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Rabbi Reisman – Parshas Naso 5776 

1. I would like to share a few thoughts with you. The first is from the first Posuk after Chamishi. The 

Posuk says in 7:1 ( ַהִמְשָכן-אֶׁת ְלָהִקים מֹשֶׁה ַכּלֹות ְביֹום ַויְִהי ). That wonderful glorious day finally came. After all 

of Klal Yisrael’s preparation, it came the day of ( ה ַכּלֹות ַהִמְשָכן-אֶׁת ְלָהִקים מֹשֶׁ ). Moshe completed his setting 

up of the Mishkan ( אֹתֹו ַויְַקדֵּש אֹתֹו ַויְִמַשח ) and he gave it the proper Kedusha ( ת, כֵָּליו-ָכל-ְואֶׁת חַ -ְואֶׁ -ָכל-ְואֶׁת, ַהִמזְבֵּ

ם; כֵָּליו ש, ַויְִמָשחֵּ אָֹתם ַויְַקדֵּ ). Rashi says on ( ה ַכּלֹות ְביֹום ַויְִהי כתיב כלת), (מֹשֶׁ ). The Kesiv is without a Vav which is 

hard to understand because our Sifrei Torah have a Vav but at any rate, Rashi says (  הקמת יום, כתיב כלת

לחופה הנכנס ככלה ישראל היו המשכן ). The day the Mishkan was stood up was like the day a Kallah goes into a 

Chuppah. Rashi doesn’t explain what the Dimyon is that the day of setting up the Mishkan is like the day 

of a Kallah going into a Chupah.  

I saw a reason that is given regarding our Minhag that at a Chuppah we spread out a piece of cloth over 

the Chosson and Kallah. It doesn’t have to be a piece of cloth, it could be a piece of wood, or plexiglass 

as well. Our Minhag is to spread out a piece of cloth similar to the Mishkan. The Mishkan had Yerios, 

cloth for the roof of the Mishkan, so too a Kallah under the Chupah is like a Mishkan, Gevaldig.   

What is the Dimyon of a Kallah to the Mishkan? There is a beautiful letter from Rav Shach quoted in the 

Shalal Rav on this week’s Parsha. I would like to share it with you. (Write it down), it is a great Vort for 

Sheva Berachos or an Aufruf.  

Rav Shach asks what is the Dimyon of a Kallah to Moshe Rabbeinu setting up the Mishkan? The word 

Kallah is spelled Chaf, Lamed, Hei which is from the Lashon of ( ץ ַהָשַמיִם ַויְֻכּלּו ְוָהָארֶׁ ). It really means an 

ending. ( ה ַכּלֹות ְביֹום ַויְִהי ַהִמְשָכן-אֶׁת ְלָהִקים מֹשֶׁ ). It was a day that Moshe finished setting up the Mishkan. 

Kallah is a language of finished. What does that mean, finished. She is finished, she is starting?  

The answer is that in life every finish is a preparation for a new beginning. When a person completes one 

Tekufah in life it is a preparation for a new beginning. It starts when you learn Chumash. Little boys have 

a Chumash Seudah and they get Chumashim very proudly. But Chas V’shalom that that is where they 

should stay. They move on. They complete their learning in how to learn Chumash and then they move 

on to Mishnayos. Everything you complete is an ending, where every ending is to prepare you for a new 

beginning. Every ending is a Haschalah. That is an important lesson. It doesn’t come to an end. 

Rav Pam used to say at Sheva Berachos for his Talmidim, that the courtship does not end here. The 

courting of a man to a woman, to getting engaged, and being a Kallah, it doesn’t end. The whole 

courtship is for a new beginning, for a new Haschalah on a higher level. That is the Avodah of a Yid. That 

is the Dimyon to the Mishkan. Klal Yisrael was heavily involved in preparing the Mishkan, and bringing 

the Mishkan. They were very enthusiastic. It came to an end. But the end is a beginning. You all 

understand that if you build a Mishkan it means you put up the Mishkan, now is the time to make use of it 
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for Aliyah. So too, a Chosson and Kallah when they come to the Chuppah, it is an end but every end is a 

new Haschalah.  

Rav Schwab in Parshas V’zos Hab’racha (page # 456 on Posuk 34:12) has an identical idea regarding a 

Siyum when someone finishes a Masechta. Many people are reluctant to make a Siyum and they say I 

know Seder Nashim that I should make a Siyum as if I was Koneh it? I wasn’t Koneh it.  

Rav Schwab there explains the idea of a Siyum with Hadran Aloch. The idea of a Siyum is to be able to 

start again. Before you learn Yevamos the first time you have no idea what it might be about. What is a 

Tzarah, what is a Yibum, what is a Chalitzah. When you finish it, it is a preparation for a new Haschalah. 

Every ending is a preparation for a new beginning.  

Rav Schwab brings a Raya to this. The idea of making a meal for a Siyum is learned from the Mishtah of 

Shlomo Hamelech. When did Shlomo Hamelech make a Mishtah? After he had a dream in which HKB”H 

promised him Chochmoh (wisdom). Why is that a Siyum, that is not a Siyum. You got the wisdom, what 

ended? The Teretz is that everything is a preparation for something new. The Siyum is wisdom, but what 

are you going to do with it? It is a preparation for something new. Receiving Chochmoh was a 

preparation for something new.  

Rav Chaim Brisker used to say that a Lamdan is not someone who knows how to learn, just like a Gazlan 

is not someone who knows how to steal. A Gazlan is someone who steals. A Lamdan is someone who 

learns. You can learn how to learn, it’s a preparation, but it has got to be used moving forward. (  ְביֹום ַויְִהי

ה ַכּלֹות מֹשֶׁ ). Like a Kallah goes into a Chuppah. It is a preparation, it is a Hachana for a new Haschalah. 

What a beautiful thought.  

2. Let’s move on to a second thought. As you all know, at the end of the Parsha the 12 Nesiim each 

offered a whole package of Korbanos. The Torah makes a big deal out of it. The Torah uses so many 

Pesukim which is what make Parshas Naso the biggest Parsha, by explaining each gift, each Matana, each 

Korban that was brought. The essence of a Matana is learned from here.  

There are two types of Matanos. The first people to bring a gift so to speak were Kayin and Hevel. Hevel 

brought a Korban and Kayin brought a Korban. Hevel’s was accepted and Kayin’s was not. Hevel 

brought as is said in Beraishis 4:4 ( הֶׁן, צֹאנֹו ִמְבכֹרֹות חְֶׁלבֵּ ּומֵּ ). The fat, the best, the first is that which he 

brought. Kayin brought some fruits as it says in 4:3 ( ָהֲאָדמָה ִמְפִרי ַקיִן ַויָבֵּא ). Not the first fruits or the best 

fruits. Hevel brought the best, the first. Kayin just brought anything. What is the difference? Is it just the 

quality that was brought? No.  

There are two types of Mattanos, two types of gifts. There is a gift that is given because a person feels 

obligated to bring a gift. He brings it for himself, to satisfy himself. There are those who give a gift 

because they want to show their Ahavah, their thanks to the one that they are bringing it to. It is a totally 

different gift, a totally different Matana.  

Yaakov Avinu brought a Mincha to Eisav. The Mincha was not because he felt grateful to him, it was for 

his own needs. That is the Derech of somebody who brings an Avodah Zora just for his own purposes.  

Noach went out of the Teiva and he brought a Korban. There we find an expression as can be found in 

8:21 ( יחַ  הַנִיחֹחַ רֵּ ). Noach didn’t bring the Korban so that he should be saved, as he was already saved. He 
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was Malei Hoda’a to the Ribbono Shel Olam and he brought a gift. The Siman, the way to tell regarding a 

gift that is brought to you whether the gift is brought from an overflowing Ahavah or from a sense of 

obligation, is in the Mahus of what is brought as a gift. When a person feels obligated to bring a gift he 

brings what he has to do. Whatever he is obligated to do he does. He wants to find favor could be, so he 

brings nice things. Whatever is enough that is what he brings. Someone who is coming to you with 

overflowing desire to be part of something, to be thankful for something, such a person gives Malei 

V’gadish. He doesn’t say good enough, he brings more, ( הֶׁן, צֹאנֹו ִמְבכֹרֹות חְֶׁלבֵּ ּומֵּ ).The lesson of Kayin and 

Hevel.  

These Korbanos that were brought by the Nesiim is because they had a desperate need to want to be part 

of the Chanukas Hamishkan. They had failed in giving gifts when Moshe Rabbeinu asked. They said 

whatever is left they will bring. Here they gave Malei V’gadish. They didn’t bring based on what was 

needed, they brought more than what was needed. It was something they brought that was overflowing 

from them.  

The reason why we pour the Havdalah wine and overflow it after a Heilige Shabbos and we come to 

Havdalah and the Shulchan Aruch says pour the wine so that it should overflow. What is the purpose of it 

overflowing? When you give with Ahavah you give with an overflowing gift. You give more than you 

need, more than is necessary. Good enough is not enough. That is how you give.  

It’s the Hergish of a Chaburah that comes to a Mishmar and they feel thankful and they make another 

piece to the Mishmar after midnight from 12 to 12:30. They sit and they learn Ezra after the Mishmar. 

Where does it come from? It’s good enough to come for a Mishmar. It comes from an overflowing desire 

to have a Cheilek in Torah, to have a piece in Torah, to be a part of it. You think that the 12 – 12:30 Seder 

ends at exactly 12:30? It goes overtime, unlike many people who have a Seder and they always finish a 

minute or two early. It’s a difference. When you learn and stop its good enough. You have to have a 

Seder. When it is Malei V’gadish that is the gift of Hevel, ( בֶׁל-אֶׁל, יְדָוד ַויִַשע , ִמנְָחתֹו-ְואֶׁל ַקיִן-ְואֶׁל(. )ִמנְָחתֹו-ְואֶׁל הֶׁ

ָשָעה ֹלא ). The gift that comes with an Ahavah with a desire to give, that is a real gift. That is the gift of the 

Nesiim. Each one is mentioned. We know where it came from. It came from a failure to be part of it 

earlier and a desire to be part of it now. What they brought wasn’t needed, it was given because there was 

a desire to be a person who is giving. And so, a lesson for a Kallah and a lesson for a giver of Mattanos.  

3. Let me share with you a technical Halachik thought that the Bnei Torah will remember from your 

Yeshiva days. From the Posuk 5:7 ( ר, ְונַָתן לֹו ָאַשם ַלֲאשֶׁ ) we learn out the concept of Shibudai D’rav Nasson. 

If you remember, Shibudai D’rav Nasson means if Reuvain owes Shimon money and Shimon owes Levi 

money then Reuvain pays to Levi. So that, if you owe me money and someone owes you money, if you 

don’t have money to pay I go to the person who owes you money. 

Question, why do I need a Posuk for this, isn’t it simple? If you owe me money I can even take your shirt, 

your car, your couch, your house, so I can take the debt that is owed to you. The Pnei Yehoshua in 

Kiddushin 15 asks the Kasha, the Ketzos in Siman 86:1 asks the Kasha, why do we need a Posuk for 

Shibudai D’rav Nasson? The truth is that the Ran is Kesuvos 19 asks the same Kasha.  

In the Yeshivos we go with the Pnei Yehoshua’s Mehalech. The Pnei Yehoshua says that if not for 

Shibudai D’rav Nasson, if not for the Posuk, I would have said that A owes B money, B owes C money 

so C could collect what A owes B. In other words, I could collect what someone owes my debtor. 
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Shibudai D’rav Nasson is a Chiuddush. It is a Chiddush that what someone owes Shimon is B’etzem 

owed to me. It is really owed to me. Reuvain owes it to me such that Shimon can’t be Mochel him if he 

has no other place to pay my Chov. He has no ability to do a Mechilah is what it says in Shulchan Aruch 

in Siman Pei Vav. There are many Halachos learned from this.  

Not only can Shimon not be Mochel Revain’s Chov to pay. More than that, if Reuvain owes Shimon 

money and Shimon tells Bais Din that he doesn’t really owe the money to Shimon, he is not believed. 

Reuvain B’etzem owes it to Levi. Shibudai D’rav Nasson is a Chiddush, it is not that I am collecting his 

debt it is that the money is owed to me B’etzem, it is owed to me in actuality and I could collect it. This is 

a Yesod in the Yeshiva world which comes from the Pnei Yehoshua. It is an insight to the obligation to 

pay debt. The Torah says that if someone owes me money and someone owes him money and he does not 

have with which to pay, the other person has an obligation to pay it to me.  

My Ha’ara on this is the following. Let’s say someone has debt, someone owes him $100 and he wants to 

sell the debt, how much is it worth? If you want to sell debt of $100 no one is going to buy it for $100. If 

you want to buy a bond for $100 no one is going to buy it for $100. What does he gain from it? He has to 

go collect it, there is no interest on this loan.  

If Reuvain owes Shimon $100 and Levi wants to take it as payment for his debt it should only be worth 

$90. After all, he has to be Matriach to collect it. Who knows if he will? Yet it seems at least from this 

Pnei Yehoshua that Levi collects the $100 debt from Reuvain B’etzem. He collects it as $100. He doesn’t 

get it for $90 as he should according to the regular rules. He gets it for $100. If that is so, the Pnei 

Yehoshua, the Ketzos, the Ran, the Kasha shouldn’t begin.  

Shibudai D’rav Nasson is that I can collect from someone who owes me money. He owes me a couch. I 

collect the couch for what it is worth today. He might have paid $100 for the couch but today it is an old 

couch and it is worth $90. I only collect it as a $90 payment. By a loan, if someone owes him $100 on the 

market that is not worth $100. Yet, Shibudai D’rav Nasson says I collect it as $100. That itself seems to 

be an adequate Shidduch in the Lomdus of the Inyan.  

The Bnei Torah listening, put time and effort into it. This is a real Lomdus that needs an understanding, a 

Havana of the whole Sugya. Go back to the Ketzos 86:1. Go back to the Pnei Yehoshua on  Daf 15 in 

Kiddushin. IY”H you will have a Geshmak. When to do it? After the second Mishmar at 12:30. See you 

then. A Gutten Shabbos to one and all!  

Rabbi Reisman – Parshas Naso 5774 

 

1. I would like to start with a Vort which focuses on the break between this week’s Parsha and last 

week’s Parsha. As you know, the Parshios are divided in ways that separate between topics. It is 

very strange that Parshas Bamidbar contains Masa Bnei Kehas, the Tzavaa and different details of 

what the family of Kehas carried and this week’s Parsha begins with Masa Bnei Gershon and the 

Masa of the Bnei Mirari (with the details of the job of the Bnei Gershon and Bnei Mirari and the 

things that they carried when transporting the Mishkan). It is very strange that the 2 Parshios 

should be broken up in a way that it doesn’t leave either the Bnei Gershon or the Bnei Mirari 

together with Parshas Bamidbar. After all Parshas Naso has plenty of Pesukim to spare. Or the 
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reverse, putting the Bnei Kehas in this week’s Parsha. It is a very strange way for it to be broken 

up.  

Rabbi Chaim Kanievsky in the Taima Dikra writes that since Gershon was really the Bechor and being 

the Bechor he should have been first, however, Kehas merited being the ones that carried the Aron, and 

since they carried the Aron and had the more important job they were counted first. So Kehas actually 

precedes Gershon despite the fact that Gershon is the Bechor. As a consolation prize so to speak, Gershon 

at least got to be the beginning of Parshas Naso. So this is a nod to Gershon who are Chashuve people 

anyhow.  

I mention this because this is another example of a Temia Gedolah, an incredible question which I have 

pointed out on numerous occasions that throughout Torah, Neviim, and Kesuvim it seems that the 

Bechor, the eldest, the firstborn, the one who you would think would be the most Chashuv, the most 

successful of all of the children consistently seems to fail to be the most Chashuve, the most successful, 

the one that makes it.  This is something that we have seen repeatedly from Kayin, and all the way down 

through the generations. Shaim was not the oldest son of Noach, the Avos were not Bechorim, Reuvain 

lost the Bechora, Efraim and Menashe the Bechora went to Efraim, and this seems to go throughout the 

history of Klal Yisrael, the greatest people typically were not the Bechorim. Moshe Rabbeinu was not a 

Bechor, Yehoshua was not a Bechor, Shaul was not a Bechor, Dovid Hamelech was not a Bechor, 

Shlomo Hamelech was not a Bechor. Consistently throughout the history of Klal Yisrael it seems that the 

Bechorim did not make it. The whole institution of Bechorim did not make it either because the Bechorim 

lost their special status to the Kohanim after the sin of the Eigel. It seems very strange that despite the fact 

that we give a nod to Bechorim, Bechorim consistently are not the best, the most important. As a matter 

of fact, I asked my class if they could come up with a Bechor that they could remember and they came up 

with names like Korach and Pharoh, certainly not people that we want to remember in a positive way and 

therefore, it needs an explanation and Gershon and Kehas are another example despite the fact that I know 

nothing negative about Gershon but Kehas was apparently the more Chashuv and got the better position.  

2. Let’s move on to an absolutely beautiful Vort that I saw in a Kuntres over Pesach. At the end of 

Bentching we add ( ם יְַלְמדּו ַבָמרֹום יהֶׁ ינּו ֲעלֵּ ת שְֶׁתהֵּא זְכּות ְוָעלֵּ רֶׁ ָשלֹום ְלִמְשמֶׁ ) it is a very unusual request. 

We say (ַבָמרֹום) in the higher spheres in Heaven ( ם יְַלְמדּו יהֶׁ ינּו ֲעלֵּ ְוָעלֵּ ) they will say about us (  זְכּות

ְתהֵּא ת שֶׁ ָשלֹום ְלִמְשמֶׁרֶׁ ) and that Zechus will bring us ( אֵּת ְבָרכָה ְונִָשא ֱאלקי ּוְצָדקָה. ק מֵּ נּו מֵּ יְִשעֵּ ). What is 

going on? Since when do we say that in Heaven ( ם דּויְַלמְ  יהֶׁ ינּו ֲעלֵּ זְכּות ְוָעלֵּ )? Usually our Davening is 

either a praise of Hashem or a request, a direct Bakasha. Here we have something that is similar 

perhaps to what we say on Yomim Noraim where we Daven to Hashem and say Has Kateigar 

V’yikach Saneigar Bim’komo. We say silence the accusing angel and let a defending angel take 

his place and bring merit to Klal Yisrael. It is strange that ( יְַלְמדּו ַבָמרֹום ) should be so unique and 

certainly calls for an explanation. The explanation offered is the follows.  

The Mishnah in Maseches Shabbos says that the Malachim ask the Ribbono Shel Olam, you write in your 

Torah in Bamidbar 6:26 ( יָך ָפנָיו יְרָור יִָשא אֵּלֶׁ ) that Hashem shows favoritism to the Jewish people but on the 

other hand it also says in Devarim 10:17 ( פָנִים יִָשא-ֹלא ֲאשֶׁר ) that Hashem doesn’t show favoritism. Isn’t 

that a contradiction? The Ribbono Shel Olam answers them that Jews Bentch even when they eat a small 

amount of food and therefore, they are deserving of this extra Beracha. According to what we are saying 

now we understand that. This is because Beracha brings Shefa and when Yidden Bentch they bring that 
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Shefa from Heaven and therefore, in Bentching we say that ( ם יְַלְמדּו ַבָמרֹום יהֶׁ ינּו ֲעלֵּ ת ְתהֵּאשֶׁ  זְכּות ְוָעלֵּ רֶׁ  ְלִמְשמֶׁ

 Therefore, Kavayochel Hashem gives to Klal Yisrael at times when Klal Yisrael does not .(ָשלֹום

otherwise deserve.  

When we say Birchas Hamazon, most of time it is not a Bentching D’oraissa, most of the time it is a 

Birchas Hamazon described in this discussion. At that time when we are Bentching we say to Hashem 

let’s keep to that promise ( יהֶׁם יְַלְמדּו ַבָמרֹום זְכּות ְוָעלֵּינּו ֲעלֵּ ). That in heaven let them be Melamed Zechus on all 

of us. A beautiful explanation and even more beautiful when we look as we look at the Birchas Kohanim 

in the Siddur. As you know, in the Siddur there are Pesukim that are attached to each word of Birchas 

Kohanim. These are the Pesukim that the Rama says we should not say and most of do not say it. 

Nevertheless, these Pesukim are somehow attached to the word. Each word has a Posuk. The word (יִָשא) 

which we are discussing right now ( יָך ָפנָיו יְרָור יִָשא אֵּלֶׁ ) the one that talks about Hashem looking at Klal 

Yisrael in a favorable way has two Pesukim. One is in Tehillim 24:5 ( ת, ְבָרָכה יִָשא אֵּ ֱאֹלרי, ּוְצָדָקה; יְרָור מֵּ  מֵּ

) and the other is in Mishlei 3:4 (יְִשעֹו ן-ּוְמָצא ינֵּי --טֹוב-ְושֵּכֶׁל חֵּ ְוָאָדם ֱאֹלרים ְבעֵּ ). These are Pesukim quoted in 

( ם יְַלְמדּו ַבָמרֹום יהֶׁ זְכּות ְוָעלֵּינּו ֲעלֵּ ). These are the two Pesukim that are mentioned on which the ( יְַלְמדּו ַבָמרֹום ) 

Nusach is based. Therefore, it fits so beautifully, it is such an insight into what we have been saying since 

we are little children without thinking. Now we can think about it, understand it, have a Bakasha (  ַבָמרֹום

ם יְַלְמדּו יהֶׁ ינּו ֲעלֵּ זְכּות ְוָעלֵּ ). Hashem there is a big Yeitzer Hora not to Bentch and not to Bentch properly. 

When we do Bentch properly, HKB”H, that is a Zechus for us.  

3. I would like to end with a Shtickel Torah from the Yeshiva days which is called Shibuda D’rav 

Nassan. This is something that we had in Maseches Kidddushin 15 briefly and in the Nezikin 

Masechtas as well. We learned a concept of Shibuda D’rav Nassan which I will explain 

momentarily from Parshas Naso. In 5:7 the language that the Torah uses is ( ִשיב ְברֹאשֹו ֲאָשמֹו-אֶׁת ְוהֵּ ) 

when a person is paying back ( ר, ְונַָתן לֹו ָאַשם ַלֲאשֶׁ ) and he pays to the one that he is obligated to 

pay. This is talking about someone who took money improperly and he gives back ( לֹו ָאַשם ַלֲאשֶׁר ) 

to the one he is obligated to pay. Chazal Darshun from this that it doesn’t say V’nasan L’asher 

Gozal Mimenu, give to the one from whom he stole, it says give to the one who you are obligated 

to pay. Well, who is the one that I am obligated to pay? The Chidush here is that the one who you 

are obligated to pay may not be the one you stole from and that is because of the following rule.  

If you have Reuvain, Shimon, and Levi let us say and Reuvain owes money to Shimon and Shimon owes 

money to Levi, Shibuda D’rav Nassan says that Reuvain owes money to Levi. Shibuda D’rav Nassan is a 

rule in the Torah learned from this Posuk that allows the person who is owed money to collect from the 

person who owes his debtor money. So that, if someone stole from me, I might not be collecting from him 

if it is hard to collect from him, I can collect from someone who owes him money. That is the concept of 

Shibuda D’rav Nassan.  

The Pnei Yehoshua on Maseches Kiddushin asks a great Kasha. He says why do I need a Posuk for 

Shibuda D’rav Nassan? If someone stole from me and he owes me money I could collect from anything 

he has. I can collect from his shoes, his shirt, from his apples, his car, from his animals, from his home. 

Of course I can collect from anything he owns. So if he has no money I can collect from anything he 

owns of course that includes debt which is owed to him. Why do I need a special Posuk for Shibuda 

D’rav Nassan? To that the Pnei Yehoshua responds, that it is true you can collect from him, from things 

he owns. Shibuda D’rav Nassan says that you are not collecting from him, you are collecting directly 



7 
 

from the original party. The original party really owes you the money not through the middle man. When 

you go through the middle man and you say I want to take your hat, I want to take your apples, I want to 

take your sheep, well had the middle man beat you to it and sold the sheep you couldn’t collect. In a case 

of debt says the Pnei Yehoshua if someone owes him money and he owes you money, Shibuda D’rav 

Nassan says that the original debtor owes it directly to you. Therefore, even if the middle person is 

Mochel and forgives it, it doesn’t work, the Mechila doesn’t take effect. In the Shulchan Aruch Siman 86 

S’if 5 says Ein Shimon Yochol Limkal, the middle person can’t be Mochel. And so, I have told you a 

Shtickel Torah that you undoubtedly heard at some time in Yeshiva if you were Zoche to be in Yeshiva 

that Shibuda D’rav Nassan states that it is not just that I collect from my debtor, I can take his money, car 

and I can take his debt. No, the debt is automatically mine, it is automatically referred to me, of course if I 

never collect it then I never collect it and it goes to Shimon. But otherwise it is mine. This is what we 

learned in the Yeshiva years in the heavy Lomdus of Shibuda D’rav Nassan.  

I always had a Kasha on this. Let’s say someone owes me $100 and I want to take it from him, however, I 

take $100 of apples instead of $100 of money. However, what happens if I want to take debt. If the person 

is paying and I am getting $100 cash but if I am just getting the debt that is not worth $100 because when 

you buy debt it is always priced at a discount because you still have to collect it. So Bishlama if I am 

getting the money from the first person, I understand that it is worth $100 to me but if the debt gets 

automatically assigned to me it shouldn’t be worth the full $100 and this is an old question that we had 

and again my idea is to bring from memory some thoughts from your Yeshiva years.  

4. Finally, I want to point out that the words ( י ָעָשר ַעְשתֵּ ) the Ayin changes it to eleven. Normally we 

would say Echad Asar for eleven. The Torah says ( י ָעָשר ַעְשתֵּ ) which teaches you something that is 

called Kol Hamosif Gorai’a. When you add you are really taking away. Shtei Asar means twelve. 

When you add an Ayin you get ( י ָעָשר ַעְשתֵּ ) it becomes eleven. The Torah is saying that there are 

times that when you are adding you are taking away. Be careful what you add to. Of course we 

know that you are not allowed to add to Mitzvos, we take away. So ( י ָעָשר ַעְשתֵּ ) is a lesson that has 

to do with the number eleven. Someday we will get into a discussion of the number eleven. There 

is something very negative about the number eleven. It is a Mosif Gorai’a number. That is why 

there are never eleven Shevatim, there are twelve Shevatim. If Levi is not counted then Yosef 

becomes Menashe and Efraim to keep it at twelve. If Menashe and Efraim are one as Yosef then 

Levi counts. Always twelve never eleven. The depth of it we will leave for a Motzoei Shabbos 

IY”H.  

With that I want to wish everyone a wonderful Shabbos and I want to add that we have a triple Mishmar 

coming up. In other words, Shavuos night we stay up, even if you stay up on Shavuos night and it is 

difficult and you Drimmel a little you should know that the point is the Ol Al Tzavoro, the Ol Hatorah, 

the Achrayos of Torah that a person feels. Chazal have a Peledicka Lashon, they say the Tal Hatichiya is 

from Talmidei Chachamim who fall asleep over a Sefer and the saliva drools from their mouth onto the 

Sefer. Chazal use a Lashon that this is a Tal of Techiyas Hamaisim. I am not encouraging that you fall 

asleep and certainly not to drool over a Sefer, but the Chashivus of someone who goes to the Bais 

Medrash is extraordinary even if he falls asleep. Shavuos by night pick yourself up and go to the Bais 

Medrash. Of course the second night of Shavuos it has become the style in Flatbush that we have 

Shiurim. There are about a dozen Shuls that have second night Shiurim, not all night but Shiurim. Our 

Shul from 11:15 – 12:15. That is Wednesday night. On of course Thursday night, Motzoei Shavuos, what 
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better way to walk away from Shavuos than a Mishmar. Three straight nights of learning in middle of the 

night. What a Zechus that would be for each of us. Hopefully you will help us become the Bnei Torah we 

want to be. Roll up your sleeves and make it happen. Wishing everyone an absolutely Shavuos and next 

Thursday this broadcast will not be taking place as it is Yom Tov. Come Wednesday night to the Shul 

where I will be giving a Shiur from 11:15 – 12:15. Or come Thursday night and we will have an 

absolutely wonderful Mishamar and I am sure the cake will be fresh. A Gutten Shabbos and Yom Tov to 

everybody. 

Rabbi Reisman – Parshas Naso 5772 

I would like to start with a Vort which focuses on the break between this week’s Parsha and last week’s 

Parsha. As you know, the Parshios are divided in ways that separate between topics. It is very strange that 

Parshas Bamidbar contains Masa Bnei Kehas, the Tzavaa and different details of what the family of 

Kehas carried and this week’s Parsha begins with Masa Bnei Gershon and the Masa of the Bnei Mirari 

(with the details of the job of the Bnei Gershon and Bnei Mirari and the things that they carried when 

transporting the Mishkan). It is very strange that the 2 Parshios should be broken up in a way that it 

doesn’t leave either the Bnei Gershon or the Bnei Mirari together with Parshas Bamidbar. After all 

Parshas Naso has plenty of Pesukim to spare. Or the reverse, putting the Bnei Kehas in this week’s 

Parsha. It is a very strange way for it to be broken up.  

In the Sefer Acharai Ro’i he has a beautiful Pshat. The Hakdama to this Pshat is the Ohr Hachaim 

Hakodosh who writes that when the three families of the Leviim divided the job of carrying the utensils of 

the Mishkan from one place to another it wasn’t one job that was divided among three. Rather it was three 

jobs in the sense that each carrying job had its own personality had its own uniqueness. The Bnei Kehas 

carried the Aron. Ha’aron Nosei Es Nosav. It was not a job that involved heavy physical work. It was 

easy to do. The Aron carried those who carried it. It was a certain level of carrying. Bnei Gershon carried 

the curtains that housed the Shechina. They carried things that were very close to the Shechina. The Bnei 

Mirari had the hard job of carrying the Kerashim the wooden beams that formed the walls of the Mishkan 

and their job was the most physical of all. In sorts the Bnei Kehas had the most spiritual job, the Bnei 

Gershon in between, and the Bnei Mirari the most physical part of this holy work of carrying the 

Mishkan.  

Parshas Bamidbar always occurs before Matan Torah, before Shavuos. This is something mandated by the 

Gemara in Maseches Megillah 31b (13 lines from the bottom) (  להן תיקן עזרא אומר אלעזר בן שמעון' ר תניא

עצרת קודם כהנים שבתורת קללות קורין שיהו לישראל ) (Ed. Note: the Gemara mentions that the Klalos of the end 

of Sefer Vayikra in Parshas Bichukosai are read before Shavuos, however, Tosafos in Dibbur Hamaschil 

( השנה ראש קודם תורה ושבמשנה עצרת קודם כ"שבת קללות ) mentions (  כדי עצרת קודם סיני במדבר קורין אנו זה ומטעם

לעצרת שבבחוקותי הקללות להסמיך שלא )). Parshas Naso is usually afterwards. As you know Mattan Torah is 

very much like a Chuppah between Klal Yisrael and the Ribbono Shel Olam. When it comes to getting 

married there are different attitudes which a person must succeed at dealing with in marriage.  

When ones comes to a Chuppah, Ha’aron Nosei Es Nosav. A person is carried to the Chuppah on cloud 9. 

A person is carried there happily. It is not a hard job to come to one’s own wedding. However, after the 

wedding a person has to know that the job changes. It becomes much more tedious and it becomes much 

more difficult. First you have the job of having walls, utensils, things in the house that keep the Kedusha 

of the house going. Later on in life if one is successful and is Zoche to have a family, Zoche to have a 
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business, Zoche to have a home, than the job becomes a much more physical job. A job that involves 

much more labor and much more difficulty. All of this to build a Mishkan, a place of Kedusha.  

Therefore, the Parsha was broken up this way. Before Mattan Torah which is the Chuppah of Bnei Yisrael 

with the Ribbono Shel Olam, we have the carrying of the Ha’aron Nosei Es Nosav. We talk about 

carrying the Mishkan and the matter of carrying the Aron, of flying high as one approaches Mattan as one 

approaches the Chuppah. After the Chuppah which was Shevuos, we read about the next job, maintaining 

the Kedusha that we have and ultimately the Bnei Mirari which is the job of doing physical things, hard 

things that have to do with our physical existence. For example, going to work, paying bills, struggling 

with physical challenges. All of this in a manner of Kedusha of leading to the building of the Mishkan. 

Therefore, the Seder is B’davka. The Seder is Kehas first, Shevuos second, Gershon & Mirari next. A 

beautiful Vort for the Parsha and a beautiful Vort for this coming month of June where many of us have 

Aufrufs, Chasunah, Sheva Berachos, Simchos relating to Chosson V’kallah. This is a very appropriate 

Vort for such an occasion.  

Parshas Naso contains the various commandments that relate to one who makes himself a Nazir. It is 

interesting that the Posuk uses the expression in 6:2 ( ר ִלנְדֹר יְַפלִא ִכי, ִאָשה-אֹו ִאיש נָזִיר נֶׁדֶׁ ). A person who will 

be Mafli, Mafli literally means to express himself. But the word Yafli is used as an expression of Pele, of 

an amazing thing. ( ר ִלנְדֹר יְַפִלא ִכי, ִאָשה-אֹו ִאיש נָזִיר נֶׁדֶׁ ) One who will do an amazing thing to declare himself a 

Nazir. It is interesting that this expression Yafli we find again in the Haftorah. In this week’s Haftorah 

which is the story of the Nezirus of Shimshon. The Malach coming and saying that Shimshon will be born 

and will be a Nazir, we find here that the Malach is asked his name and he replies as it says in Shoftim 

13:18 ( פִֶׁלאי-ְוהּוא--ִלְשִמי ִתְשַאל הזֶׁ ָלָמה ). Why are you asking for my name, it is Peli. It is something amazing. 

So we find this expression here again. Then there is a third time. In the Haftorah when Manoach offers a 

Korban we find as it says in 13:19 ( ַלֲעשֹות ּוַמְפִלא; ַלירָור, ַהּצּור-ַעל ַויַַעל, ַהִמנְָחה-ְואֶׁת, ָהִעזִים גְִדי-אֶׁת ָמנֹוחַ  חַויִקַ  ). 

Manoach takes a goat and he does something that is a Pele, something amazing. The Malach did an 

amazing thing. We find the word Pele there at least three times in regard to a Nazir. What is the word Pele 

and what does it really mean?  

We find in the Shulchan Aruch the Rama in the beginning of Siman 6 talks about the Beracha of Asher 

Yotzar. Now of course that Beracha ends with Umafli La’asos. What is Umafli, what is amazing in regard 

to HKB”H’s behavior with a human being? The behavior the Rama says is Kosheir Davar Ruchni 

B’davar Gashmi. HKB”H connects the soul to the body, a spiritual thing with a physical thing.  

Rav Gedalya Schorr in the Ohr Gedalyahu on page # 106 brings this Rama to explain (  יְַפִלא ִכי, ִאָשה-אֹו ִאיש

ר ִלנְדֹר נָזִיר נֶׁדֶׁ ). To explain the connection of Nezirus to the word Pele. Because the whole idea of Nezirus is 

the idea of a person who recognizes his spiritual obligations and the fact that the physical (Tayvos) 

desires that a human being has contradict the high lofty Ruchniyos that he searches for.  

( ר ִלנְדֹר יְַפִלא ִכי, ִאָשה-אֹו ִאיש נָזִיר נֶׁדֶׁ ). A person who will understand the Pele, the idea of connecting 

Ruchniyos to the physical world. Teva Ha’anashim Ein Makirin L’shibud Migufan. Rav Schorr says the 

nature of a person is that he doesn’t realize how his soul is tied to his body. Very often we meet people 

who come back sometimes from Eretz Yisrael, smoking. They always say I am not addicted. I can quit 

when I want. I just don’t want. This is something which every addict says. He doesn’t realize how much 

his Neshama, his spirit becomes Mishubad, becomes tied, becomes dependent on his physical being, on 
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his body. The Pele of a Nazir is that he realizes this and he separates, he takes his Ruchniyos and he 

separates it as an obligation to which his Guf, his body will be Mishubad to.  

Rav Schorr goes on and brings another example of Pele (or amazing). He brings from the Meshech 

Chochmo, we say ( ש נְֶׁאָדר ָכמָכה ִמי. 'ר ָבאִֵּלים ָכמָכה ִמי פֶׁלֶׁא עשה. ְתִהּלת נוָרא. ַבקדֶׁ ). We praise Hashem as they did 

at the Yam Suf. Who is like you Hashem. We say that HKB”H is Osai Pele, he does things that are a Pele, 

that are amazing. What is amazing?  

At Yam Suf HKB”H allowed our physical bodies to have a spiritual experience, a Ruchniyos experience. 

That is the idea, that is the goal, that is the purpose. That is the idea of Avodas Hashem. That is the idea 

of HKB”H revealing himself at Mattan Torah. This idea of connecting spirituality to the physical world. 

The job of a Nazir is ( יְַפִלא ִכי, ִאָשה-אֹו ִאיש ). A person who will do something incredible. That is to 

recognize that his physical body and his spiritual self are contradictory and if you don’t work hard to 

subjugate the physical desires to the spiritual drive than the physical desires will take over and the Ruach 

V’nashama will be tied down by what the body wants.  

Rav Schorr explains an additional thing. We know that the Halacha is Ein Nazir Pachos M’Lamed Yom. 

If a person declares himself a Nazir for one day he becomes a Nazir for 30 days. One cannot be a Nazir 

for less than 30 days. Why? Rav Schorr explains that the whole idea of Nezirus is for a person to train 

himself to subjugate his physical desires to his spiritual imperatives. A person can’t do that in one day. 

You usually need 30 days to train yourself to be a different person. So that is the Pele of Nezirus.  

For us we are not Nezirim, we at least should take this idea this Mussar that our job in this world is this 

job, the job of being able to recognize that our physical bodies are Mishubad to our spiritual selves. If we 

don’t take care of that than it is not going to happen on its own. A person has to be conscious of it and 

make it happen.  

The following is a Vort based on a Gemara in Maseches Nazir 28b (13 lines from the bottom in the 

Mishnah) where we learn that ( בנזיר בנו את מדיר האיש ). A man can make his son a Nazir. The Gemara says 

on the top line of 29a ( במצות לחנכו כדי לקיש ריש אמר ) this is to train him in doing Mitzvos. This idea is a 

Pliya as I guess you will all appreciate and understand that a man is Mechaneich his son to be a Nazir. 

What does that mean? What in the world is that supposed to mean? A person doesn’t need Chinuch to be 

a Nazir. A child will never be a Nazir unless he makes himself a Nazir.  

The Maritz Chiyus in Nazir 29 asks this Kasha. What’s Shayich in a Mitzvah that will likely never 

happen to the child and he certainly never has to do? I would ask a second Kasha. We have a rule Ain 

Chinuch L’Aveilos there is no obligation to be Mechaneich a child in being an Avel in practicing Aveilos 

because Aveilos is Lo Shichichi. One of the reason given by Rishonim is it is not a common thing that 

occurs. Nezirus is certainly less common (Shichiach). Tzorech Iyun Gadol?  

In the Keren Orah on Nazir 29 he says a beautiful Pshat. It very much ties to what we spoke about earlier. 

He says we are not Mechaneich a child to be a Nazir, we don’t anticipate that he will be a Nazir. 

However, we are Mechaneich a child in Perishus. In being able to push away his phys ical needs and 

physical desires in order to follow the commandments of the Torah. Nezirus is an example of that 

Chinuch, however, it is an extreme example. The idea that we are Mechaneich a child is this idea of being  

Mecheneich a child to understand this very basic very fundamental idea of being a Porush. Therefore, this 
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makes a lot of sense that we have to be Mechaneich our children in Perishus. This is something that we in 

our generation have not succeeded in doing. We want the best for our children and we tend to follow our 

natural inclination to give them everything they want. To give them nice clothing, fancy clothing, even 

when they don’t need it. They are 3, 4, 5 years old and we tend to dress our children beautifully. For 

what? We dress them like dollies, what are we doing?  

We are being Mechaneich them the reverse of a Nazir. We are Mechaneich them to need more and more 

and more. The message of the Nazir is that we should be Mechaneich our children from early on and 

teach them not to need more, not to need extra, not to need things that are really not required. For that 

reason it would be very good if we would take the lesson of Nazir to heart. Especially this lesson of Nazir.   

Rabbi Reisman – Parshas Naso 5771 

6:24 – 26 It is an unusual year in that Parshas Naso precedes Chag HaShavuos and therefore it is 

appropriate to talk this week about (Duchaning) Birchas Kohanim which is found in this week’s Parsha 

and we in Chutz L’aretz only do on Yom Tov.  

The Rambam counts 5 Devarim HaM’ak’vim in Birchas Kohanim.  

1) Amida - Standing   

2) Nesias Kapaim – Picking up of their hands 

3) Lashon Kodesh – This is unlike other Mitzvos like Shema for example that can be said in any 

language. This is the reason why it is important to pronounce the words properly.  

4) Face to face – The Kohanim must be facing the people.  

5) Kol Ram – The Kohanim are obligated to say the Duchaning and Beracha in a loud voice. That is 

one of the 5 that many Kohanim neglect. It has to be that if one is talking in a room we would say to this 

person that he is speaking in a loud voice.  

There is a Chakira, is Nisias Kapaim, the raising of the hands a Tenai in Duchaning or is it the Guf 

Hamitzvah (the definition of the Mitzvah).  

What I mean to say is this, Amida – standing is not the Guf Hamitzvah of Duchaning, it is a condition of 

Duchaning. The question is if Nesias Kapaim is like Amida – standing or no Nesias Kapaim is the 

definition of Duchaning. After all we call it Nesias Kapaim and we don’t call it Birchas Kohanim. The 

Gemara in Maseches Kesuvos 22 calls it Nesias Kapaim .  

What is interesting is that this Chakira is the subject of a Machlokes in the Halacha L’mayseh world. All 

Berachos have to be said before the Mitzvah is done. So the question is the following, when the Kohen 

makes the Beracha should the Kohen already have their hand stretched out, make the Beracha and go 

directly into Nesias Kapaim, or should they first make the Beracha and then lift up their hands. If you 

hold that lifting up the hands is the Guf Hamitzvah then the Kohanim should first make the Beracha and 

then lift up their hands. However, if you hold it is only a Tenai then on the contrary lifting the hands 

should be done first so that they are ready for the Mitzvah.  
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There are 2 Minhagim in what the Kohen does first. Most Kohanim stretch out the hands first, make the 

Beracha and in middle of the Beracha turn towards the congregation. The Shulchan Aruch Harav (which 

is the Minhag followed by Chabad) says in 128:17 that Nesias Kapaim is the Guf Hamitzvah and 

therefore the Beracha should be said first, the arms are stretched out second. So we find here a major 

difference if the Inyan of Nesias Kapaim is a Tenai in the Mitzvah or if it is the Guf Hamitzvah.  

The Biur Halacha at the beginning of 128 in Dibbur Hamaschil B’zor wonders how is it that we have a 

custom that a Father blesses his children with the same Nusach as the Kohanim on Erev Yom Kippur and 

most do it every Erev Shabbos. So the Biur Halacha asks a Zar, someone who is not a Kohen is not 

allowed to Duchan and he is Over an Issur if he Duchans? 

If you hold like the Shitta of the Baal Hatanya this would be answered because putting the hands out is 

the Guf Hamitzvah and if you bless a child without putting out the hands you are not Over on Bal Tosef.  

In fact the Torah Temima on this week’s Parsha writes that the Gra was Makpid not to Bentch somebody 

with two hands on the head because that is Nesias Kapaim with your arms spread out and he would only 

Bentch somebody with one arm spread out. In the Siddur HaGra it says that as well. This is controversial 

as there are those that say that it is inaccurate. But at any rate the point is the same. That if you hold that 

Nesias Kapaim is the Guf Hamitzvah then Avada if somebody doesn’t do it with the proper Nesias 

Kapaim then he is not Over on Bal Tosef.  Even though it is a minority Shitta, the Bal Hatanya, 

nevertheless it would answer the Biur Halacha’s Kasha and it would come out very Geshmak with that.  

There is something else that comes out very Geshmak. Tosafos in Yevamos 7a asks a question (  מעם שנאמר

 משום אלא עבודה דחיא דרציחה משום לאו התם ודלמא ת"וא נדחית שהעבודה לעבודה ראוי אחר כהן שם אין אם' ואפי. מזבחי

 כ"דע ל"וי עבודה ש"וכ מלאו דמים ידיכם שנאמר כפיו את ישא לא נפש שהרג כהן:( לב דף ברכות)' כדאמרי חזי דלא הוא דגברא

 שהרגו לפי כפיו את ישא לא דוקא ועוד הוא בעלמא חומרא כפיו את ישא ולא מזבחי מעל ולא מזבחי דמעם עבודה מחלל דאין חזי

כפיכם ובפרישכם קרא בההוא וכדכתיב סניגור נעשה קטיגור ואין בידו ). He asks why is it that a Kohen that kills 

someone even if it was B’shogeg can’t Duchan again and yet in the Bais Hamikdash this Kohen is not 

Posul to do the Avoda if he killed somebody if he is not a Rasha, meaning that he did Teshuva or he did it 

B’ones.  

Tosafos in the second Teretz says ( סניגור נעשה קטיגור ואין ) the hands which cause someone’s death cannot 

be the same hands to bring Beracha.   

It is Mashma from Tosafos that the hands are what bring the Beracha itself, because after all if the hands 

are only something that is part of the ceremony then Zerikas Hadam, the spreading of the blood in the 

Bais Hamikdash also requires hands. However, if we understand Nesias Kapaim the use of the hands as 

the Guf Hamitzvah then that is a whole different story. So this is something else that would come out very 

Geshmak based on this Chakira.  

Rav Gedalya Schorr on ( יָך פָנָיו יְרָור יָאֵּר ִויֻחנֶׁךָ , אֵּלֶׁ ) used to say regarding this Posuk of may Hashem shine his 

face unto you, which is somewhat ambiguous, what does that mean that may Hashem shine his face unto 

you?  

Rav Schorr says that Beracha in this world comes when there is a presence of Hashem. Schar Mitzvah 

Behai Alma Leka, Beracha doesn’t come as a Schar (reward) for a Mitzvah. It comes because someone 
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recognizes Hakadosh Baruch Hu’s presence. ( יָך ָפנָיו יְרָור יָאֵּר ִויחֻנֶׁךָ , אֵּלֶׁ ) when there is a sense of the Pnei 

Hashem, then it is followed by Beracha.  

We say that also in the Beracha of Sim Shalom. ( נּו ָחד ֻכָּלנּו ָאִבינּו ָבְרכֵּ  ֱאלקינּו' ר ָּלנּו נַָתתָ  פָנֶׁיָך ְבאור ִכי. פָנֶׁיָך ְבאור ְכאֶׁ

סֶׁד ְוַאֲהבַת ַחיִים תוַרת חֶׁ ). So that the Ohr Panim the idea that a person is Makir the presence of Hakadosh 

Baruch Hu prepares his home for Beracha. These are 2 thoughts on Duchaning, a Halacha Chakira and a 

Dvar Torah, a Vort from Rav Schorr.   

Let’s move onto Chag Hashavuos and again we will have a Dvar Halacha first. I invite you to open up a 

Mishna Brura and to see Hilchos Tefillas Chag Hashavuos and to learn the first Biur Halacha. There 

aren’t a lot of Halachos on Shavuos. Of course there are a lot of Halachos for Pesach and Sukkos, 

however, not many for Shevuos.  

This Biur Halacha explains the difference in the laining of the Trop that we have for the whole Chumash 

which is called Tam Tachton and the Trop which we employ while reading the Aseres Hadibros in Shul 

on Shevuos which is called Tam Elyon.  

We in Chutz L’aretz have a Minhag to read the Aseres Hadibros with Tam Elyon when we read it in 

Parshas Yisro, Parshas Vaeschanan, and again on Shevuos. If you go to Yerushalayim they only use Tam 

Elyon on Shavuos. Whatever Minhag you have, what is Tam Elyon and how is it different than Tam 

Tachton?  

If you listen to the reading in Shul you will notice many differences. The Chidush that the Biur Halacha 

says is that there is only one basic difference between the two. The difference is, in the reading of the 

Torah with the Tam Tachton which is the Trop that appears in the Chumash, each of the Dibros has a 

different number of Pesukim. So let’s say Shabbos has 4 Pesukim. Lo Sirtzach is one of 4 Dibros that is 

in one Posuk as is shown here in Devarim 5:16 ( עֲָך ַתֲענֶׁה-ְוֹלא{ ס}, ִתגְנֹב ְוֹלא{ ס; }ִתנְָאף ְוֹלא{ ס, }ִתְרָצח ֹלא  עֵּד ְברֵּ

ס}. ָשְוא }). The Pesukim are broken up as they appear in the Chumash. Tam Elyon makes each of the 

Aseres Hadibros in one Posuk. So that for Shabbos the 4 Pesukim Shemos 20:7 – 10 ( , ַהַשבָת יֹום-אֶׁת זָכֹור ז

ת ח ְלַקְדשֹו ָך-ָכל ְוָעִשיתָ , ַתֲעבֹד יִָמים שֵּשֶׁ ָך ּוִבנְָך ַאָתה ְמָלאָכה-ָכל ַתעֲשֶׁה-ֹלא: ֱאֹלריָך ַלירָור, ַשָבת--ַהְשִביִעי, ְויֹום ט ְמַלאְכתֶׁ , ּובִתֶׁ

ָך ַואֲמְָתָך ַעְבְדָך ְמתֶׁ ר, ְוגְֵּרָך, ּוְבהֶׁ יָך ֲאשֶׁ ְ  ָעשָה יִָמים-שֵּשֶׁת ִכי י ִבְשָערֶׁ ץ-וְאֶׁת ַהָשַמיִם-אֶׁת רָורי ר-ָכל-ְואֶׁת ַהיָם-אֶׁת, ָהָארֶׁ , ַויָנַח, ָבם-ֲאשֶׁ

ן-עַל; ַהְשִביִעי ַביֹום ַרְך, כֵּ הּו--הַשַָבת יֹום-אֶׁת יְרָור בֵּ ַויְַקְדשֵּ ) are read as one. Of course as a result of this the Trop 

changes. Because there is a system of Trop for Kriyas Hatorah and Mimeila the Trop changes. Those are 

not fundamental differences, those are the resultant differences. Now what I would like you to understand 

is that it changes to Lo Sirtzach, which the Gra says that in the Chumash it says Lo Sirtzach and when it 

changes to Tam Elyon it changes to Lo Tirtzach. There are 2 changes, the Patach changes to a Kometz, 

meaning instead of Tirtzach it is Tirtzoch. That most of us know that at a Sof Posuk a Patach in a verb 

changes to a Kometz like for example Mitzrayim to Mitzroyim. That is an easy one.  

There is a second change. The Saf of Lo Sirtzach changes to Lo Tirtzach, from a Saf to a Taf. The Mishna 

Brura explains it, it is a basic rule in Dikduk which everyone should know, it is not complicated. It is the 

rule of Yeihu, Yud Hei Vav Aleph. The rule is as follows, any rule in Beged Kefes (Bais, Gimmel, Daled, 

Chaf, Fei, Saf) any letter which changes pronunciation with a Dageish, gets a Dageish at the beginning of 

a word. A Vais at the beginning of a word becomes a Bais, like in the word (אִשית  A Saf .(ָבָרא) or (ְברֵּ

becomes a Tuf, so that the word should be Tirtzach. The exception to that is Yeihu, if the previous word 

ends with Yeihu (Yud Hei Vav Aleph) and the word is read together, then the Dageish is removed and the 
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Taf becomes a Saf. Lo Sirtzach, Lo Signov, all with a Saf ( -ְוֹלא{ ס, }ִתגְנֹב ְוֹלא{ ס; }ִתנְָאף ְוֹלא{ ס, }ִתְרָצח ֹלא

ֲעָך ַתעֲנֶׁה ס}. ָשְוא עֵּד בְרֵּ }). However, once we change Lo Sirtzach to a standalone Posuk without the other 3 

Dibros, so now it is Lo Tirtzach, the Lo has a Trop that does not connect it to Tirtzach because if you look 

in the Chumash for the Trop of Tam Elyon you will see that it is a Tipcha, because every Posuk has to 

have a break and therefore the Lo has a break so that it shouldn’t be read with Tirtzach and it changes 

from a Saf to a Taf. What is important to me is that you know the fundamental rule, the rule of Yeihu 

which is when a Posuk ends with a Yud Hei Vav Aleph and the next Posuk begins with a Bais, Gimmel, 

Daled, Chaf, Fei, Saf, it loses the Dageish. This is the basic rule of Yeihu that is mentioned in the Ran in 

Kesuvos that we learned in Yeshiva on Daf 5b. It is a basic rule that everyone should know.  

The question of the week is: Regarding Duchaning there is a Shaila, if a Kohen can’t hold his arms up, 

either because of injury or because he is too old and weak, may he Duchan without his hands held up we 

know that Nesias Kapaim is M’akeiv, however, may he Duchan by supporting his arms, he will stand 

near the Shtender and maybe put something on the Shtender to make it higher and then raise his hands, it 

will be held up by the Shtender or by a friend. The Ksav Sofer had a fellow who created a contraption that 

hung from his hat through which he held his hands up. Is that Kosher for Nesias Kapaim?  

The Ksav Sofer in a Teshuva 13, the Node B’ Yehuda Kamma Teshuva 5 says no. Nesias Kapaim 

requires that one has to raise his hands and therefore one who cannot lift up his hands and he is a Kohen 

should walk out of the Shul before Ritzai so that it should not look like he is not a Kohen, because he 

cannot Duchan. That is the Halacha.  

The question is this, when the Milchama with Amaleik was taking place when Yehoshua led Klal Yisrael 

through this battle, Aaron and Chur were helping support Moshe Rabbeinu’s hands when he was weak 

from holding his hands up. It says in Shemos 17:11 ( ר, ְוָהיָה ר; יְִשָראֵּל ְוגַָבר--יָדֹו מֹשֶׁה יִָרים ַכֲאשֶׁ  ְוגַָבר, יָדֹו יָנִיחַ ְוַכֲאשֶׁ

ק  From here we see not like the Node B’yehuda and Ksav Sofer that even hands that are supported .(ֲעָמלֵּ

and held up are also considered to be ( ה יִָרים ַכֲאשֶׁר יָדֹו מֹשֶׁ ) so why should Duchaning be any different? This 

Kasha has a Sevara Teretz that you can figure out if you think about it enough.  

Rabbi Reisman – Parshas Naso 5769 

The Parsha of Nazir which can be found at the beginning of Perek Vav, discusses the prohibitions of the 

Nazir, namely 1) wine, 2) haircuts, and 3) not to become Tamei. Rashi on Posuk Bais says, ( . יפריש: יפלא כי

ניאוף לידי מביא שהוא, היין מן עצמו יזיר בקלקולה סוטה הרואה שכל לך לומר, סוטה לפרשת נזיר פרשת נסמכה למה ) 

whoever observes a Sotah in her decadence should become a Nazir because he sees what damage wine 

could cause. It seems that wine is the subject of Issur for the Nazir because it intoxicates. It is a Pele 

because Schnapps is not Assur. So there are things that intoxicate that are not Assur. Maybe it is not so 

Shver because wine is the Ikkur of things that intoxicate. However, grape juice, grapes, and even the peel 

of grapes are Assur, so it seems that it is the grapes that are Assur and not the wine.  

The Pri Megadim in his P’sicha Koileles to Shulchan Aruch in Cheilek Aleph S’if Katan Yud Zayin says 

an interesting Yesoid. We are accustomed to the idea that a S’yog is a D’rabbanan. It is something that a 

person does to distance himself from an Aveira. The Pri Megadim writes that there are some S’yagin that 

are D’oiraisadika Siyagin. L’mashal, the primary Issur is that of eating Chameitz. Bal Yeira’e U’Bal 

Yimatzei is a Syag that the Torah sets up. The same is true by Nazir. The main Issur by a Nazir is wine 
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that intoxicates.  All the other things that are Assur like grape juice and grapes are Assur as a Syog of a 

Harchaka. If you know this Pri Megadim, then it is very Geshmak how the P’sukim are read.  

In Posuk Gimmel it says, ( יַזִיר ְושֵָּכר ִמיַיִן ) Miyayin V’sheichar Yazir, meaning this is the Ikkur of the Nazir. 

However, ( ָכר ְוחֹמֶׁץ יַיִן חֹמֶׁץ ה ֹלא שֵּ יְִשתֶׁ ) Choimetz Yayin V’Choimetz Sheichar, is just Loi Yishteh. The 

Pasuk continues this way to the other categories as well. So all the other items besides Yayin V’sheichar 

are Harchakois B’alma. The Gemara’s example for Harchakos to the Nazir is that we tell him to walk 

around the vineyard. Which is the one D’oiraisa.  

The GRA in Oirach Chaim in Siman Taf Reish Yud Bais Sif Yud says that an example of Lifnei  Iver is 

that one shouldn’t give wine to a Nazir. Why is this the example? Because, a Nazir is Marchik from wine. 

In the Darash Moshe Cheilek Aleph, he says something else. Yayin is not Assur because it intoxicates. 

Ai, what about the Rashi on Pasuk Beis who says someone who sees a Sotah should become a Nazir? He 

says the thing that brings people to Aveirois is being steeped in Taivois of Oilam Hazeh. We see it today. 

People have a lifestyle that when they get a raise their lifestyle goes up. So they get used to a higher 

lifestyle that they can’t always keep. This brings a person to additional Taivois and to Aveirois. So Rav 

Moshe says, actually the Harchakah of a Nazir is limiting his Taivois Oilam Hazeh. This is the rationale 

of the Issur Nazir. Let me warn you all, over your lifetime, you will get raises, you will make more 

money, if you are smart and want to be happy, keep your lifestyle the same, and with the extra money you 

can do more Chasadim.  

The following is an Inyan Halacha regarding Nezirus. There was a 12 year old boy whose Rebbi was 

bothering him to get a haircut. One day when this happened, the boy said I am Mekabeil on myself that I 

will be a Nazir until tomorrow. You might say, he is only 12 so there is no problem. However, a 12 year 

old is someone who is capable to make a Neder and Nezirus. So you may be thinking, so he won’t drink 

wine or take a haircut for a day, so it is not a problem. However, it is a big problem because someone who 

makes themselves a Nazir today is a Nazir until Mashiach comes. The reason is, because a Nazir stays a 

Nazir until he gets his haircut and brings his Korbanos and obviously this boy couldn’t bring his 

Korbanos. Another problem is, the Rambam says a Nazir must move to Erertz Yisrael because they were 

Goizer Tumah on Eretz Ha’amim. So you may be thinking, let him be Shoiel on his Neder. Not so simple. 

Toisafois in Maseches Niddah 46b says (Ed. Note – I think the following is the Tosafos Rebbi was 

referring to) (  תרומתו אין דאמר יהודה מדרבי לסיועי יוסי מרבי אדפריך ת"וא.דאורייתא לאיש הסמוך מופלא בשלמא אמרת אי

 לאיש סמוך דמופלא ליה אית נמי יהודה' דר ל"וי דאורייתא טבל מתקן לא ולכך דרבנן לאיש הסמוך דמופלא סבר אלמא תרומה

כגדול להיות איתרבי לא טבל לתקן ולהקל דאורייתא ) that the fact that a 12 year old is Samuch L’ish is only 

L’hachmir and not L’hakeil. So the Mishneh L’melech says that if someone who is Samuch L’ish makes 

himself a Nazir, he can’t be Shoiel on his Neder until he turns 13. So this boy has a really serious 

problem. This Shaila is in a Kuntros written between the two World Wars. It was a Tumal in Litta. Some 

Rabbanim held that he is a Nazir until he becomes 13. Others held, either he is a Nazir and then he could 

be Shoiel or he is not a Nazir and he doesn’t have to be Shoiel. Mima Nafshach, either he is a Gadol or he 

is not a Gadol. There were those who held that it is an Anan Sa’adi that it was a joke and that should be a 

Heter. When we learned Maseches Kiddushin we spent time on the Inyan of Kiddushin Derech S’choik. I 

am not sure he meant it as a joke. I think he meant it seriously, that he wanted to be a Nazir for a day. 

This is most probably one of the more difficult Sha ilois, and the Mussar is to tell your children not to 

Chas V’shlaom, come Lidei Kach.  
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There is a beautiful Ohr Gedalyahu on page # 106. The Parshah of Nazir begins with the Posuk in 6:2, 

( ר ִלנְדֹר יְַפִלא ִכי, ִאָשה-אֹו ִאיש ירָורלַ , ְלַהזִיר--נָזִיר נֶׁדֶׁ ) Ish Ki Yafli Lindar Neder Nazir L’hazir Lashem. Rashi says 

Yafli means speak out. The Even Ezer says Yafli means something amazing or a Davar Pele. Rav Schorr 

has an Arichus on what is the Davar Pele. Is it so unusual to become a Nazir? We find the  word Pele in 

the Haftoira in Shoiftim 13:18 ( פִֶׁלאי-ְוהּוא--ִלְשִמי ִתְשַאל זֶׁה ָלָמה, יְרָור ַמְלַאְך לֹו ַויֹאמֶׁר ) when the Malach comes to 

tell about the birth of Shimshon. Rav Schorr says the word Pele is like when used in Asher Yatzar, Umafli 

La’asois. The Rama in Siman Vav writes, Mafli, what is the Pele? Someone who connects Ruchniyois to 

Gashmiyois, that is a Pele. Hashem puts Ruchniyois in the body, that is the Pele. The word Pele, Stam 

Azoi in Tanach means injecting Ruchniyois into Gashmiyois. The Nazir does just that. ( ש נְֶׁאָדר ָכמָכה ִמי . ַבקדֶׁ

פֶׁלֶׁא עשה. ְתִהּלת נוָרא ) Mi Chamoicha Neder Bakoidesh Noira S’hilois Oiseh Pele.  

Rav Schorr brings a Meshech Chochmah on this week’s Parshah, who asks what is the Ois of (  ?Fele (פֶׁלֶׁא

That we have no understanding of the Boirei Oilam, but Hashem is Kuloi Ruchni and gives us a small 

understanding into his Middos, that is Oisei Fele. So too is a Nazir Oisei Fele. He makes from a Davar 

Gashmi  an injection of Ruchniyois into it. With this he explains, if someone makes himself a Nazir for 

one day, he is automatically a Nazir for 30 days. It’s Shver, he wanted to be a  Nazir for one day not 30 

days?  

Rav Schorr says a Nazir is someone who connects Ruchniyois to his Gashmiyois. In one day that can’t 

happen. It must be Stam Nazir Lamed Yoim. If he does it for 30 days, he will feel the Ruchniyois and be 

Mekayeim his Neder to be for one day a different person. Mafli La’asois, the Pele in Oilam Hazeh is to be 

able to connect Ruchniyois with Gashmiyois.  

There is an Igrois Moshe in Kiddushin Reish Samach Ches that says Maseches Nazir starts with the word 

Ahei. Someone who says Ahei is a Nazir. What does it mean Ahei, I will be? Ahei is Mashma I will be 

different than the way I was until now. The Yesoid of Nizirus is a person injecting Ruchniyois into his 

life. You can’t do it in one day. You must stick with it for 30 days and then, a person can really have the 

idea of Nezirus. This is the idea of a Nazir, a person who is trying to change his life and make himself 

different. This is what Rav Schorr and Rav Moshe are writing about.  

There is an Avnei Miluim in a Teshuvah who writes that the way Nezirus works, is just like if someone is 

a Kohen. The Issurim are Chal Min Hashamayim on him. So is it with a Nazir. The Issurim are Chal Min 

Hashamayim on him. He made himself into an Ish Kadoish, a Nazir and Mimeila the Issurim come upon 

him. He explains that if you are Choizer Toich K’dei Dibbur from making yourself a Nazir it wouldn’t 

help. Why wouldn’t it help? Normally if you make an Issur on yourself you would be able to take it 

away?  He brings a Marit who says when you say Hareini Nazir, the Issurim are not Chal from your 

words, they are Chal Min Hashamayim.  Once they are Chal Min Hashamayim you can’t take them off.  

 

 

 

 


