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The Light of Shabbos 
Adapted from a shiur given by the Tolner Rebbe shlita, Devarim - Chazon 5765 

ת.נ.צ.ב.ה. ז"ל בת הרב נטע אריה שרה ע"ה האשה החשובה מרת חוה חיה  נ"לע  
In parshas Devarim Moshe Rabeinu began his final rebuke of Klal Yisrael before his passing, in which he 
pinpointed the areas where they were lacking in order to make them aware of where they needed to 
invest more strength in correcting their ways and perfect themselves. These lessons are timeless and 
apply in every generation. We will focus on one point that is especially relevant to our generation and 
to Shabbos Chazon, the Shabbos before Tisha B’Av. 

Moshe opens his address with the words, ( ודברים א,  ) “  בהר שבת לכם רב לאמר בחרב אלינו דבר ינוקאל 'ה

ההז , Hashem, our G-d spoke to us at Chorev saying, you have dwelt long enough at the mountain.” Rashi 
comments, “  עשיתם הזה בהר ישיבתכם על ושכר לכם גדולה הרבה אגדה מדרשי ויש כפשוטו - שבת לכם רב

מאות ושרי אלפים שרי סנהדרין לכם מניתם תורה קבלתם וכלים מנורה משכן , You have dwelt long enough – 
[this is to be understood] according to its straightforward explanation. There is also an Agadic 
interpretation in the Midrashim [that says] there is much greatness for you and reward for your having 
dwelt at this mountain- you made the Mishkan, the Menorah, and the vessels, you received the Torah, 
appointed the Sanhedrin for yourselves, ministers of thousands and ministers of hundreds.” 

The Menorah 
There are several questions that arise from Rashi’s comment. Firstly, as Rashi mentions the holy vessels 
of the Mishkan, why did he single out the Menorah and mention it separately as well?Q1   

The Maskil Ledovid asks this question and answers that it is because the Menorah held the ‘Ner 
Hamaravi, western light’, which never extinguished. The significance of this fact however, is unclear, as 
there were many miracles that occurred in the Beis Hamikdash on a constant basis. Why did the miracle 
of the Ner Hamaravi make it more appropriate to mention the Menorah over the other vessels of the 
Mikdash, many of which were also involved in miracles?Q2  

Unclear Connection 
There is also a basic question that must be asked. What is the connection between the different items 
enumerated in Rashi to show the ‘greatness’ that Klal Yisrael had achieved, as at first glance these 
elements do not seem to have any direct connection one to another, nor do they seem to be any more 
miraculous or significant than many other great miracles that occurred at Har Sinai?  

Nevertheless, from the fact that the Midrash singled out these points specifically, we can assume that 
they are connected in some way, and must attempt to understand the nature of the connection so that 
we can learn a lesson from it that is applicable to us.Q3   

Chillul Shabbos 
Chazal said regarding the Churban Beis Hamikdash, (:שבת קיט) “  בשביל אלא ירושלים חרבה לא אביי אמר

בתוכם ואחל עיניהם העלימו ומשבתותי (כו)יחזקאל כב,  שנאמר השבת את בה שחללו , Abaye said, Yerushalayim 
was only destroyed because they [Klal Yisrael] desecrated the Shabbos in it, as it says, ‘and from My 
Shabbosos they averted their eyes and I was desecrated among them.” This statement raises several 
question that, when answered, will help us gain an understanding in our Rashi.  

Upon examining the entire possuk that Abaye cited, as well as the psukim that precede and follow it, 
Abaye’s statement seems quite difficult to understand. The psukim, from the beginning of the perek, 
give a long list of serious sins that brought about the Churban, and amongst them the psukim say ( יחזקאל

ז-וכב,  ) “ ואלמנה יתום בתוכך בעשק עשו לגר בך הקלו ואם אב .דם שפך למען בך היו לזרעו איש ישראל נשיאי הנה , 
behold the leaders of Israel, each man used his strong arm amongst you to spill blood. Fathers and 
mothers were cheapened, converts were robbed, orphans and widows have they wronged amongst 
you.” The psukim continue to list more sins, such as murder, promiscuity and idolatry. Even the 
beginning of the possuk that Abaye quoted also lists several other serious sins, as it says, “  חמסו כהניה
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הודיעו לא לטהור הטמא ובין הבדילו לא לחל קדש בין קדשי ויחללו תורתי , the Kohanim stole My Torah, and 
they desecrated My sanctified things, between the sacred and the mundane they did not separate, and 
between the impure and the pure they did not let them know [the difference].” Why did Abaye ignore 
all of these other egregious sins and focus only on the last point listed in the possuk, the fact that they 
desecrated the Shabbos?Q4  

Moreover, a few psukim earlier in the same perek it says, ( , חחזקאל כבי ) “ חללת שבתתי ואת בזית קדשי , My 
sanctified things you disgraced and My Shabbosos you desecrated.” Why did Abaye cite the possuk at 
the end of the perek instead of this one?Q5  

In truth, Abaye’s opinion is one of several that the Gemarah quotes, each offering a different explanation 
for the cause of the Churban. The Maharshah writes that there is no real argument between the different 
opinions quoted, as they all are in agreement that all of the sins were committed, but each Amorah 
intended to bring out a different aspect, without negating the other reasons.  

 אביי
One could add that each Amorah explained the causes of the Churban according to his particular 
understanding, as dictated by his shoresh neshamah, and this is especially relevant to Abaye, as the Ari 
Hakadosh writes (שער הגילגולים הקדמה לח) that Abaye’s name was formed from an acrostic of the possuk, 
“ (איכה ג, ג) הפוך ידו כל היוםישוב יי בך א , Only on me does His hand return repeatedly [to strike me] all 
day.” We can deduce from this that Abaye’s neshamah was especially connected to the Churban 
Habayis, and that any insight that he had in the causes of the Churban would be very deep and profound.   

Shabbos 
The Gemarah (:תענית כא) tells us another interesting and revealing fact about Abaye, that every Erev 
Shabbos a bas kol, a heavenly voice, would call out and greet him. We see from this that Abaye had a 
special connection to Shabbos, and perhaps it was for this reason that he focused on the element of the 
Churban that was brought about through Shabbos desecration.A4  

The deeply personal relationship that Abaye had with Shabbos is also the reason why he chose to focus 
on the second possuk which mentions Shabbos as it discusses a more fundamental problem than the 
practical act of desecrating Shabbos. The possuk begins by saying, “ תורתי חמסו כהניה , the Kohanim stole 
My Torah,” which Rashi explains to mean, “  ומשפט חק ולהודיע ולהורות להוכיח היה עליהם - תורתי חמסו

ללמוד הצריכין מן שחמסוה חמס זה הרי עשו ולא , they stole – it was incumbent upon them to reprove, to 
instruct and to inform the laws and edicts. As they did not do so, this is theft as they stole it from those 
who needed to learn.”  

The end of the possuk says, “ בתוכם ואחל עיניהם העלימו ומשבתותי , and from My Shabbosos they averted 
their eyes and I was desecrated,” and Abaye understood that this followed from the beginning of the 
possuk. In the same way that the Gedolim of the generation did not teach the Torah, they similarly 
averted their eyes from the Shabbos, meaning that they neglected to teach a proper appreciation of 
Shabbos to the people. A5 

Reconnecting with Family 
There is a Midrash which describes one of the fundamental aspects of Shabbos, and the influence it has 
on the Jewish family unit. ( תתפחילקו"ש חהלים  ) “  בניו עם מתרצה בשביעי ונח ששה כל מלאכה עושה אדם ,כיצד

ביתו בני ועם , how [does one sanctify the Shabbos?] Man is engaged in work for six whole days, and on 
the seventh day he connects with his sons and his household.” We see from here that there is more to 
Shabbos than only keeping its laws and edicts. There is an element of Shabbos that enables a person to 
reconnect with his family in a spiritual setting that elevates all of them together and strengthens their 
connection to one another.  

Abaye understood that it was the fact that the Gedolei Hador “averted their eyes from the Shabbos,” 
meaning that they did not teach the people the right approach to appreciate the holiness of Shabbos, 
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and how to utilize it in order to strengthen themselves and their households, that was the underlying 
catalyst for all of the other sins, including the actual Chillul Shabbos through forbidden actions, that are 
mentioned in the other psukim. A4   

ת  רב לכם ַשבָּ
This element of spiritual depth and the potency of the Shabbos is discussed by two of the great Polish 
Rebbes. The Sfas Emes writes (דברים תרס"א) that the words in our possuk “ תב  רב לכם ש   ,” can also be read 
as “ת  just as the Shabbos prepares a person spiritually and gives them the strength to ”,רב לכם ַשבָּ
succeed during the week that follows it, so too Klal Yisrael’s encamping at Har Sinai functioned like a 
Shabbos in that it prepared them for the hardships that they would face in conquering Eretz Yisrael. 
According to this interpretation the words of the possuk are to be understood as, “ת  how ,רב לכם ַשבָּ
great was the ‘Shabbos’ that you had at Har Sinai.” 

Shabbos is the Rebbe 
The Tiferes Shlomo of Radomsk extends this vort even further, and writes, (ד"ה ה"א דיבר אלינו בחורב) that 
the words “ בחורבה' אלקינו דיבר אלינו  , Hashem our G-d spoke to us at Chorev,” hints to the time of 
Churban Beis Hamikdash, and that for this reason parshas Devarim is always read during Bein 
Hametzarim. He explains that Moshe Rabeinu knew that the Beis Hamikdash was destined to be 
destroyed and Klal Yisrael would no longer be able to fulfill many of the mitzvos of the Yomim Tovim, 
such as Aliyah Laregel and Korban Pesach, leaving the Yomim Tovin void of much of their prescribed 
content. These unique mitzvos were designed to serve as conduits through which Klal Yisrael would 
receive special Divine blessings that helped them connect to Hashem and to the Torah. Moshe Rabeinu 
therefore revealed to Klal Yisrael that they would nevertheless still be able to connect to Hashem 
through the Shabbos, which is kept in exactly the same way during galus as it was kept during the time 
of the Beis Hamikdash.  

When the Beis Hamikdash was destroyed all of this was hidden away, and the way to connect to it is 
through the Shabbos. This, explains the Tiferes Shlomo, is the deeper meaning of Chazal’s statement, 
( י: שבת ) “ שמה ושבת גנזי בבית לי יש טובה מתנה , a great present have I in My hidden treasures, and it is 
called Shabbos.” Shabbos is never lost to Klal Yisrael, and it is the way to achieve the same connection 
to the Shechinah that is otherwise hidden away and not available because the mitzvos of the Regel are 
no longer available during the time of the Churban.  

Through connecting to Shabbos one can come to understand the correct Derech in Avodas Hashem even 
in times of darkness. He concludes by explaining that this is the deeper meaning of the words, “ רב לכם
 !that Shabbos will be your Rav, your Rebbe to teach you how to connect to Hashem ”,שבת

 בלבבי משכן אבנה
With this we can now begin to explain Rashi’s comment. The first three things that Rashi singled out, 
the Mishkan, the Menorah, and the Torah, are all eternal gifts to Klal Yisrael that give them the strength 
to endure the bitter and long galus, and they are all directly connected to Shabbos, as we will explain. 

Chazal tell us (.סוטה ט) that when the Beis Hamikdash was built the Mishkan was ‘נגנז, hidden’. This means 
that although the Mishkan was physically no longer in service, its spiritual power did not leave Klal 
Yisrael, rather it remains with us, inside our hearts wherever we are, as the possuk says, (ויקרא כו, יא) 
“ בתוככםונתתי משכני  , and I will put My Mishkan inside of you,” in line with the Midrash ( מובא באלשיך על
“ ,that says (פרשת תרומה בתוכם, בתוך כל אחד ואחד אבתוכו לא נאמר אל – ושכנתי בתוכם , I will dwell amongst 
them. It does not say inside it [the camp] rather [it says] inside them, [meaning that Hashem’s presence 
will dwell] inside each and every one of them.”  

The spiritual power of the Mishkan enables a person to develop a parallel Mishkan in their hearts - 
personal connection to Hashem, in the words of the sefer Hachareidim, (פרק לד) “אבנה בלבבי משכן, I will 
build a Mishkan in my heart,” - a place where Hashem’s presence will be able to dwell. 
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The connection between the construction of the Mishkan, its vessels, and Shabbos is clear from the fact 
that the thirty nine forbidden Melachos of Shabbos are derived from the different actions and forms of 
work that were used in constructing the Mishkan (מכילתא כי תשא). On a deeper level, according to the 
Tiferes Shlomo’s explanation we can understand that Shabbos is the ideal time for a person to build his 
personal connection to Hashem, the Mishkan in his heart.  

The Ner Maravi 
We find a similar phenomenon regarding the Menorah as well. Although many of the vessels of the Beis 
Hamikdash were captured during the Churban, Chazal (במדבר רבה טו, ח) tell us that the Menorah was 
נר  tell us that the (יומא לט.) adds that when Chazal (ספר הזכות פרשת בהעלותך) A1 The Chidushei Harim.נגנז
 the western light of the Menorah was never extinguished, it means that in the place where the ,המערבי
Menorah is hidden, it is still burning to this very day! This can be understood in the same way as what 
happened to the Mishkan. Although the physical Menorah was hidden, its spiritual power was not 
destroyed, in order that Klal Yisrael would still be able to benefit from its spiritual power.A2  

The connection between the Menorah and Shabbos can be seen in the Midrash ( תשיטבהעלותך ילקוט שמעוני  ) 
that says, “אם שמרתם נרות של שבת אני מראה לכם נרות של ציון, If you guard the lights of Shabbos I will 
show you the lights of Tzion. This connection can be explained according to the statement of Chazal 
 that tells us that the purpose of the Menorah was not to light up the Mishkan, because, as the (שבת כב:)
Gemarah says, “וכי לאורה הוא צריך, Does Hashem need its light?” Rather the lights of the Menorah shined 
out a spiritual light into the world, the light of Hashem’s presence. This is especially relevant to Shabbos, 
as Chazal (מכילתא דרבי ישמעאל יתרו ז) tell us that on Shabbos we are blessed with ‘מאור פנים, Radiant faces.” 
The blessing of having shining faces on Shabbos is similar to the shining lights of the Menorah as the 
light of a person’s  face does not benefit the person himself, but rather the people around him, such as 
his family members, who see his pleasant countenance and are given a good feeling. Through sharing 
personal warmth through a pleasant countenance one conveys the beauty of Shabbos to those around 
him and help them connect to the Shabbos in a more personal way, thus shining Hashem’s light into 
their hearts.  

תורהיום שכולו   
The connection between the Torah and Shabbos is also very fundamental, as Chazal tell us (:שבת פו) that 
the Torah was given on Shabbos. The Midrash (הובא בטוא"ח ר"צ) says that the Torah complained to Hashem 
that the Yidden would not have any time to learn Torah because they would be too busy with earning 
their livelihoods. Hashem reassured the Torah by saying that on Shabbos they would not be too busy to 
learn. Similarly the Tana D’vey Eliyahu (תדבא"ר פ"א ד"ה ימים) says that a person should make Shabbos “ כולו
 entirely filled with Torah.” We see that Shabbos is the designated time for Torah learning for all ,תורה
Jews, and that this is an intrinsic part of the holiness of Shabbos.  

Gedolei Hador 
Rashi at the end of his comment also mentions the fact that Klal Yisrael appointed the Sanhedrin and 
the ministers of the thousands and the hundreds. This is because it is to them, the leaders of Klal Yisrael 
to whom we must turn in order to learn how to appreciate the Shabbos, and they must ensure to teach 
us and show us how to connect to its warmth, so that we will be able to correct the errors that caused 
us to lose the Beis Hamikdash and cast us into Galus.A3 

Through kindling a fire in our hearts and in the hearts of our children for the love of Shabbos, may we 
reconnect ourselves Hashem and His Torah, and merit being shown the lights of Tzion, speedily in our 
days, amen, KY”R. 
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