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In this week’s parsha, parshas Chayei Sara, it is fitting that 
we explore the matter of Rivka Imeinu riding on the camel.  The 
holy Torah chronicles the event as follows (Bereishis 24, 61): 

“ותקם רבקה ונערותיה ותרכבנה על הגמלים ותלכנה אחרי האיש ויקח העבד 

את רבקה וילך... ויצא יצחק לשוח בשדה לפנות ערב וישא עיניו וירא והנה גמלים 

באים. ותשא רבקה את עיניה ותרא את יצחק ותיפול מעל הגמל. ותאמר אל העבד 

הצעיף  ותקח  אדוני,  הוא  העבד  ויאמר  לקראתנו,  בשדה  ההולך  הלזה  האיש  מי 

ותתכס”.

Then Rivka arose with her maidens; they rode upon the 
camels and went after the man; the slave took Rivka and 
went . . . Yitzchak went out to converse in the field towards 
evening and he raised his eyes and saw, and behold! Camels 
were coming.  And Rivka raised her eyes and she saw 
Yitzchak; and she teetered atop the camel.  And she said to 
the slave, “Who is that man walking in the field toward us?”  
And the slave said, “He is my master.”  She then took the veil 
and she covered herself.  

It is apparent to us that all of the stories chronicled in the 
Torah are replete with concealed messages and allusions.  In 
fact, the Zohar hakadosh (Behaalotcha 149b) reprimands 
anyone who believes otherwise: תורה להם  שניתנה  ישראל   “אשריהם 

 עליונה תורת אמת, ומי שאומר כי אותו סיפור בתורה, להראות על אותו סיפור בלבד

 Praiseworthy are Yisrael who were given the—בא תיפח רוחו”
Torah from above, the Torah of truth!  And whoever claims 
that a particular story chronicled in the Torah relates 
solely to that particular event, he shall be doomed.  That 
being the case, it behooves us to explore why it was important 
for the Torah to inform us of these details—that Rivka was 
riding a camel and that she almost fell off the camel upon seeing 
Yitzchak.  Without a doubt, there is an important message and 
lesson to be learned here, which we should reveal.  

Additionally, it is worthwhile examining Rashi’s comment: 
“And she saw Yitzchak”--she saw that he was magnificent 
and was astounded by him.  “And she fell”—she let herself 
down to the ground, as rendered by Targum Onkelos, “she 
inclined herself to the earth”; but she did not reach the 
earth . . .  We must endeavor to understand what prompted 
Targum Onkelos to embrace the interpretation that “she let 
herself down to the ground.”  This interpretation seems to be 
at odds with the simple interpretation of the text: מעל  “ותיפול 

 which suggests that she was so moved by the sight of—הגמל”
Yitzchak that she actually fell off of the camel.  

Rivka Imeinu a Gilgul of Chava 
Rode upon the Primeval Serpent

To explain the matter, it is with great pleasure that we will 
delve into the sacred teachings of our illustrious teacher, the 
Arizal, who reveals the wonders of the Torah through the world 
of gilgulim—reincarnations.  Clearly, many are leery to delve 
into this realm; nevertheless, sometimes, it is necessary and 
worthwhile.  For, we see how Hashem wondrously reincarnates 
neshamot from generation to generation, so that every 
individual has the opportunity  to correct that which requires 
correction.  So, let us trust in Hashem and request that He guide 
us along the path of truth.  

We will begin to shed some light on the matter by introducing 
what the Arizal writes here in Likutei Torah about the subject of 
Rivka riding on camels:

“ותרכבנה על הגמלים. דע כי רבקה רכבה על הגמלים, רמז לאותו נחש שאמרו 

בה  והטיל  חוה  את  לפתות  עליו  ורכב  סמאל  ובא  גמל,  כעין  שהיה  ז”ל,  רבותינו 

זוהמא, עתה רכבה עליו, על דרך )זכריה ט-ט( עני ורוכב על החמור, לאכפיא ליה 

תחותיה”.  

The Arizal’s Amazing Revelation

Rivka Imeinu a Gilgul of Chava Rode the Camel to Subdue 
the Nachash HaKadmoni before Its Legs Were Cut Off
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Know that Rivka riding on camels is an allusion to that 
infamous “nachash,” about whom our blessed Rabbis said that 
he was like a camel.  Samael came and rode on him to entice 
Chava, and he infected her with depravity.  Now, she rode on 
him, in keeping with the passuk (Zechariah 9, 9): “A humble 
man riding upon a donkey”—to gain control over him.  

To better understand this idea, let us refer to an explanation 
from the Arizal in Likutei Torah parshas Toldos regarding the 
passuk (Bereishis 25, 21): לנוכ’ח ל’ה’  אשתו,  לנוכח  לה’  יצחק   “ויעתר 

גלגולה” שהיא  חוה  עון  תיקנה  רבקה  כי  חוה,  תיבות  סופי   Yitzchak“--אשת’ו 
beseeched Hashem in the presence of his wife, because she 
was barren.” The final letters of the words ל’ה’ לנכ’ח אשת’ו can 
be rearranged to spell חוה. Rivka corrected the sin of Chava, 
because she was her gilgul.  Thus, we learn an essential bit of 
information; Rivka Imeinu was a gilgul of Chava, who fell prey 
to the “nachash hakadmoni” and ate from the Eitz HaDa’as.  

After the “cheit,” HKB”H cursed the nachash (ibid. 3, 14): 
חית ומכל  הבהמה  מכל  אתה  ארור  זאת  עשית  כי  הנחש  אל  אלקים  ה’   “ויאמר 

ימי חייך” ועפר תאכל כל  גחונך תלך   and Hashem G-d said --השדה על 
to the serpent, “Because you have done this, accursed are 
you beyond all the cattle and beyond all beasts of the field; 
upon your belly shall you go, and dust shall you eat all the 
days of your life.” Rashi comments:  לו היו  רגלים  תלך,  גחונך   “על 

 the serpent slithers on its belly, because it once had—ונקצצו”
legs, which were later cut off.  Furthermore, the Pirkei D’Rabbi 
Eliezer (13) explains that prior to the “cheit,” the serpent’s form 
resembled that of a camel--”כמין גמל”.  The “samech-mem,” who 
is none other than the yetzer hara, rode upon it in order to trap 
Adam and Chava:

 “והיה סמאל שר גדול בשמים... מה עשה סמאל, לקח כת שלו וירד וראה כל 
הבריות שברא הקב”ה בעולמו, ולא מצא בהם חכם להרע כנחש שנאמר )בראשית 

ג-א( והנחש היה ערום, והיה דמותו כמין גמל ועלה ורכב עליו”. 

Samael was the great ministering angel in heaven . . . He 
could find no creature more adept at evil than the nachash, 
as it states: “And the nachash was more cunning than any 
beast of the field.” Its form resembled a type of camel; he 
mounted it and rode on it.

So, let us review the lesson conveyed by the Arizal.  In truth, 
the Torah records that Rivka  actually rode on a camel; however, 
it is teaching us something more profound, as well.  In her first 
incarnation as Chava, Rivka was deceived and trapped by the 
“samech-mem” riding on the nachash.  So, now, in her reincarnation 
as Rivka, she rode on a camel, which the nachash resembled.  This 

act alluded to the fact that she controlled it and subjugated it to 
her kedushah.  For, she did not follow in the footsteps of her father 
Betuel or her brother Lavan HaArami, who were both thoroughly 
wicked.  Instead, she adhered to the kedushah of the Avos and 
Imahos and followed in their footsteps.  

Let us elaborate further on the subject of Rivka riding a 
camel, which we have explained alludes to the appearance 
of the “nachash hakadmoni,” before its legs were cut off.  We 
have learned in the Gemara (Yoma 86b):  היכי דמי בעל תשובה, אמר“ 

מחוי הימנה,  וניצל  ושניה  ראשונה  פעם  עבירה  דבר  לידו  שבאת  כגון  יהודה   רב 

מקום” באותו  פרק,  באותו  אשה,  באותה  יהודה,   how can we tell if a—רב 
person has performed teshuvah?  If he is presented again with 
the exact same circumstances with which he initially failed and 
sinned and yet does not succumb—such as the same women, 
at the same time, in the same place.  This demonstrates that he 
has withstood the persuasions of the yetzer hara and is a true 
“ba’al teshuvah.”  

It was precisely for this reason that Rivka, a gilgul of Chava, 
rode on a camel, alluding to the nachash.  This indicated that 
she was returning to the same circumstances under which 
she encountered the nachash initially, when it still had feet 
and resembled a camel.  This time, however, at a similar time, 
in the same place, Rivka performed teshuvah for her initial 
failure.  This time, she rode atop the camel, demonstrating her 
dominance over the nachash with legs, subjugating it to the 
kedushah of the Torah and mitzvos that she now adhered to.  

Rivka the Gilgul of Chava Returned the Berachos 
to Yaakov the Gilgul of Adam HaRishon

As a loyal servant in the presence of his master, I would like 
to latch onto the coattails of our master, the Arizal, and provide 
some clarification.  He actually addresses the subject of Rivka 
riding on the camel—symbolizing the “nachash hakadmoni”—
in numerous places, providing incredible insights.  Thus far, we 
have only touched on one aspect of this phenomenon.  If we 
gather them together, we will illuminate the entire subject of 
Yitzchak and Rivka.  

We will begin by introducing a revelation from the Arizal 
in Likutei Torah (Toldos).  He explains why Rivka Imeinu 
intervened and was so adamant about Yaakov going before 
Yitzchak, his father, to receive the berachos that Yitzchak 
intended to bestow upon Eisav.  In fact, she willingly accepted 
any curses or repercussions that would ensue, if Yitzchak 
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revealed that Yaakov had taken the berachos from him by 
means of deception.  Here are her exact words (Bereishis 27, 
 his mother—“ותאמר לו אמו עלי קללתך בני אך שמע בקולי ולך קח לי” :(13
said to him, “Your curse will be on me, my son; only heed my 
voice and go fetch for me.”  Here are the Arizal’s comments: 

“עלי קללתך בני. דע כי רבקה גלגול חוה, ובעבורה נתקלל האדם שהוא יעקב, 

דשופרא דיעקב מעין שופרא דאדם, ועתה היו צריכין לתקן בשמיעה זאת לטובה, 

כמו ששמע אז לרעה, כמו שכתוב )שם ג-יז( כי שמעת לקול אשתך. וזהו אך שמע 

בקולי, שהמיעוט הוא דהשתא הוה שמיעה לטובה, מכלל דתחילה לרעה”.

Know that Rivka was a gilgul of Chava.  Because of her, 
the man, who is Yaakov, was cursed.  For “the splendor of 
Yaakov was a semblance of the splendor of Adam.”  Now, it 
was necessary to perform a tikun via positive listening, just 
as he listened then negatively—as it is written: “Because you 
listened to the voice of your wife.”  This is the significance 
of her directive: “Only heed my voice.”  The diminutive term 
 indicates that (”which is translated in the passuk as “only ,״אך״)
this time the listening was for a positive purpose, implying 
that originally it was for a negative purpose. 

We learn from his sacred comments another vital aspect 
regarding Rivka, the gilgul of Chava.  She intervened and made 
every effort to ensure that Yaakov would receive the berachos 
instead of Eisav, because Yaakov Avinu was the gilgul and tikun 
of Adam HaRishon.  The source for this assertion comes from 
the Zohar hakadosh (Bereishis 35b): דהא יעקב דוגמא דאדם הראשון“ 

הוה.” דיעקב שופריה דאדם הראשון   Moreover, our blessed sages  הוה 
allude to this fact in the Gemara (B.M. 84a): שופריה דיעקב אבינו“ 

הראשון” דאדם  שופריה   the magnificence of Yaakov Avinu --מעין 
was a semblance of the magnificence of Adam HaRishon.  

Now, Chava caused Adam HaRishon to be cursed, because he 
heeded her advice to eat from the Eitz HaDa’at, as it is written 
(Bereishis 3, 17):

לא  צויתיך לאמר  מן העץ אשר  ותאכל  אשתך,  לקול  שמעת  כי  “ולאדם אמר 

ודרדר  וקוץ  חייך,  ימי  כל  תאכלנה  בעצבון  בעבורך  האדמה  ארורה  ממנו,  תאכל 

תצמיח לך ואכלת את עשב השדה, בזעת אפיך תאכל לחם עד שובך אל האדמה כי 

ממנה לוקחת כי עפר אתה ואל עפר תשוב”.  

To Adam He said, “Because you listened to the voice of 
your wife and ate of the tree about which I commanded 
you saying, ‘You shall not eat of it,’ accursed is the ground 
because of you; through suffering shall you eat of it all the 
days of your life.  Thorns and thistles shall it sprout for you, 
and you shall eat the herb of the field.  By the sweat of your 

brow shall you eat bread until you return to the ground, 
from which you were taken. For you are dust, and to dust 
shall your return.” 

Therefore, it was incumbent upon her to rectify these 
curses by ensuring that the berachos be returned to Yaakov, the 
magnificence and tikun of Adam HaRishon. 

This then is the implication of her statement to Yaakov: עלי“ 

 ,your curse will be on me, my son.  In other words--קללתך בני”
it is my responsibility to rectify the curses that I brought upon 
you in the previous gilgul; I plan do so by helping you receive 
the berachos. Now, to make amends for Adam HaRishon’s 
wrongdoing—heeding his wife’s advice for a negative purpose: 
“Because you listened to the voice of your wife”—it was 
Yaakov’s responsibility—as a tikun of Adam HaRishon-- to 
listen this time in a positive manner. He did so by heeding the 
advice of Rivka—Chava’s gilgul--thereby rectifying the initial, 
corrupted act of listening. This is the significance of Rivka’s 
statement: ”אך שמע בקולי“ --only heed my voice.  The diminutive 
term  ”אך“ implies that this time he would listen for a positive 
outcome, as opposed to his listening in the previous gilgul, 
which resulted in a negative outcome. 

At this point, let us add a valuable point based on an 
explanation from the Tiferet Shlomo (Toldos).  He explains that 
Eliezer chose Rivka as the suitable wife for Yitzchak, because 
she performed acts of chesed; thus, she would be able to use her 
chesed to mitigate and balance out Yitzchak’s midah of “din.” 
This explains why Yitzchak’s initial inclination was to bestow 
his berachos upon Eisav rather than upon Yaakov. Yaakov only 
received the berachos, because Rivka intervened and instructed 
Yaakov to approach his father in a devious manner. Here are his 
sacred words: 

“צריך להתבונן בכוונת יצחק אבינו, שלא היה רצונו תיכף לברך את יעקב רק 

את עשו. אך הענין, שיצחק היה מפחד לברך את יעקב בברכת עולם הזה, כי היה 

ירא לבל יזוח דעתו )דברים לב-טו( וישמן ישורון ויבעט על ידי תאוות העולם הזה, 

לולי רבקה אמנו שהשכילה בחכמה ובדעת להבין, כי גם טובת עולם הזה מסייע 

לאדם לעבוד הבורא בהרחבת הדעת. וזה שכתוב בפרשת חיי שרה )בראשית כד-

וגו’ אותה הוכחת לעבדך ליצחק,  יד( והיה הנערה אשר אומר אליה הטי נא כדך 

פירוש, תהיה הוכחה והתנגדות למדתו של יצחק בחינת הפחד, רק לעורר רחמים 

וחסדים והשפעות טובות”.

It is crucial that we examine Yitzchak Avinu’s concerns for not 
wanting to bless Yaakov from the get-go.  Yitzchak feared that the 
blessings of Olam HaZeh would distract Yaakov and have a negative 
effect upon him, in keeping with the words of the passuk (Devarim 
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32, 15): “Yeshurun became fat and kicked,” i.e. affluence 
causes people to become lax and even rebellious regarding their 
service of Hashem. It was only due to Rivka Imeinu’s wisdom and 
foresight that Yaakov received the berachos. She understood that 
the riches of this world can assist one in serving Hashem more 
completely. This applies as well to that which is written in our 
parsha (Bereishis 24, 14): “Let it be that the maiden to whom 
I shall say, ‘Please tip your jug’ . . . her will You have chosen 
for Your servant, for Yitzchak.” In other words, she will be the 
rebuke and opposition to the midah of Yitzchak; it will be her task 
to elicit mercy and favor and goodwill. 

This coincides wonderfully with the insights of the Arizal.  
Rivka was a gilgul of Chava.  As such, she caused Adam HaRishon 
to sin and provoked the attribute of “din.”  Consequently, he was 
punished: ”בזעת אפיך תאכל לחם“—his livelihood would be meager 
and difficult.  Therefore, HKB”H assigned Rivka the sacred task of 
rectifying this matter.  She had to mitigate the force of Yitzchak’s 
“midat hadin”—which would have denied Yaakov the berachos 
of Olam HaZeh—and orchestrate events so that Yaakov, the tikun 
and gilgul of Adam HaRishon, would receive the berachos (ibid. 
 And --“ויתן לך האלקים מטל השמים ומשמני הארץ ורוב דגן ותירוש” :(28 ,27
may G-d give you of the dew of the heavens and of the fatness 
of the earth, and abundant grain and wine.  

The Wicked Eisav the Embodiment 
of the “Nachash HaKadmoni”  

Intended to Steal the Berachos from Yaakov

Now, let us introduce the third party in this saga—Eisav 
HaRasha, who wanted to receive the berachos.  What role 
did he play in all of this?  We learn from the Zohar hakadosh 
(Toldos 138a) that Eisav was the embodiment of the “nachash 
hakadmoni,” who caused Adam and Chava to partake of the Eitz 
HaDa’at.  Now, the passuk states (ibid. 25, 27): ויהי עשו איש יודע“ 

 that Eisav was a trapper and a hunter. Yet, the Targum—ציד”
Onkelos and Targum Yonatan provide us with an alternate 
interpretation: ”נחשירכן גבר  עשו   The Shela hakadosh  .“והוה 
(Toldos) writes in the name of the Tziyoni that the word ״נחשירכן״ 
is a contraction of two words ”נחש ירכן, שהיה סימן נחש על :“נחש ירכן“ 

 informing us that Eisav had—ירכו של עשו, לרמוז כי הוא מסטרא דנחש”
a mark resembling a nachash on his thigh; this alluded to the 
fact that Eisav was a representative of the nachash. 

With this understanding, we can begin to fathom the extent 
of Eisav’s deceit and his motivation for wanting to receive the 
berachos from Yitzchak, his father.  In the form of the “nachash 

hakadmoni,” the cleverest and most cunning of all animals—a 
malicious “chacham”—he trapped Adam and Chava with a 
lie to Chava, claiming (ibid. 3, 5): כי ביום אכלכם ממנו ונפקחו עיניכם“ 

 on the day you eat of it your eyes --והייתם כאלקים יודעי טוב ורע”
will be opened and you will be like G-d, knowing good and 
bad.  By means of this lie, he brought death to Adam and all 
of creation.  Consequently, HKB”H punished the nachash for 
its treachery: ארור אתה מכל הבהמה ומכל חית השדה, על גחונך תלך ועפר“ 

 accursed are you beyond all the cattle and --תאכל כל ימי חייך”
beyond all beasts of the field; upon your belly, shall you go, 
and dust shall you eat all the days of your life.

Therefore, Eisav—the nachash—cleverly reverted to his 
previous ploys; he used lies and deceit to receive the berachos 
from Yitzchak.  He pretended to be a tzaddik by asking his father 
questions such as: “Father, how do we tithe salt and straw?”  
Eisav deluded him into thinking that he observed mitzvos 
rigorously, so that Yitzchak would give him the berachos.  In 
this manner, he thought to outwit HKB”H, so to speak, Who 
cursed the “nachash hakadmoni.”  HKB”H, however,  quashed 
his evil plans through the intervention of Rivka, the gilgul of 
Chava.  She outwitted the “nachash hakadmoni,” who trapped 
her and caused her ruination in her first gilgul.  She cleverly 
orchestrated that Yaakov, the gilgul of Adam HaRishon, would 
receive the berachos instead of Eisav, the nachash.  

This explains the statement in the Zohar hakadosh (Toldos 
143a) that when Yitzchak said to Eisav (ibid. 27, 7): ואברככה“ 

ה’”  and I will bless you before Hashem—the Kisei—לפני 
HaKavod shuddered; HKB”H said, “How is it possible that the 
nachash, who was cursed due to the ‘cheit Eitz HaDa’at,’ will 
be released from its curses?”  Immediately, the malach Michael 
was summoned and went with the Shechinah to Yaakov.  This 
indicated to Yitzchak that the berachos rightfully belonged to 
him; hence, he announced (ibid. 33): ”ואברכהו גם ברוך יהיה“—and 
I blessed him; he, too, shall be blessed.  

This allows us a glimpse into the wonders of the divine 
supervision.  HKB”H, the grand orchestrator, arranged for all 
three parties to be present at the same time: (1) Rivka Imeinu, 
the gilgul of Chava, (2) Yaakov Avinu, the gilgul of Adam 
HaRishon and (3) Eisav HaRasha, the embodiment of the 
“nachash hakadmoni.”  All three had met previously in their 
first gilgul, when the nachash was victorious, and HKB”H cursed 
it emphatically: “Accursed are you beyond all the cattle and 
beyond all beasts of the field; upon your belly, shall you go, 
and dust shall you eat all the days of your life.”
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Therefore, Eisav, the current embodiment of the nachash, 
conceived his malevolent plan to outwit HKB”H, so to speak.  By 
receiving the berachos from his father, Yitzchak, he would no 
longer be cursed; he would now be blessed.  Rivka, the gilgul 
of Chava, who was tricked by the nachash with a lie in her first 
gilgul, intervened, however.  In this gilgul, as Rivka, she prevailed 
upon Yaakov, the gilgul of Adam HaRishon to adopt the policy 
of (Tehillim 18, 27): ”ועם עיקש תתפתל“—and with the crooked, 
you act deviously.  He received the berachos from Yitzchak 
by outwitting Eisav, the nachash.  Thus, he freed himself of the 
curses that he received as Adam HaRishon and replaced them 
with the berachos bestowed upon him by his father.  

The Nachash Combatted Torah Supporters 
to Regain Its Legs

Continuing onward on this enlightening path, let us delve 
further into the matter of Rivka, the gilgul of Chava, riding on a 
camel.  As we have learned, she was subjugating the “nachash 
hakadmoni,” who still had legs.  Now, when Eisav’s ministering 
angel combatted Yaakov Avinu, it says (Bereishis 32, 26): כי  “וירא 

עמו” בהאבקו  יעקב  ירך  כף  ותקע  ירכו  בכף  ויגע  לו  יכול   upon realizing --לא 
that he could not overcome him, he struck a blow to the ball of 
Yaakov’s thighbone and it became dislocated as they wrestled.  
According to the Zohar hakadosh (Vayishlach 171a), the ball of 
Yaakov’s thighbone alludes to Torah-supporters; for they represent 
the “legs of Yaakov”—the supports upon which Torah-scholars 
stand and survive.  As the Zohar hakadosh (Vayeitzei 146b) teaches 
us, Yaakov Avinu is the pillar of the Torah.   

Without the support of their benefactors, Torah-scholars 
cannot survive.  Therefore, Eisav’s angel attempts to harm them 
and prevent them from fulfilling their sacred task.  Thus, he 
steals, in a sense, the legs of kedushah, appropriating them for 
his own use; so that he can stand and walk on them.  Here is a 
Hebrew translation of the passage in the Zohar:  

ויאמר ה’ אלוקים אל הנחש כי עשית זאת ארור  “פתח ואמר )בראשית ג-יד( 

אתה מכל הבהמה וגו’, על גחונך תלך, מהו על גחונך תלך, שנשברו תומכים שלו 

וקצצו רגליו, ואין לו על מה שעומד, וכאשר ישראל לא רוצים לתמוך את התורה, 

הם נותנים לו רגלים ושוקיים לעמוד ולהתחזק בהן”.

When Hashem tells the nachash that he is to be cursed and is 
doomed to crawl on its belly, He was indicating that its supports 
were shattered and its legs were cut off—leaving it nothing on 
which to stand.  Thus, when Yisrael fail to support the Torah, they 
are providing it with legs on which to stand and fortify itself.  

Based on this idea, we find a beautiful elucidation of the 
passuk in Iyov (1,6) from the great Rabbi Aryeh Leib Tzintz of 
Platzk in Derashot Mehara”l: להתייצב האלהים  בני  ויבואו  היום   “ויהי 

ה’ ויען השטן את  ויאמר ה’ אל השטן מאין תבוא,  ויבוא גם השטן בתוכם,  ה’   על 

 It happened one day; the angels“—ויאמר משוט בארץ ומהתהלך בה”
came to stand before Hashem, and the Satan, too, came 
among them. Hashem said to the Satan, ‘Where have you 
come from?’ The Satan replied to Hashem and said, ‘From 
wandering about the earth and walking on it.’”  Rashi explains 
that it is the way of the Satan to wander about the earth and 
observe who is good and who is bad.  The redundant language 
of the passuk--”משוט בארץ ומהתהלך בה”, “from wandering about 
the earth and walking on it”—needs to be explained.

The explanation, however, is that this is the Satan’s method 
of finding fault with Yisrael, chas v’shalom. When he wishes to 
wander among G-d’s creatures to check if they are meritorious 
or not, he must do so on his belly, since he lacks legs to walk 
around on. If, however, he finds that Yisrael, chas v’shalom, 
are not engaging in proper Torah study--due to a failure on the 
part of the benefactors of Torah study, referred to as “Yaakov’s 
legs” -- he is then able to steal those legs for his own use and to 
actually walk about the earth. 

So, when HKB”H inquires of the Satan: “Where have you 
come from?” His response constitutes an indictment of Yisrael: 
בה” ומהתהלך  בארץ   at first my excursions among the—“משוט 
creatures of the lower world to see if they were meritorious or 
not were limited due to my lack of legs; however, once I found 
that they did not properly support Torah-study, I was no longer 
restricted to “משוט בארץ”-- wandering around on my belly--but 
was now able ”ומהתהלך בה“—to actually walk around the land. 
How so? Because I succeeded in confiscating “Yaakov’s legs” 
that were remiss in their support of Torah-study and was able 
to use them for my own needs. 

Ideally Eisav Was to Function Like Zevulun

Based on the commentary of the Chasam Sofer (Toldos), 
let us now expand on this concept gleaned from the Zohar 
hakadosh. He addresses the issue of why Yitzchak wished to 
bestow the berachos upon Eisav rather than upon Yaakov, even 
though he was well aware that Yaakov was engaged in constant 
Torah study.  Yitzchak hoped that they would function together 
like Yissachar and Zevulun.  Yaakov would fulfill the role of 
Yissachar—studying Torah day and night; while Eisav would 
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fulfill the role of Zevulun—supporting Yaakov and providing 
him with all his needs.  In his own incomparable words: 

“נראה דיצחק ידע כי יעקב איש תם ועשו יודע ציד, אך חושבו לצדיק, ויהיו ב’ 

אחים אלו כיששכר וזבולון ויעקב מתברך בעבודת ה’, ויהיה עשו משועבד ליעקב 

לעשות לו כל צרכיו כזבולון ויששכר, ויעקב משועבד לעשו בהוראת איסור והיתר, 

כדכתיב להדיא ביששכר )בראשית מט-טו( ויט שכמו לסבול ויהי למס עובד”.

This fits beautifully with what the Chasam Sofer writes in 
Toras Moshe (Toldos). He writes that the purpose of creation 
was for Yaakov and his descendants, the people of Yisrael, to 
act as a nation of priests and a sanctified people; they would 
all engage in the study of Torah like Yissachar. On the other 
hand, Eisav and his descendants, the nations of the world, 
would serve the function of Zevulun—supporting Yaakov and 
his descendants, so that they could devote themselves to Torah-
study and the service of Hashem in a leisurely fashion.  Eisav 
HaRasha, however, rebelled and refused to fulfill his intended 
role as supporter of Yaakov, the pillar of Torah.  

This provides us with a wonderful understanding of the 
events surrounding the birth of Yaakov and Eisav. It is written 
(Bereishis 25,25): ,ויצא הראשון אדמוני כולו כאדרת שער ויקראו שמו עשו“ 

 And the first“—ואחרי כן יצא אחיו וידו אוחזת בעקב עשו ויקרא שמו יעקב”
one emerged all red resembling a hairy mantle; and they 
named him Eisav; afterwards, his brother emerged with his 
hand grasping onto Eisav’s heel; and He named him Yaakov.” 
In truth, Eisav was supposed to function as ”רגלי יעקב“, Yaakov’s 
legs, supporting Yaakov’s life of Torah; however, due to his 
extreme wickedness, he refused to fulfill this sacred mission. 

Therefore, Yaakov acted appropriately as he emerged into 
this world—grasping onto Eisav’s heel with his hand. He 
seized from Eisav the power and function of the “legs”—the 
benefactors of Torah-study. Due to this crucial act of seizure: 
 ,He named him Yaakov.” As Rashi points out“—“ויקרא שמו יעקב”
HKB”H, himself, named him Yaakov. This was a divine indication 
that HKB”H agreed with Yaakov seizing the sacred role of the 
benefactors of Torah-study from Eisav. Consequently, HKB”H 
arranged, ultimately, for Yaakov to receive the berachos from 
Yitzchak instead of Eisav. 

“The sun rose for him . . .  
and he was limping on his hip”

Applying this idea, I would like to propose an interpretation 
of the passuk (ibid. 32, 32): ויזרח לו השמש כאשר עבר את פנואל והוא“ 

ירכו”  the sun rose for him as he passed Penuel and—צולע על 
he was limping on his hip.  Rashi comments in the name of a 
Midrash Aggadah: “The sun rose for him” implies that it rose 
for his needs, to heal his limp.  We learn from another Midrash 
(Tanna D’Bei Eliyahu Zuta 19) that Yaakov and Eisav divided up 
the world between them; Eisav took Olam HaZeh as his portion, 
while Yaakov took Olam HaBa as his portion.  The commentaries 
ask: If that is so, then how are we permitted to derive any pleasure 
or benefit from matters of this world (beyond our basic needs), 
which should rightfully belong to Eisav?  

Yet, based on what we have learned, we can provide an 
answer.  Here is the way to understand the Midrash.  Yaakov and 
his descendants inherited Olam HaBa implies that they would 
engage in Torah-study and the performance of mitzvos.  Eisav 
and his descendants inherited Olam HaZeh implies that they 
would support Yaakov, enabling him to engage in Torah-study 
without interruptions and distractions.  However, Eisav reneged 
on this arrangement; he refused to be the “legs of Yaakov”; this 
compelled Yaakov to also engage in matters of Olam HaZeh, in 
order to provide for Yisrael’s Torah scholars.  

This then is the meaning of the passuk: ”השמש לו  -“ויזרח 
- HKB”H signified to Yaakov with the rising sun, success in 
matters of this world.  That may seem surprising; after all, the 
function of Yaakov and his descendants is to study Torah day 
and night.  Hence, the passuk goes on to inform us: והוא צולע על“ 

 Yaakov, the pillar of Torah was limping on his hip, chas --ירכו”
v’shalom, due to the absence of Torah benefactors to serve 
as his legs. Therefore, HKB”H shone the sun of success upon 
Yaakov’s descendants, so that they would be able to support the 
study of Torah in the manner of Yissachar and Zevulun. 

It Is Unfortunate that 
the World Lost a Valuable Servant

So, now, let us introduce a remarkable revelation from the 
Chasam Sofer.  The fact that Eisav and Yaakov were supposed to 
function like Zevulun and Yissachar agrees magnificently with 
what we have learned in the Gemara (Sanhedrin 59b): חבל על“ 

 שמש גדול שאבד מן העולם, שאלמלא נתקלל נחש, כל אחד ואחד מישראל היו

 מזדמנין לו שני נחשים טובים, אחד משגרו לצפון ואחד משגרו לדרום להביא לו

ומרגליות”. ואבנים טובות   Rabbi Shimon the son of  סנדלבונים טובים 
Menasya says: It is unfortunate that a great servant was 
lost from the world. For, had the serpent not been cursed, 
each and every member of Yisrael would have had two good 
serpents as servants; one he would send to the North and 
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one he would send to the South to bring him gems, precious 
stones and pearls.

Here is an explicit reference teaching us that had the serpent 
not rebelled against Hashem regarding the “cheit Eitz HaDa’at,” 
he could have chosen, instead, an honorable role in creation. He 
could have put his legs to good use assisting Yisrael in their service 
of Hashem. While they were sitting in the Beit-Midrash learning 
Torah, they would have sent the serpent out to perform their daily 
chores. What we see, in essence, is that the serpent himself was 
supposed to function as ”רגלי יעקב“, “Yaakov’s legs,” assisting and 
providing for the Torah scholars. Instead of assisting mankind to 
serve Hashem, however, he instigated man to sin. Therefore, he 
confiscated his prestigious role as ”רגלי יעקב“, and lost his legs as 
his punishment—dooming him to slither on his belly. 

We can now rejoice for we have shed some light on the 
profound words of the Arizal.  He taught us that Rivka Imeinu, 
the gilgul of Chava, rode on the camel to illustrate that she 
had subdued the klipah of the “nachash hakadmoni” – while it 
still had legs and resembled a camel.  Nevertheless, we must 
endeavor to explain why she needed to demonstrate this 
specifically when she was on her way to Eretz Yisrael to marry 
Yitzchak Avinu.  

Based on what we have learned, we can provide a wonderful 
explanation.  We have learned from the Tiferes Shlomo that 
Rivka was chosen from above to be the suitable mate for 
Yitzchak, so that she could moderate Yitzchak’s “din” with 
her “chesed.”  She was strategically situated where she could 
intervene and ensure that Yitzchak bestow the berachos on 
Yaakov.  As the Arizal explained, when she was Chava in her 
previous gilgul, she fell into the nachash’s trap.  Therefore, it 
was her sacred duty this time around to prevent Eisav HaRasha, 
the current embodiment of the “nachash hakadmoni,” from 
stealing the berachos.  

For this reason, she cleverly arranged to meet Yitzchak 
while she was riding on a camel—alluding to the nachash that 
still had legs.  She was informing Yitzchak that it was her sacred 
task to control the legs of the nachash that it should have used 
to support the Torah-study of the people of Yisrael.  Thus, she 
was demonstrating that she controlled those legs and was 
returning them to the realm of kedushah.  For, by prevailing 
upon Yaakov to step in and receive the berachos in place of 
Eisav, he would have the means to establish supporters of Torah 
within Yisrael—representing the legs of kedushah.  

At this point, it is with great pleasure that we can now 
comprehend why the Targum chose to interpret the phrase: 
 differently than expected.  Instead of saying—“ותיפול מעל הגמל”
that she actually fell off of the camel, he said: ”ואתרכינת“—as 
Rashi explained: “She lowered herself to the ground.”  After 
all, we have learned that riding atop the camel symbolized 
her dominion over the nachash; she had subdued it with her 
kedushah.  So, it was not plausible to say that she fell from 
the camel and was not in control.  Therefore, he explained 
that she intentionally lowered herself down from the camel.  
Understood simply, she was demonstrating her modesty out of 
respect for Yitzchak.  

On a deeper level, however, she was alluding to Yitzchak that 
she was a gilgul of Chava, who failed to ride the camel—in other 
words, to overcome and control the nachash.  On the contrary, 
the nachash controlled her and caused her sin with the Eitz 
HaDa’as.  That is the message conveyed by the words: ותיפול מעל“ 

 ,She was indicating to Yitzchak that in her gilgul as Chava  .הגמל”
she fell from the nachash and failed to control it.  Thus, Yitzchak 
understood that she was now riding the camel, because she 
rectified Chava’s “cheit.”  Now, she controlled the “nachash 
hakadmoni”; she took away its legs and returned them to the 
realm of kedushah.  


