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ֹּאת ֲאֶשׁר ָאנִֹכי ְמַצְוָּך ַהּיֹום ֹלא נְִפֵלאת ִהוא ִמְמָּך ְוֹלא ְרחָֹקה ִהוא: (דברים ל/יא) ִכּי ַהִמְּצָוה ַהז

The Medrash comments on the possuk 
(Devarim 30/11) "Surely, this mitzvah which 
I command you today is not too baffling for 
you, nor is it beyond reach.", "Rabonin said 
if you make a beracha on learning Torah 
then you you bring beracha on yourself, like 
it says, "For through Me (Hashem) your days
will increase etc.". You might ask that I gave 
the Torah to you for your misfortune! (This 
isn't true) I only gave it to you for your 
benefit (and the proof to this:) the angles 
greatly desired the Torah but it was hidden 
from them.

Zera Shimshon asks how can the Medrash 
even entertain the thought that the Torah was 
given to make it hard on us? It says in 
countless places in Tanach and Chazal that if 
we keep the mitzvos we recieve reward!

He explains in light of four ideas expressed 
in four different gemorros. 

1."Rav Yehuda says that Rav says: What is 
the meaning of that which is written: “Who is
the wise man, who can understand this? And 
who is he to whom the mouth of Hashem has 
spoken, that he may declare it? Why has the 
land been lost and laid waste like a 
wilderness, so that none pass through?” 
(Yermiah 9/11). (Rav Yehuda says that Rav 
explains) This question (Why has the land 
been lost) was asked by the 
Sages, and they could not explain it. It was 
asked by the prophets, and they could not 
explain it, until HaKodesh Baruch Hue 

Himself explained it, like it is written (in the 
next possuk): “And Hashem says: Because 
they have forsaken My Torah which I set 
before them” (Yermiah 9/12). Rav Yehuda 
says that Rav says, '(This does not 
mean that they stopped learning Torah 
completely but rather) that they did not recite
a beracha on the Torah prior to its 
study.'"(Babba Metzia 95a-b) 

The meforshim explain that the halacha 
dictates that we must make a beracha on 
anything from which we derive pleasure.  
From the fact that they didn't make a bracha 
when they learnt Torah shows that they didn't
enjoy their learning and that they didn't learn 
lishma (for the sake of learning). Since they 
didn't learn lishma the Torah that they 
learned didn't protect them from sinning and 
this lead to the destruction of the land. 

2. "Rebbi Yehoshua ben Levi said: What is 
(the meaning of that) which is written: “And 
this is the Torah which Moshe put (sam) 
before Benai Yisroel” (Devarim 4:44)? (The 
word sam is written with the letter sin and 
means put. However, it has the same sound 
as the word sam written with the 
letter samech, which means medicine or a 
potion. This comes to allude that) If one is 
deserving, the Torah becomes a medicine 
(sam) of life for him. If one is not 
deserving, (then the Torah) becomes a 
medicine of death for him. It is this idea that 
Rava referred to when he said: For one who 



is skillful (in Torah, and learns it lishma) it is 
a "life giving" medicine, for one who is not 
skillful, it is a medicine of death." (Yoma 
72b) 

3. "...As Rebbi Chanina says: One who 
is commanded and performs (a mitzvah) is 
greater than one who is not commanded and 
performs it." (Babba Kama 38a) 

4. "So too HaKodesh Baruch Hue, said to 
Yisroel: My children, I created the yetzer 
horo, and I created Torah as its antidote. If 
you are engaged in (learning) Torah  you will
not be given over into the hand the yetzer 
horo..." (Kiddushin 30b) 

According to these four principles Zera 
Shimshon explains the Medrash like this: 

If you make a beracha on learning Torah 
then this shows that you are enjoying the 
learning which is indicative that you are 
learning lishma. Since you are learning 
lishma then the Torah that you learn will 
protect you from the yetzer horo and you will
not sin. If you don't sin then you will be 
rewarded by Hashem. Therefore the Medrash
says that "you bring on yourself  beracha" 

In this line of reasoning we can also 
understand why one might mistakingly think 
that it is misfortunate for us that we received 
the Torah
The fact is that the Torah only protects us 
from the yetzer horo when we learn it lishma 
but if we don't reach that level of purity in 
learning then it is a "medicine of death".  
Therefore it would have been better if we 
were not commanded to do the mitzvos so the
yetzer horo wouldn't try so hard to make us 
do things that are unfavorable in Hashem's 
eyes. True, we wouldn't receive great reward 
from Hashem but we also wouldn't be so 
harshly punished. 

The Medrash proofs that this reasoning is 
faulty from the fact that the angles desired to 
receive the Torah even though that they don't 
have any yetzer horo altogether. If it would 
be better not to be commanded and not to be 
hounded by the yetzer horo then why did the 
angles desire the Torah?  Therefore the 
logical conclusion is that the difficulty of 
keeping the mitzvos and the reward that we 
will get is well worth the effort.

______________2______________
(ב) ַוּיֹאֶמר ֲאֵלֶהם ֶּבן ֵמָאה ְוֶעְׂשִרים ָׁשנָה ָאנִֹכי ַהּיֹום ֹלא אּוַכל עֹוד ָלֵצאת ְוָלבֹוא ַוידָֹוד ָאַמר ֵאַלי ֹלא ַתֲעבֹר ֶאת ַהּיְַרֵּדן 

ַהּזֶה: (דברים לא/ב)
On the possuk "I (Moshe Rabainu) am one 
hundred and twenty years old TODAY" the 
Medrash comments, "On this day I was born 
and on this day I will die." This is the 
meaning of the possuk, "And no other 
prophet rose in Yisroel like Moshe".

Zera Shimshon asks why is it important for 
the Torah to tell us that Moshe Rabainu 
passed away on his birthday? And, secondly, 
what is the connection between the fact that 
Moshe died on his birthday and the possuk, 
"And no other prophet rose in Yisroel like 
Moshe"?

He explains in light of the Zohar that says 
that there were numerous times that Moshe 

Rabainu told Hashem that he was willing to 
die to save Klal Yisroel but there was only 
one time that Hashem consented.  

In Parshas Beholosecha, when the "masses 
among them" (the hasafsoov") complained 
abut the Manna, Moshe complained to 
Hashem about his role of being the leader of 
Klal Yisroel. Out of anger he told Hashem 
that if this is his lot then Hashem should kill 
him! 

We see that Hashem consented because at the
end of the incident there  Eldad and Maidad 
had a prophecy that Moshe would die and 
that Yehoshua would lead Klal Yisroel into 
Eretz Yisroel. From here it seems that out of 
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anger Moshe caused his own death! 

To negate this (since to think that this is what
happened would be very insulting to Moshe)  
the Torah writes that Hashem completely 
filled his days. Since Hashem filled all of his 
days ("I am one hundred and twenty years 
old TODAY") then certainly H. also filled all 
of his years and he didn't die early because of
his own curse!

How, though, is this connected to the possuk 
"And no other prophet rose in Yisroel like 
Moshe"?

He explains that this possuk is not coming to 
praise Moshe but it is saying that Moshe's 
greatness was not only in his merit but 
mainly in the merit of Bnei Yisroel (as Rashi 
writes after the incident of the Golden Calf). 

This is what the words in the possuk "No 
prophet rose in YISROEL" mean- no prophet 
rose  FOR THE BENEFIT of Yisroel. 

Therefore, since Moshe's greatness was for 
the purpose to serve the generation of the 
one's who received the Torah, we can 
understand that when they all died there was 
no reason for Moshe to continue to live. 

In other words the connection between the 
fact that Hashem completely filled the last 
year of Moshe's life and the fact that there 
was never a prophet in Yisroel is that both of 
these facts negate that Moshe died because of
his own curse.  He did not die any younger 
that he was meant to, and lived until he 
fulfilled the purpose of his creation, to serve 
that generation, and NOT because of his own
curse.

________________3________________

ּיֹאֶמר יְדָֹוד ֶאל מֶׁשה ִהּנְָך ׁשֵֹכב ִעם ֲאבֶֹתיָך ְוָקם ָהָעם ַהּזֶה ְוזָנָה ַאֲחֵרי ֱאֹלֵהי נֵַכר ָהָאֶרץ ֲאֶׁשר הּוא ָבא ָׁשָּמה ְּבִקְרּבֹו 

(דברים לא/טז) ַוֲעזַָבנִי ְוֵהֵפר ֶאת ְּבִריִתי ֲאֶׁשר ָּכַרִּתי ִאּתֹו:

"Behold you are going to be laid to rest with your ancestors and this Nation (Bnei Yisroel) 

will go astray and follow the foreign gods of the Land... (Devorim 31/16)

Zera Shimshon asks how is Moshe's passing 
away connected with Bnei Yisroel's serving 
idols to such a degree that they are both 
mentioned in one possuk? 

A possible explanation might be that even 
though that the people wanted to worship 
idols during Moshe's lifetime they held 
themselves back out of fear of Moshe. 
Therefore after he will pass away, Hashem 
said that they will then serve the gods of the 
Land. 

Zera Shimshon rejects this explanation 
because we find that even in Moshe's 
lifetime, and even after the incident of the 
Golden Calf, Bnei Yisroel were involved with
idolatry (Rashi, Bamidbar 14/4 and Rashi 
Bamidbar 13/31).

Rather Zera Shimshon answers in light of  the
Gemorro in Erchin (32B) that says that 
Hashem was angry at Yehoshua for not 
praying to eliminate the yetzer horro of 
avodah zoro like Ezra and Anshei Kennesses 
HaGedolah did at the time of the second Bais
HaMikdash. The Gemorra asks why did 
Hashem get angry only at Yehoshua and not 
at Moshe? Moshe also didn't davven to wipe 
out the yetzer horro of avodah zorah. The 
Gemorro answers that Moshe didn't live in 
Eretz Yisroel. Since he was missing that 
merit, even if he did davven for this, his 
prayers wouldn't have been effective. 
Therefore there was no reason for criticism.

According to this, concludes Zera Shimshon, 
it is now easy to understand the connection 
between Moshe's passing away and Bnei 
Yisroel going astray and worshiping idols. 
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Since Moshe Rabainu didn't enter Eretz 
Yisroel and therefore the wasn't able to 
davven to abolish the yetzer horro of avodah 

zorah therefore Bnei Yisoroel were unable to 
stand up against the yetzer horro of  avodah 
zorah and unfortunately worshipped them.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in the time of the Or 
HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim about " practical
kabbolo" but asked that all of his sefarim be buried after he passes away except for Zera Shimshon and Niflaos
Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the preface he promises for
people who learn his sefarim after he dies “... And your eyes will see children and grandchildren like the
offshoots of an olive tree around your tables, wise and understanding with houses filled with all manner of good
things… and wealth and honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the
merit of the learning Zera Shimshon’s divrai Torah, Hashem should answer her
prayers and she should quickly find her proper match along with all the other
members of Clal Yisroel who are also looking for their zivug hagun.
If you are interested in buying your own copy of the Hebrew version of Zera
Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 

You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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