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Praying for a Rainy Day when Traveling to or from Eretz
Yisroel in November
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Whereas in chutz la’aretz ve’sein tal umatar  (the prayer for rain added to the beracha of Boreich Aleinu in the
weekday shemoneh esrei) is not recited until the evening of December Fourth (this year; the exact date varies),
people in Eretz Yisroel began reciting this prayer on the Seventh of MarCheshvan. This difference in practice leads
to many interesting shaylos. Here are some examples:

Question #1:

Yankel, who lives in New York, is in aveilus, l”a, for his father, and tries to lead services at every opportunity. He will
be visiting Eretz Yisroel during the month of November. Does he recite the prayer according to the Eretz Yisroel
practice while there? Which version does he recite in his quiet shemoneh esrei? Perhaps he should not even lead
services while he is there?

Question #2:

Does someone from chutz la’aretz who is currently attending yeshiva or seminary in Eretz Yisroel recite ve’sein tal
umatar according to the custom of Eretz Yisroel or according to the chutz la’aretz practice?

Question #3:

Reuven lives in Eretz Yisroel, but is in chutz la’aretz on the Seventh of MarCheshvan. Does he begin reciting ve’sein
tal umatar while in chutz la’aretz, does he wait until he returns to Eretz Yisroel, or does he follow the practice of
those who live in chutz la’aretz?

In order to explain the halachic issues involved in answering these shaylos, we must first explain why we begin
requesting rain in Eretz Yisroel on a date different from that in chutz la’aretz.

The Gemara (Taanis 10a) concludes that in Eretz Yisroel, one begins reciting ve’sein tal umatar  on the Seventh of
MarCheshvan, whereas in Bavel one begins reciting it on the sixtieth day after the autumnal equinox. (The
Gemara’s method for calculating the autumnal equinox is not based on the solar year, but on a different calculation.
The reason for this is beyond the scope of this article.) Someone who recites ve’sein tal umatar  during the summer
months in Eretz Yisroel must repeat the shemoneh esrei, since this request in the summer is inappropriate ( Taanis
3b; Shulchan Aruch Orach Chayim 117:3).

WHY ARE THERE TWO DIFFERENT “RAIN DATES”?

Since Eretz Yisroel requires rain earlier than Bavel, Chazal instituted that the Jews in Eretz Yisroel begin requesting
rain shortly after Sukkos. In Bavel, where it was better if it began raining later, reciting ve’sein tal umatar  was
delayed until later. This practice is followed in all of chutz la’aretz, even in places where rain is not seasonal, or
where rain is needed earlier — although the precise reason why all of chutz la’aretz follows the practice of Bavel is
uncertain (see Rashi and Rosh to Taanis 10a; Shu”t Rosh 4:10; Tur and Shulchan Aruch Orach Chayim 117, and my
article on reciting ve’sein tal umatar  in the southern hemisphere).

LOCAL CONDITIONS
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If a certain city needs rain at a different time of the year, can they, or should they recite ve’sein tal umatar  then? The
Gemara (Taanis 14b) raises this question and cites the following story:

“The people of the city of Nineveh (in contemporary Iraq) sent the following shaylah to Rebbe: In our city, we need
rain even in the middle of the summer. Should we be treated like individuals, and request rain in the beracha of
Shma Koleinu, or like a community and recite ve’sein tal umatar  during the beracha of Boreich Aleinu? Rebbe
responded that they are considered individuals and should request rain during the beracha of Shma Koleinu.”

This means that an individual or a city that needs rain during a different part of the year should recite ve’sein tal
umatar during the beracha of Shma Koleinu, but not as part of Boreich Aleinu.

NATIONAL CONDITIONS

Is a country different from a city? In other words, if an entire country or a large region requires rain at a different time
of the year, should its residents recite ve’sein tal umatar  during the beracha of Boreich Aleinu? The Rosh raises this
question and contends, at least in theory, that a country should recite ve’sein tal umatar  in Boreich Aleinu. In his
opinion, most of North America and Europe should recite ve’sein tal umatar  during the summer months. Although we
do not follow this approach, someone who recites ve’sein tal umatar  at a time when his country requires rain should
not repeat the Shemoneh esrei, but should rely retroactively on the opinion of the Rosh (Shulchan Aruch and Rama
117:2). Similarly, someone in chutz la’aretz who recited ve’sein tal umatar  as part of Boreich Aleinu in error after the
Seventh of MarCheshvan should not repeat Shemoneh esrei afterwards, unless he lives in a country where rain is
not necessary at this time (Birkei Yosef 117:3; cf. Shu”t Ohalei Yaakov #87 of the Maharikash,  who disagrees.).

With this introduction, we can now begin to discuss the questions at hand. What should someone do if he lives in
Eretz Yisroel but is in chutz la’aretz, or vice versa, during the weeks when there is a difference in practice between
the two places? As one can imagine, much halachic literature discusses this shaylah, although I am surprised to
report that I found no discussion concerning this question dating back to the Rishonim. I found three early opinions,
which I quote in chronological order:

Opinion #1

The earliest opinion I found, that of the Maharikash (Shu”t Ohalei Yaakov #87) and the Radbaz (Shu”t #2055),
discusses specifically an Eretz Yisroel resident who left his wife and children behind while traveling to chutz la’aretz.
(In earlier generations, it was common that emissaries from the Eretz Yisroel communities traveled to chutz la’aretz
for long periods of time to solicit funds.) These poskim ruled that if the traveler is leaving his family behind in Eretz
Yisroel, he should begin reciting ve’sein tal umatar  on the Seventh of MarCheshvan, following the practice of Eretz
Yisroel, regardless of whether he himself was then in Eretz Yisroel or in chutz la’aretz. However, if he is single, or
alternatively, if he is traveling with his family, then when he begins reciting ve’sein tal umatar  depends on whether he
will be gone for the entire rainy season. If he leaves Eretz Yisroel before the Seventh of MarCheshvan and intends
to be gone until Pesach or later, he recites ve’sein tal umatar  according to the practice of chutz la’aretz. If he intends
to return before Pesach, he recites ve’sein tal umatar  beginning on the Seventh of MarCheshvan, even though he is
in chutz la’aretz.

The key question here is, what is the criterion for determining when someone recites ve’sein tal umatar? These
poskim contend that it depends on his personal need. If his immediate family is in Eretz Yisroel, it is considered that
his personal need requires rain already on the Seventh of MarCheshvan. Therefore, he begins reciting ve’sein tal
umatar on that date, even should he himself be in chutz la’aretz (Shu”t Igros Moshe, Orach Chayim 2:102).

Opinion #2

The Pri Chodosh (Orach Chayim 117) quotes the previous opinion (of the Maharikash and the Radbaz) and disputes
their conclusion, contending that only one factor determines when the traveler begins reciting ve’sein tal umatar  –
how long he plans to stay abroad. If he left Eretz Yisroel intending to be away for at least a year, he should consider
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himself a resident of chutz la’aretz (for this purpose) and begin reciting ve’sein tal umatar  in December. If he intends
to be away for less than a year, he should begin reciting ve’sein tal umatar  on the Seventh of MarCheshvan.
Furthermore, the Pri Chodosh states that whether one leaves one’s immediate family behind or not does not affect
this halacha.

These two approaches disagree fundamentally regarding what determines when an individual recites ve’sein tal
umatar? According to Opinion #1 (the Maharikash and the Radbaz), the main criterion is whether one has a
personal need for rain as early as the Seventh of MarCheshvan. According to Opinion #2 (the Pri Chodosh), the
issue is whether one is considered a resident of Eretz Yisroel or of chutz la’aretz.

According to this analysis of Opinion #2, a resident of chutz la’aretz who intends to spend a year in Eretz Yisroel
begins reciting ve’sein tal umatar  on the Seventh of MarCheshvan, whereas, if he intends to stay less than a year,
he follows the practice of chutz la’aretz (Pri Megadim; Mishnah Berurah; cf. however Halichos Shelomoh, Volume 1
8:28 pg. 107). However, according to Opinion #1, he would being reciting ve’sein tal umatar  on the Seventh of
MarCheshvan if he or his family intend to spend any time during the rainy season in Eretz Yisroel.

Opinion #3

The Birkei Yosef quotes the two above-mentioned opinions and also other early poskim who follow a third approach,
that the determining factor is where you are on the Seventh of MarCheshvan. (See also Shu”t Dvar Shmuel #323.)
This approach implies that someone who is in Eretz Yisroel on the Seventh of MarCheshvan should begin praying
for rain, even though he intends to return to chutz la’aretz shortly, and that someone who is in chutz la’aretz on that
date should not, even though he left his family in Eretz Yisroel.

Dvar Shmuel and Birkei Yosef explain that someone needs rain where he is, and it is not dependent on his
residence. Birkei Yosef points out that if there is a severe drought where he is located, it does not make any
difference if he lives elsewhere; he will be a casualty of the lack of water. This was certainly true in earlier
generations, when water supply was dependent on local wells. Even today, when water is supplied via piping from
large reservoirs, this opinion would still rule that the halacha is determined by one’s current location, and not one’s
permanent residence.

Opinion #3 (the Birkei Yosef’s approach) is fairly similar to that of Opinion #1 (the Maharikash and the Radbaz), in
that both approaches see the determining factor to be temporary need and not permanent residency. However,
these two opinions dispute several details, including what is the ruling of someone in chutz la’aretz whose family
remains in Eretz Yisroel. According to Opinion #1 , this person begins ve’sein tal umatar  on the Seventh of
MarCheshvan, whereas Opinion #3 contends that he begins only when the other bnei chutz la’aretz do.

Why does Opinion #3 disregard his family being in Eretz Yisroel as a factor, whereas Opinion #1 is concerned with
this fact? Birkei Yosef explains that praying for rain for one’s family when one is in chutz la’aretz is praying for an
individual need, which one does in Shma Koleinu, not in Boreich Aleinu, since the rest of the community there has
no need for rain. Opinion #1 presumably holds that praying for Eretz Yisroel when I am in chutz la’aretz is not
considered praying for an individual, even though my reason to pray for rain in Eretz Yisroel is personal.

After analyzing these three conflicting opinions, how do we rule? Although the later poskim, such as the Mishnah
Berurah, refer to these earlier sources, it is unclear how they conclude halachically. (See Shu”t Tzitz Eliezer 6:38,
which contains a careful analysis of the words of the Mishnah Berurah on this subject.) Thus, an individual should
ask his Rav what to do in each case.

TRAVELING AND RETURNING

What does one do if he travels and returns within these days? Assuming that he began to recite ve’sein tal umatar
on the Seventh of MarCheshvan because he was in Eretz Yisroel (and he followed those opinions that rule this
way), does he now stop reciting it upon his return to chutz la’aretz?
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This question is raised by the Birkei Yosef (117:6), who rules that he continues reciting ve’sein tal umatar  when he
returns to chutz la’aretz.

What does one do if he is reciting ve’sein tal umatar, and the community is not, or vice versa — and he would like to
lead the services? Birkei Yosef rules that he should not lead the communal services; however, if he forgot and did
so, he should follow his own version in the quiet Shemoneh esrei and the community’s version in the repetition
(Birkei Yosef 117:8). However, Rav Shlomoh Zalman Auerbach permitted him to lead the services, following the
community’s practice in his public prayer and his own in his private one (Halichos Shelomoh 5:21; note that
according to Igros Moshe, Orach Chayim 2:23, 29; 4:33 he should not lead the services.).

Let us now examine some of the shaylos we raised above:

Question #1:

Yankel, who lives in New York, would like to lead services when visiting Eretz Yisroel during the month of November.

According to all of the opinions involved, when davening privately Yankel should not recite ve’sein tal umatar  until it
is recited in chutz la’aretz, since he does not live in Eretz Yisroel, does not have immediate family living there, and
was not there on the Seventh of MarCheshvan. As explained above, according to most opinions, he should not lead
the services, since he is not reciting ve’sein tal umatar  and the congregation is, whereas according to Rav Shlomoh
Zalman Auerbach, he may lead the services. According to Birkei Yosef (Opinion #3 above) , if he is in Eretz Yisroel
on the Seventh of MarCheshvan, he should begin to recite ve’sein tal umatar  then, since he now has a need for rain;
he should continue to recite this prayer even when he returns to chutz la’aretz. However, in this case, when returning
to chutz la’aretz, he should not lead services, according to most opinions, since he is reciting ve’sein tal umatar  and
they are not. If he forgot and led the services, he should recite ve’sein tal umatar  in the quiet Shemoneh esrei but not
in the repetition.

According to the Pri Chodosh (Opinion #2 above), if he is in Eretz Yisroel on the Seventh of MarCheshvan, he
should not recite ve’sein tal umatar, since he lives in chutz la’aretz. Following this approach, he should not lead
services when in Eretz Yisroel, but he may resume when he returns to chutz la’aretz.

Question #2:

Does someone attending Yeshiva or seminary in Eretz Yisroel, recite ve’sein tal umatar  according to the custom of
Eretz Yisroel or according to the chutz la’aretz practice?

The answer to this question will depend upon which of the above-quoted authorities one follows. According to
Opinion #1 (the Maharikash, the Radbaz) and Opinion #3 (the Birkei Yosef), they should follow the practice of Eretz
Yisroel, since they need the rain, while in Eretz Yisroel, even though they are not permanent Israeli residents.
According to Opinion #2 (the Pri Chodosh), if they are staying for less than a year, they follow the practice of chutz
la’aretz, whereas if they are staying longer, they should begin reciting it from the Seventh of MarCheshvan. Several
people have told me that Rav Elyashiv ruled that they should recite ve’sein tal umatar  while they are in Eretz Yisroel,
unless they intend to return before the end of the rainy season.

Question #3:

Reuven lives in Eretz Yisroel, but is in chutz la’aretz on the Seventh of MarCheshvan. Does he begin reciting ve’sein
tal umatar while in chutz la’aretz, does he wait until he returns to Eretz Yisroel, or does he follow the practice of
those who live in chutz la’aretz?

According to Opinions # 1 and #2, he should follow the practice of those living in Eretz Yisroel, but for different
reasons. According to Opinion #1, the reason is because he knows that he will return to Eretz Yisroel during the
rainy season and therefore follows the practice there. According to Opinion #2, since he left Eretz Yisroel for less
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than a year he is considered an Eretz Yisroel resident.

Although it would seem that the Birkei Yosef (Opinion #3) would hold that he should not recite ve’sein tal umatar  until
the bnei chutz la’aretz do, it is not absolutely clear that he would disagree with the other poskim in this case. One
could explain that he ruled only that one follows the bnei chutz la’aretz if he is there for an extended trip, but not if he
is there for only a few weeks that happen to coincide with the Seventh of MarCheshvan. For this reason, when
someone recently asked me this shaylah, I ruled that he should follow the practice of those dwelling in Eretz Yisroel.
Subsequently, I found this exact shaylah in Shu”t Tzitz Eliezer (6:38), and was very happy to find that he ruled the
same way I had. (However, Halichos Shelomoh 8:19 rules that he should recite ve’sein tal umatar  in Shma Koleinu
and not in Boreich Aleinu.)

CONCLUSION

Rashi (Breishis 2:5) points out that until Adam HaRishon appeared, there was no rain in the world. Rain fell and
grasses sprouted only after Adam was created, understood that rain was necessary for the world and prayed to
Hashem for rain.  Whenever we pray for rain, we must remember that the essence of prayer is drawing ourselves
closer to Hashem.
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