 
performing acts following a specific 
guideline or design necessary to 
achieve an objective. But this cannot 
be limited to particular times and 
places. As in an army, where the 
soldiers prepare and train at all times 

1  Devarim 32, 20
2  Esther 2,7 “ַוְיִהי ֹאֵמן ֶאת ֲהַדָסּה”

in order to be effective in the time 
of need; so must we not only learn 
about, but also accustom ourselves 
to the performance of, the lessons 
and life goals that the Torah sets out 
for us. Action truly speaks volumes 
louder than words. This highlights for 
us the value of building relationships 
with our leaders and Tzaddikim in 
order to be able to observe and learn 
from them how we can best achieve 
the highest of gains.

We can bring this all together 
with the curious change of name 
that we find at the end of the 
Parsha. Although earlier Moshe had 
changed his name from Hoshea to 
Yehoshua, here the Torah once again 
calls him3 “Hoshea bin Nun.” Many 
commentaries are bothered by this. 
Why the reversal? Rashi explains 
that it is to teach us that Yehoshua 
remained humble in spite of his new 
position of greatness and leadership. 

3  Devarim 32, 42

Rav Moshe Shternbuch, shlit”a, adds 
that Moshe’s change of name was to 
protect Yehoshua from the dangers 
of the meraglim who went to spy in 
Eretz Yisroel before the Jews were to 
enter. It was a special fortification to 
help Yehoshua stay strong and true to 
the path of Hashem and not fall prey 
to that challenge. Now that he was 
assuming the mantle of leadership, 
Yehoshua would have to accept more 
responsibility for the concerns and 
demands of the nation. In such a 
capacity Yehoshua could not rely any 
longer on Divine protection alone, he 
had to be able to take action and work 
hard. Of course, Hashem was there 
with him and powering all Yehoshua 
did, but the change of name would 
not be the thing that helped him 
here. It would be his hard work and 
recognition of the authority he had 
been entrusted.

We have been bestowed a great gift; 
a calling that goes above and beyond 
time, space and any (understandable) 
limitation. We were not, however, 
thrown into the waters to swim alone. 
We have the power and support of the 
Torah, our heritage full of tradition 
and Hashem’s helping Hand that 
accompany our toil and dedication. It 
is a recipe destined to flourish, and 
one that repeatedly propels us to 
previously unimaginable heights. 

These are of the secrets to 
our success.



Please could you ensure that there are ample sheets left in shuls for Shabbos before taking one home -as there have been few left in shuls.

This newsletter contains Divrei Torah and may contain Sheimos - please dispose of accordingly.

Zemiros

The unquestionable jewel in the crown of the week, 

Shabbos is lauded in the chorus of this zemer as 

being “ְמֻכָבּד ִמָכּל ָיִמים” “venerated above all days” but 

this is only one simple interpretation of these words 

and leaves little to be learnt from it.  

The Divrei Yoel offers a different understanding of 

this phrase based on a Chazal that concerns events 

that took place at the beginning of creation.  It seems 

that when the first six days of the week came into 

being, they in fact consisted of twenty eight hours 

each.  At some point however, each of the days 

turned to Hashem and requested that they should 

have a ruler, one day distinguished and entirely 

distinct from the others, to be their king and reign 

over them.  In response to this entreaty Hashem 

deemed it necessary for them to each supply four of 

their hours for this new day.  Only by doing so could 

this new day, which came to be known as Shabbos, 

be elevated above them all and fulfil their request to 

be their monarch.  Having ceded to the conditions 

of Hashem, the days were all reduced to twenty four 

hours with a new one, Shabbos, being formed from 

the gifts they yielded.  This is the meaning behind 

Shabbos’s appellation as the day that is “ִמָכּל  ְמֻכָבּד 

 It is a day that has literally been formed and  .”ָיִמים

honoured from all the other days, because each one 

has supplied it with the building bricks for its creation.

A true elucidation of this deep and esoteric idea 

requires a profound understanding of the more 

mystical areas of Torah learning.  What it means for 

days to complain, for Hashem to bow to their requests 

and for Shabbos to be fashioned from all the other 

days is something beyond the scope of all but the most 

learned of individuals.  But perhaps what we are able 

to take from this is a lesson in making our Shabbos 

the most honoured that we can possibly make it.  By 

in some small way taking each day of the week and 

imbuing it with an attachment to Shabbos, by setting 

something aside for exclusive Shabbos use, learning 

something to be imparted at our Shabbos meals or 

doing anything solely with the interest of our Shabbos 

day in mind, we are creating a link to Shabbos with 

our entire week.  It is thereby strengthening within 

our own consciousness the prominence of this most 

important of days as the focal point of the week that 

precedes it.  It does not have to be any immense form 

of preparation, but if we utilise this approach even 

in some small way, how can we not look forward to 

Shabbos, now truly honoured by all the other days, 

when all our efforts will come to fruition and the focus 

of our week will reach its destination.  

Let’s devote this week to Shabbos.

לעילוי נשמת

 לאה בת אברהם

יֹום ֶזה ְמֻכָבּד

Rabbi Shimmy Miller
Rebbe at Manchester Mesivta
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