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Weekdays
Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           5:50, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     5:40, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            8:15
Maariv                         after mincha, &   9:15

שבת קרח
Light candles                                              8:10 PM
Mincha                                               7 & 8:20 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                 1:45, 6:30 &  8:05 PM
Maariv                                                        9:15 PM
Shabos Ends                                               9:18 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
In this week’s parashah, we read of 

Korach’s rebellion. What was Korach, 
who our Sages say was a wise man, 
thinking, and what brought about his 
downfall? R’ Yitzchak Leib Kirzner 

z”l (1951-1992; mashgiach ruchani of 
Yeshivat Rabbeinu Yaakov Yosef in 

Edison, N.J.) explains: We were 
taught as children–indeed, midrashim 
state–that Korach made a mockery of 

various laws. He argued, for 
example, that a techeilet-colored 

garment should not need tzitzit; if one 
string of techeilet is adequate for an 
otherwise white garment, certainly a 

garment that is entirely techeilet 
shouldn’t need tzitzit! He also argued 

that a house full of sifrei Torah 
shouldn’t need a mezuzah; if one 

small scroll is adequate for a house 
with no Torah scrolls in it, certainly a 
house full of sifrei Torah should not 

need a mezuzah!nHowever, writes R’ 
Kirzner, we should not fool ourselves. 

The generation that received the 
Torah is referred to by our Sages as 
the “dor de’ah” / “the Generation of 

Knowledge,” and it is not conceivable 
that mere mockery would have won 

תנצב"הנפ' א' (ב' דר"ח) תמוזאאמו"ר ר' מאיר בן ר' ידידי' זצ"להגליון מוקדש לז"נ
=======================================anyone over to Korach’s cause. 

Rather, Korach must have been 
preaching a philosophy in which his 
mockery played only a supporting 
role. R’ Kirzner explains: Korach 
preached that one must understand 
everything that he does. He argued 
that Hashem gave us the Torah to 
teach us to differentiate between 
good and bad, and that a mitzvah 
that seems illogical doesn’t help us 
accomplish that goal. Therefore, 
Korach argued, such a mitzvah is not 
binding. Korach was partially correct, 
insofar as there is nothing wrong with 
wanting to understand. However, one 
can’t always understand everything 
he wants to understand. Korach’s 
downfall came from his lack of 
emunah peshutah / simple faith to 
sustain him when his intellect failed 
him. (Ma’oz La’tam)

==============================Down under
[במדבר רבה י"ח, י"א].הכובס, היו מתגלגלים ובאים ונבלעים עמהם.ורבותינו אמרו: אפילו כלים שלהם שהיו ביד שאולה ביד ישראל מיד נבלעה עמהם.ר' יוסי ב"ר חנינא אמר: אפילו מחט שהיתה [רשימות]...שמותיהם פרחו ונעלמו מתוך טומסותיהם תניא, ר' ברכיה בשם ר' חלבו אומר: אף "וירדו הם וכל אשר להם חיים שאולה"- 

בני אליאב ואון בן פלא בני ראובןויקח קרח בן יצהר בן קהת בן לוי ודתן ואבירם ===========================
“Korach son of Yitzhar son of 
Kehat son of Levi took . . .” (16:1) 
The Aramaic translation reads: “He 
separated himself.” R’ Shlomo 
Kluger z”l (1784-1869; rabbi of 
Brody, Galicia) writes: Based on this, 
we can understand why Korach was 
punished so severely. It is difficult to 
understand: Korach’s 250 cohorts 
transgressed an express 
commandment in the Torah by 
offering a private ketoret / incense 
offering, a sin for which the Torah 
imposes the death penalty, yet they 
merited to die in a “fire that came 
from Hashem” (16:35). Korach, on 
the other hand, did not transgress 
anything for which the Torah imposes 
the death penalty, yet he died an 
ignominious death–being swallowed 
alive by the earth. Why? And, why 
was his fate worse than that of those 
who made the Golden Calf and those 
who believed the Spies? The answer  

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================== is 
that Korach, alone among all of the 
other sinners just mentioned, 
separated himself from the Jewish 
People. The others, though they 
sinned, were protected by the merit 
of the community to which they 
adhered. (Kohelet Yaakov: Bein 
Ha’meitzarim)
“Korach son of Yitzhar son of 
Kehat son of Levi separated 
himself . . .” (16:1)  We learn in 
Pirkei Avot (ch.5): “Any dispute that is 
for the sake of Heaven will endure, 
but one that is not for the sake of 
Heaven will not endure. What dispute 
was for the sake of Heaven? The 
dispute between [the Sages] Hillel 
and Shammai. What dispute was not 
for the sake of Heaven? The dispute 
of Korach and his congregation.” 
Several points about this mishnah 
require explanation. First, why does 
the mishnah refer to the dispute of 
“Korach and his congregation” rather 
than to the dispute of “Korach and 
Moshe” (paralleling the dispute of 
“Hillel and Shammai”)? Second, the 
Mishnah implies that it is good if a 
dispute endures, for its says that a 
dispute that is for the sake of Heaven 
will endure, while a dispute that is not 
for the sake of Heaven will not 
endure. Why is it desirable for a 
dispute to endure? R’ Eliyahu z”l 
(1720-1797; the Vilna Gaon) is 
quoted as answering these questions 
as follows: When a group gathers 
together to instigate a fight that is not 
for the sake of Heaven, it is inevitable 
that they will fight amongst 
themselves. Therefore, Korach’s 
dispute with Moshe is called the 
dispute of “Korach and his 
congregation,” i.e., Korach and his 
congregation fought amongst 
themselves. As for the second 
question: When someone instigates 
a fight that is not for the sake of 
Heaven, it is inevitable that the 
original basis for the fight will be 
forgotten. This is what the mishnah 
means when it says that a dispute 
that is not for the sake of Heaven will 
not endure. Rather, it will quickly 
degenerate into a different dispute. 



On the other hand, a dispute that is 
for the sake of Heaven will endure, 
i.e., it will stay focused on the original 
point of contention. (Ha’maor 
Ha’gadol) R’ Aryeh Leib Zunz z”l 
(Poland; 1768-1833) offers another 
explanation for the above mishnah: 
Our Sages teach that the words we 
utter when we study Torah form 
angels and come before Hashem. 
When they stand before Him, 
Hashem Himself repeats the words 
represented by these angels. It 
follows that when two students of 
Torah have an argument about the 
correct understanding of the material 
and their arguments are for the sake 
of Heaven, the words of both of them 
rise to Heaven and are repeated by 
Hashem. In this way, their words 
endure. This is not true about a 
dispute that is not for the sake of 
Heaven; those words do not endure. 
(Kometz Ha’minchah)
Much of this week’s parashah is 
devoted to the rebellion by Korach 
and his cohorts against Moshe 
Rabbeinu. Regarding this, the 
well-known mishnah in Pirkei Avot 
(ch.5) teaches: “Any dispute that is 
for the sake of Heaven will endure 
[i.e., will have a constructive 
outcome], but one that is not for the 
sake of Heaven will not endure. What 
sort of dispute is for the sake of 
Heaven? The dispute between [the 
sages of the Mishnah -] Hillel and 
Shammai. Which is not for the sake 
of Heaven? The dispute of Korach 
and his entire company.” R’ 
Yehonatan Eyebschutz z”l (German 
rabbi and author of significant works 
in many areas of Torah study; died 
1764) asks: How is one to know 
when a dispute is for the sake of 
Heaven? After all, disputants typically 
claim that they are acting solely for 
G-d’s honor and that their only 
intention is to defeat the wicked (i.e., 
their opponents)! R’ Eyebschutz 
explains that our mishnah answers 
that question. The Gemara teaches 
that, notwithstanding the halachic 
disputes between the academies of 
Hillel and Shammai, the sages of 
each school respected their 
opponents, ate at their homes, and 
married into each other’s families. 
This is in stark contrast to the 
manner in which Korach and his 
followers treated Moshe Rabbeinu. 
Not only did they not treat Moshe 
respectfully, they mocked him and 

nearly stoned him. Such are the 
indicators by which one can tell 
whether or not a disputant is 
motivated by considerations which 
are for the sake of Heaven. (Ya’arot 
Devash)
“Korach, son of Yitzhar son of 
Kehat son of Levi, took . . .” (16:1) 
Rashi z”l writes that Korach took his 
cohorts and attired them in robes of 
pure techelet wool (i.e., the color 
found in tzitzit according to Torah 
law). They then came and stood 
before Moshe and said to him, “Is a 
garment that is entirely of techelet 
subject to the law of tzitzit, or is it 
exempt?” Moshe replied to them, “It 
is subject to that law.” Upon hearing 
this, Korach and his cohorts began to 
jeer at him, “Is this possible? On a 
robe of any different colored material, 
one thread of techelet attached to it 
exempts it. Should not this robe 
made entirely of techelet exempt 
itself from the law of tzitzit?” R’ David 
Hanania Pinto  (a contemporary 
French rabbi) observes that Korach’s 
troubles started when he attempted 
to delve into the logic of the mitzvot. 
Indeed, his name “Korach” the same 
Hebrew letters as the word “choker” / 
“philosopher.” Korach could not 
accept the fact that some mitzvot are 
decrees. Thus, the first word of the 
parashah-“Va’yikach”-has the same 
Hebrew letters as the expression 
“Vay chok” / “Woe to us from a 
decree.” What was Korach’s end? He 
caused “machloket” / “dissension” 
which has the same Hebrew letters 
as “lakach mavvet” / “He took death.” 
(Pachad David)
Korach, the son of Yitzhar, the son 
of Kehot, the son of Levi, 
separated himself, with Datan and 
Aviram, sons of Eliav, and On son 
of Pelet, the offspring of Reuben 
(16:1) A distinguished lineage is 
meaningful only when it brings a 
person to feel humbled in the face of 
his illustrious ancestors. 
Unfortunately, however, it sometimes 
has the opposite effect, resulting in 
baseless pride and arrogance. 
Korach is a prime example of the 
latter; too much self-esteem allowed 
him to rebel against Moshe. 
(Lechayim -Rabbi Naftali of Ropshitz)
The Torah criticizes Datan and 
Aviram more than any other 
participants in Korach's rebellion as 
they mixed into a controversy that 

was none of their business. They 
weren't firstborn sons who might 
have resented having the priesthood 
taken away from them, nor were they 
even from the tribe of Levi. The 
priesthood was none of their concern. 
(Machane Belula)
And Korach took [a bold 
step]...together with Datan and 
Aviram...and Ohn, the son of Pelet 
(16:1) Ohn, the son of Pelet, was one 
of Korach's 250 followers in his 
insurrection against Moses. Yet when 
the Torah lists those who were 
punished, Ohn's name is omitted. 
Why? Ohn was saved by his 
righteous wife. When she learned of 
her husband's intentions she 
persuaded him that it was wrong to 
go against Moses. Ohn, however, 
had a dilemma. He had already 
promised Korach he would join him. 
What did she do? Ohn's wife gave 
him a large meal and strong wine, 
causing him to fall asleep. When 
Korach and his group came looking 
for him, she pointedly sat in front of 
her tent, immodestly uncovered her 
hair and began to comb it. Korach 
and his followers would not approach 
her. Because of his virtuous wife, 
Ohn's life was spared. (Midrash)
================================Angelic wisdom

[שבת פ"ט, א'].הדבר, מנין היה יודע?...נעצרה" [שם, י"ב, ט"ו], ואם לא שגלה לו את "ויתן את הקטרת ויכפר על העם - והמגפה המות מסר לו דבר והוא סוד הקטרת, שנאמר מתנות באדם" [תהלים ס"ח, י"ט]. ואף מלאך שנאמר "עלית למרום שבית שבי לקחת המלאכים נעשה לו אוהב ומסר לו דבר, שעלה משה למרום, כל אחד ואחד מן המגפה"  - אמר רבי יהושע בן לוי: בשעה "ויעמד בין המתים ובין החיים ותעצר 
ובקשתם גם כהנהויקרב אתך ואת כל אחיך בני לוי אתך ===========================
 “He drew you near, and all your 
brethren, the offspring of Levi, 
with you — yet you seek 
priesthood, as well.” (16:10) The 
Midrash Rabbah elaborates on 
Moshe’s statement: “You want to be 
a kohen? I, too, desire (“rotzeh”) 
that!” R’ Yissachar Dov Rokeach z”l 
(1851-1926; the Belzer Rebbe) 
explains: Moshe was teaching 
Korach that he, too, could fulfill all the 
mitzvot that are reserved for the 
Kohen Gadol. How so? By thinking to 
himself, “If I were a Kohen Gadol, I 
would fulfill the mitzvot that are 
incumbent upon the Kohen Gadol. 



And, I want to be Kohen Gadol. 
However, G-d has not made me the 
Kohen Gadol.” The Belzer Rebbe 
explains further: The Gemara 
teaches that one who thinks of 
performing a mitzvah but is 
prevented by circumstances beyond 
his control from doing so is 
considered to have fulfilled the 
mitzvah. Therefore, Moshe said, your 
desire (“ratzon”) can enable you to 
fulfill the mitzvot of the Kohen Gadol. 
R’ Yissachar Dov’s son and 
successor, R’ Aharon Rokeach z”l 
(1880-1957) adds: We say in the 
Shabbat zemirot, “Then they all 
joined together in a covenant; ‘We 
will do and we will listen,’ they said as 
one.” Even though Hashem 
established boundaries in His 
world–a kohen cannot be a levi, a levi 
cannot be a kohen, neither of them 
can be a yisrael, and so 
on–nevertheless, through Torah, one 
can achieve all of these levels. This 
is what the poet means: Because 
Bnei Yisrael said, “We will do and we 
will listen,” i.e., because they 
accepted the Torah, therefore, they 
all became partners in one covenant 
in which everyone is equivalent. 
(Orchot Rabboteinu)

מה-הוא כי תלונו עליולכן אתה וכל-עדתך הנעדים על ה' ואהרן 
“As for Aharon, what is he that 
you protest against him?” (16:11) 
R’ Yehuda He’chassid z”l 
(Germany; died 1217) writes: Just as 
one must be humble in the face of 
those who insult him, so he should 
cause his family members, friends 
and students to not answer his 
detractors in a harsh manner. How 
so? If someone is being cursed or 
insulted and his family members, his 
friends, or his students want to 
answer in kind or to hit those who are 
making verbal attacks, he should not 
permit it. To the contrary, he should 
prevent it. Thus we read (Iyov 31:31), 
“Or, if the people of my household did 
not say, ‘If only we could get his 
flesh, we would never be sated’.” 
[Iyov is saying that he is blameless, 
for he never let his family members 
exact retribution against his 
detractors] We read likewise (Shmuel 
II 16:11), “David then said to Avishai 
and all his servants, ‘. . . Let him be; 
let him curse, for Hashem has told 
him to’.” At the same time, those who 
hear [insults against another] should 
feel pained and should answer 

[gently] if they are able to. Thus we 
read (in our verse), “As for Aharon, 
what is he that you protest against 
him?!” However, the one who was 
insulted should not allow anyone to 
become angry on his behalf. No one 
should take any action until 
consulting with a person who does 
not lose his temper(Sefer Chassidim)

בשר האיש אחד יחטא ועל כל העדה תקצףויפלו על פניהם ויאמרו אל אלהי הרוחת לכל 
“They fell on their faces and said, 

‘O God, God of the spirits of all 
flesh, shall one man sin, and You 

will be angry with the entire 
assembly?'” (16:22) Rashi quotes 

the Midrash Tanchuma: “Whereupon 
G-d replied, ‘You have spoken well! I 
know and shall make known who has 

sinned and who has not sinned’.” 
What does this mean? asks R’ David 
Halevi z”l (known as the “Taz” after 
his work Turei Zahav ; 1586-1667). 
Did Moshe best G-d in an argument 

and change G-d’s mind? No! he 
explains. Rather, Rashi’s comment 

should be understood as follows: The 
Mishnah (Avot 4:5) teaches, “Rabbi 
Yochanan ben Beroka said, ‘If one 
desecrates the Name of Heaven in 

secret – the Heavenly Court will exact 
punishment from him in public. 

Unintentional and intentional – both 
are alike regarding the desecration of 
the Name’.” What does this mean? 

Does G-d really punish for an 
unintentional sin just like an 

intentional sin? The Taz explains: 
The second half of the Mishnah is 

answering a question one might ask 
on the first half of the Mishnah. If one 

who desecrated G-d’s Name in 
secret is punished in public, won’t 
that cause a further desecration of 

G-d’s Name, for it will appear that an 
innocent man has been punished? 
Therefore, if one desecrates G-d’s 
Name in private, G-d forces him to 

commit the same “sin” again in public 
– except that it is not really a sin 

because it was not voluntary. Then, 
G-d punishes the sinner for the first 
sin (the private one) while everyone 
assumes, wrongly, that he is being 
punished for the second sin (the 

public one). Returning to our verse 
and Rashi’s comment, the Taz 
explains: Hashem knew that 

thousands of Bnei Yisrael had 
supported Korach in their hearts. But 

no one else knew that, and if 
Hashem had punished those silent 
sympathizers, the rest of the nation 
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would have said, “Shall one man sin, 
and You will be angry with the entire 
assembly?” When Moshe pointed out 
this potential desecration of G-d’s 
Name, Hashem answered, “You have 
spoken well! There will be no 
desecration of G-d’s Name, for I 



know who sinned, and it is My way to 
make known who has sinned and 
who has not sinned.” When did 
Hashem make known who the 
Korach-sympathizers were? In the 
verse (17:6), “The entire assembly of 
Bnei Yisrael complained on the 
morrow against Moshe and Aharon, 
saying, ‘You have killed the people of 
Hashem’!” (Divrei David)
Rabbi Yosef Caro, 5248-5335 
(1488-1575 CE), is most famous as 
the author of the Shulchan Aruch, the 
Code of Jewish Law. He was born in 
Toledo, Spain during the Inquisition 
years and fled from that country at 
the age of 4, with his family together 
with myriads of Jews who were 
banished from Spain in the year 5252 
(1492 CE). His family wandered from 
city to city, from country to country, 
not finding a safe haven until they 
settled in Constantinople (Kushta), 
Turkey. Yosef was first educated by 
his father, Rabbi Ephraim, a scholar 
in his own right, who was later 
appointed chief rabbi of Nikopol, 
Bulgaria. Later Rabbi Yosef would 
quote many teachings he heard from 
his father. After his father passed 
away, he grew up in the home of his 
uncle, Rabbi Yitzchak Caro, who 
adopted him as his own son.
It was soon realized that Yosef was 
destined for greatness, and even at a 
young age he was regarded as a 
great sage and many turned to him 
for halachic rulings. He eventually 
moved from Constantinople to 
Adrianople, where he married the 
daughter of a scholar named Rabbi 
Chaim ibn Albalag. He soon 
established a Beit Midrash in 
Adrianople, and at the age of 34 he 
began to write his monumental 
commentary Beit Yosef on the entire 
Arbah Turim. Together with his great 
assiduousness in Torah study, Rabbi 
Caro lived a somewhat ascetic life of 
numerous fasts and self-infliction. It 
was in Adrianople that he met the 
kabbalist Rabbi Shlomo Molcho, 
who was burned at the stake by the 
church for his "heretical beliefs." 
Rabbi Caro was greatly affected by 
Rabbi Shlomo's charismatic 
personality and even expressed the 
wish to die in the same way -- al 
kiddush Hashem (as a holy martyr). It 
was here, too, that Rabbi Yosef met 
Rabbi Shlomo Alkabetz, author of 
the mystical hymn Lecha Dodi. It is 
possible that one of them introduced 

Rabbi Yosef to the study of Kabbala. 
After his first wife died at a young 
age, he married the daughter of 
Rabbi Yitzchak Sabba. For a short 
while he lived in Nikopol, Bulgaria, 
but decided to make his way to the 
Holy Land so that he could immerse 
himself in its sanctity and complete 
his written works. Passing through 
Salonica, he met the great kabbalist 
Rabbi Yosef Taitatzak. He 
continued his journey to the Holy 
Land via Egypt and eventually settled 
in Safed. He was soon appointed a 
member of the rabbinical court of the 
city in the Beit Din of the famous 
Rabbi Yaakov Beirav. When the 
latter re-instituted semicha (official 
rabbinical ordination), which had 
been in abeyance for over 11 
centuries, Rabbi Yosef was one of 
the first he ordained. Here, too, Rabbi 
Caro established a yeshiva and 
taught Torah to scores of eager 
students. Among Rabbi Caro's more 
famous students were the renowned 
darshan (sermonist) Rabbi Moshe 
Alshich, the kabbalist Rabbi Moshe 
Galanti and the renowned kabbalist 
Rabbi Moshe Cordovero (the 
Ramak). When Rabbi Yaakov Beirav, 
the leading sage of Safed, passed 
away, Rabbi Yosef Caro was 
regarded as his successor, and he 
and Rabbi Moshe of Trani (the 
Mabit) headed the Rabbinical Court 
of Safed. In fact, by this time, the 
Rabbinical Court of Safed had 
become the central rabbinical court in 
all of Israel, and indeed of the 
Diaspora as well. Thus there was not 
a single matter of national or global 
importance that did not come to the 
attention and ruling of the Safed Beit 
Din. Its rulings were accepted as final 
and conclusive, and Rabbi Yosef's 
halachic decisions and clarifications 
were sought by sages from every 
corner of the Diaspora. He came to 
be regarded as the leader of the 
entire generation. Rabbi Yosef 
merited to be instructed by a maggid 
- a private angelic teacher who 
revealed to him many kabbalistic 
teachings. Although he rarely 
touched upon kabbalistic matters and 
customs in his legal writings, he was 
nevertheless very involved in the 
study of kabbala. Together with his 
close friend Rabbi Shlomo Alkabetz, 
he set out to explain some of the 
more difficult passages in the Zohar. 
In his famous kabbalistic work 
Pardes Rimonim, Rabbi Moshe 

Cordovero cites several innovative 
kabbalistic teachings of Rabbi Caro, 
who was his master in the revealed 
teachings of the Torah. In a dramatic 
testimonial, Rabbi Shlomo Alkabetz 
testified that in Salonica Rabbi Yosef 
became one of those rare individuals 
who merited to be instructed by a 
maggid - a private angelic teacher 
who revealed to him many kabbalistic 
teachings. The maggid exhorted 
Rabbi Yosef to sanctify and purify 
himself, and he revealed to him 
events that would take place in the 
future. It should be noted that in 
Shaarei Kedusha, Rabbi Chaim 
Vital explains that visitation by a 
maggid is a form of Divine Inspiration 
(ruach hakodesh). The teachings of 
the maggid are recorded in his 
published work titled Maggid 
Meisharim, although the Chida 
(Rabbi Chaim David Azulai) notes 
that only about one fiftieth of the 
manuscript was ever published. 
However, in numerous places in 
Maggid Meisharim it is stated that, "I 
am the Mishna that speaks in your 
mouth," indicating that the Oral Torah 
itself (of which the Mishna is the 
fundamental part) spoke within him. 
(However, these two explanations 
are not necessarily contradictory -- in 
the merit of the Mishna Rabbi Caro 
constantly reviewed, he was worthy 
of an angelic teacher).The maggid 
promised him that he would have the 
merit of settling in Israel, and this 
promise was fulfilled. to be continued 
next week IYH ( Chabad.org Moshe 
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