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Hashem takes all merits into account
ַוְיַדֵּבר ֱאֹלִהים ֶאל מֶׁשה ַוּיֹאֶמר... ְוַגם ֲאִני ָׁשַמְעִּתי ֶאת־ַנֲאַקת ְּבֵני ִיְׂשָרֵאל ֲאֶׁשר ִמְצַרִים 
ַמֲעִבִדים ֹאָתם ָוֶאְזֹּכר ֶאת־ְּבִריִתי: )ו:ב,ה(
Elokim spoke to Moses... And also, I heard the moans of the 
children of Israel, whom the Egyptians are holding in bondage, 
and I remembered My covenant. (6:2,5)

We must contend with three questions here. 1. If we are to fully 
understand a posuk, we must understand every word in it. The 
word ְוַגם is our challenge here. Would the posuk have been any 
less clear had it said ְוֲאִני ָׁשַמְעִּתי? 

2. There is also the matter of Hashem's speaking to Moshe with 
the verb דבר,which usually carries a harsh tone; why here? 3. And 
then again, what does "remembering the Covenant [made in the 
past]" have to do with hearing the outcries of the Yidden here 
and now? The Gemara (Brochos 5b) presents a readily under-
standable principle, which can unlock all of our questions:ֵאין ָחב
 A prisoner cannot liberate himself from" ּוש ַמִתיר ַעְצמֹו ִמֵבית ָהַאסּוִרין
his own prison." The Chid'a, discussing Megilas Esther (6:1)ַבַלְיָלה  
 On that night, the king's sleep was disturbed ַההּוא ָנְדָדה ְשַנת ַהֶמֶלְך
cites Rav Yonoson Eibeschutz's question: why did Hashem 
arrange a "fortuitous" disturbance of the king's sleep in order 
to trigger a miraculous string of events leading to Mordechai's 
salvation? Should not Mordechai HaTzaddik's supplications have 
sufficed to save the Jews of Achashveirosh's kingdom? [We 
always try to account for miracles, which we assume Hashem 
employs only when the usual course of nature must be super-
seded. [DPR]] The Ya'aros Dvash, Rav Eybeschutz, answers, in 
light of our Gemara above, that Mordechai was included as a 
target for Haman's evil decree, so his prayers would probably 
have been ineffective. The king's insomnia ultimately sprang 
Mordechai from Haman's snare, after which he could proceed to 
beseech Hashem, with expectations of being answered favour-
ably. The Jews in Egypt were also captive in an escape-proof 
prison, so their prayers per se could not hit their mark. But since 
Hakodosh Boruch Hu, berov chasdo, remembered the covenant 
of mila that they had undergone, and the merit it brought along 
with it, He accepted their prayers. This is ָוֶאְזֹּכר ֶאת־ְּבִריִתי. It is also 
 at the time of the posuk, "I have also" hearkened to their ְוַגם
appeal, as I did earlier with their circumcision. And why Elokim's 
sharp tone to Moshe? It was to express His displeasure that the 
Leviim, who were not enslaved, and thus not really in the "prison", 
failed to daven for the rest of Klal Yisroel (!), even though their 
prayers would have been accepted. Therefore, says Hashem, 
as it were, I must remember their bris-covenant  and I must also 
give ear to their outcry."

)תנופה חיים - ר' חיים פאלאז'י)
Three views of one kal vachomer

 ֵהן ְּבֵני־ִיְׂשָרֵאל לֹא־ָׁשְמעּו ֵאַלי ְוֵאיְך ִיְׁשָמֵעִני ַפְרֹעה ַוֲאִני ֲעַרל ְׂשָפָתִים: )שמות  ו יב(  
Behold, the children of Israel did not hearken to me. How then 
will Paroh hearken to me, seeing that I am of uncircumcised lips?

Rashi identifies this plaint of Moshe as one of the ten "kal 
vachomer" occurrences in the Torah (and it is saying: if, because 
of my speech impediment, the children of Israel, who have 
everything to gain by listening to me, did not listen to me, Paroh, 
who has everything to lose by listening to me, will surely not listen 
to me.) (chabad.org/library explication) There are different views of this 

kal vachomer. The Sifsei Chachamim refutes its logic: The Yidden 
paid no attention to Moshe owing to their , ֹּקֶצר רּוַח ּוֵמֲעֹבָדה ָקָׁשה
laboured breathing and strenuous toil. This did not apply to Paroh, 
so perhaps he would have heeded Moshe's words! But HaGaon 
RavYoel Felner of Beled validates the kal vachomer thusly: two 
types of people can gain an audience with a monarch. One can 
be either a very distinguished person in his own right, or else he 
can represent a large community. It shows honour for the king 
to have an emissary of a large community come before him. But 
Moshe said that the children of Israel did not hearken to me, 
and they surely did not appoint me to represent them before 
Paroh. So, reasoned Moshe, why should Paroh receive me at all 
-- merely a self-appointed proxy, without community backing? 
This line of logical reasoning was quite sound, and upholds the 
kal vachomer. 
)בית ישראל השלם למוח''ז האדמו''ר ממאטטערסדארף זצוק''ל( .
 
Moshe and Aharon: equivalent status?

ֵהם  ִמְצַרִים,  ֵמֶאֶרץ  ִיְׂשָרֵאל  ֶאת־ְּבֵני  הֹוִציאּו  ָלֶהם  ה'  ָאַמר  ֲאֶׁשר  ּוֹמֶׁשה  ַאֲהֹרן  הּוא 
ֹמֶׁשה  הּוא  ִמִּמְצָרִים...:  ֶאת־ְּבֵני־ִיְׂשָרֵאל  ְלהֹוִציא  ֶמֶלְך־ִמְצַרִים  ֶאל־ַּפְרֹעה  ַהְמַדְּבִרים 

ְוַאֲהֹרן: ַוְיִהי ְּביֹום ִּדֶּבר ה' ֶאל־ֹמֶׁשה ְּבֶאֶרץ ִמְצָרִים:)ו כו-כח)
That is Aaron and Moses, to whom the Lord said, "Take the 
children of Israel out of the land of Egypt. They are the ones 
who spoke to Pharaoh, the king of Egypt"... they are Moses and 
Aaron... (6:26-28) Rashi concludes that the alternating sequence 
of the brothers' names demonstrates their equivalence. But 
does not Devarim 34:10, asks the Shelah HaKodosh, asssign 
supreme status to Moshe:

ְכֹמֶשה ְבִיְשָרֵאל  עֹוד  ָנִביא   There was no prophet who arose ְולֹא־ָקם 
in Israel like Moses --?-- Shelah answers that the posuk from 
Devarim describes Moshe's status after he transmitted the Torah 
to Klal Yisroel, but at this earlier stage, the two were equal. But 
this fails to account for the Divine designation of Moshe, during 
the epiphany at the Burning Bush, as lead advocate and repre-
sentative of the Yidden, which would imply that he was already 
on a higher level than Aharon even then-- despite his younger 
age. But there are ample grounds for seeing that Aharon subse-
quently rose to be on the same level as Moshe. Consider:

 ֲהלֹא ַאֲהֹרן ָאִחיָך ַהֵּלִוי ָיַדְעִּתי ִּכי־ַדֵּבר ְיַדֵּבר הּוא ְוַגם ִהֵּנה־הּוא ֹיֵצא ִלְקָראֶתָך "ְוָרֲאָך 
 Is there not Aaron (ְוָׂשַמח ְּבִלּבֹו": ְוָהָיה הּוא ִיְהֶיה־ְּלָך ְלֶפה )שמות ד יד-טז
your brother, the Levite? I know that he will surely speak, and 
behold, he is coming forth toward you, and when he sees 
you, he will rejoice in his heart.... it will be that he will be your 
speaker...(4:14,16) This certifies that Aharon had only joy, and 
not envy, in viewing Moshe's appointment, and that he would 
serve unreservedly as Moshe's spokesman -- but solely for 
kvod shomayim/honour of Hashem. A spiritual giant like Aharon 
would surely be equal to Moshe, and the words ֵהם ַהְמַדְּבִרים ֶאל־
 .indicate their equality when speaking to Paroh ַּפְרֹעה ֶמֶלְך־ִמְצַרִים
Rashi explains crucially that the posuk which immediately 
follows, ַוְיִהי ְּביֹום ִּדֶּבר ה' ֶאל־ֹמֶׁשה ְּבֶאֶרץ ִמְצָרִים it came to pass on the 
day that the Lord spoke to Moses in  the land of Egypt appears 
because ַוְיִהי,, the fact that they were equivalent, only held true 
on the day that Hashem spoke to Moshe in Mitzrayim, but when 
Hashem initially sent Moshe, he was greater than Aharon. [ShZS]
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The frogs deserved a special terminology
 ַוִּיְצַעק ֹמֶׁשה ֶאל ה' ַעל־ְּדַבר ַהְצַפְרְּדִעים ֲאֶׁשר־ָׂשם ְלַפְרֹעה: )ח ח(

Moshe cried out to Hashem about the matter [lit. "word"] of the frogs 
that He had brought upon Pharaoh. (8:8)

Why is Moshe's appeal about the Frogs presented as a "word" 
about frogs? The Midrash points out that the frogs performed a 
public Sanctification of Hashem's Name, although, as reptiles, they 
were not commanded to do so. How? By jumping out of their 
watery domain straight into the hot (oven-heated) kneading 
bowls of the Egyptians. (The Gemara (Pesachim 
53b) explains how this led to kal vachomer 
reasoning on the part of Chanania, Mishael 
and Azarya to submit to fiery martyrdom 
--  and then miraculous rescue -- in Daniel 
3.) It was not a simple matter for Moshe to 
request the cessation of a public kiddush 
Hashem! But when he was compelled by 
Paroh's direction of , ה אל   Entreat" 'העתירו 
Hashem [for me]", Moshe chose the type 
of prayer termed TZA'AKA. (Lashon Hakodesh 
has fully ten specific terms for the general concept of 
"prayer", which defy precise translation:.שוועה. צעקה. נאקה. רנה. פגיעה 
ותחנונים ופילול.  ניפול.  קריאה.   TZA'AKAH flows from a broken )ביצור. 
heart, and it was a quiet supplication for the froggy Kiddush 
Hashem to continue. But in light of the fact that the frogs sang 
"shira" inside the repulsive body of Paroh, Moshe did pray, but only 
silently. The "word" ("DVAR") of the frogs was of the words of song 
that they sang ֲאֶׁשר־ָׂשם ְלַפְרֹעה i.e. inside Paroh's own body.
)צמח דוד דינוב)

                         
A bochur named Mordechai Schwartz was learning 

in the Yeshiva in Verbau, Belarus, where he was fast 
friends with another bochur who experienced a spiritual 
decline. The hanhala had no choice but to expel him, in 
the interests of the other students. Thirty years later, Reb 
Mordechai had long forgotten about his erstwhile, but 
wayward friend and had become a well-regarded Rosh 
Mesivta in Sziget. He would often go for a solitary stroll 
when he was analyzing a difficult Talmudic sugya. One 
day, an aristocratic man, dressed in the richest gentile 
garb, accosted him, in Yiddish, with a full-throated sholom 
aleichem, Reb Mordkhe! Mordechai was taken aback at the 
"heimishe" salutation coming from a gentile magnate. 
"Don't tell me you don't recognize me! You and I used to 
learn together in Verbau. Remember?" There was an em-
barrassed nod from the Rosh Mesivta. "Oh, yes. You may 
have thought that I was a real sheygetz then when I left 
the Yiddishe derech, but let me tell you, compared to then, 
I'm now almost a goy!" He pridefully described how he 
had "self-shadchaned" and married a Jewish girl inclined 
like him and moved to Budapest, where he became one of 
the wealthiest businessmen. "In fact, I have investments 
coming due soon which will double my portfolio's value," 
he gloated. 

To R' Mordechai's question about his current activi-
ties, he replied, "Thanks to all of my new wealth, I just 

moved to Sziget, a place I've never been before, and am 
looking for a way to have some fun and good times. Any 
suggestions?" Thought Mordechai to himself: "This guy is 
unstable. Just because he made a killing in the markets, 
he gets itchy and starts casting about for fun destina-
tions?"  "Sure I have an idea for you. Go visit Premish-
lan. There's a tzaddik there whom they call Reb Meir'l. 
He's always doing unconventional and even a bit wacky 
things that make people laugh. Go have a chat with him  

 
and your sides will split from laughter!" Reb Mordechai 
detected that his words were hitting their mark and 
decided to be more specific in his suggestions. "I'm telling 
you, old friend, that it is like a theater of comedies at 
Reb Meir'l's and you owe it to yourself to check it out. 
If you wish, I can accompany you and show you around 
and they'll receive you with open arms." "Sounds great! 
Let's go together. You'll show me the ropes and help me 

find a place to lodge, after which you can return to 
your Yeshiva.  I'll pay for all our expenses." 

 Reb Mordechai was delighted at the 
prospect that an encounter with Reb 
Meir of Primishlan could turn his 
old friend from darkness to light.  
The two men traveled to Premish-
lan in a regally-appointed carriage. 

Mordechai pointed out the town's high-
lights. He also touched base with the Reb 

Meir's gabbai to make sure that the old friend 
would have unimpeded access to the Rebbe when it 

suited him. The Rosh Mesivta returned home full of hope 
that he would have merited to help bring his friend back 
to the Jewish way of life. Just a few weeks later, who 
should knock on his door but his old comrade, who strode 
across his threshold -- after kissing the mezuzah rever-
ently. "So, old chum, brief me on how Premishlan treated 
you." "Here's what happened. My intention was first to 
get to know the Rebbe personally a bit, and then knock 
around town and get a few good laughs from the Rebbe's 
antics. But the picture changed before I even went into 
the Rebbe's chambers." "Tell me more, comrade. Don't 
omit any details." "You won't believe this, because I can 
hardly believe it myself, much less explain it. As soon 
as I entered the Rebbe's waiting room, I was seized by a 
fearful trembling. The gabbai told me to hold fast for a few 
minutes but then I heard a voice emanating from inside, 
saying words which pierced my heart:
ִתָגעּו ַאל  סּורּו  סּורּו  ָלמֹו  ָקְראּו  ָטֵמא   Depart, unclean!" they called" סּורּו 
out to them, "Depart, depart, do not touch!" [Eichah 4:15] These 
words were repeated time and time again, each one 
reaching deeper into my heart than I ever would have 
thought possible. I began to weep uncontrollably. Next, 
I heard a sweet, other-worldly voice, this time the 
Rebbe himself repeating soothing words of comfort:  
ְוָיבֹא גֹוי ַצִדיק  ,Open the gates, so that a righteous nation ִפְתחּו ְשָעִרים 
... may enter. [Yeshaya 26:2] Suddenly, the gabbai told me 
that the Rebbe was summoning me into his chambers! 
 The Rebbe welcomed me with a warm, heartfelt sholom 
aleichem and spoke as if he had known me intimately. 'You 
learned Torah when you were a bochur and know firmly 
that the Gates of Repentance are always wide open. Go 
back home lechaim u'lesholom and start living like a 
faithful, ehrlicher Yid!' I felt the inner holiness that every 
Yid possesses surging to the fore and promised the Rebbe 
that I fully accepted his words of guidance. On my way out, 
the Rebbe whispered in my ear: 'You see, my son, that you can 
really find the best theater and amusements here in Premishlan.' 
I saw firsthand the tzaddik's Ruach HaKodesh, and here 
I am now back where I belong. Mordkhe-leben: help me 
kasher my kitchen and start learning with me again. Now 
which page in Bava Metzia were we studying when we last 
opened our Gemaras together?" 
(אור המאיר סיפורי ר' מאיר מפרימישלאן תרפ''ו)
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Reb Meir'l knows his "customers" 
through Ruach HaKodesh -- 
and brings one to teshuva


