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Off Those Laurels! 
by Rabbi Steven Finkelstein 

At the very end of this week’s Parashah, the Torah states 

“VaYashav Lavan LiMekomo. VeYa’akov Halach LeDarko, 

VaYifge’u Vo Mal’achei Elokim,” “And Lavan returned to his 

place. And Ya’akov went on his way, and angels of Hashem 

approached him” (32:1-2). The Meshech Chochmah comments that 

the Torah is calling our attention to a major difference between 

Lavan and Ya’akov. After all of the years that Lavan spent with 

Ya’akov the Tzadik, he was totally unchanged. “He retu  rned to 

his place.” Lavan went right back to his former level of corruption 

and deceit. He had not allowed Ya’akov’s character to affect or 

inspire him at all. 

Ya’akov, on the other hand, “went on his way.” Tzadikim are 

never complacent with their achievements but rather are always 

looking for the next opportunity for growth. When one actively 

seeks out positive experiences, he finds them and can use them as 

opportunities for growth and personal development. In Ya’akov’s 

case, he went and encountered Mal’achei Hashem. 

As we go through life, we are faced with a defining choice. Are 

we looking at life from the perspective of Ya’akov or Lavan? Are 

we set in our ways? Are we satisfied with our level of observance 

and our relationship with Hashem, or are we on a path of spiritual 

growth? 

As Shlomo HaMelech expresses in Kohelet, “BaBoker Zera Et 

Zar’echa, VeLaErev Al Tanach Yadecha,” “In the morning, sow 

your seed, and in the evening do not rest your hand” (11:6). We 

cannot rest on our previous accomplishments; rather, we must 

constantly keep seeking new opportunities. We must incorporate 

the understanding that each day, each encounter, each class and 

lecture contains within it the opportunity for us to be inspired and  

motivated to achieve even loftier heights. 

A Life of Deceit 
by Yehuda Koslowe (’17) 

In Parashat VaYeitzei, Lavan deceives Ya’akov and gives him 

Leah as a wife, even though Ya’akov Avinu had been promised 

Rachel as a wife. Lavan justifies his deception by stating that “Lo 

Yei’aseh Chein BiMekomeinu Lateit Et HaTze’irah Lifnei 

HaBechirah,” “It is not so done in our place, to give the younger 

before the first-born” (BeReishit 29:26). This is not the first incident 

in Ya’akov’s life in which there was deception regarding the 

Bechorah. In Parashat Toledot, we are told of Ya’akov two-step 

deception of Eisav to receive the privileges associated with being 

the Bechor. He first takes advantage of Eisav in his state of physical 

fatigue and trades red pottage for the Bechorah (25: 29-34). Later in 

the Parashah, Ya’akov heeds Rivkah’s advice and deceives 

Yitzchak into bestowing upon him the Berachah intended for the 

Bechor (27:23-29). It seems that Lavan’s deception of Ya’akov in 

which Lavan used the privileges associated with being the eldest 

child to trick Ya’akov was a direct punishment for Ya’akov’s taking 

the Bechorah from Eisav in a dishonest fashion. 

In addition to this punishment which Ya’akov receives 

relatively soon after deceiving Eisav, Ya’akov seems to receive 

many long-term punishments for his guile. Later in Ya’akov’s life, 

his daughter Dinah is abducted by Shechem. Using desperate 

measures, Ya’akov’s sons Shimon and Levi trick the people of 

Shechem into circumcising themselves by telling them that if they 

do so, they will have permission to keep Dinah. The people of 

Shechem follow the request, and on the third day after their 

circumcisions, when they are physically weak, Shimon and Levi 

massacre the male population of Shechem (34:13-25). When 

Ya’akov hears what his sons have done, he tells Shimon and Levi 

that they have endangered the entire family, because the Kena’ani 

and Perizi have the power to join forces and eliminate Ya’akov’s 

entire family. Ya’akov Avinu seems to never forgive Shimon and 

Levi for their actions, as he chastises them even on his deathbed for 

their heinous actions in Shechem (49:5-6). 

In describing Shimon and Levi’s actions in Shechem, the Torah 

writes that they acted “BeMirmah,” “with guile” (34:13). The only 

other time this phrase is used in the Torah is when Yitzchak 

explains to Eisav that Ya’akov had received the Bechorah for acting 

“BeMirmah” (27:35). It appears that Ya’akov’s trait of quick-

minded deception which he used early in his life was passed onto 

his children. We could suggest that the cause of Ya’akov’s immense 

pain was his realization that his trait of deception was passed to 

his children. 

Not only was Ya’akov’s trait of deception inherited by his 

children, but it continued to affect Ya’akov Avinu’s descendants, 

Bnei Yisrael, for many generations. The epitome of cowardly 

deception is Amaleik, the nation which attacked Bnei Yisrael in the 

Midbar. In Sefer Devarim’s recounting of Amaleik’s attack, the 

Torah states that Bnei Yisrael were attacked “VeAtah Ayeif 

VeYagei’a,” “and you were faint and weary” (25:18). The only 

other time a character in Tanach is described as being “Ayeif” is 

Eisav when he returned from the field in a tired state (BeReishit 
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29:30). In Eisav’s weakened  state, Ya’akov took advantage 

of his brother and traded him food for the far more 

valuable Bechorah. It is possible to suggest that Bnei Yisrael 

were attacked by the Amaleikim, the direct descendants of 

Eisav, as a punishment for Ya’akov’s taking advantage of 

Eisav. 

It is interesting to note that the Torah’s recounting of 

Ya’akov taking the Bechorah from Eisav is the first story we 

are told about Ya’akov Avinu’s life. Ya’akov’s deception, 

which was apparent from the beginning of his life, 

remained a part of him until the day he died. Even on his 

deathbed, he was pained that his children had inherited 

this characteristic. Ya’akov Avinu’s life highlights the 

importance of our actions, even when we are young, 

because our actions mold our characters and the legacy we 

ultimately will have. 

The Deception Unveiled 
by Zachary Greenberg (’16) 

In Parashat VaYeitzei, Ya’akov must work seven years 

for Lavan in order to marry his daughter Rachel. At the 

wedding, Lavan tricks Ya’akov into marrying Leah by 

swapping Leah for Rachel – “VaYehi BaErev VaYikach Et 

Leah Bito VaYavei Otah Eilav VaYavo Eilehah,” “And it 

was in the evening that he [Lavan] took Leah his daughter 

and brought her to him; and he [Ya’akov] consorted with 

her” (BeReishit 29:23). Ya’akov protests to Lavan that he 

deserves to marry Rachel, the woman for whom he worked 

seven years (29:25). Lavan tells Ya’akov that if he works for 

another seven years, he could marry Rachel (29:27). 

Ya’akov agrees to work for seven years and marries Rachel 

(29:28); however, he remains married to Leah and has six 

children with her (29:32-35). 

Upon reading this narrative, there are many questions 

to ask. For one, it is troubling that Ya’akov Avinu did not 

notice that his intended bribe was switched at his wedding 

night. Also, when Ya’akov found out that he married the 

unintended woman, why did he not divorce Leah? Rashi 

(29:25 s.v. VaYehi VaBoker VeHineih Hi Leah) explains 

that before the wedding, Ya’akov and Rachel prepared a 

secret signal that was known only to the two of them, not 

to Lavan. When Rachel saw that Leah was being brought 

to marry Ya’akov, she told Leah of the code, lest she be 

exposed in public and be mortified. Although this 

explanation answers how Ya’akov was immediately 

unaware of the deception, it does not answer how Ya’akov 

could have been fooled the entire night that he was with 

Rachel. Rabbi Shlomo Carlebach explains that Leah and 

Rachel looked very similar, so underneath the veil there 

was no possible way for Ya’akov to discern between the 

two of them. Since it was nighttime when Ya’akov took 

Leah home, he thought that he was with Rachel. 

We are still left unanswered as to why Ya’akov 

remained married to Leah when he easily could have 

divorced her. Using a psychological principle known as the two-

factor theory, we can suggest that Ya’akov developed a love for 

Leah over time and therefore never divorced her. The two-factor 

theory states that when people work hard to achieve a goal, that 

hard work translates into love, often for a person who is seemingly 

unrelated to the goal. During Ya’akov’s seven years working for 

Rachel, he likely spent a great deal of time with Leah. Merely by 

being exposed to Leah while he worked hard for Rachel, Ya’akov 

developed a love for Leah. Ya’akov Avinu’s love for Leah was 

never as strong as his love for Rachel, since Ya’akov initially 

dedicated himself to work for Rachel, thereby making him fall in 

love with her. As a result, when Ya’akov found out that he was 

married to Leah and not Rachel, he admonished Lavan for 

withholding Rachel, but he did not complain for having been given 

Leah. Ya’akov was not angry that he was married to Leah, since he 

grew to love her and eventually even had children with her. Rav 

Aharon Kotler explains further that on the wedding night, 

Ya’akov’s spiritual radar recognized that the person under the veil 

was Leah, the woman with whom he would eventually be buried. 

This proves that Ya’akov recognized that Leah was destined to be 

his wife and cherished her as well.  

We should learn from Rachel the importance of avoiding 

embarrassing somebody else, even if the embarrassment will not 

result directly from our actions. In addition, we should learn that 

although at first a person may not seem to have unique qualities, 

after given a chance, that person’s qualities may become apparent.  

Miracles in the War of Independence – Part 
Three 

by Rabbi Chaim Jachter 

Introduction 

In our two previous issues, we began our analysis of God’s 

subtle hand in Israel’s victory in its War of Independence. We 

showed examples of our enemies’ foolish mistakes which led to 

Jewish victory against all odds. We will continue our discussion in 

this issue, beginning by analyzing the military miracle of 1948. 

A Spiritual Perspective on the Military Miracles of 1948 

Although each detail of the military engagements of May and 

June 1948 can be explained independently, the big picture that 

emerges from the collection of details is inexplicable. How is it that 

the outnumbered and outgunned Israelis prevailed on five fronts, 

received weapons whose delivery was ordered by the arch-villain 

Joseph Stalin just at the right time, and benefitted from numerous 

and stunning Arab mistakes? The reasonable explanation is that 

God was manipulating the situation. 

An analogy to the game of dice is helpful. If someone visits a 

casino and rolls the dice and lands a double sixes twenty times in 

a row, there are two possible approaches: it was a coincidence or 

he was cheating. A rational individual concludes that the casino 

guest was cheating and manipulating the dice, since no one enjoys 

so much random fortune. Similarly, it is unreasonable to believe 

that the survival of the Jewish State from February 1948 through 

June 1948 was a result of mere coincidence and good fortune for 

K 

O 

L 

 

T 

O 

R 

A 

H 

 

P 

A
R
A 
S 
H
A 
T 
 

V 
A 
Y 
E 
I 
T 
Z 
E 
I 
 



 

the Jewish People only a few years after experiencing the greatest 

catastrophe in their entire history.  

Just as we attribute all of the unlikely steps in the Yosef 

narrative of Sefer BeReishit to God’s subtle involvement, so too we 

attribute the inexplicable miracles in the War of Independence to 

the manipulation of the Almighty. Tehillim 124 most poignantly 

captures Hashem’s involvement in the 1948 war: 

 
“A Song of Ascents; of David. 'If it had not been the Lord 

who was for us,' let Israel now say; 'If it had not been the 

Lord who was for us, when men rose up against us, then 

they had swallowed us up alive, when their wrath was 

kindled against us; then the waters had overwhelmed us, 

the stream had gone over our soul; Then the proud waters 

had gone over our soul.' Blessed be the Lord, who hath not 

given us as a prey to their teeth. Our soul is escaped as a 

bird out of the snare of the fowlers; the snare is broken, 

and we are escaped. Our help is in the name of the Lord, 

who made heaven and earth.” 

A thinking person should conclude that “Mei’eit Hashem 

Hayta Zot, Hi Niflat BeEineinu” “this is Hashem’s doing; it is 

marvelous in our eyes (Tehillim 118: 23). 

The Purpose of the Miracles of 1947-1948 

Now that we have outlined the miracles God bestowed upon 

His people during the War of Independence, we must ask why 

Hashem specifically chose this time to perform these miracles for 

our nation.  

An analogy to the time of the Navi Chaggai is instructive. 

Chaggai prophesied in the year 520 B.C.E1, a very difficult time for 

our nation. The Persian emperor Cyrus in 539 B.C.E. had permitted 

the Jews to return to Jerusalem to rebuild the temple, but 

opposition from the local non-Jewish residents quickly halted its 

construction beyond simply erecting a Mizbei’ach. Relatively few 

Jews took advantage of Cyrus’ offer, and those who returned 

struggled with a poor economy while remaining under Persian 

rule. 

After an absence of prophecy since 570 B.C.E.2, Chaggai 

emerged to offer a simple but encouraging message from Hashem 

– “Ani Itechem”, “I am with you” (Chaggai 1:13). The Jewish 

People were in desperate need of hearing this message sixty-six 

years after the destruction of the Beit HaMikdash with its 

accompanying suffering and exile. The much anticipated glorious 

return to Israel was deeply disappointing. Many Jews might have 

erroneously concluded that Hashem had abandoned us. Along 

came Chaggai with a message of Hashem to counter such a terrible 

thought. Chaggai taught that negative thought should be 

abandoned since Hashem’s commitment to the Jewish People is 

eternal. Chaggai’s message was supported and authenticated by 

                                                 
1 According to the approach presented in the Da’at Mikra 

commentary to Tanach.  
2 See Yechezkeil 29:17 with the Da’at Mikra commentary.  
3 The Jews built without consent of the Persian government 

in anticipation of being granted permission when the 

project was underway. The Persian emperor Darius not 

the fulfillment of his prophecy with the completion of the 

building of the Second Beit HaMikdash in 516 B.C.E. 

against all odds3.  

The years immediately following World War Two 

were a particularly dismal time for the Jewish People. 

One third of the Jewish people  were brutally tortured 

and murdered by the Nazis and their many accomplices, 

and hundreds of thousands of Jews languished in 

displaced persons camps with no country willing to 

admit them. The doors of Palestine were almost 

completely sealed by its British rulers to Jewish 

immigration.  

Many Jews at the time erroneously concluded or 

were at least concerned that God had abandoned His 

people. Missionaries actively reached out to Jews 

arguing that the Holocaust and its aftermath proved that 

God no longer regarded the Jews as his special people. 

Many Jews sadly fell prey to this toxic outreach.  

It could be argued4 that Hashem made the political 

and military miracles of 1947-1948 to clarify to the Jewish 

People, similar to Chaggai’s message, that “Ani 

Itechem,” “I am still very much with you.”  

Conclusion – Our Goal 

Now that we have outlined at length the basis for the 

recognition of Hashem’s involvement in the political and 

military establishment of the State of Israel, it is fair to 

ask what has been our goal in doing so. My goal, I wish 

to emphasize, is not to promote Religious Zionism, 

though I am a passionate Religious Zionist along the 

lines of the teachings of Rav Yosef Dov Soloveitchik.  

My goal is to point to evidence that Hashem remains 

involved in the world. My goal is to mimic our ancestors 

at Keri’at Yam Suf5 who pointed with their fingers to the 

presence of God. I follow in the footsteps of Shlomo 

HaMelech in Shir HaShirim (2:9) who declared, referring 

to Hashem, “Hinei Zeh Omeid Achar Kotleinu 

Mashgi’ach Min HaChalonot Meitzitz BaCharakim,” 

“Behold, He stands behind our wall, He looks in through 

the windows, He peers through the lattice.”  

It is my fervent hope that this extended discussion 

inspires and sensitizes readers to notice and identify 

Hashem’s involvement in the world.  

Postscript – The Miracle of the Raid on Entebbe 

Rav Eli Mansour mentioned in a public lecture that 

he showed his children a film of the 1976 Israeli hostage 

rescue at Entebbe, Uganda to reinforce their Emunah. 

One who watches a good documentary about the 

only then permitted the reconstruction, but he even 

financed the effort.  
4 Rav Soloveitchik articulates a similar approach in his 

essay “Kol Dodi Dofeik” (the third and fourth “knocks” of 

the beloved).  
5 As presented in Rashi (Shemot 15:2 s.v. Zeh Keili).  
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Entebbe rescue can and should notice that so much could have 

gone wrong and yet the mission succeeded. 

Here are some of the extraordinary events:  

1. Liftoff of the rescue planes was extremely difficult. 
The weight of the cargo and fuel and the intense 
desert heat (the planes took off from Sharm el-Sheikh) 
made it nearly impossible.  

2. The overloaded planes had to fly extremely low to 
avoid detection. This made the flight of the rescue 
planes extremely dangerous. In one documentary, 
one of the pilots recalled that if he moved the plane 
just three millimeters improperly, the plane would 
have crashed into the sea.  

3. Refueling the planes was an exceptional challenge. 
The Kenyan government at the last moment 
surprisingly permitted the rescue planes to land and 
refuel in its capital city Nairobi. Otherwise, the Israeli 
planes would have had to remain significantly longer 
in Uganda to refuel the planes.  

4. Landing the planes was an extraordinary challenge 
due to the extra weight of the planes and the need to 
avoid detection. The first rescue plane landed just 
after the last commercial flight landed at the Entebbe 
airport and the landing lights were left on. The 
soldiers then placed dim lights on the runway to 
allow the other planes to land.  

5. The rescuers had to overcome the terrorists and the 
Ugandan soldiers who supported them, while at the 
same time had to avoid harming the hostages they 
were trying to rescue.  

6. The hostages were housed in a building which was 
constructed by Israelis, which allowed the Israel 
Defense Forces access to the plans for the building 
and master its rooms and passageways even before 
landing in Uganda.  

7. Israelis had trained Ugandan soldiers and thereby 
learned their character. This provided the IDF with 
the knowledge of how to handle the Ugandan 
soldiers.  

8. The Mercedes car (intended to appear like the car 
used by Ugandan president Idi Amin) used to 
transport the soldiers from the planes to the terminal 
was in poor condition. The car easily could have failed 
to start.  

9. The IDF commandos succeeded in destroying the 
Ugandan Air Force fighter planes located at the 
airport. Had these planes engaged the extremely 
overloaded Israeli rescue planes they would have 
enjoyed an overwhelming military advantage.  

10. The terrorists were positioned in a manner which 
made it relatively easy for the Israeli commandos to 
quickly eliminate them.  

11. The terrorists and their Ugandan supporters 
committed many serious errors. They should not have 
held the hostages in the airport, a mistake which 
facilitated the hostages’ quick rescue.  

12. The hostages they released provided vital intelligence 
information to the Israeli commandos.  

13. The Ugandans permitted the airport to continue 
civilian operations during the hostage siege, which 

facilitated an Israeli secret agent to hover over the 
airport and take pictures of the area while posing as a 
pilot whose plane was experiencing engine trouble. 
This error also facilitated the Israeli rescue planes 
landing immediately after a landing of a commercial 
flight, with the airport lights remaining on.  

14. The Israelis were in the airport for nearly an hour. In 
that time the Ugandans should have mobilized their 
Air Force planes located at the airport (before the 
Israelis blew them up) to destroy the Israeli planes on 
the ground waiting to take the soldiers and hostages 
home. 

15. Almost all of the hostages were held in one area 
making their rescue easier.  

Each of these fifteen points may be explained as coincidence or 

good fortune. However, the aggregate of so many miracles clearly 

points to the involvement of Hashem. The Lubavitcher Rebbe 

wrote cogently about Entebbe (translation from 

http://www.chabad.org/therebbe/letters/default_cdo/aid/397865/j

ewish/The-Miracle-of-Entebbe.htm): 

“Here my thoughts turn to the recent miraculous rescue of the 

hostages from Uganda. One cannot fail to note the 

extraordinary aspects at both ends of the hijacking. On the one 

hand, the ease with which the four terrorists hijacked the 

airbus in Athens, and on the other hand, the extraordinary 

success of the rescue operation. In other words, both the initial 

tragedy and eventual deliverance clearly point to the Hand of 

G-d. And while every Jew is grateful to, and admires the 

Mesirat Nefesh of the brave rescuers, we must not lose sight 

for a moment of the warning and lesson at the bottom of it all 

-- not just in regard to the danger of hijacking in the ordinary 

sense, but even more importantly, in regard to the ‘spiritual 

hijacking’ of so many of our young generation by alien and 

freak cultures which, unfortunately, capture so many of our 

innocent boys and girls in Eretz Yisrael as in the Diaspora. 
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