
whY  I  Matter
     בשבילי נברא העולם (סנהדרין לז)  

Edited by Yedidye Hirtenfeld
כח' תשרי  - ד' חשון ה'תשע"ז
October 30 to November 5   '16Volume 18  #2Noachנח

זמנים
Weekdays

Shachris
Sunday                                               6:50 8 & 8:30
Weekdays                           6:15, 6:50, 7:30 & 8:30
Weekday Rosh Chodesh     6:15, 6:40 ,7:30 & 8:30
Sunday Rosh Chodesh                 6:30, 8:00 & 8:30
Mincha                                                            5:40
Maariv                         after mincha, &   9:15

שבת נח
Light candles                                              5:30 PM
Mincha                                                       5:40 PM
Shachris                                7:30, 8:50 & 9:00 AM
Mincha                                          1:45  & 5:20 PM
Maariv                                                        6:30 PM
Shabos Ends                                               6:37 PM

THESE ZMANIM ARE DETERMINED BY THE 
GABBOIM AND ARE  SUBJECT TO CHANGE AT 

THEIR DISCRETION
Noach's legacy. (1) Our Potential; 
Being Sensitive To G-d's Cues. The 
Maggid of Mezritch (a disciple of the 
Bal Shem Tov, and mentor of the 
Alter Rebbe, the first Lubavitcher 
Rebbe) interpreted our Sages' 
statement "know what is above you" 
as "know that everything above - all 
that transpires in the spiritual realms - 
is from you,' dependent on your 
conduct." Each of us has the 
potential to influence the most 
elevated spiritual realms, which 
potential is alluded to in this week's 
Parasha. The word "Noach" means 
"rest" and refers to satisfaction and 
repose. Noach - and by extension 
each of us - can peace and tranquility 
in our fellow man and, in so doing, 
accentuate similar qualities in the 
worlds above. Yet, the Parasha, 
which deals in large part with the 
flood and the Tower of Babel, seems 
diametrically opposed to the 
satisfaction and repose personified 
by Noach. This opposition 
underscores the interrelation 
between the patterns with which 
Hashem imbued the world and man's 
response to them. Noach's birth was 
to bring about a period of repose and 
satisfaction; however, mankind failed 
to give up it evil ways and do 
teshuvah (repentance). (2) Rains of 

Blessing. Chazal teach that the rains 
initially descended with "mercy"; that 
is, if mankind had repented, they 
would have been rains of blessing; 
since they didn't, they became a 
flood. In a way, however, the rain 
water nonetheless remained waters 
of blessing. Just as immersion in a 
mikveh is associated with 
re-experiencing the act of creation, 
so too did the rains of the flood bring 
about the dawning of a new age: 
"Noach saw a new world". Thus, the 
waters of the flood are called the 
"waters of Noach" because the intent 
- and the actual effect - was to bring 
rest and pleasure to the world. 
Unfortunately, because man didn't 
respond positively, this constructive 
outcome was coupled with 
destruction. (3) The Rainbow. On 
the ark, various predators peacefully 
co-existed. This foreshadows the 
coming of the ultimate time of peace 
and satisfaction - the Messianic Age, 
when "the wolf will dwell with the 
lamb, and the leopard will lie down 
with the young goat" and "there will 
be neither famine nor war, neither 
envy nor competition, for good things 
will flow in abundance." By vigorously 
following in Abraham's footstep, 
spreading love and kindness, we can 
help bring about this Age of ultimate 
peace and satisfaction and, like 
Noach and his family, merit the 
shining of the rainbow(In the Garden 
of the Torah).
===============================Animal watch
[תנחומא נ"ח, ט'].מטורח הבהמות והחיות."וישאר אך נח" שהיה גונח וכוכה [יורק] דם לזון את הארי והכישו ויצא צולע, וזה שנאמר: לצבאים וזכוכית לנעמיות. פעם אחת שהה נח זמורות לפילים, שעורים לחמורים, חצובות לכל מין ומין כפי שהיה למוד: תבן לגמלים, הלילה, ויש בקריאת הגבר. ומה היה מאכילן? בארבע, ויש בשליש הלילה, ויש באמצע בשעה אחת ביום, ויש בשתים, ויש בשלש ויש הנפשות שהיו עמו. יש בהמה שהיתה אוכלת לא ביום ולא בלילה, שהיה עסוק לזון את חדש שעשה נח בתיבה, לא טעם טעם שינה "וישאר אך נח ואשר אתו בתבה"- שנים עשר 

בדרתיו את האלקים התהלך נחאלה תולדת נח נח איש צדיק תמים היה ===========================
Noach walked with Elokim.” (6:9) 
Rashi z”l comments: In contrast, we 
read about Avraham (17:1), “Walk 
before Me.” This teaches that Noach 
needed G-d’s support in order to be 
righteous, while Avraham did not. R’ 
Shaul Yisraeli z”l (1909-1995; rabbi 
of Kfar Ha’roeh, Israel and a rosh 

הקב"ה יברך אותם בכל מילי דמיטבשיהיה לזכותם ולזכות כל משפחתםלהמשיך את הגליון עוד הפעם בשנה זועל הסיוע שמושיטים לי בעין יפה לכבוד האי גברא וב"ב הרוצים בעילום שמם ===========================================
בעושר ואושר ואריכת ימים בבריאות 
מיט יידישע נחת  בזה ובבא עבגצב"ב

========================================yeshiva in Yeshivat Merkaz Harav) 
writes: Our Sages criticize Noach for 
not attempting to influence his 
generation. Apparently, Noach felt 
spiritually weak, so he protected 
himself by walking “with” G-d, i.e. he 
chose a relatively lonely lifestyle 
which would allow him to avoid 
anything that would challenge his 
own spiritual standing. In contrast, 
Avraham walked “before” G-d, i.e., 
he felt secure enough in his faith that 
he could circulate in society and 
speak about G-d.This understanding, 
adds R’ Yisraeli, sheds light on what 
happened after the Flood, when 
Noach planted a vineyard and 
promptly became drunk. In the words 
of Rashi z”l (to Bereishit 9:20), 
“Noach profaned himself, for he 
should have occupied himself first 
with planting something different.” 
After the Flood, Noach was 
responsible for rebuilding society. 
However, because he had led such a 
sheltered life before the Flood, he 
was not prepared for the new 
challenge that faced him. R’ Yisraeli 
concludes: Many religions have 
people who achieve some degree of 
holiness, but it is always through 
monasticism. The uniqueness of 
Judaism is that it challenges man to 
live a holy life within the world, not 
apart from it. (Siach Shaul)
These are the generations of 
Noach: Noach was a just, perfect 
man in his generation (6:9) Rashi 
comments: This verse teaches us 
that the most important legacy of a 
righteous person is his good deeds. 
A righteous person is not defined by 
his lineage or by his noble ancestry, 
but by his own actions and behavior. 
(Divrei Yisrael)
A just, perfect man in his 
generation (6:9) Noah's perfection 
was that he followed G-d's will 
completely and with all of his being 
throughout the day, not just when he 
learned and prayed, but with 
mundane matters as well. (The 
Rebbe)

חמסותשחת הארץ לפני האלקים ותמלא הארץ 



Now the earth had become corrupt 
before G-d, and the earth had 
become filled with robbery (6:11) If 
man is corrupt before G-d - if he does 
not fear G-d and act properly 
vis-a-vis his obligations to G-d - it is 
inevitable that the earth will become 
filled with robbery and other 
interpersonal sins. (Ma'ayanah Shel 
Torah) Only in G-d's eyes was the 
earth "corrupted," whereas mankind 
considered the world to be pleasant 
and good. The members of Noach's 
generation were perfectly satisfied 
with the rules they had established to 
govern their society. (Rabbi Avraham 
Saba) What was so terrible about 
the sins committed by the generation 
of the flood? R' Yechezkel 
Abramsky, zatzal (1886-1976) 
explained that the Torah says, "And 
the earth became degenerate 
before G-d" (6:11). Only "before 
G-d" - in G-d's eyes - was anything 
wrong; as far as man was concerned, 
everything was fine. A generation 
which has such an attitude has no 
right to exist. (P'ninei R' Yechezkel)

==============================Sky scrapper
[פרקי דרב יאליעזר].נ"ה, י'].אלהיו, ואמר "בלע ד' פלג לשונם" [תהלים תרח וראה אותם בונים את העיר, וקללם בשם לנו, אימתי תעלה אחרת תחתיה. עבר אברם בן לבנה אחת, היו יושבים ובוכים ואומרים: אוי ומת, לא היו שמים את לבם עליו - ואם נפלה הלבנים מכאן ויורדים מכאן. אם נפל אדם למגדל ממזרחו ושבע ממערבו. מעלים היו את "נבנה לנו עיר ומגדל" - שבע מעלות היו לו 
וכפרת אתה מבית ומחוץ בכפרעשה לך תבת עצי גפר קנים תעשה את התבה ===========================

“Make the tevah / Ark kinnim / 
compartments . . .” (6:14) R’ Levi 
Yitzchak of Berditchev z”l 
(1740-1809; early chassidic rebbe) 
writes: The word “kinnim” means a 
dwelling place, as in “kan tzippor” / a 
bird’s nest. Besides meaning “Ark,” 
the word “tevah” can mean “word.” 
Thus, this verse is hinting that your 
dwelling place should be “built” with 
“tevot” / words of Torah study and 
prayer. Alternatively, let your words 
cause Hashem to dwell in this world. 
(Kedushat Levi)
Make for yourself an ark of gopher 
wood (6:14) If the purpose of the ark 
was "to keep seed alive upon the 
face of all the earth" - to make sure 
that each animal species continued 
to propagate - why did G-d instruct 
Noach to make it "for himself"? 

Because man's place in the universe 
is unique and crucial to all of 
creation. If he conducts himself 
according to G-d's will, he raises up 
and elevates the entire world; if not, 
he drags down the entire planet with 
him. (Sefer HaMaamarim) 

ושלשים תעשהופתח התבה בצדה תשים תחתים שנים צהר תעשה לתבה ואל אמה תכלנה מלמעלה 
A window shall you make for the 
ark (6:16) The Hebrew word for "ark" 
is "tayva," which also has the 
meaning of "word." A Jew's job is to 
make a "window," as it were, for the 
words he utters in prayer or in the 
study of Torah, and to let them 
illuminate, as the sun shines at 
midday. (Baal Shem Tov) 

מפני מי המבולויבא נח ובניו ואשתו ונשי בניו אתו אל התבה 
“Noach came, and his sons, his 
wife, and his sons’ wives with him, 
into the Ark because of the waters 
of the Flood.” (7:7) Rashi z”l 
explains the words “because of the 
waters of the Flood”: Noach, also, 
was mi’ketanei amanah / of those 
people who are wanting in faith. He 
believed in G-d, yet he did not believe 
that the Flood would come, and he 
did not enter the Ark until the waters 
forced him to do so. This requires 
explanation! Noach spent 120 years 
building the Ark, yet he did not 
believe that the Flood would come?! 
R’ Yaakov Weinberg z”l (1923-1999; 
rosh yeshiva of Yeshiva Ner Israel in 
Baltimore) explains: Noach is called 
“wanting in faith” because, until the 
very end, he believed that Hashem’s 
Attribute of Mercy would prevail over 
His Attribute of Justice. True, 
Hashem often acts toward the world 
with Mercy. Nevertheless, if Hashem 
says there will be a Flood, it is a 
failure of emunah to think otherwise. 
(Kishutei Shmuel Yaakov)
And Noach went in, and his sons, 
and his wife, and his sons' wives 
into the ark (7:7) A person should 
not content himself with his own 
entrance into the "ark" - the holy 
letters of prayer and of the Torah, but 
should always seek to bring others 
with him as well, not only members of 
his family but every fellow Jew. Just 
as G-d helped Noach by closing the 
door of the ark after all were safely 
inside, so, too, is every Jew assisted 
by G-d when he comes to the aid of 
his fellow man. (The Rebbe)

Noach went in, and his sons... 
because of the waters of the Flood 
(7:7) As Rashi comments, "Even 
Noach was of little faith; he believed 
and did not believe that the Flood 
would come, and did not enter the 
ark until the waters forced him." 
When a person trusts in G-d that 
something will happen, his faith 
actually helps it occur that much 
sooner; in fact, the speed with which 
it happens is in direct proportion to 
the magnitude of his faith. Thus 
Noach didn't want to believe "too 
much" in the Flood, for fear that his 
faith would bring it on sooner rather 
than later. (Oheiv Yisroel)

טהרה ומן העוף וכל אשר רמש על האדמהמן הבהמה הטהורה ומן הבהמה אשר איננה 
Of clean beasts, and of beasts that 
are not clean (7:8) The Talmud 
(Pesachim 3a) asks why the Torah 
uses the longer expression "which 
were not clean" (three words in 
Hebrew) instead of the briefer word 
"ha'tameah"- "unclean" (only one 
word in Hebrew). The Talmud 
answers that the Torah uses 
additional words to teach us the 
eternal lesson that we should always 
try to express ourselves in decent 
language, even if it means using 
extra words. . Elsewhere in the 
Torah, however, such as those 
verses enumerating which animals 
we are allowed or forbidden to eat, 
they are clearly defined as "unclean." 
The difference is that when it comes 
to a matter of Jewish law, fancy 
language is inappropriate. The law 
must be stated definitively and 
unequivocally: "This you may do, and 
this you may not do." (Rishonim) 

מאדם עד בהמה עד רמש ועד עוף השמים וימח את-כל היקום אשר על פני האדמה 
וימחו מן הארץ וישאר אך נח ואשר אתו בתבה
And it [the flood] blotted out every 
living thing...both man and animal 
(7:23) If mankind sinned, why did the 
animals have to be punished, too? 
This is explained by a parable. A 
person prepared a great wedding 
feast for his son's upcoming 
marriage, and procured the finest 
delicacies for the celebration. Before 
the marriage could take place, 
however, the son died. The father 
then dismantled the wedding canopy 
and threw away all the elaborate 
preparations he had made, saying, 
"What do I need all these for? Now 
that my son is dead all this is 
useless." Similarly, when G-d saw 



that mankind had sinned, He said, 
"What use is there for the whole 
animal kingdom now? I only created 
them to serve mankind." (L'Chayem - 
Sanhedrin Kach)
And only Noach was left (7:23) 
Despite the fact that Noach was a 
righteous person, he was still 
required to tend to all the animals in 
the ark and take care of their needs. 
This was a physically demanding and 
sometimes dangerous job. Similarly, 
no matter how high a spiritual level 
one reaches, he is still obligated to 
take care of those around him who 
may need his guidance. (Likutei 
Sichot)
And only Noach was left (7:23) In 
previous verses Noach is referred to 
as "perfect" or "righteous," yet after 
the Flood he is simply "Noach," the 
name he was given at birth. For it 
was only in relation to the wicked 
people around him that he was 
deserving of such complimentary 
titles and descriptions. (Kesav Sofer) 
The Zohar says that Noach sinned 
by not praying that his generation be 
saved, unlike Avraham and Moshe. 
Moshe was even ready to give up his 
own life if G-d would not forgive His 
people, Noach was concerned only 
that his own family be saved. Since 
Noach did not ultimately act as a truly 
righteous man by concerning himself 
with others, he was considered in the 
final analysis "only Noach" - just a 
simple person shorn of all his titles 
and praises. (L'Chayim)
לחדש על הרי אררטותנח התבה בחדש השביעי בשבעה-עשר יום 

And the ark came to rest in the 
seventh month, on the 
seventeenth day of the month, 
upon the mountains of Ararat (8:4) 
The midrash relates that Noach 
prayed (in the words of Tehilim 
142:8): "Release my soul from 
confinement to acknowledge Your 
Name; on me, the righteous will be a 
crown, when You bestow kindness 
upon me." R' Chanoch Henach Dov 
of Alesk z"l explains: Sometimes, 
when a person does not merit to 
reach a particular level or to 
experience a miracle, Hashem 
bestows a kindness upon him and 
joins the souls of tzaddikim to his 
soul so that he will have additional 
merits. This is what happened when 
Hashem wanted to extract Noach 
from the ark - He "crowned" Noach 

with the souls of other tzaddikim so 
that their collective merit would stand 
in good stead for Noach. R' Chanoch 
adds: This is alluded to by the phrase 
(8:4), "va'tanach ha'taivah" / "The 
ark came to rest." The word 
"va'tanach" appears one other time in 
the Torah, in the verse (Bemidbar 
11:26), "The spirit rested upon them." 
Noach, too, had a new spirit rest 
upon him at the time he was rescued 
from the ark. (Lev Sameach: Derech 
Ha'tefilah)

אחריכםואני הנני מקים את בריתי אתכם ואת זרעכם 
“And as for Me, behold, I establish 
My covenant with you and with 
your offspring after you . . .” (9:9) 
In this and the following verses, the 
word brit / covenant is used seven 
times. We also find that Hashem 
established 13 covenants with 
Avraham Avinu (see ch.17). How was 
Hashem’s covenant with Noach 
different from Hashem’s covenant 
with Avraham? R’ Yitzchak Isaac 
Chaver z”l (1789-1852; rabbi of 
Suvalk, Lithuania) explains: The 
covenant with Noach was a covenant 
to preserve the laws of nature, as we 
read (8:22), “Continuously, all the 
days of the earth, seedtime and 
harvest, cold and heat, summer and 
winter, day and night, shall not 
cease,” unlike during the Flood, when 
those laws were suspended. Thus, 
there were seven covenants, 
paralleling the seven days of 
creation. In contrast, the covenant 
with Avraham was a promise to 
establish a personal relationship with 
his descendants, to be their G-d, and 
to allow them to attach themselves to 
Him through the study of Torah and 
the performance of mitzvot. Thus, 
there were thirteen covenants, 
paralleling the 13 principles by which 
the Torah is expounded and the 13 
attributes of mercy through which 
Hashem relates to the Jewish 
People. (Haggadah Shel Pesach Yad 
Mitzrayim: Potei’ach Yad)

ברית ביני ובין הארץלדרת עולם את קשתי נתתי בענן והיתה לאת ביני וביניכם ובין כל נפש חיה אשר אתכם ויאמר אלקים זאת אות הברית אשר אני נתן 
“Elokim said, ‘This is the sign of 
the covenant that I give between 
Me and you, and every living being 
that is with you, to generations 
forever. I have placed My rainbow 
in the cloud, and it shall be a sign 
of the covenant between Me and 
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the earth’.” (9:12-13) R’ Moshe ben 
Nachman z”l (Ramban; Spain and 
Eretz Yisrael; 1194-1270) writes: At 
first glance, these verses imply that 
the rainbow did not exist before and 
Hashem now created a new 



phenomenon. The reason the 
rainbow serves as a sign is that it 
symbolizes a bow pointed *away* 
from the earth, as if to say, “I will not 
fling my arrows at you.” However, 
Ramban continues, we necessarily 
must believe the words of the Greeks 
that the sun shining on the moisture 
in the sky causes a rainbow to 
appear. And, when we focus on the 
words of the verse, we will 
understand that this is true. It says, “I 
*have* placed My rainbow in the 
cloud,” not, “I *am* placing My 
rainbow in the cloud.” The reference 
is to something that was created a 
long time ago, not something being 
created now. Furthermore, it says, 
“*My* rainbow,” referring to the 
rainbow that G-d already has from 
the time of Creation. Accordingly, 
Ramban explains, the correct 
interpretation of the verses is as 
follows: “This natural phenomenon 
which I created before will henceforth 
serve as a sign of My covenant with 
mankind.” (Ramban Al Ha’Torah) R’ 
Yeshayah Halevi Horowitz z”l (the 
Shlah Ha’kadosh; Prague and Eretz 
Yisrael; died 1630) writes: I heard in 
the name of R’ Moshe Isserles z”l 
(Rema; Krakow, Poland; 1520-1572) 
that, although the rainbow is a natural 
phenomenon, it does not have to 
occur. Our Sages say that, if we 
merited, rain would fall only at night, 
when it would not interfere as much 
with man’s activities. It follows that, if 
we merited, we would never see a 
rainbow. Indeed, the Gemara 
(Ketubot 77b) records that no 
rainbows appeared in the generation 
of the Talmudic sage Rabbi 
Yehoshua ben Levi. In short, the 
appearance of a rainbow is a sign 
that we are not meritorious, and that 
Hashem must “remind” Himself not to 
destroy us in a flood. (Shnei Luchot 
Ha’Berit: Torah Ohr)

ויחל נח איש האדמה ויטע כרם
“Noach, the man of the earth, 
debased himself and planted a 
vineyard.” (9:20) Rashi z”l explains: 
He debased himself in that he should 
have planted a different plant first. R’ 
Ovadiah Sforno z”l (Italy; died 1550) 
writes: He began with something 
unseemly; therefore, things that 
should not be done resulted [i.e., he 
got drunk and was humiliated by his 
son Cham]. This is because a small 
error in the beginning leads to a large 
error in the end, as is the case in 

matters of science. R’ Alter 
Chanoch Henach Hakohen 
Leibowitz z”l (1908-2008; rosh 
yeshiva of the Chafetz Chaim 
Yeshiva in New York) asks: Did 
Hashem ever tell Noach not to plant 
a vineyard? Moreover, Noach’s 
intention surely was for the sake of 
Heaven--for example, to have wine 
for libations to accompany his 
sacrificial offerings! Why, then, is he 
deserving of criticism? R’ Leibowitz 
answers: This is what R’ Ovadiah 
Sforno is teaching--that 
notwithstanding the absence of a 
prohibition, and notwithstanding 
Noach’s good intentions, Noach 
should have asked himself if his 
deeds were appropriate for the 
situation. Noach failed to ask himself 
whether planting a vineyard at this 
time was seemly, and therefore he 
stumbled. R’ Leibowitz continues: 
This is not some chumrah / 
stringency; it is a Torah obligation, as 
is written (Devarim 6:18), “You shall 
do what is fair and good in the eyes 
of Hashem.” [See Maggid Mishneh, 
end of Hil. Shecheinim]. (Chiddushei 
Halev)
“These are the descendants of the sons of 
Noah -- Shem, Cham, and Yefet . . .” (10:1) 
To what end does the Torah list the families 
that descended from Noach? Likewise, for 
what purpose does the Torah list (in last 
week’s parashah) the generations that 
preceded Noach? R’ Moshe ben Nachman 
z”l (Ramban; 1194-1270) quotes R’ Moshe 
ben Maimon z”l (Rambam; 1135-1204) who 
explains: The Torah is addressing those who 
deny the relative youth of the universe and 
cite as supposed proof the fact that mankind 
is dispersed over the entire globe, a process 
which arguably should have taken much 
longer than the 2,500 years from Creation 
until the Giving of the Torah. To this the 
Torah says: I can account for the entire 
history of mankind. Early generations lived 
hundreds of years and fathered extraordinary 
numbers of children. I, the Torah, can even 
name the fathers of all of the major nations. 
Furthermore, there was a cataclysmic event 
-- the dispersion of the generation that tried to 
build the Tower of Bavel -- which accounts for 
mankind’s filling the earth. (Derashat Torat 
Hashem Temimah)
R' Ben-Zion Yadler z"l (1871-1962; the 
"Maggid / preacher of Yerushalayim), 
describes in his memoirs, B'tuv 
Yerushalayim, the efforts that parents made 
to raise their children in sanctity: When a 

young boy began to understand, his mother 
would tell him age- appropriate stories which 
increased his desire to learn Torah for its own 
sake so that, G-d willing, he would grow up to 
become a gadol b’Yisrael / a great person 
among the Jewish People. . . When he was 
approximately one year old, they would dress 
him in a yarmulke, short for “yarei Malka” / 
“one who is in awe of the King.” . . . When a 
boy was old enough and his parents merited 
to enroll him in cheder, his father carried him 
to cheder wrapped him in a talit so that he 
would not see anything “impure” in the streets 
which would damage his pure eyes. When he 
reached the cheder, the teacher would toss 
candy and coins in the air. The young boy 
might believe that the angels themselves 
were throwing candy at him because the 
teacher explained to him that he deserved 
these rewards for beginning to learn the 
aleph-bet and that, the more he studied, the 
more rewards he would deserve. On the day 
when he became a bar mitzvah, his parents 
would take care that he spent the entire day 
studying Torah and engaging in holy pursuits. 
Also, they watched they he would not say 
anything improper the entire night, especially 
not an expression of anger. This is in 
accordance with the mussar works which 
state that parents must guard a bar mitzvah 
boy to ensure that he does not commit the 
slightest sin on the day of his bar mitzvah and 
that he engages only in Torah study and 
service of Hashem the entire day. How far we 
have fallen [R’ Yadler continues]. . . Mothers 
sing their babies to sleep with secular love 
songs which are prohibited. When their sons 
are older, they do not take care to cover their 
heads. . . . Woe to us!

ורפואת הגוף  לחולים שלמה מן השמים רפואת הנפש אבותי שתשלח מהרה רפואה יהי רצון מלפניך ה' אלקי ואלקי =============== 
בתוך שאר חולי ישראל. אמןאליהו זאב בן בריינדלחנינה בן גאלדע רעכלמשה שלמה בן גאלדע רעכלישראל יוסף בן יוכבדתמר אהובה בת גוטקע רייזלבריינדל בת פעשא לאהאלטע שרה גיטל בת חי'רחמה חוה ביילע בת חי'חיים משה בן שרהמשה יהודה בן שרה

===========================================Hatzolo (718 or 212)387-1750 or 230-1000Flatbush Shomrim (718) 338-9797Chaveirim
(718) 431-8181


