
Zera Shimshon

Parshas Vayikra

 ּומִן הַּבָקָר מִן הַּבְהֵמָה מִן לַידֹוָד קָרְּבָן מִּכֶם יַקְרִיב ּכִי אָדָם אֲלֵהֶם וְאָמַרְּתָ יִׂשְרָאֵל ּבְנֵי אֶל ּדַּבֵר
:קָרְּבַנְכֶם אֶת ּתַקְרִיבּו הַּצֹאן

Speak to Bnei Yisroel, and say to them: When a man from [among] you brings a sacrifice to 

Hashem; from animals, from cattle or from the flock you shall bring your sacrifice. (Vayikra 
1/2)

Rashi explains, "When a man from (among) 
you brings a korbon": this possuk refers to a 
voluntary sacrifice (korbon nedavah). 
a man: (Adam). Why is this term used here 
(as opposed to “eish ”)? (It alludes to Adam, 
the first man on earth, and teaches us:) Just as
Adam, the first man, never brought sacrifices 
from stolen property, since everything was 
his, so too, you must not bring sacrifices from
stolen property."
Zera Shimshon asks, firstly, why did Rashi 
explain the possuk out of order; he first 
explained the phrase, "brings a korbon" 
which is written after the second word that 
Rashi explains, "a man (adam)"?
Secondly, why does Rashi say that we learn 
that it is prohibited to bring a stolen korbon 
from our possuk? Chazal bring another 
source, "korbono- his korbon- which implies 
it cannot be stolen (since if it is stolen then it 
is not his.)

He answers that our possuk is not speaking 
about someone who simply stole an animal 
and wants to bring it as a korbon. The source 
that such a korbon is passul is the possuk, 
"korbono"- his korbon. Rather our possuk is 
speaking about a stolen animal that is not 
really stolen. What does this mean?

First, a little background. 

One of the ways that Chazal recognize as a 
valid and binding purchase (kinyan) is by 
exchanging two objects (chalipin shauveh 
b'shauveh). Meaning, Mr. C. wants to sell his
cow to Mr. D. and Mr. D. has a donkey to sell
to Mr. C.. At the moment that Mr. C. pulls 
Mr. D's donkey into his property (kinyan 
meshicha), the donkey is now legally his, and

the cow, even if it is not in the vicinity of Mr.
D., is now legally owned by Mr. D.. 

There is a machlokes in the Gemorra what is 
the halacha if the cow was pregnant and gave
birth but we don't know when the calf was 
born, before or after Mr. C. pulled the 
donkey. If it was born before Mr. C. pulled 
the donkey into his property then it is not 
included in the purchase and it belongs to Mr.
C.. However it also might have been that the 
cow was still pregnant when Mr. C. pulled 
the donkey into his property and therefore the
new born calf belongs to Mr. D.

Shulchan Aruch passkens that even though 
that there is only a fifty-fifty chance that it 
belongs to Mr. C., the seller of the cow, since 
the unborn calf was originally in his 
possession, it stays in his possession.

This calf, posits Zera Shimshon, is surely not 
considered something stolen, since Bais Din 
passkened that he can keep it. However if he 
made an oath to bring a korbon he cannot 
bring this calf to fulfill his oath, since it 
might not be his.

Concerning a voluntary korbon (korbon 
nedavah), though, we might think that it 
would be a kosher korbon, since it is not 
considered a stolen animal and he doesn't 
have an oath to fulfill. 

Therefore the Torah writes, "when an adam 
brings a korbon", a korbon nedavah, it must 
be like the korbon of Adam HaRishon. Just 
like Adam's korbon was one hundred percent 
his (since at that time there was no one else 
in the world), so too when we bring a korbon 
nedavah, it must be one percent ours without 
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even the slightest chance that it belongs to  
someone else.

We can now also understand why Rashi 
explained this possuk out of order. Before he 
can explain the chiddush of this possuk, that 

we can not bring a korbon, whose ownership 
is questionable, he has to first explain that we
are speaking about a korbon nedavah!

-----------------------------------------2--------------------------------

:לֵאמֹר מֹועֵד מֵאֹהֶל אֵלָיו יְדֹוָד וַיְדַּבֵר מׁשֶה אֶל וַּיִקְרָא) א(

And He called to Moshe, and Hashem spoke to him from the Tent of Meeting, saying, 

(Vayikra 1/1)

On the opening possuk of our parsha, "And 
H. (Hashem) called to Moshe...", the 
Medrash comments,  (It says in Mishlei) 
"There is gold and many types of jewels but  
the lips of wisdom are precious vessels".  
(The first part of the possuk) "There is gold", 
is referring to fact that everyone donated gold
for the mishkan.... "but the lips of wisdom 
are precious vessels" refers to Moshe who 
was heartbroken and remarked that everyone 
brought donations to the Mishkan except for 
me! Hashem said to him, "I swear to you that
I love your words more than everything 
else!" (The proof to this is) when the building
of the mishkan was completed Hashem only 
spoke to Moshe. This, concludes the 
Medrash, we learn from the possuk "And H. 
called to Moshe...".

Zera Shimshon asks what is the proof that 
Hashem loved Moshe's word more than all 
the gold and jewels that Bnei Yisroel donated
and brought to build the mishkan from the 
fact that Hashem spoke only to Moshe? It 
only says that Hashem spoke to Moshe 
andnot that Moshe spoke to Hashem!

He answers in light of the Medrash that 
explains that the mishkan is called on the 
name of Moshe (like it says, "And it was on 
the day that Moshe completed constructing 
the Mishkan"). The reason for this, explains 
the Medrash, is that Moshe stood over the 

workers and went to great lengths to show 
and to instruct them excactly what to do. 

Therefore, according to the concept, "Bigger 
is the one that causes a mitzvah to be done 
than the one who actually does the mitzvah 
(Babba Basra 9a)" we understand why "the 
lips of wisdom" of Moshe who told them 
what to do was more precious than their 
doing.

Seemingly though, the Medrash is still not 
understandable. Granted that Moshe's 
instructing Bnei Yisroel how to build the 
Mishkan was bigger than the actual building 
of it, but still what is the Medrash's proof 
from the possuk "And H. spoke to Moshe"?

Zera Shimshon answers that Hashem runs the
world midah kenegged midah (measure for 
measure). Therefore, since Hashem spoke 
ONLY to Moshe from specifically the 
mishkan we can understand that this was a 
reward to Moshe for his words concerning 
the  mishkan, i.e. Moshe's instructing the 
builders of the mishkan. 

Zera Shimshon gives an alternative way to 
understand the proof. Since Hashem called to
Moshe in order that Moshe will tell Bnei 
Yisroel the halachos of the sacrifices. From 
this we understand that this was a reward for 
his speaking to Bnei Yisroel, i.e. Moshe's 
instructing the builders of the mishkan.
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----------------------------------------3--------------------------------

:לֵאמֹר מֹועֵד מֵאֹהֶל אֵלָיו יְדֹוָד וַיְדַּבֵר מׁשֶה אֶל וַּיִקְרָא) א(

And He called to Moshe, and Hashem spoke to him from the Tent of Meeting, saying,

(Vayikra 1/1)

The Medrash in the beginning of
our parsha writes, "Any talmid chochom that
doesn't have wisdom (daas), the carcass of an
animal is better than him. The
proof: Moshe... didn't go into
the Mishkan until (Hashem) called him, like
it says, "And (Hashem) called Moshe..."

Zera Shimshon asks two obvious questions. 

A carcass of an animal and a talmid
chochom are so different that they are
incomparable! 

Secondly, how do we understand the proof
that the Medrash brings from Moshe?

He answers based on
the Maharsha's explanation of
two Gemorros in Sanhedrin 92A: "Whoever
doesn't have wisdom one should not have
mercy on him." And, the second one,
"Anyone who has wisdom eventually
becomes rich". Wisdom in these
two Gemorros, the Maharsha explains, is the
wisdom to realize that whatever we have
comes from Hashem and that Hashem gives
it to us only after we ask for it. 

We can't take H.s kindness for granted, feel
that we deserve it, and just wait
for Hashem to give it to us. We have to
ask Hashem for what we want and be grateful
to Hashem when H. grants our request.

Zera Shimshon continues that even animals,
that were promised sustenance, have to
ask Hashem for their needs! 

Chazal tell us that the

reason Hahem prohibits us to eat the carcass
of animals is because H. gives them to dogs
as a reward for not barking when we
left Mitzrayim. Even though
that Hashem promised the carcasses to the
dogs they still have to ask Hashem for it, like
it says in Tehilim (147/9) "(Hashem) gives
animals their food, to the children of
ostriches that cry (to Hashem)". 

With these two concepts in mind the Zera
Shimshon explains the Medrash that we
opened with: "Any talmid chochom that
doesn't have wisdom (daas), the carcass of an
animal is better than him".

How can a talmid chochom who has learnt
and sees the depth and beauty of
the Torah and still not have the wisdom to
ask from Hashem for his needs? It must be,
explains Zera Shimshon,that he thinks that
since he has learnt so much he deserves that
all of his needs be taken cared of even
without asking. 

However, we see from a carcass, that even
though Hashem promised to give it to the
dogs, the dog has to still ask Hashem for it.
Therefore, even a carcass is better than
the talmid chochom that doesn't realize this!

This, concludes Zera Shimshon, is seen in the
way that Moshe conducted himself. Even
though that he had great merits and he surely
should be granted the right to enter
the Mishkan whenever he wants, he realized
that we can take nothing for granted and
didn't enter the Mishkan until Hashem called
him.

HaRav Shimshon Nachmaini, author of Zera Shimshon lived in Italy about 300 years ago in

the time of the Or HaChaim HaKodesh.

The Chida writes that he was a great Mekubal and wrote many sefarim including sefarim
about "practical kabbolo" but asked that all of his sefarim be buried after he passes away
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except for Zera Shimshon and Niflaos Shimshon on Avos.

He had one child who died in his lifetime (hence the name "Zera Shimshon") and in the
preface he promises for people who learn his sefarim after he dies “... And your eyes will see
children and grandchildren like the offshoots of an olive tree around your tables, wise and
understanding with houses filled with all manner of good things… and wealth and
honor……”

These d’vrai Torah are dedicated to Esther Yenta Bas Chana Chassia. In the merit
of the learning Zera Shimshon’s divrai Torah, Hashem should answer her prayers and she
should quickly find her proper match along with all the other members of Clal Yisroel who
are also looking for their zivug hagun.

If you are interested in buying your own copy of the Hebrew version of Zera Shimshon
Call 05271-66-450 in Eretz Yisroel 
or
347-496-5657 in the U.S.A. 
You can now  HEAR shiurim of Zera Shimshon on Kol Halashon:
In E. Yisroel: 073-2951-727 or 03-617-1111 and then press 1,1,3,24
In U.S.A. (718) 395-2440 and then press 2,6,4,24
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