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Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                             7:05
Maariv                                      after mincha,  9:15

פרשת פרהשבת שמיני מבה"ח
Light candles                                              7:03 PM
Mincha                                               7 & 7:13  PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  6:55 PM
Maariv                                                        8:05 PM
Shabos Ends                                               8:12 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Midrash Rabbah teaches that just as 
a king does not build a palace without 
hiring an architect who brings plans 
to the construction site, so Hashem 
consulted a plan, i.e., the Torah, 
when He created the world. R’ 
Yehuda Ashlag z”l (1885-1954; 
Poland and Eretz Yisrael) asks: How 
can Hashem be compared to a 
mortal king? A mortal king needs 
plans in order to build a palace, but 
Hashem has no such need! 
Furthermore, who created the Torah 
if not Hashem? He explains: Hashem 
created this world as a place where 
we can overcome challenges posed 
by the yetzer hara and thus earn 
eternal reward in the World-to-Come. 
In order for man to have free will 
(without which he would have no 
challenges), Hashem had to conceal 
His “Light.” Indeed, the word “olam” / 
“world” comes from the root which 
means “concealment.” When we say 
that Hashem looked in the Torah and 
created the world, we mean that the 
Torah is the plan He used to conceal 
His Light. Where is His Light 

concealed? In the mitzvot of the 
Torah! It is in this sense that Creation 
was the invention of something new 
(“yesh m’ayin”), i.e., He created the 
constriction of His Light, which was a 
new concept. Viewed from this 
perspective, everything that was 
created during the Six Days of 
Creation is a deficiency, for it 
impedes G-d's Light, but it also is a 
potential source of blessing. When 
will this blessing be realized? At the 
end of 6,000 years when, say our 
Sages, the world as we know it will 
come to an end. Why? Because no 
later than that time our task of 
revealing the Light hidden in Creation 
will have been completed. Paralleling 
that seventh millennium, when the 
Light will be unconstricted, is the 
Shabbat, when nothing was created 
to constrict the Light. (Ma'amar 
Ha'Torah Ve'ha'Shabbat)
================================Numero uno first

[אבן עזרא].על אחר עד היותו בעצמו טהור מכל חטא...והאבן עזרא מוסיף: כי לא יוכל האדם לכפר [עפ"י דעת זקנים מבעלי התוספות].קרבן העם.כאשר תהיה זכאי תוכל לכפר בעד העם, ע"י  "וכפר בעדך ובעד העם" - כפר בעדך, ואז 
ולזקני ישראלויהי ביום השמיני קרא משה לאהרן ולבניו ===========================
 In this week’s parashah, we read 
about the dedication of the Mishkan. 
Rabbeinu Nissim z”l (the “Ran”; 
Spain; 1290-1380) writes that the 
Mishkan and its implements are part 
of G-d’s “system” for causing His 
beneficence to flow to this world. This 
is not a natural process, the Ran 
writes, but a process that is 
understood only by Him. We can 
understand that the greater the 
distance between the natures of two 
things, the more “tools” there must be 
so that one can relate to the other. 
Since our existence is so different 
from Hashem’s Existence that there 
are virtually no words to compare the 
two, we can appreciate the need for 
something (here, the Mishkan) to 
assist in the interaction, even if we 
don’t understand how or why it works. 
For a similar reason, the Ran writes, 
a tzibbur / congregation can interact 
with Hashem better than an individual 
can. As unlike as the tzibbur is from 
Hashem, its members collectively 
have more attributes in common with 
Him than any one individual does. 
This is why our Sages say that one 
who intentionally refrains from having 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

==========================================children causes the Shechinah to 
depart from the Jewish People. That 
person is preventing the proliferation 
of the tzibbur. In this light, the Ran 
continues, it is understandable why 
earlier generations worshiped the 
stars and planets, which they saw as 
intermediaries between themselves 
and the distant G-d, Whom they 
recognized, but could not relate to. 
Their actions were understandable, 
but against G-d’s wishes. The above 
explains also why the first two 
Commandments, “Anochi / I am 
Hashem” and “Lo yihiyeh / You shall 
not have other gods,” were spoken 
directly by Hashem to Bnei Yisrael. 
Had Bnei Yisrael not heard these 
commands from G-d Himself, they 
would have been too difficult to 
accept. (Derashot Ha’Ran No.9)
“It happened on the eighth day . . 
.” (9:1) The Gemara (Megillah 10b) 
states that the day on which the 
Mishkan / Tabernacle was dedicated 
was as joyous for Hashem as the day 
on which He had created the world. 
R’ Shlomo Ganzfried z”l (19th 
century; Hungary; author of Kitzur 
Shulchan Aruch) explains this as 
follows: Hashem’s purpose in 
creating the world was so that He 
could reside amongst His creations. 
And, before Adam’s sin, Hashem did 
just that. However, when Adam 
sinned, he drove Hashem to ascend 
to the lowest of the seven heavens. 
When Kayin sinned, Hashem 
ascended higher still, and so on due 
to the sins of the generation of 
Enosh, the generation of the flood, 
the generation of the Tower of Bavel, 
the S’domites, and the Egyptians. In 
all, Hashem ascended to the seventh 
heaven. The Mishkan was built so 
that Hashem could again reside 
amongst men, as the Torah states 
(Shoot 25:8): “They will build Me a 
Mishkan so that I may reside 
amongst them.” Thus, the day on 
which the Mishkan/tabernacle was 
dedicated was as joyous for Hashem 
as the day on which Hashem created 
the world. (Apiryon) 



“Va’yhi / It came to pass on the 
eighth day that Moshe summoned 
Aharon and his sons, and the 
elders of Yisrael.” (9:1)  R’ Shlomo 
Kluger z”l (1784-1869; rabbi of 
Brody, Galicia) writes: The Gemara 
(Megillah 10b) says that the word, 
“Va’yhi,” always introduces trouble. 
This may explain why Moshe had to 
summon Aharon and his sons and 
the elders. Surely, on every other 
day, these righteous people came to 
Moshe eagerly awaiting the 
opportunity to learn Torah from him. 
But, we read in Mishlei (14:10), “The 
heart knows its own bitterness.” Also, 
the Gemara (Megillah 3a) states that 
one’s mazal [loosely translated, his 
subconscious] can sense things of 
which man is unaware. Perhaps, 
writes R’ Kluger, Aharon and his sons 
and the elders did not come to 
Moshe on this day as they always did 
because they had an uneasy feeling 
arising from the fact that Aharon’s 
two oldest sons would die later that 
day. If this is correct, it also would 
explain why Moshe had to tell Aharon 
(verse 7), “Come near to the Altar 
and perform the service.” Perhaps 
Aharon was reluctant because of this 
uneasy feeling. (Imrei Shefer)
This week’s parashah opens with the 
dedication of the Mishkan and the 
death of Aharon’s two eldest sons. 
Following that tragedy, Moshe and 
Aharon enter into a discussion 
regarding the propriety of Aharon’s 
remaining sons, who are mourners, 
eating from one of the sacrifices. The 
Torah records that Aharon won the 
day in this debate by arguing, “Were 
I to eat this day’s sin-offering, 
would Hashem approve?” R’ 
Shalom Noach Brazovsky z”l (the 
Slonimer Rebbe; died 2000) 
observes that the Torah does not 
quote Aharon as arguing: “Does the 
Torah permit this?” [Rashi does, 
however, explain the legal argument 
that Aharon used.] Rather, Aharon 
said simply, “Would Hashem 
approve?” This, explains R’ 
Brazovsky, is a fundamental rule of 
Torah-living. In the words of Devarim 
(6:18), “You shall do what is just and 
good in the eyes of Hashem.” It is 
insufficient to base one’s actions on 
the letter of the halachah. One must 
go a step further and ask: “What 
would please Hashem?” [Conversely, 
of course, that which is contrary to 
halachah cannot be good in 

Hashem’s eyes.] It is said in the 
name of the early chassidic rebbe, R’ 
Yaakov Yitzchak z”l, the “Chozeh of 
Lublin,” that at the instant that the 
yetzer hara entices a person, Heaven 
tests him by causing him to forget the 
halachah that applies to his test. 
However, the sense of right and 
wrong that a person has developed 
through his own toil and a person’s 
desire to please Hashem are his, and 
these are never taken from him. 
These pillars alone support a person 
when the yetzer hara entices him. 
(Netivot Shalom)

==============================Pressing charges
[מפי השמועה].הבקר...מלוה לעני בשעת דחקו - כאילו הקריב עולת "מלבד עולת הבקר" - מלב"ד ראשי תיבות 

=============================
“And a bull and a ram for a 
peace-offering to slaughter before 
Hashem, and a meal-offering 
mixed with oil; for today Hashem 
nirah / appears aleichem / to you.” 
(9:4) Rabbeinu Machir z”l (Spain; 
14th century) observes that the 
Hebrew word “nirah / appears” has 
the same Hebrew letters as “Aharon” 
[who brought these sacrifices]. The 
word “aleichem / to you” has the 
same letters as the name of the 
angel Micha-el [who, say our Sages, 
brings offerings in his role as the 
Kohen Gadol in the Heavens]. (Avkat 
Rocheil)

מעשת החטאת והעלה והשלמיםוישא אהרן את ידיו אל העם ויברכם וירד 
“Aharon raised his hands toward 
the people and blessed them.” 
(9:22) Rashi z”l comments: “With 
Birkat Kohanim / the Priestly 
Blessing: ‘Yevarechecha, Ya’air, 
Yisa’.” R’ Zvi Pesach Frank z”l 
(1873-1960; Chief Rabbi of 
Yerushalayim) asks: Why did Rashi 
feel the need to tell us what Birkat 
Kohanim is? After all, the Priestly 
Blessing is specified in the Torah 
(Bemidbar 6:24-26)! He answers: 
The actual text of Birkat Kohanim 
had not yet been taught at the time of 
the events in our parashah. Perhaps, 
suggests R’ Frank, Rashi is teaching 
us that Aharon himself authored the 
text of Birkat Kohanim at this time. 
Then, later, Hashem incorporated 
Aharon’s text into the Torah. This, 
continues R’ Frank, would explain a 
difficult phrase in the chazzan’s 
recitation of the daily shemoneh 

esrei: “Bless us with the three-verse 
blessing in the Torah . . . that was 
said by Aharon and his sons, the 
Kohanim.” Why is it not enough to 
refer to “the three-verse blessing in 
the Torah”? Why do we mention that 
the blessing was said by Aharon? If, 
however, Aharon himself authored 
the blessing, it is understandable that 
we invoke his merit when asking 
Hashem to bless us. (Har Zvi Al 
Ha’Torah)
“Aharon raised his hands toward 
the people and blessed them.” 
(9:22)  R’ Moshe David Valle z”l 
(1697-1777; Italian kabbalist) writes: 
Don’t ask, “Do not the priestly 
blessings appear only later, in the 
book of Bemidbar?” He explains: 
First, we have been taught that the 
Torah is not written in chronological 
order. Second--R’ Valle’s preferred 
answer--when Aharon wanted to 
bless Bnei Yisrael, he attained ruach 
hakodesh / Divine inspiration and he 
recited with his own lips exactly the 
same blessing that would later be 
established for future generations. R’ 
Valle adds: The word in our verse 
which means “his hands” (plural) is 
written as if it were “his hand” 
(singular). Our Sages have derived a 
halachah from this, which is of 
course true. The deeper meaning, 
though, is that the root of a man’s 
soul is called “his hand.” This is 
because a man’s soul defines his 
“reach,” i.e., his capabilities. When 
one wishes to bless his friend, he 
cannot bless him with more than he 
(the one giving the blessing) has. 
Likewise, here, Aharon blessed Bnei 
Yisrael from the very root of his soul, 
to the greatest extent of his ability. 
That is why the verse says “his 
hand.” (Avodat Hakodesh) What 
halachah is derived from the use of 
the singular form “his hand” instead 
of the plural “his hands”? R’ Meir ben 
Yekutiel Hakohen z”l hy”d (Germany; 
murdered in the “Rindfleisch 
massacres” in 1298) writes: This 
teaches that the kohen should 
elevate one hand, i.e, the right hand, 
slightly above the other. (Hagahot 
Maimoniot: Hilchot Tefilah 14:3)

לפני ה' אש זרה אשר לא צוה אתםויתנו בהן אש וישימו עליה קטרת ויקריבו ויקחו בני-אהרן נדב ואביהוא איש מחתתו 
“The sons of Aharon, Nadav and 
Avihu, each took his fire pan, they 
put fire in them and placed 
incense upon it; and they brought 



before Hashem an alien fire that 
He had not commanded them.” 
(10:1)  R’ Yehuda Leib Alter z”l 
(1847-1905; the second Gerrer 
Rebbe) quotes his grandfather, R’ 
Yitzchak Meir Alter z”l (the 
Chiddushei Ha’rim) as follows: Nadav 
and Avihu were great men and 
certainly had deep thoughts in mind 
when they offered their sacrifice. 
Nevertheless, they were punished 
because they were doing something 
that G-d had not commanded them to 
do. We can learn from this that it is 
not the deep thoughts that 
accompany a mitzvah that matter so 
much as the mere fact that one is 
doing Hashem’s Will. Thus, even a 
simple person who has no idea of the 
deep kavanot / thoughts that relate to 
a mitzvah cannot excuse himself 
from fulfilling the mitzvah. We read in 
Shir Ha’shirim (1:2), “Your friendship 
is dearer than wine.” “Wine,” says R’ 
Alter, refers to the reasons for the 
mitzvot. This what our Sages meant 
when they said that Nadav and Avihu 
entered the Mishkan intoxicated. In 
other words, they acted based on 
their understanding of the reasons for 
the mitzvot, rather than based on 
what Hashem actually commanded. 
Before performing a mitzvah we say 
a berachah that contains the phrase, 
“He has sanctified us through His 
mitzvot.” We are not sanctified by 
using our reasoning to arrive at our 
own conclusions about what is 
spiritual, but rather by fulfilling G d’s 
commandments. (Sefat Emet: Year 
5639; as elucidated by R’ Aryeh 
Hendler in Sefat Ha’gan p.139)
“The sons of Aharon--Nadav and 
Avihu--each took his pan, and they 
placed incense in it, and they 
brought before Hashem a foreign 
fire which He had not 
commanded.” (10:1) There is an 
opinion among the Sages that the sin 
of Nadav and Avihu was paskening / 
issuing a halachic ruling in the 
presence of their teacher Moshe. R’ 
Shlomo Kluger z”l (1784-1869; rabbi 
of Brody, Galicia) writes that this 
verse confirms that view. How so? 
Strictly speaking, there was nothing 
wrong with bringing fire into the 
Mishkan / Tabernacle. And, it is 
human nature that when one knows 
that an action is permitted, he does 
that action without asking a rabbi if 
he may. Generally, such behavior is 
acceptable. However, when one is in 

close proximity to Hashem, Who is 
humble, one must be humble as well. 
Accordingly, it was wrong for Nadav 
and Avihu to do even that which was 
obviously permitted without asking 
Moshe. This is alluded to in the 
words, “[T]hey brought before 
Hashem a foreign fire.” Only because 
they were in the Mishkan, “before 
Hashem,” was their behavior wrong. 
R’ Kluger adds: Hashem is different 
from a human dignitary. When one 
gives a gift to the latter, the recipient 
does not care whether the gift is 
given legally or whether, for example, 
the gift is stolen goods. Not so 
Hashem, Who does not accept as 
sacrifices animals that were stolen. 
Indeed, Hashem does not accept any 
mitzvah that is intertwined with a sin. 
This is another reason why the verse 
points out that Nadav and Avihu 
brought the foreign fire “before 
Hashem.” A human king might have 
accepted Nadav and Avihu’s fire 
even though they neglected to ask 
Moshe’s permission to sacrifice it. 
However, Hashem rejected their 
sacrifice because they did not obtain 
Moshe’s permission. (Imrei Shefer)
אהרןבקרבי אקדש ועל פני כל העם אכבד וידם ויאמר משה אל-אהרן הוא אשר דבר ה' לאמר 
“Moshe said to Aharon: Of this did 
Hashem speak, saying, ‘I will be 
sanctified through those who are 
nearest Me, thus I will be honored 
before the entire people’.” (10:3) R’ 
Yaakov Kranz z”l (1741-1804; the 
Dubno Maggid) explains that this 
verse contrasts Hashem’s 
expectations of the righteous with His 
expectations of the “ordinary” Jew. 
Those closest to Hashem are held to 
a standard that measures whether 
they sanctify Him through every 
deed; if they do not, they are judged 
harshly, as Aharon’s sons Nadav and 
Avihu were. In contrast, “ordinary” 
Jews are measured by whether they 
honor Hashem by adhering, at a 
minimum, to the letter of the law. R’ 
Kranz explains further that there are 
three reasons for why G-d holds the 
righteous to exacting standards. The 
first may be understood by means of 
a parable: Two subjects of a king 
committed the same offense against 
their ruler. One offender was a 
peasant while the other was one of 
the king’s advisors. Wouldn’t we 
expect the king to judge his advisor 
more harshly, because the advisor 
should have had a greater reverence 
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for the king after being granted 
access to the throne? Similarly, one 
who has been blessed with 
closeness to Hashem is held to a 
higher standard than is one who is 
distant from Hashem. Second, one 
who is close to Hashem is viewed by 
others as a role model. When he 
sins, he not only violates the law, he 
causes others to do so. This is not 
true when an “ordinary” Jew sins. 



Third, R’ Kranz writes, not all 
neshamot / souls originate from the 
same “level.” Those that come from a 
higher source are more delicate, 
so-to-speak. Therefore, they are 
more prone to being damaged by 
even minor sins, just as a delicate 
piece of equipment is more 
susceptible to damage from minute 
dust particles and just as a white 
garment is more susceptible to 
permanent damage from small 
stains. This is alluded to by the verse 
(Kohelet 1:18), “For with much 
wisdom comes much grief, and he 
who increases knowledge increases 
pain.” (Sefer Ha’middot: Sha’ar 
Ha’yirah chapter 12)

תמתו חקת עולם לדרתיכםאתה ובניך אתך בבאכם אל אהל מועד ולא וידבר ה' אל אהרן לאמר יין ושכר אל-תשת 
“Do not drink intoxicating wine, 
you and your sons with you, when 
you come to the Ohel Mo’ed / Tent 
of Meeting . . .” (10:9) The Bet 
Hamikdash was the paragon of 
beauty, a joy to the whole world 
(paraphrasing Eichah 2:15). A kohen 
who drinks wine before entering the 
Temple acts as if he needs an 
external stimulus – a foreign fire – to 
kindle joy in his heart when 
performing the sacred service. 
According to the Talmudic sage 
Rabbi Yishmael, this was the sin of 
Aharon’s sons, Nadav and Avihu. 
(Kol Rinah Vy’shuah to Esther 
1:10-12)
Letters from our Sages This letter 
was written by R’ Zvi Pesach Frank 
z”l (1872-1960), who later would 
become Chief Rabbi of 
Yerushalayim, to his cousin R’ Isser 
Zalman Meltzer z”l (1870-1953; 
rabbi and rosh yeshiva in Slutsk, 
Russia). The letter is dated “Tammuz 
5680 [1920].” The context for the first 
paragraph is the relatively recent end 
of World War I, during which many 
Jewish communities fled from the 
battlefront. The letter is published in 
Shevivei Ohr, p.186. To my great joy, 
I received greetings from your honor 
via a traveler from there to here. I 
was extremely happy to hear that 
your honor has returned home in 
peace, and that the merit of your 
Torah--particularly, the public 
teaching of Torah--protected you and 
saved you from the decree of exile 
which has come upon the world. 
Thanks to G-d, Who is Good and 
does good, that He has kept us alive 

and brought us to this day when we 
can exchange letters with each other. 
May we hope to soon see our 
complete salvation, and may we give 
thanks before Him for the redemption 
of our souls. Among the many things 
that must be said at this time, I would 
like to suggest to his honor that he 
reflect deeply--perhaps he will see fit 
to come up to the holy mountain [i.e., 
to move to Eretz Yisrael], together 
with his holy yeshiva. Why should we 
not be awakened by the good people 
in the secular camp who are distant 
from the Torah--many of them have 
never seen its light--but who give 
their lives and souls to renovate our 
treasured land to the best of their 
understanding. Why should those 
who wave the banner of our holy 
Torah stand at a distance at this time 
when we see clearly an awakening 
from above to show mercy to His 
nation and His land? Behold, “It is 
time to favor her, for the appointed 
time has come; for Your servants 
have cherished her stones and 
favored her dust” (Tehilim 
102:14-15). [Epilogue: R’ Isser 
Zalman Meltzer made aliyah in 1923 
together with some of his students, 
and served as rosh yeshiva of 
Yeshivat Etz Chaim in Yerushalayim.] 
Memoirs
R’ Yaakov Emden (1697-1776) is 
well-known for his notes on the 
Talmud, his halachic writings, and his 
siddur commentary. One of R’ 
Emden’s lesser known works is his 
autobiography, Megilat Sefer. In this 
selection, R’ Emden explains what 
compelled him to write an 
autobiography. Before I begin to tell 
the story of what happened to me, I 
will declare truthfully that I have not 
done this to publicize myself and my 
praises, for I know that I am lacking 
good deeds--devoid of Torah, devoid 
of wisdom, devoid of greatness with 
which to glorify myself. Would that 
my writing not reveal my 
shortcomings! However, those who 
know me know that I have chosen 
the path of humility for, since the day 
that I have attained understanding, I 
have recognized my own worth and 
blemishes. Therefore, it doesn’t 
matter to me [if my writing reveals my 
shortcomings], for I love only the 
truth. There are three reasons why I 
have arrived at this point, i.e., to write 
an autobiography. [First,] I don’t want 
to refrain from informing my 

descendants all of my affairs to the 
extent possible (and, if I can’t tell all, 
then at least what I remember at the 
moment). [Second,] the strongest 
reason that led me to this is to reveal 
Hashem’s kindness to me since my 
youth. Though many have 
persecuted me, they have been 
unable to defeat me. If it could all be 
described, it would not be believed 
that a person could suffer 
one-thousandth of what I have 
undergone . . . From all of them, 
Hashem saved me . . . The 
numerous wonders that He did for 
me, the lowly among the thousands 
of Israel, I wish to reveal to later 
generations. Third, [my intention is] 
so that the light of my guiltlessness 
will shine like the sun and I will not 
remain under a cloud [in the face of] 
“the lawless who have robbed me; 
they now surround me as my 
enemies in their very souls” 
[paraphrasing Tehilim 17:9], 
slandering me to humiliate me in the 
eyes of the inhabitants of the land. 
They wish to destroy me with the 
curses in their hands, with their lies 
that have been disseminated in every 
corner. There is no doubt that the 
publications containing their attacks 
will remain in the world for some 
time. [Ed. note: Such pamphlets still 
exist.] Therefore, of necessity, I must 
clarify my deeds before G-d and 
man. =============== לחולים רפואת הנפש ורפואת הגוף  רפואה שלמה מן השמים ואלקי אבותי שתשלח מהרה יהי רצון מלפניך ה' אלקי

בתוך שאר חולי ישראל. אמןחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדחיים משה בן שרהמשה יהודה בן שרהתמר אהובה בת גוטקע רייזלאסתר בריינדל בת חי'בריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'אליהו זאב בן בריינדל
===========================================
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