
LESSONS IN HASHKAFA & HALACHA FROM THE PARSHA 

 

Boruch Hashem, the kollel 

has finally moved into our 

new beis medrash. Some of 

the new furniture has 

arrived and lighting has 

been installed. Thanks to 

all those who can forward 

with their generous 

donations!  May Hashem 

bless you with beracha in 

every aspect of your lives!  

There are still a few pieces 

of furniture and seforim 

that are desperately 

needed, as well a  white 

paroches and mapah (to 

cover bimah) for Rosh 

Hashana & Yom Kippur 

(the regular paroches has 

been sponsored and will 

arrive soon). Dedication 

opportunities are available. 

For further details, please 

contacts us at: 

kollel@ahavasyehonoson.com 

 

 

- Rabbi 
Dovid Le

win 

WE CAN, BUT SHOULDN’TWE CAN, BUT SHOULDN’TWE CAN, BUT SHOULDN’T   

 When a ben sorer u’moreh is executed for his rebellious behavior, he is put to death in 

public so that, “the entire Jewish people should hear and see”.  This would seem to imply that the 

masses should derive some sort of lesson from the entire episode, which needs to be 

understood since most people are automatically disqualified from becoming a ben sorer u’moreh 

due to their age.  In fact, Chazal tell us that there never was, and never will be a ben sorer 

u’moreh, and the Torah only teaches us to increase our reward. This too begs explanation. 

 The K’sav Sofer suggests the following approach: Our parsha begins with the soldier at 

war who is attracted to a beautiful woman from the enemy side.  The Torah permits him to marry 

her since,  as Chazal explain, he cannot resist the temptation.  Yet the parsha continues with the 

tale of two wives, one of which, he comes to loathe, and then moves on to tell us about the 

rebellious son.  The juxtaposition of these three are no coincidence.  Chazal tell us that although 

the Torah permitted the soldier to follow his desires, he should realize that no good will come 

from it.  First, he will ultimately come to hate her, and their union will produce a child who is so 

rebellious that the Torah testifies that he should be put to death while still relatively innocent, 

before he causes major harm. 

 The Torah does not seek to be prohibitive for no reason at all. Everything that the Torah 

prohibits is bad for us and our neshamos. There are also things that are equally bad for us that 

the Torah does not explicitly prohibit. We tend to believe that if the Torah allows something, it is 

recommended.  This is simply not so, and, explains the K’sav Sofer, this is the lesson we are 

meant to learn from the three parshios at the beginning of Ki-Seitzei: Although the Torah permits 

the soldier to marry the woman he has taken captive, it warns us that the outcome may be 

disastrous. 

 While marrying an eishes yefas to’ar is quite far from our reality, most of us often get 

caught up in wasting time and energy in pursuing interests and passions that are technically 

kosher.  Yet it behooves us to contemplate the long-term effects of the pursuit and evaluate if this 

is really what we want to be doing with our time and resources.  Elul is a time to focus on our 

relationship with Hakadosh Boruch Hu.  If it helps us connect with Him, then it is well worth it. If 

not, the we must realize that just because we can, it doesn’t mean that we should. 

ו“ ת ש ע           ת צ א -כ י פ ר ש ת              



 

UNDERSTANDING THE HETER ISKAUNDERSTANDING THE HETER ISKAUNDERSTANDING THE HETER ISKA   

 

 

In our parsha, we find the prohibition of charging interest to another Jew. Many are familiar with the concept of the 

‘heter iska’ as a means of overriding this prohibition and mistakenly believe that the use of this document makes 

charging interest to another Jew permissible. This is simply not true; charging interest on a loan is always forbidden. 

The heter iska redefines the loan as a business venture. It is very much like one who builds a wall around an area 

within a reshus ha’rabim, in that carrying within the wall on Shabbos is permitted because he has transformed the 

area into a reshus hayachid. Let us take this opportunity to examine the mechanics of the heter iska. This is 

extremely important since many poskim require the signing parties to have some basic understanding of the 

document they are signing. 

It is important to note that the heter iska is not a Rabbinic enactment dating back to the Gemara. The Gemara itself 

only addresses the prohibition of charging interest on a loan and business arrangements that are permissible in that 

they do not violate any Rabbinic prohibitions of ribis or are otherwise forbidden because they “appear like ribis”. The 

earliest source of discussion of the ‘heter iska’ dates back to the Rishonim and is discussed at length by earlier and 

later poskim. Let us take the following scenario: Reuven wants to lend $10,000 to Shimon at the rate of 10% interest 

annually. Instead of giving him the money as a loan, Reuven gives Shimon $5,000 as a pikadon (a deposit to be held 

for safe keeping) and $5,000 to invest. Shimon is to then invest the $5,000 as he sees fit and the two agree that they 

will equally share both the profits and losses. The two agree however, that Shimon will not be believed as to the 

amounts of losses or gains, unless he takes an oath while holding a Sefer Torah, which is a most severe kind of oath, 

something any Torah observant Jew tries to avoid at all costs. However, Reuven agrees to exempt Shimon from 

making an oath if Shimon pays him the sum of $1,000, since this would be above the likely gains that Shimon could 

be expected to realize. This arrangement however, creates another problem: Shimon is doing all of the work. Reuven 

merely lent him the money. The effort Shimon extends for the money he received constitutes a form of ribis and 

should be prohibited. The solution is that Reuven pays him a token sum of $1 for his services. Most poskim require 

him to actually give him this money and it is not to be returned. 

It is important to note that while this may be a halachic solution to charging another Jew interest, by entering such an 

arrangement, one has bypassed the mitzvah of lending money to a Jew in need which is among the higher forms of 

tzedaka. Although one may stand to lose money he could have made in an interest bearing account, a Jew needs to 

realize the tremendous importance of mitzvos and that the s’char one receives for mitzvos that cost money will 

ultimately be much greater. (Of course if he lends the money in order that his friend can start a business and get back 

on his feet, this is less problematic and he does indeed fulfill a mitzvah of helping his friend.)  Additionally, several 

poskim are hesitant to use the heter iska as a way of bypassing the prohibition of ribis. It appears as somewhat of a 

ha’arama (trickery) and they discourage its widespread use. However, many authorities do recommend drawing up a 

general heter iska contract in any business arrangement in order to avoid transgressing Rabbinic prohibitions of ribis. 

 

The above discussion is by no means exhaustive and the entire matter is quite complex. Therefore, before drawing 

up any such contract or entering into any business venture, one should consult a qualified halachic authority. 

T’NU KAVOD LA’TORAH !  - The campaign continues... 

visit our  NEW  website:      T O R A H K O L L E L . C O M 

To receive these pages regularly, email “subscribe” to: kollel@ahavasyehonoson.com 

Halachic Disc
ussion 


