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Parshas Devarim
ָבּּה נֲַעֶלה ֲאֶשׁר ַהֶדֶּרְך ֶאת ָדָּבר אָֹתנּו ְויִָשׁבּו ָהָאֶרץ ֶאת ָלנּו ְויְַחְפּרּו ְלָפנֵינּו ֲאנִָשׁים נְִשְׁלָחה ֹּאְמרּו ַות ֻכְּלֶּכם ֵאַלי ַוִתְּקְרבּון (כב)

ְוֵאת ֶהָעִרים ֲאֶשׁר נָבֹא ֲאֵליֶהן:  ַויִּיַטב ְבֵּעינַי ַהָדָּבר ָוֶאַקּח ִמֶכּם ְשׁנֵים ָעָשׂר ֲאנִָשׁים ִאיׁש ֶאָחד ַלָשֶּׁבט: (דברים א/כב-כג)

Then all of you came to me and said, “Let us 
send men ahead to spy out the land for us and 
bring back word on the route we shall follow 
and the cities we shall come to. The matter was 
good in my eyes (meaning: I was happy that you
asked this), and so I selected twelve of your 
men, one from each tribe. (Devarim 1/22-23)

Rashi explains- וייטב בעיני הדבר AND THE 
MATTER WAS GOOD IN MY EYES — in my 
eyes, said Moshe, but not in the eyes of 
Hashem. — But if it was good in Moshe's eyes 
why did he mention it in these rebukes? (We can
explain this with a) parable! It may he compared
to the case of a man who says to his fellow, "Sell
me this donkey of yours”. He replies to him, 
"Yes”. He asks him, "Will you give it to me on 
trial?” He replies: "Yes”. — "May I try it on 
hills and mountains?” Again he replies, "Yes" —
When he sees that he puts no obstacles in his 
way, the would-be purchaser says to himself: 
“This man is quite confident that I shall not find 
any defect in it", and he at once says to him, 
“Take your money, I need not now put it to 
trial”. I, too, consented to your words, thinking 
that you would perhaps turn back on yourselves 
(re-consider the question of sending spies) when
you saw that I put no obstacle in your way, but 
you did not re-consider.

Zera Shimshon asks that seemingly Rashi's 
original question remains unanswered. The 
parable that Rashi brings only explains why 
Moshe consented to sending the spies. It doesn't 
explain, though, why it was "GOOD in Moshe's 
eyes". Moshe would have been much happier if 
they didn't ask to send the spies at all! 

Secondly, when Moshe sent the spies  to scout 
the Land he said to them (Bamidbar 13/), “Go 
up there into the Negev and on into the hill 
country, and see what kind of country it is. Are 
the people who dwell in it strong or weak, few 
or many?"  Why did he have to tell them this. 
Obviously this is what any spy checks out!

He answers in light of a halacha in Shulchan 
Aruch (Choshen Mishpat 232/6) that when there 
is a general agreement among the citizens that a 
certain fault in an item is considered to be a 
defect to nullify a sale then the sale is nullified. 
And if there is an agreement among the citizens 
that a certain fault is not considered a defect 
then the sale is not nullified. This is all true only
if nothing was explicitly stipulated. (However if 
nothing was specified then) everything is judged
by the normal conduct of the citizens of that 
country.



According to this Zera Shimshon explains that 
before Bnei Yisroel approached Moshe to send 
the spies they first set criterion among 
themselves what they would consider to be a 
significant defect in Eretz Yisroel that because of
it they would not enter Eretz Yisroel and what 
would be considered something insignificant. 
After that they told Moshe these criterion.

When Moshe eventually sent the spies he 
repeated to the spies what the people told him; 
"Are the people who dwell in it strong or weak, 
few or many?..."

Moshe was very pleased with this because if 
they wouldn't have chosen their own criterion 
then Moshe was afraid that whatever the spies 

would report they would say that this is a reason
that they didn't want to enter Eretz Yisroel. 
However since Moshe knew that Eretz Yisroel 
didn't have any of these predefined defects he 
was sure that they would want to enter Eretz 
Yisroel.
In the end, unfortunately, the spies reported 
things that were not a part of the original 
agreement, for instance, that the fruit was 
frighteningly huge. In addition to this the sign 
that they mentioned that would show that the 
people were weak and conquerable, that they 
lived in fortified cities, they ignored and said 
that the people of the land were too strong to 
conquer!

_________________2_________________
ַמיִם  (ט) ָואַֹמר ֲאֵלֶכם ָּבֵעת ַהִהוא ֵלאמֹר ֹלא אּוַכל ְלַבִּדי ְׂשֵאת ֶאְתֶכם: (י) יְדָֹוד ֱאֹלֵהיֶכם ִהְרָּבה ֶאְתֶכם ְוִהּנְֶכם ַהּיֹום ְּככֹוְכֵבי ַהּשָׁ
א ְלַבִּדי ָטְרֲחֶכם  ָלרֹב: (יא) יְדָֹוד ֱאֹלֵהי ֲאבֹוֵתֶכם יֵֹסף ֲעֵליֶכם ָּכֶכם ֶאֶלף ְּפָעִמים ִויָבֵרְך ֶאְתֶכם ַּכֲאֶׁשר ִּדֶּבר ָלֶכם: (יב) ֵאיָכה ֶאּשָׂ

ֲאֶכם ְוִריְבֶכם:(דברים א/ט-יב) ּוַמּשַׂ

And I (Moshe) said to you at that time, saying, 'I
cannot carry you alone. Hashem, your Lord, has 
multiplied you, and behold, you are today as the 
stars of the heavens in abundance. May Hashem 
the Lord of your forefathers add to you a 
thousandfold as many as you are, and may He 
bless you, as He spoke concerning you. How 
can I bear your trouble, your burden, and your 
strife all by myself? (Devorim 1/9-12)

On the possuk (Devorim 1/11) "Hashem your 
Lord has multiplied you..." the Medrash 
comments, "This possuk can be explained in 
light of the possuk (Tehillim 5/8) '... I will bow 
down towards Your Holy Sanctuary in awe of 
You'."

Zera Shimshon asks the obvious question; how 
are these two pessukim even remotely related 
that one explains the other?

Zera Shimshon explains by first asking and then 
answering a different question on this possuk. 

The Mekubalim teach an important concept; 
where there is abundance there is kedusha. And 

conversely where there is scarcity "other forces"
(the kilippos) are in control.

According to this, asks Zera Shimshon, it is 
difficult to understand the above pesukkim. In 
the first  possuk, Moshe reprimands Bnei Yisroel.
"And I (Moshe) said to you at that time, saying, 
'I cannot carry you alone." In the fourth possuk 
he continues to reprimand them. "How can I 
bear your trouble, your burden, and your strife 
all by myself?"

Why then did Moshe mention that Bnei Yisroel 
has multiplied itself a thousandfold between 
these two pesukim of reprimand ? If abundance 
is a sign of kedusha and they were being 
reprimanded for acting in a way that is the 
opposite of kedusha  how can we understand 
Moshe writing these pessukim here?

Zera  Shimshon explains in light of the Medrash 
(Braishis Rabah 22/5) on the possuk "(Avrohom 
said to  Eliezer before they ascended Har 
HaMoriah) And we will bow and we will 
return." 

- 2 -



The Medrash comments, "R. Yitzchak said, 
'Everything is in the merit of bowing (before 
Hashem). Avraham only returned from Har 
HaMoriah... Yisroel were redeemed (from 
Mitzrayim)... the Torah was given to us... the 
exiles will be gathered... the Bais HaMikdash 
will be built... their will be the resurrecting of 
the dead only in the merit of bowing."

Zera Shimshon explains that the power of 
bowing before Hashem is that it brings kedusha 
into the whole universe, from the highest levels 
to the lowest ones and nullifies all other forces. 
This kedusha brings plenty and abundance into 
the world.

Therefore after Avraham offered Yitzchak  on the
akiada and bowed down to Hashem (like he told
Eliezer that he would do before he ascended the 
mountain), Hashem blessed  him that he will be 
the father of a great and huge nation.

Similarly Chazal teach us that Sinai is called 
Midbar Paran (which has the same root as p'ru 

u'vu- be fruitful and multiply) because after the 
giving of the Torah at Sinai all women became 
pregnant and give birth to baby boys. This was 
also in merit of the bowing down to Hashem that
happened at Sinai.
According to this we can now understand how 
Moshe mentioned the hugeness of Bnei Yisroel 
in the middle of reprimanding us. When we 
bowed down to Hashem at Sinai the kedusha 
that came into the world at that time stayed 
forever even after we sinned and acted in 
inappropriate ways. This kedusha was the cause 
of enormousness of Bnei Yisroel.
Zera Shimshon concludes that according to this 
it is simple to understand the Medrash. The 
Medrash was bothered by the above question, 
how could Moshe mention that Bnei Yisroel will 
multiply a thousandfold in the middle of 
reprimanding us? The Medrash answers,  "... I 
will bow down towards Your Holy Sanctuary in 
awe of You"; meaning it was in the merit of 
bowing down to Hashem (at Har Sinai)!

_________________3_________________
ֵאֶּלה ַהְּדָבִרים ֲאֶׁשר ִּדֶּבר מֶׁשה ֶאל ָּכל ִיְׂשָרֵאל ְּבֵעֶבר ַהַּיְרֵּדן ַּבִּמְדָּבר ָּבֲעָרָבה מֹול סּוף ֵּבין ָּפאָרן ּוֵבין ּתֶֹפל ְוָלָבן ַוֲחֵצרֹת ְוִדי זָָהב

And these are the words that Moshe spoke to all 
of Yisroel on this side of the Yarden, in the 
desert, in the plain facing Yam Suf in the middle 
of Paran, Tofel, Lavan, Chatzaros, and Di 
Zahav. (Devarim 1/1)

On the surface it seems that this possuk comes to
teach us the exact geographical location 
that Moshe spoke to Bnei 
Yisroel. Rashi explains, though, that this cannot 
be, since some of the places mentioned here 
don't even exist! 

Rather, Rashi explains, Moshe rebuked Bnei 
Yisroel for the sins that they committed while 
they travelled in the desert. He didn't want to 
embarrass them, so he concealed and cloaked 
these sins in names of different places. 

Zera Shimshon asks that in the later parshios, 
the Torah DOES mention the very sins 

that Moshe concealed here. What then did 
the Torah gain by concealing them here?

He explains according to Rebbi Nechamia 
(Sanhedrin 43/b) who holds that Clal Yisroel is 
collectively responsible even for an individual's 
visible and known sins only after we entered 
Eretz Yisroel. However, at the time that Bnei 
Yisroel was still in the desert there was no 
collective responsibly for someone's sin. 

Although Bnei Yisroel sinned in the dessert, not 
everyone sinned to the same degree. For 
instance, Chazal teach us (Yalkut Shemoni 
Remez 393) that some people actually 
worshipped the Golden Calf, some people 
hugged and kissed it, and some people were 
only happy with it. And since they were not yet 
responsible one for the other, the harshness of 
their sin was not the same, their punishment was
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not the same, and the degree of rebuke that they 
deserved was also different. 

Therefore, concludes Zera Shimshon, Moshe 
Rabeinu began Sefer Devorim by mentioning 
their sins vaguely even though he later specified 
them as if to say that not every one was equally 
guilty for  what happened in the desert. Some 
are only "vaguely" guilty. 

**

Zera Shimshon also gives another explanation in
light of the Medrash that makes an interesting 
observation. Billum, a wicked person who 
hated Bnei Yisroel, blessed Bnei Yisroel, 
and Moshe, who loved Bnei Yisroel rebuked and 
cursed Bnei Yisroel (if they don't keep 
the Torah). The Medrash asks that seemingly it 
would be more appropiate that Moshe bless us 
and Billum curse us! 

The Medrash answers that Hashem choose it to 
be like this in order that the people would know 
that both the blessing and the curse come 
from Hashem and not from Moshe and Billum. 

If Moshe would have blessed they might think 
that the blessings come from him, since he truly 
loved them, and not from Hashem. So too, 
if Billum would have cursed us, people might 
think that it was his own idea to curse, since he 
hated us. 

Zera Shimshon takes this observation one step 
further and points out another benefit we 
received from the fact that Moshe was the one 
who cursed us instead of Billum. The curse 
of Moshe, who loved Bnei Yisroel was much 
milder than a curse that would have been given 
by Billum, an enemy.

We can now understand why Moshe only 
alluded to their sins even though that later on he 
specified them. 

Moshe wanted them to realize that he is the one 
rebuking and not Billum, and therefore to 
conclude that it is being done out of love for 
them. After they understand this, later on, when 
he will specify their sins, they will not be 
ashamed and embarrassed but look at it as 
simply a sympathetic allusion to their sins.
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