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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Bo 5776 - Unity, Redemption and Shabbos 
Introduction 
In this week’s parasha the Torah records how the Egyptians were afflicted 
with the final three plagues and then HaShem redeemed the Jewish People 
from slavery. It is noteworthy that one aspect of the redemption is at times 
overlooked. It is said (Shemos 12:20-21) kol machmetzes lo socheilu 
bichol moshvosocheim tochlu matzos; vayikra Moshe lichol ziknei Yisroel 
vayomer aleihem mishchu ukechu lachem tzon limishpichoseichem 
vishachatu haPesach, you shall not eat any leavening; in all your dwellings 
shall you eat matzos. Moshe called to all the elders of Israel and said to 
them, “Draw forth or buy yourselves one of the flock for your families, 
and slaughter the Pesach-offering.” What is the significance of the fact that 
the Torah adjoins the prohibition of eating chametz and the commandment 
to eat matzah next to the instruction to take a Pesach-offering? 
Unity And Redemption 
In the simple sense the Torah is alluding to the Halacha mentioned in the 
Gemara (Pesachim 5a) that one cannot slaughter the Pesach-offering while 
he is still in possession of chametz. Perhaps, however, there is a deeper 
message contained within these verses. The Torah states that one should 
draw forth or buy for himself one of the flock for his family. Why was it 
necessary to state that one has to take the sheep for the family? It would 
seem that the Torah is teaching us that in addition to the commandments of 
removing chametz from one’s midst and of eating matzah, one must also 
be conscious at the time of redemption of the unity of the family and of the 
entire Jewish People. 
Without Moshe We Need To Be Unified 
It is said (Ibid 12:3-4) dabru el kol adas Yisroel leimor beasor lachodesh 
hazeh viyikchu lahem ish seh liveis avos seh labyais; viim yimat habayis 
mihyos miseh vilakach hu ushicheino hakarov el beiso bimichsas nefashos 
ish lifi achlo tachosu al haseh, speak to the entire assembly of Israel, 
saying: on the tenth of this month they shall take for themselves - each 
man - a lamb or kid for each father’s house, a lamb or kid for the 
household. But if the household will be too small for a lamb or kid, then he 
and his neighbor who is near his house shall take according to the number 
of people; everyone according to what he eats shall be counted for the 
lamb or kid. This verse can be interpreted as follows: if the “house” is 
missing, i.e. the Bais HaMikdash is destroyed, because of miseh, which 
can be read as Moshe, i.e. because Moshe did not enter into Eretz Yisroel, 
the Bais HaMikdash was allowed to be destroyed. What then is the 
solution to have the Bais HaMikdash be rebuilt? Then and he and his 
neighbor who is near his house shall take… i.e. the Jewish People shall 
unite as one, and this will bring about the redemption.  
Shabbos Is A Time For Unity 
Shabbos is referred to as raza diechod, the secret of unity. While this 
statement has Kabalistic overtones, in a simple sense this alludes to the 
idea that Shabbos is a time for unity. It is noteworthy that Moshe 
orchestrated that the Jewish People rest one day a week from their 
enslavement, and that day was Shabbos. Subsequent to the redemption, the 
Jewish People encamped at Marah and there they received a number of 
mitzvos that they could engage in. One of those mitzvos was Shabbos. 
Furthermore, one of the main aspects of Shabbos is that it is a 
commemoration to the exodus from Egypt. It is also noteworthy that the 
words hu ushcheino hakarov (701) equal in gematria Shabbos (702). 

The Shabbos Connection 
The Gemara (Shabbos 118b) teaches us that in the merit of observing 
Shabbos, we will witness the Ultimate Redemption. When we are 
cognizant of the need for unity in our nation, we will take it upon 
ourselves to observe Shabbos better and encourage others to observe 
Shabbos. In the merit of unity and in the merit of observing Shabbos, 
HaShem should allow us to merit the arrival of Moshiach Tzidkienu with 
the Ultimate Redemption, speedily, in our days. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 

ָחי ָּכל ְלָפֶניָך. ִיְצַּדק לֹא ִּכי ֶאֶמת. ָּדק ְלָאָבק ִנְמַׁשל. ִיְצַטָּדק ֶזה ִמי , who can justify himself 
amongst man who is likened to minuscule dust? In truth – none can justify 
before You and creature. From this passage we see that man is not worthy 
of life. Yet, the Ramban writes that the definition of a צדיק, a righteous 
person, is one who is צדיק בדינו, one who is righteous in his judgement at 
that moment. The Gemara (Kiddushin 49b) states that if a wicked man 
tells a woman that he will marry her on condition that he become a 
completely righteous person, the marriage is valid, because perhaps he 
contemplated thoughts of repentance prior to the marriage. Thus, every 
person merits life because although he may have sinned previously, right 
now he has some merit, perhaps a fleeting thought of repentance, that 
allows him to continue living, serving HaShem to the best of his abilities. 
Shabbos Stories 
Giving Tzedakah Properly 
Rabbi Mordechai Kamenetzky writes: When the Satmar Rav came to this 
country after World War II he had a handful of Hungarian immigrants, 
most of them Holocaust survivors, as his Chasidim. As the custom is with 
Chasidic rebbes, they would come for a blessing and leave a few dollars 
for the rebbe to give to charity on their behalf. The poor immigrants would 
come in for blessings, some leaving a dollar, others some coins and on 
occasion a wealthier chasid would leave a five, a ten, or even a twenty-
dollar bill. The Rebbe would not look at the offerings; rather he would 
open the old drawers of his desk and stuff them in, ready, and available for 
them to be put to charitable use. 
Of course, givers were not the only one who visited the Rebbe. Those who 
were in need came as well. Each of them bearing their tale of sorrow, 
asking for a donation. 
Once a man came desperately in need of a few hundred dollars, which the 
rebbe gladly agreed to give. 
The Rebbe opened hid drawer, and began pulling out bills. Out came 
singles and fives, a few tens and even a twenty. Then the Rebbe called in 
his Gabbai (sexton), “Here,” he said, “please help me with this.” 
The Rebbe began straightening out the bills one by one. Together, they 
took each bill, flattened it and pressed it until it looked as good as new. 
The Rebbe took 100 one dollar bills and piled it into a neat stack. Then he 
took out a handful of five-dollar bills and put them into another pile. Then 
he took about five wrinkled ten dollar bills, pressed them flat, and piled 
them as well. Finally, he slowly banded each pile with a rubber band, and 
then bound them all together. He handed it to the gabbai and asked him to 
present it to the supplicant. “Rebbe,” asked the sexton, “why all the fuss? 
A wrinkled dollar works just as well as a crisp one!” 
The Rebbe explained. “One thing you must understand. When you do a 
mitzvah, it must be done with grace, and class. The way you give 
tzedakah, is almost as important as the tzedakah itself. Mitzvos must be 
done regally. We will not hand out rumbled bills to those who are in 
need.” (www.Torah.org)  
Shabbos in Halacha  
 Creating a new Entity – מוליד
1. The Prohibition 
There is a difference between bringing about the new state of an object 
manually (directly by one’s own hand), and doing so indirectly (by merely 
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causing the change to come about without applying the energy for the 
transformation with one’s own hand.) 
B. נולד (Nolad) – Causing the Creation of a New Entity 
According to some Poskim, one is prohibited to cause the creation of a 
new entity. Thus, one may not place frozen liquids near a flame (or other 
hot area), because this directly causes them to melt and results in the 
creation of a new entity. However, even according to this opinion, one is 
allowed to remove frozen liquids from the freezer and allow them to 
defrost at room temperature. One is only forbidden to cause the liquids to 
melt by placing them in a particularly hot area. According to this view, 
one is also prohibited to place liquids in a freezer, as this directly causes 
them to freeze and to assume a new, solid form. Other Poskim disagree 
with this opinion, and they rule that one is only prohibited from manually 
creating a new entity. One is, however, permitted to cause the creation of a 
new entity.  

New Stories - Bo 5776 
My Father’s Visit from the Next World 
He insisted on a cup of coffee. Little did I know he was saving my life. 
by Beth Sarafraz  
Winter, 2014. The heat in my apartment went off at 10 p.m. and it was 
freezing cold. So I went into the kitchen, opened the oven door and turned 
the dial to 550, the highest it could go. Then I went to bed. (Not smart, I 
know.) 
I fell into a very deep, warm, enveloping sleep watching a dream about 
someone rearranging glass dishes in cabinets, sinking so deep into 
unconsciousness that it didn’t matter what was playing on the white screen 
in my mind. 
Then, suddenly, the “movie” stopped dead in its tracks, replaced by 
something resembling a commercial, breaking news, the Emergency 
Broadcast System, beep beep beep, test interrupting a TV show – 
happening just like that. 
The dishes disappeared and there, on the screen, reclining and propped up 
on one elbow, was my beloved father, Irving Schenerman, a/k/a Isser Ben 
Manis, who died of leukemia in 1999. 
“Dad?! What are you doing here?” 
“Bethie,” he said, looking straight out at me, “go in the kitchen and make 
me a cup of coffee.” 
How will you drink coffee? You’re not alive anymore. 
“But how will you drink coffee? You’re not alive anymore. But wait, 
Daddy, I want to talk to you, I miss you so much.” 
I knew if I opened my eyes, he’d disappear. 
I had seen my father in dreams years before, once after getting scary news 
from a doctor and the next time while unconscious on an operating table. 
Both those times he’d been standing in mid-air, surrounded by a beautiful 
yellow light, with his arms held out to me. I had run into his embrace and 
gotten twirled around like a little girl, holding on tight, not wanting to let 
go. Both times, without speaking, he’d given a little push and released me 
back to this world where my children waited for me. 
This time was different. After 15 years gone, dead and buried, he’d come 
back for – a cup of coffee? 
He faded away and the dream about glass dishes came back on. My mind 
was giggling in Yiddish-English now, like someone in a stupor – drunk 
without drinking. “Vus iz dus with the plates?” I asked myself. “It’s too 
soon for an OCD Pesach prep dream!” 
I waited to see if my father would come back. It was warm and cozy in my 
bed. I was groggy, drowsy, floating in the deepest ocean getting hit by 
wave after wave, sinking – and liking it, even. After surviving so much in 
my life, was I now scheduled to die? Was that why he was here? Was I 
going to grab a coffee to go and then float out of this world, arm in arm 
with my dad? 
Suddenly, Dad was back again. 
“Daddy, please talk to me, please don’t leave,” I said. 
“Bethie,” he said calmly, “I can’t talk to you unless you go into the kitchen 
and make me coffee.” 
The author’s father 
Okay, okay, I forced my eyes open and looked at the clock. It was 6:00 
a.m., time to get dressed for work, anyway – not like I really wanted to go 
there – or anywhere. I stumbled out of bed, feeling myself in a fog. I 
walked toward the kitchen. 
Approaching it, a wall of heat hit me so hard, it felt like I was in a shvitz, a 
Russian bana sweat bathhouse, the kind my grandfather used to go to. And 
then I remembered. The oven! The oven had been on for eight hours, set at 

550, with all the windows closed. God alone knew what could have 
happened! I felt like I was waking up from a coma, reaching for the pot to 
boil water for coffee. 
The empty metal pot, sitting on the stovetop, was burning hot, like it was 
resting on a furnace. Even the plastic temperature dials were superheated. 
Maybe, given more time, they would have melted. I grabbed a potholder 
and shut the oven off. 
Then it hit me – why my father had made his odd request. The gas and 
heat were so intense that maybe in a short while nothing in this world 
would have roused me from the deepest warmest sleep I’d ever known. 
Maybe a spark would have ignited; maybe I would have blown up my 
entire three-room, second floor apartment or the entire house, for that 
matter. 
Maybe, in the little window of time before irreversible catastrophe, 
someone in Heaven had taken note, someone who’d loved me 
unconditionally all my life, someone who’d left the world of action years 
ago, but had never really left me, someone who knew that only he could 
force me out the deepest sleep. 
“Poppy saved me,” I told my daughter Debra, who was visiting from 
Israel. 
“Maybe you saved yourself,” she answered. “Deep down inside, you knew 
the oven was on full blast for eight hours, you knew it was dangerous, 
especially if the pilot light went out and the apartment was filling with gas 
and no windows were open and you were too groggy to get up.” 
“You wouldn’t have listened to anyone else. He knew that.” 
She continued, serious and rational: “So you created, in your mind, the one 
person who could move you to action, the one person who’d never lied to 
you or played games with you or turned his back on you no matter what 
stupid thing you were doing, the one person whose voice could rouse you 
from a coma-like state, and even against your will, make you turn away 
from wanting to remain with him – in order to return to life without him. 
You created the image of your father coming all the way from the Next 
World, to compel you to save yourself – before, God forbid, it was too 
late.” 
“Okay, okay,” I said, feeling idiotic, weird, embarrassed. 
She wasn’t done. “But I don’t think that’s what happened, Mommy. I think 
it really was Poppy talking to you, asking for a cup of coffee to get you 
into the kitchen to turn off the gas. You wouldn’t have listened to anyone 
else. He knew that.” 
Perhaps someday, wherever we go to after death, I’ll sit down and have a 
cup of coffee with my father. Then I’ll ask him about this and many other 
hidden, mysterious things. Until then – chalamti chalom – I dreamed a 
dream, until it woke me up and saved my life. 
This article originally appeared in The Jewish Press (www.aish.com)  
Shabbos Ta’am HaChaim: Bo 5776 Sponsorships $180.00 
Have a Wonderful Shabbos! 
Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 
Rabbi Yitzchok Adlerstein 

Meshech Chochmah 
Jewish Ideas Matter(1) 
Moshe called to all the elders of Israel and said to them, “Draw forth and 
take for yourselves one of the flock for your families and slaughter the 
korban Pesach. 
[Dedicated to the memory of Rav Yehudah Cooperman z”l, whose incisive 
notes to Meshech Chochmah opened up the sefer to many who otherwise 
would have hit insurmountable obstacles.] 
Meshech Chochmah: The difference between the faith of Jews and 
everyone else is as simple as the difference between the mind and the 
heart. Matters of the heart – emotions – are built upon the tangible and 
palpable. The heart is moved by what it experiences. We attach labels to 
some of those stirrings, and speak of love, and beauty, and courage. 
Ancient man sanctified the various forces that raged with him by deifying 
them. Each force became a different god. Hence, there was a god of love 
and a god of beauty and a god of courage. A human who excelled in one of 
these forces was known as a son of the equivalent god.  
To this day, the world of strong emotions buttresses the belief systems of 
other people. The artwork and tapestries with which they adorn their holy 
places tap into the emotional responses of the viewers/worshippers, 
increasing their attachment to each particular faith. 
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Avraham’s way was different. He comprehended that G-d is not part of the 
created world in any way. He is not a force, such as we see applied to 
material things. He is without boundaries, limits or restraints. He cannot be 
comprehended or understood; if He could, He would perforce have to have 
some commonality with the physical world. His existence is necessary, 
and all existence is contingent upon Him. He brings everything into 
existence from absolute nothingness. His Oneness is unique, unlike 
anything else known to man. 
All these notions are discernable intellectually, but not emotionally. 
Nothing that we touch or feel propels them. They exist in our rational 
selves. To get there, we had to elect the dictates of the mind over those of 
the heart. Our understanding of G-d is a product of cognition. Its depth is 
such that, as Rabbenu Bachya ibn Paquda(2) puts it, only the philosopher 
or prophet can grasp it fully. Nonetheless, all of Israel fully believes in His 
existence and His Oneness, despite these being entirely conceptual 
notions. They disparage the alternative notions that are sourced in 
emotion, seeing them as part of a limited, changeable physical creation, 
which is nothing but a tool in the Hand of its Creator.  
What role did Hashem assign the palpable and emotional experiences that 
are part of the nature He created, so that they would not interfere with 
what we are to know through the intellect alone? Surely they hold great 
promise to us as well! We find the mission of the emotions fulfilled 
through Torah. He created a Torah of great complexity, which would 
bolster the intellectual side of man, and hence give it prominence over 
what his heart might suggest and his imaginative faculty might formulate.  
He also apportioned the various emotions to different mitzvos. Love would 
be channeled into love for his fellow man, and to cement the family 
relationship and the commitment to peoplehood. Revenge would be 
focused on enemies of G-d. Loving-kindness would be directed to other 
people.  
Every emotion that typically resides within the human heart is given its 
due. Beauty is appreciated on Sukkos, when we take the esrog, the “fruit 
of the beautiful tree.” Significantly, it is savored only for a week – after 
which it is discarded, unlike other mitzah material, teaching us something 
about appreciating the esthetic, but not overvaluing its importance.  
The roles of mind and heart are memorialized in the garb of the kohen 
gadol. On his forehead – the seat of the intellect – he wore the tzitz, upon 
which was emblazoned kodesh le-Hashem/ sanctified to Hashem. Man’s 
rational faculties are to be kept holy, directed to his Torah study and his 
prayer, and free of competing influences that would lead him astray from 
his focus on Hashem. On the choshen/ breastplate, however, the kohen 
gadol carried the names of the shevatim/ tribes of Israel. Man’s heart and 
all the forces within it are directed to the mitzvos, the majority of which 
serve the unity of the nation, like the beis ha-mikdosh, and the ten portions 
that go to the kohen, the Levi, and the poor. 
Effectively, we as a people have crowned the head to be the king over all 
other parts of the body! We have opted to follow the rational faculty, 
through which we discern the absolute Oneness of Hashem, something that 
cannot be directly experienced. We place our trust in our sechel; we 
succeed in obeying it even when that means disregarding the most deep-
seated emotions. Thus, entire communities of Jews have walked to their 
deaths at times rather than renounce their firm belief in the nature of G-d, 
although this is something that cannot be felt and cannot be adequately 
described. 
We acquired this ability at the Reed Sea, when they jumped into the sea, 
offering their lives, in their minds, in support of their belief in Him, 
refusing to reach an accommodation with the Egyptians. We can 
paraphrase what Chazal(3) say about Yehuda, and apply it to Klal Yisrael 
as a whole” “How did the Jews merit kingship? Because they jumped into 
the sea.” In other words, the Bnei Yisrael merited that the head, the sechel 
would rule over all the emotions when they jumped into the sea, indicating 
that they employed their sechel to comprehend the Oneness of G-d.  
It is for this reason that Chazal instruct us(4) that the most impoverished 
man in Israel must lean at the seder in the manner of free people. Our 
exodus from Egypt turned out to be impermanent. We subsequently lost 
our freedom and our land at times. Nonetheless, every Jew on the night of 
the seder is indeed a free man. He has escaped the agenda of the emotions, 
and transcended the limits imposed by his physical nature. He has merited 
kingship – the coronation of the sechel over all his other parts. 
Therefore our pasuk commands “draw…and take.” Draw yourselves away 
from the way others approach the world, yielding to the dictates of 
emotions and imagination. Take those emotions and employ them in the 
life of the family and in the love of fellow. Take a sheep “for each father’s 

house,”(5) which because of its size have to be shared with neighbors. The 
point of this is to stimulate the unity of the entire nation, not just small 
groups. Therefore, women participate even though ordinarily exempt from 
time-bound mitzvos. All of Israel can fulfil its obligation with a single 
offering – because joining them together is part of the goal of this first 
mitzvah that the nation participated in. In performing this avodah, all the 
feelings are channeled to the mitzvah, so that they are not free to challenge 
the faith of the mind, and demand visualization and concretization of G-d. 
If you ask, how is it that all of Israel can rise to this lofty level? The Torah 
supplies the answer. “You shall shall touch the lintel and the two door-
posts with some of the blood.” Those three parts of the doorway 
correspond, Chazal tell us,(6) to Avraham, Yitzchok and Yaakov, from 
whom we derive our emunah. 
1. Based on Meshech Chochmah, Shemos 12:21 
2. Chovos Halevavos, Shaar HaYichud, chap. 2 
3. Tosefta Berachos 4:16 
4. Pesachim 99B 
5. Shemos 1:3 
6. Shemos Rabbah 17:3 
 

Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Bo – Vol. 11, Issue 15 
 לז"נ שלמה מרדכי ב"ר פרץ ז"ל
 לז"נ דוד בן שמעון יעקב גוסלקר ז"ל
 לז"נ צבי בן מרדכי ז"ל
 לז"נ דבורה בת אברהם יהודה ז"ל
This week's issue of Parsha Potpourri is dedicated l'zecher nishmas Shlomo Mordechai ben Peretz z"l, whose yahrtzeit is on Monday (8 
Shevat), l'zecher nishmas David ben Shimon Yaakov Ghosalkar z"l, whose yahrtzeit is on Tuesday (9 Shevat), l'zecher nishmas Tzvi 
ben Mordechai z"l, whose yahrtzeit is on Tuesday (9 Shevat), and l'zecher nishmas Devorah bas Avrohom Yehudah z"l, whose yahrtzeit 
is next Friday (12 Shevat). Please have them all in mind when reading and discussing this issue, and the Torah that is learned should 
be a merit for them and their entire families. At this point many of the issues in Sefer Shemos are unsponsored. Each issue of Parsha 
Potpourri requires a tremendous amount of work, and sponsorships are greatly appreciated. For more information about dedications, 
which are $50 per issue, please send me an email. Also, if you know of a shul, yeshiva, seminary, or high school that would be 
interested in a guest speaker for a Shabbos, Yom Iyun, etc., please let me know. Wishing you all a Good Shabbos, and I hope that you 
enjoy the Divrei Torah and Points to Ponder!  

)11:7ולכל בני ישראל לא יחרץ כלב לשנו (  
Moshe informed Pharaoh that when the Jewish people left Egypt after the 
plague of the slaying of the first-born, none of the dogs would bark or wag 
its tongue at them. Rashi writes (22:30) that as a reward to the dogs for 
obeying these instructions, the Torah commands us to give our non-kosher 
meat to dogs whenever practical. What is the significance of the fact that 
the dogs did not interact with the Jews as they left Egypt, and why is non-
kosher meat considered an appropriate reward for their actions? 
Rav Yitzchok Hutner points out that dogs don’t always bark at people; 
often, they act quite friendly toward humans, and they are even 
colloquially referred to as “man’s best friend.” On the other hand, the 
Gemora (Beitzah 25b) surprisingly teaches that dogs are considered the 
most brazen and “chutzpadik” of all animals. In what way does a dog’s 
chutzpah manifest itself? Rav Hutner explains that the very fact that dogs 
think of themselves as man’s best friend is the ultimate in audacity, as it 
demonstrates that they view themselves as equal to humans. This concept 
is the height of temerity, as it reveals that the dogs have no appreciation of 
the tremendous gap between them and us. 
When the Jewish people left Egypt, they reached such a high spiritual 
level that even the dogs recognized that the tremendous chasm between 
them. As a result, they were afraid to bark at the Jews, or even to wag their 
tongues toward them in friendship. The dogs’ reward for this episode is 
that we are commanded to throw our non-kosher meat to them, as non-
kosher meat symbolizes the divide between Jews and dogs. Because the 
dogs in Egypt were able to grasp and appreciate the difference between us 
and them, we reward them by giving them the meat that we are forbidden 
to eat. 

)12:2החדש הזה לכם ראש חדשים (  
Parshas Bo contains the mitzvah of sanctifying the new moon. However, 
this is not just another one of the 613 mitzvos in the Torah; it is the first 
mitzvah that Hashem chose to give to the Jewish people as a collective 
nation. Moreover, in Rashi’s first comment on Chumash (Bereishis 1:1), 
he questions why the Torah begins with the events of Creation instead of 
with this mitzvah. Even though the Torah does not in fact begin here, the 
fact that Rashi even entertained the possibility clearly demonstrates the 
tremendous significance of this mitzvah. What makes the mitzvah of 
sanctifying the new moon so important and so fundamental that it was 
selected as the introduction to all 613 mitzvos? 
At first glance, the concept of time appears to be universal. There is 
nothing inherently Jewish about time; every nation has a clock and a 
calendar. Therefore, as Hashem prepared to take the Jewish people out of 



!waaBtu!bc!– trcdk trcd ihc                                                                     5 
Egypt to transform them into a new nation, He began by informing them 
that the Jewish calendar and concept of time is in fact unique in two ways. 
First, most other nations base their calendars on the sun, while Hashem 
told Moshe that the Jewish calendar would be a lunar one. What is the 
difference between a solar calendar and a lunar one? The Mishmeres Ariel 
explains that although the sun is significantly larger than the moon, it is 
also constant. Every time we look up in the sky, the sun is always the same 
size. The sun we see today is the same sun we’ll see tomorrow.  
The moon is different. The moon is considerably smaller than the sun, but 
it never remains the same from night to night. The moon is always 
changing, getting bigger or smaller, and in this sense, it is an appropriate 
mashal (analogy) for the Jewish people. The nations of the world may 
have impressive numbers, but like the sun on which they base their 
calendars, they are spiritually stagnant. The Jewish calendar revolves 
around a moon that is always changing, and that is the first message that 
Hashem wanted to teach the nascent Jewish nation: a Jew never stays the 
same. Hashem selected this mitzvah as the very first mitzvah to let us 
know that in spiritual matters, we must always be growing and waxing like 
the moon, and if not, by definition we are waning. In fact, Rashi writes 
(13:18) that four-fifths of the Jewish people in Egypt were content with 
their situations and weren’t interested in being freed to receive the Torah 
and grow like the moon, and they all tragically died during the plague of 
darkness. 
At the same time, Rav Shamshon Rafael Hirsch points out that each 
month, after growing larger and larger during the first half of the month, 
the moon proceeds to get smaller and smaller and eventually shrinks to the 
point that it disappears from view and seems to have completely vanished, 
only to reappear once again as the next monthly cycle begins. This 
recurring cycle of renewal and rebirth is an apt metaphor for the Jewish 
people, both collectively and individually.  
The moon symbolizes the concept that throughout Jewish history, our 
enemies repeatedly oppress us and attempt to exterminate us, yet as 
hopeless as the situation may seem, inevitably the Jewish people reemerge 
to shine brightly once again. On an individual level, we often find 
ourselves in challenging situations and feel that we are spiritually waning 
and growing more distant from Hashem. At such times, it is imperative to 
remain cognizant that we always have the opportunity to emulate the moon 
by making a fresh start, as the word chodesh (month) comes from the same 
root as the word chiddush, which means renewal. This insight gives us 
another understanding of Hashem’s selection of this mitzvah as the first 
mitzvah to present to the blossoming Jewish nation, as it reminds us that 
even when circumstances appear bleak and the future looks dark, we 
should always remain optimistic that just like the moon, we will once 
again come back and shine brightly. 
A second aspect of the uniquely Jewish concept of time is that we begin 
each new day after sunset, while most non-Jews start their days in the 
morning. What lesson is this difference intended to teach us? In the book 
of Yehoshua (24:4), Hashem says:  ואתן לעשו את הר שעיר לרשת אותו ויעקב
 I gave Mount Seir to Eisav to inherit, while Yaakov and – ובניו ירדו מצרים
his children went down to Egypt. Why are these two seemingly disparate 
concepts grouped together in one verse? 
Rav Aharon Bakst explains that Hashem is emphasizing that in contrast to 
Eisav, who received his inheritance and immediate gratification right 
away, Yaakov initially received nothing. He first went down with his 
family to Egypt for more than 200 years of back-breaking slave labor. 
Symbolically, Hashem is hinting to us that while Eisav wanted his portion 
up front, the Jewish approach is to toil and invest the hard work up front in 
order to ultimately receive something far superior. 
This difference manifests itself in the fact that the non-Jewish day begins 
in the morning, when the sun is coming up and the outlook appears 
promising; ultimately, however, their day concludes in darkness. On the 
other hand, Jews start a new day just after the sun goes down, trusting in 
Hashem even in periods of challenge and struggle, and inevitably our 
patience and perseverance pays off, as the gloom of the night gives way to 
the brightness of the rising sun. Similarly, many of the nations of the world 
have a day of rest just as we do. However, their week typically begins with 
their day of rest on Sunday, just as Eisav received his immediate 
gratification, but from there on out, it’s all downhill. On the other hand, 
the Jewish week follows in the path of Yaakov in Egypt, as we work hard 
for six days so that we can enjoy a hard-earned rest at the end, as our 
Shabbos day is the final day of our week. Applying this lesson to our own 
lives, it behooves us to reject the Epicurean approach of viewing this 
world as a tool for physical pleasure, and to recognize that time spent in 

this world studying Torah and doing mitzvos will ultimately be rewarded 
with far greater pleasure in the World to Come. 
Parsha Points to Ponder (and sources which discuss them): 
1) At the conclusion of most of the plagues, the source of the plague 
simply disappeared. Why did Hashem cause a strong west wind to carry 
the locusts into the Red Sea (10:19) instead of eliminating them 
completely? (Paneiach Raza) 
2) Hashem gave Moshe and Aharon the first mitzvah given to the Jews as 
a nation, the mitzvah of sanctifying the new moon (12:2). Were the Jews 
able to perform this mitzvah in the wilderness, and if so, how were they 
able to see the moon through the Clouds of Glory that surrounded them? 
(Rabbeinu Bechaye, Yaaros Devash 2:4, Chazon Ish Orach Chaim 140:3, 
Ayeles HaShachar) 
3) Rashi writes (12:6) that when the time came for Hashem to fulfill the 
vow that He swore to Avrohom to redeem his descendants, He saw that the 
Jewish people didn’t have any mitzvos to perform to merit their 
redemption, so He gave them the mitzvos of circumcising the males and of 
offering and eating the Pesach-sacrifice. If the time came for Hashem to 
keep His promise, why didn’t He have to fulfill it even if the Jews didn’t 
have sufficient merits? (Ayeles HaShachar) 
4) How big was the ערב רב – mixed multitude – of Egyptians who left 
Egypt together with the Jews (12:38)? (Targum Yonason ben Uziel and 
Mechilta 12:38) 
5) In addition to the prohibition against owning chometz on Pesach (13:7), 
it is also forbidden to derive any benefit from chometz that belongs to 
somebody else (Orach Chaim 447:1). Is it permissible to be employed as a 
guard on Pesach who is responsible for watching over and protecting 
chometz that belongs to a non-Jew, or is this considered a forbidden act of 
deriving benefit from chometz, as he is being paid for his services? 
(Shaarei Teshuvah 450:5) 
Answers to Points to Ponder: 
1) The Paneiach Raza explains that Hashem specifically sent the locusts 
into the Red Sea so that when Pharaoh and the Egyptians pursued the Jews 
there, the locusts emerged to attack them once again. 
2) Rabbeinu Chananel explains that in the wilderness the Jews were 
surrounded by the Clouds of Glory during the day and pillars of fire at 
night and were indeed unable to see the sun and moon. They sanctified the 
new month based not upon the testimony of witnesses, but upon 
calculations of when it should occur, just as we do today. Rashi writes 
(Bamidbar 27:20) that Yehoshua wasn’t on the same spiritual level as 
Moshe. The elders of the generation were saddened to note that while the 
face of Moshe was comparable to the sun, the face of Yehoshua was 
similar only to the moon. Rav Yonason Eibeshutz suggests that only the 
elders could make this comparison, because only they had seen the sun and 
moon in Egypt. The Chazon Ish argues that it was possible to see the sun 
and moon through the Clouds, but just as one cannot say Kiddush Levana 
if he sees the moon through the clouds, so too they were unable to sanctify 
the moon when viewing it through the Clouds. Similarly, Rav Aharon 
Leib Shteinman maintains that the Clouds were spiritual in nature, not 
physical. 
3) Rav Aharon Leib Shteinman explains that although Hashem certainly 
would have fulfilled His promise to redeem the Jews at this time, there are 
many possible forms of redemption. Rashi writes (13:18) that only one out 
of five Jews merited being saved from Egypt, with the other four-fifths 
dying during the plague of darkness. Had it not been for the additional 
mitzvos that Hashem gave the Jews, perhaps an even smaller number of 
Jews would have been redeemed in fulfillment of Hashem’s promise. 
Additionally, other miracles of the redemption, such as the level that they 
reached in seeing the Shechinah at the Red Sea weren’t included in His 
promise and were only received through their actual merits. 
4) The Mechilta cites a dispute about this point, with one opinion 
maintaining that there were 1.2 million Egyptians who joined the Jews at 
the time of the Exodus, another saying that there were 2.4 million, and a 
third opinion claiming there were 3.6 million. The Targum Yonason 
writes that there were 2.4 million. 
5) The Shaarei Teshuvah cites the ruling of the Shaar Ephraim, who 
permits a person to guard chometz on Pesach even if he is being paid for 
doing so, on the condition that he takes somebody else with him to watch 
over him and ensure that he does not eat any of the chometz. 
© 2016 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Dr. Avigdor Bonchek 

What’s Bothering Rashi? 
Parashas Bo 
This week's sedra continues the story of the plagues - the last three. It 
includes the laws of the Passover sacrifice, which was prepared and eaten 
just before the People left Egypt. 
Shemos 12:21 
"And Moses called to all the Elders of Israel and said to them "Draw out 
and take for yourself a lamb according your families and slaughter the 
Passover (offering)." 
Rashi 
Draw out: Rashi: He who has sheep let him draw from his own. 
And take: Rashi: He who has not let me take (buy) in the market. 
What Is Bothering Rashi? 
An Answer: It is Rashi's custom in commentary to analyze any duplication 
of terms, even if the words are different as long as their meaning seems to 
be similar The question he implicitly asks is: Why the need for two verbs 
("Draw out and take"), which have more or less the same meaning? 
How does his comments deal with the apparent duplication? 
Understanding Rashi 
An Answer: Rashi says the two verbs refer to two different situations: 
1) When a person has his own lamb, he draws it from his flock for the 
sacrifice 
2) Where he doesn't own a lamb and must buy (i.e. 'take' - the Hebrew 
word "kach' means both take and in Talmudic language "buy") one in the 
market. 
That this is not the only reasonable interpretation can be seen when we 
look at the Ramban's interpretation of these words. 
Ramban's Interpretation 
The Ramban interprets these two verbs as follows: 
"It could be that he said 'Draw' (i.e. pull, drag, shlep) since their sheep 
were very distant from them in the land of Goshen since sheep sheppards 
were an abomination for Egypt. Then it says "Take for yourselves into 
your families (i.e. homes) each man his sheep etc." 
Can you since the difference in interpretive approach between Rashi & 
Ramban? 
What Is The Difference Between The Ramban And Rashi? 
An Answer: Rashi sees the two verbs as referring to two different 
individual cases while the Ramban connects them and sees them as 
referring to the same case but in different stages. 
Do you see another difference between them in their translation of a word 
in this verse? 
A Closer Look 
An Answer: The letter "Vav' in Hebrew which connects the two verbs 
("U'k'chu"), Rashi 's meaning is "or" while the Ramban's is "and." The 
"vav" has more meanings than "and". See "Honor your father and your 
mother." Here the "vav" does not mean "and" it means "or" since the 
obligation is not towards the pair "mother and father" but rather to each of 
them separately. 
A Deeper Look 
The Sages interpret - drash - these two verbs as follows: "Draw you hand 
from idol worship (sacrifices) and take a sacrifice for a mitzvah." The 
Torah Temima mentions an interesting point in this regard. He points out 
that the Rambam (Maimonides) offered a controversial explanation for our 
sacrifices in the Temple. He says they were instituted in order to wean the 
Israelites away from their habit of sacrificing to idols. This interpretation 
drew a lot of fire, particularly from the Ramban. He said the sacrifices 
have an intrinsic spiritual meaning and to say they were just a substitute 
for idol sacrifices degrades and distorts the spiritual significance of the 
sacrifices. 
Yet the Torah Temima says the Rambam is supported by the Sages' 
interpretation here. He also point to a verse in Vayikra 17:7 "So they 
should no longer slaughter their offerings to the demons after whom they 
stray..." which says this idea explicitly. 
The Lesson 
We have two p'shat interpretations of our verse and one drash 
interpretation. The Torah is like " a rock, which the hammer smashes" 
meaning it has many meanings, all which give us new insights. 
Shabbat Shalom, Avigdor Bonchek 
Avigdor Bonchek has published a new book on Rashi called "Rashi: The Magic and the Mystery" published by Gefen. Look for it at Jewish book 
stores. This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute electronically or on paper, provided that 
this notice is included intact. For information on subscriptions, archives, and other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il 
http://www.shemayisrael.co.il Jerusalem, Israel 732-370-3344  
 

Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Bo – Hard Hearted 
“Hashem said to Moshe, ‘Come to Paroh for I have made his heart and 
the hearts of his servants hard so that I can put these signs of Mine in his 
midst’” (Shemos 10,1).   
The Medrash (Shemos Rabba 13,3) records the following discussion.  
Rebbi Yochanan said, “From here (this pasuk) an excuse can be deduced 
for the heretics to say, ‘It was not possible for us to do Teshuva.’”  Rebbi 
Shimon ben Lakish responded, “Let the mouth of the wicked be sealed… 
HaKadosh Baruch Hu warns him two or three times, and [when] he does 
not repent he closes his heart…so too [in the case of] Paroh, Hashem 
warned him five times and he paid no heed.  HaKadosh Baruch Hu said to 
him, ‘You have hardened your heart, [therefore] I will add impurity onto 
your impurity.’” 
Rav Eliyahu Dessler (Michtav Mei’Eliyahu based on the Maharal) 
explains that Chazal tell us that when a person sins and repeats the sin, it 
feels to him as if it is permitted (Kiddushin 20,1).  This is because a person 
only commits an aveirah willingly if a ruach shtus (the spirit of insanity) 
possesses him.  When the sin is repeated over and over again, the ruach 
shtus takes over.  This is the impurity that is referred to by the Medrash.  
According to this approach, Paroh himself was responsible for his ultimate 
inability to do Teshuva.  Therefore, Rebbi Shimon ben Lakish asserts that 
the wicked really have no excuse and they have only themselves to blame 
for their inability to do Teshuva. 
In Pirkei D’Rebbi Eliezer Chapter 42 it states that Paroh did indeed do 
Teshuva at the time of the splitting of the Yam Suf.  “Hashem saved him 
in order for him to declare His might as it says, ‘However, for this have I 
let you endure in order to show you My strength and so that [you] may 
declare my Name throughout the world’” (Shemos 9,16). 
The Rambam (Hilchos Teshuva 4,5) enumerates five sins for which it is 
very difficult to do Teshuva due to the constant repetition of these aveiros: 
rechilus (gossip), lashon hara, anger, inappropriate thoughts and 
associating with people who are a bad influence.  He concludes by saying 
that although the Teshuva is quite difficult it is still possible. 
Often we know that we are doing the wrong thing but we feel that we can’t 
help ourselves.  Certain aveiros and bad middos have become so ingrained 
that we “can’t” stop.  Nevertheless Chazal tell us that Teshuva is always 
possible (Yerushalmi Pei’ah 1,10).  So how do we break the cycle?  Where 
do we begin? 
We begin with prayer. The Gemara in Berachos (10a) relates that there 
were ruffians in the neighborhood of Rebbi Meir who were causing him 
great aggravation.  Rebbi Meir prayed that they should die.  His wife, 
Beruria, told him that instead he should pray that they should do Teshuva.  
Rebbi Meir took her advice, and indeed they did Teshuva.  When 
everything else fails daven to Hashem. (Or perhaps everything else fails 
when we don’t daven to Hashem.)  Even when feel that we can’t take the 
first step, we say to Hashem, “Bring us back to You and [then] we will 
return.”  But don’t stop there.  Be as specific as you can as to what you 
need help with. 
The next step is inspiration.  “If your enemy is hungry feed him bread” 
(Mishlei 25,21).  The enemy is the yeitzer hara and the bread you need to 
feed him is Torah.  While any Torah will help, the study of Mussar is the 
most potent and effective weapon.  For example, to stop speaking lashon 
hara, learn the texts dealing with Shemiras Halashon.    
Once we’ve taken these two steps we are well on the road to Teshuva.  
 

HaRav Eliezer Chrysler 
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Parshas Bo - Pesach & Milah 
"It (the Pascal lamb) shall be for you a charge until the fourteenth day of 
this month, and the entire congregation of the assembly of Yisrael shall 
Shecht it in the afternoon" (12:6). 
R. Masyo ben Cheresh quotes a Posuk in Yechezkel (16) "I passed over 
you, and I saw you, and behold, the time of intimacy had come" (i.e. the 
time contained in the oath that G-d made to Avrohom, in which He 
promised that He would redeem his children). However, they had no 
mitzvos with which to busy themselves, and with which to earn their 
redemption. The Posuk continues, "but you were (spiritually) naked and 
revealed". So He gave them two Mitzvos, "the blood of Pesach" and "the 
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blood of Miloh". They circumcised that very night, as the Posuk carries 
on, "wallowing in your blood" (be'domoyich - in the plural). It is 
furthermore written in Zecharyoh (9) "Also because of the blood of your 
covenant (the bris milah) I set your prisoners free from a pit that contains 
no water." (Rashi) 
It is not at first clear why G-d found it necessary to 'keep them busy' with 
two new Mitzvos. Did they not already have four powerful merits - the 
merit of retaining their Jewish names, their Jewish language and their 
Jewish style of dress, and the merit of remaining sexually untainted, thus 
ensuring their Jewish identity and the continuance of their Jewish culture? 
And Chazal tell us that it was on the strength of these four merits that they 
were able to leave Egypt, so a). why the two extra Mitzvos? And b). why 
specifically those of Pesach and Milah? 
It is of great significance that, apart from the fact that these two Mitzvos 
were two of the only Mitzvos given to B'nei Yisroel before Matan-Torah, 
they are connected with blood; indeed, the Navi describes them as 'blood' 
as we explained. Moreover, they are interconnected inasmuch as the 
Korban Pesach could only be offered up by someone who was 
circumcised. 
Many people err in the belief that Judaism consists of grand ideals and 
profound theories, or at least that is what comprises the basics of Judaism. 
The truth of the matter is, they are of secondary importance. A Jew 
becomes sanctified not by theorizing, but by the practicing of Mitzvos, as 
the text of Birchas Ha'mitzvos "Who sanctifies us with his Mitzvos" 
confirms. We live in a world of action ("for in it He rested from all His 
work which Hashem created - to do" - Bereishis 2:3) The theories may be 
important, but only to the extent that they add meaning to the performance, 
not intrinsically. 
It is very well to retain one's Jewish cultural heritage by retaining one's 
Jewish name, language and outward appearance, and to refrain from 
immoral acts. The advantages are manifold and obvious. But the basis of 
Judaism lies not in these. The core of Judaism is the performance of 
Mitzvos, Tzitzis, Tefilin, K'rias Shema, Tefilah etc. It is these that sanctify 
the Jew and make him worthy of being part of G-d's chosen nation. 
But why specifically Pesach and Milah? 
The Gemara (B'rachos 20a) tells the story of Abaye, who complained how, 
despite the superior Torah knowledge of his generation over that of the 
earlier generation of Rav Yehudah, Hashem seemed to pay more attention 
to Rav Yehudah than to him. When there was no rain, Abaye explained, 
Rav Yehuda had but to remove his shoes - as a preliminary step to Tefilah 
when a fast-day was proclaimed and special prayers for rain were initiated 
- and the sky would become overcast and it would begin to pour. Whereas 
in his time, Abaye complained, they prayed and prayed and their prayers 
went unheeded. 
In response, the Gemara ascribes the difference between Hashem's attitude 
towards Abaye and that towards Rav Yehudah to the high degree of 
'mesiras nefesh' (self-sacrifice) in which the latter excelled. 
Clearly, the major key to the Ge'ulah lay, not to the fine qualities 
mentioned earlier, but in the performance of Mitzvos - Mitzvos based on 
self-sacrifice, as the stress on the word "blood" which we discussed earlier, 
implies. And the Korban Pesach (bearing in mind the Egyptians' worship 
of the lamb) and Bris Milah, entailing as they did, a high degree of 
Mesiras Nefesh, fitted that bill perfectly. 
In addition, these two Mitzvos, perhaps more than any other, symbolize 
the negation of the belief in the powers of nature, to be replaced by faith in 
the G-d who created it. 
Milah, by marking one's body with a symbol of subservience to His will; 
Pesach, by slaughtering a lamb - in the month of Nisan, when the Mazel 
'Lamb' reigns. 
And it was when Yisrael expressed their total rejection of belief in nature 
and in face of unconditional belief in G-d, that they were ready for the 
miracle of the Exodus. 
Moreover, the Mitzvos are divided into two sections, 248 positive Mitzvos 
and 365 negative ones. These two sections find their roots in the first two 
of the Ten Commandments, "Onochi Hashem Elokecho" and "Lo Yih'yeh 
l'cho Elohim Acherim" - the positive Mitzvos in "Onochi", the negative 
ones in "Lo Yih'yeh l'cho", the only two Commandments that we heard 
directly from G-d Himself, as the Gemara explains in Makos (Daf 24a). In 
this way, G-d implanted a Divine spark into each and every Jew, and with 
it the ability to observe all the Mitzvos and to refrain from transgressing all 
the Aveiros - a spark that is eternal and that cannot be extinguished. 
Before leaving Egypt, G-d wanted Yisrael to practice these two Mitzvos in 
a positive and practical way, so He commanded them to perform a). the 

B'ris Milah to remind them that they are His servants - no longer servants 
of Par'oh, and b). the Mitzvah of Korban Pesach, displaying their rejection 
of any deity other than the G-d of Yisrael, And having taken upon 
themselves these two Mitzvos, Yisrael proved that they were ready to 
leave Egypt and to accept the entire Torah on Har Sinai. 
Table of Events connected with the Ge'ulah 
(from the Seider ha'Doros, based mainly on the opinion of Rabeinu 
Bachye) 
Year 2362,  
10th Nisan …Miriam is born 
Year 2365,  
Rosh Chodesh Av …Aharon is born 
Year 2368,  
7th Adar …Moshe is born. 
Year 2447  
15th Nisan … G-d spoke to Moshe for seven days at the Burning Bush. 
22nd Nisan … Moshe appears before Par'oh on his first mission and 
returns to Midyan. 
End of Nisan … He returns to Egypt, where he hides for three months. 
Rosh Chodesh Av … The plague of blood … the slavery comes to an end 
("And I will take you out from the burdens of Egypt"). 
R.Ch. Ellul …. The plague of frogs (crocodiles, according to some 
commentaries). 
R.Ch. Tishri … The plague of lice. 
R.Ch. Cheshvan … The plague of wild beasts. 
R.Ch. Kislev … The plague of pestilence 
R.Ch. Teives … The plague of boils. 
R.Ch. Sh'vat … the plague of hail. 
R.Ch. Adar … the plague of locusts 
Year 2448 - until the Torah was given, the new year began in Nisan. 
R.Ch. Nisan … The plague of darkness (six days). 
The 10th of Nisan … Yisrael take a lamb (or a kid-goat) for the Korban 
Pe-sach and tied it to their bedposts. 
The 14th of Nisan … They Shecht the Korban Pesach. The 15th of Nisan 
(night) … Yisrael eat the Korban Pesach … G-d slays the Egyptian 
firstborn. 
The 15th of Nisan (morning) … Yisrael go free, after two hundred and ten 
years in exile - 400 years - to the day - after the birth of Yitzchak, 430 
years after the B'ris bein ha'Besarim ("I will rescue you from their 
service"). 
The 21st of Nisan … The splitting of the Reed Sea … the drowning of the 
Egyptian army ("I will redeem you with a strong arm") --- Yisrael sing the 
Shirah. 
Yisrael arrive at Marah (the exact date is not known) … They are given 
some Mitzvos - Some Dinim of Shabbos, Parah Adumah & Dinim (civil 
laws [ac-cording to some commentaries, also Kibud Av va'Eim]). 
The 16th of Iyar … They eat the Manna and the quails for the first time. 
Rosh Chodesh Sivan … Yisrael arrive at Har Sinai. 
The 6th (or the 7th) of Sivan … Matan Torah ("I will take you to Me as a 
people"). 
For sponsorships and adverts call 651 9502 This article is provided as part of Shema Yisrael Torah Network Permission is granted to redistribute 
electronically or on paper, provided that this notice is included intact. Shema Yisrael Torah Network For information on subscriptions, archives, and 
other Shema Yisrael Classes, send mail to parsha@shemayisrael.co.il http://www.shemayisrael.com Jerusalem, Israel 732-370-3344  
 

Rabbi Yissocher Frand 

RavFrand 
Parshas Bo 
Revenge Against Idols / Exodus With A Ribbon On Top 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand's 
Commuter Chavrusah Tapes on the weekly portion: CD #930 – Eating Matzo An Entire Pesach 
– A Mitzvah? Good Shabbos! 
Revenge Against Their Idols Is Part of the Catharsis 
This week's parsha contains the pasuk: "I will pass through the land of 
Egypt on this night and I will smite every first born in the land of Egypt 
and amongst all the gods of Egypt I will execute judgments, I am 
Hashem." [Shmos 12:12]. Rashi elaborates on the type of judgement to be 
executed on the Egyptian gods: "Wooden idols rotted, and metal ones 
dissolved and melted to the ground."  
The famous Dayenu song which is part of the Pessach Haggadah lists the 
various kindnesses the Almighty did for us during the course of the events 
of Yetziyas Metzraim [the Exodus]. One stanza reads, "Had He executed 
judgments against the Egyptians, but not upon their gods, it would have 
sufficed for us". All the other praises we enumerate there can be shown to 
directly benefit us. However this stanza "had he not (executed judgment) 



8                                                                    waaBtu!bc!– trcdk trcd ihc!
against their gods" seems to be an exception. Does it make a difference to 
us that the Almighty went ahead and melted their metal idols or made their 
wood idols rot? This is something that was strictly the battle of the Ribono 
shel Olam. It is not on par with giving us the Egyptian's wealth, splitting 
the sea, causing us to pass through it on dry land, etc. which all directly 
benefited the Jewish people. What benefit was there for us, we must ask, 
that G-d "acted against their idols"? 
The sefer Ikvei Erev speculates that while Jews were enduring the terrible 
enslavement in Egypt they also probably had to put up with theological 
abuse from the Egyptians who would ask them, "Nu, where is your G-d?" 
We can imagine the taunting and the teasing that the Jews suffered at the 
hand of the Egyptian pagans: "You must have picked the wrong god! 
Where is he? We picked the right god because we are the task masters and 
you are our slaves! We torture and oppress you and yet 'There was neither 
sound, nor response, nor listener' [Melachim I 18:29]" 
So on that night of Yetziyas Metzraim, when the Jews left and the 
Egyptians were mourning the loss of their first born, they were also crying 
and looking at their melted idols in front of them. That gave us the 
opportunity to say: "No, we were right all along, and you were wrong." 
There is a certain sweetness to that revenge. Have you ever been struck by 
the expression we say in davening "Revenge before our eyes the revenge 
of the spilt blood of your servants"? Is it not sufficient that the Almighty 
will give the Nazis what they deserved and the Ukrainians what they 
deserved and the Lithuanians what they deserved and the Polish what they 
deserved (and the list goes on and on and on)? Why does the revenge need 
to take place before our eyes? The answer is that it is because that is part 
of the therapy. This is part of the catharsis – not only that it should happen, 
but that I should see it and that I should be able to say, "No, we were right 
all along." 
This is why we include in the Dayenu thanks also for executing judgment 
on their gods. Those years of verbal abuse that we suffered can be 
somewhat mitigated when everyone now sees for themselves who is truly 
the Master of the Universe.  
The Exodus Came Wrapped, With A Ribbon On Top 
The pasuk says, [Shmos 13:4] "Today you are leaving in the month of 
spring." Rashi comments: "Did they not know in which month they went 
out?" Moshe Rabbeinu was not a weather man. The Children of Israel did 
not need him to tell them what month of the year it was or what the 
weather was like outside. Rashi answers, "Rather, this is what Moshe was 
telling them: See the kindness that He bestowed upon you that He took 
you out in a month which is fitting for departure – no hot sun, nor cold, 
nor rain." Most people feel that spring is the most beautiful season. We do 
not need the heater anymore. We do not yet need the air conditioning. It is 
beautiful. Moshe wanted the people to know how much the Master of the 
Universe loved them. He took them out in the most perfect time of the 
year, as is alluded to in Tehillim 68:7 "He takes out prisoners when it is 
fitting" – meaning the month in which it is fitting to go out. This is what 
Moshe was instructed to tell them. 
Consider the following: For how long did they need the benefit of going 
out in the springtime? Chazal say that once they arrived in Succos, a 
distance of only 120 mi -- which is not a long trip -- they already had the 
Clouds of Glory. These Ananei HaKavod were climate controlled 
chambers that kept them cool in the summer and warm in the winter. They 
did not need to worry about heat or wind or any weather related issue. This 
spiritual bubble, as it were, is like going out in one's car: When it is hot, 
we turn on the air conditioner. When it is cold we turn on the heater. So 
what difference would it make if they would have been taken out of Egypt 
in the summer when it would be 106 degrees? Who cares? They did not 
even need to pay for the gas and the electric bill!  
What then is the great deal about emphasizing to the Children of Israel G-
d's kindness and concern for them that He took them out of slavery in the 
"month of the spring"? It was a matter of days until they arrived in Succos.  
Furthermore, let us relate this to the closest historical parallel to the 
Yetziyas Metzraim. Let us think about the people who unfortunately 
experienced the Holocaust and the Concentration Camps. When the doors 
finally swung open and the Jews were finally let out of the Camps and 
were told "You're free", did it make the slightest difference what month it 
was? As it happened, it was in July 1944, but who really cared? People 
who were emaciated and starving who had witnessed the most horrible 
conditions for so many years would not think twice about celebrating their 
freedom even if it came in the middle of the Polish winter (as was the case 
with Auschwitz (January 1945)  

What is the meaning of G-d's insistence to impress the people that He was 
taking them out "in a month that is pleasant"? Rav Simcha Zissel says that 
the Almighty is making a point here. This is the way He does things. 
"When I do a Chessed, I do it in the most perfect manner." That is the way 
the Ribono shel Olam bestows chessed. He bestows chessed in the fullest 
sense of the word.  
The best analogy is the following: Have you ever bought your wife an 
expensive piece of jewelry? When you go to the jewelry store, they have 
little plastic bags where they keep the jewelry. Let's say you buy your wife 
a $3000 pair of earrings. They come in this little bag. You go to your wife. 
She is making Pessach. She has worked like a dog. You want to lift her 
spirits. You take out that little plastic bag and say, "Here, Happy Pessach!" 
No one does that! 
What do you do? You have this nice beautiful box. The box itself might 
cost a few dollars. You gift wrap the box and then they put a bow on top. 
You bring it into your wife and say, "Have a Good Yom Tov, sweetheart." 
Who needs all this? The answer is that when you want to do something 
nice for a person, when you want to show a person that you love them, you 
do not take the earrings out of a cheap little plastic bag and say "Here. 
Take the earrings."  
This is what the Ribono shel Olam did for Klal Yisroel. Of course, 
practically, it made little or no difference to the Jewish people when they 
got out of Egypt. It would not have mattered to them whether it was 
Nissan or Teves. In a matter of days, the whole matter would be moot 
anyway. But the Almighty wanted to show Klal Yisrael how much He 
loved them. The chessed He does for His nation is complete to the n-th 
degree. It comes with a ribbon on top. That is a demonstration of the Love 
the Almighty has for Klal Yisrael.  
This is why Pessach is the only Yom Tov where the Torah stresses it must 
come out in a certain season. "Observe the month of the spring" [Devarim 
16:1]. This is a halacha. This is the motivation of the entire Jewish 
calendar system which requires a lunar leap year, to synchronize our 
calendar with the solar year so that Pessach always falls out in the spring 
time. L'Havdil, the Moslem holy month of Ramadan can come out in the 
winter, fall, summer, or spring because the Moslems do not have a solar-
lunar correction built into their calendar. 
It is important to ensure that Pessach always comes out in the spring 
because this is a profound and everlasting message to the Jewish people 
regarding G-d's love for them and His testimony that He cherishes them. 
When He gives us a gift, it does not come in a plastic bag. It comes with 
all the trimmings. For all generations, we need to remember G-d's love for 
us at the moment of Yetziyas Metzraim. This is one of the central themes 
of the remembrance of Yetziyas Metzraim. This is also why we read Shir 
HaShirim on Pessach – representing the Love Song between the Almighty 
and His beloved nation. This is why Pessach must come in the spring – 
"the month in which it is appropriate to go out". 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD 
dhoffman@torah.org This week's write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand's Commuter Chavrusah Series on the 
weekly Torah portion. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit http://www.yadyechiel.org/ for further information. RavFrand, 
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HERP LA ABˆ 
“…Come to Pharaoh, for I have hardened his heart, and those of his 
servants, so that I might place My signs in his midst.” (Exodus 10:1) 
When Moshe previously went to Pharaoh, his demands that the Jews be 
released were met with scoffing and ridicule. Not only that, the slavery 
intensified. It got to the point that he questioned why HaShem had sent 
him in the first place. 
HaShem was not happy that Moshe questioned Him that way. He had a 
Divine plan that had to unfold. The Jews were supposed to be in Egypt for 
400 years but the intensity of the slavery made up for the years and they 
were redeemed in nearly half the time. 
Nevertheless, HaShem, in His mercy and compassion, did not want to set 
Moshe up to question Him further and incur HaShem’s wrath. Therefore, 
He spelled out to Moshe what would happen and why. 
HaShem told Moshe: “I want you to come to Pharaoh, but be aware that no 
matter what you say, he will not listen, and that is because I want it to be 
this way. I have my reasons for doing so and I will explain slightly. 
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I have hardened Pharaoh’s heart so that I might continuously send My 
plagues upon him and his people, striking at their very core. Were Pharaoh 
to acquiesce earlier, no one would witness the vast spectrum of my powers 
and kindnesses. With each plague, Pharaoh and his people will come to 
understand My greatness. But there’s more. 
The purpose for inflicting all this damage on the Egyptians is not just to 
punish them, but so that you, the Jewish people, will be able to tell your 
children and grandchildren how I toyed with the Egyptians. Through this 
retelling, you and yours will come to know and understand that I am the L-
rd.” 
This means that everything that happened in Egypt, from Yosef’s arrival 
and the beginning of the slavery until the killing of the firstborn, was part 
of HaShem’s divine plan to reveal Himself to us. All the torture we 
endured so that the plagues might be rained down on the Egyptians was 
part and parcel of this revelation. The very things we thought were bad, 
evil, and heinous are the basis of our relationship with HaShem. 
When we face difficulties, we can better handle them if we remind 
ourselves that they do not exist in a vacuum, but instead are the beginning 
of the salvation for which we have long been waiting. 
At a Siyum HaShas in Israel, R’ Yitzchok Zilberstein was approached by a 
fellow who related a ‘miracle’ R’ Zilberstein had wrought. “My son was 
always the epitome of a “good boy,” said the fellow. Everyone who met 
him admired and fell in love with his midos, his yiras shomayim, and his 
pleasant disposition. He was a real wonder child.” 
“One day, however, he could not move his leg when he awoke. We thought 
it had fallen asleep but it remained paralyzed and despite countless 
doctors’ visits we had to accept that our son was lame. We were 
devastated. Here was a boy who had been a real catch. Now what would 
happen when it came time to get married?” 
“You calmed us and said, ‘Perhaps HaShem has prepared his shidduch 
with a girl who herself has a minor flaw. Before you might not have looked 
at her, but now you will.’ You were right. He married a girl with a minor 
flaw which would normally have turned us against the shidduch. Rebbi, 
she is so devoted to him, so supportive, such a good wife and mother. His 
(and our) happiness is truly due to what we thought was a tragedy.” 
Now You Know 
When Pharaoh finally sent the Jews out, he told Moshe and Aharon, “Go! 
Take your people, your animals, everything. Go serve your G-d, and you 
should bless me as well.” 
Rashi says that “you should bless me” means that they should pray for him 
that he not die. He thought he would because he was a first-born. 
While there are different opinions as to whether the first-borns died in a 
single moment across Egypt or chatzos, midnight, in each area based on its 
own “time zone,” Pharaoh for some reason was still alive and he feared 
that he would die soon. 
However, he was not to die in the plague of Makos Bechoros because he 
was still needed to play his part on the world stage. 
Later, he would be the king of Nineveh and when Yonah came to 
prophecy that the city would be overturned, Pharaoh listened and his entire 
country repented. 
One never knows what HaShem’s plans are in the future, or how today’s 
suffering may really be the stepping stone to future redemption. 
Though Pharaoh thought he understood the endgame, that HaShem wanted 
him gone, he was far off base, because HaShem wanted him around for a 
long, long time. 
Thought Of The Week: 
Everything works out in the end. If it didn’t work out – it isn’t the end. 
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Together we can change the world. Print, e-mail, and share Migdal Ohr with others. You’ll be 
glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com ©2016 – J. Gewirtz E-mail 
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Rabbi Yaacov Haber 

TorahLab 
Bo: You Go First! 
G-d said, “…And also I heard the cries of the Children of Israel as they are 
slaves in Egypt; and I will remember My covenant.” 
G-d also heard! Who else is important? Who else can listen and answer 
our cries except G-d? Who else should hear our prayers? 
The answer is - that we should hear the cries of Israel. When we listen, 
hear and react to the cries of our fellow Jews, “Also G-d hears our 
prayers”. If we don’t listen we can’t know for sure that G-d does. 

This is the way it works. When G-d created man it was not to be an end 
user in the Creation - man was created to be the earthly agents of G-d in 
Heaven. 
“There is no difference between Man and Angels; except Man has freedom 
of choice.” (Ramchal) 
Just as Angels in Heaven enact the word of G-d, so do we. One of our jobs 
in this world is to react to the pain of another Jew in a G-dly fasion. When 
we do so we trigger a celestial reaction. When Man reacts, G-d says, “and 
I also heard the pain and the crying of the Bnei Yisroel.” 
In the early 1800’s a man in Pressburg approached the Chasam Sofer in 
tears. He had lost his business and was struggling to feed his family. He 
came to seek the holy Chasm Sofer’s blessing. 
The great Rabbi looked at him and asked: “Don’t you also have a brother 
that is struggling to keep his family alive? Why don’t you help him?” 
The puzzled man answered: “Indeed I do! And he is on top of my list to 
help as soon as the Rabbi’s blessing takes hold.” 
The Chasm Sofer responded: “My brother, it doesn’t work that way. When 
you hear and act on the crying of your brother - only then ‘will G-d also 
hear your suffering and pain’.” 
“Go quick and help your brother so that G-d will immediately help you!” 
 

Aish.Com - Rabbi Ari Kahn 

M'oray Ha'Aish 
Bo: Total Eclipse  
Something had changed; the earth had begun to shift under Pharaoh's feet. 
Perhaps it was brought about by the crushing force of plague after plague, 
or perhaps the fear of what was yet to come had begun to take its toll. 
Either way, the cracks in Pharaoh's facade had begun to show: Pharaoh's 
servants were now telling their master what to do: 
Pharaoh's servants said to him, 'How long will this [man] continue to be a 
snare to us? Let the men go, and let them serve God their Lord. Don't you 
realize yet that Egypt is lost?' (Shmot 10:7) 
It is unclear what the status of these people is: Are they Pharaoh's close 
advisors, government officials, or lowly members of the palace staff? 
Either way, it is highly unusual for anyone, no matter what their standing 
in the Egyptian hierarchy, to offer unsolicited advice to Pharaoh - and not 
just advice, but advice based on the understanding that Pharaoh has been 
vanquished by a superior power. These "advisors" must have been 
desperate; nothing short of utter despair would have caused them to throw 
caution and protocol to the wind and to speak out in this way. 
On the others hand, it might be argued that their brazen speech indicates a 
shift that is far deeper than mere desperation. After all, just as people are 
capable of becoming accustomed to slavery, they are capable of adapting 
to plagues. We might imagine that the Egyptians had become desensitized, 
and had managed to adapt to the "new normal," developing emotional and 
cognitive callouses that would allow them to withstand the pain. In that 
case, perhaps this outburst was not the speech of people beaten into 
submission by the cumulative effects of seven plagues; rather, there was 
something about the next plague that Moshe had predicted that was more 
frightening, more menacing, than anything they had already experienced. 
Something was different this time: As opposed to all of the preceding 
plagues, this is the only time that Moshe and Aharon were summoned back 
to the palace for negotiations after the warning was issued. If we pay close 
attention to Pharaoh's words, we can pinpoint the source of that fear: 
Moshe and Aharon were brought back to Pharaoh. 'Go serve God your 
Lord,' he said. 'But exactly who will be going?' 'Young and old alike will 
go,' replied Moshe. 'We will go with our sons and our daughters, with our 
sheep and cattle. It is a festival to God for [all of] us.' 'May God be with 
you if I let you leave with your children!' replied Pharaoh. 'See - Evil 
(ra'ah) will confront you. That is not the way it will be: Let the males go 
and worship God, if that is really what you want!' With that, he had them 
expelled from his presence. (Shmot 10:8-11) 
At face value, the negotiations seem to center around the question of who 
should pray. In Pharaoh's view, only the men should be allowed to worship 
God; women and children have no part in religious life. Moshe demands 
that each and every member of the Israelite nation must participate in the 
religious experience, that the festival of worship can only be observed as a 
People. Men and women, young and old: every Israelite has an equal part 
in the worship of God, and no one will be left behind. The Jewish concept 
of service of God is gender-neutral, age-neutral. 
Upon closer inspection, we are able to detect a veiled threat in Pharaoh's 
argument: If the entire Jewish People attempt to leave Egypt to worship 
their God, they will be confronted by evil. What is the nature of this evil? 
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The Hebrew word used to describe it is "ra'ah" - which is often translated 
quite simply as "something bad." Rashi (10:10)offers another 
interpretation, citing a tradition that ra'ah is related to a celestial entity of 
the same name. In fact, the most powerful deity in the Egyptian pantheon 
was none other than Raa, the sun god. Pharaoh's threat was no vague 
premonition of unpleasantness: He invoked the power of Egypt's most 
terrifying deity against Moshe and the Israelites, warning that Raa would 
confront them and destroy them if they dared leave Egypt en masse. 
What set Pharaoh and his servants off? The plague Moshe had predicted, 
the eighth plague, was locusts. To the eye of the modern reader, this 
plague promised economic devastation caused by destruction of their food 
supply. However, it is altogether likely that financial ruin was a secondary 
problem: 
If you refuse to let My people leave, I will bring locusts to your territories 
tomorrow. They will cover every visible speck of land, so that you will not 
be able to see the ground, and they will eat all that was spared for you by 
the hail, devouring every tree growing in the field. (Shmot 10:4-5) 
The warning Moshe conveys is equally potent: The Egyptian sun god, 
Raa, would be eclipsed by the locusts. This threat was far more frightening 
than mere financial hardship: It was theologically devastating. To the 
minds of the Egyptians, blotting out the sun with a swarm of insects would 
indicate the absolute impotence of Pharaoh, on display for one and all to 
see. This is why Pharaoh summoned Moshe and Aharon, engaged them in 
conversation, offered to compromise for the first time. This is why 
Pharaoh's minions felt that all was lost. The disappearance of the sun, the 
eclipse of their godhead, would turn their world upside down. 
And yet, despite all that was at stake, Pharaoh was unwilling to abandon 
his position. He was unwilling to admit that the power Moshe represented 
was greater than his own. He preferred to bite the proverbial bullet, to 
contend with the locusts rather than admit defeat, but neither Pharaoh nor 
his servants could fathom what would happen next. The next plague would 
be a direct response to Pharaoh's veiled threat of the power of Raa: 
Darkness, complete and utter obliteration of the sun, suffered only by the 
Egyptians and not by the Israelites. It was no coincidence that the final 
plague, the death of the firstborn, would also be visited upon the Egyptians 
in the dead of night, forcing Pharaoh to seek out Moshe and Aharon in the 
darkness and attempt to save himself. The common denominator among 
the three final plagues is darkness; the sun god is eclipsed, stripped of 
power and importance. While this observation may be lost upon modern 
readers, the Egyptians were shaken to their very core. 
How were these messages perceived by the Israelites? They were freed not 
only of their physical slavery, but of the spiritual and mental shackles that 
had constrained them as well. Step after step, as each successive plague 
brought the Egyptians and their belief system lower and lower, the 
Israelites were raised to new heights of physical and philosophical 
emancipation, and they began to understand that the God of their fathers, 
the Creator and Master of the Universe, had set the stage for the 
fulfillment of their unique national destiny. 
As midnight struck and the Egyptian firstborn perished, Pharaoh 
frantically groped his way through the darkness, searching for Moshe. 
According to tradition, Pharaoh commanded Moshe - perhaps begged 
Moshe - to take the Jews and go. In their first act as a free people, the Jews 
refuse. They do not leave Egypt at Pharaoh's command; they will not run 
out under cover of darkness. The Exodus must wait until the morning; the 
Israelites will leave with dignity, in broad daylight, as all of Egypt looks 
on, and not like thieves or runaways. More importantly, they will leave 
when the sun shines, so that no one can ever claim that they slipped out 
when the sun god was "off duty." As the Israelites make their triumphant 
march to freedom, Pharaoh and all the impotent gods of Egypt are left 
behind, relegated to the dustbin of history. 
For a more in-depth analysis see: http://arikahn.blogspot.co.il/2016/01/parashat-bo-lectures-
and-essays.html 
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Torah Attitude 
Parashas Bo: Every Being Is Under G-d’s Control 
January 14, 2016 
Summary 
The plagues proved that every being is under G-d’s control. At the plague 
of darkness, it became apparent that the pattern of day and night only 
continues as long as G-d decides. By the plagues of hail and locust, G-d 

showed that all the produce will be consumed and the trees and herbage 
will be destroyed if G-d decides to punish the people of a country for their 
misdeeds. At the plague of frogs, G-d showed how He controls the 
creatures of the water. During the plague of wild beasts, G-d displayed 
how every wild animal was doing only what G-d wanted. G-d created 
everything for the benefit of man. The miraculous plagues serve as witness 
that G-d not only created the world but is in total control of every part of 
Creation, and is involved in day to day affairs as He pleases and sees fit. 
Since G-d is not ready to make miracles in every generation, He therefore 
commanded us to make reference to the miracles at the time of the exodus 
from Egypt on a constant basis. The open miracles that took place, help us 
open our eyes and see G-d’s Hand in the hidden daily miracles that we all 
experience. 
Under G-d’s Control 
Last week we discussed how the plagues clearly showed how G-d is in 
charge of each of the four elements that were created and installed during 
the first two days of Creation. This week we shall look at how the plagues 
proved that every being is under G-d’s control. 
Darkness 
On the first day of Creation G-d created light and darkness, and on the 
fourth day He created the sun and moon, as well as the stars. G-d instituted 
that the sun shines and gives light during the day, and the moon and stars 
illuminate the darkness of the night. At the plague of darkness, it became 
apparent that this pattern of day and night only continues as long as G-d 
decides. When G-d decided that it should be dark for six complete days, 
that is exactly what happened. G-d brought about different levels of 
darkness, and did not provide any illumination. 
Hail And Locust 
On the third day of Creation, G-d gathered the water in the oceans and the 
dry land appeared. He then created the vegetation, such as different kinds 
of herbage and trees, that produced seeds and fruit. By the plagues of hail 
and locust, G-d showed that all the produce will be consumed and the trees 
and herbage will be destroyed if G-d decides to punish the people of a 
country for their misdeeds. No one could claim that it was a natural 
disaster, for only the area of the Egyptians was smitten with hail, whereas 
the land of Goshen, where the Jews lived, was untouched. 
Frogs And Locust 
On the fifth day G-d created the creatures of the water and those who fly 
in the sky. At the plague of frogs, G-d showed how He controls the 
creatures of the water. They left their natural habitat and went all over. 
Similarly, by the plague of locust, it was clear that they came at the exact 
time G-d had told Moses, and they left at the time when Moses prayed to 
G-d that they should leave. 
Wild Animals 
On the sixth day of Creation G-d created all the animals that live on dry 
land. During the plague of wild beasts, G-d displayed how every wild 
animal was doing only what G-d wanted. Even the animals that normally 
stay away from cities and towns, entered right into the houses. However, 
not one animal went to the area of Goshen, where the Jews lived. 
Everything Created For Man 
Adam and Eve were also created on the sixth day. Every other being was 
ready for them, when they were created. G-d created everything for the 
benefit of man. As long as we do what G-d expects of us, all of creation is 
here to serve us. However, if we go against the will of G-d, G-d will bring 
the very creations that He created for us and use them to punish us. This is 
what happened during the ten plagues. G-d punished the Egyptians with 
every part of the creation, and at the same time proved all the heretics 
wrong. 
Total Control 
At the end of this week’s parasha the Ramban points out that these 
miraculous plagues serve as witness that G-d not only created the world 
but is in total control of every part of Creation, and is involved in day to 
day affairs as He pleases and sees fit. 
Remember The Miracles 
The Ramban continues to explain that since G-d is not ready to make 
miracles in every generation, He therefore commanded us to make 
reference to the miracles that took place at the time of the exodus from 
Egypt on a constant basis. Once a year we observe the Festival of Pesach 
to commemorate and speak about the exodus. In addition to this, G-d 
instructed us to affix mezuzot on our doorposts and put tefillin on our 
heads and arms, in which these miracles are recorded on small scrolls of 
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parchment. G-d further instructed us to mention the exodus from Egypt 
every evening and morning in the last paragraph of Shema, and in the 
blessings after Shema. These are but a few examples of the many mitzvot 
that we observe to keep reminding ourselves about the exodus and the 
many miracles G-d did for us both during the plagues and after we left 
Egypt. 
Hidden Daily Miracles 
The Ramban concludes that the open miracles that took place then, help us 
open our eyes and see G-d’s Hand in the hidden daily miracles that we all 
experience. 
In the merit of believing that everything that happens to us is guided by G-
d, may we soon again see the open miracles that G-d will perform when 
He puts an end to this exile with the coming of Mashiach. Amen. 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael 
Deverett P.S. If you have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be 
interested in receiving e-mails similar to this, please let us know at michael@deverettlaw.com For previous issues please see 
http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
1. G-d’s Restoration of the Jewish People 
The Midrash tells us that the Jewish people amassed wealth on three 
occasions: during the plague of blood, when they borrowed the silver 
and gold vessels from their Egyptian masters, and from the spoils of 
the Sea. The Torah tells us that the first of the Ten Plagues that came 
upon Egypt, was the plague of blood. All the water of Egypt was 
transformed into blood. The Jewish people were not affected by this 
plague. If an Egyptian needed water, he had to purchase it from the 
Jew. If the Egyptian would take the water from the Jew without payment, 
it would turn to blood. 
The second occasion that the Jewish people amassed wealth was when 
they borrowed the precious silver and gold vessels of their Egyptian 
masters. The Jewish people were told before the tenth plague to borrow 
precious vessels and garments from their Egyptian masters. This 
accumulation of wealth, due to their borrowing, was the fulfillment of the 
promise that G-d had given to Avraham, our Patriarch at the Covenant 
Between the Parts. As the verse states, You shall know that your 
offspring will be strangers in a land that is not their own. There, 
they The nation that will enslave them will be judged and then 
they will go out with great wealth. If the Jewish people would have 
been redeemed from bondage and not amassed the great wealth that 
they had borrowed from their Egyptian masters, Avraham our Patriarch 
would have said, that G-d fulfilled the first half of the Covenant; 
however, He did not fulfill the second half regarding the great wealth. 
The third occasion the Jewish people amassed even greater wealth was 
after the Sea had closed upon the Egyptian armies that were pursuing 
them. The Sea cast out the remains of the Egyptians along with their 
horses and chariots upon the seashore. The chariots and horses were 
bedecked with gold and precious jewels from the treasuries of Pharaoh. 
Chazal tell us that the spoils of the Sea were greater than the spoils that 
they had taken when they had left Egypt. Although each Jew had left 
Egypt with no less than forty pack animals of gold and silver, the spoils at 
the Sea were even greater. If the Covenant that G-d had made with 
Avraham was fulfilled through the borrowing of the silver and gold 
vessels, why was it necessary for the Jewish people to be given the 
opportunity to accumulate even greater wealth at the Sea? 
In order for the Jewish people to gradually extricate themselves and 
transition from their state of bondage to a state of freedom, they needed 
to undergo an internal process that evolved. This processes was a 
prerequisite to becoming G-d’s Holy people at Sinai. Since the Jewish 
people had been enslaved and were regarded as lowly chattel, they needed 
to regain their standing and appreciate their own self-worth. The Gemara 
in Tractate Shabbos tells us, Wealth is referred to as y’kum (to stand). 
Why is it called this? It is because wealth allows one to stand on his 
own feet. When one has wealth, one feels secure. At this point in time, 
it was necessary for the Jew to feel secure and empowered. During the 
plague of blood, the Egyptian master needed to turn to his Jewish slave 
to purchase water from him in order to live. The Jew was thus in a 
position to dictate life and death to his master. If the Egyptian was willing 
to pay for the water, it would remain water and he would live. This 

interaction between the Jew and the Egyptian was an empowerment for 
the Jew. 
Although the Jewish people had become wealthy at the time of the 
plague of blood, their self-esteem and status as free men needed to be 
restored. This was brought about as a result of the Jew being seen as 
special in the eyes of his master. This occurred when the Egyptians felt 
privileged to lend their most precious possessions to the Jewish people. 
As it states, G-d said to Moshe, Please speak in the ears of the people: 
Let each man request of his fellow and each woman from her fellow 
silver vessels and gold vessels. Hashem granted the people favor in 
the eyes of Egypt Initially, when the Egyptians needed to purchase the 
water from the Jew to survive, he did not give special value to the 
Jewish people. He needed to pay the Jew only so that he should 
survive. While it gave a sense of empowerment to the Jewish people, it 
did not give them a sense of self-worth because the Egyptian had no 
choice but to purchase the water from them in order to live. It was only 
when the Egyptians gladly gave their wealth to the Jew because they felt 
privileged to accommodate the Jew, that the Jewish people gained a sense 
of self-worth and value. Having a sense of one’s true worth was a 
prerequisite for them to receive the Torah at Sinai to become G-d’s holy 
people. 
After the Jewish people had accumulated the wealth from the selling of 
the water and the borrowing of the silver and gold vessels, G-d brought 
them to a greater level of wealth after the splitting of the Sea. Since 
the Jewish people would need to build a Mishkan in the desert that 
required enormous amounts of silver, gold, etc. G-d wanted to provide 
them with an additional abundance of wealth at the Sea so that they 
should not feel that the wealth that they received in Egypt, was going 
to be taken from them and thus an infringement on their security and 
confidence. G-d thus endowed them on this third occasion, to receive an 
even greater amount of wealth for them to appreciate and understand that 
G-d is the ultimate Provider and Benefactor. 
2. Precipitating a Sanctification of G-d’s Name 
The Torah states, G-d said to Moshe, Please speak in the ears of the 
people: Let each man request of his fellow and each woman from her 
fellow silver vessels and gold vessels. Hashem granted the people 
favor in the eyes of Egypt. Why does the Torah use the term please to 
indicate that it was of the utmost necessity that the Jewish people 
should borrow the precious vessels from the Egyptians? Rashi cites 
Chazal, G-d asked Moshe to plead with the Jewish people to borrow the 
wealth of the Egyptians so that the devoutly righteous Avraham should 
not claim that the first half of the decree was fulfilled (the Jewish 
people were enslaved and afflicted in a land that was not their own); 
however, the second half of the decree, regarding leaving with great 
wealth was not fulfilled). As it states, You shall know that your 
offspring will be strangers in a land that is not their own. The 
nation that will enslave them will be judged and then they will go out 
with great wealth. If the Jewish people would have had no difficulty or 
concern to ask to borrow the silver and gold vessels from the Egyptians, 
why was it necessary for Moshe to plead for them to make this request? 
Sforno explains, Moshe needed to plead with the people to borrow the 
precious vessels because they were concerned that if they were to do so 
and not return them, the Egyptians would pursue them into the desert. 
Therefore, there would be resistance to not borrow the vessels. After 
Egypt had been devastated by the ten plagues and was reduced to rubble, 
all that remained in the possession of the Egyptians was their personal 
wealth. If the Jewish people were to take all that was left for the 
Egyptians under the guise that they were only borrowing it, the 
Egyptians would surely pursue them when they would later realize that 
they were deceived (the Jewish people were not going to return). G-d 
thus said to Moshe that he should please speak in the ears of the people. 
Another explanation can be given why Moshe needed to plead with the 
Jewish people to borrow the precious personal effects of their masters, 
despite the fact that Egypt was destroyed. The Jewish people still regarded 
themselves as slaves and mere chattels of their Egyptian masters. It 
was thus not a simple matter to ask their masters to relinquish what was 
most precious to them. Because there was a basis for this concern, G-
d performed a miracle on behalf of the Jewish people that they found 
special favor in the eyes of their masters. The Egyptians felt privileged 
to be able to offer their precious personal effects to the Jewish people 
who had been their slaves. 
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The Torah states regarding the Splitting of the Sea, The Children of 
Israel went on dry land in the midst of the Sea; the water was a 
wall (choma) for them, on their right and on their left. Chazal tell 
us that the word choma (wall), which refers to the water of the Sea 
surrounding the Jewish people is written with the letter vav deleted. The 
word without its vowels can be read as cheima (wrath). The Midrash tells 
us that spelling of the word alludes to the fact that when the Jewish people 
walked through the Sea, surrounded on each side by walls of water, the 
angels in heaven began an intense prosecution against them before G-
d. The angels said to G-d, Why are you sparing the Jewish people and 
destroying the Egyptians? These are idolaters and these are idolaters. 
The angels were saying, since the Jewish people were idolaters no less 
than the Egyptians, why are the Egyptians considered to be more 
culpable? The Jewish people deserve to perish in the Sea as the 
Egyptians do. In order for the Jewish people to overcome the intense 
prosecution of the angels, they needed to have great merit. 
Rashi cites Chazal who explain that the Egyptians initially chose to kill 
the male Jewish newborns through water, rather than any other method, 
because they believed that when the G-d of Jews avenges His people, He 
does so within the context of measure for measure. If they were to kill the 
Jewish newborns through fire, G-d would kill the Egyptians through 
fire. If they were to kill the newborns with the sword, G-d would kill 
them with the sword. However, if they were to kill the newborns through 
water, G-d would not be able to respond, because He had made a 
covenant with existence after the Great Flood (that destroyed the world) 
that He would never again bring destruction upon mankind with a great 
flood. Since Egypt was the greatest and most advanced civilization in 
existence, destroying Egypt through water would be the equivalent of 
destroying the entire world. They thus believed that they had outwitted G-
d. 
G-d, being the True Judge who metes exact justice in the context of 
measure for measure wanted to prove to the world that justice would be 
served. He thus needed to destroy them with water. However, in order 
to reconcile the covenant that He had made with the world and the 
destruction of the Jewish people, He had said, I will not bring water 
upon Egypt, but the Egyptians will go into the water and perish. Meaning, 
the Jewish people by borrowing the personal precious vessels from the 
Egyptians precipitated the pursuit of the Egyptians, which ultimately 
caused them to perish in the Sea. In essence, when the Jewish people 
borrowed the vessels from the Egyptians it provide on their behalf the 
merit of the sanctification of G-d’s Name. As a result of requesting the 
precious vessels of the Egyptians, which was most dear t to them, the 
Jewish people caused a sanctification of G-d’s Name, which was a display 
of His Justice which is measure for measure. This merit contributed to 
quell the prosecution of the angels at the Sea. As difficult as it was for 
the Jewish people to make the request of their masters, because of its 
vital necessity, G-d told Moshe to plead with them to do so. 
3. Regression, Setting the Stage for Advancement 
The Torah states in the Portion of Bo regarding the exodus from Egypt, 
They baked the dough that they took out from Egypt into 
unleavened cakes, for they could not be leavened, for they were 
driven from Egypt for they could not delay, nor had they made 
provisions for themselves. The reason the dough they had made in 
preparation for bread did not become leavened was because the Jewish 
people did not have sufficient time to allow it to rise before they were 
suddenly driven out. Rashi cites Chazal who explain the conclusion of the 
verse, nor had they made provisions for themselves. Chazal state, This 
is to give praise to the Jewish people that they did not ask G-d, How 
are we to go out into a barren desert without sufficient provisions? 
Rather, they believed and they went The verse from Yermiya states, G-
d said, I will always remember on your behalf the kindness of your 
youth, the love of our engagement, that you followed Me into an 
unplanted desert. What was their reward for this? They were sanctified to 
be the holy people of G-d. Because the Jewish people went into a 
barren desert as G-d had commanded them, without sufficient provisions, 
it was a confirmation of their total belief and faith in Him. During the 
Musaf Service of Rosh Hashanah, in the portion of Zichronos 
(Remembrances) we cite a number of verses that cause G-d to recall 
events of the past that will cause the Jewish people to be remembered 
in a positive vein. One of the verses that is recited, is this verse from 
Yermiya cited by the Midrash. 

It is interesting to note that the Jewish people had been informed at the 
beginning of the month of Nissan that their departure from Egypt would 
be on the 15th of the month. This was in fact the exact time of the 
exodus. If this was known to the Jewish people, why did they not 
prepare themselves sufficiently regarding the baking of the dough or 
preparing sufficient provisions before entering into the desert? Reb 
Moshe Feinstein z”tl explained that the Jewish people did not prepare 
themselves for their imminent exodus from Egypt because they had been 
previously disappointed by Pharaoh. He had said multiple times prior to 
the exodus that he would allow them to leave and then reneged on 
his word. The Jewish people, because of their many disappointments, 
could not accept the fact that they were going to be released until 
they witnessed it with their own eyes. Thus. the basis for the dough 
not to be leavened was a result of their lack of faith in the Word of G-d. 
Reb Moshe Feinstein z”tl explains that the symbolism of the matzah and 
the lesson to be learned from the unleavened bread is that the Jew must 
believe that despite one’s perception that circumstances seem bleak and 
hopeless, a Jew is not permitted to despair. As it states, G-d’s 
salvation comes about like the blink of an eye. We thus eat the matzah to 
remind us of this fact. 
Because the Jewish people lacked faith, the dough remained unleavened 
and they did not prepare sufficiently for their departure from Egypt. Their 
lack of faith (although it was a failing), however brought about a setting 
where they could demonstrate their faith in G-d. If they had initially 
believed that the exodus was imminent and would have prepared 
sufficiently, their going into the desert would have not been an expression 
of their unusual level of faith because they would have been 
sufficiently secure in the material sense. It was only because they had 
initially lacked in faith and did not prepare provisions to go into an 
unplanted desert, that their faith was considered by G-d as a kindness of 
their youth. The initial failing of the Jewish people regarding their faith 
in leaving Egypt brought about their ultimate merit. G-d said that this 
event would not be forgotten to Him end of time. Every Rosh 
Hashanah at the time of the most intense level of prosecution, this verse 
activates G-d’s Mercy in conjunction with the sounding of the shofar, 
which silences satan. 
Ramak writes in his work Tomer Devorah, that the Jew has an obligation 
to emulate G-d in all of His characteristics of Mercy. He writes that 
because of G-d’s infinite Mercy, He is willing to forgive the individual 
and be kind to him, although it would seem that there is no basis to 
even consider anything positive for the individual. G-d will deal with this 
individual as if he had never failed only because of His infinite Mercy. 
For example, if one is found to be a sinner (even on an extreme level) 
and does not have any apparent merit or spiritual achievement that will 
stand in his stead to be a counterbalance to prosecution, G-d reflects back 
upon the life of this individual to a time when he was innocent. G-d even 
goes back as far as the time of the childhood of the sinner when he was 
truly pure and innocent. This is derived from the verse of the prophet 
Yirmiya who had said, I will remember the kindness of your youth. 
Although the Jewish people have sinned over the millennia on an extreme 
level, G-d will always remember the kindness that they had done. Since a 
Jew has the obligation to emulate G-d’s characteristics, he must seek 
merit in his fellow even if it means going back to the time of his 
innocence to be merciful and kind to him. 
4. Moshe Acting as a Responsible Agent 
The Torah states regarding the last of the ten plagues, the killing of the 
firstborn, Moshe said (to Pharaoh), So said Hashem: At about 
midnight I shall go out in the midst of Egypt. Every firstborn in 
the land of Egypt shall die The Gemara in Tractate Berachos states, 
Although G-d had said to Moshe that He would kill the firstborn exactly 
at midnight, when Moshe communicated it to Pharaoh, he said about 
midnight. Why did he not communicate it as G-d had spoken to him? 
Moshe was concerned that that if the astrologers of Egypt would 
incorrectly calculate the exact moment of midnight, it would cause them 
to believe that the plague did not take place as Moshe had said it would. 
Moshe would thus be accused of being a liar. Moshe said, If I cannot 
prove and confirm that the plague is taking place exactly at midnight, I 
prefer to present its moment in an ambiguous context so that I should not 
be accused of being false. 
As G-d’s agent, Moshe s objective was for Pharaoh and the Egyptian 
people to acknowledge G-d as the Almighty and Omnipotent Being. If 
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Moshe were to be perceived as a liar, regardless of how clear and obvious 
the revealed miracles had been, his credibility would come into 
question, thus causing him to be ineffective. He therefore chose to be 
deliberately be vague so as to remain effective as G-d’s agent who had 
brought the plagues upon Egypt. We are able to extrapolate from Moshe’s 
behavior that when an individual presents a position, he needs to 
communicate it in a manner that is should not be rejected because of a 
lack of understanding. It is thus preferable to state things in a vague 
manner in order to retain one’s credibility. 
Regarding the killing of the first born, G-d had decreed that all the 
firstborn of Egypt would die; however, when the plague came upon them, 
many families had multiple members of the same family die. The 
Egyptians perceived this to mean that the plague was even more extreme 
than what Moshe had said it would be. They cried out, We are all dying! 
If only the firstborn were meant to die, why did more than one member 
of the family die? Rashi cites Chazal who explain that if an Egyptian 
woman had committed adultery with multiple men who had never 
fathered a child previously, although she had born a child who had 
opened her womb, all the other children that were born to her from the 
adulterous relationships would be considered to be the firstborn of their 
fathers. They would all thus die during the plague. The Egyptians not 
understanding this fact, drew from what they had seen that the plague 
was even more severe than Moshe had said it would be. If Moshe, as 
the agent of G-d, did not want his words to be misunderstood so that 
he should retain his credibility as G-d’s agent, why regarding the actual 
killing of the firstborn did he not forecast it in a clearer manner? 
The actual killing of the Egyptian firstborns is not comparable to the 
accuracy of the timing of the plague. If the G-d of the Jews decreed that 
only the firstborns would die and multiple members of the same family 
died, it would only be understood that the punishment was actually more 
severe than initially decreed. This would not call into question the 
credibility of Moshe as G-d’s agent. However, if he had said that the 
plague would commence exactly at midnight and they miscalculated the 
time, then they could conclude that plague was actually brought about by 
something other than the G-d of the Jews since this plague did not occur 
exactly at midnight. Thus, undermining Moshe s credibility and the 
effectiveness of the plague. 
One could also say that regarding the communication of the actual killing 
of the firstborn, Moshe did not have a choice in phrasing it and 
presenting differently. What had come upon Egypt was a reality that 
could not have been communicated in a more eliminated manner. 
However, regarding the accuracy of the timing of the plague, Moshe did 
have a way of stating it ambiguously in order to retain his credibility as G-
d’s agent and not be rejected. This is similar to the manner in which 
Yaakov had spoken to his father Yitzchak when he came to get the 
blessings under the guise of being his brother Esav. 
The Torah tells us that when Yaakov came to his father Yitzhak to 
receive the blessing that he had intended to give to Esav, he went to great 
lengths to disguise himself as Esav. However, when Yaakov spoke to his 
father he did not emulate the manner of speech to which Esav was 
accustomed. For example, he addressed his father in a more respectful and 
refined manner. In addition, Yaakov mentioned the name of G-d, which 
was something that Esav never did. If Yaakov wanted to be perceived 
as Esav by his father, why did he not speak to him as Esav would have 
spoken? Yaakov, as one who personified Torah could not be 
compromised under any circumstance. If he would have said that he had 
come upon the game (for the delicacies) through his own initiative rather 
than saying, G-d brought it to my hand it would have been equivalent of 
heresy. In addition, if he were to address his father in a less respectful 
and refined manner, it would have been considered to be a breach of 
honoring one’s father. Although Yaakov went to great lengths to 
disguise himself in order for the sake of the blessings, which was 
crucial and critical for the future of the Jewish people, he was not able 
to not do so in a manner that would have been contrary to halacha. Despite 
Yaakov’s revealing his identity through his manner of speech, he 
succeeded in receiving the blessings because that was the Will of G-d. 
However, Moshe was able to reconcile the problem by speaking in a 
vague manner and it was not considered to be a breach of his agency. 
He thus said, about midnight and not exactly at midnight. 
We learn from this, that although one must take initiative and do 
everything within one’s power to achieve proper spiritual objectives, he 

should not do so if it violates the precepts of the Torah. The end under 
no circumstance justifies the means. 
5. Bringing Merit to the Meritorious (from the Va’eira) 
The Torah tells us that G-d told Moshe to present the Jewish people with 
the four expressions of redemption. The Torah states, So Moshe spoke 
accordingly to the Children of Israel, but they did not listen to 
Moshe because of shortness of wind (kotzeir ruach) and hard work. 
Sforno explains, The Jewish people did not reflect sufficiently upon the 
salvation of G-d. If they would have had faith and accepted the imminent 
redemption, G-d would have considered it a righteousness. As the 
Torah states regarding Avraham, our Patriarch after he was informed by 
G-d that he would have a son, He believed in Hashem, and it was 
considered a righteousness. Therefore, although G-d had promised the 
Jewish people in Egypt that they would inherit the Land, because they did 
not have sufficient faith in the redemption, G-d gave the Land to their 
children and not to them. 
Based on the words of Sforno, the generation of the Jewish people in 
Egypt did not merit entering into the Land of Israel because they did not 
have sufficient faith in G-d’s redemption due to their lack of reflection. 
However, the Torah tells us that the generation that left Egypt did not 
merit to enter into the Land because of the sin of the spies. The spies that 
were initially sent to scout -out the land returned with slanderous 
reports, which were believed by the Jewish people, despite G-d’s 
promise that they will conquer the Land. How do we reconcile Sforno’s 
explanation with the incident of the spies? 
The spies questioned G-d because of their lack of faith. Yehoshuah and 
Calev were the only two spies from the ten who entered into the Land 
who returned with positive reports. However, it was not a simple matter 
that Yehoshuah and Calev would have been able to have sufficient faith to 
do what they had done. Therefore, before they went to scout out the 
Land, Moshe added a letter to Yehoshuah’s name and Calev went to 
the graves of the forefathers in order to supplicate G-d to give him the 
ability to maintain his faith despite what he would see in the Land. 
From this, we see that Yehoshuah and Calev needed to have special 
protection to safeguard against the influence of the spies. The Jewish 
people on the other hand did not have this level of protection. Had the 
Jewish people had sufficient faith in Egypt regarding the redemption, they 
would have embraced Moshe's words and internalized the fact that they 
would be redeemed. This would have been considered a righteousness by 
G-d. As a result of demonstrating this level of faith in Egypt, they 
would have all merited special Divine Protection to be able to maintain 
their level of faith when the spies would return with their slanderous 
reports. However, because they did not demonstrate sufficient faith in 
Egypt when the heard the four expressions of redemption, they forfeited 
the protection that they needed to maintain their faith later when the 
spies returned with their negative reports. G-d thus decreed after the sin 
of the spies that the generation of the desert would not merit to enter 
into the Land. They were to die in the desert and their children would be 
given the Land. 
Very often we are confronted with situations that are too difficult with 
which to contend. In these instances one needs Divine Assistance. 
However, in order for G-d to intercede and provide this Assistance one 
needs to merit it. One needs to have previously done something special 
in order to merit Divine Assistance. Had the Jewish people in Egypt 
reflected sufficiently upon G-d’s imminent redemption, it would have been 
considered for them a righteousness. They would have thus merited 
Divine Assistance that would have protected them from failing in the 
desert. 
During the time of Communism in Europe, many children of Jewish 
families were drawn into the movement and became heretics. However, 
there was a family in Brisk that despite all of the influences, the entire 
family was able to maintain their commitment to Judaism. Someone had 
asked Reb Chaim of Brisk z”tl, What is so special about this family that 
they were able to maintain their commitment to Judaism and not submit 
to the influences of Communism? What merit do they have to be 
protected? Reb Chaim responded that many years earlier the Czar of 
Russia inducted Jews to work for him in order to go around to different 
cities and forcibly take Jewish children to be part of the Russian army. 
This was the way he wanted to take them away from their Judaism. One 
day one of these Jews who was working for the Czar came into a 
classroom to snatch one of the ten year old boys. He grabbed the 
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collar of a child and dragged him outside while the boy was kicking and 
screaming. One of the Rebbes of the school heard the boy screaming 
and came out of his class and struck the Jew who had grabbed the child 
across the face. As a result, the Jew dropped the child and ran out. By 
striking this Jew who was working for the Czar the Rebbe put his life in 
jeopardy because the traitor could have reported him to the Russian 
soldiers who were waiting outside of the school. They would have come 
into the school and killed the teacher immediately. Rebbe Chaim of 
Brisk explained that in the merit of what that teacher had done his 
grandchild and great grandchildren were protected from being 
assimilated by Communism. The teacher’s demonstration of his faith in 
G-d, protected his progeny later to maintain their faith. 
 

Rabbi Shlomo Katz 
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At the beginning of his Torah commentary, Rashi z”l suggests that the 
Torah should have begun in the middle of our parashah (specifically, with 
chapter 12). It is there that we find the first mitzvah that was given to Bnei 
Yisrael as a group, and what is the primary purpose of the Torah if not to 
convey the mitzvot?! 
Rashi explains that the Torah begins with Creation because (quoting 
Tehilim 111:6), “The strength of His deeds He told to His nation.” Hashem 
wanted the world to know that He created the world and He is free to give 
Eretz Yisrael to whomever He chooses. 
R’ Joseph B. Soloveitchik z”l (1903-1993) observes that there is another 
lesson conveyed by the story that the Torah tells up to this point. It is how 
Yisrael came to be (in the words of the above verse in Tehilim), “His 
nation.” Without that introduction, the coming story of the giving of the 
Torah at Har Sinai would have been incomplete or even unintelligible. 
What does Avraham do in the Book of Bereishit that makes the Jewish 
people unique? Why, as we will read in the coming weeks, were his 
descendants chosen to receive the Torah? R’ Soloveitchik explains that 
Avraham was the first person, and Judaism was the first religion, that 
progressed from recognizing the existence of Hashem to recognizing an 
obligation to live according to His Will. Many ancient societies recognized 
that there is a G-d, but no society concluded that He cares how they live 
their lives. 
There is another, related lesson: Hashem chose Avraham, but Avraham 
also chose Hashem. The Torah until now is a prelude to the giving of the 
Torah because it teaches that Hashem did not give us the Torah against our 
will. Rather, the Torah is the treaty which memorializes the covenant 
between Avraham’s family and Hashem. (Quoted in Efneh Ve’eshneh 
p.137) 
“Hashem said to Moshe, ‘Come to Pharaoh, for I have made his heart 
and the heart of his servants stubborn so that I can put these signs of 
Mine in his midst’.” (10:1) 
Many commentaries discuss how Hashem could punish Pharaoh if Hashem 
Himself had taken away Pharaoh’s bechirah / free will. R’ Baruch Zvi 
Moskowitz z”l (1907-1950; rabbi in Budapest, Hungary and Vienna, 
Austria) writes as follows: 
We are taught that the primary reason why Hashem created bechirah is so 
that man can receive reward or punishment. Hashem wants to do good for 
man, but He wants man to earn that good so that he will appreciate it 
more; hence, man’s free will. At the same time, Pirkei Avot (1:3) teaches: 
“Do not be like servants who serve the master for the sake of receiving a 
reward. Rather, be like servants who serve the master without expectation 
of reward.” R’ Moskowitz explains: True, Hashem created the world in 
such a way that we can maximize our reward. But reward and punishment 
are only for people who struggle with good versus bad. Such people are 
left with their bechirah intact so that they can earn reward or punishment. 
But, a person can reach a level where he has no struggles, where he says, 
“My only desire is to do what’s right, even if it means that my bechirah is 
taken from me and I receive no reward.” Such a person has no need for 
bechirah any longer and it is in fact removed from him. 
R’ Moskowitz continues: Just as there are people who are so righteous that 
they do not care about being rewarded, so there are people who are so evil 

that they don’t care that they will be punished. Such people also have lost 
their reason for having bechirah, which was only to allow them to choose 
between reward and punishment. Pharaoh was such a person, so he was 
stripped of his bechirah. (Mishmeret Zvi) 
“‘Not so! Let the men go. Serve Hashem, for that is what you seek!’ And 
he drove them out from Pharaoh’s presence.” (10:11) 
R’ Aharon Hakohen z”l (1580-1656; Dubrovnik, Croatia) explains 
Pharaoh’s statement as follows: All along, Moshe had been telling Pharaoh 
that Bnei Yisrael wanted to go out to the desert to serve Hashem. Tired of 
the plagues, Pharaoh asked Moshe (in verse 8) who would go. Moshe 
answered (verse 9), “With our youngsters and with our elders we shall go; 
with our sons and with our daughters . . .” To this Pharaoh responded 
(incorrectly): No! I don’t believe that Hashem desires the service of those 
who are too young to know Him. Serve Hashem, for that is what you seek, 
but true service of Hashem can only be by adults. Clearly, your interest is 
not in serving Hashem; rather, you are plotting an escape!” This explains 
why Pharaoh drove Moshe and Aharon out of his presence without waiting 
for their answer. (Zekan Aharon) 
“As for you, you shall not leave the entrance of the house until 
morning.” (12:22) 
R’ Shlomo Ohev z”l (Dubrovnik, Croatia; 16th century; grandfather of R’ 
Aharon Hakohen quoted above) writes: There were two reasons why Bnei 
Yisrael were instructed not to go out-of-doors. First, because the next 
verse says, “Hashem will pass through to strike Egypt,” and it is not proper 
to watch the Midat Ha’din / Attribute of Justice in action. This is the 
reason, as well, why Lot was instructed not to watch the destruction of 
S’dom, and why Lot’s wife was punished when she did look. 
Second, the Shechinah was present among Bnei Yisrael while they were 
sitting in their homes eating the korban Pesach. How can a person just 
walk out of a place where the Shechinah is present?! (Shemen Ha’tov) 
“Today you are leaving, in the month of springtime.” (13:4) 
Rashi z”l asks: Would we otherwise not have known in which month they 
went out? Rather, Moshe was telling them the following: “Note Hashem’s 
kindness in taking you out of Egypt in a month that is suitable for going 
out--not hot, nor cold nor rainy.” In the same sense, Rashi continues, we 
read in Tehilim (68:7), “He takes out prisoners fittingly,” i.e., in a month 
that is suitable for going out. 
R’ Azriel Lange z”l (1915-1996; rebbe at Mesivta Torah Vodaath in 
Brooklyn, N.Y.) asks: Why was the weather important considering that 
Bnei Yisrael were protected by the Clouds of Glory during their travels? 
Moreover, asks R’ Lange, when someone is being enslaved and tortured, 
and his children are being murdered, does it make a bit of difference to 
him whether he is released when the weather is pleasant or unpleasant? 
R’ Lange answers: The Torah is teaching us that Hashem’s chessed is 
complete. Hashem not only takes care of the “big things” (the actual 
Exodus), but also the “small stuff” (making sure there was pleasant 
weather for that event). Moreover, He commanded Moshe to point out to 
them how pleasant the weather was so that they wouldn’t worry for even a 
short time before they learned that there would be Clouds of Glory. This 
teaches us a lesson, since we are called-upon to emulate Hashem: When 
performing even the greatest act of kindness, we must not ignore even the 
minutest details. (Ikvei Erev) 
“When your son will ask you in the future, ‘What is this?’” (13:14) 
R’ Moshe Feinstein z”l (1895-1986) writes: The question of the “simple 
son” (“What is this”) appears in the Torah before the question of the “wise 
son,” because before a person can ask the reasons for the mitzvot, he must 
know them thoroughly. This will give provide him with a solid foundation 
for his faith. (Darash Moshe) 
Shabbat: A Remembrance of the Exodus 
R’ Yechezkel Landau z”l (1713-1793; the Noda B’Yehuda) asks: Why 
may a man recite kiddush for his wife? A man who prayed ma’ariv has 
already said “Vy’chulu” and the blessing “Mekadaish ha’Shabbat”; thus, 
he has fulfilled his Torah obligation to recite kiddush. All that remains is a 
Rabbinic obligation to recite kiddush over a cup of wine. His wife, on the 
other hand, has most likely not recited ma’ariv; thus, her obligation to 
recite (or hear) kiddush is on the level of a Torah obligation! As a general 
rule, one whose obligation is of a relatively lesser Rabbinic nature cannot 
exempt a person whose obligation is of a higher Torah nature. Why then 
may a husband recite kiddush for his wife? (Dagul M’revavah ch.271) 
R’ Akiva Eiger z”l answers that this is an example of the rule that one who 
is theoretically obligated to perform a mitzah can exempt another person, 
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even if the former is not obligated at the moment. (Sh.U’t. R’ Akiva Eiger 
No. 7) 
Some answer that there is no set text for the Torah obligation of kiddush. 
Thus, when the husband comes home from shul and his wife says “Shabbat 
Shalom” (or a similar greeting), she fulfills her Torah obligation to 
sanctify Shabbat verbally, i.e., to recite kiddush. Now, both husband and 
wife have “only” a Rabbinic obligation to recite kiddush over a cup of 
wine. Since their obligations are equal, the husband may exempt the wife 
through his recitation. 
In contrast, R’ Yosef Babad z”l (Poland; died 1875) answers that even the 
husband has not fulfilled his kiddush obligation through prayer because an 
essential aspect of kiddush is missing from the ma’ariv shemoneh esrei. 
Specifically, one is obligated to recall Yetziat Mitzrayim / the Exodus in 
kiddush. Thus, the husband's and wife's obligations are equal, i.e., they 
both are on a Torah level, so the husband may recite kiddush for his wife. 
(Minchat Chinuch, mitzvah 31) 
Why is recalling the Exodus part of kiddush? One answer is that the 
miracles associated with the Exodus (the Ten Plagues and the splitting of 
the Yam Suf) attest to Hashem’s being the Creator, just as Shabbat does, 
because it is intuitively obvious that no one but the Creator of the universe 
could have wreaked havoc with the laws of nature the way that G-d did in 
Egypt. Knowing this strengthens our belief in Creation, and thus makes 
Shabbat more meaningful. (Zemirot Shirin Ve'rachshin p.137, citing 
Rambam z”l) 
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Rabbi Dov Kramer 

Taking A Closer Look 
“Why did [G-d] bring darkness (the 9th plague) upon [the Egyptians]? 
Because there were wicked Israelites in that generation who didn’t want to 
leave [Egypt], and they died during the three days of darkness so that the 
Egyptians shouldn’t see their downfall and say that they (the Israelites) are 
being smitten just as we are” (Rashi on Sh’mos 10:22). Later (13:18), 
Rashi tells us that 80% of the Israelites died during the plague of darkness, 
an astounding number. By comparison, the six million Jews who were 
killed in the holocaust, while well over a third of the estimated Jewish 
population at the time, and certainly significant (the life of each and every 
Jew is significant), was under 40%, less than half the amount (percentage-
wise) as those who perished shortly before the exodus from Egypt. [It 
should be noted that Rashi quotes only one opinion in the M’chilta; 
another opinion says rather than only one in five surviving, it was one in 
fifty, while a third opinion says it was one in five hundred. You can do the 
math to figure out the percentages; only one in five surviving, which 
means that four out of five did not, is enough to make the point.] Yet, 
while we (correctly) consider the holocaust to be a national tragedy, 
remembering the victims either on Yom HaShoah or on Tisha B’Av, we 
celebrate the exodus from Egypt as the epitome of our being saved 
(“redeemed”), with barely a mention of the tremendous loss of life that 
occurred. (Even when we “remember the victims” at the Seder by spilling 
some wine, it is done when we mention the ten plagues, with the victims 
being the Egyptians.) Why is the loss of such a high percentage of our 
population not considered a national tragedy? 
Rabbi Yitzchok Sorotzkin, sh’lita (Rinas Yitzchok II) asks a totally 
unrelated question, quoting the first Rashi on the first verse in the Torah: 
“There was no need to begin the Torah any earlier than ‘this month is for 
you’ (Sh’mos 12:2), which was the first mitzvah that Israel was 
commanded.” He asks why this was considered the first mitzvah if 
Avraham was commanded that he and his descendents be circumcised 
(B’reishis 17:1-14), Yaakov was commanded not to eat the sinew of the 
hip (B’reishis 32:33; although his wording, based on Rambam, isn’t 
precise, the point is valid unless it wasn’t really a “commandment”), and 
Amram (Moshe’s father) was commanded to keep additional mitzvos (see 
Rambam’s Hilchos M’lachim 9:1; it would seem that Rav Sorotzkin didn’t 
mention the mitzvos commanded to Adam and Noach because they 
weren’t directed only at us, although since Yishmael was included in the 
mitzvah of circumcision, which Eisav should have kept as well, this line of 
thinking could apply to circumcision too). What made the mitzvah of Rosh 
Chodesh the "first mitzvah," from where the Torah could have started, 
when other mitzvos were mentioned (and given) before it? 

To answer this question, Rav Sorotzkin references Siach Yitzchok’s 
commentary (in Siddur Ishay Yisroel) on the Yom Tov davening, where 
we say that G-d “chose us from among all the nations, loved us, and 
wanted (or forgave) us.” Siach Yitzchok suggests that the first stage, G-d 
having chosen us from among all the nations, refers to G-d taking us out of 
Egypt despite (at the time of the “choosing”) it being difficult to 
differentiate between us and the Egyptians, since “these are idol 
worshippers and these are idol worshippers.” Until that point, before we 
were “chosen,” it was not appropriate to give us the Torah (see Maharal’s 
Tiferes Yisroel 17), so none of the mitzvos commanded until then could be 
considered “the first mitzvah of the Torah.” Now, though, as G-d was 
about to take us out of Egypt, “choosing” us from all the other nations, and 
we became eligible to receive the Torah, the first mitzvah commanded 
after this “eligibility” took effect, the mitzvah of Rosh Chodesh, qualified 
as being “the first mitzvah in the Torah.” 
This "first" mitzvah was commanded between the 9th and 10th plagues, 
i.e. after the plague of darkness, when those Israelites who were “wicked“ 
died. In an earlier piece, Rav Sorotzkin discusses why “not wanting to 
leave Egypt” was enough of a reason for them to die. He focuses on the 
wording of the Midrash that Rashi is based on (Sh’mos Rabbah 14:3), 
which says “there were sinners among Israel who were given a position of 
authority from the Egyptians and they had wealth and honor and they 
didn’t want to leave.” He then references the Bais HaLevi on Parashas 
Sh’mos, who says that although making the Israelites into slaves benefited 
the Egyptians economically, their main purpose for giving them torturous 
tasks was to get them to abandon their religion, telling them that if they 
did, they would make their lives easier by lessoning their workload. As 
Yalkut Shimoni (268) says, “the Egyptians said to them, ‘why are you 
circumcising your sons? Let them be like the sons of the Egyptians (i.e. 
uncircumcised) and we will lighten the hard labor from you.” Rav 
Sorotzkin then suggests that those who were given a “position of authority, 
and had honor and wealth” were those who abandoned their religion in 
order to avoid any hard labor, and were rewarded by the Egyptians for 
doing so. Because they abandoned their faith, Rav Sorotzkin says, they 
deserved to die during the plague of darkness. 
[As a side note, this would explain why, if the wicked died during the 
plague of darkness, Dasan and Aviram, who were wicked in Egypt, at least 
from the time they caused Moshe to have to flee to Midyan in the first 
place (see Rashi on Sh’mos 2:13 and 2:15), and remained wicked until the 
day they died, rebelling against Moshe in the desert (Bamidbar 16:23-32, 
26:9-10), did not die during that plague, as despite their wickedness, they 
never abandoned their religion. They may have believed (or made 
themselves believe) that Moshe was not authorized to take the nation out 
of Egypt, as the 400 years G-d had told Avraham his descendents would 
be slaves had not yet passed (see pg. 3 of 
www.aishdas.org/ta/5765/beshalach.pdf), but their “position of authority” 
was based on their being independently wealthy (see Rashi on 4:19; 
becoming poor would have had no impact on what they wanted to do to 
Moshe unless it was their wealth that had given them access to Pharaoh in 
the first place, access they no longer had). It was not based on them having 
capitulated to the Egyptians by abandoning their faith, as they never did, 
and they therefore were not included with the “wicked” who died during 
the 9th plague.] 
It makes sense that those who had abandoned the faith of their fathers 
would have to be eliminated before G-d officially “chose” the descendents 
of Avraham, Yitzchok and Yaakov to be His “chosen nation.” Therefore, 
during the 9th plague, all those who were “wicked” died, after which G-d 
officially designated the nation to be His “chosen people,” making them 
eligible to receive the Torah, and the mitzvah of Rosh Chodesh “the first 
mitzvah of the Torah.” And since we didn’t, and couldn’t, become G-d’s 
“chosen nation” until after the plague of darkness, it was at this point that 
we attained our status of nationhood. Anything that occurred before this 
might have been tragic, but couldn’t be considered a “national tragedy” 
worthy of commemorating yearly, or even incorporating into the Seder. 
(True, when we “remember the victims” we also include the assimilated 
Israelites who died in the plagues, specifically the 9th plague, but they do 
not get a separate commemoration.) 
There have been many large-scale human tragedies discussed in our 
traditions, including the generation of the flood and the generation of the 
dispersion. But as tragic as they were, they were not national tragedies, 
and are therefore not commemorated. Similarly, as tragic as the death of 
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80% of a population is, since we didn’t really became a “nation” until after 
their deaths, this tragedy isn’t commemorated either. 
 

Rabbi Moshe Krieger 

Bircas HaTorah Parsha Sheet 
Parshas Bo 5776 - We Decide Our Future 
Before bringing on the eighth plague, locusts, Hashem instructs Moshe: 
"Come to Pharaoh, because I have hardened his heart and the hearts of his 
servants in order to put My signs in his midst" (10:1). Rashi says that 
Moshe was sent to warn Pharaoh about the upcoming plague. 
The Sages explain that until this point Pharaoh had hardened his heart on 
his own, stubbornly refusing to release the Jews. After five plagues, 
however, Pharaoh would have relented, only Hashem hardened Pharaoh's 
heart and he held fast in his refusal (Rashi 7:3). 
The question is, the above verse seems illogical. Moshe should go to 
Pharaoh because Hashem hardened his heart? That should be a reason not 
to go to him! Why bother warning a person who has been programmed not 
to listen? 
Furthermore, the Medrash (Shmos Rabba 13:3) says that this seems to give 
sinners an excuse! Once a person becomes mired in sin, Hashem hardens 
his heart and doesn't let him do teshuva. "So you see," claim the sinners, 
"it's not our fault!" 
The Medrash answers that such cases arise only after a person receives 
three warnings. After that point Hashem "locks" a person's heart. 
However, the question remains. After three times, the sinners still have 
their excuse. "I failed to heed Hashem's three warnings, so teshuva is off 
limits for me. I might as well keep sinning." 
Lev Eliyahu answers says that neither the verse nor the Medrash mean that 
Hashem ever takes away a person's free choice. A heart, even if locked, 
remains in a person's possession. If he wants he can break the lock, reclaim 
his heart and change his ways. Pharaoh could have listened to Hashem had 
he really wanted. By "hardening Pharaoh's heart," Hashem gave Pharaoh 
just enough strength that he would not be forced to give in to the plagues, 
as that wouldn't be a sincere teshuva. Therefore, there was reason to send 
Moshe to Pharaoh. Pharaoh, precisely because his heart was hardened, 
now had the possibility of recognizing Hashem's mastery of the world out 
of free will. 
The Medrash describes what happens to sinners like Pharaoh as the 
"locking of the heart." Lev Eliyahu explains that such a strong term is used 
because this is how the sinner feels. After yielding time after time to sin, 
he is so habituated to sinning that it's nearly impossible for him to do 
teshuva. This is what happened to Pharaoh. At the beginning he sought the 
Jews' welfare out of gratitude to Yosef, but little by little he became such a 
ruthless dictator that he could not fathom letting his slaves go free, even 
after suffering so many plagues. 
The lesson for us is that every person decides who he will become. If he 
embarks on a path of evil and gets accustomed to this way of life, Hashem 
will not stop him. If he embarks on a path of good and sticks to it, Hashem 
will assist him. Every single act we do plays a major role in deciding our 
direction in life. 
Pirkei Avos (4) states: "One should always run to do [even] a light mitzvah 
and flee from a sin, because a mitzvah leads to a[nother] mitzvah and a sin 
leads to a[nother] sin; the reward of a mitzvah is a mitzvah and the reward 
for a sin is a sin." We see that just one mitzvah, even a "light" one, draws a 
person further in a positive direction, and the same is true with negative 
behavior. 
Rabbeinu Yonah notes that this Mishna sounds repetitive. When the Sages 
say that the reward of a mitzvah is another mitzvah, they clearly mean 
what they said at the beginning, that one mitzvah leads to another. What 
does the second statement add? 
Rabbeinu Yona says that the Mishna is teaching two distinct lessons: First, 
doing one mitzvah changes a person, making it easier for him to go on to 
another mitzvah. If a person pushes himself to make it on time to 
Shacharis, or to his learning seder, the following day it will be easier. 
Likewise, a sinner will unfortunately find it easier to sink deeper into sin. 
"Reward" for a mitzvah refers to a new dimension. When a person sets out 
to do a mitzvah, who says he will succeed? There may be obstacles in his 
way. When a man pushes himself to make it on time every day to 
Shacharis, on a morning that he does not have strength to get up, Hashem 
gives this to him. Behind a thin veneer of "nature," Hashem provides 
hidden channels of assistance. 

Many think that a person's achievements in life are severely limited by a 
host of circumstances beyond his control, such as his level of intelligence, 
his social standing, where he was born and raised and so on. This Mishna 
teaches the opposite. We each control our own destiny. What it takes is to 
resolve which course we intend to follow, that of mitzvos or, chalila, the 
opposite. Whatever we choose will determine how Hashem directs the 
future events of our lives. 
In the times of the Chazon Ish, there were two brothers who grew up in 
Bnei Brak whose story people found inspiring. Since their childhood, each 
brother had a specific plan about what he wanted to become. One wanted 
to be a rosh yeshiva, and the other wanted to produce sefarim full of deep 
insights in Talmudic analysis. In addition to years of diligent learning, 
they both davened fervently to achieve their respective goal. When they 
reached adulthood, each brother achieved exactly what he had worked for 
all along; one became a rosh yeshiva and the other, an author of deep 
Talmudic sefarim! 
When people related this to the Chazon Ish, he commented: "Look how 
much responsibility each of us has for deciding the course of our lives. 
Whoever really wants to become a rosh yeshiva becomes one! Every one 
of us can determine who he will be! " 
May we successfully decide the course of our lives! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Bo - Just As You Say Sir! 
So Moshe and Aaron came to Pharaoh and said to him, "So said Hashem, 
the G-d of the Hebrews, How long will you refuse to humble yourself 
before Me? Let My people go, and they will worship Me. For if you refuse 
to let [them] go, behold, tomorrow I am going to bring locusts into your 
borders and they will obscure the view of the earth, and no one will be 
able to see the earth, and they will eat the surviving remnant, which 
remains for you from the hail, and they will eat all your trees that grow out 
of the field. And your houses and the houses of all your servants and the 
houses of all the Egyptians will be filled, which your fathers and your 
fathers' fathers did not see since the day they were on the earth until this 
day.'" Then he turned and left Pharaoh. Pharaoh's servants said to him, 
"How long will this one be a stumbling block to us? Let the people go and 
they will worship their G-d. Don't you yet know that Egypt is lost?" 
(Shemos 10:3-7) 
What a display of foolishness and insanity! Pharaoh’s servants are already 
desperately aware and completely convinced it’s time to let the Jewish 
People go and yet Pharaoh is stuck in a state of stubbornness. His country 
is disassembling before his eyes. His servants are ready to rebel. Moshe’s 
predictions, plague after plague, are delivered with pinpoint accuracy. 
What is his cost benefit analysis? Why must he hold the Children of Israel 
as the risk of his whole kingdom? “Don’t you yet know that Egypt is 
lost?” his servants beg. Why is he so irrational? It’s obvious to everyone 
but one person and he should certainly know better. 
There is a surrealistic parable of sorts employed in the end of the 3rd 
chapter of Pirke Avos and it spells out the following scenario, “Everything 
is given as a loan. A net is spread over all the living. The store is open. 
The storekeeper is extending credit. The ledger is open. The hand is 
writing. Anyone who wants to come and borrow can come and borrow. 
The collectors make their rounds constantly every day and collect 
payments from the person with his knowledge and without his knowledge. 
The have what to rely on. The judgment is a judgment of truth. Everything 
is prepared for the banquet.” What does all this mean? 
Maybe it’s all too obvious but Rebbe Nachman from Breslov quotes the 
Baal Shem Tov to explain one dimension of the obtuse Mishne. The 
collectors are destructive forces as the Rav Bartenura explains but what 
does it mean that they collect with and without the person’s knowledge? 
“The Baal Shem Tov explains that before any execution of judgment in the 
world a person or a group of persons are called upon to agree to that 
decree even though the person himself is the one that will be stricken by 
the terrible judgment. The person is asked whether he agrees first and only 
then is the decree executed. However the matter is not that they ask the 
person about himself, because certainly he would deny that the decree 
should be so. 
Rather they trick him and ask him about a similar situation and on that he 
decides his fate and seals the decree. Just like King David was asked by 
Nosson the Navi about an injustice and the word of the King himself 
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decided his guilt. This is what it means “with his knowledge and without 
his knowledge”. They ask him his opinion, (that is with his knowledge) 
and he doesn’t know it’s really about himself that he is judging (that is 
without his knowledge)…” 
Armed with this insider information, perhaps we can understand Pharaoh’s 
self-destructiveness path. He is asked, “What should be done to a people 
that rebel against their master and try to run away?” His answer, “They 
should be beaten into submission!” “Just -as you say sir!” 
DvarTorah, Copyright © 2007 by Rabbi Label Lam and Torah.org. 
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Parshat Bo: Mission Impossible 
By Rabbi Chaim Albert 

Mara D'atra, Young Israel of Aventura, FL 
Charles Dickens’ most suspenseful work was the novel, “The Mystery of 
Edwin Drood.” It tells the story of a classic struggle between engineer 
Edwin Drood and orphan Neville Landless to win over the heart of the 
lovely Rosa Bud. Before the work was finished, Drood mysteriously 
vanished and subsequently at least three suspects are implicated in his 
murder. As the story unfolds, many hints are dropped incriminating 
different characters. While writing the middle of the story, the author 
(Dickens) dies and didn’t have the opportunity to finish the ending. It is 
extremely difficult to make your way through a story when the 
quintessential question is never answered. 
Parshiot Bo and Vaera both appear to present this very challenge. HaShem 
sends Moshe to request a release from Pharaoh, yet is foretold that he will 
not listen. Moreover, Moshe’s own people do not listen to him − Kal 
Vechomer (certainly) Pharaoh will not heed his warning. Parshat Bo 
begins with “Come to Pharaoh… and I will harden his heart.” Even Moshe 
himself becomes so frustrated with this process that he questions HaShem: 
“Why have you harmed this people” [Shemot 5:22]. How could Moshe be 
sent on a mission impossible. Where is Pharaoh’s free-will and what is the 
purpose of this sequence of events…? 
A stunning insight might be gleaned from the Rambam’s approach to 
jealousy. The Rambam in Hilchos Gezeila Veaveida [1:9] writes that, if a 
person desires the object of his friend and pesters him until his friend 
finally gives in and agrees to sell it, that would be a violation of the 
negative commandment Lo sachmod (do not feel jealous). The Rambam 
writes that there cannot be a punishment because, technically, feeling 
jealous is not an action. Thus, it is a lav shen bo maasesh (a sin without an 
action). The Raavad, however, is perplexed and retorts that the acquisition 
of the item is an action, and why should there be no punishment? HaRav 
Yochanon Zweig offers a beautiful approach. The problem is not just the 
desire, nor is it the acquisition; rather the true problem is the pestering of 
your friend, thus manipulating him to sell his object. The only thing worse 
then stealing is manipulating a friend and causing him to feel the ultimate 
violation. 
The common American experience used as an example of this story can be 
with the purchase of a new car. First, there’s the phone-call in which one 
thing is discussed, then you are lured into the dealership where terms of 
the deal can change faster than the weather. Finally, after having spent 
several hours and are totally worn out, you may then make the purchase. 
The lifeless feeling at this end of the process is the sense of having been 
manipulated to do something. This manipulation used to acquire your 
friend’s object is what the Rambam holds to be Lo Sachmod and, thus, 
there is indeed no maaseh (action). 
Pharaoh was the greatest offender of the “manipulation principle.” Slavery 
and domination were the norm of his day, but for that he cannot be 
blamed. However, Pharaoh forced Jews to build structures in quicksand 
and then witness their collapse. He mandated that our women do the heavy 
lifting and backbreaking labor, and rendered skilled architects and 
engineers to do the mindless work of picking wheat and grinding it into 
mortar. Pharaoh was not out for mastery – he just wanted to break the 
Jewish spirit. He wanted the Jews to feel manipulated, beaten, and lifeless. 
In this vein, he ordered us to perform purposeless work, humiliating tasks, 
and chores that didn’t allow us to experience fulfillment from using our 
skill-sets. In response, HaShem wanted to raise the Jewish spirit through a 
demonstration of His Yad Chazakah (outstretched hand). HaShem restored 

the Jewish honor through ten very public plagues, which helped destroy 
the slave mentality. Each morning we bless HaShem as Zokef Kefufim, 
Matir Assurim − one who straightens the bent and frees the restricted. 
HaShem was helping Pharaoh restore the Jewish Spirit he had broken, and 
this is the ultimate kindness. 
The life lesson being taught through this captivating story is that 
manipulation is the ultimate evil. Often, we laugh at our triumphs in the 
business world, or at the changes of heart we might cause in our social and 
family lives. There is a fine line between being an influential person and 
being a manipulator. 
May it be the will of HaShem that we clearly define this line and partake 
in building the spirit of a friend, instead of breaking it. 
Shabbat Shalom 

The Weekly Sidra- "Capital or Civil?" 
By Rabbi Moshe Greebel 

Associate Member, Young Israel Council of Rabbis 
In this week’s Sidra HaKadosh Baruch instructs Moshe in the bringing of 
the ninth Makkah (plague) of Choshech (darkness) upon Egypt: 
“And HaShem said to Moshe, ‘Stretch out your hand toward heaven, that 
there may be darkness over the land of Egypt, darkness which may be 
felt.’” (Sh’mos 10:21) 
Now, concerning this ‘stretching of the hand,’ the Midrash in Sh’mos 
Rabbah, Parsha 14, Siman 1 offers the following observations: 
“Thus it is written ‘He sent darkness, and it was dark; and they rebelled 
not against His word.’ (T’hillim 105:28) Our Rabbis said, ‘Because they 
did not accept the word of HaKadosh Baruch Hu as authority…..’” 
That is, according to the commentary of the Aitz Yosef (Rav Chanoch 
Zundel Ben Yosef (died 1867 of blessed memory), what is meant here is 
that while Egypt had not yet accepted the authority of HaKadosh Baruch 
Hu upon themselves, the Makkas Choshech (plague of darkness) would 
change all that. The Midrash continues with an alternate observation: 
“….. Another explanation. HaKadosh Baruch Hu said to the Malachim 
(celestial emissaries), ‘The Egyptians deserve to be smitten with 
darkness!’ Immediately they all agreed unanimously, not one 
dissenting…..” 
While this Midrash is most interesting, some very obvious difficulties 
present themselves: 
1. Prior to taking council with the Malachim, HaKadosh Baruch has 
already made His decision to bring Makkas Choshech upon Egypt, as the 
Midrash openly states, “The Egyptians deserve to be smitten with 
darkness!” Why was there then a need to confer with the Malachim? 
2. Why is the Midrash informing us that the Malachim unanimously 
consented to bringing Makkas Choshech upon Egypt? Wouldn’t this have 
been obvious?  
Most fortunately, we have very fitting resolutions to these questions from 
the Malbim (Rav Meïr Leibush Ben Y’chiel Michel Weiser 1809- 1879 of 
blessed memory).  
Of the many differences there are between judging Dinei N’fashos (capital 
punishment cases) and Dinei M’monos (monetary or civil cases), begins 
the Malbim, three of them are: 
1. In Dinei N’fashos, if all (twenty three) of the Dayanim (judges) vote 
guilty, the accused is exonerated, as we see from the Gemarah in 
Sanhedrin 17a: 
“Rav K’hana said, ‘If the Sanhedrin unanimously find (the accused) guilty, 
he is acquitted. Why? Because we have learned by tradition that sentence 
must be postponed till the morrow in hope of finding new points in favor 
of the defense. But this cannot be anticipated in this case.’” 
Basically, if further deliberation among the Dayanim by postponing the 
judgment overnight is completely unnecessary because they have all 
already voted guilty, the entire case is dismissed. 
2. As opposed to Dinei M’monos, in Dinei N’fashos the Sanhedrin begins 
with attempts at exonerating, as is seen in the Mishna in Sanhedrin 32a: 
“Dinei M’monos may be opened (by the Sanhedrin) either for acquittal or 
for condemnation. Dinei N’fashos must be opened for acquittal, but not for 
condemnation.”  
3. In Dinei N’fashos, we begin from ‘the side,’ which refers to the lesser 
Dayanim of the Sanhedrin, as the Mishna in Sanhedrin 32a relates: 
“In Dinei M’monos….. we begin with the opinion of the most eminent (of 
the Dayanim), while in Dinei N’fashos we begin from the side (with the 
lesser Dayanim).” 
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Now then, expounded the Malbim, when the Malachim became aware that 
HaKadosh Baruch Hu was taking on the role of the head of a celestial 
Sanhedrin, they noticed several aspects: 
1. Prior to beginning judgment upon the Egyptians, HaKadosh Baruch Hu 
commenced with a condemnation saying, “The Egyptians deserve to be 
smitten with darkness,” which is not the manner of Dinei N’fashos.  
2. HaKadosh Baruch Hu did not open up with the opinion of the lesser of 
the Malachim, but with of the opinion of Himself, the greatest opinion of 
all. 
Hence, concluded the Malbim, this particular Sanhedrin that HaKadosh 
Baruch Hu called together was not judging Dinei N’fashos, but rather, 
Dinei M’monos (civil cases) against Egypt. And, this being so, all the 
Malachim could now unanimously condemn Egypt without the concern of 
overturning the entire judgment as would have been the case with Dinei 
N’fashos. 
May we soon see the G’ulah Sh’laimah in its complete resplendence- 
speedily, and in our times. Good Shabbos. 
Confidential matters may be sent to Rabbi Greebel at: belmar.rabbi@yahoo.com Also appearing on the website: The National Council of Young Israel 
http://www.youngisrael.org  

Torah Insights - Appreciation For Details 
By Rabbi Dov Shapiro 

Associate Member, Young Israel Council of Rabbis 
Since 9/11, we have all grown accustomed to the additional security 
measures that have been instituted at airports and other public venues. 
Although they can be somewhat of a nuisance, especially when we are 
late, most of us recognize that they are there to protect us and that the TSA 
employees are actually there to keep us safe. Most of us are too busy or 
preoccupied to express our appreciation to those security officers, but 
hearing this story might change that. Rabbi Pesach Krohn related that he 
was once waiting to board a flight in La Guardia Airport when two serious 
looking airport security guards approached him. Nervously wondering 
what was about to happen, he was shocked to see one of them holding out 
a cell phone. 
“Is this your phone?” asked the TSA agent. 
Indeed it was. “Where did you find it? Rabbi Krohn asked the agent. 
“When you passed though security, you left it in one of the bins” answered 
the guard. Then he continued: “Truthfully, people leave things in those 
bins all the time, and it is virtually impossible for us to recall what belongs 
to whom and to be able to return personal items. But you were different, 
and we remembered you because of something you said as you passed us. 
You said to us ‘Thank you for being here. I feel safer that you fellows are 
here’. Thousands of people pass our security station every day. No one 
ever thanks us for the work that we do.” 
Of the four parshiyos contained in our Tefillin, two of them are found in 
Parshas Bo. In the first of these parshiyos, we find what appears to be an 
unnecessary statement. The posuk (13:4) says “Hayom atem yotzim, 
b’chodesh ha’aviv - The day you are leaving Egypt is during season of 
spring”. Why is it important for us to know in which season the Jews left 
Mitzraym? Furthermore, we all know that Pesach is in the spring, so 
obviously the Jews left Mitzrayim in the spring. Why does the Torah need 
to point that out to us, and to the Jews as they were actually leaving? 
Rashi explains that by telling us in which season Hashem took us out of 
Mitzrayim, the Torah is pointing out an extra dimension of kindness that 
Hashem did for us. Hashem knew that after leaving Mitzrayim the Jews 
would spend a great deal of time travelling through the desert, first to Har 
Sinai to receive the Torah, and then on to Eretz Yisroel. So He took us out 
at a time that it is comfortable and convenient to travel. Travelling in the 
cold, rainy winter when the roads are muddy and slippery is not so 
pleasant, and traveling through the dessert under the scorching summer 
sun can be torturous. So Hashem chose the spring, a season that is not too 
hot, and not too cold, but perfect weather to travel. The Torah wants us to 
appreciate that chesed and therefore points it out to us. 
We all understand the importance of hakaras hatov – being thankful - but 
appreciating the weather conditions under which we left Mitzrayim is not 
something most people would have focused on. If someone had asked the 
Jews who were suffering in Egypt what season they would like to be 
released, they would probably have responded: “We don’t care when we 
leave, just get us out of here!” The significance of being freed from 
slavery overshadows the importance of the weather as they were leaving. 
The unfortunate prisoners who were freed from concentration camps were 
not worried about whether it was raining or snowing or hot or cold on the 
day that they were liberated. They were so happy to finally be free that 
they probably didn’t even notice the weather. Yet the Torah expects not 

only our forefathers who experienced the Exodus, but all Jews, throughout 
the millennia, to remember that extra chesed that Hashem did for us, and 
to thank Him for taking our ancestors out during a time of year that 
travelling would be pleasant. 
We learn from here one’s responsibility to be makir tov – to show 
appreciation. Being thankful requires noticing all the components of the 
chesed that is being done for us. A general “Thanks for everything” may 
not suffice to adequately express the appreciation we should feel. 
We see a second lesson as well. We see the proper way to do a chesed for 
another person. Sometimes when performing an act of kindness, we allow 
ourselves to be satisfied by fulfilling the basic needs of the other person. 
We don’t bother to fulfill every detail that can enhance the experience of 
the beneficiary. We have a mitzvah of v’halachta b’drachav; to emulate 
the ways of Hashem. Hashem didn’t just say “It’s enough that I am freeing 
the Jews from slavery and torture! I need not be concerned with the 
weather at the time. After all they will be so happy to go free!” But He 
made sure that the trip out of Mitzrayim would be in the most pleasant, 
comfortable conditions possible. Just as Hashem does chesed in a way that 
addresses every detail of the recipient’s comfort, so should we. 
Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified Mohel. He can be reached at 877-88-Mohel or 
www.eastcoastmohel.com. To receive an e-mail of his weekly parsha column, e-mail: DSMohel@gmail.com  

Yesh Din, Ve’Yesh Dayan, Ba’Olam — There is 
Law and Order in this World 

By Rabbi Aharon Ziegler  
Associate Member, Young Israel Council of Rabbis 
At times, we feel somewhat skeptical about this concept. We reflect upon 
the history of our people and remember the persecutions, the robberies, the 
murders, and being driven from land to land. Yet, no Dayan (Judge), no 
retribution, no country speaks up on our behalf. There is no one to take our 
enemies to task. So the Torah responds to our thoughts and tells us in our 
parasha: that what we need is patience — the wheels of justice grind 
slowly, but eventually they will arrive. 
The Makka of Bechorot (plague of the first-born) the tenth and final 
Makka, was too much for Pharoah to tolerate. Every house in Mitzrayim 
(Egypt) suffered the death of a first born child. Even Pharoah’s royal 
palace could not escape the Malach HaMavet, the Angel of Death. Had G-
d sent this tenth Makka at the beginning, as the first Makka, there would 
have been no need for the next nine Makkot because Pharoah would have 
relented and let our people go. But that was not what G-d wanted for 
Himself, nor for us. G-d wanted us to see the wheels of justice unfolding 
with our own eyes. The first nine Makkot were totally punitive in nature. 
They served no other purpose than to show our people, then and now, that 
there is a Dayan HaEmet (True Judge) that rules this world. 
Furthermore, the Dayan HaOlam (Judge of the world) is not only looking 
after our physical hardships, but also our materialistic suffering and losses. 
In perek 11, pasuk 2, we find HaShem saying to Moshe: “Please [Na] 
speak to the people that they should request (or borrow) silver and gold 
vessels from their Egyptian counterparts— ve’yish’alu.” 
It would be understandable if the people of Israel took the gold and silver 
as a natural instinct, as “spoils of war,” but this was not the case. Here, at 
the time of redemption, at the glorious moment of their freedom, they were 
so eager to get out of Egypt that they had been willing to be Mocheil — 
forgive the compensation that was due to them for their years of slavery 
and hard work. They even had to be coaxed into taking what was rightfully 
theirs. In fact, HaKadosh-Baruch-Hu had to plead with an expression of 
“Na,” meaning: “please take for MY sake.” Rashi explains this by citing 
the Gemara Berachot [9a] that HaShem needed to fulfill His promise to 
Avraham Avinu that, after the period of slavery was over, his descendents 
would walk away with a “Rechush Gadol” — great wealth. 
Why was all this necessary? Because HaShem knew that in many future 
generations, Bnei Yisrael will be driven from their homes (Bavel, Spain, 
Portugal, Germany, Poland, etc.). With their properties and belonging 
confiscated, Jews will be exploited and no one will take up their cause for 
justice. To this problem HaShem addresses Himself by saying “Na” — 
please take — and thereby show each future generation, and the entire 
world, that Jewish blood is not Hefker (ownerless), and neither is Jewish 
materialistic property going to be Hefker. The Dayan HaOlam is 
maintaining an accurate accounting system and guaranteeing that justice 
will eventually be done. Knowing this, gives us someconsolation, for we 
have our Avinu BaShamayim (Father in Heaven) and we are, after all, His 
children, Banim Atem La’Hashem Elokeichem (Devarim 14:1). Shabbat 
Shalom.  
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Shabbat Shalom 
Bo 5776  
GOOD MORNING! The Jewish people, the Almighty, the Torah and 
Eretz Yisroel (The Land of Israel). For more than 3,300 years we've been 
bound together. Did you ever wonder what the Sages taught us about how 
special is the Land of Israel? Here is a compilation from The Mitzvah to 
Live in Eretz Israel: 
"There is no love like the love for the Land of Israel" -- Bamidbar Rabba 
23:7. 
"There is no Torah like the Torah of the Land of Israel" -- Bereshit Rabba 
16,7. 
"The air of the Land of Israel makes one wise" -- Talmud, Bava Batra 
158b. 
"There are 10 portions of Torah in the world: 9 in the Land of Israel and 1 
in the rest of the world" -- Esther Rabba 1. 
"If you desire to see the Shechina (Divine Presence) in this world, study 
Torah in the Land of Israel" -- Midrash Tehillim 105. 
"It is preferable to dwell in the deserts of the Land of Israel than the 
palaces outside of Israel" -- Bereshit Rabba 39:8. 
"Why did Moshe Rabbenu (Moses, our teacher) yearn to enter the Land of 
Israel? Did he need to eat its fruits, or to satisfy himself from its bounty? 
Rather, Moshe said: The people of Israel have been given many 
commandments, and they cannot be fulfilled except in the Land of Israel" -
- Talmud Sota 14. 
"Fortunate is he who merits in his life to make his residence in the Holy 
Land"-- Zohar HaKadosh III 72b. 
"Living in the Land of Israel is the equivalent to all the mitzvot 
(commandments) in the Torah" -- Sifrei, Parshat Re'eh, Tosefta Avoda 
Zara 5). 
"There is no happiness until the Jewish people are settled in the Holy 
Land" -- Zohar HaKadosh, Bamidbar. 
The Ramban, Nachmanides, writes that "We are commanded to take 
possession of the Land God gave to our forefathers, Avraham, Yitzchak 
and Ya'akov (Abraham, Isaac and Jacob). We must not leave it to others or 
in desolation, as God told them, 'And you will take possession of the land, 
for I gave the Land to you to possess and you will settle the Land which I 
promised to your fathers' (Deut. 17:14, 26:1)." 
The Sefer Chareidim teaches that "Those outside the Land, be they far or 
near, should urgently desire and long for this Land, for just as He chose 
them, so too did He choose this Land, and they will never be called 'one 
nation,' except inside it, as the Zohar explains the verse 'Who is like your 
people Israel -- one nation in the Land.' " 
Lastly, Rabbi Nachman of Breslov wrote and frequently prayed this 
prayer: "Please Almighty, be good to me according to Your will, and give 
with compassion and kindness and as a free gift, that I will soon merit to 
come to the Land of Israel, the Holy Land, the Land our forefathers 
inherited, the Land which all the tzadikim (righteous ones), with all their 
soul wished and desired to be there ... in the center of holiness of all the 
world. Almighty, purify me in Your great compassion that I will have and 
all of the Jewish people will have desire and longing and real intentions to 
come to the Land of Israel, easily and soon, for You know my necessity, 
how much I need to be in the Land of Israel." 
Israel is far more than just a country or a refuge for the Jewish people -- it 
is an integral part of our spiritual destiny! 
Torah Portion Of The Week: Bo 
This week we conclude the ten plagues with the plagues of locusts, 
darkness and the death of the first-born. The laws of Passover are 
presented, followed by the commandment to wear tefillin, consecrate the 
first-born animal and redeem one's first born son. The Torah tells us that at 
some time in the future your son will ask you about these commandments 
and you will answer: "With a show of power, God brought us out of 
Egypt, the place of slavery. When Pharaoh stubbornly refused to let us 
leave, God killed all the first-born in Egypt, man and beast alike. I, 
therefore, offer to God all male first-born (animals) and redeem all the 
first-born of sons. And it shall be a sign upon your arm, and an ornament 
between your eyes (Tefillin), for with a strong hand the Almighty removed 
us from Egypt." (Ex. 13:15) 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states: 
"And the locusts came up on the entire land of Egypt and they rested 
within the entire boundary of Egypt -- it was very severe; before this there 

were never as many locusts and afterwards there will never again be as 
much" (Exodus 10:14). 
Rashi brings to light a challenging question: How does one rectify this 
verse in light of the verse in the book of the prophet Yoel that there was 
such a strong plague of locusts in his day that there were never as many 
locusts (Joel 2:2)? 
The Chasam Sofer answers: It is true that in the days of Yoel there were 
more locusts than there were in Egypt. However, that is only in actual 
numbers of locusts. In Egypt, the relative damage done by the locusts after 
the devastation by other plagues (like the hail) that destroyed much of the 
vegetation was greater than any other time. 
The underlying idea expressed by the Chasam Sofer gives us some insight 
into understanding the difficulties that others are suffering. Better yet, it 
shows us how we can never completely understand the suffering of 
another person. When someone suffers because of some event, the actual 
pain is subjective rather than objective. This means that the pain suffered 
because of anything that happens is proportionate to what the situation 
means to the person who is suffering. 
When someone reacts to a situation with more suffering than you think is 
justified, there is always the possibility that this situation represents for 
that person "the straw that breaks the camel's back" -- because of previous 
experiences. When someone reacts very strongly to some matter, ask the 
person, "What does this mean to you?" This empathetic question will help 
you understand that person better and possibly enable you to help him. 
A story to illustrate: Once when Rabbi Dovid of Lelov was walking in the 
street, a woman mistook him for her husband who had abandoned her, and 
started to beat him. As soon as she calmed down, she realized her mistake 
and apologized profusely. 
"I made a mistake out of my deep sorrow and suffering," she cried out. 
"How will I ever be forgiven for having been violent to a righteous 
person?" 
"Please calm yourself," the Rabbi replied. "You didn't really hit me, but 
rather your husband and that is understandable under the unfortunate 
circumstances." 
Quote of the Week 
Failures are divided into two categories -- 
those who thought and never did ... and those who did and never thought  
In Loving Memory of Captain Hyman P. Galbut 
In Loving Memory of Dorothy Herman Devora bas Chaim V'Rochel z"l 
Who had: A listening ear for all who needed one; A desire to share all that 
she loved; A desire to give to others what she knew they loved or needed. 
Her kind interest in people did not allow for the concept of "stranger," 
everyone became her friend. For her yahrzeit 2 Shevat 
This article can also be read at: http://www.aish.com/tp/ss/ssw/364779791.html Like what you read? As a non-profit organization, Aish.com relies on 
readers like you to enable us to provide meaningful and relevant articles. Join Aish.com and help us continue to give daily inspiration to people like 
you around the world. Make a secure donation at: https://secure.aish.com/secure/pledge.php or mail a check to Aish.com, c/o The Jerusalem Aish 
HaTorah Fund PO Box 1259 Lakewood, NJ 08701 Copyright © 1995 - 2016 Aish.com - http://www.aish.com  
 

Rabbi Eliezer Parkoff 

Weekly Chizuk 
Parshas Bo - Omens 
The Nature of Omens 
And he [Pharaoh] said to them, "May Hashem indeed be with you if I 
would let you and your children go! Be aware, [though,] that [the] evil 
[you intend to do] will turn against you." (Shemos 10:10) 
The following is adapted from Shiurei Da'as by R. Yehudah Leib Bloch. 
Commenting on this verse, Rashi quotes a Midrash (Yalkut Shimoni, Ki 
Sisa, 365) which explains that the word "evil" here refers to a particular 
star. Pharaoh was telling Moshe and Aharon, "Astrological calculations 
show a certain star rising to greet you in the desert. It is a sign of blood 
and slaughter." What was this bloody sign that Pharaoh was referring to? 
When the Jewish People sinned with the golden calf and the Almighty 
wanted to destroy them, Moshe prayed (Shemos 32:12): "Why should 
Egypt say, 'He took them out with evil [referring to the star of that name 
which is a portent of blood and death]'?" Moshe was saying that if God 
were to destroy the Jewish nation, the Egyptians would say that Pharaoh's 
astrologers had been correct in foretelling a bitter end for Israel. We know 
that the Almighty accepted Moshe's supplication, as Rashi makes clear in 
the remainder of his explanation of Shemos 10:10: "Immediately, 'Hashem 
relented regarding the evil' [Shemos 32:14], and he changed the 
blood[shed] into the blood of the [mass] circumcision which took place 
under Yehoshua [after the Israelites crossed the Jordan into Eretz-
Yisrael.]" 
From what we have seen, it would appear that the star itself was the danger 
awaiting Israel. It was an astrological force that would bring bloodshed 
and death upon them. Moshe Rabbeinu successfully nullified this force 
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through his prayer, and the Almighty transformed the blood that was 
linked to the star's power into the blood of bris milah. 
This whole incident is very puzzling. Why was it necessary to switch the 
blood of evil with the blood of bris milah? Indeed, what is behind the 
whole concept of switching? If astrology truly revealed that a bloody death 
awaited Israel in the future, how could this be transformed into the blood 
of circumcision? Finally, if the Almighty wanted to save His children and 
prevent the evil decree foreseen by the astrologers, why did He have to 
resort to transforming it into something positive? Just annul it! Can 
anything take place in Creation that is contrary to His will?! All this is 
cryptic, to say the least. 
An Omen of Blood 
The evil star that Pharaoh saw as an astrological omen was a sign of blood 
and death that faced Israel. It was not merely a portent of the future. 
Rather, it signified something already in existence - something that was 
ready to take on a physical reality in the form of blood and death among 
the Jewish nation. The stars and constellations are the means through 
which the Heavenly emanations descend from the upper worlds down to 
this lowly one. Through the knowledge of astrology, it is possible to 
recognize what is taking place in the upper realms. 
By observing the status of that star which portended evil, Pharaoh 
recognized a sign of blood and death hovering over Israel. According to 
the laws of astrology, this was more dangerous than the snakes and 
scorpions awaiting them in the desert. At the beginning of the Exodus 
from Egypt, they were protected by a wondrous Divine hashgachah that 
bore them on wings of eagles. Eventually, however, they would sin, and 
the hashgachah would be removed from them. At that time, the Children of 
Israel would face tremendous danger in the form of this destructive force 
which stood waiting to annihilate them. This is a mechanism that is woven 
into the very fabric of Creation, whereby transgression activates forces in 
the upper worlds that cause a flow of punishment to descend from above. 
As long as the illness (sin) had not been cured, it remained a constant 
threat to the Children of Israel, despite the continual protection they reaped 
from Moshe's prayers. 
However, when the Almighty eventually transformed the blood of the evil 
star into the blood of circumcision, the illness was cured. Concerning this, 
Hashem says (Yehoshua 5:9): "Today I have rolled away the disgrace of 
Egypt from upon you." Through the laws by which these intangible 
realities develop and materialize, the evil itself was transformed into good. 
Instead of threatening evil and destruction to the nation of Israel, the omen 
of blood was transformed into the mitzvah of circumcision, which served 
to strengthen Hashem's covenant with the Jewish People. Their blood was 
now spilled only in a positive manner, to support and strengthen them in 
life, as it says in Yechezkel (16:6): ééç êéîãá êì øîàå "And I said to you, 
in your blood you shall live!" 
Dreams Reveal a Different Reality 
This is from Yated Ne'eman, Hebrew edition, parashas Bo, 5758, pp. 12-
13. 
The following story isn't well known. Nor is it the sort of story that is 
usually told about the Rav of Brisk. Nevertheless, it was related by a 
reliable source, R. Aryeh Yosef Prager z"l, who served as the shochet of 
Brisk during R. Yehoshua Leib Diskin's tenure there. R. Prager was 
affiliated with the Chassidic community of Brisk. A Torah scholar and a 
God-fearing individual, he often held halachic discussions with R. 
Yehoshua Leib. In R. Prager's comprehensive work Minchas Yosef, he 
testifies to the Brisker Rav's extensive knowledge of hilchos shechitah. 
R. Prager's brother was the son-in-law of R. Yosef Chaim Zonnenfeld, the 
Rabbi of Jerusalem. Unfortunately, his brother passed away without 
leaving any children behind. As a result, R. Prager undertook the journey 
from Europe to Jerusalem so that his sister-in-law could perform the 
chalitzah ceremony, which would free her to remarry. 
His visit to Jerusalem took place in 5651 (1890-91), several years after R. 
Yehoshua Leib had already settled in the Holy City. As a side benefit of 
his journey, R. Prager looked forward to meeting with R. Diskin - his rav 
and the rav of the whole generation. Jerusalem at that time was a city full 
of Torah and yiras Shamayim. However, R. Yehoshua Leib was the gem 
that adorned her crown, and he lit up the entire land with the light of his 
Torah. R. Diskin was delighted to see his friend from the "old country." 
Just as they had done so many times in Brisk, the two men engaged in a 
halachic discussion. In the course of their conversation, R. Diskin related a 
very interesting episode that occurred when he served as the Rabbi of 
Kovno: 

One of the Jewish residents of the city came to the Rav's house seeking his 
counsel. This man's father had died within the past year. He, the son, had 
experienced a frightening dream the previous night, and he needed the 
Rav's advice. It seemed that his father had appeared to him and told him 
that he had been reincarnated in the form of a black bull. The animal 
belonged to a gentile who lived at the outskirts of a village about thirty 
miles from Kovno. The father requested that his son buy the bull, adding 
that it would cost 40 rubles. Afterwards, he was to bring the animal to the 
slaughterhouse in Kovno, have it ritually slaughtered, and distribute its 
meat among upright Jews. When the meat was eaten by such people, the 
father's soul would achieve the rectification (tikkun) it required. 
There was one more detail to the story: the father assured his son that the 
bull would go with him without any resistance. As the story eventually 
unfolded, this point would gain much significance. 
"I berated him," related R. Diskin, "and asked if his father had brought him 
the money to buy the bull. I concluded the conversation by reminding him 
that according to Chazal (Bereishis Rabbah 68:12) dreams are 
meaningless." 
The man returned to the Rav's house the next day, shaken and agitated. He 
related that his father had visited him again the previous night and 
repeated his request. R. Yehoshua Leib, who regarded every statement 
made by Chazal with the utmost gravity, did not retract his opinion: 
"Chazal tell us that dreams mean nothing!" He concluded by reiterating his 
question of the day before: "Did your father provide you with the 
necessary amount of money?" 
R. Yehoshua Leib was deeply pained that he had to take such an 
unyielding stance against the unfortunate man and appear so unfeeling. 
However, he really had this person's best interests at heart. He knew that 
the man lived on the edge of poverty. He only made two or three rubles a 
week selling wheat and hides at the local market - a sum that barely 
sufficed to cover his family's minimal expenses. Forty rubles was almost 
an astronomical amount of money, and there was no realistic way he could 
acquire such a sum. Therefore, the Rav refused to change his mind even 
after the man returned a third and a fourth time. 
The turning point came when the father changed his tactics and appeared 
to his son while he was wide awake. It happened about a week or so after 
the first dream. One afternoon, the man missed Minchah in the shul where 
he usually davened. And as he was in the first year after his father's 
passing, he was particularly anxious to find a minyan so that he could say 
Kaddish. His feet led him to the local Chassidic shul, and he went to the 
front of the synagogue in order to lead the service. As he was standing 
before the large congregation, he suddenly fell into a faint. 
Even after the congregants managed to revive him, his face was ashen with 
fear. His whole world had collapsed, and he felt himself caught between 
the proverbial hammer and anvil. He clearly felt the force of R. Diskin's 
position. However, now things were different. Whereas his dream might be 
explained as a flight of fancy, this time his father had appeared to him 
while he was awake! That reality was just as forceful as anything the Rav 
had said. 
He told his distressing story to the crowd of men around him - his dreams, 
the Rav's response, and this latest incident. In his father's unrelenting 
demand to have his request fulfilled, he had even threatened his son's life! 
Once again, the hapless son made his way to the Rav's house, this time 
accompanied by two wealthy members of the Chassidic community. At 
first, the two men remained in the waiting room while the man went in to 
speak to the Rav. But after the man told the Rav what had happened in the 
shul, these two companions came in and verified the story. 
R. Yehoshua Leib, however, stuck to his position: "And who is going to 
pay for this bull?" 
"We will pay for it out of our own pockets," the two men replied without 
hesitation. 
Still, the Rav was not persuaded. "But who is going to take care of this 
man's family while he's gone? The sale may take a while to finalize, and 
the man may well have to go back to the Gentile several times. This whole 
thing could take weeks!" "We are prepared to donate an additional six 
rubles to cover his family's living expenses," was their firm response. 
With all the financial barriers removed, R. Yehoshua Leib finally agreed 
that the man carry out his father's request. However, he had one 
stipulation: it was essential that the son carry out his mission without 
deviating from the six characteristics that defined it. These six were: a 
black bull; owned by a Gentile named Stanislav; the Gentile lived at the 
outskirts of such and such a town; the town was 30 miles from Kovno; 40 
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rubles; the bull would come willingly. "Otherwise," he told the man, "you 
have no right to waste other people's money." 
Heartened by R. Diskin's acquiescence, the man set out on his journey. 
When he neared his destination, he stopped at a Jewish inn that was 
situated at the edge of the village. He inquired of the owner if he knew of a 
Stanislav who lived nearby. The innkeeper responded in the affirmative, 
adding that there was a Stanislav living at the outskirts of the town. The 
guest then asked, "Does he have a black bull which he is interested in 
selling?" 
"You already seem to know everything," replied the innkeeper, "so why 
are you asking me?" Perhaps it was fear of the unknown that prompted 
him to make the innkeeper a partner to his secret. In any event, the son 
couldn't contain himself any longer, and he divulged the entire story to his 
fellow Jew. 
"Such an amazing episode is going to take place so close by?!" thought the 
incredulous innkeeper to himself. "I'd like to go along with you and see 
how everything works out," he said. 
Together, the two men made their way to the Gentile's house. 
There was quite a bit of bargaining before the sale was finally completed. 
When the man first offered to buy the animal, the Gentile asked for an 
outrageous sum. However, the buyer did not forget the Rav's warning, and 
he stuck to the price that was quoted in the dream. "Forty rubles and not a 
kopek more," he exclaimed. 
On the other hand, the farmer wasn't quick to give in either. "Someone else 
offered me 60 rubles and I refused to sell it for such a paltry amount," he 
shot back in response. Eventually, however, the Gentile agreed to the Jew's 
price. The man counted out the 40 rubles and handed the money over to 
the farmer. 
Once the Gentile had the money in his hand, he warned the new owner 
about the problems he would encounter in transporting the bull. "This is a 
wild animal that attacks anyone who tries to get near him. Others who 
considered purchasing him planned to buy other livestock in the area and 
bring an expert who knows how to handle animals. How are you planning 
to take care of it?" 
"That's my problem," answered the Jew confidently. He then took out a 
small length of rope, tied one end around the bull's horns, and led the 
docile animal down the road. The Gentile just stared, his mouth agape at 
the unbelievable sight before him. The innkeeper accompanied the man on 
his way back to Kovno, wanting to see for himself how the rest of the 
story would unfold. 
News traveled fast about the "wonder bull." Throngs of people gathered in 
the center of the Kovno marketplace, whence the bull was to make its final 
passage to the slaughterhouse. The strange story of the dream piqued the 
interest of the populace, and they wanted to see the fabulous animal with 
their own eyes. "Could it really be true?" they wondered excitedly among 
themselves. Even R. Yehoshua Leib raised his eyes from the book he was 
studying and asked his Rebbetzin what all the commotion was about. 
The slaughtered bull was inspected within and without and declared glatt 
kosher. The meat was also sent to poor Torah scholars. Among the 
recipients was R. Yehoshua Leib Diskin. 
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Say It With Cash 
“Please speak in the ears of the people: Let each man request of his 
fellow and each woman from her fellow silver vessels and gold vessels.” 
Shemos 11:2 
The word "tb" is a term that implies pleading, as if to say “I plead with 
you to charge them concerning this matter (to take the silver and gold), so 
that the righteous Avraham should not come back with a complaint that 
the part of My promise that said ‘and they will be enslaved and afflicted’ 
(Bereshis 15:13) was fulfilled, while the other part, ‘afterwards they will 
leave with great wealth’ (Bereshis 15:14), was not fulfilled.” -- Rashi, 
from Berachos 9a-b 
The Gemara seems to suggest that had it not been for the possibility that 
Avraham Avinu would complain, the promise which Hashem made to him 
might not have been fulfilled. How are we to understand this? 
In Emes L’Yaakov, Rabbi Yaakov Kamenetsky illustrates the key to 
understanding this with a parable. The proprietor of a store needed to hire 

a young man to deliver packages to the homes of his customers. He offered 
the job to the son of one of his close friends, and with it a generous salary. 
At the end of the month, the owner of the store came to pay the young lad 
for a job well done, and he handed him a credit slip, signed by himself and 
sealed with his signet, which was readily acceptable as payment in any 
establishment in town. The boy was clearly disappointed, and he refused to 
accept the document as payment for his wages. The business owner turned 
to his friend, the father of the delivery-boy, and he filed his own 
complaint. “Is it possible that your son should not honor this slip as full 
payment for his salary? There is no question that it is as good as legal 
tender!” The father of the boy listened to his friend's plight, and then 
reassured him. “There is no reason for you to be angry with my son. We 
are both experienced merchants, and we are accustomed to dealing with 
these papers every day. We know of their value, and we are familiar with 
their exchange. The boy, however, only knows the value of cash itself. I 
suggest that until he develops more experience, you pay him only with 
copper and silver coins, for that is what he understands.” 
Avraham Avinu was promised that his descendants would endure torturous 
slavery, followed by their being sent out “with great wealth”. The greatest 
gift which the Jews could have possibly received upon their departure 
from Egypt was the spiritual endowment of purified souls, yearning and 
eager to approach Har Sinai for the giving of the Torah. The Gemara 
(Berachos 5b) tells us that Torah is earned by means of difficult labor and 
suffering. The slavery in Egypt brought the Jews to the point whereby 
their physical status was low, and their spirits were receptive. This was the 
perfect combination to prepare them for the pinnacle of existence, when 
the Torah, which is infinitely more valuable than gold and precious stones, 
could be theirs. 
At this point, however, Avraham Avinu had a complaint. The “work and 
torture” which was promised had been fulfilled literally, and the nation 
was very broken. In fact, even their spirits had sunk to the 49th level of 
impurity, to the extent that the people would not appreciate the fulfillment 
of being granted “great wealth” had it been provided simply in terms of 
their souls. In the eyes of these newly-freed slaves, it would have appeared 
that the promise of “great wealth” had not been met. It was for this reason 
that Hashem turned to Moshe and told him that the people should, in fact, 
go to their neighbors and ask for actual valuables such as utensils of silver 
and gold. This physical accumulation of material things then served to 
appease the people, as they now felt that they had been provided with 
items of value. 
Following The Moon’s Movement 
“And God spoke to Moshe and Aharon in the land of Egypt, saying: 
‘This month shall be to you the beginning of months; it shall be the first 
month of the year for you.’ ” Shemos 12:1-2 
The phases of the moon and the arrangement of Rosh Chodesh comprise 
one of the laws which caused Moshe confusion. Hashem had to display the 
appearance of the new moon to Moshe before he was able to understand it 
properly (Gemara Menachos 29a). 
In Ateres Mordechai on the Torah, Rabbi Mordechai Rogow explains 
that the nations of the world establish their calendar based upon the solar 
cycle. The Jews use a calendar based upon the lunar cycle. The sun 
dominates during the day, with its light and bright rays showering the 
world. The sun typifies a condition when vision is clear and people can 
move about securely and with confidence. The moon, however, commands 
the night sky, when the world is shrouded in darkness. It is the moon that 
provides light and guidance at a time when it is difficult to see and when 
uncertainty prevails. 
The nations of the world correspond to the sun in that they develop and 
thrive during times of affluence and tranquility. Their governments and 
societies remain intact only as long as the people remain satisfied and 
content. When times of adversity come along, civil unrest and waves of 
rebellion tear countries apart. People panic as elements of normalcy are 
threatened, and the bright and secure protection of civilization is no longer 
dependable. Just as the sun shines only during the day, so, too, the nations 
of the world rise only as long as conditions are ideal. 
The Jewish nation, however, responds differently. The Jewish people 
correspond to the moon, which appears primarily at night, a time of 
darkness and when fear can take hold. Yet, even as they endure the long 
and dark exile, they continue to shine and glow. They maintain their firm 
hope and confidence in the ultimate redemption as they stay the course 
through various threats and difficulties. They do so by steadfastly 
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remaining loyal to Torah and its mitzvos, and they cling to the Torah, 
which guides them. 
When Hashem informed Moshe about the cycle of the moon, He also 
indicated that the Jews would symbolically be compared to the moon, 
whose movement determines the lunar cycle. Moshe was confounded as he 
wondered how the Jews would prevail even as they wandered through the 
hostile exile and in times of stress and physical and spiritual challenges. 
Hashem reassured Moshe that, indeed, their survival would not be possible 
if it would only be based upon natural circumstances. However, Hashem 
showed Moshe “the finger of God” (see Rashi, from Mechilta) which 
would guide the Jews throughout their journey. “When you see it like this, 
then sanctify it.” This means that when conditions are dark and dismal, 
and there appears to be almost no light or hope, the time has come to 
conduct yourselves in a spirit of sanctity. That is the time to reach out to 
Torah and to insist upon maintaining a lifestyle of Torah and service of 
Hashem. 
Miracles Abound 
“And Bnei Yisrael went and did as God commanded Moshe and Aharon, 
so they did.” Shemos 12:28 
“As God commanded Moshe and Aharon” - This is meant to tell the praise 
of Israel by saying that they didn’t omit a thing from all the 
commandments of Moshe and Aharon. And what is the point of “so they 
did”, a seemingly repetitious conclusion of the verse? It tells us that even 
Moshe and Aharon did so. – Rashi 
It might seem strange that the verse is coming to emphasize that Moshe 
and Aharon also participated in the Korban Pesach. They were certainly 
members of the Jewish people, and it should have been obvious that they 
fulfilled this mitzvah. What, then, is the lesson of the verse? 
In Ta’am V’Da’as, Rabbi Moshe Shternbach notes that Moshe and 
Aharon were on a spiritual level such that they did not perceive the 
wonders which Hashem performed in Egypt as anything more spectacular 
than other natural occurrences which happen routinely. They saw the 
rising sun as a great manifestation of Hashem’s power and direct 
interaction with the world. In fact, Moshe and Aharon were so intimately 
close with the Shechina that every minute detail of creation was noted by 
them as forms of Hashem’s might and His glory. Every moment was 
another miracle and continued revelation of Hashem’s omnipotence. This 
impressive view of the world resulted in the miracles of Egypt being seen 
simply as more examples of the same inspired outlook of the universe. 
Accordingly, we might have thought that for them to bring a Korban 
Pesach would be superfluous. There might not be any purpose in their 
celebrating a holiday of added emunah in Hashem, as nothing was to 
enhance their particular level. The truth is, however, that the mitzvah was 
given to everyone, including Moshe and Aharon. Although they 
themselves did not experience a personal increase in their outlook and 
understanding, the events which transpired contributed to the entire 
nation’s achieving a higher spiritual plateau. Everyone was affected by 
this advancement. 
Night! Night! 
“And it was at midnight and God struck every firstborn in the land of 
Egypt...And Pharaoh arose at night, he and all of his servants... And he 
called to Moshe and Aharon (at) night, and said, ‘Get up and leave from 
amongst my nation.’ ” Shemos 12:29-31 
When the verse relates that Pharaoh called to Moshe and Aharon and 
begged them to leave his land, it seems somewhat superfluous to tell us 
that this occurred at night since the previous two verses already say that 
Pharaoh arose at night. What, then, is the verse coming to stress with these 
words? 
Or HaChaim points out that if we look back to Moshe and Aharon’s last 
encounter with Pharaoh, the king expressed in no uncertain terms that he 
no longer wished to see them. In fact, he backed up his demand with a 
threat that was not to be ignored: “Because on the day that you will see my 
face you will die!” Now that Pharaoh desperately searched for his arch 
enemies and had difficulty in finding them, he began to suspect that Moshe 
and Aharon did not wish to make themselves available to him for fear that 
they may be subjected to the death threat of the King, that “on the day that 
you will see my face you will die”! Therefore Pharaoh ran through the 
streets crying “Night!! Night!!” ("vkhk"///trehu) as an indication that his 
decree to them was only that on the day that they would see him they 
would die, but that now it is nighttime. Thus he pleaded with them to 

appear before him so he could free the Jews, who have proven themselves 
worthy of divine intervention as the nation of God. 
He Still Had A Chance 
“And you shall observe this decree at its designated time from year to 
year.” Shemos 13:10 
From year to year - From here we learn that it is necessary to check one’s 
tefillin on an annual basis. - Mechilta 
There once was an elderly man, one of the chassidim of Pzhischa, who 
was exceptionally proud of his special tefillin which he had worn all the 
years, from his youth. He had received this expensive pair of tefillin from 
an expert sofer at that time, and he had the tefillin checked regularly to 
ensure that the letters and parchment remained in perfect condition. Now, 
in his old age, he once again arranged for them to be looked over by an 
expert sofer. As he scanned the parchment to verify its condition, the sofer 
was shocked and horrified as he suddenly noticed that one of the words 
was misspelled, in a manner which had clearly existed from the time the 
tefillin were originally written, many years earlier. He sadly informed the 
old man of his finding, and that unfortunately, this special pair of tefillin 
was never kosher. The owner, who had prided himself in his fulfillment of 
the mitzvah of tefillin in such a beautiful manner had, in fact, never 
fulfilled the mitzvah even once in his entire life! 
Upon hearing this devastating news, the old and frail man began to dance 
and sing. The family was flabbergasted in noticing this strange response to 
what should have been bad news. Had he gone mad due to the shock? Why 
was he dancing? The elderly man realized that his family was wondering 
about his reaction, and he reassured them that he was still in control of his 
faculties. He explained, “Of course, I am very disappointed and 
heartbroken about what I have now heard. I have to think hard about why 
this has happened to me, and I must make certain conclusions about why 
Hashem has led me until this point to not have fulfilled the mitzvah of 
tefillin until now, although I have always treasured this mitzvah. Yet, I am 
comforted that a miracle has occurred, and that I still have an opportunity 
to do something about it now. I will still merit to put on kosher tefillin 
before I leave this world, and for this I am appreciative.” 
Halachic Corner 
It is obligatory to consecrate the moon each month, and it should not be 
done before it is actually night - when its light is visible on the ground and 
one can derive some use from its light. If the moon is obscured by a cloud, 
it should not be consecrated unless the cloud is light and flimsy. If, 
however, the cloud obscured the moon after one began the bracha, one 
should finish it. However, if one knows beforehand that he will be unable 
to finish the bracha before the moon will be obscured, he must not start it. 
The moon should not be consecrated before three days have elapsed since 
the New Moon. Some wait seven days, but when the conclusion of the 
Shabbos occurs before the seven days, one must not wait, but should 
consecrate it at the conclusion of Shabbos. The moon may be consecrated 
only up to the expiration of fourteen full days, eighteen hours and twenty-
two minutes from the halachic New Moon. (O. C. 426) 
Questions for Thought and Study 
1. What day did the vCrt (locusts) descend on Egypt? How does this hint 
have practical halachic implications? See Ba’al HaTurim 10:14 
2. Ramban and Rashi both state that Moshe received the prophecy 
regarding the last plague while still standing in front of Pharaoh (10:24-
29). How could he receive this prophecy while standing in the impurity 
(vtnUy) of Egypt? See Da’as Zekaynim Ba’alei Tosfos 11:1 
3. Why does the Torah use the term "Uvgr" (“friend”, and "v,Ugr" for 
women) when saying that Bnei Yisrael should ask for items from the 
Egyptians? Were Bnei Yisrael really “friends” with the Egyptians who 
enslaved them? See Rabbeinu Bachya and Abravanel to 11:2-3 
4. Why were laws regarding the Pesach sacrifice listed after Bnei Yisrael 
left Egypt (12:43) and the Pesach sacrifice service was completed? See 
Rashi, Ramban, and Ibn Ezra 
5. Why does the Torah only call the seventh day of Pesach a “wvk dj" - a 
“Festival to God” - but not the first days of Pesach? See Ramban 13:6 
Answers: 
1. The locusts descended on Shabbos. The word "jbhu" - “and it rested” - is 
used here, alluding to the plague descending on Shabbos. The word "jbhu" 
also teaches us that we fast and cry for the plague of locusts on weekdays 
but not on Shabbos. 
2. Moshe was lifted 10 tefachim above the ground by Hashem so that he 
could receive this prophecy. 
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3. Abravanel says that despite the plagues, the Egyptians gained respect 
for Hashem, for Moshe, and for Yisrael during the turmoil of the plagues. 
Rabbeinu Bachya writes that all of humanity were considered "ohgr" 
(friends) of Hashem before the giving of the Torah. After all the other 
nations refused the Torah, only Bnei Yisrael were considered "ohgr" of 
Hashem. 
4. Ramban and Rashi indicate that it is out of order and really all these 
laws were given before Bnei Yisrael left Egypt. Ibn Ezra disagrees, and 
says that these extra laws were given after leaving Egypt, as these extra 
laws were only for future generations. 
5. The offerings of the seventh day cannot be compensated, as it is the last 
day of Pesach. The first day can be made up on the other days of Pesach if 
missed, so it is not called "wvk dj". 
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Rabbi's Message 
Parshas Bo: Do You Have An Exit Plan? 
The Jewish people were just about ready to go. After decades of slavery 
they were told that upon the next plague they would be set free. Suddenly, 
though, a mitzvah is given to them through Moshe. "Please tell the people 
that they should ask from their friends, gifts." The commentaries say that 
"friends" refers to the Egyptians, and "Please" is because Hashem did not 
want Avraham to say, "After years of slavery, you had my children go out 
with nothing?!" 
What is surprising is that one would hardly expect the Egyptian 
taskmasters to be referred to as "friends". Is it proper for the people who 
abused, killed, and tortured Jews, to now be referred to as their friends? 
Also, what is meant by the special word "Please"? It is almost like Hashem 
is asking for some special accommodation, beyond the anticipated call of 
duty. 
It occurred to me that what is happening here might be what unfortunately 
sometimes has to happen at a family simcha. Sometimes it happens that 
some people in the family don't totally get along with some others. May 
you be blessed that it should never be in your family, but in cases that it 
happens, we might say to the people: For the sake of the simcha, for the 
sake of the family, please make-believe. When the in-law you don't get 
along so well with, offers his hand in greeting, make believe you get 
along. Take his hand with warmth and give him your brightest smile, as if 
you get along. When the sibling who has given you some heartache 
embraces you, make believe that things are alright... at least until the 
simcha passes successfully. You might not be best of friends, but be an 
actor, and execute the moves to perfection. 
We find in the Torah that there is a unique attitude that an employer is 
supposed to have when he lets an employee go. In the case of the Eved Ivri 
the Torah says, "Load him up with gifts, from that which Hashem blessed 
you." The employer is supposed to recognize the contribution which the 
worker has made, and give him a tip. It is not enough to hide behind the 
fact that you paid the going wage. As the Talmud expresses the attitude, 
"Did the worker endanger his life for nothing?" The loyal worker took 
risks and made sacrifices. When you let him go you must acknowledge his 
contribution. 
From the time that Avraham was told that his children would be slaves, 
Hashem made a commitment that upon exit there would be "great wealth" 
given to them. This commitment was reiterated to Moshe (3:21) when he 
began his mission of redemption. "When they leave, they will not leave 
empty handed." And it is this commitment which Hashem- as the broker 
and mediator of this great deal- is seeing through at the time of 
redemption. 
You see, both the Jews and the Mitzriyim might very well have been most 
reluctant to role model the proper behavior which the Torah mandates 
when a worker is let go. The Mitzriyim might still have had trouble 
acknowledging the Jews' contribution (as they denied Yosef's contribution 
years before, see Shemos 1:8), and were not necessarily prepared to 
express any warmth or friendship to the Jews. "Isn't it enough that we are 
letting them go?" the Mitzriyim would undoubtedly ask. It was only 
because of their respect for Moshe and the plagues that they agreed to give 
gifts. 
Likewise, the Oznayim Latorah explains, many Jews might very well have 
been reluctant to accept reparations from the people who oppressed them 
and killed their children. Much like the debate after the Holocaust "to take 

or not to take" there were surely many who did not want to take. "Please 
speak to the people..." Hashem tells Moshe. As I promised Avraham years 
ago, his children shall leave with great wealth. Their contribution shall be 
acknowledged. They shall get the sendoff of friendship. Even if they are 
not in the mood, I am asking them to role model good behavior. 
The concept of proper sendoff is not limited to employer/ employee 
relationships. Every relationship runs the risk of getting warmer and 
warmer until, at some point, it may need to cool a bit. This is similar to the 
Peter Principle in management that people who are competent will be 
promoted, until they are promoted to a position they are ill suited for. At 
that point it may become necessary to disengage a bit. To do so, one of 
two approaches can be employed. One approach is to deny the prior 
relationship in its totality. This is to be so locked in to the "fallout," that 
the fallout expresses with finality the totality of the relationship. The 
approach mandated by the Torah, however, requires that even when there 
must be a parting of ways, the goodness of the time together must not be 
denied.  
Much as the Torah teaches us the importance of the mitzvah of burial by 
telling it to us even by a convict, and the Torah teaches us the law of 
returning lost objects even by someone you dislike, the Torah tells us that 
the Jews were to be granted passage of friendship, even from the most 
stressful of relationships: The Egyptian Bondage. In future times the Jews 
would practice this mitzvah as a nation in much more sensible situations. 
Through this mitzvah and the attitude of gratitude which it represents, the 
worker who is let go is let go with appreciation, and with the 
encouragement to start life anew by putting his best foot forward. 
With best wishes for a wonderful Shabbos! 
Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in Silver Spring, MD. He also serves on the Board of the 
Vaad of Greater Washington, and is the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and 
virtual media. Rabbi Rhine's "Take Ten for Talmud" ten minute audio program based on Daf Hayomi is available by free e-mail subscription. His 
book, "The Magic of Shabbos," and the Perek Shirah Collection CD Series are available in Judaica stores, and through www.teach613.org. He can be 
contacted at RMRhine@teach613.org © 2016 by TEACH613TM  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Bo - 5776 “A Forgotten Obligation” 
We Must Be “Mentchen” And Behave With Derech Eretz 
"And he drove them [Moshe and Aharon] out from before Pharoah's 
presence...(Shmos 10:11)" 
These psukim relate that Moshe and Aharon came to warn Pharoah about the 
oncoming plague of locusts and then left. Pharoah's servants became nervous 
and frightened over Moshe's ominous warning. They then pressured Pharoah 
to call back Moshe and Aharon for further negotiations. Pharoah sent a 
messenger to invite Moshe and Aharon back. (Rashi 10:8). After these 
discussions stalemated, Moshe and Aharon did not leave of their own accord, 
but tarried in Pharoah's presence until Pharoah had them driven out 
forcefully. [This seems to be the way the Riva(1) understands these psukim.] 
The Riva asks a question: Why here, pertaining to the plague of locusts, did 
Moshe and Aharon tarry in Pharoah's presence until he had them driven out 
from before him, whereas, during the other plagues, Moshe and Aharon issued 
their warnings of the oncoming plagues, and quickly turned and left Pharoah's 
presence? The Riva answers that during all the other plagues Moshe and 
Aharon entered of their own accord, and therefore took leave by themselves. 
Whereas, during this plague of locusts, Pharoah extended to Moshe and 
Aharon a royal invitation and even sent a messenger to escort them. It would 
therefore not be respectful, and would constitute a lack of derech eretz for 
them to leave without Pharoah's permission. 
Thus, according to the Riva, since Moshe and Aharon came for this second 
round of negotiations to Pharoah by invitation, it would not be polite for them 
to leave without Pharoah's express permission. Since this permission to leave 
was not forthcoming, they had no choice but to tarry there and wait until 
Pharoah would have them driven out. 
This is mystifying. Moshe and Aharon's behavior seem to be rather bizarre. 
Surly Moshe and Aharon foresaw what could be the consequences of their 
action- as indeed did occur - tarrying and waiting to be driven out by 
Pharoah? They would be leaving themselves wide open to terrible 
embarrassment and humiliation. Not only would their own personal dignity 
be at stake, but since they were the messengers of Hashem, the honor of the 
Al-Mighty Himself would be threatened! This would result in a terrible chillul 
hashem, a desecration of Hashem's holy name! If so, would it be worthwhile 
for Moshe and Aharon to allow Hashem's honor, as well as their own 
personal honor, to be so disgraced? Would it not be more worthwhile for 
them to avoid this terrible oncoming chillul hashem by breaching the derech 
eretz and walking out on Pharoah without his permission, thus avoiding 
placing themselves in such a humiliating situation? 
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It seems from here, that there would be no greater Chillul Hashem than for 
Moshe and Aharon, the messengers of Hashem, to fail to behave as 
mentschen, and baalei derech eretz. If Moshe and Aharon would rather tarry 
and wait to be driven out by Pharoah, then this would be less of a Chillul 
Hashem than walking out of their own accord and not behaving with Derech 
Eretz. Avoiding physical expulsion by violating the derech eretz - walking out 
on Pharoah without his permission - would in fact be committing a greater 
chillul hashem. 
May we realize the tremendous importance and obligation of behaving with 
derech eretz. There are people who mistakenly think that behaving with proper 
derech eretz is "not a halacha" and not necessarily essential or fundamental in 
our lives. It is something that can be taken lightly. How untrue this is. Moshe 
and Aharon chose to suffer embarrassment and degradation of their personal 
honor and the honor of Hashem Himself, rather than commit the severe 
transgression of acting without derech eretz.  
May we realize that we all have that distinct privilege of being part of the 
"legion of the King," and that our personal conduct of being baalei derech 
eretz - polite, courteous, and respectful - will not only enhance our own 
honor, but also the honor of Hashem Himself. Bnei Torah, who are perceived 
to some extent as messengers of Hashem, have a particular obligation to 
acquire these traits.  
May we be zoche to develop our character traits, and thereby fulfill this 
sacred obligation of being baalei derech eretz, and thus be worthy of being 
part of a "kingdom of priests and a holy nation." Amen.  
1. Rabbi Yitzchok Ben Asher HaLevi of Speyer, one of the greatest of the 
Baalei HaTosfos.  Died 1133 c.e. Student of Rashi and Rosh Yeshiva of a 
Yeshiva in Speyer that produced some of the greatest Baalei Tosfos of the 
following generation.  His commentary on Chumash is printed in a separate 
volume together with the commentaries of the Baalei HaTosfos and Rabbeinu 
Ovadya MiBartenurah. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess is 
adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 718-
395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
 

Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Spiritual Child (Bo 5776) 
11 January 2016 
The American writer Bruce Feiler recently published a best-selling book 
entitled The Secrets of Happy Families.(1) It’s an engaging work that uses 
research largely drawn from fields like team building, problem solving and 
conflict resolution, showing how management techniques can be used at 
home also to help make families cohesive units that make space for 
personal growth. 
At the end, however, he makes a very striking and unexpected point: “The 
single most important thing you can do for your family may be the 
simplest of all: develop a strong family narrative.” He quotes a study from 
Emory University that the more children know about their family’s story, 
“the stronger their sense of control over their lives, the higher their self-
esteem, the more successfully they believe their family functions.”(2) 
A family narrative connects children to something larger than themselves. 
It helps them make sense of how they fit into the world that existed before 
they were born. It gives them the starting-point of an identity. That in turn 
becomes the basis of confidence. It enables children to say: This is who I 
am. This is the story of which I am a part. These are the people who came 
before me and whose descendant I am. These are the roots of which I am 
the stem reaching upward toward the sun. 
Nowhere was this point made more dramatically than by Moses in this 
week’s parsha. The tenth plague is about to strike. Moses knows that this 
will be the last. Pharaoh will not merely let the people go. He will urge 
them to leave. So, on God’s command, he prepares the people for freedom. 
But he does so in a way that is unique. He does not talk about liberty. He 
does not speak about breaking the chains of bondage. He does not even 
mention the arduous journey that lies ahead. Nor does he enlist their 
enthusiasm by giving them a glimpse of the destination, the Promised 
Land that God swore to Abraham, Isaac and Jacob, the land of milk and 
honey. 
He talks about children. Three times in the course of the parsha he turns to 
the theme: 
And when your children ask you, ‘What do you mean by this rite?’ you 
shall say . . . (Exodus 12:26-27) 
And you shall explain to your child on that day, ‘It is because of what the 
Lord did for me when I went free from Egypt’ (Exodus 13:8) 
And when, in time to come, your child asks you, saying, ‘What does this 
mean?’ you shall say to him . . . (Exodus 13:14) 

This is wonderfully counterintuitive. He doesn’t speak about tomorrow but 
about the distant future. He does not celebrate the moment of liberation. 
Instead he wants to ensure that it will form part of the people’s memory 
until the end of time. He wants each generation to pass on the story to the 
next. He wants Jewish parents to become educators, and Jewish children to 
be guardians of the past for the sake of the future. Inspired by God, Moses 
taught the Israelites the lesson arrived at via a different route by the 
Chinese: If you plan for a year, plant rice. If you plan for a decade, plant a 
tree. If you plan for a century, educate a child. 
Jews became famous throughout the ages for putting education first. 
Where others built castles and palaces, Jews built schools and houses of 
study. From this flowed all the familiar achievements in which we take 
collective pride: the fact that Jews knew their texts even in ages of mass 
illiteracy; the record of Jewish scholarship and intellect; the astonishing 
over-representation of Jews among the shapers of the modern mind; the 
Jewish reputation, sometimes admired, sometimes feared, sometimes 
caricatured, for mental agility, argument, debate, and the ability to see all 
sides of a disagreement. 
But Moses’ point wasn’t simply this. God never commanded us: Thou 
shall win a Nobel Prize. What he wanted us to teach our children was a 
story. He wanted us to help our children understand who they are, where 
they came from, what happened to their ancestors to make them the 
distinctive people they became and what moments in their history shaped 
their lives and dreams. He wanted us to give our children an identity by 
turning history into memory, and memory itself into a sense of 
responsibility. Jews were not summoned to be a nation of intellectuals. 
They were called on to be actors in a drama of redemption, a people 
invited by God to bring blessings into the world by the way they lived and 
sanctified life. 
For some time now, along with many others in the West, we have 
sometimes neglected this deeply spiritual element of education. That is 
what makes Lisa Miller’s recent book The Spiritual Child,(3) an important 
reminder of a forgotten truth. Professor Miller teaches psychology and 
education at Columbia University and co-edits the journal Spirituality in 
Clinical Practice. Her book is not about Judaism or even religion as such, 
but specifically about the importance of parents encouraging the 
spirituality of the child. 
Children are naturally spiritual. They are fascinated by the vastness of the 
universe and our place in it. They have the same sense of wonder that we 
find in some of the greatest of the psalms. They love stories, songs and 
rituals. They like the shape and structure they give to time, and 
relationships, and the moral life. To be sure, sceptics and atheists have 
often derided religion as a child’s view of reality, but that only serves to 
strengthen the corollary, that a child’s view of reality is instinctively, 
intuitively religious. Deprive a child of that by ridiculing faith, abandoning 
ritual, and focusing instead on academic achievement and other forms of 
success, and you starve him or her of some of the most important elements 
of emotional and psychological well-being. 
As Professor Miller shows, the research evidence is compelling. Children 
who grow up in homes where spirituality is part of the atmosphere at home 
are less likely to succumb to depression, substance abuse, aggression and 
high-risk behaviours including physical risk-taking and “a sexuality 
devoid of emotional intimacy”. Spirituality plays a part in a child’s 
resilience, physical and mental health and healing. It is a key dimension of 
adolescence and its intense search for identity and purpose. The teenage 
years often take the form of a spiritual quest. And when there is a cross-
generational bond through which children and parents come to share a 
sense of connection to something larger, an enormous inner strength is 
born. Indeed the parent-child relationship, especially in Judaism, mirrors 
the relationship between God and us. 
That is why Moses so often emphasises the role of the question in the 
process of education: “When your child asks you, saying…” – a feature 
ritualised at the Seder table in the form of the Mah nishtanah. Judaism is a 
questioning and argumentative faith, in which even the greatest ask 
questions of God, and in which the rabbis of the Mishnah and Midrash 
constantly disagree. Rigid doctrinal faith that discourages questions, 
calling instead for blind obedience and submission, is psychologically 
damaging and fails to prepare a child for the complexity of real life. What 
is more, the Torah is careful, in the first paragraph of the Shema, to say, 
“You shall love the Lord your God …” before saying, “You shall teach 
these things diligently to your children.” Parenthood works when your 
children see that you love what you want them to learn. 
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The long walk to freedom, suggests this week’s parsha, is not just a matter 
of history and politics, let alone miracles. It has to do with the relationship 
between parents and children. It is about telling the story and passing it on 
across the generations. It is about a sense of God’s presence in our lives. It 
is about making space for transcendence, wonder, gratitude, humility, 
empathy, love, forgiveness and compassion, ornamented by ritual, song 
and prayer. These help to give a child confidence, trust and hope, along 
with a sense of identity, belonging and at-home-ness in the universe. 
You cannot build a healthy society out of emotionally unhealthy families 
and angry and conflicted children. Faith begins in families. Hope is born in 
the home. 
1. Bruce Feiler, The Secrets of Happy Families, New York, William 
Morrow, 2013. 
2. Ibid., 274. Feiler does not cite the source, but see: Bohanek, Jennifer G., 
Kelly A. Marin, Robyn Fivush, and Marshall P. Duke. “Family Narrative 
Interaction and Children’s Sense of Self.” Family Process 45.1 (2006): 39-
54. 
3. Miller, Lisa. The Spiritual Child: The New Science on Parenting for 
Health and Lifelong Thriving, New York, St Martin’s Press, 2015. 
About Rabbi Sacks: Rabbi Lord Jonathan Sacks is a global religious leader, philosopher, the 
author of more than 25 books, and moral voice for our time. Until 1st September 2013 he 
served as Chief Rabbi of the United Hebrew Congregations of the Commonwealth, having held 
the position for 22 years. Copyright © 2013 The Office of Rabbi Sacks, All rights reserved. The 
Office of Rabbi Sacks is supported by The Covenant & Conversation Trust The Office of Rabbi 
Sacks PO Box 72007 London, NW6 6RW United Kingdom 
 

Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Bo 
And so that you may relate in the ears of your son and your son's son 
that I made a mockery of Egypt. (10:2) 
We celebrate the exodus from Egypt annually on Pesach, when we recall 
the many miracles which Hashem wrought for us. Veritably, the Exodus 
was a seminal event, second in importance only to the Giving of the Torah. 
What happened at that time to our forebears carries weight for us to this 
very day. After all, had they not been liberated from the Egyptian 
bondage, where would we be today? Indeed, it makes sense for children to 
celebrate their parents' wedding anniversary. Had their parents not wed, 
the children would never have been born. Therefore, the parents' wedding 
celebration is not only an event for the parents to mark; it also touches on 
the lives of their children. 
While it is important that the wedding itself be celebrated and 
remembered, should the menu that was served that night be equally as 
important? Should it be a primary part of remembrance of the occasion? Is 
it important whether they served chicken or fish, steak or sushi that night? 
The important thing is that the parents were married that night - not the 
menu! Likewise with events surrounding the Exodus; we are grateful that 
we left Egypt, but why are we so strongly commanded to tell over the 
story at such great length, relating everything that took place - every 
plague, every detail? Is that not similar to ruminating over the menu at 
one's parents' wedding, when all that is really important is celebrating the 
actual event? 
Horav Simcha Wasserman, zl, explains that this teaches us an important 
lesson concerning yetzias Mitzrayim: It is not a series of events that took 
place thousands of years ago which has some remote relationship to us. 
No! These events happened to us and their effect on us continues to this 
very day. In his commentary to the Torah, Ramban writes that one of the 
reasons the Torah discusses so many of the events which occurred during 
the Egyptian exodus (in minute detail) is that they teach us the 
fundamentals of emunah, faith in Hashem. 
We witnessed Hashgachah, Divine Providence. The world does not run 
like a machine. Hashem interacts with Creation/nature. He is in control of 
every aspect of the world's functioning. He controls everything in the 
world, in our lives - everything. He takes an interest in what takes place. 
He is concerned. When Moshe Rabbeinu predicted that an event would 
occur - it happened exactly as he said it would. Nothing "just happened." 
Hashem made it happen! 
Ramban says that every event that happened is an essential lesson in 
emunah. Every event is demonstrated in such dramatic terms, so that it 
sinks into our minds and we constantly remember it. The miracles of 
Egypt are analogous to the wedding! The miracles and wonders that 
accompanied us then continue to chaperone us to this very day. The names 
of the miracles might change, but their Source is the same. 

"B'chol dor va'dor chayav adam liros es atzmo ki'ilu hu yatzah 
mi'Mitzrayim"; in every generation, a person is obligated to view himself 
as if he (personally) went out of Egypt (Hagaddah Shel Pesach). We, too, 
experienced the process of Redemption. We, too, should be grateful for it. 
We must learn from every event that took place then - because it happened 
to us. It was our wedding too! In order to learn the lessons, we must focus 
on each one. They are much more than just the menu. They are the 
wedding. 
Our emunah in Hashem is incredible. Emunah is our light. A Jew who 
does not have it is in the dark. With it, we are able to see, to keep on going 
in the midst of the greatest and most palpable darkness. The fact that Jews 
who survived the Holocaust were able to rebuild their lives is a tribute to 
their emunah. Those who lost it, sadly had their light extinguished. With 
emunah, they were able to see the future amidst the overwhelming 
darkness of the present. Thus, they were able to "dust themselves off", 
pick themselves up, rebuild, and raise new families to believe in Hashem. 
They knew there was a reason for the tragedy. Hashem was with them 
throughout, and He had a reason. One day the light that we have now will 
shine brighter as it illuminates the answers to all of our questions. 
Emunah keeps us going. It is the engine that drives our lives. It is the 
reason that so many of our own people envy us. We can see. Sadly, they 
refuse to put on the lenses of emunah. So they go through life existing, 
without meaning, envious that we have it and they do not. All they have to 
do is light the match. It is there within them as well. Sadly, they would 
rather stay in the dark and denigrate those who have taken the initiative, 
those who refuse to walk blindly. 
This is the only way a Jew can live. Horav Yissacher Frand relates 
("Listen To Your Messages") hearing the remonstration of an observant 
pharmacist in Brooklyn who asked, "What should I do? I see the worst 
forms of sickness. I dispense drugs for the worst types of diseases - not 
just strep throat and ear infections. It is so difficult. Why is this 
happening? Why should people suffer so much? I recently filled a 
prescription for a young father suffering from end-stage terminal cancer 
who said, 'I am teaching my five-year-old son to recite Kaddish yasom!' I 
went to shul this morning, and I cried throughout the entire davening." 
I read this story, and I realized that, amidst his terrible physical and 
emotional pain, the father could think of nothing else other than imbuing 
his young son with love and respect for Hashem, teaching him how to say 
Kaddish, how to exalt and sanctify the Almighty. That defines emunah. 
That father was not living in darkness. He saw the light, and he was 
transferring it to his son! 
This is how people live in the Holy Land amidst terror attacks. Their deep-
rooted emunah illuminates their lives, as they continue to learn and review 
the lessons of yetzias Mitzrayim. I write this on my father's fiftieth 
yahrtzeit. He was an individual of enormous faith. Otherwise, how could 
he, together with my mother, rebuild their lives, be the progenitors of three 
children, so soon after losing everything: family, friends and all material 
assets during the Holocaust. They had the light of emunah to guide them 
through the darkness that had enveloped so many others. Fifty years ago, 
the chance that those three children and their broken-hearted mother would 
"make it" was very slim. The emunah with which our mother raised us 
kept us going through thick and thin. My father may physically have been 
gone, but his legacy of faith illuminated our lives. Today, as he gazes 
down from his rightful place in Gan Eden, he sees that his emunah paid 
off. Indeed, I feel strongly that he saw this all through his life, during the 
years of terror, followed by the years of extreme material challenge. He 
saw the light at the end of the tunnel. That is emunah. 
People wonder why Hashem has not wrought miracles of the caliber that 
were manifest in Egypt. A well-known incident which occurred with 
Horav Yisrael Salanter, zl, sheds light on this query. An assimilated Jew 
approached Rav Yisrael and told him that his daughter, who was an 
accomplished dancer, had asked him, "We are always relating miracles 
which occurred thousands of years ago. Why do we not see miracles 
today?" 
[Veritably our lives are filled with miracles. They are covert and require 
one to open his eyes in order to see them. Someone who keeps his eyes 
shut or has myopic or distorted vision - due to his desire to see only those 
things that support his perverted sense of morality and culture - sees either 
only what he wants to see or sees nothing at all.] 
Rav Yisrael did not immediately respond, but he waited until the man 
began bragging about his daughter's extraordinary dancing ability. Rav 
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Yisrael said, "I have difficulty believing that your daughter is such a 
consummate dancer. For all I know, she does not even know how to 
dance." 
The father said, "Rebbe, I am telling you the truth. My daughter is a 
magnificent dancer." 
Rav Yisrael countered, "If she is that good, let her come and dance for 
me." 
The father said to his daughter, "I would like you to put on a show for the 
Rabbi, so that he will believe me that you dance." 
The girl replied indignantly, "I should dance because some Rabbi does not 
believe I know how to dance? Let him look at my diploma from the most 
prestigious school of dance. I am certainly not going to dance just for 
him!" 
Rav Yisrael was waiting for this likely response. Arrogance often 
accompanies a lack of observance. The assimilated (frequently) look 
askance at their observant brothers and sisters because, otherwise, they are 
the ones who are out of place. We can ask the skeptics: "What do you 
want? Hashem should come dancing into Vilna, making overt miracles, 
because one non-believer does not believe that He can perform miracles?" 
Hashem owes us nothing. We owe Him everything! 
That you may know that I am Hashem. (10:2) 
We live in an era which may be characterized as "inexplicable." When we 
look around the world and we open our minds to confront reality, it is 
obvious that Klal Yisrael - both as a nation in general and the individual 
Jew in particular - is not winning a popularity contest. Indeed, this is the 
way it was in Egypt. The Egyptians despised the Jews. Yet, they were not 
prepared to let us leave their country. "Good riddance" was not enough for 
them. Their deep-rooted hatred for us and for everything that we 
represented stoked their desire to keep us as slaves, make our lives 
miserable, and remind us at every juncture that we belonged to them. 
Hashem employed ten plagues as a form of punishment to encourage 
Pharaoh to release us. When these messages did not work, because 
Hashem did not want them to work, the Almighty simply took us out of 
Egypt. The time had come, and nothing within Pharaoh's power could 
prevent the redemption of the Jews from Egypt from occurring. Did it have 
to happen this way? It is not as if this was the only time our People had 
experienced hardship and exile. Galus Bavel, the Babylonian exile, some 
nine centuries after the Egyptian exodus, was certainly no picnic. Yet, 
Hashem took us out by "encouraging" Koresh, King of Persia, to issue a 
proclamation throughout his kingdom to allow the Jews to return home. 
Moreover, he opened up his coffers and offered them financial assistance 
in rebuilding the Bais HaMikdash. Would it have been so bad if Hashem 
would have, likewise, manipulated Pharaoh's mind in our favor? 
Obviously, Koresh's positive thinking was the result of Divine 
machination. Why did Hashem not employ the same maneuvering to ease 
the Jews out of Egypt? 
In Rav Avraham Pam's, zl, "Parsha Thoughts," redacted by Rav Shalom 
Smith, the Rosh Yeshivah quotes Horav Shlomo Kluger, zl, who writes in 
his Imrei Shefer that, had the liberation from Egypt occurred in some 
positive way, with Pharaoh acting as the great liberator, friend of the Jews, 
it would have created a situation in which we would remain indebted to 
him forever. Despite all of the evil and cruelty that he and his henchmen 
committed against us, we are a unique people for whom hakoras hatov, 
gratitude, courses through our veins. It is an inherent part of our psyche. 
Thus, our deep sense of gratitude would have made us feel beholden to 
Pharaoh. Hashem would never have accepted this approach. There is no 
way that we could ever feel anything positive about that evil person and 
his perverted nation. 
Hashem took us out of Egypt so that we would be a nation for Him. If we 
maintain any sort of allegiance to anyone else - for whatever reason - it 
detracts from our service to Hashem, because we no longer recognize Him 
as our Savior. Thus, the more Pharaoh was afflicted with plagues, the 
greater was his obstinacy until the final makkah, the smiting of the 
firstborn, overwhelmed him. 
This is the idea behind zeichar l'yetzias Mitzrayim, a remembrance of the 
redemption from Egypt. We must constantly reiterate the fact that what we 
are is all due to the fact that Hashem took us out of Egypt. We owe Him - 
and only Him. The redemption of the nation from its Babylonian exile was 
quite different. First, it involved only a limited number of Jews. Even 
though we returned home, we still remained under gentile domination. The 
Second Bais HaMikdash was an impressive and inspiring sight to behold. 

Nonetheless, it paled in comparison to its predecessor. Therefore, since the 
redemption was not that compelling, it was permissible to also maintain a 
sense of gratitude to Koresh to some degree. 
The Rosh Yeshivah continues by drawing a parallel between geulas 
Mitzrayim and our Final Redemption, which will be heralded by Moshiach 
Tzidkeinu. Egypt serves as the prototype geulah for us. Just as there were 
no benevolent nations at that time who were prepared to help us, likewise, 
we will be redeemed in the End of Days by Hashem - Alone. We will not 
need all of the great talkers/ politicians who, when they need our votes, 
assert, "Israel, Israel!" When the truth becomes clear, we will see that we 
have only Hashem to thank - no one else. 
With this insight, we are able to gain a better understanding of the 
implacable hatred that exists in today's world toward the Jews and their 
country. Hashem does not want us to harbor any feelings of gratitude 
toward the gentile nations. They never really cared for us. They supported 
us only because they needed our support. We are, otherwise, inexplicably 
reviled. Now, we have an explanation; Hashem want us to ingrain in our 
minds that, Ein lanu l'hishaein ela al Avinu she'ba Shomayim. "We have 
no One other upon whom to rely other than our Father in Heaven." 
This is what is alluded to by the pasuk's conclusion, "That you may know 
that I am Hashem." We must know that it is only Hashem Who redeems us 
- no one else. Our gratitude must be focused on the True Source of our 
redemption: Hashem. 
There shall be a great outcry in the entire land of Egypt, such as there 
never has been. (11:6) 
That there will be a loud crying is understandable. Every Egyptian home 
sustained the loss of its firstborn. It is a normal response to sudden death. 
Why was it necessary to inform the Egyptians beforehand that there would 
be a great outcry? What else? Horav Yechezkel Levenstein, zl, explains 
that the Torah is teaching us an important lesson. The great outcry which 
would accompany the deaths of the Egyptian firstborn, an outcry which 
would seize and overwhelm the entire country, was not the result of a 
natural reaction to sudden tragedy. This outcry was part of the middah 
k'neged middah, measure for measure, punishment which the Egyptians 
deserved for how they treated the Jews. 
When the Egyptians snatched the Jewish babies from the arms of their 
mothers, this cruel action certainly catalyzed a bitter outcry throughout the 
Jewish community. Therefore, the Egyptians deserved a punishment which 
would be appropriate in light of the distress they caused the Jews. The 
deaths of their firstborn was insufficient to compensate for the pain and 
grief experienced by the Jews when their children were thrown into the 
water. Hashem promised to judge the nation that afflicted His people. 
They would be paid back in full; nothing would be held back. Thus, they 
deserved to cry out with the same grief stricken screams that they caused 
the Jews to emit. Hashem is very exacting in His punishment: no more; no 
less. 
It was on midnight that Hashem smote every firstborn in the land of 
Egypt, from the firstborn of Pharaoh sitting on his throne to the 
firstborn of every captive who was in the dungeon. (12:29) 
We have reached the last of the ten makkos, plagues. This is the end of the 
line. Every firstborn - kol b'chor - implies that any firstborn who had the 
misfortune to be in Egypt at the time of the makkos bechoros, plague of 
the firstborn, also died. If: he was not an Egyptian; he was a tourist visiting 
the country; he was a temporary resident on business; he was not an 
Egyptian, but rather a member of a different nation - if he had a firstborn, 
or if he was a firstborn, he suffered the same fate as the Egyptians. Even 
the unlucky fellow who was a captive relegated to spending his life in an 
Egyptian dungeon, he, too, had the dubious honor of being considered an 
honorary Egyptian. This is enigmatic. What did the captive do? He had no 
part in the Jews' enslavement. Why was he subjected to this plague? 
Rashi enlightens us with two reasons which imply the necessity of 
subjecting these random people to the plague. First, as lowly as these 
captives were, they still rejoiced over Jewish suffering. Imagine, they were 
captives who were probably going to spend the rest of their wretched lives 
in an Egyptian dungeon, but it made them feel good that someone else had 
it worse. The Jews' suffering eased their own suffering. This may be 
perverted reasoning, but sadly, a lot of people have perverted minds. Rashi 
gives a second reason. These captives should not think that their praying to 
their idols engendered the punishment the Egyptians were now 
experiencing and spared them from it. Thus, they, too, died. The captives 
did not actually persecute the Jews, because they themselves were 
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subjected to immense pain and suffering. Yet, they rejoiced over Jewish 
pain. Since they might have attributed the Egyptian punishment to their 
gods, they, too, suffered along with the Egyptians. This explains the 
suffering of the captives, but what about the tourists, or the temporary 
residents? What did they do to incur such punishment? They did nothing. 
They were just passing through. Yet, now they had reason to rejoice over 
the Jewish pain. 
Horav Noach Weinberg, zl, explains that the answer should be obvious. 
One cannot be a tourist in a country where genocide is a way of life, where 
persecuting an entire nation and subjecting them to the most inhumane 
brutality is part of its culture. One should run from such a country. It 
should not be on the itinerary of any decent human being. By remaining in 
such a country, one is making a statement: "I condone those atrocities. I 
see nothing wrong with persecuting hapless Jews." Such a person deserves 
the same punishment as the full-time residents. 
If one lives in a country where its leadership ignores atrocity, where 
perversion is an everyday affair, where moral bankruptcy is a way of life - 
then he is as reprehensible as everyone else. His silence is tantamount to 
acquiescence. Not taking an active stance against terror, persecution, 
immorality is similar to being complicit with the devil. 
What about Klal Yisrael? It seems that they, too, had reason to fear the 
effects of the smiting of the firstborn. The Torah teaches that they were 
instructed to place the blood of the Korban Pesach on the two doorposts 
and lintel of their homes. This was in order to present a sign for the plague 
of destruction to pass over this home. A committed Jew lived here. What if 
they did not smear the blood as required? Apparently, the firstborn of the 
Jews would have been included in the plague. The aforementioned 
reasons, which applied to the tourist and captive, certainly did not apply to 
the Jews. What did they do wrong that necessitated a sign over their doors 
for their protection? 
Rav Weinberg explains that when one asks Hashem to judge someone, he 
must realize that such a request may have dire ramifications for the 
petitioner. Hashem always judges the petitioner first. When one asks to 
have justice served, he is, in effect, asking Hashem to restrain His trait of 
compassion and, instead, stand in judgment. We must be prepared to be 
examined. Only when we are deserving can we ask that Hashem mete out 
justice against our enemies. 
We have two ways to call out to Hashem: "Please Hashem have mercy on 
me"; or "Hashem look at what they/he are doing to me." Do we want our 
appeal to be justice-oriented or mercy-oriented? When we criticize others, 
we had better be prepared for the back-lash. They might receive their due, 
but it may exact a costly price on us. Since justice was being carried out 
that day in Egypt, all were being judged - even the Jews. By smearing the 
blood outside their homes, they were entreating Hashem for lenience. 
The Rosh Yeshivah applies this thought to our personal lives. Many of us 
take a dim view of another person's errors. We lack compassion, tolerance; 
we ignore the many mitigating circumstances that give reason for a 
person's behavior - however obnoxious it may be. There are people around 
us who are experiencing profound guilt for the errors in judgment they 
made in the course of their lives. Rather than try to understand why they 
act the way they do - we too often condemn. This is especially true when it 
comes to judging teenagers who do not conform to the prevalent mold of 
the day. We are quick to degrade. Some of us are not satisfied with 
disparaging the student; we take our judgment one step further: we 
besmirch those who devote their lives, sacrificing time, energy, money and 
family, because they view these children as unpolished diamonds, who 
have been left by the wayside by a system that rejects anyone it is not 
willing to try to understand. 
Being judgmental not only creates a barrier between brothers, but it also 
causes the Shechinah to distance Itself from our midst. We are divided by 
senseless hatred, resulting from: our own insecurities; by arrogance that is 
the cause of endless criticism; by infighting which is the result of envy. It 
has gotten to the point that the friendship has been redefined. I will be 
friends only with those on the same social strata as I am on. Otherwise, my 
other friends will look askance at me. We nitpick people and 
organizations, because everything must fit into our myopic perception of 
life. Rather than being forgiving, we have become petty and mean-spirited. 
What we do not realize is: Hashem will judge us in the same manner that 
we judge others. Perhaps this might give us reason to wake up and smell 
the roses. Life can be great - it is great, as long as we remove our lenses of 

negativity, seek compassion for those in need, and not fault those who vex 
us. They, too, have their personal issues with which they must contend. 
Elokeinu v'Elokei Avoseinu. Our G-d, and the G-d of our forefathers. 
Horav Shlomo Wolbe, zl, explains that each and every Jew has within him 
a spark of kedushah, sanctity, which is not found in anyone else. This 
spark of kedushah initiates a special relationship with Hashem that 
catalyzes His special shemirah, watchfulness, over us. This is the meaning 
of Elokeinu, our G-d: He is our G-d; we are His people. The Mashgiach 
adds that, whatever we know of His middos, Divine attributes, comes to us 
through the Avos HaKedoshim, Holy Patriarchs. We know that Hashem 
cares and wants us to perform chesed, acts of lovingkindness, from 
Avraham Avinu, who was the pillar of chesed. Gevurah, strength, is 
derived from Yitzchak Avinu, who lived his entire life with a sense of fear 
of the Almighty. Yaakov Avinu was the paradigm of emes, truth, which 
indicates that Hashem's chosam, signature, is emes. By interacting with 
us/Jews, the nations of the world learn about Hashem from us, when we 
act ethically, maintaining integrity in business; and when we reach out to 
our fellow man with acts of lovingkindness, etc. We demonstrate Hashem's 
Divine attributes. It places an enormous responsibility upon us, because, if 
we act inappropriately, it reflects, likewise, who we are. 
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Haftorah 
Parshas Bo: Yirmiyahu 46:13 
This week's haftorah reflects the painful reality that people do not learn 
from the past and history will undoubtedly be repeated. The setting is the 
Babylonian destruction of the Egyptian Empire. The prophet Yirmiyahu 
states in the name of Hashem, "I will direct my attention to the multitudes 
of Alexandria and to Pharaoh and all of Egypt...I will deliver them into the 
hands of their killer, Nebuchadnezar, the King of Babylonia." (46: 25,26) 
The Radak explains that these passages refer to a massive massacre 
predicted for Egypt and her Pharaoh. Radak reminds us that the Egyptian 
people have a long history of hostility towards the Jewish nation. After an 
extended period of calm following her devastation at the Sea of Reeds, 
Egypt resumed her hostility towards her Jewish neighbors. It resurfaced 
during the reign of the Egyptian premier, Shishak, who invaded the Land 
of Israel shortly after the demise of Shlomo Hamelech. During this 
vulnerable Jewish era, Shishak forced his way into Israel and cleared out 
the treasury of the king. Our Chazal (quoted in Rashi's commentary to 
M'lochim I, 14-6) cite that Shishak even had the audacity of stealing the 
glorious throne of Shlomo Hamelech. Egypt continued her hostility 
towards Israel, and after receiving heavy sums from Israel in exchange for 
military protection, betrayed her Jewish "ally" and abandoned her. But 
Egypt's final crime came when Pharaoh N'cho executed the pious King 
Yoshiyahu because he refused to allow Pharaoh's army to enter Israel 
enroute to Assyria. 
Because of this full record, Hashem decided that the time had arrived to 
repay Egypt for all her cruelty. Although, in truth, she had previously 
received forty years of exile, apparently this was not sufficient treatment 
for her. This time, a massive massacre was being planned and an 
appropriate execution was awaiting her Pharaoh. With this, Hashem would 
remind Egypt of the very special relationship He maintained with the 
Jewish people. Hashem's historic lesson to the earlier Pharaoh was 
characterized in His opening statement that the Jews are "My son, My 
first-born" (Shmos4: 24). Through these words Hashem warned Egypt at 
the outset that her hostility toward His chosen nation would be repaid in 
full. And now, nearly a thousand years later, the time had come for Egypt 
to review this lesson. Egypt would soon be massacred in response to her 
cruelty and hostility towards Hashem's first born, the Jewish people. 
It is interesting to note the particular analogy Yirmiyahu uses when 
predicting the Babylonian army's invasion. He says "They cut down her 
forest, for the enemy could not be counted; they exceeded the locusts, 
beyond any imaginable limit." (46: 25, 26) Yirmiyahu compares the 
Babylonians to locusts invading the land in unimaginable proportions. In 
fact, he describes the totality of this massacre as even greater than the 
work of the locusts. This analogy seems to bring us back to the historic 
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plague of locusts in this week's parsha. It suggests a corollary between the 
Egyptian plague in earlier times and the invasion of Egypt by the king 
Nebuchadnezar in later times. 
The explanation of this may be gleaned from the insightful words of the 
Kli Yakar in this week's sedra. He notes the Torah's introduction to the 
plague of locusts and explains it through a shocking Egyptian 
phenomenon. The Torah introduces the plague and states, "I have 
hardened the hearts of Pharaoh and his servants in order to place My signs 
in his midst. And for you to tell your children and grandchildren how I 
played with Egypt."(Shmos 10: 1, 2) "Why," asks the Kli Yakar, "was this 
introduction chosen for the plague of locusts and not for any other 
plague?" He responds by citing the testimony of Rabbeinu Chananel 
regarding an indisputable fact about the land of Egypt. Rabbeinu Chananel 
testifies that there has never been a locust invasion in Egypt since the 
massive plague of locusts sent to her by Hashem. Nowadays, even when 
all surrounding countries are infested with locusts these devouring insects 
will not penetrate the Egyptian borders. And if they remotely filter into 
Egypt they never destroy the existing crop. 
He explains that this miraculous phenomenon was meant to serve as an 
everlasting testimony about the plague of locusts. In response to Moshe 
Rabbeinu's plea for the removal of locusts the Torah states, "There did not 
remain one locust throughout the entire Egyptian border." (Shmos 10:19) 
Apparently, this passage became an everlasting statement and from that 
point and on locusts would never remain in the land of Egypt. This 
indisputable testimony reminds the world of Hashem's harsh response to 
Egypt for all the cruelty she showed His chosen people. The plague of 
locusts therefore deserves a special introduction stating the purpose for all 
the plagues, to tell of their occurrence to our children. Because, in fact, the 
plague of locusts and its everlasting testimony were to serve as the perfect 
vehicle through which to remember Hashem's revelations in Egypt. 
We now appreciate the perfect analogy of Yirmiyahu regarding the 
Babylonian invasion. The prophet was hinting to the fact that Egypt's 
attitude towards the Jewish people could not be condoned. They, more 
than anyone, should have anticipated the consequences of their cruel 
actions. The total absence of locusts from Egypt should have been a 
constant reminder to them of their past experiences for mistreating the 
Jewish people. Obviously no one could claim that Egypt hadn't been fairly 
warned. However, typically, people do not learn their lesson and history 
must undoubtedly be repeated. If the historic plague of locusts was not a 
sufficient reminder for them, then the present Babylonian "locusts" would 
do the trick. Hashem therefore ordered a full scale massacre for Egypt to 
repeat their earlier experience. They would once again realize that the 
Jewish people are very dear to Hashem and hostility towards them is 
certainly not a welcomed policy. Eventually Hashem will protect His 
people and respond to all hostility in a most befitting fashion. 
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Overview 
G-d tells Moshe that He is hardening Pharaoh's heart so that through 
miraculous plagues the world will know for all time that He is the one true 
G-d. Pharaoh is warned about the plague of locusts and is told how severe 
it will be. Pharaoh agrees to release only the men, but Moshe insists that 
everyone must go. During the plague, Pharaoh calls for Moshe and Aharon 
to remove the locusts, and he admits he has sinned. G-d ends the plague 
but hardens Pharaoh's heart, and again Pharaoh fails to free the Jews. The 
country, except for the Jewish People, is then engulfed in a palpable 
darkness. Pharaoh calls for Moshe and tells him to take all the Jews out of 
Egypt, but to leave their flocks behind. Moshe tells him that not only will 
they take their own flocks, but Pharaoh must add his own too. Moshe tells 
Pharaoh that G-d is going to bring one more plague, the death of the 
firstborn, and then the Jews will leave Egypt. G-d again hardens Pharaoh's 
heart, and Pharaoh warns Moshe that if he sees him again, Moshe will be 
put to death. G-d tells Moshe that the month of Nissan will be the chief 
month. The Jewish people are commanded to take a sheep on the 10th of 
the month and guard it until the 14th. The sheep is then to be slaughtered 
as a Pesach offering, its blood put on their door-posts, and its roasted meat 
eaten. The blood on the door-post will be a sign that their homes will be 
passed-over when G-d strikes the firstborn of Egypt. The Jewish People 
are told to memorialize this day as the Exodus from Egypt by never eating 

chametz on Pesach. Moshe relays G-d's commands, and the Jewish People 
fulfill them flawlessly. G-d sends the final plague, killing the first born, 
and Pharaoh sends the Jews out of Egypt. G-d tells Moshe and Aharon the 
laws concerning the Pesach sacrifice, pidyon haben (redemption of the 
first born son) and tefillin. 
Insights 
Tradition! 
“…And so that you may relate in the ears of your son and your son’s 
son… that you know that I am G-d.” (10:2) 
It seems that Maxwell House may have made an unwitting contribution to 
the perpetuation of Judaism. 
How many Maxwell House Haggadot have graced the Seder tables of 
families for whom the Seder is all that is left of their Judaism? 
The Talmud (Bava Metzia 85a) teaches that “Anyone who is a talmid 
chacham, and both his son and his son’s son are talmidei chachamim, the 
Torah will never depart from his progeny.” The medieval commentaries of 
the Tosefot explain that this promise refers only where they all see each 
other and are able to speak and converse together. The Chida and the 
Nachal Kadmonim say that this is the meaning of the above verse in this 
week’s Torah portion: When is it that you will know that “I am G-d”? 
When you “relate in the ears of you son and your son’s son”. When all 
three see and communicate with each other, then the train of transmission 
becomes immutable. 
And even amongst Jews who are far from being talmidei chachamim, that 
chain of generations is often a last holdout against total Jewish oblivion. 
At a typical Pesach Seder there could be at least three generations at the 
table: a grandfather, a father, and a son. Let's say that the average gap 
between the generations is 30 years. So a typical Seder represents a span 
of 60 years of Jewish history: 30 years between the grandfather and the 
father, and a further 30 years between the father and the son. However, the 
grandfather sitting at our table was a grandson at his grandfather's Seder. 
And similarly, our grandson will be a grandfather at his grandson's Seder. 
So really, there aren’t three generations represented at the table, but seven. 
So our Seder could span as much as 7 x 30 = 210 years. 
If you divide 210 years into the time elapsed since the first Seder (approx. 
3,300 years ago), you come out with an amazing number: 
3,300 ÷ 210 = 15.714285 
In other words, we just shrank the vast expanse of 3,300 years of history 
into just 16 Sedarim. That's all that separates us from the experience of 
leaving Egypt — 16 Sedarim. 
"And you shall tell your son on that day... (13:18)" 
The whole of Judaism is founded on 16 fathers passing on the experience 
of the Exodus to 16 sons, witnessed by those 7 generations that each Seder 
spans. 
Tradition is 16 Sedarim long. 
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Torah MiTzion 
Bo 
People who have not developed their character are doomed to suffer. I 
know someone who was upset with his boss because of the way he treated 
him. Finally, he decided to "teach him a lesson," and so he quit. The 
employer had no trouble at all finding someone else to take his place, but 
the employee was left without a job. Unemployed and unable to support 
his family, the fellow stayed at home and sulked bitterly, but he felt that he 
had "gotten his revenge" against the man who had mistreated him. Had he 
been able to swallow his pride and look aside a bit, he could have enjoyed 
a much better quality of life. But his bad middos (characteristics) were in 
control of his feelings rather than the opposite. 
Some people take themselves much too seriously. They are arrogant and 
haughty, and imagine themselves to be special and superior to others, even 
though they have no reason to think that way. Usually, others suffer 
because of their elitist attitude, but very often it is they themselves who 
suffer because of their terrible middos. 
In this week's parashah it says, "There shall be a great outcry in the entire 
land of Egypt, such as there has never been and such as there shall never 
be again. But against all the Children of Israel, no dog shall whet its 
tongue, against neither man nor beast; so that you shall know that Hashem 
will have differentiated between Egypt and Israel" (Shemos 11:6-7). 
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Later in the Torah it says, "People of holiness shall you be to Me; you 
shall not eat flesh of an animal that was torn in the field; to the dog shall 
you throw it" (Ibid. 22:30). Rashi brings the teachings of the Sages that 
because the dogs did not bark at the Jews in Egypt therefore they were 
rewarded that the carcasses of non-kosher animals be thrown to them. 
A Chassid once came before the Satmarer Rebbe, Rabbi Yoel Teitelbaum 
ztvk"l, and complained that he cannot support his family. The Rebbe, who 
had trained his own Chassidim to give charity with an open hand, advised 
the fellow to go door-to-door in the Rebbe's community of Williamsburg, 
and surely he would find his salvation there. However, the man refused to 
comply, claiming that it was beneath his honor to beg for help. 
The Rebbe asked him why he thought that he was better than anyone else 
who willingly asked for help when in need. The man replied that he is a 
rebbeshe einikel, a grandson of a rebbe, and, being of special lineage, he 
could not act the way others may. 
The Rebbe, who was known to be extremely sharp and witty, always 
coming up with pointed replies on the spur of the moment, asked his 
solicitor if he could, perhaps, tell him where in the Torah we find that it is 
a privilege to be a grandson of someone important. The man thought and 
thought but could not find a source. 
Finally, the Rebbe told him, "I'll tell you where. The Torah required us to 
give our treife animals to the dogs. Why specifically to them? Because 
they are special, since their grandfathers didn't growl. But only by dogs," 
concluded the Rebbe, "do we find it a yichus (pedigree) to be someone's 
grandson!" 
Let us work on our middos and then we will be truly happy, in this world 
and the World-to-Come. 
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TorahWeb 
Korban Pesach and Tefillin: The Sanctity of the Jewish Home 
"V'shamarta es hachuka hazos - You should observe this law." There is a 
dispute whether this pasuk is referring to the law of the korban Pesach or 
the law of Tefillin, since the previous pesukim speak of both of these 
mitzvos and therefore it is unclear which this pasuk is addressing. There is 
are strong links between the Mitzvos of korban Pesach and Tefillin. They 
are both remembrances of yetzias Mitzrayim. The primary theme of the 
first two parshios of Tefillin is yetzias Mitzrayim, with a description of 
korban Pesach playing a prominent role. Tefillin are not only a way to 
remember yetziasMitzrayim, but also reinforce a primary theme of korban 
Pesach. 
One's home is a theme that permeates the observance of korban Pesach, 
particularly the first one that was brought in Mitzrayim. The halachos of 
korban Pesach revolve around the home. The blood is placed on the 
doorpost, the meat is eaten inside the house, and nobody may leave the 
house until morning. The offering of the korban Pesach is consumed by 
family units and neighbors. Even in subsequent generations the preparation 
for Pesach focuses on removing chometz from one's home. 
The significance of the Jewish home connects the beginning and the end of 
Sefer Sehmos. The Jewish People are described as the "beis Yaakov - the 
house of Yaakov" in the opening pasuk of Sefer Shemos. The sefer 
concludes with "beis Yisroel - the house of Israel" seeing Hashem's Glory 
resting on the Mishkan. The goal of Sefer Shemos is to transform the 
Jewish home into a place worthy of the Divine Presence. Hashem's 
presence is not relegated to the Mishkan, rather the Mishkan serves as a 
model for sanctity in every home. The celebration of Pesach involves not 
only visiting the Beis HaMikdash but also the preparation of our homes as 
smaller Mishkans. Just as the flour offerings in the Beis HaMikdash are 
free of chometz the entire year, during the week of Pesach our homes are 
elevated to the status of a mikdash and all of the chometz must be 
removed. Similarly, the firstkorban Pesach didn't require an actual 
mizbeach since the doorpost to every home served that purpose. 
In addition to our actual homes serving as places for the Shechina to dwell, 
we carry with us two smaller "houses" that embody the same ideals as the 
Beis HaMikdash. The Tefillin are referred to as "batim - houses." These 
"houses" must be square similar to the mizbeach of the Beis HaMikdash. 
Just as the Mishkan, and later the Beis HaMikdash, housed the words of 
Torah found in the Luchos, so too the batim of the Tefillin house the 
parshiyos that speak of our commitment to the words of the Torah. Chazal 
teach us that all parts of Tefillin must be made from Kosher animal 

products just as theMishkan had to meet this requirement. The batim of the 
Tefillin and our homes on Pesach remind us that Hashem can rest his 
presence anywhere. The Mishkan and Beis HaMikdash inspire us to find 
Hashem in our own homes and family life. As we look at our miniature 
Mishkan tied to our arms and placed on our heads we remember the 
message of the korban Pesach. We must find Hashem everywhere and at 
all times. We can transform the "house of Yaakov" into a "house of Israel" 
in which we can always see the Divine Presence resting. 
Copyright © 2016 by TorahWeb.org. All rights reserved. 
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Between the Fish and the Soup 
Parashat Bo 5776: D'var Torah 
In the future, years after the Exodus… 
It shall be when your children say: "What is the meaning of this service to 
you?" You shall reply: "It is the Pesach sacrifice for G-d, who passed over 
the Israelite homes in Egypt, when He plagued the Egyptians, and saved 
our households. And the people bowed and prostrated themselves" (12:26-
27). 
The Passover Hagadda indentifies "What is the meaning of this service to 
you?" as the question of the wicked son. "To you" means "to you, but not 
to me". Unlike the Israelites who "bowed and prostrated themselves" in 
recognition and due respect for the Hand of G-d, that son's words imply 
that he has no desire whatsoever to associate with the experiences and 
teachings of his people. 
The Sforno, however, dissects this very short and direct question into its 
component parts. The words "this service" and "to you" actually make 
three separate points. Firstly, festive sacrifices are brought on the actual 
day of the festivals, whereas "this service" is the late afternoon before. 
Secondly, all offerings take place between the daily morning and afternoon 
communal sacrifices; "this service" is after-hours. Thirdly, why is the 
Passover offering "to you"? Why does it require you as an individual to be 
involved? 
And the Torah responds to each point. "This service", the Passover 
offering is not brought during the day, but in the late afternoon close to 
nightfall as it was at night (12:29) when "He plagued the Egyptians and 
saved out households". "When he saved our households" also means that 
the miracle of killing of the Egyptian firstborn and the sparing of the 
Israelite firstborn affected each and every family. Therefore each Israelite 
must associate by bringing the Passover sacrifice on an individual basis. 
A careful study of text of the Hagadda would comfortably accommodate 
the Sforno's explanation. The Sforno attends to question's content of 
"What is the meaning of this service to you?" The Hagadda additionally 
responds to the question's nuances of rebuking with ve-af hakheh et shinav 
"and also set his teeth on edge". Give him also a sharp, cutting retort. 
"Because of what G-d did for me when I came out of Egypt". "For me" 
and not "for you", commenting that "had been there, he wouldn't have 
been redeemed". 
The key words are "and also set his teeth on edge". First, answer the 
question according to the content. Secondly, answer the question 
according to the nuance, with the linking "also". 
That contains an important principle in teaching. Some students "try it on" 
by asking questions to show-off or to disrupt, rather than quest for 
knowledge and understanding. In each case, the teacher should initially 
accept the content of the question for what it is and respond to the question 
as it stands. Afterwards - publicly or privately depending on the situation - 
he should address unacceptable nuances of the question as necessary. 
Parashat Bo (Haftara) 5776 
The word that G-d spoke to Jeremiah the prophet when Nebuchadnezzer, 
king of Babylon was coming to attack the land of Egypt… (Jeremiah 
46:13) 
Guided Tour… 
The prophet Jeremiah lived during the end of the seventh and beginning of 
the sixth century BCE, and he lived to witness the destruction of the First 
Temple in 586 BCE. He was active during the reigns of five different 
kings of Judah: Josiah, Jehoahaz, Jehoiakim, Jehoiachin, and Zedekiah - to 
four of whom he brought messages from G-d. 
From the text of his book, he appears to have had only one task, to which 
he applied himself single-mindedly. That was to warn the people that 
Judah would be destroyed unless the Jews repented. 
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Jeremiah was neither allowed to marry (Jer. 16:1-2), nor to commiserate 
with his people. His conveyance of the Word of G-d to the Jews did not 
win him popularity, and he was reviled, beaten, and imprisoned. He was 
threatened with death more than once, and his would-be assassins almost 
succeeded. He survived, only living to see the Temple destroyed, the 
wealthier classes exiled to Babylon, and himself dragged over the border 
to Egypt, where he remained until his death. 
As in the previous Haftara, the text prophesizes on the punishment of 
Egypt during this period - when it would fall to the Babylonian invasion 
under Nebuchadnezzer. Ancient Egypt, as the Haftara relates and as 
history shows, was brought to terminal ruin and devastation by that same 
nation that exiled Judea, and its power and influence in the region was no 
more. 
In Ezekiel (29:6-7), it was clear the Egypt was to be punished for not 
coming to Judah's aid during the siege of Jerusalem in 588 to 586 BCE. 
The reason for Egypt's demise is not so clear in Jeremiah. However, there 
is a clue in a sentence several verses before the start of the Haftara. There, 
the word of G-d came to Jeremiah concerning the nations, and in 
particular: 
'…concerning Egypt, concerning Pharaoh Necho… who was at the river 
Euphrates in Carchemish, and which was defeated by Nebuchadnezzer, in 
the fourth year of King Jehoiakim son of Josiah of Judah' (Jer. 46:2). 
The battle between Pharaoh and Nebuchadnezzer (608 BCE) sadly altered 
the future of Judea. For at the end of Josiah's reign, that Pharaoh marched 
to Carchemish in what turned out to be an unsuccessful attempt to prevent 
Assyria - the then waning Great Power of Mesopotamia - falling to the 
rising power of Babylon. Pharaoh led the Egyptians through the main 
overland from Egypt to Mesopotamia (the Via Maris) that traverses the 
Holy Land. He met with the temporary resistance of Josiah, King of Judah, 
at Megiddo - a fortress city with strong geographical control over the Via 
Maris. Josiah urged, but to no avail, that Pharaoh should return home and 
abandon his military support of Assyria. Pharaoh did not take heed. In the 
ensuing battle, Josiah was killed, and was deeply lamented by Jeremiah, 
Judah, and Jerusalem (Chronicles II 35:20-25). 
Thus the Haftara seems to take the line that Pharoah Necho's killing of 
Josiah was the spiritual reason for the fall of Ancient Egypt. Josiah was 
known for his righteousness, his successful campaign against idolatry, and 
his re-instituting the Law of Moses- a personality who the text describes in 
terms of 'there was no other king … before or afterwards who returned to 
G-d with all his heart, and soul, and might.' (Kings II 23:25). Egypt was 
already defeated at Carchemish, but the Haftara shows that retribution 
would go very much further, and result in the ultimate demise of Egypt as 
a significant power and nation. And Egypt did indeed fall to Babylonia a 
few years after Judah. 
The Jews in Egypt - of whom by then Jeremiah was one - were reassured 
that they would eventually be saved - 'Fear not, My servant Jacob; do not 
be afraid… although I will punish you as you deserve, I will not utterly 
destroy you.' We do not know what happened to the Jewish refugees in 
Egypt - we assume that they and Jeremiah died there, as we have no record 
of them returning to Judah. It seems most likely that they settled there - 
some founding Jewish colonies as on Elephantine Island (near Aswan), 
and possibly traveling further south - making converts in Ethiopia. 
D'var Torah 
The text - as discussed above - implies that Pharoah Necho's killing of 
Josiah was the spiritual reason for the fall of Ancient Egypt. Josiah, it must 
be recalled, is described by the text in superlative terms as being a 
righteous king - the only one since Hezekiah, who reigned a century 
before: 'there was no other king … before or afterwards who returned to 
G-d with all his heart, and soul, and might.' (Kings II 23:25). 
What prompted Josiah to intervene in Pharoah's aspirations in 
Mesopotamia in the first place? Why did he block the path of the Egyptian 
army? Not only was he losing the goodwill of a potential ally in the future, 
but it seems he was interfering into a matter that was none of his concern. 
The following suggestion involves looking at a well-known Midrash 
concerning the conduct of the Israelites: 
If you follow My decrees and observe My commandments… the sword 
will not cross your land (Lev. 26:1-6). 
The Midrash (Sifra Bechukotai 2:3) explains that G-d's blessing of peace 
for the righteous will be so pervasive that armies will not even attempt to 
use the Holy Land en route to battle in some other country. 

King Josiah, it will be recalled, banished idolatry and brought the Jews 
within the fold of the Law of Moses - in sharp contrast to his predecessors 
Menasseh and Amon, and the three kings who ruled Judea after him. As 
such, he interpreted Egyptian military passage as something that he should 
not allow to take place. As a king, he knew that the people of Judea appear 
to have repented and were worthy of absolute peace. He therefore used his 
royal position to be G-d's agent to bring that peace about - by attempting to 
prevent the Egyptian progress along the way to Carchemish in 
Mesopotamia. 
But that was not the way of G-d. The very fact that the Jews did not follow 
continue to follow the trends he set after his death suggests that his 
reforms, though successful in his lifetimes, were of a much more 
superficial effect than he believed at the time. Thus he, Josiah, may have 
followed G-d with 'all his heart, and soul, and might'. Many of the people 
of Judea were more passive - possibly they observed the commandments 
because that was the right thing to do socially, rather than with Josiah's 
decree of conviction. 
G-d knew that, but Josiah did not. 
That would explain why G-d did not count the good deeds of Jews of 
Josiah's reign as worthy enough to counterbalance the bad deeds of 
Menasseh's reign (Kings II 23:26-27). G-d did not cancel His ultimate of 
destruction and exile, but only postponed it… 
Josiah, in attempting to bring total peace to Judea by stopping Pharaoh 
Necho was not acting as a Torah guardian, but as G-d's policeman. 'Do 
you work and I will do Mine according to My understanding of the 
situation! Do not force My hand!' would have been the lesson to be learnt 
from Josiah's untimely death. 
As Ecclesiastes puts it: 
Do not become too righteous! Do not be too clever! Why should you be 
brought to ruin? (Eccl. 7:16) 
For the historical background, I referred to Rosenberg S.G.: The Haftara Cycle (2000), pp. 56-9. 
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Stam Torah 
Parshas Bo 5776 - “With Heads Held High(1)” 
During the Communist regime in Russia, Rav Yaakov Galinsky zt’l, the 
beloved maggid from B’nei B’rak, was imprisoned in Siberia. Every 
morning he and the others in his unit would be marched off to 
backbreaking slave labor. When they returned at nightfall, they would 
collapse from sheer exhaustion. Days and nights merged and there was no 
relief from their dismal existence. Among the prisoners in their unit was a 
distinguished-looking gentile gentleman, who somehow managed to retain 
his dignity, even in that purgatory.  
One night, while everyone was sleeping, Rabbi Galinskly was awakened 
by the sound of faint movement. He saw this prisoner arise, and from 
under the mattress, remove a packet with what appeared to be medals. He 
then took out a mirror, studied himself, whispered a few words, saluted, 
removed the medals and returned them to the package, and went back to 
sleep.  
Rabbi Galinsky waited to see if the bizarre ritual would be repeated the 
following night. When it indeed did, Rabbi Galinsky decided to ask the 
man for an explanation. The man turned ashen; he was terribly agitated at 
having been detected.  
But Rabbi Galisnky reassured him that his intention was never to betray 
him. Rather, it was only to understand what he was doing. 
“The man confided that, prior to his arrest, he had been a general in the 
Polish army. He explained that in the dehumanization of Siberia, it's easy 
to lose sight of who one really is. “So I made myself a promise. Every 
night, I would put on my medals, look in the mirror, and remind myself 
who I really am." 
When Rabbi Galinsky heard the man’s explanation he began to cry. 
“Surely, this is a message to me. If this man goes to such lengths to 
remember that he was a general in the Polish army, what must I do to 
remind myself that I stood at Sinai, that I heard the voice of G-d, and that I 
belong to the nation that sealed His covenant, that I am part of Mamleches 
Kohanim, a priestly kingdom; Goy Kadosh, a holy nation." 
As Klal Yisroel began to prepare for their imminent exodus from Egypt, 
G-d instructed Moshe to relate to the people a most unique command: 
"Please speak in the ears of the people: Let each man request of his fellow 



!waaBtu!bc!– trcdk trcd ihc                                                                     31 
and each woman from her fellow silver vessels and gold vessels.(2)" When 
the Jews fulfilled this commandment they became extremely wealthy, and 
they left Egypt with most of the country’s wealth. 
The command was a fulfillment of G-d’s promise to Avraham 
"Afterwards(3) they will leave with great wealth(4)". In fact, the Talmud 
makes the point that G-d had to "request" of Moshe that he "please speak 
in the ears of the people" so that it not be said that the years of slavery 
were endured but the promise of great wealth was not fulfilled. 
If one ponders what transpired it is simply mind-boggling. The Jews had 
been incarcerated in a relentlessly oppressive and unbearable servitude for 
generations. For over two centuries they had been born and died with a 
slave mentality, knowing nothing other than servility and degradation. We 
can well imagine that they possessed a deeply ingrained fear of their 
former oppressors. Now they were instructed to knock on their former 
master's doors and emphatically declare that they wanted them to give 
over all of their most prized possessions. 
Why did they have to receive the wealth of Egypt in this manner? Why did 
G-d instruct us to receive everything by "borrowing" it and not returning 
it? 
The exodus was far more than a means to physical liberation. The 
burgeoning nation understood that they were destined for the ultimate 
greatness, which they achieved a mere seven weeks after the exodus when 
they stood at Sinai and received the Torah. 
The Torah could not be given to a group of ‘liberated slaves’. Those who 
would accept the Torah and represent all future generations had to have a 
strong sense of pride and uncompromised dignity. They had to be people 
of august stature and regal bearing who had the ability to appreciate their 
inherent greatness, as well as the profundity of what they were receiving. 
An ex-con who was incarcerated for decades, doesn’t walk out of jail and 
become president of the country two months later. But essentially Klal 
Yisroel had to do just that! 
If the Jews had merely received compensation in a miraculous manner 
after centuries of oppression and bitter enslavement, it would not have 
given them back the self-esteem that was depleted during the years of 
brutal slavery. It did not suffice to merely leave Egypt with their money; 
they had to leave with their pride as well. For that it was necessary for 
them to overcome their intense fear and knock on the doors of their former 
masters and to demand all of their wealth. It was for that reason that G-d 
commanded them to request the wealth as a loan. They had to ask for it 
with the same confidence as one who asks his trusted friend for a loan. 
The very process of the plagues helped undermine and destroy the fear that 
the former slaves had of their former captors. G-d could have easily 
brought one massive plague to destroy Egypt in one fell swoop, 
compelling Pharaoh to drive the Jews out immediately(5). But G-d 
purposely did not do so. Throughout the period of the plagues the Jews 
saw their former tormentors in the most compromising, humiliating, and 
debased positions and situations, which had a strong effect in mitigating 
their sense of awe for them. The act of borrowing their money was yet 
another step in that progression.  
Before the final plague struck Egypt, Moshe instructed the nation about 
the final procedures and commandments to be fulfilled in Egypt. This 
included all men circumcising themselves, as well as the preparation and 
offering of the Paschal Lamb. 
The lamb was one of the gods of Egypt. The Jews had to select their lamb 
four days prior to slaughtering it, and then tie it to their bed posts. When 
the Egyptians heard the lambs inside the Jewish homes they asked about 
the peculiar scene. The Jews informed them of their intention to slaughter 
their god. Such a deed was tantamount to a concentration camp inmate 
burning an effigy of Hitler in full view of his comrades(6). It was the 
ultimate act of treason. 
When the Jews finally did slaughter the lambs they were commanded to 
gather the blood and to ritually smear it along their doorposts. In doing so, 
the Jews demonstrated their pride that “this is a Jewish home”. What had 
for years been a sign of degradation and debasement, had now become a 
symbol of glory. The Jews were only too proud to promulgate the fact that 
they were members of the Jewish nation. This was the ultimate symbol of 
the incredible and uncanny transformation that had occurred within the 
Jewish psyche. 
By the time they traversed the physical confines of Egypt at the behest of 
Pharaoh, Klal Yisroel had already been transformed into a spiritual and 
psychological nation of free men, who were now ready to commence their 
ascent to ultimate greatness.  

Parshas Bo has many timeless lessons (as does every verse in the Torah), 
but if we were to search for one lesson that Parshas Bo teaches us, it is the 
lesson of Jewish pride. Before the nation could leave Egypt they had to 
have a strong sense of identity and mission.  
Parshas Bo concludes with the commandment of tefillin. “And it shall be 
for a sign on your arm, and an ornament between your eyes, for with a 
strong hand G-d removed us from Egypt.” One of the meanings contained 
in the idea that G-d delivered us with “a Strong Hand” is that He caused 
the exodus to unfold in a manner which ensured the rebuilding of our 
dignity. The tefillin which every adult male wears every weekday morning 
is a testimony to our pride in being members of the Chosen Nation. It is 
insufficient to be a Jew in action; one must be a Jew intellectually and 
emotionally as well, utilizing his mind and heart. That is the symbolism of 
the tefillin.  
The holiday of Pesach, as well as our constant mentioning of the exodus, 
serves as a reminder, not merely of our physical salvation, but of the 
spiritual/emotional/psychological salvation as well. 
At the Pesach Seder we declare that had G-d not redeemed us from Egypt, 
“we, our sons, and our son’s sons would still be enslaved to Pharaoh in 
Egypt.” The commentators question the veracity of that statement. Wasn’t 
it possible that a future benevolent ruler would have freed us from 
servitude? The answer is that while it is true that we may have been 
physically freed, but if G-d had not redeemed us utilizing the process He 
used, on a spiritual level we would still be enslaved. We would not have 
been able to overcome the slave mentality and we surely could never have 
been ready to accept the Torah. 
At the conclusion of our recitation of Maggid at the Seder we state, 
“Therefore, it is our duty to thank, praise, pay tribute, glorify, extol, exalt, 
bless and acclaim the One who performed all these miracles for our fathers 
and us.” It is not only our forefathers who benefited from the exodus. The 
pride that we feel as Jews who uphold the banner of Torah and mitzvos is 
directly attributable to the miraculous and schematic unfolding of the 
exodus.  
“Let each man request silver vessels and gold vessels” 
“A sign on your arm, and an ornament between your eyes” 
1. Based on the pre-mussaf speech I was privileged to deliver at Kehillat 
New Hempstead, Shabbos Kodesh parshas Bo 5769 
2. Shemos 11:2 
3. i.e. – after the fulfillment of their allotted enslavement 
4. Bereishis 15:14 
5. Had G-d wanted He could have caused an even stronger earthquake to 
decimate Egypt in seconds. 
The Vilna Gaon writes that the intent of the first nine plagues was never to 
get the Jews out of Egypt but rather to teach the Jews specific lessons of 
faith, as well as to serve as retribution against Egypt. It was only the final 
plague that was brought to cause the exodus, which in fact transpired the 
next morning. 
6. In America, perhaps it is tantamount to burning money - the American 
god. As the saying goes, “In G-d we trust; all others pay cash.” 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Bo 
5 Shevat 5776/ January 15, 2016 
It’s perhaps the most rabbinic word in the dictionary. If a person has 
aspirations to become a rabbi, aside from knowing halacha and how to 
develop a practical lesson from the parsha, he’s gotta be able to pronounce 
the word and say it with ease: Vicissitudes! This one word is appropriate 
in virtually any setting – births, bar/bat mitzvahs, weddings, anniversaries, 
tragedies r’l, etc. The vicissitudes of life refer to life’s ups and downs, its 
uncertainties, anxieties and misgivings, all of which are all part and parcel 
of life.  
How do we deal with those vicissitudes? The answer lies in what everyone 
seems to be looking for and cannot get enough of – chizuk! With a good 
dose of chizuk we feel energized and revitalized to deal with whatever life 
throws at us. Chizuk can come from anywhere or anything. Sometimes it’s 
hearing a song with lyrics that ‘speak to you’, at times one can feel chizuk 
from seeing a sign or store, reading something, etc. 
One of our greatest sources of chizuk is quite overlooked. The gemara 
relates that during the era of prophecy the Jewish people boasted tens of 
thousands of prophets. However, only those that were applicable to the 
ages were recorded in the canon of Tanach. The words of the Prophets are 
as applicable today as they were when they were uttered by those great 
personages three thousand years ago. 
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The problem is that things have not changed much. Just as our ancestors 
didn’t want to hearken to the prophet’s message then, so do many of us not 
pay much attention to the words of the Prophets in our time. How many 
people are remotely familiar with the timeless, glorious prophecies of 
Yeshaya, Yirmiyah, and Yechezkel? How many people can even list the 
names of the twelve prophets that compose sefer Trei Asar?  
After the attacks on September 11th, I heard a lecture from a noted talmid 
chochom in which he strongly encouraged people to begin learning Nach 
(the Prophets and the Writings) regularly. I hearkened to that advice and 
try to learn a few minutes of Nach each morning. While many of the 
prophecies are painful to learn, there are many that are incredibly 
heartwarming and encouraging. The Prophets’ stirring words of 
consolation and hope can literally melt a heart of stone. In my personal 
study of Nach, when I encounter those prophecies I literally feel a stirring 
of emotion within me.  
Each week our Chazal enacted that we read a portion from the Neviim 
which connects with the weekly parsha. There does not seem to be an end 
to the vicissitudes of life. But each week we have the opportunity to hear 
the Prophets speak to us, and with their guidance and chizuk we can learn 
to navigate and contend with all that confronts us. 
There is an oft-quoted bad pun that states that our yeshivos don’t 
sufficiently emphasize Nach because they are non-for-prophet institutions. 
The truth is that we are the ones who are really forfeiting the greatest 
profits by neglecting the study of the Prophets.  
Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
720 Union Road • New Hempstead, NY 10977 • (845) 362-2425 
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Deniers And Ignorers 
I wrote an article last week about the strange Holocaust deniers who exist 
in the world, inside and outside of our Jewish camp and even in our 
religious world. The motives that drive such people are diverse and often 
perverse. They range from the smugness of knowing what God’s plans are 
and the assurance that those plans must somehow conform to one’s own 
preconceived assessment as to how things should be, to the self-hatred of 
those who suffer from the “misfortune” of being born Jewish. 
And then there are the anti-Semites who continually abound and whose 
hatred of Jews is not limited to the living but also encompasses those 
already physically murdered in the past. I really do not think that there is 
much hope for the redemption of these deniers. It is part of their warped 
faith and twisted worldview. 
If after all of the films, books, interviews, PhD theses, Holocaust Studies 
chairs and departments that exist everywhere, that there are still those who 
deny, distort or diminish the Holocaust, then battling against them, even 
though necessary, is pretty much futile. The rabbis of the Talmud long ago 
pointed out that hatred distorts all logical thinking and factual realities. 
And so it does in the area of Holocaust related history and proven facts. 
Hatred just rules the day, especially when combined with other seemingly 
more altruistic ideas and educational tactics. But perhaps even more 
dangerous and insidious to the future success of the Jewish people are the 
ignorers of the Holocaust. It simply is not a topic of conversation or study 
in many fastidiously intensive Jewish schools. Large sections of Orthodox 
Jewish schools, both in Israel and USA, have no room for the Holocaust in 
their curriculums. No truly ritualistic memorial to the Holocaust has 
appeared on our calendar or in our prayer books. Two kinnot at the end of 
hours of prayer just does not carry any emotional or historical gravitas. 
And even these kinnot on Tisha b’Av are certainly not universally recited. 
Much of Orthodoxy became embroiled in a useless dispute with a then 
very secular Israeli Knesset, sixty -five years ago, about a date for 
commemorating the Holocaust, a dispute that still reverberates today, 
every year when springtime arrives. Since “they” chose the wrong date, we 
have no date whatsoever. 
The Chief Rabbinate in Israel designated the fast day of the tenth of Tevet 
as a Holocaust remembrance day with the recitation of kaddish. However, 
any proposals advanced by the Chief Rabbinate are so fraught with 
historical baggage and political machinations that it has almost no chance 
of wide acceptance in the Jewish world, secular or religious. And since the 
Holocaust is certainly an issue that raises theological problems and doubts 
about the alleged infallibility of great Torah scholars, the entire subject is 
left untaught, undiscussd and pretty much ignored. What a tragic state of 
being!  

It is ironic in the extreme that the two most momentous events probably in 
millennia of Jewish history – the willful destruction of one third of world 
Jewry in World War II and the establishment of a sovereign, independent 
Jewish state in the Land of Israel – are subjects that are ignored and not 
taught in large sections of the Jewish educational world. 
Both of these events were essentially unanticipated occurrences. The 
coming and the establishment of the State of Israel and the manner in 
which it happened do not conform to any preconceived notion in the 
Jewish world as to how the return to Zion, promised to us by the prophets 
of Israel, would take place. And this caused great discomfort in the 
religious Jewish world. It was the wrong people creating the wrong state in 
the wrong manner. And these strains are still significant and felt 
throughout the religious world. 
There are synagogues that will not allow a prayer for the welfare of the 
State of Israel. How do they feel that Jewish history after thousands of 
years of exile and persecution would view and somehow justify such an 
attitude? This has nothing to do with Zionism. That battle is long over. 
These are issues that affect the Jewish future and that future is what we 
should concentrate our efforts and attitudes on and adjusts our behavior 
accordingly. 
Shabbat shalom, Berel Wein 
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Rabbi Berel Wein 

Weekly Parsha 
Bo 
As the drama of the Exodus from Egypt draws nearer its climax in this 
week’s Torah reading, one cannot help but be struck by the stubbornness 
of Pharaoh in the face of all of the plagues visited upon him and his nation. 
His advisers had long before told him that all was lost and that he should 
cut his losses quickly by freeing the Jewish people from Egyptian slavery. 
This seemingly wise and rational counsel was rejected by Pharaoh out of 
hand. 
Pharaoh sees himself as a godlike figure, omniscient, supremely brilliant 
and all knowing. He is trapped in a propaganda web of his own making – 
he can never admit to being wrong or to having made an error of judgment 
or policy. In the course of human history this has often been the fatal error 
made by dictators who were always supremely confident in their arrogance 
and who never acknowledged their mistakes. 
Just recall the mass murderers and dictators of our past century – Hitler, 
Stalin, Mao, Pol Pot, Arafat, etc. None of them ever admitted to error and 
all of them led their people to disaster and untold suffering. This was the 
arrogance of power overwhelming rational thought and nullifying good 
strategic planning. There is also an arrogance of intellect. The intellectuals 
amongst us, who always know what is best for everyone else, are never 
reticent about rendering opinions on all issues and policies. Again, the fact 
that they have been wrong – dead wrong – so many times in the past 
causes them no inhibition in advancing their current viewpoints. 
The Torah seems to attribute Pharaoh’s continuing folly of unreasonable 
stubbornness, to God, so to speak, ‘hardening his heart.’ This implies that 
somehow Pharaoh’s freedom of choice was diminished and he could not 
have capitulated to the demands of Moshe even if he had wished to do so. 
This philosophic and theological difficulty has been dealt with by the great 
commentators of Israel over the ages, with varying theories offered and 
advanced. 
It seems from many of their opinions that at a certain point in human 
decision- making, a tipping point is achieved when the leader can no 
longer admit to error and remain the leader. ‘Hardening’ the leader’s heart 
means there is an unwillingness to give up one’s position of power. Very 
few leaders in the history of humanity have willingly surrendered power. 
Simply rising to a position of leadership, let alone absolute and dictatorial 
power, almost automatically ‘hardens one’s heart’ and limits one’s choices 
and policy options. The Torah blesses a generation that is privileged to 
have a leader that is capable of admitting sin and error and can offer a 
public sacrifice in the Temple in atonement. 
The greatness of King David lies not only in his heroic spiritual and 
physical accomplishments as king of Israel but in his ability to admit to 
personal failings and errors of judgment. Pharaoh is incapable of such self-
scrutiny and realistic humility. His lust for power has ‘hardened his heart’ 
beyond the power of recall. He has doomed himself as have so may of his 
ilk over the centuries. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Dr. Tzvi Hersh Weinreb-OU 

Person in the Parsha 
Parashas Bo - “Let’s Talk It Over” 
I have long believed that all conflicts between people could be settled if 
the parties to the dispute would agree to simply sit down together and talk. 
There are, of course, times when I have come to question this belief. I 
often wonder whether it is not merely a vain fantasy of mine, or perhaps 
just wishful thinking. I have been forced to admit that some interpersonal 
disputes are intractable and that no amount of discussion could resolve 
them. But, by and large, I still adhere to this long-held belief and try, in 
both my personal life and various professional roles, to put that belief into 
practice. I attempt to get even the most stubborn opponents to sit down 
face-to-face and discuss their differences. 
I had the good fortune during my training in the practice of marital therapy 
to experience the tutelage of a master marriage counselor. Her name was 
Ruth G. Newman, and she passed away long ago. I have forgotten much of 
what she taught me, but I clearly remember her insistence that the role of 
the marriage counselor was not to counsel. Rather, it was to get the 
husband and wife to talk to each other and to truly listen to each other. I 
witnessed her work many times, and was amazed at how even her most 
stubborn clients were able to overcome their stubbornness, engage in true 
dialogue, and achieve understanding of the other person’s point of view. 
In this week’s Torah portion, Parashat Bo (Exodus 10:1-13:16), we 
encounter an individual who arguably was the most stubborn person in the 
history of mankind. I speak, of course, of Pharaoh, the king of Egypt, who 
refused to release the Jewish people from their cruel and arduous 
enslavement, even after being subjected to an array of miraculous plagues. 
His obstinacy was partly the product of his own character but was 
immeasurably reinforced by the Almighty’s commitment to “harden his 
heart.” Already in last week’s Torah portion, Va’era, Moses was put on 
notice, at the very beginning of his mission, to “speak to Pharaoh to let the 
Israelites depart from his land,” but not to expect great success. Moses was 
forewarned: “But I will harden Pharaoh’s heart, that I may multiply My 
signs and marvels in the land of Egypt.” (Exodus 7:2-3) 
By the time we read this week’s parasha, Pharaoh and his people have 
already undergone no less than seven mighty plagues, with an impending 
eighth plague in the offing. But the very first verse of our parasha tells us 
not to expect Pharaoh’s obstinacy to soften: “Go to Pharaoh, for I have 
hardened his heart and the hearts of his courtiers…” Surely, if there was 
ever one person for whom conversation and the counsel of others were 
simply out of the question, Pharaoh was that man. 
Nevertheless, Moses persists in his mission. He and Aaron go to Pharaoh 
and confront him in the name of the Lord: “How long will you refuse to 
humble yourself…Let My people go…For if you refuse…I will bring 
locusts on your territory…They shall devour the surviving remnant that 
was left to you after the hail…They shall eat away all your trees…They 
shall fill your palaces…Something that neither your fathers nor fathers’ 
fathers have seen from the day they appeared on earth to this day.” 
Having delivered this dire threat, Moses then does something which is 
unprecedented and which catches us off guard. We are told: “With that he 
turned and left Pharaoh’s presence.” He does not wait for Pharaoh’s 
response. He simply leaves the scene. 
What are we to make of this sudden departure? 
Rabbi Moses ben Nachman, the great exegete known as Nachmanides, or 
Ramban, suggests an answer which both gives us an insight into Moses 
thought processes and teaches us a lesson about the power of dialogue to 
overcome obduracy. 
He writes: “Moses knew that the recent plague of hail frightened Pharaoh 
and his people very much. He reasoned that the fear of a deadly famine, 
which would inevitably result from the plague of locusts, might bring even 
Pharaoh to soften his heart. And so, without so much as asking Pharaoh for 
permission to leave, he summarily departed before Pharaoh could say yes 
or no. He did this to allow Pharaoh and his courtiers to discuss the matter 
and take counsel from one another. Indeed, this is exactly what happened. 
The courtiers said to Pharaoh, ‘Are you not yet aware that Egypt is lost?’ 
In the words of our rabbis of the Midrash, ‘Moses observed that they were 
turning to each other, taking this threat seriously. So he left abruptly, so 
that they would indeed advise each other to repent.'” 
Ramban readily admits that he was preceded by the rabbis of the Midrash 
in his insightful interpretation. Despite the fact that Moses had already 

become quite familiar with Pharaoh’s extreme stubbornness, refusing to 
comply with Moses’ demand even after seven devastating plagues, and 
despite the fact that the Almighty himself had told Moses that Pharaoh’s 
heart would remain hardened, Moses still held out hope that Pharaoh 
would take the counsel of others, would “talk things over” and might 
relent. In Moses judgment, repentance is always a possibility, and what 
makes it possible is conversation and dialogue. 
Rabbi Simcha Z. Brodie, a great 20th century yeshiva dean whom I was 
privileged to meet in person, uses this passage in the writings of Ramban 
as the cornerstone of his theory about the importance of dialogue and of its 
power to change people. He goes so far as to argue that true spiritual 
greatness cannot be achieved without such dialogue. 
To illustrate this point, he relates a story he heard from one of the disciples 
of the famed 19th-century moralist, Rabbi Israel Salanter. Rabbi Salanter 
was once told about a uniquely spiritual individual, one who had attained 
rare levels of piety. Rabbi Salanter refused to believe that an individual, 
acting alone, could achieve such an unusual stature. “If you would have 
told me this about one of the three saintly men from the town of Reisen 
(three famed early 19th century Pietists), I would believe you. Each of 
them had the others to help him ascend the ladder of holiness. But the man 
you just described to me lives in utter solitude. No one can achieve 
sublime spirituality alone.” 
Ramban and Rabbi Brodie are teaching us two useful and important 
lessons, lessons which Moses knew well. First, dialogue and the readiness 
to talk things over can soften even the hardest of hearts. Secondly, solitude 
may have its occasional value, but only a life of dialogue with others can 
foster moral and psychological growth. 
 

Rabbi Pinchas Winston 

Perceptions 
Parshas Bo: Old Idea, New Application 
It came to pass on that very day, that God took the Children of Israel out 
of the land of Egypt with their legions. Shemos 12:51 
IT IS TIME TO talk redemption, not just because the Torah is about to. 
We may be closer to the Final Redemption than we believe, and there are 
things we need to learn to be ready for it. After all, as the Zohar says, the 
Final Redemption will be similar to the first redemption from Egypt. Our 
past is also our future, and there are some things to which we need to pay 
close attention, evident by some contradictions that have seeped into 
Jewish consciousness.  
For example, we are taught by our rabbis that the best way to learn Torah 
is to maintain a diet of bread and salt, and to sleep on the floor: 
This is the way of the Torah: Eat bread and salt, drink measured water, 
sleep on the ground, live a life of suffering, and labor in the Torah. If you 
do this, “You are fortunate and it is good for you” (Tehillim 128:2). “You 
are fortunate” in this world, “and it is good for you” in the World to Come. 
(Pirkei Avos 6:4) 
Having read this, now go talk to a shadchan and make a match for your 
daughter. Before you even get to talk about the character traits of your 
daughter, you will have to talk about you the character traits of your 
wallet. You will be met with a list of demands that more than likely will 
include an apartment. Some even ask for a second one, from which to 
collect rent over the years. 
That’s if you want to marry your daughter off to a up and coming talmid 
chacham, or at least someone who considers himself to be in that category. 
If you’re prepared to settle for less, then you might get away with a lot less 
financially, and even find your future son-in-law a lot less demanding. 
I’m not going to discuss the right or wrong of this type of attitude. I’m 
merely pointing out how, in recent generations, the advice of our rabbis 
somehow became outdated. Perhaps we’re just too weak to live up to such 
high standards, even though the Talmud warns that Torah really only 
comes from the mouths of the poor (Nedarim 91a). Was that only in 
spiritually stronger generations? 
Not only this, but we expect to be successful today. There will always be 
poor people in the world and among the Jewish people, at least until 
Moshiach comes. But whereas once the vast majority of the Jewish people 
fell into this category while only a few managed to rise above the ranks of 
poverty and achieve financial security, today it seems to be the opposite. 
What we call “poor” today was “middle class” only just 150 years ago. 
Even Rav Moshe Feinstein, zt”l, noted this about American Jewry back in 
the 70s, except he did not seem to accept the situation as being fine for the 
current, “weaker” generation. On the contrary, he noted, it is what 
inhibited many recent Torah scholars from becoming Torah leaders in their 
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generation. He advocated that American Torah Jewry, to “catch up” to 
their European predecessors, distance themselves from a material life as 
much as possible. 
To be sure, there is nothing wrong with material affluence. It is not the 
root of all evil. It’s the spiritual cost of having it that is the problem. Even 
though, in the right hands, it does a lot of good and helps a lot of people, 
its owners tend to be its “employees” at best, and slaves at worst. Wealth 
tends to belong to a “circle of friends” whose main interest and focus is not 
Torah learning and the proper and scrupulous performance of mitzvos.  
Do not get me wrong. I am not someone who lives according to the 
mishnah, nor do I strive to, unfortunately. I do limit my attachment to the 
material world somewhat, which I find easier to do living in a small 
community in Israel. When I lived in the North America I found it very 
difficult not to get caught up in the wanting of more “gashmius,” 
especially since so many around me, in my “frum” community there, were 
increasing their wealth and possessions yearly. It was an negative spiritual 
atmosphere that was hard to fend off. 
We may all be in for a big surprise, according to the Zohar (large case) and 
the Mitok Midvash (small case): 
DAY WILL COME before the arrival of Moshiach THAT WILL BE for 
the Jewish people AS IT WAS AT THE LEAVING OF EGYPT, 
REGARDING WHICH IT SAYS, “AND YOSEF DIED, ALL HIS 
BROTHERS AND THAT GENERATION” (Shemos 1:6). This means that 
the knowledge and grasp of Torah will end, and their lives will become 
embittered just as the exile overpowered them after the death of Yosef. 
There will be “poverty” of Torah in the final generation, and financial 
poverty which deny them the strength to properly be involved in Torah. 
With respect to this it says, THERE WON’T BE DEATH IN THE FINAL 
GENERATION EXCEPT FOR POVERTY, BECAUSE A POOR 
PERSON IS CONSIDERED DEAD (Nedarim 64b), TO FULFILL 
THROUGH THEM, “AND I WILL LEAVE OVER IN YOUR MIDST A 
HUMBLE AND POOR PEOPLE, AND THEY SHALL TAKE SHELTER 
IN THE NAME OF GOD” (Tzephania 3:12), AND TO FULFILL 
THROUGH THEM, “YOU DELIVER THE HUMBLE PEOPLE” (II 
Shmuel 22:28). (Zohar, BeHa’alosecha, Ray’a Mehemna 153a) 
There is no question that the financial situation has worsened over the last 
10 years. Everyone points it out, especially the “Givers.” Between the 
greed-fueled stock market crashes and the greed-fueled scandals, money is 
just not flowing in the Jewish world as it once did. It has affected 
everyone, even the honest people, and the Zohar addresses this as well: 
THE WEALTHY WHO REMAIN among the Jewish people WILL 
FULFILL the words of the verse, “YOU ARE LAX, JUST LAX” (Shemos 
5:17). They are LAX IN TORAH learning themselves AND LAX IN 
DOING charitable GOOD FOR THOSE WHO COULD LEARN TORAH, 
AND THE MEN OF VALOR, that is, the Torah scholars WHO ARE 
CIRCULATING from necessity FROM CITY TO CITY AND DO NOT 
RECEIVE FAVOR or mercy. (Zohar, BeHa’alosecha, Ray’a Mehemna 
153a) 
The Zohar, interestingly enough, does not stop here with its prediction for 
the End-of-Days, and its comparison of the Final Redemption to the first 
one. It even anticipates the reason for the withholding of funds, and it will 
not be as people say: 
THEY ARE LAX, the wealthy people claim, BECAUSE OF THE 
WEIGHT OF TAXES, and that this is the reason why they cannot support 
Torah scholars. IF YOU SAY that the reason is because THEY ARE 
BURDENED BY THE WEIGHT OF THE TAX, AND THAT this is why 
THEY DO NOT DO GOOD, it is not true. They are simply lax and the 
opposite is the case. Not sufficiently helping Torah scholars causes taxes 
to become burdensome, which in turn prevents them from being generous 
with Torah scholars. Regarding them it says, “LET THE LABOR FALL 
HEAVY UPON THE MEN AND LET THEM WORK AT IT” (Shemos 
5:9), that is, let there be HEAVY TAXES UPON THEM. Thus, though at 
first they willingly refused to help Torah scholars in the end they be forced 
not to support them. Thus it further says, “AND LET THEM NOT SPEAK 
ABOUT FALSE MATTERS” (Shemos 5:9) that is, by increasing taxes 
and making it very difficult to support Torah scholars THEY WILL 
actually NOT BE SPEAKING FALSELY since it will be as they say. 
(Zohar, BeHa’alosecha, Ray’a Mehemna 153a) 
The verses quoted by the Zohar are of course talking about the situation 
for the Jewish people in Egypt at the end of the oppression, which was 
very different from the situation as it exists today. Without the Zohar, one 
would never have thought to interpret them in such a way as to apply them 
to the final exile and redemption, and certainly not in the manner that the 

Zohar has explained them. This is even though there are strong 
comparisons made between the leaving of Egypt and the Final 
Redemption. 
It is clear from the Zohar who is destined to be the “Pharaoh” at the time 
of the Final Redemption: Money. At first it will enslave us because we 
have it, then it will enslave us because we don’t. Given the direction of the 
economy and all the warnings from financial analysts around the world, it 
may soon be difficult to remember the good and prosperous days of Yosef, 
so-to-speak. 
Against a backdrop of a lottery that is now, at this moment, the biggest in 
history, $1.5 billion last I heard, are voices of doom and gloom regarding 
the world’s economy. As they talk about oil reaching $16.00/barrel, they 
warn that the collapse this time will be worse than the one in 2008, 
because there are no emerging markets this time, such as that of the 
Chinese, to carry the day. There is no safety net, and this spells catastrophe 
for 2016, they predict. 
The timing is definitely uncanny (read: Divine Providence). It fits in with 
so many Torah predictions about this year, especially being a Motzei 
Shmittah year, which always has the potential for redemption. If you think 
the Arabs are desperate now, wait and see what “Defcon 5” looks like for 
them when they can no longer reap the benefits of being oil rich like they 
have been used to doing until now.  
The whole world may become desperate, and desperate people do 
desperate things. If history has anything to say about the predicted 
potential “financial armageddon,” in the words of a well-known 
economist, it is this: it is not be good to be a Jew among non-Jews when 
money becomes scarce. It will certainly not be good to be a wealthy Jew 
among desperate non-Jews. 
All of it will though will be for the one thing that it is always for: turning 
hearts back to God. The Zohar says that we invite crisis when we do not 
follow in His ways, so whatever follows is to right the wrong. Therefore, it 
is now as good a time as ever to become an expert in concepts such as trust 
and faith in God.  
People will mock such ideas, they usually do. Nevertheless, at this point, it 
is the only real preparation for what happens at the end of an exile. Maybe 
this is what the Talmud means when it compares the Final Redemption to 
the first one, also in terms of how many people will survive. The midrash 
says that it was position and money that kept four-fifths of the Jews in 
Egypt when the time to leave came. They all perished in the Plague of 
Darkness as a result. According to the Talmud, the situation will be 
likewise in the Messianic Era as well (Sanhedrin 111a). 
They too mocked. They mocked Moshe Rabbeinu and the whole idea of 
redemption. They mocked the idea of leaving Egypt for the desert, and 
relying upon God. They felt more secure taking their chances in Egypt 
post-Exodus than in the desert with a God they were just coming to know. 
In the end, they mocked themselves to death. 
The Spies and their generation also paid for their lack of trust in God. 
They worried about the future and chose to take their chances in the desert 
rather than risk their lives by taking the land of Canaan, as God 
commanded them to do. In the end, they also paid with their lives. They 
“feared” themselves to death. 
Now the question is being put to our generation. Where are we going to 
put our trust? Which chance will we see as the better one to take? Are we 
prepared, spiritually, for what may be coming up materially? We should 
have clear answers for all of these questions because, apparently, history is 
not so forgiving and second chances are often out of the question. 
Text Copyright © 2016 by Rabbi Pinchas Winston and Torah.org. 
 

HaRav Shlomo Wolbe Zt”l 

Bais Hamussar 
This Dvar Torah is dedicated l'iluy nishmas Yenta bas Chaim Zev a"h 
Many people, says Rav Wolbe (Shiurei Chumash, Bo 12:6), feel that 
mitzvos performed without the accompaniment of feelings of spiritual 
loftiness are almost insignificant. People love to learn the reasons behind 
the mitzvos because a rational explanation for the commandments satisfies 
their intellectual hunger. This knowledge gives their actions purpose and 
leaves them with a good feeling. However, no matter how sensible the 
reasons offered for the performance of the mitzvos might be, they cannot 
be the ultimate motive for one's fulfillment of Hashem's commandments. 
We perform the mitzvos because we are servants of Hashem and therefore 
must heed His commandments whether we understand them or not. Yet, 
mitzvos performed with attention to detail, even if they lack any spiritual 
sensation, have the ability to completely transform a person for the better. 
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Every mitzvah makes an indelible impression which, when accumulated, 
change a person in a way he could have never imagined. 
The converse is also true. Even if a person feels no spiritual regression 
when wearing shatnez, Chazal (cited in the Siddur HaGra) tell us that 
wearing shatnez hinders one's ability to concentrate on his prayers. Indeed, 
even without being cognizant of the power of both mitzvos and aveiros, 
they wield a strong influence upon a person. 
Rashi in this week's parsha (Shemos 12:6) tells us that the time was ripe 
for Bnei Yisrael to be redeemed from bondage but they had no spiritual 
acquisitions to warrant their redemption. Hence, Hashem gave them the 
opportunity to perform two mitzvos: bris milah and korban Pesach. The 
Pesach offering involved many details including examining it for four days 
prior to the slaughtering, eating it roasted and in a hurried manner while 
taking care not to break any of its bones. 
The bris milah, as explained by the Maharal, is the mitzvah which 
symbolizes the Jew's servitude to his Creator. His flesh is branded with the 
mark of his Creator. Meticulousness regarding all the details of the 
mitzvah coupled with this symbol on their bodies primed them for the 
redemption. The purpose of both these mitzvos was to enable Bnei Yisrael 
to demonstrate their complete subservience to Hashem. 
The importance of learning halacha and obtaining clarity with regard to the 
details of each mitzvah is something which cannot be ignored. The proper 
performance of mitzvos is the key to attaining the perfection for which we 
all strive. Reviewing hilchos Shabbos at the Shabbos table will not only 
enhance one's seudos Shabbos, it will enhance his relationship with the 
Creator. 
 

Rabbi Yochanan Zweig 

Insights into the Weekly Parsha 
Parshas Bo: The Future Begins Now 
That you may tell in the ears of your son, and of your grandson, how I 
toyed with the Egyptians, and my signs which I have done among them; 
that you may know that I am HaShem... (10:2) 
The Torah informs us that one of the purposes of the Makkos was to 
provide us with a tool to explain to our children the greatness of HaShem. 
This, of course, is the source of the Mitzvah of Sippur Yetzias Mitzrayim, 
relating the events that unfolded in Egypt. 
However, the construct of the verse is a little odd; the verse ends with the 
words "that you may know that I am HaShem." As the purpose of 
describing what occurred in Egypt is to relate the greatness of HaShem, 
would it not seem imperative for the narrator of the story to first know the 
greatness of HaShem before he tells it over to his children? Why is it only 
AFTER relating the story that one becomes sensitized to the greatness of 
HaShem? 
The Torah is revealing to us a remarkable truism of life. Obviously, one 
must know the facts of the story before giving them over, but the lesson of 
the story, and what we learn to do as a result of it, is somewhat fluid. 
There are many people in possession of facts who make contrary life 
choices. Whether it's about quitting smoking, losing weight, or leaving an 
abusive relationship, people often choose one more cigarette, one more 
donut, and one more day; knowing full well that the decision is incorrect. 
We live in a culture that is often preoccupied with "Yichus"; one's lineage, 
as in parents and grandparents. However, most fail to recognize that the 
truly defining element of one's relationship with HaShem is the "Yichus" 
of our children and grandchildren. This is the only real Yichus that we 
should be preoccupied with. Why? Because nearly everyone will follow 
the path their children and grandchildren have chosen - when it comes to 
choosing between family and religion most people choose family. In other 
words, if our kids become more religious we make decisions to 
accommodate them and if, Chalilah, they choose otherwise we make 
decisions to accommodate that choice as well, even if it means 
compromising our own former value system. 
The Possuk is teaching us that only AFTER teaching the greatness of 
HaShem to your children will you "know that I am HaShem". Remarkably, 
your relationship with HaShem depends on how well you have taught your 
children because that will likely define where you end up as well. 
Who is a Jew? 
...at midnight HaShem struck all the firstborn in the land of Egypt, from 
the firstborn of Pharaoh who sat on his throne to the firstborn of the 
captive who was in the dungeon. (12:29) 

Rashi (ad loc) is bothered why the firstborn sons of the captives were 
killed. After all they weren't even citizens of Egypt and had nothing to do 
with the enslavement of the Jews. Rashi therefore explains it was either 
because they were rejoicing at how the Jews were being treated (and 
would have participated had they been given an opportunity - much like 
the Nazi soldiers who claimed "to only be following orders" but in every 
picture they are laughing and jeering while terrorizing and abusing the 
German and Polish Jews) and also so that the captives didn't claim it was 
"their" God that was bringing Makkos Bechoros upon the Egyptians. In 
other words, according to Rashi, had it not been for those two reasons the 
children of the captives would not have died. 
This is difficult to understand, after all Moshe instructed the Jews to put 
the blood of the Korban Pesach on the door posts of their homes so that 
they would be protected and not affected by the tenth plague. This means 
that the first born sons of the Jews would have died unless there was blood 
on the door posts. How is it possible that Jews would be more susceptible 
to the plague than the children of the captives in the dungeons? 
There seems to be only one possible explanation, there was no decree of 
death from the plague on foreigners, Makkos Bechoros was only a decree 
on the Egyptians. That is why the children of the captives would have been 
excluded. But the Jews faced an existential quandary of self definition. Are 
we Egyptian Jews or Jewish Egyptians? 
After a year in which the Jews were relieved of their enslavement (once 
the plagues began the slavery ended) and had started to accumulate wealth 
(because they weren't affected by the plagues they had economic 
opportunities; they sold water during the plague of blood etc.) many Jews 
began to feel like privileged Egyptian citizens. In fact, up to 80% of the 
Jews died during the plague of darkness (see Rashi 13:18), seemingly 
because they wouldn't have left Egypt even if given the opportunity to do 
so (quite alarmingly, in today's day and age the percentage of Jews that 
would choose to stay in America given similar circumstances might even 
be higher). 
The tenth plague came to differentiate between the Jews and the 
Egyptians. Those Jews who who felt they were Egyptian citizens first were 
judged as Egyptians. Moshe gave the people the sign on how to define 
themselves; if you're an Egyptian Jew put the blood of the Korbon Pesach 
on the doorpost if you're merely a Jewish Egyptian then you will meet the 
same fate as the Egyptians. 
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Jewish History Crash Course 
Crash Course in Jewish History Part 45 - The Crusades 
The Crusaders came to liberate the Holy Land from the "infidels" and woe 
to any Jews who stood in their way.  
As long as the Byzantine (Eastern) Empire, with its seat in Constantinople, 
dominated the Christian Church, it maintained the balance of power 
between the bishop of Constantinople and the bishop of Rome. But when it 
began to crumble, Rome began to assert itself. 
As we will see, the Crusades originated with Rome. However, before we 
can discuss the Crusades and how they impacted the Jews, we must first 
set the stage and go back in history. 
Ever since the 4th century, the Western (Rome-based) Empire had been 
shrinking considerably, thanks to the Goths and Franks. It finally 
disappeared altogether in 476. The resulting vacuum in the economic, 
legal and administrative infrastructure led to a state of chaos. The Church, 
aligning itself with the Franks, stepped in to restore order. 
Consciously modeling its bureaucratic framework on the model of the old, 
the Church created titles and administrative positions which people were 
used to. It's not by accident that the pope (from the Latin papa or "father") 
was called pontiff (from pontifex maximus or "chief priest") -- a title 
previously reserved for the Roman emperor.  
Today we remember the period of time when the Church ruled Western 
Europe with an iron hand as the "Dark Ages," although more charitable 
historians will call it the "Middle Ages." 
Feudalism 
With its well-organized bureaucracy, the Church found itself assuming a 
position of paramount importance in the evolution of feudalism in 
European society. 
Feudalism has its roots in all the warring that was going on in this period 
of time. To support the cavalry, the kings gave their soldiers estates of land 
farmed by dependent laborers. It was a huge pyramid with the majority of 
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the population at the bottom, working as serfs or virtual slaves for 
somebody else. 
Feudal serfs worked at backbreaking labor, dawn to dusk. They lived in 
absolute filth and squalor. It is impossible for us to imagine today the 
conditions and the deprivations of this time period. 
The Church's role in the feudal system was quite ironic. Not only didn't the 
Church fight this injustice, the Church helped to create it, and profited 
handsomely from it. 
The Church supported the inequality of the feudal system through its 
various dogmatic formulations, which strongly implied that G-d Himself 
wants things this way, that poverty has great spiritual value, and that the 
king is a divinely ordained human being whose authority cannot be 
questioned.  
Why? Because the Church was "a major player" in the feudal game. Early 
in its history, the Church started to acquire land. At first, the Church took 
over the properties of pagan temples and temple priests. But it continued to 
expand it holdings, until it became by far the biggest landowner in Europe, 
collecting huge amounts of taxes from the hapless peasants.  
Oxford scholar Henry Phelps-Brown in Egalitarianism and the Generation 
of Inequality (p. 33) suggests that the Church, while it embodied 
monotheism, had yet to rid itself of the old Hellenistic pagan tendencies: 
"Thus Christianity itself, and the views on wealth and power that came 
down from it, did not challenge the inequality of the secular world. They 
rather upheld it ... In this way they followed the main drift of the pagan 
philosophies. The inequality of human capacity was obvious, the need for 
subordination inescapable." 
As the Church's empire grew in size so did its need for more money to 
support it. While the Crusades were launched in part to curb the growth of 
the Islam Empire, a key motivation was to gain new lands and wealth for 
the growing population of Europe. They offered an outlet for the ambitions 
of land-hungry knights and noblemen. 
The ostensible reason given at the time, however, was the reclamation of 
the Church of the Holy Sepulcher in Jerusalem from the Muslims. This 
church had been originally built on the site identified in the 4th century by 
Empress Helena, the mother of Constantine, as the site where Jesus was 
buried following his crucifixion. 
(This church still stands today, after being rebuilt by the Crusaders; it is a 
focal point of Christian pilgrimages to Jerusalem although Protestant 
Christian denominations contend that it is not the site of Jesus' burial.)  
The "Noble" Quest 
To our Western minds, reared on the Hollywood version of so much 
history, the Crusades mean noble knights rescuing damsels in distress. Oy 
vey -- is that ever a lie.  
Now, it's true that there were knights, and there were kings, and there was 
a chivalric ideal. And that King Richard the Lionhearted, a Crusade leader, 
(who was incidentally one of the worst kings England ever had) was 
definitely a macho warrior. But that's pretty much where it ends.  
The Crusades turned into campaigns of slaughter, rape, and pillage, and 
woe to the poor Jews in the way. Indeed, the Crusades mark the first large-
scale mob violence directed against Jews which is going to become, 
unfortunately, the pattern for the next hundreds of years. The later 
pogroms are just going to be a repeat of this idea.  
The Jews were not the only -- and in fact, not the primary -- victims of the 
Crusaders. Muslims were. If you're a student of Islamic history, you know 
that a large part of the reason why the Arab world is today the way it is has 
to do with the Crusades. All the brutality directed toward them devastated 
the Arab peoples economically, made the Arab world very closed, and 
contributed to Arab hatred of the West.  
(Why do Arabs paint the doors of their houses blue to this day? To ward 
off the evil eye. Why blue? One explanation is that it was the color of the 
blue-eyed northern Europeans that came to slay them.) 
There were altogether ten Crusades covering a swath of time between the 
11th through the 13th centuries: 
• The First Crusade, 1095-1099, saw the taking of Jerusalem from 
the Muslims, the slaughter of both the Muslim and Jewish populations of 
the city, and the establishment of the Crusader-run Latin Kingdom of 
Jerusalem (which lasted only until 1187).  
• The Second Crusade, 1147-1149, was organized to help the 
Christians to recover lands which they lost to the Turks, but it ended in 
dismal failure.  

• The Third Crusade 1189-1192 was organized after Saladin, the 
Sultan of Egypt, recaptured Jerusalem. This is the Crusade in which King 
Richard the Lionhearted figured. It was a failure.  
• The Fourth Crusade, 1202-1204, saw the capture of 
Constantinople, which at the time was occupied by Greek-speaking 
Eastern Orthodox Christians, who did not recognize the authority of the 
Roman Pope.  
• The Children's Crusade, 1212, sent thousands of children for the 
Holy Land, where they were captured by Muslims only to be sold as slaves 
or to die of hunger or disease.  
• The Fifth Crusade, 1217-21, was aimed at Egypt, but failed.  
• Four more Crusades mounted in the 13th century failed to 
reverse the Muslim gains. In 1291 the last Crusader stronghold at Acco 
fell. 
That's the picture in a nutshell. Now we can look in greater detail at the 
aspects of the Crusades which most impacted on the Jews. 
(For anyone interested in knowing more about specific Crusades, the 
authoritative source is a book by H.E. Mayer, called The Crusades, 
published Oxford University Press.)  
Infidel Cleansing  
Pope Urban II mounted the first campaign, in part in response to a plea for 
help from Christians in Constantinople who were besieged by the 
Muslims. Its aim was to beat back the "infidels" (as Christians called their 
fellow monotheists) and to recapture the Holy Land. 
To sweeten the pie, the Pope promised those that signed up that there 
would be plenty of booty, not to mention the spiritual benefit of having all 
your sins forgiven by G-d. 
The Pope received an enthusiastic response. An armed force of 15,000 -- 
including 5,000 knights and the rest infantry -- set off wearing a large red 
cross on their outer garments (hence their name Crusaders from the Latin 
word meaning "cross," though they called themselves "pilgrims").  
A peasant force also joined in. As these peasants started marching through 
Europe (in advance of the knights), they needed to eat, and eat they did by 
pillaging the countryside. As they were marching along they got the idea 
that they might as well get rid of the infidels in their midst -- namely the 
Jews. 
Here is one eyewitness account of an attack on the Jewry of Mainz in May 
of 1096. This comes from The First Crusade by August Krey, and it is a 
letter written by a Jew who survived: 
"The Jews of the city, knowing of the slaughter of their brethren fled in 
hope of safety to the Bishop of Ruthard. They put an infinite treasure in 
his guard and trust having much faith in his protection. He placed the Jews 
in a very spacious hall in his own house that they might remain safe and 
sound in a very secure and strong place.  
"But ... the band held council, and after sunrise attacked the Jews in the 
hall with arrows and lances, breaking down the bolts in the doors. They 
killed the Jews, about 700 in number who in vain resisted the force of an 
attack of so many thousands. They killed the women also and with their 
sword pierced tender children whatever age and sex..." 
This is how about 30%-50% of the Jewish community of Europe met its 
end. Some 10,000 Jews of an estimated population of about 20,000-30,000 
were slaughtered by Crusaders mobs.  
Fall Of Jerusalem 
After conquering Antioch in Turkey, the Crusaders got to Jerusalem, many 
of their number gone due to the heavy fighting along the way.  
At the gates of Jerusalem, fighting in the blistering sun heating up their 
heavy impregnable armor, many more of the knights died.  
In Part 44, in our discussion of Rashi, we mentioned the French nobleman 
Godfrey du Bouillon. Godfrey -- plus Raymond of Guilles, Raymond of 
Flanders, and Robert of Normandy -- besieged the gates of Jerusalem 
which at that time had a significant population of Jews. Their forces 
breached the walls and poured into the city.  
(Incidentally, the Crusader cry of "Hep! Hep!" originated at this time. It 
was an acronym for the Latin of "Jerusalem Has Fallen." With time it 
became "Hip, Hip, Hooray!" -- a cheer that Jews never use.) 
What happened after the Crusaders entered the city? 
We have one account from Ibn Al Kalanisi, the Moslem chronicler, 
describing hair-raising behavior of unnecessary brutality. The poor Jews 
had all huddled together in a synagogue and this is where the Crusaders 
found them, set the place on fire, and burned them alive. 
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The Crusaders, once they conquered Jerusalem, embarked on a vast 
building effort all over Israel. The ruins of the many fortresses and 
churches they built can be visited today. (Most of these were destroyed by 
the Muslims once they reclaimed their earlier holdings, in fear that the 
Crusaders would return.) 
The Crusaders established special orders of knights to look after this 
kingdom. Those that interest us in particular are the Knights Templars and 
the Knights Hospitalers.  
The Knights Templars were stationed on the Temple Mount (hence their 
name). Interestingly, Knights Templars did not destroy the Dome of the 
Rock (though the Crusaders did destroy all the mosques that they did not 
turn into churches). Why? They thought it was the "Temple of Solomon," 
and that the nearby Al Aksa mosque was the "Palace of Solomon." (See 
Jerusalem: An Archeological Biography by Hershel Shanks, p. 238-239.) 
So what did they do? They removed the crescent from the top of the Dome 
of the Rock, replaced it with a cross, and called the place Templum 
Domini, "Temple of G-d." They turned the El Aksa mosque, as well as the 
vaulted space below the mosque, into a monastery. Consistent with their 
other errors, they called this space, which had been built by Herod -- 
"Solomon's Stables." 
(These so-called stables have recently been excavated by the Muslim 
Wakf and transformed into another mosque amid enormous archeological 
devastation, which the government of Israel felt powerless to stop.)  
The Knights Hospitalers were supposed to provide hospitality to the large 
numbers of Christian pilgrims who would come down and visit the 
Christian holy sites, and to care for the sick among them. (Thus we see the 
word for hospitality became synonymous with a place of care for the sick -
- hospice or hospital.) 
The Knights Hospitalers built their main complex near the Church of the 
Holy Sepulcher, a logical place for it. Another complex -- consisting of 
church, hospice and hospital -- was built in what is today the heart of the 
Jewish Quarter of the Old City Jerusalem near the main staircase going 
down to the Western Wall. This ruin has been preserved and is a tourist 
attraction. Nearby Crusader buildings have been renovated and are in use 
as apartments, schools and shops. (See Jerusalem Architecture by David 
Kroyanker, p. 37-43.)  
Needless to say, the Knights Hospitalers did not provide hospitality to 
Jews. In fact, they brought in Christian Arab tribes to help populate the 
city with Christians. 
But Jews always yearned to be part of the holy city. One such Jew, who 
braved the Crusader occupation of the Holy Land, was none other than the 
famed poet and writer Rabbi Yehudah HaLevi (whose work The Kuzari 
we discussed in Part 44). 
Rabbi Yehudah HaLevi managed to reach the city, but was trampled to 
death by a Christian Arab horseman just outside one of the city gates. As 
he lay dying, he is said to have recited one of his own poems: "Zion, shall 
I see you ... I shall cherish your stones and kiss them, and your earth will 
be sweeter than honey to my taste." (See Martin Gilbert, Jerusalem: An 
Illustrated Atlas, p. 21.) 
Sultan Saladin  
The reign of the Crusaders over the Holy Land was short lived. In less than 
one hundred years, in fact in 1187, the Crusaders are conquered by Sultan 
Saladin of Egypt (whose family, by-the-way was employing Maimonides 
as their physician as we saw in Part 44).  
Sultan Saladin beat the Crusaders at what was one of the most important 
battles in the medieval history of the Middle East -- at the Horns of Hattin, 
which is northwest of the Sea of Galilee. There Saladin very skillfully 
managed to lure the Crusaders out into the open. In the middle of the 
summer and burning heat, they found themselves vastly outmaneuvered 
and outnumbered, and this is how Saladin destroyed them. 
Even though they lost Jerusalem, the Crusaders didn't give up. They 
mounted campaign after campaign to recoup the Holy Land. They never 
did get Jerusalem back, (although the Moslems did grant them access to 
Christian holy sites there). Finally, in 1291, the last Crusader stronghold -- 
in Acco (also known as Acre) -- fell. 
Today we have amazing ruins from the Crusader period all over Israel. 
Some of the most massive and impressive are in Caesarea, Acco, Tiberias 
and in Belvoir (near the battle site of Hattin). If you should happen to visit 
any of these sites, keep in mind while admiring them, what the Crusaders 
did to the Jews. Next: Blood Libel  
This article can also be read at: http://www.aish.com/literacy/jewishhistory/Crash_Course_in_Jewish_History_Part_24_-_Purim_in_Persia.asp 
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48 Ways to Wisdom 
Way #10 Honor The Wise Person 
Obviously a primary way to acquire wisdom is to go after those who have 
it! 
Just as an "apprentice" would gain firsthand knowledge and experience by 
watching how an expert works, so too with wisdom. You can read all 
about it in a textbook, but the best way to learn is to watch the expert. 
That's why the Sages say that "serving a wise person is even greater than 
learning Torah." 
Society typically honors the athlete, the rich man, the professor, the 
doctor. How would you treat such a person if he came to visit? You would 
get up and serve him to the best of your ability. You would ask his advice 
and then listen attentively. Take principles of how you respect these 
people, and apply it to respecting the wise person. 
Honor the wise person means: 
--  learn from him 
--  assist him 
We Need To Learn About Life 
We human beings like to basically think of ourselves as independent. We 
have a built-in resistance to authority, and have a difficult time 
acknowledging that we need someone else's information. 
Many people would rather make their own mistakes, then learn from those 
who have already made them. We think we can learn everything by 
ourselves. We imagine we can get married, raise children, and live a 
meaningful life - all the while "figuring it all out" as we go along! But 
that's absurd! 
The 48 Ways says: Life is too short for this. We're bound to make 
mistakes; why add those we could otherwise prevent? Instead, seek out 
people who truly possess wisdom. Hang around them, and bring a whole 
list of questions to ask them at every possible opportunity. On the wisdom 
scale, you can achieve in five years what it might otherwise take 20 years 
(if not more). 
We need advisors. Nobody builds a skyscraper without expert advice and a 
plan. But "life" is much more complicated than constructing a building or 
performing surgery. You'd never dream of using trial and error in the 
operating room. So why do it with your personal life? 
Look back at yourself 10 years ago. Could you now teach yourself 
something about what to do and what to avoid? Of course! So now go talk 
to someone 10 years older than you. He must have something important to 
teach you. Wouldn't listening to him be the intelligent thing to do? 
As the saying goes: "A fool learns from his own mistakes, a wise person 
learns from the mistakes of others." 
Be Prepared To Absorb Wisdom 
If you learned everything from everyone, you'd be one of the wisest people 
in the world. But obviously that's not practical. Therefore, you have to 
prioritize your "wisdom needs." 
Begin by making a list of the different situations in life you expect to 
encounter - for example, marriage or child raising. Then add more global 
life issues, like, "What is the meaning of existence?" 
Keep a list of questions you want to know about life, and carry that list 
around with you - so you will always be prepared to ask the wise person. 
• How can I be happy? 
• What does it mean to be a "good person?" 
• How can I be kind to others without being taken advantage of? 
• How can I learn to control my anger? 
• What is the key to becoming truly great? 
• What is the pleasure of having children? 
• How can I be a good son/daughter? 
• What are my responsibilities to my community, to HaShem, to 
myself, to my family? 
• How can I spend my time wisely? 
• What comes first - learning Torah or a profession? 
• What is the purpose of suffering in the world? 
If you could meet anyone alive today, what would you ask him? 
Choosing A Teacher For Life 
In grammar school, we got used to the idea that teachers come and go. Just 
as you got to know one teacher, it was time to move up a grade and meet a 
new teacher. 
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If you want a teacher, don't just take the nearest expert - the one on the 
block. "Shop" for a teacher. When you come across someone with 
wisdom, get references. Check his credentials. Test his wisdom with 
questions and more questions. See if he lives honestly and consistently 
with his knowledge. Then check his sources. Know who his teachers are. 
Make sure he's part of a respected community. 
When choosing a mentor, you have to find someone who you can 
communicate with. Someone who understands you, who knows your 
background and family history. Ideally, you should find one teacher you 
can turn to throughout your entire life. The power of this is that you get to 
know each other well enough to develop strong trust and communication. 
And above all, make sure it is someone who is available; because you can 
have the greatest mentor in the world, but if you can't speak with him what 
good does it do?! 
Always be on the lookout. And don't give up until you find the right one! 
The Loyalty Factor 
Find someone who will challenge you and encourage you to become great. 
Don't look for someone to agree with your weaknesses or prejudices. 
Then, once you've accepted a teacher, don't simply dismiss him if you 
disagree with his position on a certain issue. Be a student of truth. Work 
through the issues with him. Listen to him, ask his advice. You owe a 
teacher that respect. 
If you're loyal to your teacher, you're less prone to shop around for a new 
teacher every time you hear something you don't like. Criticism is difficult 
to swallow, but it is a less bitter "pill" when it comes from someone you 
trust, someone whom you believe has plenty of insight and wisdom, 
someone who is only out for your own good. 
Why do we tend not to acknowledge the wisdom of our parents and 
teachers? Because wisdom requires change. We have to move out of our 
comfortable position, and that's painful. So we'd rather drop the wisdom 
altogether! 

When it comes to themselves, human beings are subjective. A mentor 
gives you a sense of accountability. He reduces your capacity to 
rationalize! When you have a steady mentor, you feel accountable and will 
think twice before you act. "What would my teacher say if I did this?" If 
you can't come up with a good answer, don't do it! 
Assist The Wise Person 
In order to be really serious about wisdom, we need to show respect for 
wisdom. We can do this by actively assisting those who possess it. 
Be an apprentice. Follow your teacher around. Accompany him to 
meetings and on errands. Observe his every nuance. This - more than any 
lecture or textbook - will enable you to understand what makes this person 
a cut above the rest. 
Serving your teacher makes you closer - and then you will learn more, 
grow more and become more like him. 
Why Is "Honoring The Wise Person" An Ingredient In Wisdom? 
• If you really want to learn about life, you need a teacher. You 
need someone to guide you on a rational and consistent path  
• Human beings are subjective about ourselves. We need someone 
else to give us the objectivity necessary for living well.  
• It's not easy to look to others for wisdom. We have prejudices. 
We want to hold on to what we "know" and defend our positions. Resist 
that temptation!  
• The most destructive disease is ignorance -not being connected 
with reality.  
• Having an objective advisor is so crucial that even if you can 
only find someone who is "less wise" than yourself, it's still worth it to 
enlist yourself with him! 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
Va’airah 5776-Underdog 
In this week’s parsha Hashem reveals to Moshe that He will harden 
Par’oh’s heart and not allow him to do teshuva. Rashi (commentary to 
Shemos, 7:3) explains that Hashem knew that any repentance performed 
by Par’oh would not be sincere. He therefore hardened his heart and 
continued to pound Egypt with all Ten Plagues [so the idol-worshippers of 
the world would recognize Hashem and His might]. The Sifsai 
Chachamim explains further: Since Par’oh’s teshuva would be insincere 
he still deserved continued punishment. But the world would not 
understand, for not knowing what was going on in Par’oh’s heart they 
would see what looked like a man full of remorse and penitence still being 
punished. And they would conclude that the concept of teshuva was just 
bunkum. To prevent such an idea from materializing Hashem hardened 
Par’oh’s heart, not allowing him to do any form of teshuva whatsoever. 
This now allowed Hashem to continue punishing Par’oh without having to 
worry that the world would malign the concept of teshuva. 
The problem with this analysis is that the conclusion of man that Hashem 
seems to be avoiding is [nothing more than] a variation of the time-old 
conundrum of “Tzaddik Ve’rah lo”-”Bad things happening to good 
people”. This has flummoxed our greats including Moshe Rabainu (see 
Berachos 7a), yet Hashem does not act to stop this from occurring. So 
why would this instance be any different? 
Furthermore, by saving teshuva from being denigrated Hashem had to 
deny Par’oh one of the most sacrosanct tenets of Judaism, bechira-free 
will. For Par’oh with his bechira was going to choose a form of teshuva 
(albeit a worthless one) and Hashem road-blocked it. This in and of itself 
is a situation that Mefarshim question and address. So what did Hashem 
gain? All He seemed to have done was replace questions about the 
validity of teshuva with questions about the validity of bechira. 
Perhaps we can say the following: One who uses bechira is being 
challenged with an overwhelming adversary. But he aint no underdog. 

Because the default of a Yid is he has a “protektzia” (or as we say in 
England “Vitamin P”) - “An in”- with his Creator who assists him in 
overcoming his adversary, the Yetzer Hora. Thus when reaching the level 
of Tzaddik (expecting good things as a reward for overcoming life’s 
challenges in the service of his Creator) he must realize his connection to 
Hashem never really allowed him to classify himself as the Underdog. But 
one confronted with having to do teshuva is one who has lost his Vitamin 
P with Hashem. He’s on his own, a big time underdog, compromised, 
broken and absolutely behind the eight ball. No betting man will take the 
odds for his success. This sinner somehow needs to dig deep and pull 
himself out of the muck and mire of the spiritual abyss within which he 
finds himself. Yes, he does not have to do much. As Hashem says, Pischu 
li pesach k’chudu shel machat.....” - “Open for Me an opening (of 
repentance) the size of the tip of a needle....” Then Hashem will take over 
and help him once again. But that first needle-tip amount of teshuva is 
superhuman, impressive, and oh so loved by G-d.  
Bechira and sechar are important concepts. But Hashem is willing to have 
the world misunderstand how they work if He sees fit. But teshuva, the 
majestic return home of the neshama is so special, so loved, so embraced 
by G-d, that He wishes that its concepts and workings are understood and 
admired at all times by all people. And Yes, He will turn over worlds and 
willingly trample other concepts on behalf of the mother of all underdogs, 
the ba’al Teshuva. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah, Far Rockaway, N.Y ravgreenbergkmt@gmail.com 
 

Rabbi Yaacov Haber 

TorahLab 
Clap Your Hands! 
Jewish history has shown two models for leadership. There is the leader 
who serves as a peacemaker and will negotiate, compromise, and 
reconcile for peace at any expense. He or she radiates and is driven by 
chesed and absolutely cannot stand to see another Jew in pain. This leader 
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cannot abide divisiveness and considers unity the ultimate goal. Thank G-
d, there are leaders of peace and generous spirit to serve our people. 
There is another type of leader. The moralist, who is driven solely by 
justice and truth. He or she leads with a sense of righteousness. This 
leader cannot tolerate and is offended by and any lack of integrity. He or 
she is driven by truth. This moral leader maintains the high ethical 
standards of the Jewish people while raising the benchmark standard for 
the morality of the world. Where would be without our teachers that guide 
us to truth? 
These two leaders will not get along. 
For the sake of peace the truth must often be compromised and for the 
sake of truth we must sometimes forego peace. It is ugly when leaders 
don't get along, yet we need both types of leaders. 
The best example of this bifurcation is Moses and his brother Aaron. 
Moses was brought up in the House of Pharaoh. He was not initially 
driven by his Judaism. He was driven by a sense of right. He walked out 
amongst the labor camps of Egypt and saw what no one else seemed to 
see or care about. People, Jews, were enslaved. They were living in sub-
human conditions with an unreasonable production schedule. If they didn't 
produce a quota they were beaten and killed. Moses demanded morality 
and fairness of the palace. His sense of justice caused him to react by 
killing an Egyptian and eventually he fled his luxurious lifestyle in the 
palace to the desert. He always led by truth and justice. 
His brother, Aaron lived among his people and tried to keep the peace. He 
worked hard so that they should be unified and remain one people. When 
there was argument and strife he would do anything to make peace. He 
loved peace. 
These two great men had to work together to bring about the emancipation 
of the Jewish people. G-d said to Aaron, “Go out to the desert and meet 
your brother Moses on the Mountain of G-d.” Moses was apprehensive 
and so was Aaron. They had two different styles, how could they 
converge? 
David, the great poet of Israel, commented on this meeting (Tehilim 85): 
“Kindness and Truth met, righteousness and peace kissed.” Kindness and 
peace refer to Aaron; truth and righteousness to Moses. 
Moses and Aaron embraced on that mountain. Two great leaders with two 
different styles hugged and kissed each other and agreed on one goal: The 
Jews needed to be freed, there needed to be a geulah! 
Here we are again. Today, we once again need a geulah. We have always 
had two types of leaders. At times, it seems, G-d decreed that the two 
leaders should work independently. But in Egypt as long as the two 
designated leaders remained separate, the oppression of the Jewish people 
continued. This is true today. 
Imagine if the Rambam and the Raivad, the Vilna Gaon and the Baal 
Shem Tov, Rav Yonason Eibeshitz and Rav Yaacov Emden, Rav Kook 
and Rav Yosef Chaim Sonnenfeld would have embraced each other. 
When the State of Israel was established, we needed leaders who couldn’t 
tolerate the secularization of the Holy Land. We needed leaders who 
would teach us to scream Shabbos at those who desecrated it, not because 
it helped but because it hurt. 
We also needed great leaders who would recognize the holiness hidden in 
each Jew’s soul, who would run to the Kibbutzim to dance with the 
atheists and teach them Torah. How could these leaders embrace one 
another? How could they come together on the Mountain of Hashem? But 
If we want a Geulah that is exactly what must happen. Truth and love 
must kiss. 
We are all leaders and we too must do our part. We have to be able to 
work with different kinds of Jews and realize that G-d needs many 
different models to bring about redemption. No G-d fearing Jew is the 
opposition. 
Even within ourselves, most of us are pulled in both directions. We live 
with an internal tension. Should we stand up for the truth, scream and yell 
for what we believe is right or should we keep the peace? There is no 
absolute right way. We have to find a balance between the two. The 
Moses and Aaron within us must hug each other! 
When men put on their Tefilin in the morning, they wrap the strap around 
their middle finger. This is a symbol of the bond that exists between G-d 
and the Jewish people. It is as if G-d puts a wedding ring on us every 
single day. Many recite the following verses while wrapping the strap 
around their finger. “I will betroth you to Me forever, I will betroth you to 
Me with righteousness, justice, kindness, and mercy.” Our relationship 
with G-d, is a convergence of traits. We understand this and accept this as 
this is the essence of a true relationship, “and you should know your G-d.” 

This is what G-d is about, this is what the Jewish people are about and this 
is what we are all about. If we bring it all together we will experience the 
final geulah. 
Chasidic leaders can often be seen clapping their hands together while 
praying. This practice has its source in the Kabbalah, symbolically 
bringing together the forces of the right and the left. These two extremes 
stand separate and apart preventing the prayers of Israel from ascending. 
The Rebbe puts his right hand and left hand together. The right and the 
left embrace. The diverse forces of the world converge in the heart full of 
prayer. Those prayers, complete now, leave the heart and can stand before 
the Holy One and plead the needs of our people. Only then will G-d 
answer our prayers. 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas Va'era 5776 - Lost in Egypt 
January 08, 2016 
Negotiating redemption is not a simple process. You must deal with two 
different sides and send two different messages to opposite parties. First, 
you must speak to the oppressors. You must be demanding and firm. You 
can not show weakness or a willingness to compromise. Then you have to 
inform to the oppressed. That should be easy: in a soft and soothing 
manner you gently break the news that they are about to be liberated. 
They will surely rejoice at the slightest hint that their time has finally 
come. That is why I am struck by a verse in this week's portion that 
directs Moshe to send the exact same message to Pharoh and the Jewish 
people, as if Pharoh and the Jews were of one mind, working in tandem. 
Exodus 6:13 "Hashem spoke to Moshe and Ahron and commanded them 
to speak to the children of Israel and to Pharoh the King of Egypt, to let 
the children of Israel leave Egypt" I was always perplexed by this verse. 
How is it possible to encompass the message to the Jews and Pharoh in 
one fell swoop? How can you compare the strong demand to Pharoh to the 
soft, cajoling message necessary for the Jews? Pharoh, who does not to 
want to hear of liberation, has to be warned and chastised and even 
plagued. The Jews should jump at the mention of redemption! Why, then, 
are the two combined in one verse and with one declaration? There are 
those who answer that the Jews in this verse actually refer to the Jewish 
taskmasters who were appointed by Pharoh as kapos to oppress their 
brethren. Thus the equation is clearly justified. However, I would like to 
offer a more homiletic explanation: 
The Story 
There is a wonderful story of a poor farmer who lived under the rule of a 
miserable poritz (landowner) in medieval Europe. The evil landowner 
provided minimal shelter in exchange for a large portion of the farmer's 
profits. The farmer and his wife toiled under the most severe conditions to 
support their family with a few chickens that laid eggs and a cow that 
gave milk. Ultimately, time took its toll and hardship became the norm. 
The farmer and his wife had their bitter routine and never hoped for better. 
One day the farmer came back from the market quite upset. "What's the 
matter?" cried his wife, "you look as if the worst calamity has happened." 
"It has," sighed the anxious farmer. "They say in the market that the 
Moshiach is coming. He will take us all to the land of Israel. What will be 
of our cow and our chickens? Where will we live? Who will provide 
shelter for us? Oy! What is going to be?" His wife, who was steeped with 
faith in the Almighty, answered calmly. "Don't worry my dear husband. 
The Good Lord always protects His people. He saved us from Pharoh in 
Egypt, He redeemed us from the evil Haman and has protected us from 
harsh decrees throughout our exile. No doubt he will protect us from this 
Moshiach too!" 
The Message 
Hashem understood that the Jewish people were mired in exile for 210 
years. They had decided to endure slavery rather than abandon it. Moshe 
had to be as forceful with those he was planning to redeem as he was with 
those who had enslaved them. Often in life, whether by choice or by 
chance, we enter into situations that we ought not be in. As time 
progresses, however, we get accustomed to the situation, and our worst 
enemy becomes change. We must tell the Pharoh within each of us, "let 
my people go!" Let us not continue on the comfortable path but rather get 
on the correct one. That message must be told to the victim in us with the 
same force and intensity as it is told to the complacent.  
Good Shabbos ©2016 Rabbi Mordechai Kamenetzky  
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IMPORTANCE OF ....  
The Gemara (Berachos 9a) states that Hashem issued instructions 
that Bnei Yisroel “borrow” gold and silver from the Egyptians, 
using the words tb rcs (please speak), to ensure that it would take 
place, and to avoid Avrohom’s potential complaint that the 
subjugation part of the Gezeirah (o,ut ubhgu ouscgu) was fulfilled, 
but the other half (kusd aufrc utmh) was not. The Meforshim ask, 
what was Hashem’s concern ? Did not Bnei Yisroel collect the 
spoils emerging from the Yam Suf, which were more than 
sufficient to satisfy Hashem’s promise ? The HaDrash V’HaIyun 
cites a Pshat based on the Gemara (Shabbos 68a) which notes 
that the phrase kusd kkf (major rule) implies that there is another 
kkf that is minor or smaller. Otherwise, why refer to it as kusd ? 
As such, description of Egypt’s wealth as “kusd aufr” in the Posuk 
implies that there may also have been another aufr, which was 
not as big. This could have been fulfilled with the gold and silver 
borrowed in Egypt. Therefore, Hashem asked that Bnei Yisroel 
obtain initially the smaller aufr, so that Avrohom would have no 
complaint after Bnei Yisroel picked up the Bizas HaYam. With the 
smaller aufr in hand, the Bizas HaYam could rightfully be called 
kusd aufr. Without it, Avrohom would say that Bizas HaYam was 
only aufr, and not kusd aufr. However, it is difficult to say that 
use of the word kusd always implies another, smaller version. Is 
not Hashem referred to as trubvu rucdv kusdv ? The Gemara 
(Chulin 137b) relates that R’ Yochanan saw Isi b. Hini preparing 
a lesson for his son, in which he used the word ohkjr for sheep.  
R’ Yochanan said, should you not say ,ukjr (as sheep are 
feminine) ? Isi replied that we see the Posuk using ohkjr, in 
oh,tn ohkjr. R’ Yochanan countered, the Torah’s Lashon 
(terminology) is one thing, while the Chamomim’s Lashon is a 
different thing. Thus, the Chachomim may choose to establish a 
rule whereby the  existence of a iye may be derived from use of 
the word kusd, and apply that rule to their Drashos. However, the 
Torah itself is not so obligated to choose its words accordingly, 
and certainly not where it isn’t appropriate.  

QUESTION OF THE WEEK:  
Before performing which mitzvah does one recite the following 
brocho: ubhct ovrct ka oheuju ,uumnc u”cet v”nt h”tc ?  

ANSWER TO LAST WEEK:  
(What food may be eaten only on Shabbos ?)  
The Mishna Berurah (242:4) cites Sefer Chasidim who says that 
if one receives food which has been designated by the sender to 
be eaten on Shabbos, he may not eat that food on a weekday.  
DIN'S CORNER:  
If one lives in an area where the Shul does not have a steady 
minyan, not only should one help by attending, but one should 
also exert oneself to work on assembling the minyan. If, as a 
result of being among the first 10, one receives S’char equivalent 
to that of all who come afterwards, one who works to gather them 
earns it even more. (Mishna Berurah 55:73)      

DID YOU KNOW THAT ....   
The Mishna (Bava Kamma 80a) states that one may not raise 
small domesticated animals (such as sheep and goats) in Eretz 
Yisroel because they wander around and graze in other people’s 
fields, often destroying their vegetation. The Gemara relates that 
there was a Chasid who was ill, and the doctors said he must 
suckle fresh milk every morning. He was given a goat, which he 
tied to his bedpost and every morning he would drink its milk. A 
few days later, his friends came to visit, but when they saw the 
goat tied to his bed, they retreated, saying: “ihhuzn ohyxk (armed 
robbers) are in this house !”, referring to the goat. The Mishna 
(Keilim 19:2) states that a rope of 5 Tefachim, sticking out after a 
bed is constructed (from ropes), is considered usable, and is 
therefore susceptible to becoming tny. This is derived from the 
fact that in Egypt, Bnei Yisroel tied their Korban Pesach lamb to 
the bed with such a rope. The Tur (j”ut 430) notes that the 
Shabbos before Pesach is called Shabbos HaGadol because Bnei 
Yisroel tied the Korban Pesach lamb to their beds on that day, 
four days before they needed to offer it, in spite of the fact that 
sheep were sacred in Egypt. Why did Hashem instruct them to 
keep sheep tied to their bedpost for four days ? Wouldn’t that 
look like raising a lamb, which is forbidden because of Gezel, like 
the criticism leveled at the Chasid ? The Bris Shalom suggests 
that this may provide a different perspective on R’ Yitzchok’s 
statement, quoted by Rashi in the beginning of Bereshis, that the 
Torah should really have begun with the mitzvah of Kiddush 
HaChodesh / Korban Pesach, but to defend against a claim from 
other nations of “o,t ohyxk” (you are robbers), the Torah began 
with Bereshis. The claim of o,t ohyxk would have been the 
reaction, had the Torah begun with Korban Pesach, because the 
Korban Pesach lamb was to be tied to one’s bedpost, as the 
Chasid had done, causing them to exclaim: “u,hcc ihhuzn ohyxk”. 
However, the Gemara (Pesachim 96a) states that securing a lamb 
on the 10th of Nisan only applied to the first Pesach in Egypt, and 
not subsequently. This is because the prohibition against raising 
small animals only applied to Eretz Yisroel, where one knew not 
to obtain the lamb on the 10th. In Egypt, there was no problem 
keeping a lamb for 4 days, which was required, as per the Tur.  

A Lesson Can Be Learned From:  
When the Kehilah in Antwerp was seeking a Rav to assist R’ Chaim 
Kreisworth as a idx, they asked R’ Henkin for a recommendation. R’ 
Henkin recommended R’ Tuvia Goldstein for the post. When he received  
the offer, R’ Tuvia consulted with R’ Moshe Feinstein, who advised him 
not to accept it, because Rabonus is full of politics, and will prevent him 
from Torah study. Many years later, R’ Tuvia met R’ Kreisworth at a 
doctor’s office, and R’ Kreisworth commented wryly, “It seems Bashert 
that eventually we would be together”. Shortly thereafter, both of these 
Gedolim were Niftar, and they ended up buried next to each other in the 
same Chelka on Har Menuchos.  
P.S. Sholosh Seudos sponsored this week by the Sternberg family. 


