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The Torah commands us in Parshas Emor (Vayikra 23:40) to take an esrog, lulav, hadasim, and aravos 
on the first day (of Sukkos), and rejoice with them before Hashem for seven days. The Medrash (Tanchuma, 

quoted in Tur Orach Chaim 581) questions why the Torah refers to Sukkos as the first day, when it is celebrated 
on the 15th day of the month of Tishrei. The Medrash explains that Sukkos is considered the first day of 
Hashem’s cheshbon (calculation) of our sins, as all of our prior sins are forgiven on Yom Kippur, and 
immediately after Yom Kippur we are so busy with the mitzvos of building a sukkah and purchasing arba 
minim (the aforementioned four species) that we don’t have time to sin. Accordingly, Sukkos is viewed as 
the first day of Hashem’s cheshbon of our new sins. 

 In his sefer Hadras Melech (pg. 125), the Skolya Rebbe elucidates the Medrash on a deeper level 
based on the Mishnah in Avos (3:1), which warns, “Know before Whom you will have to give a din and a 
cheshbon.” What is the difference between din and cheshbon? The Vilna Gaon explains that din is the 
accounting for the actual sin that a person commits, while cheshbon represents an additional punishment 
for the opportunity cost of the transgression, namely that the time invested in the sin could have instead 
been used to perform an additional mitzvah. The Skolya Rebbe explains that Sukkos is referred to as z’man 
simchaseinu because it offers us the opportunity to rectify all of the time that we wasted while sinning. 
Accordingly, Sukkos is considered the beginning of the cheshbon of our sins, since it enables us to correct 
the reckoning of lost mitzvah opportunities. However, it is difficult to understand in what way Sukkos 
possesses the unique ability to rectify the time that was wasted while engaged in misdeeds. 

 The Gemora in Yoma (86b) notes an apparent contradiction between two teachings of Reish Lakish. 
In one statement he proclaims that teshuvah (repentance) is so great that it transforms intentional sins into 
accidental ones, while in a second statement he asserts that teshuvah has the ability to convert sins into 
merits. The Gemora explains that the first teaching is discussing a person whose repentance is motivated 
by yirah (fear of punishment), in which case his intentional sins are considered only accidental, while the 
second applies to somebody who repents due to ahavah (love) of Hashem, in which case his sins are changed 
into mitzvos. 

 Why are sins transformed into merits only by teshuvah that is motivated by ahavah? In his sefer 
Kochvei Ohr (63), Rav Yitzchok Blazer explains that when a person repents through love, not only does he 
regret the sin that he committed, but he also laments the time that he wasted while doing so, which could 
have instead been used to bring pleasure to Hashem by performing a mitzvah. Because of his feelings of 
love toward Hashem, he is pained by his failure to bring Hashem pleasure, and if he had a way to rewind 
the clock to the time of his sin, he would instead choose to study Torah and do mitzvos. Chazal teach that 
if a person wants to do a mitzvah but is prevented from doing so, Hashem considers him as having actually 



done the mitzvah. Therefore, when a person repents due to feelings of ahavah for Hashem, the desire that 
he experiences to have performed mitzvos at the time he was transgressing is viewed by Hashem as if he 
actually did those mitzvos, and therefore his sins are converted into merits. 

 Rav Blazer adds that this explanation only applies to somebody whose repentance is inspired by 
feelings of love, which cause him to regret the pleasure that he denied Hashem. A person whose teshuvah 
is motivated by a fear of punishment does not feel the same degree of remorse, and therefore his repentance 
cannot change his sins into mitzvos. 

 With this introduction, we can now understand the explanation of the Skolya Rebbe. In his sefer 
Kedushas Levi, Rav Levi Yitzchok of Berditchev writes that Rosh Hashana and Yom Kippur are times of 
repenting out of fear. When a person stands in judgment before Hashem with the books of life and death 
open in front of him, he is overcome with feelings of fear and trepidation, which motivates him to do 
teshuvah. After Yom Kippur, when a person is busy building his sukkah and shopping for his lulav and 
esrog, he is serving Hashem from love, and he merits the higher level of doing teshuvah that is motivated 
by ahavah. Since Sukkos is a time of repenting from love, it is the beginning of the cheshbon of our sins, 
since it is the start of rectifying the cheshbon, meaning the time that was wasted while sinning, which can 
only be corrected by repentance inspired by ahavah. May it be Hashem’s will that we should merit 
experiencing true joy, which should help us return to Him with intense feelings of love for our Father in 
Heaven! 

 

  
 
 
 

“What is it that estranges us in life from Hashem, makes us conceited or 
bereaves us of hope, and amid all our cares for our well-being leaves no 
room for our true happiness? It is the madness with which we cling to 
worldly possessions and place them upon a pedestal as the gods of our 

life; it is the madness with which each one of us builds his tower of Babel 
and we believe ourselves secure in our own sham shelters. From this 

madness may Sukkos deliver us; from the idolization of possessions and 
of man’s talents may our submission to the Sukkos release us, and 

instead may it lead us to Hashem as the only basis of our life; may it 
teach us to put our trusts in Hashem, to rely only upon Hashem: 

Emuna.” 
 

R’ Shimshon Raphael Hirsch (chorev 30, 219) 
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