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Parshas Toldos
(כה) ַויֵֵּצא ָהִראׁשֹון ַאְדמֹונִי ֻכּּלֹו ְכַּאֶדֶּרת ֵשָׂער ַויְִּקְראּו ְשׁמֹו ֵעָשׂו:(בראשית כה/כה)

It is written in Shemual (16/12) “So he (She-
mual) sent (Dovid’s brothers) and brought 
him (Dovid). He was red, bright-eyed, and 
handsome…”. 

On this posuuk the Medrash Yalkut ax She-
moni comments that when Shemuel saw that 
Dovid  had a red complexion he became 
scared and said that he is a murderer just like 
Eisav (who also had a very red complexion). 
Hashem (calmed him and) said to him (to 
Shemuel) that there is a big difference be-
tween Eisav and Dovid. Eisav was a murder-
er and killed whoever he wanted while Dovid
only kills with the permission of Sanhedrin.

Zera Shimshon asks that this medrash seems 
to contradict the Gemmora in Shabbos (daf 
56a) that says that when Dovid killed Urie 
HaChiti (Bas Sheva’s first husband) he did 
not ask Sanhedrin but killed him on his own 
accord! How can we reconcile these two 
statements of Chazal?

He answers that it is written in the Torah that 
disloyalty, defiance, or disrespect to the 
throne is punishable by death. However, 

there is a machlokos (difference of opinions) 
between the Rishonim exactly when this pun-
ishment is  given. The Rambam paskens that 
the king doesn’t even need permission to kill 
him. When the king discovers that someone 
is defiant or even disrespectful to him he can 
immediately kill him. Tosafos disagrees and 
paskens that the king cannot kill him without 
first getting permission from the Sanhedrin.

According to this, explains Zera Shimshon, 
we can reconcile the medrash with the 
Gemorro in Shabbos.

Dovid HaMelech passkened like the Rambam
and since Urie HaChiti was disrespectful to-
wards Dovid, he didn’t need permission to 
kill Urie HaChitti. What he did was one 
hundred percent inside the parameters of 
Halacha.

When the medrash wrote that “Dovid only 
kills with the permission of Sanhedrin” it 
didn’t mean exclusively “with the permission
of Sanhedrin”.  It meant that Dovid only kills
when the halacha permits it and killing "with
the permission of Sanhedrin" is only an 



example of putting to death according to the 
halacha. 

Therefore since what Dovid was in the 
bounds of ax halacha he is completely in-
comparable to Eisav who killed whoever he 
wanted to do.

A question still remains though. If Dovid 
passkened like the Rambam why did Nosson 
HaNovie rebuke him? What did he do 
wrong? And even more than this; how can 
the Rambam pasken differently than Nossan 
HaNavie?!

Zera Shimshon answers that the Rabmam 
only passkened that the king doesn’t need to 
get permission when a person was deliberate-
ly disrespectful to the king. However if it was
unintentional, like it was in the case of Urie 
HaChitti,  even the Rambam holds that the 
king needs permission from Sanhedrin. It is 
because of this that Nossan HaNavie rebuked
him. However since Dovid thought that he 
acted according to the halacha he can not be 
compared to Eisav who did whatever he 
wanted!
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)יט/כה בראשית: (יִצְחָק אֶת הֹולִיד אַבְרָהָם אַבְרָהָם ּבֶן יִצְחָק ּתֹולְדֹת וְאֵּלֶה 

And these are the generations of Yitzchok he son of Avraham, Avraham begot Yitzchok.
(Braishis 25/19)

The Zera Shimshon asks 4 questions 
regarding this possuk:

1. Why did the Torah write the phrase 
"Avrohom begot Yitzchak"? In the beginning 
of the possuk the Torah wrote that Yitzchak is
the son of Avrohom so seemingly there is no 
reason to write that Avrohom begot him! 

2. On the words "And these are the 
descendants of Yitzchak..." Rashi comments, 
"Yaakov and Eisav (who are) mentioned in 
the Parsha". Why does Rashi stress that they 
are mentioned in the Parsha? We don't find 
any other Yaakov or Eisav mentioned 
anywhere else in Tanach so why does Rashi 
specify which Yaakov and Eisav?

3. Later on in the Parsha; Why did Hashem 
cause that Yaakov receive Yitzchak's blessing
in a seemingly crooked way?

 4. Why did Yitzchak and Rivkah deserve 
such a wicked child like Eisav since they   
they were both tzaddikim? Some Meforshim 
explain that the reason is because Rivkah was

the daughter of a rosho. However this doesn't
seem to be sufficient since Sarah and 
Avrohom also came from wicked people and 
they begot only Yitzchak.

The key to answer these questions, explains 
Zera Shimshon is the Midrash (Breishis 
Rabah 44/21) that says that Hashem gave 
Avrohom Avinu the choice of how his 
descendants will be punished, if the need be. 
They can either   receive their punishment 
only in Gehenom or to suffer under the hands
of the nations. Avrohom chose the latter.
In light of this we can now answer all of the 
above questions.  

The Torah begins this parsha, that eventually 
speaks of the friction between Yaakov and 
Eisav,   by saying that "Avrohom begot 
Yitzchak" to stress that Avrohom was the 
reason that Eisav was born to two tzadikim 
and that he fought with Yaakov!   It is 
because of Avrohom's choice that his 
descendants suffer under the nations and not 
in Gehenom that Eisav was born and fights 
with Yaakov.
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This is what Rashi means "Yaakov and Eisav 
(who are) mentioned in the parsha"- that the 
descendents of Yitzchak who is the son of 
Avrohom are Yaakov and Eisav as they are 
mentioned in the parsha- fighting.

This is also the reason that Yaakov didn't 
receive Yitzchak's blessing straight in order 
that Eisav would hate him and be prepared to
make Yaakov suffer.

. 
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)יט/כה בראשית: (יִצְחָק אֶת הֹולִיד אַבְרָהָם אַבְרָהָם ּבֶן יִצְחָק ּתֹולְדֹת וְאֵּלֶה

And these are the generations of Yitzchok he son of Avraham, Avraham begot Yitzchok. 
(Braishis 25/19)

On this possuk the Medrash comments, "And
these are the generations of Yitzchak ben 
Avraham. It is written, "The father of a tzadik
is very happy (two forms of the word happy 
are repeated in the possuk gil yagil)... 
happiness after happiness. (This happens) 
when a tzaddik is born. It is written in 
Yeshiyahu, 'And it was in the days of Achaz 
( a very wicked king) etc.- the malachim 
(angles) said before Hashem, "It is a pity that 
Achaz became king (because he was so 
evil)!" Hashem replied to them that he is the 
son of Yossam (a righteous king ) so H. 
cannot, so to speak, remove him... happiness 
after happiness (occurs) when a tzaddik 
begets a tzaddik."

Zera Shimshon asks what is the connection 
of Achaz to the Medrash? The Medrash 
began by saying that when a tzaddik is born, 
his father is very happy. However Achaz was 
wicked! Why then did the Medrash mention 
him. 

Secondly, what was bothering the Medrash 
that the possuk, "The father of a tzaddik is 
very happy" resolved.

Zera Shimshon answers these two questions 
by connecting two seemingly unrelated 
disputes (machlokos) between the 
commentaries.

The first dispute is found on the Mishna in 
Eidius (perek 2 mishna 9) concerning until 
what age do CHILDREN BENEFIT FROM 
THEIR FATHER'S merits. The Tosfos Yom 

Tov quotes a Tosefta that it is only until they 
are able to earn their own merits- until their 
bar mitzvo. After that "they are on their 
own". The Yerushalmi argues and holds that 
a child reaps benefits from their father's 
merits even after they are responsible for 
themselves and have their own merits.

The second dispute is in Sanhedrin 104a 
concerning the reason that  a WICKED 
FATHER BENEFITS FROM HIS SON'S 
merits. The Maharsha contends that the 
reason a wicked father can benefit from his 
son's good deeds is because even though that 
the father is a rosho he surely gave some type
of chinuch to his son (who turned out to be a 
tzaddik). In other words his child's good 
conduct shows that he is not totally bad. The 
Iyun Yaakov argues and explains that the 
reason is that a father and son are really one 
entity. Therefore since the son deserves a 
reward and the father is a part of him he also 
gets rewarded.

Zera Shimshon explains that these two 
disputes are really one and the same. The 
Iyun Yaakov who holds that a wicked father 
benefits from his righteous son because they 
are two parts of the same being also holds 
that a father's merit will benefit his son even 
after he is bar mitzvo for the same reason, 
they are both one entity.

On the other hand the Maharsha who holds 
that the reason  that a wicked father benefits 
from his righteous son is only because the 
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father's chinuch helped the son also holds 
that the son can benefit from the father only 
until the bar mitzvo for the same reason, that 
the son is still under the care of the father so 
the father's chinuch is still apparent in him.

There are also two more actual non 
theoretical differences between Maharsha's 
understanding and Iyun Yaakov's 
understanding. 

According to the Maharsha a wicked son will
not benefit from his father's good deeds, 
since he is wicked, but according to the Iyun 
Yaakov, since they are both in essence one 
entity, he will.

Another difference is if a father who is a 
tzaddik will benefit from the good deeds of 
his son who is also a tzaddik. According to 

the Maharsha, he won't but according to the 
Iyun Yaakov he will. 

According to this, concludes Zera Shimshon, 
we can explain that our Medrash was 
bothered by the phrase "Avraham begot 
Yitzchok". It is seemingly redundant. The 
Medrash answers that since we see from the 
double lanuage of happiness when a tzadik 
has a son who is also a tzaddik this must 
mean that the father gets extra reward and 
this, as we explained above, is only because 
father and son are one entity.  

The Medrash then brings a proof to this from 
the fact that Achaz benefited from the good 
deeds of his father even though that Achaz 
was a rosho and older than bar mitzvo. This 
is also only possible because the father and 
son are really one entity!

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in 
the time of the Or HaChaim HaKodesh.
The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim 
about " practical kabbolo" but asked that all of his sefarim be buried after he passes away 
except for Zera Shimshon and Niflaos Shimshon on Avos.
He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the 
preface he promises for people who learn his sefarim after he dies “... And your eyes will see 
children and grandchildren like the offshoots of an olive tree around your tables, wise and 
understanding with houses filled with all manner of good things... and wealth and honor......”

If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel (Hebrew, English, Yiddish) 02-80-80-600
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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