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ויקהלו על משה ועל אהרן ויאמרו אלהם רב לכם כי “ 16:3

כל העדה כלם קדשים ובתוכם ד', ומדוע תתנשאו על קהל 

 ”ד'

“They gathered against Moshe and against Aharon and said to them, ‘it 

is too much for you! For the entire assembly, all of them, are holy and 

Hashem is among them; why do you exalt yourselves over the 

congregation of Hashem’.”  Korach and his men came to complain that 

Moshe and Aharon took all of the coveted positions of honor for 

themselves.  Additionally, Rashi says that Korach and his men came 

before Moshe in Talisos that were completely made of Techeiles, and 

they asked Moshe if it requires Tzitzis.  Moshe responded yes, and they 

laughed at his response.  If Tzitzis with one string of Techeiles is good 

enough to allow an article of clothing to be worn, then certainly clothing 

that is made completely of Techeiles is exempt from having Tzitzis.  We 

don’t see that Moshe responded to the question, rather the Torah tells 

us that he fell on his face, and then told them that in the morning 

Hakodosh Boruch Hu would make it known to all who was correct.  The 

Torah then goes on to tell us that all who were associated with Korach, 

and their entire households, were swallowed alive by the ground 

beneath them.  It was a fantastic miracle that occurred, and Moshe was 

proven to be correct in the Machlokes.  While Moshe was in fact proven 

to be correct, why didn’t he answer Korach regarding the Beged of 

Techeiles when Korach was mocking him?  The following Divrei Torah 

will expound on this topic, and perhaps support the P’shat offered in the 

closing paragraph. 

כל “ – Sanhedrin 17b -  ”ויאמרו אלהם רב לכם“ 16:3 – בן איש חי 

מארץ ישראל' רבי'וכל , מבבל' רב' ” – “Every ‘Rav’ is from Bavel, while every 

‘Rebbe’ is from Eretz Yisroel.”  Korach and his people came to Moshe 

and Aharon and spoke with great Chutzpah.  Korach and his men said to 

Moshe and Aharon that they are “רב”, they will never be Zoche to enter 

into Eretz Yisroel and be called, “רבי”, and therefore they are not worthy 

of being the ones to lead Klal Yisroel.   

“ 16:3 – ייטב לב  'כי כל העדה כלם קדשים ובתוכם ד ” – Yevomos 

20a – All who are Mekayeim the words of the Chachomim are called 

“Kodosh.”  Tanchuma, Parshas Naso 29 – One should not say, “I will not 

be Mekayeim the commandments of the Zekeinim for their 

commandments are not from the Torah.”  Hakodosh Boruch Hu says 

that one must be Mekayeim all the words of the Chachomim for 

Hakodosh Boruch Hu agrees with their words, and wants them to be 

fulfilled.  Yaakov Avinu placed Ephraim before Menashe, and Hakodosh 

Boruch Hu was Mekayeim it when the Nesi’im brought Korbonos; 

Ephraim brought Korbonos before Menashe.  Korach came and 

challenged Moshe; Moshe responded that tomorrow morning he would 

be proven correct.  Moshe decreed, and Hakodosh Boruch Hu fulfilled 

his decree.  Korach argued that Hakodosh Boruch Hu was amongst Klal 

Yisroel and therefore they were all considered to be Kodosh, and that 

Hashem would fulfill the decrees of all of Klal Yisroel.  Moshe said that it 

was not so, and that Klal Yisroel needed to listen to their leaders; Moshe 

and Aharon, and Moshe would unequivocally prove it.   

“ 16:3 - כתב סופר  'כי כל העדה כלם קדשים ובתוכם ד ” – 

Brochos 34b – “ במקום שבעלי תשובה עומדים אין צדיקים גמורים יכולים

 The place that Ba’alei Teshuva stand, not even complete“ – ”לעמוד

Tzaddikim can stand there.”  Korach was telling Moshe that Klal Yisroel 

heard from Hakodosh Boruch Hu, “ ולא יהיה לך, אנכי ” – that Hakodosh 

Boruch Hu is the one who took them out of Mitzrayim to be servants to 

Hashem, and that they shall not serve Avodah Zarah.  Klal Yisroel sinned, 

and then did Teshuva.  Korach told Moshe that he was not worthy to be 

the leader of Klal Yisroel, for all of Klal Yisroel were greater than him.  

They were all Ba’alei Teshuva, while Moshe never sinned, and as the 

Gemara in Brochos 34b tells us, Ba’alei Teshuva are greater than 

complete Tzaddikim.   

“ 16:3 – שפת אמת  'ומדוע תתנשאו על קהל ד ” – The entire 

nation of Klal Yisroel saw the spiritual light that emanated from the holy 

face of Moshe Rabbeinu.  Certainly everyone knew that Moshe was the 

messenger of Hashem, and not anyone else.  How could Korach accuse 

Moshe of “raising himself over Hashem’s congregation” when it was 

clear to all that it was Hashem Who raised him, and he did not do it 

himself?  Eiruvin 19a – The evil people are not able to do Teshuva, even 

as they stand at the gates of Gehinom.  Korach was so evil, that although 

it was clear he was wrong, he would not retract and was punished 

accordingly.  16:14 “העיני האנשים ההם תנקר לא נעלה” – “Even if you 

would gouge out the eyes of those men, we shall not go up.”  Dasan and 

Aviram were saying to Moshe that even if the light emanating from your 

face plucks out our eyes, we shall not go up!  The truly wicked put 

themselves in such a place that even at the gates of Gehinom, they see 

what is coming, yet they unfortunately still cannot repent.   

“ 16:3 - באר משה  'כי כל העדה כלם קדשים ובתוכם ד ” – 

Shabbos 119a – The only reason that Yerushalayim was destroyed was 

because, “they made no distinctions between small people and big 

people.”  Yuma 9b – The reason for the destruction of the Bais 

Hamikdash was only because of Sinas Chinam, baseless hatred, between 

Klal Yisroel.   These two Gemara’s seem to contradict each other.  If Klal 

Yisroel were not making distinctions between small people and big 

people, which sounds like everyone treated each other equally, that 

would seem to mean that there was unity amongst Klal Yisroel.  

However, the Gemara in Yuma says that there was a lack of unity.  Was 

there unity amongst Klal Yisroel at that time, or not?  The assumption 

that making no distinctions between small and big people causes there 

to be unity is incorrect.  When society considers a small person equal to 

a big person, it causes people to lose respect for those who are truly 

great.  Each person will think that he himself is great and will attempt to 

assert his authority – which is not really warranted.  This causes much 

strife and hatred in society.  Both Gemara’s are in agreement – it was 

Sinas Chinam that caused the destruction of the Bais Hamikdash, and it 

was because they made no distinctions between small people and big 

people.  This was the tactic of Korach.  He claimed that all of Klal Yisroel 

are Kodosh, they are all equal, and if so there is no reason to have 

Moshe, or anyone else lead them.  Korach spoke up for selfish reasons, 

because of jealousy and hatred, and insatiable desire for honor.  He 

wanted to be recognized as a great man and leader.  By Korach stating 

that all are equal, and no one person should receive more respect than 

another, the result was the exact opposite of unity, he caused 

Machlokes – Sinas Chinam.   

“ 16:3 - ראש דוד  'כי כל העדה כלם קדשים ובתוכם ד ” – Korach 

was saying that Moshe was not a Navi, there was no need to listen to 

him.  All of Klal Yisroel heard commandments directly from Hakodosh 

Boruch Hu, for they are all Kodosh.  If there is something else, aside from 

the two commandments which all of Klal Yisroel heard directly from 

Hashem, then Hashem should come back and tell Klal Yisroel, and then 

they will accept it.  Barring this, there is no need to listen to Moshe or 

the commandments of the Torah, for they are Kodosh and only take 

direct commands from Hashem.    

“ 16:3 - דרש משה  'כי כל העדה כלם קדשים ובתוכם ד ” – Korach 

and his people thought that all of Klal Yisroel were equally Kodosh, and 

as a result they made a colossal mistake.  Being that each person is 

equally Kodosh, they believed that each person should be Mekayeim the 

Torah the way he understands it.  Whatever his own intellect tells him 

the Torah is saying, that is what should be done.  This is a great error, for 

one must follow the Torah as it was handed down from person to 

person, through the Chachmei Hador, the wise of the generation, which 

are in each generation.  One deciding on his own the meaning of the 

Torah can, and does, have devastating effects.  This is the way of those 
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who are Kofer in the Torah to explain all their actions based on their 

individual understanding of the Torah.   

 ,does not mean ”רב“ – ”ויאמרו אלהם רב לכם“ 16:3 - אברבנאל 

“much” over here, rather it is a Loshon of מריבה, fighting.  Korach was 

saying that Moshe and Aharon should no longer think they could act like 

the leaders and do as they see fit and no one will argue.  Korach said, 

those days are over, and now we will fight for what we are entitled, for 

you should not be our leaders.   

חיים פלטיאל' ר   Korach asked – ”ויאמרו אלהם רב לכם“ 16:3 - 

Moshe if a Beged of Techeiles needs Tzitzis, and if a room full of Seforim 

needs a Mezuzah.  Being that Moshe did not respond to these questions, 

Korach stated, “רב לכם”, is there amongst Klal Yisroel one who can be a 

Rov for you (speaking very derogatory to Moshe, as if to say that Moshe 

is ignorant and needs a Rov, and he can find one amongst Klal Yisroel, 

for they are all Kodosh).   

“ 16:3 - עוד יוסף חי  'ומדוע תתנשאו על קהל ד ” – Moshe and 

Aharon called Klal Yisroel, “קהלת יעקב”, as it says in Devorim 33:4 

“ שה קהלת יעקבמור ,” to say that Klal Yisroel connect themselves to the 

Avos Hakdoshim.  Klal Yisroel are the tail of the Avos, they are 

subordinate and the heel of the Avos Hakdoshim.  Korach comes and 

says, no we are not subordinate to the Avos, for we heard two 

commandments directly from Hashem, and we are all Kodosh.  Korach 

asked Moshe why he insists on adding a ת'  to the קהל, to make it קהלת.  

The ת' , the last letter in the Aleph Bais represents Klal Yisroel being 

Tofel, the unimportant part, compared to the Avos.  Korach explained 

that they were not קהלת יעקב, rather they were קהל ד' , they themselves 

were Kodosh and of utmost importance.  When Moshe heard this, he 

immediately fell on his face.  Moshe’s name spelled out in full, משה – 

א"ה, ן"שי, ם"מ  – the inside letters (the letters that are not pronounced) 

spell “מאין” – from nothing.  Moshe said, “even I, who went up above to 

accept the Torah, consider myself nothing compared to the Avos 

Hakdoshim, and these fools have a difficulty with calling Klal Yisroel 

 ”!?that they should be Tofel to the Avos ,קהלת יעקב

“ Avos 2:14 – דברי יואל  ודע מה שתשיב , הוי שקוד ללמוד תורה

 One should know how to debate with the wicked, and to – ”לאפיקורוס

refute their words of heresy.  One must be proficient in the Torah, and 

the ways of the Apikores, to accurately refute them, and in a convincing 

manner.   It is better for one not to approach the Apikores, though one 

must always be prepared if the situation presents itself where he must 

debate an Apikores.  The B’nei Yissoschor discusses the topic of debating 

an Apikores and speaks in very sharp terms regarding arguing with a 

Jewish Apikores.  One who knows the truth yet seeks to turn away from 

it, he comes with questions just so that he could justify his actions and 

his new way of life.  Even if one will answer him with conclusive 

arguments that cannot be refuted, he will still not listen nor change.  He 

will strengthen himself in his heresy, and will continue to think that he is 

right.  Chas V’sholom one should respond and debate such a person.   

ב"רע   – Avos 2:14 “לאפיקורוס” – Apikores is a Loshon of הפקר, 

abandoned, one who disparages the Torah, and makes it as if the Torah 

is abandoned. Alternatively, the Apikores considers himself ownerless, 

for he is not concerned about Divine retribution, which is what happens 

to those who disparage the Torah, or those who learn the Torah.   

ם"רמב   – Teshuva 3:8 – “אפיקורס” – One who says that there 

is no concept of Nevuah, disputes the Nevuah of Moshe Rabbeinu, or 

says that Hakodosh Boruch Hu does not know the actions of man, is 

called an Apikores. 

ץ"חסיד יעב   – Avos 2:14 “ ודע מה , הוי שקוד ללמוד תורה

 The Mishna speaks of an Apikores that one should– ”שתשיב לאפיקורוס

know how to answer him.  The Mishna is speaking specifically about an 

Apikores who is not Jewish, however a Jewish Apikores should not be 

spoken to at all.  The Jewish Apikores does not seek the truth, rather he 

asks questions so that he can justify his position and actions.  One who 

there is no chance that he will listen and accept what you say, you 

should not respond to him for nothing good could come from it. (This 

that one should not respond to a Jewish Apikores is stated in Meseches 

Sanhedrin 38b). Mishlei 26:4 “אל תען כסיל כאולתו” – “Do not answer a 

fool according to his foolishness.” 

“ Avos 2:14 – אברבנאל  ודע מה שתשיב , הוי שקוד ללמוד תורה

 The Mishna does not speak of a Jewish Apikores, for him – ”לאפיקורוס

you shall not answer at all, and he who does transgresses the Mitzvah of 

 Do not place a stumbling block in front of the“ – ”לפני עור לא תתן מכשול“

blind.”  If one responds to a Jewish Apikores, it will cause him to deny 

the Torah even more, for a Jewish Apikores is also considered a  פורש מן

 one who separated himself from the Tzibur of Klal Yisroel, in ,הציבור

addition to being an Apikores.  When he provides a rebuttal for your 

answer, he is creating an even greater separation between himself and 

Klal Yisroel, and therefore you transgress the sin of causing him to stray 

even farther from Klal Yisroel and Hashem.  However, an Apikores who is 

not Jewish never saw the light of the Torah and does not know any 

better.  If you respond to him and he does not change, he will remain 

the same Apikores he was before you responded to him.  Therefore, to 

him you should attempt to respond to him for perhaps you will get 

through to him and thereby you will have accomplished something.  

“ Avos 2:14 – רבינו יונה  ודע מה שתשיב , הוי שקוד ללמוד תורה

 While in general it is not proper to respond to a Jewish – ”לאפיקורוס

Apikores, nonetheless, if it is in public, and by not answering it will cause 

a Chillul Hashem, certainly one should respond.  If one does not respond 

in a scenario like this, it will cause all those who listen to the Apikores to 

think that he speaks the truth.   Therefore one must forcefully rebut all 

his statements and show them to be false.   

ם שיק"מהר   – Avos 2:14 “ ודע מה , הוי שקוד ללמוד תורה

 It is a Mitzvah to respond to the words of the – ”שתשיב לאפיקורוס

Apikores if there is hope that by doing so it will return the Apikores to 

good.  However, if the Apikores will not listen at all, and there is no hope 

of him returning to good, then it is not proper for one to argue and 

refute the words of the Apikores.  This will cause much Bitul Torah, and 

will not accomplish anything.  Just as one receives reward for refuting 

the words of the Apikores, so too one will receive reward for “not 

responding” to the Apikores, when nothing will be gained by arguing.  

Perhaps by being quiet and not responding at all to the Apikores, people 

will think that he is not arguing for he agrees with the Apikores.  

Therefore it is appropriate to make it be known that you disagree with 

the Apikores, and then be quiet, and return to learn Torah.  The Torah 

says that Yaakov came from Eisav and Lavan, Shaleim, complete.  Lavan 

and Eisav were certainly heretics and would have liked to embroil 

Yaakov in a dispute. Yaakov knew that they would never return to good, 

and, therefore, there was no point in arguing with them.  He let it be 

known that he did not agree, and went to toil in the study of Torah.   

 Perhaps now we can understand why Moshe Rabbeinu did not 

respond to Korach, but told him that all would know in the morning who 

was right.  Korach was a Jewish Apikores.  He was not seeking answers, 

rather he was using his questions as ways to justify his evil actions.  He 

was outside the doors of Gehinom, yet would not repent.  Moshe knew 

that to attempt to refute his words would be futile, and therefore 

improper.  Moshe Rabbeinu did what was necessary.  He told Korach in 

no uncertain terms that he did not agree with him, and that he would be 

proven correct beyond a doubt.  Moshe did not want anyone to Chas 

V’sholom think that he agreed with Korach even though he was not 

going to debate him.  One must toil in Torah, and be prepared to 

respond and rebut the words of the Apikores.  The main reason is to 

instill within the person an unwavering Emunah in Hakodosh Boruch Hu, 

one that can never be changed.  May we be Zoche to have a true 

Emunas Hashem, one that is rock solid, and remains with us at all times.   


