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מחר חודש

Candle Lighting                                           418 PM
Mincha                                                        428 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                           1:45 & 4:10 PM
Maariv                                                         520 PM
Shabos Ends                                                526 PM

Please refer to  
YIMidwood.ORG 
for all other zmanim

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION

An Astonishing Midrash  “The G-d 
of Avraham, the G-d of Yitzchak, and 
the G-d of Yaakov” – this is the 
meaning of the verse (Tehilim 124:1), 
“If not that Hashem was with us, we 
would say, ‘Yisrael’.”  Of the third 
Patriarch’s two names, Yaakov and 
Yisrael, the latter refers to his 
greatest spiritual accomplishments. 
Why, then, did the authors of 
Shemoneh Esrei use the name 
“Yaakov” in the above phrase? The 
phrase, “The G-d of Avraham, the 
G-d of Yitzchak, and the G-d of 
Yaakov” has 26 letters, which is the 
gematria of Hashem’s Name. If not 
for the significance of the number 26 
– causing “Hashem” to be ” with us” – 
the name Yisrael (which is longer) 
could have been used. (Mipi 
Hashmia)

ויאמר יעקב מכרה כיום את-בכרתך לי
Yaakov said, 'Sell, as the day, your 
birthright to me. (25:31) We read in 
this week’s parashah how Yaakov 
wrested the rights of the 
bechorah/birthright from Esav. The 
midrash says that Yaakov used his 
Torah knowledge to accomplish this. 
How so? R’ Avraham 
Abuchatzeirah z”l (20th century) 
explains as follows: Another midrash 
says, “Why did Yaakov risk his life for 
the birthright? He saw that the 
sacrificial service in the then- future 
mishkan would initially be performed 
by the firstborn and later would be 
transferred to the kohanim.” Yaakov 
learned from this that a firstborn can 
lose his rights, something which is 
not intuitively apparent. Why did the 
firstborn of the Exodus generation 
lose their rights? Because of the sins 
associated with the golden calf, i.e., 
idolatry and murder. (Bnei Yisrael 
killed Chur,  who had rebuked them.) 
Chazal say that on the day that Esav 
sold the birthright to Yaakov, Esav 
committed those very same sins – he 
denied the existence of G-d and he 
murdered Nimrod. If so, Esav, like 
the firstborn of the future, had 
forfeited his rights. This is what the 
above midrash means: Yaakov used 
his Torah knowledge to recognize 
that the prerogatives of the birthright 
were transferrable if the firstborn 
sinned. (Toldot Avraham) 
==============================

The unknown
"הנה נא זקנתי לא ידעתי יום מותי" תניא, 

שבעה דברים מכוסים מבני אדם, ואלו הן: יום 
המיתה, ויום הנחמה, ועומק הדין, ואין אדם 

יודע במה משתכר, ואין אדם יודע מה בלבו של 
חברו, ואין אדם יודע מה בעיבורה של אשה, 

ומלכות הרשעה אימתי היא נופלת...
[בראשית רבה ס"ה, ז']

===========================
Yaakov said, 'Sell, as the day, your 
birthright to me. (25:31) What did 
Yaakov mean by the words, "as the 
day"? R' Chaim Halberstam z"l 
(19th century; the "Sanzer Rav") 
explains as follows: Kabbalists teach 
that even in evil there is good, and 
that before the final tikkun/ 
rectification, this good must be found 
and brought to light. Yaakov and 
Esav epitomized good and evil, 
respectively; ideally, Esav would have 
subjugated himself to Yaakov and 
allowed the final rectification to take 
place. However, Esav did not do so. 
Yaakov's only other choice was to 
"buy" the good forces that lay 

=========================================== 
לכבוד האי גברא וב"ב הרוצים בעילום שמם

על הסיוע שמושיטים לי בעין יפה 
להמשיך את הגליון עוד הפעם בשנה זו

שיהיה לזכותם ולזכות כל משפחתם
הקב"ה יברך אותם בכל מילי דמיטב

מיט יידישע נחת  בעושר ואושר ואריכת ימים   
בבריאות בזה ובבא עבגצב"ב 

============================== 
concealed within Esav (symbolized 
by the birthright). Yaakov said, "Just 
as the day is made up of light and 
darkness, so must I possess the 
good which comes from light and the 
good which comes from darkness." 
(Divrei Chaim)

ורבקה שמעת בדבר יצחק אל עשו בנו וילך 
עשו לצוד ציד להביא

“Rivka was listening as Yitzchak 
spoke to Esav his son; and Esav 
went to the field to hunt game to 
bring.” (27:5) R’ Moshe ibn Chaviv 
z”l (Chief Rabbi of Yerushalayim; 
died 1696) asks: If Yitzchak intended 
to bless Esav, what good could it do 
Yaakov to have received the 
blessings surreptitiously? Also, why 
isn’t our verse in the reverse order– 
“Esav went to the field to hunt game 
to bring; and Rivka was listening as 
Yitzchak spoke to Esav his son”–thus 
completing one thread of the story 
(Yitzchak talking to Esav) before 
beginning the second thread (Rivka 
“conspiring” with Yaakov)? He 
explains: Yitzchak told Esav (verse 
3), “Now sharpen, if you please, your 
gear – your sword and your bow – 
and go out to the field and hunt game 
for me.” The word for “your sword” is 
“telyecha,” which also means “your 
hanging thing.” According to the 
midrash, Yitzchak was speaking to 
G-d as well as to Esav: “G-d, it all 
depends (`hangs’) on You. He whom 
You wish to bless shall be blessed.” 
On the phrase, “Esav went to the 
field to hunt game to bring,” the 
midrash comments that “to bring” 
seems to be superfluous. These 
words teach that Esav’s plan was 
that if he were unsuccessful in 
trapping a kosher animal, he would 
bring a non-kosher, or even a stolen, 
animal. “Now Rivka was listening as 
Yitzchak spoke to Esav his son.” 
Rivka understood that it was 
Yitzchak’s intention to give the 
berachah only to the son that was 
worthy. “And [Rivka saw that] Esav 
went to the field to hunt game to 
bring.” She realized Esav’s intentions 
and thus knew that he was not worthy 
of the berachah. Therefore she 
understood that Yaakov would 



succeed in receiving the berachah. 
(Derashot Maharam Chaviv)

ורבקה אמרה אל-יעקב בנה לאמר הנה 
שמעתי את-אביך מדבר אל-עשו אחיך לאמר

Behold, I heard your father speak 
to Esau your brother (27:6) 
Although Isaac had carried on his 
conversation with Esau in a whisper, 
Rivka had heard it as loudly as if he 
were speaking in a normal tone. She 
thus interpreted it as a sign from 
Above to intervene. (The Rebbe of 
Dinov) 

ויאמר יעקב אל-רבקה אמו הן עשו אחי איש 
שער ואנכי איש חלק

Yaakov replied to Rivka, his 
mother, "But my brother Esav is a 
hairy man and I am a 
smooth-skinned man." (27:11) R' 
Yechezkel Levenstein z"l 
(Mashgiach of the Mir Yeshiva in 
Shanghai and the Ponovezh Yeshiva 
in Bnei Brak; died 1974) writes: The 
Torah's account of how Yaakov 
received the blessings which 
Yitzchak had planned to give to Esav 
demonstrates the delicate balance 
between our obligation to have 
emunah / to place our trust in G-d, 
and our obligation to act on our own 
behalf. Rivka knew through prophecy 
that Yaakov was to receive the 
blessings, and that Yaakov's attempt 
to deceive Yitzchak would not result 
in his being cursed (notwithstanding 
Yaakov's fears). Furthermore, it is 
evident that a great miracle was 
occurring at this time: Yaakov and 
Esav were 63 years old at the time of 
this episode, yet Yitzchak was still 
unable to tell them apart! (Even his 
blindness should not have had such 
an effect after living together with 
Yaakov and Esav for more than six 
decades.) The only possible 
explanation is that Hashem "blinded" 
Yitzchak's other senses, as well, 
because He wanted Yaakov to 
receive the blessings. Even though 
Yitzchak tried to identify the person 
who stood before him claiming to be 
Esav, and even though Yitzchak 
recognized Yaakov's voice, Hashem 
ensured that Yitzchak would 
nevertheless be fooled. And yet, 
Yaakov was constantly afraid of 
being recognized. Despite the 
prophecy that had been revealed to 
his mother, Yaakov took the 
precaution of dressing in Esav's 
clothes and covering his arms with 
hairy goats' skins. Why? Because 
even though everything is in 

Hashem's hands, a person is 
obligated to strive on his own behalf. 
Why? There are two reasons: firstly, 
a person thus becomes a "partner" 
with Hashem in the running of the 
world. Also, this is Hashem's way of 
increasing the reward of those who 
do achieve a high level of emunah. 
As long as man appears to succeed 
based on his own efforts, emunah is 
more difficult to achieve, and 
therefore deserves greater reward. R' 
Levenstein adds: When a great 
tzaddik or talmid chacham dies, 
everybody feels the loss; it seems as 
if a certain amount of Torah and 
spirituality are lost forever. However, 
this is not true. This feeling is only a 
test devised by Hashem, designed to 
see who will make the added effort 
required to grow spiritually now that 
an obvious source of support is gone. 
So, too, Hashem hides the aid that 
He gives us, making it appear as if 
we are alone, waiting to see who will 
find Him. (Ohr Yechezkel, Ma'amar 
Asi'at HaSibot V'HaEmunah 
BeHashgacha) 
 =========================

Voice activation
"הקול קול יעקב והידים ידי עשו"  - אין יעקב 
שולט אלא בקולו, ואין עשו שולט אלא בידיו. 
אמר ר' ברכיה: בשעה שיעקב מרכין [משפיל] 
בקולו ומתלונן, ידי עשו שולטות בו, שנאמר: 

"וילונו כל עדת בני ישראל על משה", ואחר כך 
כתוב "ויבוא עמלק וילחם עם ישראל", ובשעה 
שהוא מצפצף בקולו אין ידי עשו שולטות בו. 

דבר אחר: נתכנסו כל אומות העולם אצל בלעם 
הרשע ואמרו לו: תאמר אימתי אנו יכולים 
להזדוג לאומה זו? אמר להם: לכו וחזרו על 

בתי כנסיות ובתי מדרשות שלהם, ואם 
מצאתם שם תינוקות מצפצפים בקולם - אין 

אתם יכולים להזדוג להם, שכך הבטיחם 
אביהם שאמר להם: "הקול קול יעקב" - בזמן 

שקולו של יעקב מצוי בבתי כנסיות, אין 
הידים של עשו שולטות בהם, ואם לאו - 

"הידים ידי עשו", אתם יכולים להם.
[בראשית רבה ס"ה, ט"ז].

==========================
ויגש יעקב אל-יצחק אביו וימשהו ויאמר הקל 

קול יעקב והידים ידי עשו
“The voice is Yaakov’s voice, and 
the hands are Esav’s hands.” 
(27:22) The midrash Eichah Rabbah 
relates that Bil’am advised the gentile 
nations: If the voices of [Jewish] 
children can be heard, you cannot 
defeat them. If they cannot be heard, 
then you can defeat them. This is 
because their father already 
promised them, “The voice is 
Yaakov’s voice, and the hands are 
Esav’s hands” – so long as Yaakov’s 
voice is heard in the shuls and batei 
midrash, the hands will not be Esav’s 
hands. Commentaries ask: The last 

phrase in the midrash seems to be 
contrary to the straightforward 
reading of the pasuk! R’ Shlomo 
Kluger z”l (1784-1869; rabbi of 
Brody, Galicia) explains: The verse is 
teaching that Esav was given the 
power of the sword (“The hands are 
Esav’s hands”), while Yaakov was 
given the blessing of the voice (“The 
voice is Yaakov’s voice”). In contrast, 
the midrash is teaching that, so long 
as Yaakov guards his blessing, using 
his voice to learn Torah and pray, 
then *Yaakov’s hands* will not be like 
the hands of Esav, i.e., Yaakov will 
not have to resort to Esav’s tool, 
which is the sword. On the other 
hand, if Yaakov abandons his own 
gift--the voice, then he will have to 
resort to Esav’s gift--the sword. “If the 
voice is not the voice of Yaakov, then 
the hands, i.e., Yaakov’s hands, are 
the hands of Esav.” (Dimat 
Ha’ashukim)

ולא הכירו כי-היו ידיו כידי עשו אחיו שערת 
ויברכהו

"But he did not recognize him 
because his hands were hairy like 
those of Esav; so he blessed him." 
(27:23) How does the second half of 
the verse ("so he blessed him") follow 
from the first half of the verse? Also, 
what blessing did Yitzchak give 
Yaakov at this point? - the actual 
blessing is not given until several 
verses later! Finally, what good could 
it do Yaakov to take the blessings if 
Yitzchak had Esav in mind when he 
spoke them? Rabbenu Yonah z"l 
(13th century) explains that when 
Yitzchak said (in the previous verse), 
"The voice is the voice of Yaakov, 
and the hands are the hands of 
Esav," he was indicating that he did 
not know which of his sons stood 
before him. He understood that 
whichever son G-d wished the 
blessing to go to would be blessed. 
"So he blessed him" means, "He 
accepted G-d's will that whomever 
received the blessings would be 
blessed." Thus, all three questions 
are answered. (Derashot U'Perushei 
Rabbenu Yonah Al Hatorah) 

ויאמר הגשה לי ואכלה מציד בני למען תברכך 
נפשי ויגש-לו ויאכל ויבא לו יין וישת

The lads grew up and Esav 
became a man who knows 
hunting, a man of the field; but 
Yaakov was a wholesome man, 
residing in tents (27:25) R' Moshe 
Hager (the Vizhnitzer Rebbe in Bnei 
Brak) commented: This verse is 



teaching each of us, descendants of 
Yaakov, that we are expected to 
apply the same level of effort to our 
"residing in tents" (i.e., Torah study) 
that an Esav applies to his worldly 
activities. (Quoted in Otzrotaihem 
Shel Tzaddikim)

 ויגש וישק-לו וירח את-ריח בגדיו ויברכהו 
ויאמר ראה ריח בני כריח שדה אשר ברכו ה'

“So he [Yitzchak] drew close and 
kissed him [Yaakov]; he smelled 
the fragrance of begadav / his 
garments and blessed him . . .” 
(27:27) The Midrash Rabbah states: 
“Don’t read, ‘begadav’ / ‘his 
garments,’ but rather ‘bogdav’ / ‘his 
traitors’.” R’ Avraham Yitzchak 
Hakohen Kook z”l (1865-1935; first 
Ashkenazic Chief Rabbi of Eretz 
Yisrael) explains: The emunah / faith 
in G-d which is in the Jewish heart 
cannot be quantified and has no 
comparison. Even a Jewish 
non-believer is a greater believer 
than all of the gentile nations [as 
demonstrated by the fact that Jewish 
non-believers are so often motivated 
by perceived injustice--a reflection of 
their anticipation of a better world (R’ 
Yuval Freund shlita)]. Even among 
those who express words of mockery 
and heresy, deep in their neshamah 
there is a light of G-d, of thirsting for 
the Living G-d of Israel, even to the 
point of giving their lives for Him. The 
emunah which is demonstrated by 
this martyrdom was always present, 
but it was concealed by the impurity 
that comes from living among the 
gentile nations. (Midot Ha’Ra’ayah: 
Emunah 10 [Rosh Yehudi)

ויתן-לך האלקים מטל השמים ומשמני הארץ 
ורב דגן ותירש יעבדוך עמים וישתחו לך 

לאמים הוה גביר לאחיך וישתחוו לך בני אמך 
ארריך ארור ומברכיך ברוך

“And, may Elokim give you of the 
dew of the heavens and of the 
fatness of the earth, and abundant 
grain and wine.” (27:28) R’ 
Avraham ben Natan Ha’Yarchi z”l 
(12th century; Provence) writes: It is 
a universal custom to recite this 
verse (“Ve’yeetain lecha”) and other 
verses containing blessings on 
motzai Shabbat so that the coming 
week will be blessed. (Sefer 
Ha’manhig: Hilchot Shabbat No.75) 
R’ Shneur Zalman of Liadi z”l 
(1745-1812; first Lubavitcher Rebbe, 
known as the Ba’al Ha’tanya) writes 
that the reason for lengthening the 
prayers on motzai Shabbat is that 
sinners in Gehinnom are given a 

reprieve for Shabbat, and by delaying 
the end of our prayers, we lengthen 
their reprieve. (Shulchan Aruch 
Ha’Rav: O.C. 495:1) R’ Yitzchak 
Menachem Weinberg (the Tolna 
Rebbe in Yerushalayim) asks: 
Ordinarily, one must be happy in 
order to bless someone effectively. 
That’s why kohanim don’t recite 
Birkat Kohanim / the Priestly Blessing 
daily in the Diaspora, unlike in Eretz 
Yisrael. In the Diaspora, kohanim are 
not happy enough to bless the 
congregation, except on yom tov. 
According to some authorities, a 
kohen who is single may not recite 
Birkat Kohanim because a person 
who is not married lacks complete 
happiness. (Others disagree; see 
Shulchan Aruch: O.C. 128:44.) If that 
is the case, what do we gain by 
reciting verses containing blessings 
on motzai Shabbat? That is a sad 
time when the pleasures of Shabbat 
are finished, the “neshamah yetairah” 
/ “extra” soul that we have on 
Shabbat leaves us, and the wicked 
are sent back to Gehinnom! He 
explains: Even according to the 
opinion that a kohen who is not 
married should not recite Birkat 
Kohanim, he may do so together with 
other people because their joy will 
rub off on him. Similarly, though we 
have reasons to be sad on Motzai 
Shabbat, we have the ability to be 
happy because Motzai Shabbat is 
associated by our Sages with King 
David--indeed, melaveh malkah is 
known as the “King David’s 
meal”--and he was an eternally 
optimistic and happy person. The 
verse (Shmuel I 16:12) describes 
King David as having “beautiful 
eyes,” a sign of joy, as we read in 
Mishlei (15:30), “The eyes’ light will 
gladden the heart.” Notwithstanding 
his many enemies and difficult life 
experiences, King David never lost 
his faith and optimism. By letting King 
David’s optimism rub off on us, we, 
too, can be happy on motzai Shabbat 
(Chamin B’ motzai Shabbat)

 In this week’s parashah, Yitzchak 
gives Yaakov the blessing that 
begins (27:28), “Ve’yi’tain lecha” / 
“May G-d give you of the dew of 
the heavens and of the fatness of 
the earth, and abundant grain and 
wine.” Many communities and 
individuals have the custom to recite 
this blessing and other verses 
containing blessings on Motza’ei 
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Sam & Helen Fuchs 
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Shabbat. Below is some of what has 
been written regarding this custom 
[quoted from Zemirot Matok Mi’dvash 
p. 231 and Azamer B’shevachin: 
Zemirot L’Shabbat Kodesh p.243]: It 
is customary to recite verses with 
blessings on Motza’ei Shabbat so 
that one’s handiwork will be blessed. 
(Tur ch.295) The Arizal used to 
recite these verses when he would 
recite havdalah over wine in order to 
draw goodwill and blessing to the 
beginning of the workweek. (Sha’ar 
Ha’kavanot) The Zohar (cited below) 
seems to imply that these verses 
should be recited in shul. Perhaps, 
the Arizal also said these verses in 
shul when he davened among 
Ashkenazim, while he said them at 
home when he had davened among 
Sephardim, since it is not their 
custom to recite these verses in shul. 
(Siddur R’ Shabtai) If one delays [in 
reciting havdalah] until after reciting 
Kedusha D’sidra [i.e., “Atah 



Kadosh”], all of the wicked people in 
Gehinnom affirm that he should 
receive all of the blessings that were 
recited by the congregation, i.e., 
“Ve’yi’tain lecha,” because he has 
delayed havdalah [which delays the 
return of the wicked to Gehinnom, 
from which they had a reprieve 
during Shabbat.] (Hakdamat 
Ha’Zohar with the commentary Matok 
Mi’dvash) The Sages established the 
recitation of verses from the Torah, 
the Nevi’im / Prophets, and the 
Ketuvim / Writings so that a person 
will begin his week by fulfilling his 
obligation to occupy himself with 
each of these parts of the Torah. 
Some also add beraitot / teachings of 
the Sages, all for the purpose of 
ensuring that people fulfill their 
obligation to occupy themselves with 
Torah. (Siddur Rabbeinu Shlomo ben 
R’ Shimshon Mi’Germaiza)

ויחרד יצחק חרדה גדלה עד מאד ויאמר מי 
אפוא הוא הצד ציד ויבא לי ואכל מכל בטרם 

תבוא ואברכהו גם ברוך יהיה
“Yitzchak trembled in very great 
perplexity, and said, ‘Who – where 
– is the one who hunted game, 
brought it to me, and I partook of 
everything when you had not yet 
come, and I blessed him? Indeed, 
he shall remain blessed!’” (27:33) 
Rashi comments on the words “I 
partook of all” – “Everything that I 
could have hoped to taste, I tasted. 
R’ Hersh Mendlowitz  (formerly of 
Silver Spring, Maryland; now of 
Yerushalayim) asks: The verse and 
Rashi’s commentary make Yitzchak 
sound like a glutton, G-d forbid! 
Moreover, is the mere fact that 
Yitzchak enjoyed the food a reason to 
re-affirm the blessing that Yaakov 
allegedly stole? R’ Mendlowitz 
explains: The Gemara (Bava Batra 
16b) teaches that three people – 
Avraham, Yitzchak and Yaakov – 
tasted Olam Ha’ba in their lifetimes. 
Of Avraham we read (Bereishit 24:1), 
“Hashem had blessed Avraham with 
everything.” Of Yitzchak we read 
(here), “I partook of everything.” Of 
Yaakov we read (33:11), “I have 
everything.” Thus, when Yitzchak 
said, “I partook of everything,” which 
Rashi explains to mean that Yitzchak 
tasted everything that he could ever 
have hoped to taste, he was not 
referring to how delicious the food 
was. Rather, when Yitzchak tasted 
the food that Yaakov served him, he 
tasted Olam Ha’ba. This signaled to 

Yitzchak that Yaakov had acted 
properly in deceiving him and, 
therefore, Yitzchak affirmed the 
blessing that he had unknowingly 
given Yaakov. (Ha’notein Imrei 
Shefer)

Acharonim:
The transition between the period of 
the "Rishonim" and "Acharonim" is 
marked by several events.  While the 
Torah centers of the Rishonim were 
to be found in Spain, France, and 
Germany, those of the Acharonim 
were located in Poland, Italy, Greece, 
and Israel.  (Egypt was a major Torah 
center in both periods.)  The 
geographical shifts were due 
primarily to persecution and 
antisemitism, the most notable 
manifestation of these being the 
Spanish Inquisition. As old Torah 
centers closed, and new ones 
opened, the written word became 
more important in transmitting the 
traditions of one generation to the 
text.  This process was aided by the 
invention of the printing press in the 
mid-15th century.  Soncino, and other 
Italian cities which had printing 
houses, quickly became clearing 
houses for hundreds of Torah works, 
as well as meeting places for sages 
who came from far and wide to print 
their works. The era of the 
Acharonim was one in which there 
was extensive discussion about how 
to learn.  This was due not only to the 
migrations of hundreds of thousands 
of Jews - all of whom brought their 
traditions with them - but also to the 
printing of new books such as the 
Shulchan Aruch, R' Yosef Caro's 
(1488-1575) Halachic code which is 
still the authoritative source of 
practical Halachic  guidance today.  
The publication of this work reignited 
the debate which had followed the 
writing of Rambam's Mishneh Torah 
four centuries earlier:  Should 
Halacha be studied from codes or 
from  the Talmud?  One of the major 
problems for the Yeshivot of Eastern 
Europe was  the matter of "Pilpul".  
Although this word refers generally to 
any  in-depth Talmud study (e.g. the 
commentaries of Tosfot), it has 
especially come to describe the 
program of a certain Yeshiva in 
Lublin, Poland.  There, R' Yaakov 
Pollack (died 1530) and his student, 
R' Shalom Shachna (died 1558), 
developed the "Pilpul" method to new 
extremes.  The arguments of R' 

Shalom's contemporaries for and 
against this study method will be 
presented in a future issue IYH. 
Countering the Pilpul school, the 16th 
and 17th centuries also saw a 
"Back-to-the-basics" movement.  Its 
leaders, sages such as Maharal of 
Prague (before 1526-1609) and the 
Shelah HaKodesh (1560-1630), 
decried the social pressures which 
pushed young boys to learn Gemara 
with Tosfot, even before they had 
mastered Tanach (Bible).  Due 
largely to the influence of Maharal 
and R' Yosef Caro, the study of 
Mishnah also saw a renaissance.  
This development eventually came to 
be closely associated with the 
teaching of Kabbalah, which, for 
many centuries, had been largely 
neglected.  These developments will 
also be discussed in the future IYH 
(Hamaayan)
===========================

יהי רצון מלפניך ה' אלקי ואלקי אבותי 
שתשלח מהרה רפואה שלמה מן השמים 

רפואת הנפש ורפואת הגוף  לחולים 
אליהו זאב בן בריינדל

הרב משה יהודה בן שרה
אברהם פנחס בן שרה עטל

ישראל יוסף בן יוכבד
דוד בן טובשין

חיים משה בן שרה
אלטע שרה גיטל בת חי

בתי' בת שרה
בריינדל בת פעשא לאה

תמר אהובה בת גוטקע רייזל
משה שלמה בן גאלדע רעכל

חנינה בן גאלדע רעכל
בתוך שאר חולי ישראל. אמן
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