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Rabbi Binyomin Adler 

Shabbos Ta’am HaChaim 
Shabbos Ta’am HaChaim: Yisro 5778 
Shabbos all the Time 
Introduction 
In this week’s parasha the Torah records the Aseres HaDibros, the Ten 
Commandments. It is interesting to note that all of the Commandments 
contain an instruction that one must be constantly aware of. For example, 
the first Commandment instructs us to be constantly aware that HaShem is 
our G-d. The second Commandment instructs us that we are prohibited 
from fashioning idols or bowing down to idols. All the Commandments are 
constant, except for one, and that is the fourth Commandment that instructs 
us to keep Shabbos. It is said (Shemos 20:8) zachor es yom haShabbos 
likadisho, remember the Shabbos day to sanctify it. It would seem that the 
Commandment to remember the Shabbos is only applicable on the seventh 
day of every week. If this is true, why did HaShem include the 
Commandment of remembering Shabbos in the list of the Ten 
Commandments? 
Rashi’s interpretation of the Commandment requiring us to remember 
Shabbos 
In order to answer this question, it is worth examining the words of Rashi 
on this verse. Rashi writes that the word zachor is written in a present tense, 
which means that one should constantly remember the Shabbos day. Thus, 
if one encounters a fine item during the week, he should designate it for 
Shabbos. The difficulty with the words of Rashi, asks the Ramban, is that 
this does not follow the halacha stated in the Gemara. The Gemara (Beitzah 
16a) states that Shammai would always eat in honor of Shabbos. When 
Shammai would find a choice animal, he would declare “this should be for 
Shabbos.” The next day Shammai would find a more preferred animal and 
he would eat the first one and leave the second animal for Shabbos. Hillel, 
however, had a different approach. All of Hillel’s actions were for the sake 
of Heaven, as it is said (Tehillim 68:20) baruch HaShem yom yom yaamas 
lanu, blessed is the Lord, day by day He burdens us. Thus, how could Rashi 
write that the explanation of this verse follows the interpretation of 
Shammai, when the halacha generally follows the opinion of Hillel? 
Remembering Shabbos is a requirement throughout the entire week 
The answer to this question is that although the halacha follows Hillel, 
Rashi chose to interpret our verse according to Shammai, because Rashi is 
explaining this Commandment according to the context of all the 
Commandments listed. Thus, Shabbos is not limited to the seventh day of 
the week. Rather, one is required to remember Shabbos throughout the 
entire week. One can achieve this remembrance by preparing foods for 
Shabbos, or even by counting the days to Shabbos, as the Ramban cites 
from the Mechilta. 
Taking Shabbos into the week 
With this premise we can understand the significance of the custom to eat 
Seudas Melaveh Malka, the feast that escorts the Shabbos Queen. In 
addition to paying respect to the departing Shabbos, by partaking in this 
feast we are also demonstrating how we are bringing the Shabbos into the 
week. Indeed, the word Melaveh, which is translated as escorted, is 
associated with the name Levi, who was thus named because Leah declared 
(Bereishis 29:34) atah hapaam yilaveh ishi eilay, this time my husband will 
become attached to me. 
The Shabbos Connection 
Shabbos is in a sense the culmination of the Commandments that are 
focused on our relationship with HaShem, commonly referred to as mitzvos 
shebein adam laMakaom, commandments that are between man and his 
Creator. Our acknowledgment of HaShem as the G-d Who redeemed us 
from Egypt, and our admission that there is no other G-d besides Him, 

culminated in our remembering and observing the Holy Shabbos. Shabbos 
is the day when HaShem rested from all His work, and HaShem’s rest, so 
to speak, allows us the opportunity to come even closer to HaShem than we 
do during the weekday. HaShem should allow us to remember the Shabbos 
throughout the entire week, and through the remembrance of Shabbos, we 
will remember that HaShem is our G-d Who loves us and bestows all His 
goodness on His Chosen People. 
Shabbos in the Zemiros 
Tzama Lecho Nafshi 
This zemer was composed by the great medieval commentator and poet 
Avraham Ibn Ezra whose name is found in the acrostic of the verses 
 ְנסֹוִגים ִאם ָאבּו. ּוִמַדְרָכם ָשבּו. ֶטֶרם ִיְשָכבּו. ֵּבית
ד ְלָכל ָחי  those gone astray, had they but desired and repented from their , מֹוּעֵ
way! Before they go to rest in the place appointed for all life. Shabbos is a 
time for repentance, and while one must always repent from his errant 
ways, prior to Shabbos is an auspicious time for one to repent from his sins 
and return to Hashem. 
Shabbos Stories 
Good morning to everyone 
Rabbi Mordechai Kamenetzky writes: Last year my brother, Rabbi Zvi 
Kamenetzky of Chicago, tried to contact a friend who was vacationing at 
Schechter’s Caribbean Hotel in Miami Beach, Florida. After about 15 rings, 
the hotel operator, an elderly, southern black woman, who worked at the 
hotel for three decades politely informed my brother that the man was not 
in the room. “Would you like to leave a message?” she inquired. 
“Sure,” responded Reb Zvi, “tell him that Rabbi Kamenetzky called.” 
The woman at the other end gasped. “Raabbi Kaamenetzky?” she drawled. 
“Did you say you were Raabbi Kaamenetzky?” She knew the name! It 
sounded as if she was about to follow up with a weighty question, and my 
brother responded in kind. “Yes.” He did not know what would follow. 
“Why do you ask?” 
“Are you,” asked the operator, “by any chance, related to the famous Rabbi 
Kamenetzky?” 
There was silence in Chicago. My brother could not imagine that this 
woman had an inkling of who his grandfather, the great sage. Dean of 
Mesivta Torah Vadaas to whom thousands had flocked for advice and 
counsel, was. She continued. “You know, he passed away about ten years 
ago at the end the wintah?” She definitely had her man, thought Reb Zvi. 
Still in shock, he offered a subdued, “Yes, I’m a grandson.” 
“YOOOU ARE?” she exclaimed. “Well, I’m sure glad to talk to ya! Cause 
your grandpa -- he was a real good friend of mine!” 
My brother pulled the receiver from his ear and stared at the mouthpiece. 
He composed himself and slowly began to repeat her words, quizzically. 
“You say that Rabbi Kamenetzky was a good friend of yours?” 
“Sure! Every mornin’ Raabbi Kaaamenetzky would come to this here hotel 
to teach some sorta Bible class (It was the Daf-Yomi.) Now my desk is 
about ten yards from the main entrance of the hotel. But every mornin’ he 
made sure to come my way, nod his head, and say good mornin’ to me. On 
his way out, he would always stop by my desk and say good-bye. Oh! Yes! 
He was a great Rabbi but he was even a greater man. He was a wonderful 
man. He was a real good friend of mine!” 
The Power of Any Torah Study 
A non-Torah-observant Jew once approached a frum acquaintance and said 
he’d like to study together once a week. Sensing a tremendous opportunity 
for bringing a fellow Jew closer, he called a well-known Rav who had 
succeeded in bringing hundreds of ‘estranged’ students back to the Torah. 
“We’re going to study together for ½ hour a week,” he said. “It’s so little 
time. What should I learn with him? I want to give him at least a small taste 
of the Torah’s beauty. Perhaps Chumash Bereishis (Genesis – the Torah’s 
account of the lives of the forefathers), or some wonderful mussar sefer 
(work of ethics) like Mesilas Yesharim?” 
“I think you should study mishnayos Bava Kama,” his mentor replied. 
“Bava Kama? But that deals with mundane matters. ‘If someone’s ox gored 
someone else’s cow…’ How is that going to light his flame? Don’t you 
think we should learn something a little more inspiring?” 
“My friend,” the Rav said, “you underestimate the power of Torah study. 
Chazal say, quoting Hashem (Talmud Yerushalmi, Chagiga I), ‘If only they 
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would have abandoned Me, but kept true to Torah study – the light of the 
Torah would have guided them back.’ Don’t make the mistake of thinking 
it’s what you learn. Just study Torah, and have faith in its power.” 
(www.Torah.org) 
Shabbos in Halacha 
 Creating a new Entity – מוליד
1. The Prohibition 
C. Freezing and Defrosting Dry Foods 
Dry food items are not subject to this prohibition, as they retain their solid 
form whether frozen or thawed. However, foods that contain gravy are 
subject to molid and should neither be frozen nor defrosted in a hot area on 
Shabbos. 
For example, challah, chicken and kugel may be frozen, or defrosted near 
an oven (Where there is no question of cooking) but a soupy cholent may 
not. [If a frozen item is covered with some rice, it is proper for one to shake 
off the ice before placing it near a source of heat for defrosting.] 
Occasionally, a fully defrosted food has some congealed gravy on it. Such 
a food may not be placed near an oven to dissolve its gravy. 
Shabbos Ta’am HaChaim: Yisro 5778 
Is sponsored לזכר נשמת הרב חיים חנוך בן 
 and as a zechus . הרב אליעזר זצ"ל ת.נ.צ.ב.ה
 . לרפואה שלימה כל חולי ישראל
Sponsorships $180.00 
Have a Wonderful Shabbos! Prepared by Rabbi Binyomin Adler 
For sponsorships please call 248-506-0363 To subscribe weekly by email, please email 
ShabbosTaamHachaim@gmail.com View Shabbos: Ta’am HaChaim and other Divrei Torah on 
www.doreishtov.wordpress.com 
 

Rabbi Yitzchok Adlerstein 

Machshava 
Parshas Yisro - Recognizing Divine Providence: The Constitution of 
the Civilized Society(1) 
We can deduce the role and purpose of the Aseres HaDibros by considering 
where they could have begun – and didn’t. They do not begin, as some 
would have us believe, with the essential beginning. They do not command 
us to believe in G-d as the Cause of all existence, which of course is the 
basis of everything in our faith. There is good reason for this: it need not be 
commanded. Such belief is obvious and self-evident; it is denied only by 
fools. 
Not so is G-d’s providence. That He oversees all human activity, and 
involves Himself in their small affairs, is true – but not as obvious. 
Moreover, it is vigorously resisted by many thinking people. It was 
necessary to establish it as a necessary precondition for a stable society. 
Hashem therefore begins the Aseres HaDibros with a declaration that He 
was the One who in fact inserted Himself in history, and took them out of 
Egypt to bring them to Sinai. This is crucial. Nothing is more important for 
moral behavior than the belief that each person must answer to a Higher 
Authority who providentially oversees all of his actions. 
The Aseres HaDibros continue to provide Man the tools for a stable society 
that he might not take in hand by himself without Divine prodding. Even 
those believing in Him can make the fatal error of thinking that He rules 
through intermediaries, i.e. that it is not His will that immediately governs 
everything. Moreover, when these intermediaries are thought of as 
possessing independent power, Man loses his free will, becoming instead a 
plaything for (or a victim of) ungodly forces that he cannot control. Without 
free will, there is no responsibility for Man’s actions, and no possibility of 
reward and punishment. (Should people object that G-d’s oversight seems 
to us to be uneven – with people seemingly both punished and rewarded 
without apparent cause, the Torah quickly cautions that the cause may be 
the sins of progenitors of previous generations, since He “visits the sin of 
fathers upon children to the third and fourth generation.”) 
Having established that Hashem is the only force to be reckoned with, it 
follows that Man should direct all his thoughts and actions to Him. This 
leaves us in a good position – but hardly out of the woods. Hashem knew 
about the influence of the peoples that the Jews had lived among. Strong 
belief in G-d did not preclude Man’s attempt to get his own way by 
manipulating G-d Himself. G-d attached great power to the Names He uses. 

People would try to use those Names to compel, as it were, G-d to act 
according to their desires. Therefore the Dibros continue with a warning 
not to take G-d’s Name in vain, i.e. to use it for Man’s manipulative 
purposes, rather than His. (The other prohibitions that are included under 
the umbrella of the third commandment are related conceptually, not just 
derived from the same verse. The prohibitions of false and vain oaths also 
address manipulation – in these cases, manipulating judges or other people 
to do his bidding.) 
The Torah goes on to reinforce the all-important idea of Divine providence. 
Those who believe that we can view the world as existing without an act of 
creation have no real confidence for G-d’s active role in our existence. 
Therefore, Shabbos is important as a statement of belief in that act of 
Creation – leaving room for His continued role in maintaining and 
overseeing that world. The commandment to honor parents has a similar 
effect. It stresses the order and systematization of the world. They lead a 
person to look at the immediate causal agents who brought him into 
existence, and to keep following the trail of causation, till it leads back to 
Hashem. Honoring parents points to the orderly progression of cause and 
effect, with all paths leading upward towards His will, standing on top. 
Once we recognize Hashem’s role as Creator and active Maintainer of the 
world, we understand that human society ought not be chaotic and given to 
violence and strife. The nature of G-d calls for a world of orderliness and 
social cohesion. There were some who believed – Lycurgus of Sparta 
comes to mind – that the best way to achieve this was to obliterate all 
differences between men, and having all live in absolute equality with each 
other. G-d knows that this is foreign to the nature of Man as He created 
him. Such systems never endure. We have learned to accept that wealth, 
talent, power are not distributed evenly; that wealth and poverty are cyclical 
– those who are wealthy one year or one generation become impoverished 
in the next, and vice versa; that G-d has His reasons for raising up the poor 
to wealth at times, and for diminishing the stature of the powerful. We 
therefore need to protect boundaries, so that no person intrudes on what 
somehow is supposed to be the legitimate province of his friend. We are 
therefore enjoined from stealing property, from adultery (which is itself a 
form of theft of the relationship between husband and wife), and from 
stealing life itself through murder. (The Torah touches on the three areas in 
which people hurt each other: by harming their bodies, their honor, and 
their property.) 
The Dibros continue by extending the prohibition against hurting others to 
damage done indirectly, such as in testifying falsely, which results in the 
court directly causing the harm. They conclude with an exhortation against 
jealousy, since it is the reason why people are prone to harm others, 
believing that the others hold something that rightfully belongs to them. 
Taken all together, we see that the Aseres HaDibros are not simply 
important mitzvos, but provide the backbone for any stable society. 
1. Based on Meleches Machsheves by R. Moshe Cheifetz, 1663-1711 ↑ 
Machshava © 2017 by Torah.org. 
Donate to Project Genesis - Torah.org Do you have a question or comment? Feel free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The 
Judaism Site brings this and a host of other classes to you every week. Visit http://torah.org to get your own free copy of this mailing or subscribe to the series of your 
choice. Need to change or stop your subscription? Please visit our subscription center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to 
redistribute, but please give proper attribution and copyright to the author and Torah.org. Both the author and Torah.org reserve certain rights. Email 
copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ 
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Rabbi Oizer Alport 

Parsha Potpourri 
Parshas Yisro – Vol. 13, Issue 17 
The issues of Parsha Potpourri in 2018 are generously dedicated 
 לז"נ אסתר בת ניסים יצחק ושמחה ז"ל
The issues of Parsha Potpourri for 2018 have been dedicated with extreme generosity l’zecher nishmas Esther bat Nissim Yitzhak and Simha z”l (Levy).  Please have 
her in mind when reading and discussing this issue, and the Torah that is learned should be a merit for her and her entire family. For more information about dedications, 
which are $50 per issue, please send me an email.  Wishing you all a Good Shabbos, and I hope that you enjoy the Divrei Torah and Points to Ponder!  

 ויספר משה לחתנו את כל אשר עשה ד' לפרעה ולמצרים על אודת
)18:8ישראל את כל התלאה אשר מצאתם בדרך ויצלם ד' (  

Parshas Yisro contains the narrative of the giving of the Torah at Mount 
Sinai, which cemented our relationship as Hashem's chosen nation. 
Although we would expect the parsha containing such a lofty and seminal 
event in Jewish history to open on an inspirational note, it instead begins 
by discussing the arrival of Yisro to join the Jewish people in the 
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wilderness. Why was this seemingly mundane episode chosen to serve as 
the introduction to the giving of the Torah? 
Further, the Torah records that when Moshe encountered Yisro, he related 
to him the miracles that Hashem performed on behalf of the Jewish people. 
Rashi explains that Moshe’s intention in doing so was to draw his heart 
close to Torah. Specifically, Rashi writes that Moshe informed Yisro about 
Hashem smiting the Egyptians at the Yam Suf and about the victory over 
Amalek. The Ohr HaChaim HaKadosh points out that this is difficult to 
understand. What was Moshe’s purpose in selecting these two episodes to 
discuss when Rashi writes (18:1) that Yisro had already heard about these 
incidents, and they were precisely what inspired him to come convert? If 
Moshe’s goal was to open Yisro’s eyes to the greatness of Torah, wouldn’t 
it have been more appropriate to choose a topic that he did not yet know 
about? 
Rav Meir Wahrsager of Yeshivas Mir in Yerushalayim suggests that we 
can derive from here an important lesson regarding the nature of Torah 
study. The Midrash (Eichah Rabbah 2:13) teaches that although the nations 
of the world may possess chochmah (wisdom), they cannot possess Torah. 
Through this statement, Chazal are telling us that Torah is not just another 
complex discipline, comparable to quantum physics, algebraic geometry, 
and nuclear engineering. Torah is unique, fundamentally and qualitatively 
different than any other chochmah in the world. 
If an expert in any discipline wishes to impress another person with his 
accumulated knowledge, he will share with him a profound insight that 
would take decades to reach on one’s own. If that were the case with Torah, 
we would expect Moshe to astonish Yisro by opening his eyes to its 
profundity as seen through the works of the Arizal, Vilna Gaon, and Rav 
Akiva Eiger. Moshe’s decision to discuss much simpler topics – and 
specifically subjects with which Yisro was already familiar – confirms the 
unparalleled nature of Torah wisdom, which is different than any other 
human-developed wisdom, for the Torah represents Hashem’s chochmah, 
which is on a completely different plane. 
The S”ma writes (Choshen Mishpat 3:13) that rulings issued by Torah 
scholars are the opposite of those rendered by uneducated laymen, not 
because the laymen did anything wrong, but simply because they see the 
situation from the natural human perspective. Torah, on the other hand, is 
G-dly, and Hashem says (Yeshaya 55:9)  כי גבהו שמים מארץ כן גבהו דרכי
 As the heavens are higher than the earth, so – מדרכיכם ומחשבתי ממחשבתיכם
are My ways higher than your ways, and My thoughts than your thoughts. 
The Torah represents the elevated perspective that emanates from 
Hashem’s incomparable wisdom. In praising the Torah, Dovid writes 
(Tehillim 19:8) that it is מחכימת פתי. Literally, this means that the Torah can 
make a foolish person wise, but on a deeper level, Dovid is teaching us that 
even the most learned Jew should always view himself as a פתי with much 
still to learn, for no matter how many times a person has studied a topic, 
every line of Torah contains countless layers waiting to be discovered and 
understood more deeply. 
In Rav Wahrsager’s words, the uniqueness of Torah is that rather than 
teaching us something we don’t yet know, it gives us a new perspective on 
things we think we already know. Thus, to appreciate the depth of Torah, a 
person has to specifically study a subject with which he is already familiar. 
For this reason, when Moshe wanted to draw Yisro’s heart closer to Torah, 
he chose to speak to him about the miracles at the Yam Suf and in the battle 
against Amalek, two episodes he knew Yisro was already familiar with. In 
doing so, Moshe sensitized Yisro to the vast difference between the 
viewpoints of the Torah and a layman by sharing with him a completely 
new perspective on events he thought he already knew. Yisro – who had 
already explored and rejected every other religion (Rashi 18:11) – 
discovered a wisdom unlike anything he had ever experienced, a chochmah 
that emanates not from man, but from Hashem. 
This insight into the unique nature of Torah explains why it was chosen as 
the introduction to the parsha that contains Kabbolas HaTorah, for a 
prerequisite to accepting the Torah is appreciating its unparalleled 
greatness and understanding what makes it so special. Rav Wahrsager adds 
that this lesson is not purely theoretical, for it has two important practical 
applications to our own approach to Torah study. When we attend a Torah 
class or lecture, we must recalibrate our mindset. Rather than expecting to 
be presented with new facts as we would when attending a speech on any 
other topic, we should recognize that true Torah learning occurs when we 
are hearing something that we already know, but are taught to discover the 
subtle nuances of the familiar material. 

Often, when we hear the title or subject of an upcoming shiur, we are 
tempted to skip it and excuse ourselves because, “Oh, I’ve heard that 
already.” Shlomo writes (Mishlei 28:9) מסיר אזנו משמע תורה גם תפלתו תועבה 
– a person who turns aside his his ear from listening to Torah, his prayers 
are also considered an abomination. In his commentary on this verse, the 
Vilna Gaon explains that it refers to a person who turns his ear away from 
listening to Torah not the first time, but the second time, justifying his 
actions with the claim that, “I already know that.” 
A person who does not value Torah enough to want to hear it again is 
missing the entire point of Torah study, which only begins the second time 
around, when its subtleties that enable it to be more deeply grasped are 
brought out. For this reason, one of the 48 attributes through which the 
Torah is acquired (Avos 6:6) is שמיעת האזן – the ability and willingness to 
listen again and again in the pursuit of higher and more profound levels of 
understanding. 
A second application of this concept is that when we inevitably discover 
errors in our understanding of Torah, we should not get discouraged. The 
Gemora (Gittin 43a) teaches that a person cannot fully understand words 
of Torah unless he first stumbles in them. Rav Wahrsager explains that this 
is because the essence of Torah study involves the struggle to transform 
and elevate our limited earthly lenses to reach the Torah’s viewpoint. Thus, 
if we discover a mistake in our logic, rather than feeling disheartened, we 
should accept that this is a necessary first step to attaining proper 
understanding of the Torah and sensitizing ourselves to the way Hashem 
sees the world. 
Parsha Points to Ponder (and sources which discuss them): 
1) How was Yisro able to communicate his arrival to Moshe (18:6) if the 
Jewish people were surrounded by the Clouds of Glory, which did not allow 
non-Jews to enter? (Tanchuma Yoshon, Tur HeAruch) 
2) Rashi writes (19:3) that Hashem instructed Moshe to speak to the women 
about accepting the Torah before the men. Wouldn’t it have been more 
appropriate to discuss it first with the men? (Bereishis Rabbah 17:7, 
Shemos Rabbah 28:2, Beis HaLevi, Mishmeres Ariel) 
3) Hashem told Moshe (19:12-13) that no Jew could ascend or touch Mount 
Sinai until after the sounding of the shofar that indicated the departure of 
the Shechinah. When did this shofar blast occur? (Rashi and Yaavetz 
Taanis 21b, Rashi and Tosefos Beitzah 5b, Ichud B’Chidud 5777) 
4) Which beracha should a minor child not say due to his obligation to 
honor his parents (20:12)? (Magen Avrohom beginning of Orach Chaim 
219) 
5) What custom do many people have when studying Torah that is rooted 
in the Jewish people’s response to the giving of the Torah? (Zohar 
HaKadosh Pinchas 218a, Baal HaTurim 20:15, Kuzari 2:79-80, Rema 
Orach Chaim 48:1, Ichud B’Chidud 5777) 
Answers to Points to Ponder: 
1) The Tur writes that when Yisro reached the Jewish encampment and 
discovered that there was no way for him to enter the impenetrable Clouds 
of Glory, he wrote a note stating that he was Moshe’s father-in-law, and he 
had come together with Moshe’s wife and two sons to see him. Yisro 
attached the note to an arrow and shot it toward the Jewish camp. Although 
the Clouds of Glory normally would have intercepted the arrow and denied 
it entry as they did with the projectiles shot by the pursuing Egyptians 
(Rashi 19:4), they made an exception in this case and permitted it to enter, 
where the Midrash says it fell near Moshe, who picked it up, read it, and 
went out to welcome his father-in-law. 
2) The Midrash gives three explanations for asking the women first: 
because women perform mitzvos with more alacrity; so that they should 
send their sons to study Torah; and because destruction resulted when 
Hashem commanded Adam regarding the forbidden fruit before Chava, He 
elected to reverse the order this time. The Beis HaLevi answers based on 
the Gemora in Gittin (55b), which rules that if a person purchases land first 
from a man and then from his wife, the purchase is invalid because of a fear 
that the woman’s agreement was only to please her husband and wasn’t 
genuine. Similarly, if the men accepted the Torah first, there would be a 
concern that the acceptance of the women was insincere and was done only 
to make the men happy. Rav Shmaryahu Arieli suggests that Moshe spoke 
to the women first because the Midrash teaches that the spiritual level of a 
home is determined by the woman. 
3) Rashi maintains that the Shechinah remained on the mountain long after 
Kabbolas HaTorah, staying there until after the giving of the second set of 
Tablets and throughout the construction of the Mishkan. He writes that the 
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Divine Presence did not leave until the 20th day of Iyar, almost one year 
later. Tosefos disagrees and says that the Shechinah left just after the giving 
of the Torah, at which point it became permissible to walk on the mountain. 
As proof for this position, the Yaavetz notes that Hashem informed Moshe 
(34:3) that the Jewish people were forbidden to walk on the mountain when 
he ascended to receive the second set of Tablets, a prohibition that 
according to Rashi was still in effect and would not need to be expressed 
again. 
4) The Magen Avrohom writes that a minor should not recite הגומל, the 
blessing said after a person has been saved from a dangerous situation. The 
wording of the beracha expresses gratitude to Hashem for being  גומל לחייבים
 bestowing goodness on those who are culpable and do not deserve – טובות
it. Because a minor is not punished for his deeds, the perilous episode must 
have been due to the actions of his parents. Thus, by publicly reciting this 
blessing, a minor is embarrassing his parents, which is a transgression of 
his obligation to honor them, and therefore it is better that he not say the 
beracha. 
5) The Torah records (20:15) that when the Jewish people saw the thunder 
and flames on the smoking mountain (Sinai), they began to tremble and 
stood from afar. The Baal HaTurim suggests that the Jewish people’s 
shaking during the giving of the Torah is a source for the widespread 
practice to shuckle (sway) while engaged in Torah study. Similarly, the 
Rema writes that those who are exacting in their mitzvah performance are 
accustomed to shuckle when the Torah is being read, just as the Torah was 
given in this manner. The Zohar HaKadosh notes that shuckling is a 
uniquely Jewish practice, explaining that our lofty neshamos light up like 
candles when we study Torah, so they naturally sway from side to side like 
a dancing flame. However, the Kuzari offers a different source for this 
practice, explaining that it has its roots in the period when Jewish books 
were rare and many people had to share a single volume. Each person 
would lean in to learn a few lines from the tome, after which he moved back 
to allow the next person an opportunity to lean in and read as well, which 
gave way to the custom of shuckling during Torah study. 
© 2018 by Ozer Alport. To subscribe, send comments, or sponsor an issue, email 
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Rabbi Shlomo Caplan 

Mishulchan Shlomo 
Parshas Yisro – Love And Servitude 
The Gemara in Maseches Shabbos (88a) states that as Bnai Yisrael stood 
at Har Sinai to receive the Torah, Hashem held the mountain over their 
heads. He thus threatened them, “If you will accept the Torah, fine, and if 
not, this will be your burial site.” Tosfos asks, “Since Bnai Yisrael had 
already declared, ‘Naaseh venishma – we will do and we will hear’ - why 
was there any need for coercion?” 
Rav Zeidel Epstein explains that naaseh venishma was an expression of 
Bnai Yisrael’s love of Hashem. However, they had not yet accepted his 
malchus, his sovereignty. They had not yet submitted themselves to being 
servants of Hashem as Master of the Universe. The ultimate level of service 
is to be an eved Hashem – a servant of Hashem – as Moshe is described in 
the concluding verses of the Torah. Therefore by holding the mountain over 
them, Hashem demonstrated that accepting the Torah required more than 
just their good will. They were shown that Hashem also expected their 
complete submission and servitude. 
Perhaps if we delve into the words of Chazal, we can demonstrate the 
veracity of Rav Zeidel’s approach. From another discussion in the Gemara 
(ibid) it becomes apparent that the response of naaseh venishma was 
motivated by strong feelings of love of Hashem. The Gemara relates that a 
heretic chided Rava: “You are a hasty people, you put your mouth before 
your ears [when you said naaseh venishma]. You should have first heard 
what Mitzvos are written in the Torah to determine if you could undertake 
them before committing yourselves.” Rava responded, “We proceeded with 
perfect trust in Hashem, as is the way of those who act out of love (see 
Rashi). We were sure that He would not impose on us that which was 
beyond our ability to do.” Rava’s response clearly demonstrates that the 
declaration of naaseh venishma was an act of blind love. At the awe-
inspiring moment that they stood at the foot of Har Sinai, they rose to the 
lofty level of sublime love of Hashem. 
However, as we shall see, this was merely the first step. In the first of the 
Ten Commandments, Hashem proclaims, “I am Hashem your G-d”. The 
Ramban explains that this was not a Mitzvah but rather a precondition to 
the other commandments. He cites the Mechilta (41,1) which explains it 
with a mashal: A king entered a city in his realm, whereupon his subjects 
cried out, “Make laws and decrees for us.” To which he responded, “First 
accept my sovereignty and then I will issue decrees.” Thus Hashem 

declared, “I am Hashem your G-d who took you out of Mitzrayim. First 
accept my sovereignty, then accept my Mitzvos.” We see that naaseh 
venishma was not enough. Hashem was saying, “Certainly I appreciate 
your love, but you must also become My servants.” 
Our primary relationship with Hashem must be as His avadim – His 
servants. The raison d’etre of Yetzias Mitzrayim was to turn Klal Yisrael 
from Paroh’s servants into Hashem’s servants. Thus Hashem avers, “They 
are My servants whom I have taken out of the land of Mitzrayim” (Vayikra 
25:42). A servant is one who is duty bound to do Hashem’s will no matter 
how hard, or what degree of sacrifice is required. 
Every day when we say the Shema we set our priorities straight. First we 
accept ol malchus Shamayim – the yoke of the Kingship of Heaven. Then 
we continue with, “You shall love Hashem your G-d with all your heart.” 
It is our service of Hashem through love which turns coerced servitude into 
embraced servitude. Accordingly, Rav Zeidel concludes his Dvar Torah 
with a quote from Tefillas Maariv: “And they willingly accepted His 
Kingship upon themselves!” 
 

HaRav Eliezer Chrysler 

Midei Shabbos 
This issue is sponsored anonymously 
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Parshas Yisro - Am Segulah 
This week's Haftorah, chronologically speaking, opens the book of Yesha-
yoh. It describes the Novi's vision of G-d's throne and the angels which sur-
rounded it, and it took place in Yeshayoh's first year of prophecy, the same 
year in fact, as King Uziyah was stricken with tzora'as for assuming the 
role of Kohen Godol and entering the Kodesh Kodoshim. Indeed, some 
commentaries explain that the Heavenly Court convened for the purpose of 
judging Uziyah, and they found him guilty. 
When we lein the Aseres Ha'dibros on Shevu'os, we read another Haftorah 
of a similar nature – namely, that of the Ma'aseh ha'Merkovoh of 
Yechezkel. There too, Yechezkel describes his vision of G-d's throne and 
the angels that surrounded it. The contrast however, between the two 
descriptions is striking. Yechezkel's description is far more vivid and 
detailed than Yeshayoh's, which appears almost casual in contrast. One 
may well at first, be led to believe that Yechezkel's prophecy was far more 
intense than that of Yeshayoh. Perhaps he was even a greater Novi than his 
colleague. Yet the exact opposite is true. Chazal write that Yeshayoh can 
be compared to a city-dweller, for whom mag-nificent buildings are a 
common sight. He does not get excited whenever he sees a tall sky-scraper, 
whereas Yechezkel resembles a villager, who has never seen a sky-scraper. 
Naturally, the first time he comes across such a tall build-ing, he cannot 
stop telling his friends about his amazing experience. 
Yechezkel Ha'novi was simply not used to such visions. Consequently, 
when he was shown one, he became overwhelmed by it, and needed to 
record it in all its detail. For Yeshayoh, however, such visions were a daily 
occur-rence, so he felt no urge to describe it in detail. 
At Har Sinai, the Shechinah came to rest on the mountain, together with 
twenty-two thousand chariots (some say groups) of angels (Tehillim 
68:18). After the Chet ho'Eigel, this Hashro'as Ha'Shechinah moved to the 
confined and enclosed space of the Mishkon (Ramban). Incidentally, the 
Medrash Tehillim writes how the number twenty-two thousand 
corresponds to the tribe of Levi, who did not sin at the Chet ho'Eigel. 
The Haftorah also speaks of the trembling of the doorposts of the Heychal, 
due to the voices of the angels, as well as the House filling with smoke. 
Simi-lar expressions are used at Har Sinai, due to the appearance of the 
Shechi-nah. And perhaps Yeshayoh's fear that he would die because he had 
beheld the Shechinah (6:5 - Rashi) can be compared to a similar expression 
of fear on the part of Yisroel at Har Sinai (20:16). Indeed, according to 
Chazal, their Neshomos actually left their bodies and Hashem had to 
perform an act of Techiyas ha'Meisim in order to revive them. 
G-d also sent Yeshayoh to tell the people that they had "hardened their 
hearts, closed their ears and shut their eyes" from listening to Him, and that 
if they would only "see with their eyes, listen with their ears and understand 
with their hearts, then they would do teshuvah and be healed." Now this is 
really one aspect of Kabbolas Ha’Torah. The Gro explains it like this: the 
"see-ing of the eyes" refers to the written Torah, the "listening of the ears" 
to the oral Torah and the "understanding of the heart" to the secrets of 
Torah. 
Parshah Pearls 
(Adapted from the Chofetz Chaim) 
Human Relationships 
Yisro advised Moshe what he should do, in order to survive. He concluded 
"And you should warn them about the statutes and the laws, and you should 
instruct them the way in which they shall go and the deeds that they should 
do" (19:3). 



  6                                                             IaaBtu!wsuz!– trcdk trcd ihc!
The Gemoro in Bovo Metzi'a (30b) explains almost the entire posuk with 
regard to mitzvos between man and his fellow man: "And you shall inform 
them" – refers to learning a trade or a profession; "the way" – to the 
performing of kindness; "(on which) they shall go" – to visiting the sick; 
"on which" – to burying the dead; "and the deeds" – refers to doing what is 
right; and "that they shall do" – to going beyond the letter of the law. 
It emerges that virtually all the advice that Yisro offered was confined to 
mitzvos between man and man, and concerned ethics and derech eretz, 
stressing the idea of foregoing one's rights and going beyond the letter of 
the law. And if Moshe will teach Yisroel these things, over and above the 
statutes and the laws, then he will be successful in his leadership. Chazal 
too, on many occasions, stress the importance of those who learn Torah to 
ensure also that deeds in the area of human relations should be above board. 
See for example, the Gemoro in Yuma (86a) which discusses the 
tremendous responsibility that a talmid-chacham carries on his shoulders 
and how he makes a deep impression on people – to create either a Kidush 
Hashem when the impression is positive, and a Chilul Hashem when it is 
not. 
At the Foot of the Mountain 
The Gemoro in Shabbos (88a), interprets the posuk "and they stood at the 
foot of the mountain" to mean that G-d actually held the mountain over 
their heads (as if the Torah had written "And they stood underneath the 
mountain"). He then warned them that if they would accept the Torah, then 
all would be well; but if not, they would all be buried there (when G-d let 
the mountain drop on them). 
It is a fallacy to believe that it was only Yisroel who would perish, and the 
rest of the world would survive. Not at all, says the Chofetz Chayim. 
Without the Torah, the whole world could not exist – as our Sages, 
commenting on "the sixth day" (Bereishis 1:31), explained – that if Yisroel 
would not accept the Torah, the world would be restored to the null and 
void that it was prior to the creation. And as the Novi wrote in Yirmiyah 
"If not for My covenant of day and night (the Torah), I would not have put 
in place the laws of nature that govern heaven and earth." 
Here too, the Torah may appear to be addressing Yisroel, but really it is 
speaking to the entire world. And that is hinted in the words "shom tehei 
k'vuraschem" -'there will be your grave' (when grammatically, “poh tehei 
ke'vuraschem" -'here will be your grave' would have been more 
appropriate). The Torah is saying that wherever you will be, there will be 
your grave, because the whole world will cease to exist. 
Long Life 
For honouring one's parents the Torah prescribes long life (20:12), and it 
does the same for the mitzvah of 'Shiluach ha'Kan' (sending away the 
mother bird before taking its fledglings). 
This does not refer to any form of reward in this world, the Chofetz Chayim 
explains, since the Gemoro in Kidushin (39b) has already taught us that 
there is no real reward for mitzvos in this world. It refers rather, to the 
reward that we are due to receive in the world where to live long can be 
understood at its surface value – the World to Come. 
Any semblance of reward that Hashem pays us in this world is not really 
reward at all. It is in the capacity of soldiers of the king who eat at the table 
of the king. We work for the King and He feeds us – but that has nothing 
at all to do with the remuneration that He is going to give us when the time 
falls due. 
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RavFrand 
Parshas Yisro 
What Impressed Yisro the Most, and Why? 
These divrei Torah were adapted from the hashkafa portion of Rabbi Yissocher Frand’s Commuter Chavrusah 
Tapes on the weekly portion: # 1063 – Ma’aris Ayin: The Power Lunch In A Treife Restaurant. Good Shabbos! 
The first pasuk of this week’s parsha reads, “And Yisro, minister of Midian, 
father-in-law of Moshe, heard all that G-d did to Moshe and to Israel, His 
people – that Hashem took Israel out of Egypt.” [Shemos 18:1] Rashi writes 
that Yisro heard about the splitting of the Reed Sea and the war with 
Amalek, and came. Rashi further quotes a Mechilta that infers from this 
pasuk that Yisro was impressed by two things: 1) all that Hashem did to 
Moshe and to Yisroel, His people and, 2) that Hashem took Yisroel out of 
Mitzraim. The Mechilta spells out what impressed Yisro regarding “all that 
G-d did to Moshe and to Israel”: The descent of the mann; the well; and the 
battle with Amalek. However — the Mechilta adds – Yisro was most 
impressed “that Hashem took Israel out of Egypt.” 
Rashi repeats this idea in pasuk 9 — “Yisro rejoiced over all the goodness 
that G-d had done for Israel, that he rescued them from the hand of Egypt.” 
Rashi says, “the goodness that G-d had done” refers to the mann and the 
well, but above all, he rejoiced “that He rescued (Israel) from the hand of 
Egypt.” Rashi explains, in the name of the Mechilta: Up until this point, no 

slave was ever able to escape from Egypt, because the borders of the land 
were sealed, but now a nation of 600,000 adult males left! This impressed 
Yisro more than anything else. 
Consider the following: What would impress us more, the miraculous 
splitting of the sea, receiving mann from Heaven, and the other miraculous 
acts Hashem performed for His people — or the fact that a nation of slaves 
escaped from their masters, despite the fact that such an event was 
unprecedented in the history of Egyptian slavery? Most people would 
respond that that which required suspension of the laws of nature was more 
impressive than that which “merely” represented an unprecedented socio-
historic occurrence. Why, then, was Yisro so impressed with the fact that 
“He took Israel out of Egypt?” 
I saw an interesting answer to this question in the sefer Avir Yosef. In the 
Hagadah, toward the beginning of Maggid, the author writes: “We were 
slaves to Pharaoh in Egypt, and if the Holy One, Blessed be He, had not 
taken us out from Egypt, we and our children and grandchildren would be 
enslaved to Pharaoh in Egypt.” The obvious question is that, historically, 
this does not seem to be an accurate statement. 
In the normal course of human society in the history of the world where a 
people was enslaved, eventually the slaves get their freedom. There were 
slaves in America, but 150 years ago, President Lincoln freed them. 
Perhaps he did not grant them total equality, but ultimately, other events 
took place which brought further changes in society, and the people whose 
grandparents were slaves ultimately gained full civil rights. This is a 
phenomenon that has happened time and again in countries throughout the 
world over thousands of years of history. Ultimately, that is what happens! 
So what does the Hagadah mean when it says that “had G-d not taken us 
out, then we and our children and grandchildren would still today be slaves 
to Pharaoh in Egypt”? 
The Avir Yosef suggests the following answer: The reason Mitzraim was 
so successful in keeping their slaves trapped in the country was not because 
they had the highest fences, not because they had the most ferocious dogs 
at the border, and not because they had the most vicious policemen who 
kept the slaves under control. The reason no slave ever escaped from 
Mitzraim was because Mitzraim had this power of breaking the spirit of 
human beings such that they never even dared think about escaping. Their 
success was not in walls, dogs, towers or fences, or anything like that. 
Rather, they turned people into sub-humans who thought they had no rights, 
and who could not even dream of freedom. That is why no slave ever 
escaped from Mitzraim! 
The Ribono shel Olam took a people who were downtrodden and 
depressed, and gave them life again. That is how we got out of Mitzraim, 
and that is what impressed Yisro more than anything else. Even greater than 
the miracle of changing the physical world — of having the sea split and 
having mann come down from heaven — is the miracle of changing the 
human spirit. This is what the author of the Hagadah is saying: Had the 
Almighty not given us the spirit of life (chiyus), and given us hope again, 
and made us human again, we and our children and our children’s children 
would still be enslaved to Pharaoh in Egypt. 
Transcribed by David Twersky; Jerusalem DavidATwersky@gmail.com Technical Assistance by Dovid Hoffman; Baltimore, MD dhoffman@torah.org This week’s 
write-up is adapted from the hashkafa portion of Rabbi Yissochar Frand’s Commuter Chavrusah Series on the weekly Torah portion.  A complete catalogue can be 
ordered from the Yad Yechiel Institute, PO Box 511, Owings Mills MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or visit 
http://www.yadyechiel.org/ for further information. Rav Frand © 2017 by Torah.org. Donate to Project Genesis - Torah.org Do you have a question or comment? Feel 
free to contact us on our website. Join the Jewish Learning Revolution! Torah.org: The Judaism Site brings this and a host of other classes to you every week. Visit 
http://torah.org to get your own free copy of this mailing or subscribe to the series of your choice. Need to change or stop your subscription? Please visit our subscription 
center, http://torah.org/subscribe/ -- see the links on that page. Permission is granted to redistribute, but please give proper attribution and copyright to the author and 
Torah.org. Both the author and Torah.org reserve certain rights. Email copyrights@torah.org for full information. Torah.org: The Judaism Site Project Genesis, Inc. 
2833 Smith Ave., Suite 225 Baltimore, MD 21209 http://www.torah.org/ learn@torah.org (410) 602-1350 FAX: (410) 602-1351  
 

Rabbi J. Gewirtz  

Migdal Ohr 
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Parshas Yisro 5778 X‰EwT UBw X‰Y WRTY ÂP 
A publication dedicated to Harbotzas Torah 
(D:K TWMw) „.YANsL ...TBA IWE DQP ANQ LQ VYQLA ÂH YKNA YK ODBET ALW 
OHL HWXTwT AL‰ 
“Don’t bow to [idols] or serve them, for I am a jealous G-d, holding 
the sin of the fathers for three and four generations for those who 
hate Me.” (Shemos 20:4) 
The Aseres HaDibros, often referred to as the Ten Commandments, 
began with HaShem, Himself, speaking to the entire nation of Israel. 
He identified Himself as the one who took us from Egypt. In 
appreciation for that, it makes sense that we should look to Him as our 
master and our G-d. He then adjures us not to have other gods. 
Then comes this statement, which is interesting. We should not serve 
idols or foreign gods because, “I maintain the sin of the fathers for 
generations.” HaShem could have said, “Don’t serve other gods 
because I am the only true G-d.” He could have said, “Don’t serve them 
because they are worthless,” or “because I took you from Egypt.” 
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Instead, it seems like a threat, that we should serve HaShem or else He 
will punish us. 
This is not factually correct, however. When HaShem bears the sin of 
multiple generations, it’s actually a kindness. He may withhold 
punishment from a sinner and give them a chance to have a righteous 
child who can transform the evil into good. He may give that person a 
chance as well, and their children. Waiting until the fourth generation 
and only then visiting the sins of the first on the child that has followed 
in its ways is a reason to see HaShem as kind and generous. 
The next posuk tells us that HaShem repays kindnesses for 2000 
generations, 500 times more than the punishments that might be carried 
over. This disproportionate beneficence further illustrates how giving 
G-d actually is and that one who serves Him will find goodness and 
grace surrounding him. 
HaShem tells us not to waste our time on idols and powerless gods 
because He wants us to be happy and have what we need. However, as 
the commentaries explain, HaShem cannot allow His name to be 
sullied. Therefore, if we seek other sources of power, HaShem will hold 
back His goodness lest we make the mistake that those other sources 
have efficacy. 
Essentially, the message of why we should serve HaShem and not other 
gods is because HaShem is good and wants us to enjoy the world He 
has given us. He wants us to have a place to turn where our prayers will 
be answered and from whence help can come. 
Following on this we find the commandment to honor our parents, with 
the promise of long life attached to it. These are not two separate 
promises, but part of a larger communication to us that the Torah and 
all the mitzvos are intended to give human beings - and in particular 
Jews, who have more mitzvos – the instructions for getting the most 
joy and benefit out of life. 
Henry Ford insisted that the parts he bought for his Model T be sent in 
crates made to his very specific instructions, from the size and type of 
wood to be used, down to the places of screws. 
Not wanting to give up such a lucrative account, the parts suppliers 
gladly had the crates made the way Ford wanted. While they complied, 
the suppliers could not imagine what difference it made what kind of 
crate the parts came in as long as they got to their destination. 
When the parts arrived, however, Ford’s workers were instructed not 
to use crowbars to tear open the crates. The wooden crates were then 
disassembled and became the floorboards for the famed Model T, with 
holes for the screws already in the proper places! 
The Torah provides us the framework that HaShem set forth so that 
everything in our lives falls into place. If we recognize that, we will 
be ahead of the game and live joyfully. 
Now You Know 
The Torah is full of mitzvos for which a reason is given, but the actual 
reason is much deeper. It would be a mistake to take the words of the 
Torah at face value. They are to be pondered and turned over again and 
again in order to keep finding more insight. 
The end of the Parsha discusses the altar. One is not allowed to ascend 
the altar of HaShem by steps. Instead, a ramp is to be used. The reason 
given is that one should not reveal his nakedness upon it. 
My grandfather, R’ Abba Zalka Gewirtz z”l would speak of Rashi’s 
commentary on this verse. 
“Because of the steps, one would have to extend the length of his paces; 
and though there would not be an actual uncovering of private places, 
as the Kohanim wore breeches, it would be close to doing so.” 
Zaidy would comment how careful we must be to not even give the 
appearance of impropriety and keep far away from it. 
Rashi also makes the logical argument, “Stones have no feelings, and 
yet the Torah says we must be sensitive to them because they provide 
us benefit. How much more so must one be careful with his friend’s 
honor, who is created in the image of the Creator and who does have 
feelings!” 
It would seem that the mitzvah was about the altar, but in truth, it, like 
all other mitzvos, are about life. 
Thought of the week: 
The winners are the ones who best understand the rules of the game. 
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You’ll be richly rewarded for doing it. Print, e-mail, and share Migdal Ohr with others. You’ll be glad you did. E-mail ‘Subscribe’ to info@JewishSpeechWriter.com E-
mail Subscribe to info@JewishSpeechWriter.com ©2018 – J. Gewirtz  

 

Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Yisro 5778 - 14.28% 
In this week’s parsha Hashem instructs the Bnai Yisrael in the observance 
of Shabbos. Within said command He adds "  "ֵׁשֶׁשת ָיִמים ַּתֲעֹבד ְוָעִׂשיָת ָּכל ְמַלאְכֶּת
- “[For] Six (week)days you may serve and do all your work” (Shmos, 
20:9). Rashi and others explain what Hashem is intimating when He says 
“...do all your work”. Perhaps we, too, can offer an explanation. 
Shabbos is a day of rest. Businesses close, factories are idle, wheelings and 
dealings are put on hold. There are, however, two ways to understand what 
we do. The first is that as G-d fearing Jews we are happy to keep Shabbos, 
even though we are losing 1/7th of our income from a lost day of business 
opportunities. After all, Judaism demands many sacrifices, keeping 
Shabbos is one of them. The second way of looking at Shabbos is as 
follows: Once Hashem has commanded us to rest on Shabbos, we believe 
that the potential profit that one might have made, just does not exist 
anymore. For if it is not the “ratzon Hashem” - “the will of G-d” that a Yid 
should be working on that day, then we must have the Bitachon that that 
money could never have come our way. In other words, Shabbos is not an 
exercise in sacrifice, rather one in Bitachon 
This is Hashem’s message in the above-mentioned passuk.  ֵׁשֶׁשת ָיִמים ַּתֲעֹבד-
Six days you may work [and then you must cease]. And in those six days 

ְמַלאְכֶּת ְוָעִׂשיָת ָּכל  – [you should embrace the idea] that you have performed 
all your work. All the money you could have possibly earned that week, 
was. Shabbos is not an expression of being שמח בחלקו - being happy with 
one’s lot, rather one of “"וכי יש לי כל - “I have it all” (Yaakov Avinu, 
Beraishis, 33:11). 
[For what it’s worth 1/7th expresses itself in percentages as 14.28%. Those 
numbers are telling. For those who observe Shabbos but feel that they have 
sacrificed a potential 14.28, do so because they believe that it is their 
handiwork that produces their income, not Hashem. They unfortunately 
have succumbed to the mantra of "כחי ועצם ידי עשה לי את החיל הזה" - “My 
power and the strength of my hand, has afforded me this wealth” (Devarim, 
8:17). Yup, יד כח &  but not G-d. The numerical value of יד is 14, and כח is 
28. It is the belief in 14 and 28 that makes for feelings of a void the size of 
which is 14.28!] 
The message is that some mitzvos can be performed without Emunah & 
Bitachon. I can shake a Lulav & Esrog without them and eat Matzo too. 
But Shabbos is an act of E&B. It’s not sufficient that I shut down my 
business on Shabbos, it is also incumbent upon me to believe that my pie 
was the six-slice variety. 
Not the seven. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. 
 ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

Rabbi Ari Kahn 

Explorations 
A Holy Detour 
Six weeks after leaving Egypt, the Jews arrived at Mount Sinai. In 
retrospect, this destination seems obvious. But how obvious was it to 
those who made the trip? Did they know there was a planned stop along 
their route to the Land of Israel? Did they fully understand the purpose 
of this stop? 
We may say that the Exodus had two inter-related purposes. The first 
was to bring hundreds of years of slavery and suffering to an end. The 
second was to return the Jews to their ancestral homeland, to the land 
promised to their forefathers. 
From the outset, these two objectives were intertwined in the vision and 
communication which Avraham had received, and which forged a 
covenant between him, his descendants, and God (Bereishit 15:13-21). 
The covenant stated that after years of hardship, the Land of Israel 
would be ours. However, the stop-over at Mount Sinai was mentioned 
only generations later, to Moshe: 
“… And when you have freed the people from Egypt, you shall worship 
God at this mountain.” (Shmot 3:12) 
The nature of this lay-over at Sinai was never explained; we cannot 
help but wonder if the Jews even knew that it was on their itinerary. 
During the various exchanges with Pharaoh, Moshe spoke of serving 
God and of celebrating a festival in the desert, but readers of the text 
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might be tempted to think that this was a mere pretext, aimed at 
convincing Pharaoh to grant the Jews a three-day furlough. Moshe 
argued that it would be impossible for the Jews to worship God in 
Egypt; in fact, that is precisely what they did, in the final scene before 
the Exodus: On Passover Eve, the Israelites sacrificed to God and 
celebrated the first Jewish festival – in Egypt. Was it really necessary 
to go out into the desert to commune with God? Alternatively, couldn’t 
the emancipated slaves have proceeded directly to their final 
destination, and received the Torah there? Was there some intrinsic 
reason to visit Mount Sinai? 
Moshe was familiar with the place. He had experienced a personal 
revelation there; it was the place where he had received his “marching 
orders” – and more: It was a place where he had witnessed something 
wondrous, something that was beyond the laws of nature. He had been 
informed that this particular place is “holy ground” (Shmot 3:5). 
The Jews, too, would experience a revelation there. They, too, would 
receive their “marching orders,” and they, too, would become familiar 
with holiness, specifically at Mount Sinai. 
While we cannot imagine Judaism without law, the stop at Sinai was 
far more than merely the location where the law was handed down to 
us. The choice of venue for the Revelation of the Law was very 
specific; the holiness of Sinai was an integral element of the Law they 
would receive, because this was not merely a set of laws that aimed at 
regulating society’s proper functioning. If the Jewish people had 
illusions that they would be a nation like every other nation, that belief 
was dispelled as soon as they received their instructions for the 
preparation to receive the Law. 
Now then, if you will obey Me faithfully and keep My covenant, you 
shall be My treasured possession among all the peoples. Indeed, all the 
earth is Mine, but you shall be to Me a kingdom of priests and a holy 
nation.’ These are the words that you shall speak to the children of 
Israel.” (Shmot 19:5,6) 
Something new would become the center of this new community: 
Holiness, the relationship to holiness, the awareness of the holy. The 
preparations to receive the Torah centered on holiness, because the 
nation had to become holy in order to achieve the awareness of 
holiness. They would become not just a nation, but a holy nation, a 
kingdom of kohanim. 
The commandants they subsequently received were not exclusively 
concerned with serving God in the classic sense of ritual, prayer, or 
sacrifice. It is true that some of the Ten Commandments centered on 
service of God, including belief in one God, and a prohibition against 
idolatry. But becoming holy included emulating God by observing the 
Shabbat. It included unexpected things, such as honoring one’s parents. 
And it included laws that deal with creating a just society. In a radical 
departure from other belief systems, the Law they would receive at 
Sinai described murder, theft, and coveting others’ possessions as 
transgressions not only against one’s fellow man, but as transgressions 
that concern God. The Torah proscribes these acts because we are holy 
– just as holy as the potential victims of these sins – and because the 
God who has designated us as priests demands this standard of 
behavior. 
The experience of slavery made us sensitive to the plight of the weak 
and disenfranchised. As former slaves, the Jews might have anticipated 
that the laws they would receive would be designed to promote a long-
term educational plan of sensitivity to others, particularly the 
disadvantaged, disenfranchised, weaker members of society. But the 
stop at Sinai did much more than that: It introduced the consciousness 
of holiness to the entire community. This unique consciousness imparts 
a completely new, radical approach to human society. The Torah was 
given to us at Sinai, at a place of holiness, and not anywhere else, in 
order to teach us that treating one another with decency is part of 
serving God. That is the how and the why of being a nation of kohanim, 
a holy nation. 
The key to Judaism, then, is not secular humanism. Quite the opposite: 
Judaism, in a nutshell, is a commitment to holiness. This includes 
seeing the holiness in others, and dedicating ourselves to respecting the 
holiness of others. It includes dedication to creating and sustaining a 
vibrant, holy society. This is the concept that had to be internalized 

before we entered the Land of Israel, so that we could live as a holy 
People in a holy Land. 
For more essays and lectures on Parashat Yitro: http://arikahn.blogspot.co.il/2018/01/audio-and-essays-parashat-yitro.html 
 

Rabbi Avraham Kahn 

Torah Attitude 
Parashas Yithro: The Father-In-Law Who Wanted To Know The Law 
February 1, 2018 
Summary 
What is the significance to mention that Jethro came out to the Wilderness? 
Why is this story told out of sequence? We can gain important lessons by 
studying why parts of the Torah have been written out of chronological 
order. What really prompted Jethro to come out into the Wilderness to meet 
Moses at Mount Sinai? If the whole world heard of the exodus from Egypt, 
why does the Torah repeat that Jethro heard it? Jethro wanted to learn all 
that G’d was teaching the Jewish people. The drive to seek the truth gives 
us the power to move from the complacency and comfort of our daily 
routines. “If there is no Torah study, there is no proper conduct (derech 
eretz). If there is no proper conduct, there is no learning of Torah”. 
Whoever wants to learn the truth of the Torah must be ready to emulate 
Jethro. No matter how great one is, one must always be ready to listen to 
others. Jethro’s advice to Moses included six points. Jethro told Moses to 
teach the Jewish people to care about each other and to extend themselves 
to society, even beyond their obligation. In order to accept the Torah 
properly, we must try to be like Jethro and Moses. When we are confronted 
with the truth, we must be prepared to change our daily routines, no matter 
where the advice comes from. 
Questions 
It says in this week’s Parasha (Shemos 18:5): “And Jethro, the father-in-
law of Moses, came to Moses with his sons and wife, to the Wilderness 
where he was encamped, by the Mountain of G’d”. Numerous questions 
arise from this. First of all, why does the Torah need to mention that Jethro 
came out to the Wilderness? The Torah already related that Moses was 
travelling with the Jewish people in the Wilderness, so it would have been 
sufficient to say that he came to Moses. Secondly, the Talmud (Avodah 
Zorah 24a) discusses whether this incident took place before or after the 
revelation at Mount Sinai. According to the opinion that Jethro only came 
after the giving of the Torah, why does the Torah relate it at this point out 
of its historical sequence? 
Historical Sequence 
In order to answer the above questions, we must first establish that the 
Torah is not a history book. There are numerous incidents in the Torah that 
are not written in historical sequence. Rather, the Torah is G’d’s manual 
how to live. Its purpose is to provide us with lessons on how to get the most 
out of our lives. We can gain important lessons, by studying why parts of 
the Torah have been written out of their chronological order. In order to 
understand why the Torah writes about Jethro prior to the revelation at 
Mount Sinai, we must first analyze why he came out in person to meet his 
son-in-law in the Wilderness. 
Jethro Very Prominent 
Jethro lived in Midian where he was a very prominent leader. He lacked 
nothing. The obvious question is, why would such an important person 
travel into the Wilderness to meet his son-in-law? Why did he not wait for 
Moses to come to him? Or he could have sent his daughter and 
grandchildren with a chariot to meet Moses in the Wilderness. What 
prompted him to go out into the Wilderness to meet Moses at Mount Sinai? 
The Awe And Fear Of Everyone 
If we go back to last week’s another question arises. In the Song at the Sea, 
it says (Shemos 15:14-16): “Peoples heard – they were agitated; terror 
gripped the dwellers of Philistia. Then the leaders of Edom were 
confounded, trembling gripped the powers of Moab, all the dwellers of 
Canaan dissolved.” The whole world heard about the exodus of the Jewish 
people from Egypt. They were all in awe and full of fear after hearing how 
the Sea swallowed the entire Egyptian army. Yet in this week’s Parasha it 
says (Shemos 18:1): “And Jethro, the minister of Midian, the father-in-law 
of Moses, heard everything that G’d did to Moses and to Israel His people 
– that G’d had taken Israel out of Egypt”. If the whole world heard of the 
exodus from Egypt, why is it necessary to repeat that Jethro heard it? 
Jethro Wanted To Learn 
We may be able to answer one question with the other. The Torah repeated 
that Jethro heard what G’d had done to the Jewish people to explain why 
he came out into the Wilderness. He did not come just to reunite his family 
with his son-in-law. This could have been accomplished without Jethro 
coming out. When Jethro heard about the events of the exodus, he wanted 
to experience firsthand a personal relationship with G’d. He wanted to learn 
all that G’d was teaching the Jewish people. This becomes apparent when 
we analyze Jethro’s own words as he arrived in the Wilderness (Shemos 
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18:10-11): “Jethro said, ‘Blessed is G’d, Who has rescued you from under 
the hand of Egypt and from the hand of Pharaoh. Now I know that G’d is 
the greatest of all gods, for in the very matter in which [the Egyptians] had 
conspired against them …!’” How did he know that G’d is greater than all 
idols? The Mechilta explains that Jethro had tried every religion and had 
worshipped every deity known to mankind. In his eagerness to learn the 
truth about life, he left no leaf unturned. After trying everything else, Jethro 
finally came to the conclusion that HASHEM is the only true G’d. 
Drive To Seek The Truth 
The whole world heard of the events by the exodus of the Jewish people 
from Egypt. But only Jethro came out to greet Moses and the Jewish people 
in the Wilderness, for he was the only one seeking the truth. Only he was 
affected by what he heard. That is the difference between Jethro and the 
rest of the non-Jewish world, and that is why he was willing to leave the 
comfort of his prestigious life to accept the truth in the Wilderness. While 
the rest of the world soon forgot about the open display of G’d’s miracles, 
Jethro came out to be part of the experience. Even nowadays, many people 
experience miracles on some level, but such an experience only has a 
lasting effect on those who honestly and objectively seek to discover the 
truth. It is this drive to seek the truth that enables us to move from the 
complacency and comfort of our daily routines. A person who desires to 
learn the truth must be ready to go wherever his search takes him, even into 
the desolate wilderness. This kind of earnest desire is a necessary 
prerequisite for anyone who wants to study the truth of Torah and serve 
G’d. 
Proper Conduct 
It says in Pirkei Avos (3:21): If there is no Torah study, there is no proper 
conduct (derech eretz). If there is no proper conduct, there is no Torah 
study.” We cannot know how to be truly righteous in all situations if we are 
ignorant of Torah. On the other hand, it does not help us to be 
knowledgeable in Torah, if we do not practice what the Torah teaches. 
Torah knowledge and proper conduct must go hand in hand. Jethro strived 
to be a good person who acted with proper conduct. He realized that he had 
to seek the truth, and he was ready to go out into the Wilderness in order to 
study Torah. 
Emulate Jethro 
Now we can understand why the Torah relates Jethro’s coming out to the 
Wilderness before the revelation at Mount Sinai, even though it is not in 
chronological order. G’d wants to teach us that whoever wants to learn the 
truth of the Torah must be ready to emulate Jethro. As it says elsewhere in 
Pirkei Avos (6:4): “This is the way of the Torah, eat bread with salt, and 
drink water in a small measure, sleep on the ground, and live a life of 
deprivation, and toil in Torah.” It does not need to come to such an extreme, 
but ideologically we must be ready to give up our comfortable lifestyle to 
study the truth of the Torah. 
Correcting Moses 
There is even more. Jethro was not just a seeker of truth. He was also a man 
of action. When Jethro saw Moses making a mistake, he did not hesitate to 
correct him. As it says (Shemos 18:13-14): “And it was on the next day and 
Moses sat to judge the people, and the people stood by Moses from the 
morning until the evening. And Moses’ father-in-law saw everything that 
he was doing to the people, and he said, “What is this thing that you do to 
the people? Why do you sit alone with all the people standing by you from 
morning to evening?” The Torah continues to relate that Jethro suggested 
how Moses should correct his method of judging the Jewish people. Moses 
accepted Jethro’s advice and changed the judicial system. This teaches us 
a second lesson how Torah knowledge must go hand in hand with proper 
conduct. No matter how great one is, one must always be ready to listen to 
others. We should not look at who is talking, but rather listen to what is 
being said. Moses received the Torah directly from G’d. He was the greatest 
prophet of all times and he spoke to G’d face to face. Yet Moses was also 
the humblest person who ever lived. When confronted with the truth of 
Jethro’s advice, Moses immediately changed his ways. 
Jethro’s Advice 
When Jethro advised Moses how to set up a judicial system he said 
(Shemos 18:20): “You shall caution them regarding the decrees and the 
teachings, and you shall make known to them the path in which they must 
walk, and the deeds that they must do”. The Talmud (Bava Metzia 30b) 
teaches that Jethro’s advice included six points: (1) “you shall caution 
them” refers to teaching someone a means of earning a living; (2) “the path” 
refers to acts of kindness; (3) “in which” refers to burying the dead; (4) 
“they must walk” refers to visiting the sick; (5) “the deeds” refers to justice; 
and (6) “they must do” refers to going beyond the letter of the law. 
Beyond Their Obligation 
The Chofetz Chaim asks an obvious question. What have these six points 
got to do with judging people? The Chofetz Chaim answers that Jethro 
advised Moses to teach the Jewish people how to care about each other and 

to extend themselves to society, even beyond their obligation. If everyone 
conducted themselves in this way, Moses would have an easy time leading 
and judging them. However, if everyone only cared about themselves, then 
there would be no end to their quarrels and disputes. 
Be Like Jethro And Moses 
This is an additional reason why the story of Jethro precedes the giving of 
the Torah. G’d wants us to understand that, in order to accept the Torah 
properly, we must emulate Jethro and Moses. We must seek truth and be 
willing to change, and we must realize that proper conduct goes hand in 
hand with learning Torah. Only when we study Torah, can we truly know 
how to practice proper conduct in all situations. 
Be Prepared To Change 
We all have the potential to be seekers of truth and amend our ways. If truth 
is only available in the Wilderness, ideally, we should be prepared to leave 
the comfort of our daily routine and go out there like Jethro. When we are 
confronted with the truth, we must be prepared to change our daily routines, 
like Moses, no matter where the advice to change comes from. This is an 
ongoing process, with constant growth in our study of Torah and proper 
conduct. In this way, we will, G’d willing, merit Jethro’s concluding words 
(Shemos 18:23): “And you will be able to endure, and also this entire 
people will come to their place in peace.” 
These words were based on notes of Rabbi Avraham Kahn, the Rosh Yeshiva and Founder of Yeshivas Keser Torah in Toronto. Shalom. Michael Deverett P.S. If you 
have any questions or enjoyed reading this e-mail, we would appreciate hearing from you. If you know of others who may be interested in receiving e-mails similar to 
this please let us know at michael@deverettlaw.com . For previous issues please see http://www.shemayisrael.com/parsha/kahn/archives/archives.htm.  
 

Rabbi Yosef Kalatzky 

Beyond Pshat 
L’Zeicher nishmas avi mori Reb Moshe Ben Yosef Kalatsky z’l u l’zeicher nishmas emee morasi 
Shaindel Bas Reb Chaim Tzvi z’l L’Zeicher nishmas ishtee Yehudis Chanah Kalatsky Bas Reb 
Kehas Z’l 
Witnessing His Majesty-A Fulcrum To Eternity 
Torah, the Spiritual Sustenance of the Jewish People 
The Torah states prior to the attack of Amalek, “The entire assembly of the 
Children of Israel journeyed. They encamped in Rephidim and there was 
no water for the people to drink. The people contended with Moshe and 
they said, Give us water that we may drink! Moshe said to them, why do 
you contend with me? Why do you test G-d?” 
G-d had provided the Jewish people with the Manna and the quail because 
they needed sustenance; however, in Rephidim, although they needed water 
to survive, it was not to be found. If G-d provided the Jewish people with 
their other needs, why did He not provide them with water in Rephidim, 
which is essential for life? 
Ohr HaChaim HaKadosh cites the Gemara in Bechoros, which explains 
why the location in which the Jewish people camped is referred to as 
Rephidim. It is because the Jewish people were lax in their study of Torah 
(rafu yadeihem min haTorah.) Because the Jewish people were not 
sufficiently engaged in the study of Torah, Amalek attacked them in their 
location. 
Ohr HaChaim HaKadosh continues and explains that since the Jewish 
people were not sufficiently engaged in the study of Torah, which is 
compared to water, G-d did not provide them with water in Rephidim, 
measure for measure. Since they were not engaged in the spiritual water 
(Torah), which is necessary to sustain the spiritual life of every Jew, G-d 
withheld the physical water which is necessary to maintain physical life. 
The Gemara in Tractate Sanhedrin tells us that G-d created the nighttime 
period so that the Jew will have time to dedicate himself to Torah study. 
During the daytime period, because one is engaged in earning a livelihood, 
he is not able to engage in Torah study. However, in the nighttime period, 
when one is no longer occupied with his physical labors, one can engage in 
Torah study without distraction. 
The Gemara in Tractate Rosh Hashanah tells us that the winter rains cause 
the produce and crops to grow in the spring and summer. During the winter 
months, when the nights are longer, one has more time available to study 
Torah, which is compared to water. We thus see the correlation between 
the spiritual (water) and the physical (water). Just as the winter season is a 
time of physical rain so too is it a time to engage in Torah study, which is 
spiritual water. 
The Torah tells us that the physical rain is a direct outgrowth of one’s Torah 
study. In the Portion of Bechukosai it states, “If you will be dedicated to 
My Torah, the rains will come in their time, and the earth will give forth its 
bounty.” Similarly, G-d withheld water from the Jewish people in 
Rephidim because they did not sufficiently engage in Torah study. 
Another consequence of the insufficient engagement of Torah study is that 
it precipitated the attack of Amalek. In order to combat Amalek, Moshe 
chose Yehoshuah Bin Nun to lead the Jewish people in battle. Why did he 
choose Yehoshuah? 
Ohr HaChaim HaKadosh explains that Moshe recognized the source of the 
failure, which led to the attack of Amalek. He understood that the Jewish 
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people were not sufficiently engaged in the battle of Torah, and therefore 
they were subject to the physical battle with Amalek. 
Moshe understood that the one who was most qualified to lead the battle 
was Yehoshuah Bin Nun because he did not leave the tent of Moshe for a 
moment. He was continuously engaged in Torah study, as it is indicated 
that he never disengaged from his teacher Moshe, regarding the study of 
Torah. 
Since the Jewish people failed in the area of Torah study, which brought 
about the attack of Amalek, Yehoshuah, because of his intense involvement 
in Torah was the one most qualified to defeat Amalek. 
The Torah states regarding the blessing that Yitzchak our Patriarch gave to 
his son Yaakov, “The voice is the voice of Yaakov; the hands are the hands 
of Esav.” The Midrash in Eichah explains that what Yitzchak had actually 
said to Yaakov was that as long as the Jewish people utilize their voice as 
Yaakov had done for Torah study and prayer, they will be protected. 
Yaakov is known as the Patriarch who represents Torah study as it states, 
“He was the perfect man who dwelt in the tent (of Torah).” However, if the 
Jewish people do not properly utilize their voice for Torah study and prayer, 
then the hands will be the hands of Esav; the Jewish people will fall prey 
to the dominion of Esav. 
Since the Amalekites are the descendants of Esav, when the Jewish people 
are not sufficiently engaged in Torah study, they will be vulnerable to their 
attack. Moshe understood that because Yehoshuah was truly an 
embodiment of the “Voice of Yaakov”, he was thus chosen to lead the 
Jewish people in battle against Amalek. 
The Spiritualization of the Jew 
The Torah states that after the Jewish people sang the song of the Sea, they 
came to Marah. “They came to Marah, but they could not drink the waters 
of Marah because they were bitter; therefore they named it Marah. The 
people complained to Moshe, ‘What shall we drink?’… G-d showed him a 
tree and he threw it into the water and the water became sweet. There (in 
Marah) G-d established for (the nation) a Decree and an Ordinance, and 
there He tested them.” 
Rashi cites Chazal, “Marah was the first location in which the Jewish 
people were given a number of portions of the Torah for them to engage in. 
What were the portions that they were given? The laws of Shabbos, the 
laws pertaining to the Red Heifer (Parah Adumah), and laws pertaining to 
monetary issues (Dinim).” 
Before the giving of the Torah at Sinai, the classification of the Jewish 
people was “Noahides.” They were not yet bound by the laws of the Torah. 
G-d gave them these three areas of law in Marah, not so that they should be 
obligated to observe them, but rather, only for them to engage in their study. 
Why was this important at this particular moment? Chofetz Chaim, in the 
introduction to his work Chofetz Chaim, cites Reb Chaim Vital who 
explains that just as there are 248 parts to the human body, there are 248 
spiritual components that comprise the Jewish soul. 
The Midrash tells us that the 248 (RAMACH) positive commandments in 
the Torah correspond to the 248 parts of the human body. Identically, the 
positive commandments correspond to the various components of the soul. 
Each positive commandment corresponds to a particular part of the Jewish 
soul. For example, when a Jew dons tefillin, it provides spiritual 
nourishment to that corresponding component of his soul. 
The Gemara in Tractate Kiddushin states, “Great is the study of Torah 
because it brings one to action (to fulfill the mitzvos).” When one engages 
in Torah study, it enables him to actualize the fulfillment of mitzvos. 
Although the performance of each positive commandment provides 
spiritual nourishment for a particular part of the soul and sanctifies it, the 
study of Torah, which initiates the performance of that mitzvah, is greater 
than the actualization of the mitzvah itself. As it states, “The study of Torah 
is the equivalent of all of the mitzvos combined (talmud Torah keneged 
kulom).” 
While the performance of a mitzvah only affects one aspect of the soul, 
which corresponds to that mitzvah, when one studies Torah, it sanctifies 
and nourishes the entire soul. Since the study of Torah is the equivalent of 
performing all of the mitzvos, by engaging in the study of the mitzvos that 
were given to them at Marah, the Jewish people were able to spiritualize 
themselves through their study. 
By elevating and sanctifying the entire soul through the study of Torah, the 
Jewish people would be able to have a full capacity to internalize and 
process holiness. This was a prerequisite for the receiving of the Torah at 
Sinai. The Jewish people needed to be sanctified in order to be qualified to 
fully internalize the Sinai experience and what was transmitted to them 
there. 
Yisro’s Unique Characteristic of Truth 
The Torah states, “Yisro, the Priest of Midian, the father-in-law of Moshe, 
heard everything that G-d said to Moshe and to Israel.” 

There is an argument in the Gemara in Tractate Zvachim between Reb 
Yochanon and Reish Lakish as to what actually drew Yisro into the desert 
to join the Jewish people. One opinion is that it was hearing about the 
splitting of the Sea, and the other opinion is that he heard about the battle 
of Amalek. 
Rashi, however, cites both opinions mentioned in the Gemara as one. 
“What did Yisro hear that caused him to abandon all of his glory and 
prominence to join the Jewish people in the desert? The splitting of the Sea 
and the battle against the Amalekites.” 
Upon hearing these two events, Yisro was moved and affected to such a 
degree that he chose to abandon his life’s accomplishments to become part 
of the Jewish people. It is understandable that after hearing about the 
splitting of the Sea, which was greatest revelation of G-d’s Presence that 
had taken place since the beginning of Creation, Yisro would be inspired 
to join the Jewish people in the desert. However, why did the battle against 
Amalek affect Yisro to the point that he was willing to become part of the 
Jewish people? 
The battle of the Amalekites was due to the spiritual failing of the Jewish 
people, which caused them to be vulnerable to be attacked by a wandering 
band of people. What did Yisro see in this event that would motivate him 
to abandon his position of glory in Midian to join the Jewish people in the 
desert? 
Chazal tell us that Yisro had worshipped every deity in existence. He was 
proficient in every form of idol worship and its theology. After 
investigating and studying every form of worship, Yisro concluded that the 
only truth is monotheism. There is only One Supreme Being. Yisro refuted 
the basis to believe that there are independent powers that dictate existence. 
Yisro heard about the splitting of the Sea and the dimension of G-d’s 
revelation. He also heard how the Jewish people had declared their belief 
and faith in G-d and Moshe His servant as the Torah states, “and they had 
faith in G-d and Moshe His servant.” 
Ramban writes that the only other event, other than Sinai, that the Jewish 
people had reached such a unique level of faith was at the spitting of the 
Sea, which preceded the Sinai event. 
Ksav Sofer (son of Chasam Sofer) explains Rashi who links both opinions 
cited in the Gemara regarding what Yisro had heard. He explains that Yisro 
was taken aback when he had heard that after the splitting of the Sea, when 
the Jewish people had achieved such an advanced level of belief in G-d, 
that they were attacked by Amalek. They were attacked by Amalek because 
they had asked the question when they were in need of water in the desert, 
“Is G-d in our midst?” 
How was it possible for them to express themselves in such a manner after 
witnessing G-d’s Presence at the splitting of the Sea in such a revealed and 
palpable manner? 
Yisro understood from what he had witnessed regarding the Jewish people 
that although he had refuted every position of idolatry and come to the 
conclusion that monotheism is the only truth, he realized that he was not 
secure in his monotheistic beliefs unless he was in a supportive spiritual 
environment that would support and safeguard those beliefs. He understood 
that despite all that the Jewish people had witnessed at the Sea, they were 
still vulnerable to a regression in belief and faith, which precipitated the 
attack of Amalek. Thus, Yisro understood his own vulnerability to spiritual 
regression. He therefore chose to abandon Midian and join the Jewish 
people in the desert, regardless of the cost factor. 
The Torah tells us that Yisro came to join the Jewish people in the desert. 
Although he had all of the glory of the world in Midian, he left it to go into 
a desolate location to hear the words of Torah. What does this reveal about 
Yisro? 
The Gemara in Tractate Sanhedrin tells us prior to the bondage, Pharaoh 
had three advisors in his court: Yisro, Bilaam, and Iyov. When Bilaam had 
suggested enslaving the Jewish people and imposing bondage upon them, 
Iyov remained silent. However, Yisro fled to Midian as a sign of protest. 
He could not tolerate the injustice that was going to be perpetrated upon an 
innocent people, especially after all that Yosef had done for Egypt as its 
Viceroy. 
By fleeing Egypt, it was an indication that Yisro was willing to sacrifice 
for the sake of truth. It is because he fled Egypt due to his characteristic of 
truth that he merited to come upon the ultimate truth of G- d. He was the 
only human being in the world who was able to process and appreciate what 
had happened to the Jewish people at the splitting of the Sea and the battle 
of Amalek that followed. 
Although the entire world had heard what Yisro had heard, he was the only 
individual to be moved to join the Jewish people in the desert. It is also 
because of his characteristic of truth that he merited to have Moshe to be 
his son in law, who is the ultimate man of truth as the transmitter of the 
Torah. 
Straightness, an Inherited Trait from the Patriarchs 
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The Torah states, “In the third month from the Exodus of the Children of 
Israel from Egypt…” Chazal tell us that G-d gave the Jewish people the 
Torah at Sinai in the third month (the month of Sivan) after they had left 
Egypt. 
The Midrash cites a verse from Proverbs, “G-d had hidden away for the 
straight (yesharim toshiya - something of a powerful nature); it will perfect 
those who walk with completeness.” 
Reb Yonason said in the name of Reb Yosi HaGlili that G-d waited 974 
generations in order to give the Torah to the generation of the desert. Why 
did He choose to give the Torah to them? It is because they were yesharim 
(straight). It is because of this that the Jewish people received the Torah 
three months after leaving Egypt. 
One who is considered to be straight (yashar) is an individual who 
maintains his objectivity in all situations and does not allow his personal 
conflict of interest to interfere with his service of G-d. 
The Gemara in Tractate Yevamos tells us that there are characteristics that 
are unique to the Jewish people. The Jewish people possess the 
characteristics of mercy, shame (conscience), and the propensity to do acts 
of kindness (gemilas chasodim). These characteristics are innate in every 
Jew because they are part of the spiritual gene pool that was inherited from 
the holy Patriarchs. 
Where do we find that the Jewish people possessed the characteristic of 
yesharim (straight) which was a pre-requisite to receive the Torah? The 
Gemara in Tractate Avodah Zorah cites a verse from the Book of 
Yehoshuah that refers to the Book of Bereishis as Sefer Ha Yashar (The 
Book of the Straight Ones). 
The Gemara explains that this is because the Book of Bereishis is primarily 
devoted to recounting the lives and deeds of the Holy Patriarchs, Avraham, 
Yitzchak, and Yaakov who were yesharim (straight). We see that the Holy 
Patriarchs possessed the innate ability to not allow their personal conflicts 
of interest to interfere with their service of G-d. Therefore, the Jewish 
people, as the spiritual descendants of the Patriarchs inherited the 
characteristic of yashar. 
King David writes in Psalms, “The dictates of G-d are straight; they bring 
joy to the heart.” The Torah itself is straight; therefore, if one is corrupted 
in his heart, he will have no relevance to the Torah. 
If a non-Jew studies Torah, in addition to it being prohibited, it will not 
bring joy to his heart because he has no commonality with the Torah. It is 
only when one who has a commonality with it, that it will bring joy to the 
heart. 
Because the Jew inherited the characteristic of yashar from the Holy 
Patriarchs, he has relevance and a commonality with the Torah itself. Thus 
the Jew will experience joy in his heart when he engages in its study 
because his essence has relevance to the Torah. This is the reason one is 
not permitted to engage in the study of Torah when he is in a state of 
mourning. 
King Solomon writes in Ecclesiastes, “G-d had made man straight (adam 
yashar), but he sought out many intrigues.” This is referring to the creation 
of Adam, who as the first human being, was created as a person with a 
straight/rational perspective. However, after he chose to eat from the Tree 
of Knowledge, he corrupted himself and the world. He became convoluted 
and thus forfeited his characteristic of yashar 
Since mankind descends from Adam, it has no relevance to the 
characteristic of yashar. Therefore, mankind has no relevance to the Torah, 
which itself is yashar because there is no commonality with it. 
Since the Holy Patriarchs possessed the characteristic of yashar, they 
reinstated the relevance to the Torah that had been forfeited by Adam. 
Therefore, unlike the nations of the world who descend from Adam who 
forfeited the characteristic of yashar, the Jewish people descend from the 
Patriarchs who reinstated this characteristic. Thus, they were the only ones 
qualified to receive the Torah. 
Why Yisro was Able to Appreciate G-d 
The Torah tells us that after Moshe had shared with Yisro, his father in law, 
every aspect of the miracles that the Jewish people had experienced in 
Egypt and the splitting of the Sea, Yisro responded, “Baruch Hashem! 
Blessed is Hashem, Who has rescued you from the hand of Egypt.” 
The Gemara in Tractate Sanhedrin tells us that although Moshe and the 
Jewish people were the direct beneficiaries of the revealed miracles of the 
exodus, they did not say “Baruch Hashem” as Yisro did. 
The Gemara states, “We learned in the name of Rav Papius, It is something 
unbecoming (and a blemish on their record) that Moshe and the 600,000 
Jewish males above the age of 20 who left Egypt did not say Baruch 
(Blessed Hashem) while Yisro said Baruch.” 
After witnessing the splitting of the Sea, the Jewish people acknowledged 
G-d by declaring, “This is my G-d and I will exalt Him...” Chazal tell us 
that G-d’s presence was so palpable that the lowly maidservant was privy 
to a level of revelation that even the prophet Yechezkel was not. 

In the song of the Sea, which was sung by Moshe and the Jewish people 
after the splitting of the sea, they articulated, acknowledged, and extolled 
every aspect of what they had witnessed. 
If they had articulated in such detail all the good that G-d had done for 
them, why is it a claim against the Jewish people that they did not say 
“Baruch Hashem”? Seemingly, acknowledging G-d in such a level of detail 
that they had done should be considered the equivalent of declaring Baruch 
Hashem. 
Although the Jewish people articulated in detail every aspect of the 
miracles of which they were beneficiaries, they did not have a sufficient 
level of appreciation for what G-d had done for them to say “Baruch 
Hashem”. It is only when one has a sense of indebtedness for being the 
beneficiary of something, that one says words of thanks. 
Why did the Jewish people not have that sense of indebtedness that Yisro 
had, which caused him to say “Baruch Hashem”? After being the 
beneficiaries of the greatest revealed miracles that had taken place in 
existence, it was truly unbecoming for the Jewish people not to thank G-d 
as Yisro had done. 
The Torah tells us that after saying Baruch Hashem, Yisro continues, “Now 
I know that Hashem is the greatest of all the gods.” Rashi cites Chazal who 
explain that Yisro said, “I have always recognized G-d, but now I know 
that He is greater than all other deities.” 
From this we learn that there was no deity that Yisro had not worshipped. 
Yisro, however, came to the realization through his understanding that all 
other gods were false. Because Yisro had delved in and experienced every 
form of idol worship, he was able to appreciate the truth when he came 
upon it. 
When he had heard from Moshe about all that the Jewish people had 
experienced, it confirmed to the core of his being that what he had come 
upon through his understanding was true. As a result, Yisro experienced 
joy and a sense of thanks that caused him to say “Baruch Hashem” since he 
recognized the difference between the false gods that he had rejected and 
the Omnipotent One. 
The Jewish people, on the other hand, did not engage in all of the forms of 
idolatry like Yisro had. They descended from the Holy Patriarchs, and 
although they were involved in the idol worship in Egypt, their essence was 
always attached to the truth of G-d’s presence. Unlike their brethren, Moshe 
and the entire tribe of Levy never worshipped idolatry or had relevance to 
it in Egypt. They thus only experienced and internalized the truth of G-d. 
Therefore, when they were exposed to truth through the revealed miracles, 
although it was a more advanced level of understanding of truth, it was 
different than what Yisro had experienced. 
Having a more advanced level of experience of truth is not as powerful as 
experiencing truth for the first time after intellectually understanding its 
existence. Thus, the Jewish people were not as moved and impacted as 
Yisro was by the revealed miracles. Despite this, it was inappropriate for 
the Jewish people not to have said “Baruch Hashem”. 
Yad Avraham Institute 810 Seventh Avenue, New York, NY 10019 ravkalatsky@gmail.com (212) 
259-0300 YadAvNow.com 
 

R’ Shlomo Katz 

HaMaayan 
Parshas Yisro - What Do You Fear? 
Volume 32, No. 17 18 Shevat 5778 February 3, 2018 
Sponsored by Gil and Faith Ginsburg in memory of her father Herzl 
Rosenson (Naftali Hertz ben Avraham a”h) 
Irving and Arline Katz on the yahrzeits of her mother Fradel bat Yaakov 
Shulim (Reiss) a”h and his father Chaim Eliezer ben Avigdor Moshe 
Hakohen a”h 
In this week’s parashah, we read about the revelation at Har Sinai. Near the 
end of the parashah (20:17), Moshe Rabbeinu tells Bnei Yisrael that 
Hashem appeared to them “so that yir’ah / fear (or awe) of Him will be 
upon your faces, so that you shall not sin.” 
R’ Meshulam Feivish Heller z”l (1740-1795; Zbarazh, Ukraine; early 
chassidic rebbe) notes that people often misplace their feelings of yir’ah. 
For instance, sometimes a person sees a vicious dog charging toward him, 
and he is afraid. In reality, writes R’ Heller, one should not fear the dog. 
Rather, one should realize that Hashem sent that dog to alert the person that 
his yir’ah of Hashem has become weak and must be strengthened. 
To what may the person who focuses his fear on the dog, rather than on 
Hashem, be compared? R’ Heller answers: To someone who is summoned 
before a king to face some charge or other, and who attempts to bribe the 
arresting officer in order to get a lighter sentence. Who is the officer that 
he should be feared? He doesn’t sentence criminals. Rather, it is the king 
who should be the subject of the person’s yir’ah. 
The same is true, continues R’ Heller, regarding the middah of ahavah / 
love. If the king’s messenger calls someone to receive a gift from the king, 
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is it the messenger who deserves to be loved? Of course not! Rather, it is 
the king who should be loved. Similarly, all love ultimately must be 
directed toward Hashem. (Yosher Divrei Emet No. 17) 
 “‘You shall be to Me a kingdom of kohanim and a holy nation.’ These 
are the words that you shall speak to Bnei Yisrael.” (19:6) 
R’ Klonimus Kalmish Shapira z”l Hy”d (chassidic rebbe of Piasetzno, 
Poland; killed in the Holocaust in 1943) writes: There are some people who 
do not feel that they are lacking anything spiritually. Even if they would 
occasionally look into a book of mussar / character development and read 
that a certain middah / character trait is bad, it would never occur to them 
that they possess that middah and should correct it. Know, that if a person 
feels no pain or worry because of bad middot, it is a bad sign for him, for 
he is equivalent to someone who is so ill that he has lost all sensation. 
R’ Shapira continues: Then there are people who do feel that they are 
lacking, who do feel pain or worry. But, they quickly console themselves 
by saying, in the words of King Shlomo (Kohelet 7:20), “There is no man 
on earth so wholly righteous that he always does good and never sins.” 
Such a person, writes R’ Shapira, is in league with the yetzer hara. 
The root of both of these illnesses, continues R’ Shapira, is that people do 
not demand greatness from themselves. They think that perfecting oneself 
is for great tzaddikim, not for the average Jew, who (they think) can be 
satisfied because, “That’s how I am.” This is a grave error, R’ Shapira 
writes. Even if all a person wants to be is an “average Jew,” he should 
understand what that means. G-d made the very same covenant with every 
Jew, even with the woodcutters and water carriers (see Devarim 29:9). 
Every Jew is identified by the Torah as a member of the “kingdom of 
kohanim and a holy nation.” (Chovat Ha’talmidim ch.3) 
 “Hashem said to Moshe, ‘Descend, warn the people, lest they break 
through to Hashem to see . . .’ 
“Moshe said to Hashem, ‘The people are unable to ascend Mount Sinai, 
for You have warned us, saying, ‘Bound the mountain and sanctify it.’ 
“Hashem said to him, ‘Go, descend . . .’” (19:21, 23-24) 
R’ Menachem Mendel Morgenstern z”l (1787–1859; the Kotzker Rebbe) 
explains: Hashem had already commanded (verses 12-13) that Har Sinai be 
cordoned off. Moshe could not understand why it was necessary for 
Hashem to repeat that earlier direction, as it was inconceivable to Moshe 
that any of Bnei Yisrael would even think of transgressing Hashem’s 
command. This is what Moshe meant when he said, “The people are unable 
to ascend.” In Moshe’s humility, he thought all of Bnei Yisrael were on his 
level. Therefore, Hashem told him, “Go, descend,” i.e., go down to their 
level and see that they do need to be reminded of My command. (Emet 
V’emunah) 
“Even the kohanim who approach Hashem should be prepared (literally, 
‘sanctified’).” (19:22) 
Rashi z”l comments: “Sanctified – to remain at their posts.” 
R’ Shlomo Wolbe z”l (1914-2005) asks: What sanctity is involved in 
standing at one’s post? He answers: 
The chassidic rebbe R’ Aharon of Karlin z”l (1738-1771) said, “What 
should I ask of Hashem–that He make me like Avraham Avinu? What 
would I be accomplishing? Avraham Avinu already existed; will I improve 
the world by being a second Avraham Avinu? Rather, I want to be Aharon 
Karliner and accomplish what Aharon Karliner was meant to accomplish!” 
Similarly, unlike Moshe, the kohanim were meant to surround Har Sinai, 
not to ascend it. That, writes R’ Wolbe, is kedushah / sanctity–not wanting 
to be someone else; rather, “remaining at one’s post” and wanting to be the 
best “oneself” that one can be. (Shiurei Chumash) 
 “I am Hashem, your Elokim . . .” (20:2) 
R’ Yaakov ben Asher z”l (1269-1343; the “Ba’al Ha’turim”) writes: This 
is a mitzvat aseh / affirmative commandment that requires us to know and 
believe that there is a G-d, that He exists and always existed, that everything 
that exists comes from Him, that He is our Elokim, and that we are 
obligated to serve Him. The verse continues, “Who has taken you out of 
the land of Egypt,” because that fact is evidence of His existence and His 
will, for He took us from there with yedi’ah / knowledge of what is 
happening in our world and with hashgachah / providence. The Exodus also 
is proof of Creation, because, if the world had existed forever, it necessarily 
would be unchanging. And, it is proof of His ability to do whatever He 
pleases, which, in turn, is proof of His Uniqueness. (Peirush Ha’Tur 
Ha’Aroch) 
 “For in six days Hashem made the heavens and the earth . . . , va’yanach 
/ and He rested on the seventh day.” (20:11) 
R’ Avigdor Tzarfati z”l (France; 13th century) writes: In Bereishit (2:3), 
the same idea is expressed in different words, “Elokim blessed the seventh 
day and sanctified it because on it shavat / He abstained from all His work 
. . .” The word “shavat” is related to the word “yeshiva” / “sitting,” and 
alludes to the midrash that Hashem sat the “angel of Shabbat” on a throne, 
and all of the other angels danced before it. Since Shabbat is called a 

“bride,” writes R’ Avigdor, this verse and midrash provide a source for the 
custom that a bride sits on a “throne” facing the groom, and people dance 
before them singing praises of the bride. (Peirushim U’pesakim 
Le’rabbeinu Avigdor Tzarfati) 
Zemirot Shabbat 
“Yom Shabbat im tishmoru / If you observe the Sabbath day you will be My 
segulah / most beloved treasure.” (From the zemer Mah Yedidut) 
We read in our parashah (19:5), “And now, if you listen well to Me and 
observe My covenant, you shall be to Me the segulah / most beloved 
treasure of all peoples, for the entire world is Mine.” There is no mention 
in this verse that Shabbat observance, in particular, makes us Hashem‘s 
segulah. Where, then, did the author of this zemer derive a connection 
between the two? 
R’ David Falk shlita (Yerushalayim) explains: The Torah commentator 
Rabbeinu Bachya ben Asher z”l (Spain; 1255-1340) defines a segulah as 
something so precious that its owner does not entrust it to any watchman. 
Instead, he keeps it nearby at all times so that he can guard it himself. 
Similarly, when we say that Bnei Yisrael are Hashem’s “segulah,” we are 
referring to the fact that all other nations have “guardian angels” and are 
affected by the zodiac, while we do not and are not. Instead, Hashem 
watches over us directly, as we read (Devarim 4:19-20), “Hashem, your 
Elokim, has apportioned [the stars and other heavenly bodies] to all the 
peoples under the entire heaven. But Hashem has taken you . . .” 
Shabbat is the sign that we are His segulah, for Shabbat belongs exclusively 
to the Jewish People. Thus we read (Shmot 31:17) and say in kiddush, 
“Between Me and Bnei Yisrael it is a sign forever.” In this light, as well, 
we can understand the midrash which says that the covenant mentioned in 
the verse from our parashah (19:5) quoted above is the covenant of Shabbat. 
(Kinor David p.92) 
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Bircas HaTorah Parsha Sheet 
The Message of the Thunder and Lightning 
In Parshas Yisro, the Torah is given to the Jews on Mount Sinai, amid an 
awesome display of thunder, lightning, fire, smoke and the sound of 
shofaros. This scene, known as “Maamad Har Sinai,” so frightened the 
Jews that they fled 12 mil, and had to be brought back by Moshe (Rashi, 
Shemos 20:15). 
What was the reason for such drama? Of course, at Mount Sinai we 
received the Torah, and the nation soared to the highest level of prophecy, 
with every Jew receiving directly from Hashem the first two of the Ten 
Commandments. This brought the nation to an unparalleled level of emuna 
in Hashem (see Rambam, Yesodei HaTorah 8:1). However, this does not 
explain the tumultuous display of sound and lights at Har Sinai. 
Rather, in Devarim (4:9-10) we see that the purpose of the sound and lights 
was “so that they [the Bnei Yisrael] learn to fear Me all the days of their 
lives.” Indeed, the Ramban states (ibid. verse 9), that Maamad Har Sinai 
was the basis for the Jews’ fear of Hashem, which they would pass on from 
generation to generation. 
Maamad Har Sinai was the basis for the Jews’ fear of Hashem? As great as 
the thunder and lightning was at Sinai, could it have been more than the 
Ten Plagues, where the Jews saw Hashem change the forces of nature in 
the most open and miraculous ways? Was it a greater demonstration of fear 
of Hashem than the Splitting of the Red Sea, where it states openly (in 
Shiras Hayam) that “the nation feared Hashem?” (Shemos 14:31) 
Rav Yerucham Brodiansky answers that indeed, the nation acquired fear of 
Hashem from the Ten Plagues, the Exodus and at the Red Sea. What 
Maamad Har Sinai taught was how to express this fear — through Torah 
and mitzvos! Maamad Har Sinai was Hashem showing us: Know the 
awesome importance of Torah, its might and power — it’s explosive! 
Maamad Har Sinai wasn’t just fear of Hashem, it was directing the nation’s 
natural sense of awe from the fire, sounds and lightning, declaring: Channel 
the fear that you feel right now into Torah and mitzvos! Know that Torah 
is the power that created and upholds the world. If for but one moment the 
world would be bereft of Torah study, the entire universe would cease to 
exist (Nefesh Hachaim 4:11)! Behold the fire and know that Torah brings 
exceptional kedusha to those who learn it (see Bach, Orach Chaim 47). 
Therefore, study Torah intently and keep its mitzvos as precisely as 
possible. 
The power and kedusha of the Torah is enormous. Nefesh Hachaim (4:11) 
states that it brings tikun to our world and all of the celestial spheres as 
well, sending blessing and erasing harsh heavenly decrees. Torah spreads 
kedusha and light throughout the world. You can be learning at home and 
transmitting kedusha throughout the universe, causing Jews to think to 
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themselves: “I want to better myself. How can I improve my avodas 
Hashem?” You may even cause Jews a continent away to do teshuva! 
The kedusha of Torah is even more than that merited by a prophet. A 
prophet only merited this special kedusha as he was receiving the spirit of 
prophecy from Hashem. One who studies the Torah merits this kedusha at 
all times (ibid. 4:20). 
In light of the great kedusha of Torah, the Ramchal (Derech Hashem 
4:2,5,6) states that before learning, we should prepare ourselves: Think 
about how holy the Torah is, and have a mindset of respect and awe. 
Consider what a privilege it is to learn Torah. This should fill us with joy, 
but also trepidation — who are we to learn this sacred text? This sense of 
trepidation should inspire us always to perfect ourselves and become 
worthy of learning the holy Torah. To the extent that one prepares himself 
in this way, the Torah he learns will imbue him with more and more 
kedusha. 
A lot of Jews are busy doing good things to the help the tzibbur — they are 
involved in all sorts of chessed projects, kiruv rechokim, raising money for 
good purposes, etc. All this is wonderful, but the Chazon Ish would always 
tell people that the greatest thing they can do for Klal Yisrael is to learn 
Torah. If they have a solid learning seder, the kedusha that this spreads does 
more for Klal Yisrael than had they been engaged in other things during 
that time. 
Once, an avreich asked the Chazon Ish which path he should take in life: 
On the one hand, he had an offer to be a magid shiur in a yeshiva ketana, 
and would be able to grow in his learning while building up talmidim. On 
the other hand, he had an offer to work in the field of kashrus, and this 
avreich felt that he had the unique talents needed to be able to make far-
reaching improvements in this area. 
“As I see it,” said the avreich, “there are plenty of other avreichim who 
could do as good a job as me as a magid shiur. Also, I would only be helping 
a handful of talmidim, whereas in kashrus, I feel I’ll be able to bring benefit 
to the entire tzibbur.” 
The Chazon Ish asked: “Do you think that as a magid shiur, you could 
influence two of the bachurim to learn during bein hazemanim (the few 
weeks of the year when the yeshiva is closed)? If so, the kedusha that will 
come from those two bachurim, learning at a time when much less learning 
is going on, will be of far more benefit to the tzibbur than any 
improvements you can make in kashrus.” 
May our Torah spread kedusha throughout the world! 
 

Rabbi Label Lam 

Dvar Torah 
Parshas Yisro - The Ultimate Orientation to the Ultimate Reality 
“I am Hashem, your G-d, Who took you out of the land of Egypt, out of the 
house of bondage. You shall not have the gods of others in My presence. 
(Shemos 20:3-4) 
The Ten Commandments are not a random sample of 613 Mitzvos. No! 
This is what the Almighty Himself had been waiting 2448 years to say only 
once to the world. There must be an order and a grand method to what at 
first glance may seem maddeningly confusing. Using a meaning style of 
translation, I am going to attempt to summarize them and a way that shows 
how they are organized as a logical flow chart of ideas that envelops each 
of us and introduces us to ultimate reality. 
1-I AM HASHEM! I am reality, the source of all reality. You are my 
creations. I am aware and care for each and every one of you. 
2-Now don’t try to confuse this notion by looking for an intermediary of 
your choice so you can delude yourself into believing you’ve been granted 
permission to do whatever you want. This is an exercise in futility. It’s a 
departure from Ultimate Reality and it disconnects you from Me. Make a 
serious study of the 3 or 4 generations before you and notice that to the 
extent that they have been loyal to Me there is a continuity of blessedness. 
Observe the chaotic results of those who deviate. Be warned though, if you 
still wish to follow their errant ways it is then your own doing. 
3-Do not act out in My Name claiming your atrocities are an extension of 
My will. Don’t speak falsely in My Name. This is the ultimate form of 
identity theft. How dare you hijack My Holy Name for your evil designs 
and counterfeit sayings and I never uttered and I do not support to further 
your perverted agenda. 
4-The demonstration that you are aware and the true training ground to 
expand the awareness of My existence as the author and director of heaven 
and earth is achieved by “letting go” and joining Me on the Holy Shabbos, 
for one full day of just being… 
5-There you will meet the ones who were chosen to bring you into this 
world. This is where I have placed you with those parents with that DNA, 
and with that nose and those siblings. It is they who labored most to raise 
you up. To the extent that you appreciate their concrete display of 
kindliness can you then extrapolate and relate to Me. In that home you will 

witness models of mortal G-dliness. When you are of age, you will 
hopefully wish to be such a model extending the mission of making My 
name known to yet another generation. 
6-Now this knowledge of G-d’s supremacy must translate into actions 
between man and man. Therefore you must know not to wantonly take 
another’s life. You are not the author of creation. (So 6 & 1 are related) The 
more you will be aware of your G-dly standing and to the extent you see 
that image of G-d in another, killing will be repulsive to you. Know, the 
opposite is also true. 
7-Do not interfere with the perfection of another. Although you have not 
killed him, but by interfering with the relationship he has with his wife you 
have muddied the mirror that brings him to his perfection. Like idolatry 
adultery seems like a slight departure but it creates terrible confusion and 
destruction. (So 7 & 2 are related) 
8-You might think that you can help yourself to his stuff. How does that 
harm him? Even his external property is sacred. Do not take what is not 
yours. Theft is like identity theft. (8 & 3 are related) 
9-Now you might say, “So what if I affect my neighbor with just words and 
leverage his possessions in a legal setting. No! Not even with words! 
Shabbos is a true testimony. (9 & 4 relate) 
10- Now you must internalize the original IDEAL into the bowels of your 
being. Your every action, word, and even your private thoughts are meant 
to be permeated with the knowledge that I Hashem. I have given every 
person the precise tools they need to succeed and what is your is yours and 
what is not is not is not helpful. Here reality rules! Just as your parents are 
your parents, your neighbor’s stuff is his. His glasses and his medicines 
will not be beneficial for you either. (Hence 10 & 5 relate) 
The final exam of your having understood the first of the Ten 
Commandments is the serenity you will experience in having accepted first 
your peculiar place and your private properties, and your personal G-d. The 
Ten Commandments are here to serve as the ultimate orientation to the 
ultimate reality. 
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Shabbat Shalom 
Yisro 5778 
GOOD MORNING! Did you ever hear someone say about a person 
arriving late that "He's on Jewish time"? Would it surprise you to know that 
there actually is a Jewish time? 
Time plays an important role in Judaism and to a degree we control it. 
Through the testimony of witnesses before the Sanhedrin (the Rabbinical 
Supreme Court) in Jerusalem regarding the appearance of a new moon, they 
declared the beginning of the new month. This meant that the Almighty 
granted us control over time when the holidays would occur. For example, 
Passover and Succos are celebrated on the 15th of the month. If the 
witnesses came on the 29th day of the month instead of the 30th day -- and 
were certified -- then Passover and Succos would occur one day earlier than 
if they came on the 30th day. 
From this declaration, messengers went out from Jerusalem to inform 
communities all the way to Babylonia of the new month. For a while we 
used fires built on mountain tops as a signaling device. From mountain top 
to mountain top from Jerusalem to Babylon, fires were lit to signal the new 
month. However, just to spite us (can you imagine such a thing?), our 
enemies decided to disrupt the communication by building their own 
"counterfeit signaling fires." About 1,600 years ago, in the 4th century CE, 
Hillel II created a perpetual calendar as he foresaw the ceasing of the 
Sanhedrin which then could no longer decree the beginning of the new 
month. 
Perhaps you have heard people commenting that Rosh HaShanah comes 
out early this year? Ever wonder why the date shifts each year according to 
the Julian calendar? The Julian calendar is a solar calendar comprising 
365.24 days. The Jewish calendar is a lunar calendar comprising 354.37 
days -- which is adjusted to the solar year. Thus, there are roughly 11 days 
less in the lunar year than the solar year. 
Why do we adjust our calendar with the solar calendar? The Torah 
commands the Sanhedrin to ensure that Passover comes out in the spring 
(Deut. 16:1). If the calendar was not adjusted, then Passover would 
continually be 11 days earlier each year -- thus occurring in the winter, then 
the fall, then the summer... Therefore, seven times in the nineteen year 
cycle, an additional month (Adar 2) is added to the usual twelve months of 
the year. The addition of this month (which we add this coming year, 5779) 



  14                                                             IaaBtu!wsuz!– trcdk trcd ihc!
ensures that Passover will occur in the Spring. It also is the reason why 
Rosh HaShanah will come out later next year. (This year Rosh Hashana 
starts sundown on September 9th.) The Hebrew calendar is dated from the 
creation of mankind -- 5778 years ago. 
Back to Jewish time. Believe it or not, the length of an hour is variable in 
Jewish time! The Talmud directs us to say the Shema by the end of the third 
hour of the day and to pray the morning (Shacharit) prayers by the end of 
the fourth hour of the day. The hour is calculated by dividing the hours of 
sunlight by 12. Hence, if there are 13 hours of sunlight in the day, then each 
Jewish hour is 65 minutes long. This would be important for knowing the 
final time for prayers or any other activity which has a time-based deadline. 
It is also important to note that the "Jewish day" starts with the night. As it 
says in the Torah, "And there was evening and there was morning, ..." (Gen. 
1:5). That is why each holiday starts with the "preceding night" and ends 
when the stars come out (between 40 and 72 minutes after sunset, 
depending on location). 
Torah Portion Of The Week: Yisro 
This is the Torah portion containing the giving of the Ten Commandments. 
Did you know that there are differences in the Ten Commandments as 
stated here (Exodus 20:1 -14) and restated later in Deuteronomy 5:6 - 18? 
(Suggestion: have your children find the differences as a game at the 
Shabbat table during dinner). 
Moses' father-in-law, Jethro (Yitro or Yisro in the Hebrew) joins the Jewish 
people in the desert, advises Moses on the best way to serve and judge the 
people -- by appointing a hierarchy of intermediaries -- and then returns 
home to Midian. The Ten Commandments are given, the first two were 
heard directly from God by every Jew and then the people begged Moses 
to be their intermediary for the remaining eight because the experience was 
too intense. 
The portion concludes with the Almighty telling Moses to instruct the 
Jewish people not to make any images of God. They were then commanded 
to make an earthen altar; and eventually to make a stone altar, but without 
the use of a sword or metal tool. 
Dvar Torah 
based on Growth Through Torah by Rabbi Zelig Pliskin 
The Torah states regarding the preparation for receiving the Torah at Mount 
Sinai, "And the Israelites encamped there near the mountain" (Exodus 
19:2). The Hebrew word for "encamped" is "vayichan." What is 
particularly interesting is that "vayichan" is in the singular form; the 
grammatically correct form would be "vayachanu." What do we learn from 
the word "vayichan"? 
Rashi, the great commentator, tells us that the singular form is used to tell 
us that they encamped "as one person with one heart." From here Rabbi 
Yeruchem Levovitz commented that we see that love of our fellow man is 
a prerequisite for accepting the Torah. 
Rabbi Yitzchok of Vorki noted that the word "vayichan" besides meaning 
"encamped" also comes from the word "khain," which means "finding 
favor." That is, the people found favor in the eyes of one another and 
therefore found favor in the eyes of the Almighty. 
When you just see the faults and shortcomings of another person, you 
become distant from him. However, when you see the good and positive in 
other people, you become closer to them. This unity is a fundamental 
requirement for accepting the Torah. 
How is this developed? We find in the book Nachal Kidumim that 
togetherness between people is possible only when there is humility. When 
the Israelites came to Mount Sinai, which is the symbol of humility, they 
internalized this attribute. 
When you have humility, you do not feel a need to gain power over others 
or feel above them by focusing on their faults. When you have the trait of 
humility you can allow yourself to see the good in others. The traits of love 
for others, seeing the good in them, and having humility go hand in hand. 
By growing in these traits you make yourself into a more elevated person 
who is worthy of receiving the Torah. 
Quote of the Week 
You cannot do a kindness too soon, 
for you never know how soon 
it will be too late. 
-- Ralph Waldo Emerson 
In Loving Memory of Isaac Sterental, Yitzchak ben Moshe, Beloved Father 
of Rosie Behar, Sylvia Levy, Elana Salomon, and Paul Sterental z"tl 
In Loving Memory of Dr. Howard Weissman, Laura & Alan  

In Loving Memory of Bessie Galbut 
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Weekly Chizuk 
Parshas Yisro 
Torah And Bitachon 
In the third month after the Exodus of the Children of Israel from the land 
of Egypt, on this day, they came to the Sinai desert. (Shemos 19:1) 
(Adapted from Mishnas Rebbe Aharon by R. Aharon Kotler, vol. 3, p. 126, 
cited in Trust Me!). 
Shlomo Ha-Melech instructs us: “Wage war with strategies” (Mishlei 
24:6). The Vilna Gaon (Even Sheleimah 4:11) explains that this refers to 
the refining of one’s character traits. In order to cultivate and improve 
oneself, a person must employ all sorts of strategies. This is such a 
monumental endeavor that an entire tractate of the Mishnah — Pirkei Avos 
— is dedicated to it. 
The Gaon goes on to say that a specific regimen of self-improvement is 
only necessary for a person who is not involved in full-time Torah study. 
However, one whose life is dedicated to Torah has a special advantage, as 
we read (Pirkei Avos 6:1): “Anyone who involves himself in Torah study 
for its own sake will merit many things...he will be attired in humility and 
fear [of Heaven].” The Torah he learns will itself bring out the desired 
traits. The Gaon takes this concept even further in Chapter two of his work, 
where he writes: “It is only possible to kill the evil inclination with Torah.” 
Bad character traits, which are a reflection of one’s evil inclination, can 
only be eradicated through the Torah. Other means can curb them, but not 
totally eliminate them. 
To merit such assistance requires momentous effort and commitment on 
one’s part. It entails a total acceptance of the yoke of Torah upon oneself, 
and that one toil in Torah with tremendous diligence. When a person studies 
Torah on such an exalted level, it directs his behavior regarding positive 
and negative mitzvos as well as his character. Unfortunately, we see that 
after the little Torah we study, our actions and character remain far from 
perfect. This should alert us to try harder so that the Torah can influence 
us. 
Torah Study Requires Bitachon 
How can we raise ourselves up to this exalted level? The answer to this 
question is: through having bitachon. Simply put, it is impossible to toil 
exclusively in Torah unless one has bitachon. In addition to this, the Vilna 
Gaon states (Even Sheleimah 3:1) that having bitachon and being satisfied 
with what one has comprise the basic principles that are the underpinning 
of all good traits of character and behavior. These traits are the opposite of 
desire and lust. Without this basis, the Torah will not be able to develop 
and purify one’s character. However, the more important of the two is the 
principle that relates to bitachon. Without this trait, one’s Torah will not 
last. 
Bitachon Elicits Hashem's Bounty 
Let us develop this connection between bitachon and one’s devotion to 
learning. The Almighty created human nature in such a way that when a 
person knows you are relying on him, his feelings of love and obligation 
toward you increase. This can be seen clearly in the love that parents have 
for their children, and it is especially evident in the feelings of a mother for 
her baby. A child has unlimited trust in its mother, and despite the limited 
cognitive abilities of an infant, the baby is unmistakably aware that it is 
relying upon its mother. The mother senses this, and feelings of love are 
generated within her that move her to respond unstintingly. 
Bitachon follows the same pattern — both on our side and on that of the 
Almighty. In order to develop this trait within ourselves, we have to turn 
ourselves into “babies” and rely totally on Hashem. Doing so helps us 
develop a very strong feeling of connection with Him. This serves to 
enhance our Torah study, because we are no longer disturbed by everything 
that happens to us. Moreover, because we are closer, this in itself helps us 
to achieve firmer ties with Him. Often, when people speak of bitachon, this 
is the idea that they are referring to. In truth, however, bitachon is much 
more than this, for when we conduct ourselves in this manner, the Almighty 
responds by showering us with His abundance — in the same way that a 
mother so generously responds to her child’s needs. 
The Midrash (Devarim Rabbah 5:9) states: “Anyone who trusts in Hashem 
will be rewarded by becoming like Him, as it says (Yirmiyahu 17:7): 
‘Blessed is the person who trusts in Hashem; Hashem will be his trust.’” 
This teaches us that closeness to the Almighty is so great that in a certain 
respect one becomes like Him. He is spiritually elevated and given 
Heavenly abilities. 
I'll Teach You Who Serves Supper! 
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The famous Chassidic Rebbe, Zusia of Anipol, had a shamash (attendant) 
who was not always in his right mind. This shamash knew Rebbe Zusia’s 
unchanging daily schedule quite well. The Rebbe was accustomed to 
staying awake all through the night and into the next day, all the while 
learning and praying. This would go on until four o’clock in the afternoon, 
at which point he would turn his eyes upward and say, “Hashem, Zusia is 
hungry.” Hearing that, the shamash knew it was time to serve his Rebbe a 
meal. After serving his master in this manner for 30 years, the shamash 
decided he was going to prove to Rebbe Zusia that it was he who provided 
the Rebbe his meals — and not the Almighty. If it were not for him, he 
thought, Rebbe Zusia would not get fed. He decided to “go on strike.” 
That same night a wealthy Jew had arrived in Anipol. Now, although the 
village may have been impressive spiritually — home to an illustrious 
tzaddik — physically it was nothing but a small, backward, destitute 
village. Among its other nondescript features, the town’s “sidewalks” were 
simply narrow pieces of wood, that did not allow even two people to walk 
abreast. It was the middle of a cold, rainy night when the wealthy man’s 
coach pulled in. He quickly disembarked from his carriage and headed 
toward the local inn. As he walked along the narrow sidewalk, an old Jew 
wearing a worn-out green kapote (coat) was walking toward him. The old 
man’s head was down, and he was clearly unaware of anyone else’s 
presence. Arrogantly, the wealthy Jew elbowed him out of the way, sending 
the old Jew tumbling head over heels into the mud. The wealthy man burst 
out laughing. 
When he arrived at the inn, the wealthy traveler boasted to the innkeeper 
about what had just occurred, still laughing at the thought of it. The 
innkeeper asked, “Did this old Jew happen to be wearing a green kapote?” 
“Yes.” 
The innkeeper then solemnly informed the wealthy Jew, “The only person 
walking around the streets at two o’clock in the morning wearing a green 
kapote would be Rebbe Zusia on his way to the mikveh.” 
The wealthy Jew stopped laughing, and his face quickly paled. In a 
quavering voice, he asked, “You mean the famous tzaddik, Rebbe Zusia?” 
“Yes.” 
“Oy vey! What have I done!?” he cried in despair. 
The innkeeper calmed him down. “Listen, Rebbe Zusia is a very holy 
person. I’m sure he won’t hold this against you. If you want to ask his 
forgiveness, then I suggest you wait until tomorrow. Prepare a meal, maybe 
get a bottle of vodka, go to the shul and wait. Every day at four o’clock, 
Rebbe Zusia calls out to Hashem, asking to be fed. At that moment, come 
into the room, present your gifts of food and drink, and ask to be forgiven. 
I’m sure he’ll not only forgive you, but he’ll give you a full-hearted blessing 
as well.” 
Meanwhile, the shamash couldn’t wait to see the expression on Rebbe 
Zusia’s face when he would ask Hashem for food and no one would be 
there to provide it for him. What would the Rebbe do then? Peering through 
a crack, the shamash was bubbling with anticipation. Sure enough, at four 
o’clock, Rebbe Zusia said, “Hashem, Zusia is hungry!” At that very 
moment, the wealthy Jew sprang out from a side room bearing a tray filled 
with food and a bottle of vodka. 
(This version of this famous story is based on R. Ezriel Tauber, I Shall Not 
Want, p. 46.) 
Gut Shabbos! 
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Gem Of The Week From RSR”H 
This Week Sponsored לעילוי נשמת ר' יחזקל שרגא בן ר' יהודה ז"ל 
Remember & Guard 
Our duties toward Shabbos are reminiscent of Hashem’s appointing Adam 
as his representative in the world, l’avda ul’shamra. Shabbos is Hashem’s 
way of preserving man’s acknowledgment of Him. When mankind forgot 
Him, it began to fall, necessitating the establishment of klal Yisrael as 
Hashem’s messengers to lead it upward again. Hence, Shabbos is not 
introduced in this parsha as a new institution; the Torah assumes it as a 
given. We are simply commanded “not to forget” it, as previous generations 
had. 
Even the sanctification of Shabbos was not new. The mitzvah of Shabbos 
had already been given to us at Mara, in connection with the mann—
general principles related to the procurement of food. There, the Torah first 
introduced man’s Shabbos as a sanctification of Hashem’s, but here, its 
purpose is only to remind us not to forget. Thus, shamor es yom haShabbos 
l’kadsho kaasher tzivcha Hashem Elokecha is simply a literal explanation 
of zachor es yom haShabbos l’kadsho. 

If we remember that only in Mara did the seventh day receive the name 
"Shabbos," it follows that zachor es yom haShabbos means nothing other 
than shamor es yom haShabbos l’kadsho kaasher tzivcha Hashem 
Elokecha. This identification of zechira and shemira (which according to 
midrash were spoken and heard simultaneously at Har Sinai, and which 
therefore can be considered one unit) constitutes a forceful protest against 
any attempt to reject Hashem and his Torah, to reduce Shabbos to a day of 
mere “spiritual remembrance,” zechira. Such an attempt would divest the 
Sabbath of its essential component—namely, shemira, refraining from all 
constructive work, the shvisa from which the very name Shabbos derives. 
In Pesikta Rabbasi 23, we find the significant statement: Amar R’ Yudan, 
zachor nasan l’umos haolam; shamor nasan l’Yisrael. The meaning of this 
statement is exactly the same as we explained above: at first, when Shabbos 
was instituted for mankind, it entailed only remembrance, but as a 
commemoration, it was lost to mankind. Klal Yisrael was given the 
command of shemira, the concrete demonstration of Shabbos’s spirituality 
through tangible symbols, in order to preserve the Sabbath and restore it to 
its former glory. It is this shemira, not zechira, that is the hallmark of 
hilchos Shabbos, for it is only logical that zechira should already have been 
the common possession of all mankind. 
Accordingly, one who divests the Shabbos of shemira, thinking he can 
suffice himself with zechira, destroys it, and undermines the foundations 
of an entire mitzvah, which Hashem established to preserve for all 
mankind. 
Have a wonderful Shabbos, Moshe Pogrow, Director, Ani Maamin 
Foundation 
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Honorable Mention 
“And Yisro, the father-in-law of Moshe, took Tzippora, the wife of 
Moshe, after her having been sent away.” Shemos 18:2 
Until this point, Yisro had been crowned with several titles of honor 
throughout his lifetime. He had officiated for several sects of idolatry, and 
although he had abandoned the idols one at a time, his credentials were 
intact. Our verse highlights a turning point, as Yisro approached to meet 
Moshe and to join the ranks of the Jewish people. Or HaChaim points out 
that up until this time, Yisro came carrying the title of being both “the priest 
of Midian” as well as being “the father-in-law of Moshe”. Here, in our 
verse, he took the title associated with being Moshe’s father-in-law and he 
dropped the other names by which he was known. With this advance, he no 
longer wished to be known by his previous title as the priest of Midian. 
Yisro sought to abandon all his previous titles and was eager to accept his 
prominent designation as “dW¤ Ÿn oz¥Ÿg - the father-in-law of Moshe”. 
Every Jew Is Precious 
“And now, if you will listen to My voice and will keep My covenant, then 
you shall be My own treasure from among all the nations, for all the earth 
is Mine.” Shemos 19:5 
In Ma’asei Chachamim we are told a story about Rebbe Simcha Bunim, 
l"vf, who was visited by one of his Chasidim, a wealthy merchant who 
dealt with precious stones and pearls. The conversation turned to some 
necessary arrangements regarding some of the “simpler” people of the 
community, whom the Rebbe praised highly for their various abilities. The 
businessman could not contain himself and inquired, “What does the Rebbe 
find so commendable about these people?” The Rebbe explained that he 
felt they possessed certain impressive qualities. Yet, the visitor persisted 
and complained, “I don’t think that they are so deserving of your 
compliments.” The Rebbe did not pursue the point and brought the 
conversation to a halt. 
After a few minutes, the Rebbe turned to the merchant and asked to see 
some of his wares which he had in his bags. The man proudly opened a few 
pouches and displayed several rows of shiny gems. “This one,” he 
announced with delight as he singled one out, “is simply magnificent!” The 
Rebbe frowned and turned away. “I don’t think it is anything worth looking 
at!” he said. 
“I am sorry,” excused the man, “but one has to be an expert in order to 
appreciate the true beauty of these stones. That is perhaps why you don’t 
think it is special!” 
The Rebbe then looked him in the eye and explained, “The Jewish people 
are all jewels. One just has to be trained in how to look at all people in order 
to properly evaluate and be aware of the true strengths and virtues of each 
one.” 
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We Will Do! 
“And all the people answered together and said, ‘Everything that God has 
spoken we will do.’ And Moshe brought back the words of the people to 
God.” Shemos 19:8 
It is a good sign for a person if he exhibits tendencies of shame. Others say 
that if a person possesses elements of shame we can be assured that he will 
not be quick to sin. On the other hand, if he shows no trace of shame, then 
we can be assured that his ancestors did not stand at the foot of Har Sinai. 
-- Gemara Nedarim 20a 
When the Jews were about to receive the Torah at Sinai, there were some 
among them who might have been reluctant to accept such an 
overwhelming responsibility. If they would have been asked individually, 
some of them may have opted not to accept the Torah. Yet, even these 
individuals were ashamed to be singled out, and because they stood among 
the multitudes who were willingly entering the covenant with God, these 
few individuals did not want to voice their opposition. Because they 
answered together, in one united voice, no one wanted to be the exception. 
We see that it was the trait of shame that contributed to the unanimous 
response of the nation as they called out “We will do!” 
Ksav Sofer emphasizes another aspect of the people’s calling out together. 
This indicated a level of intent which was shared. When people act based 
upon ulterior motives, their personal interests create splintered factions. 
One person acts to attain honor, another to gain financial favors, while 
another goes through the motions of serving God to earn merit for his own 
life. These people are reward-oriented, and they do not share common 
aspirations. Everyone is out for his own self. This was not the case at Har 
Sinai. Every person was coming to serve God and to accept the Torah in 
order to cling to God and to increase the honor of Heaven. In this manner, 
the Torah attests to the fact that they called out to God together, “We will 
do!” 
Teshuva Is The Remedy 
“I am God your Lord, Who took you out of the land of Egypt, from the 
house of slaves.” Shemos 20:2 
Rabbi Yehoshua ben Levi said: When Moshe ascended on high, the 
ministering angels spoke before the Holy One, blessed be He: “Master of 
the universe! What business has one born of woman among us?” God 
answered them, “He has come to receive the Torah.” They said to Him: 
“That secret treasure, which has been hidden by You for nine hundred and 
seventy-four generations before the world was created, You desire to give 
to flesh and blood? What is man that You are mindful of him, and the son 
of man that You visit him? Oh Lord our God, how excellent is Your name 
in all the earth, Who has set Your glory - the Torah - upon the Heavens!” 
(Tehillim 8:5,2) - Shabbos 88b 
Rabbi Ezra Attiya, former Rosh HaYeshiva of Porat Yosef asks: What did 
the angels have in mind when they confronted Moshe and insisted that the 
Torah remain with them? Is it not obvious that they do not possess a yetzer 
hara, and that many of the mitzvos of the Torah do not apply to them? Let 
us illustrate this with a parable. A merchant had merchandise to sell. Two 
different customers showed interest in the product, but each had different 
terms. One agreed to buy the entire stock but was only able to pay in 
installments, and even then the payments were not secure. The other buyer 
was willing to pay cash, but he only wanted to buy a small portion of the 
goods. It is clear that the seller would choose to sell to the client who was 
ready to pay cash. 
The Torah comprises two parts. One is an element which is revealed and 
most evident. There is another aspect of the Torah, however, and that is the 
more spiritual and esoteric dimension, to which many of the mitzvos and 
lessons allude. The Torah had two “buyers”. The angels were interested in 
acquiring this precious treasure, as were the Jewish people. However, the 
angels were only concerned about the hidden meaning of the Torah, for the 
literal reading of the verses did not relate to them in their ethereal state. For 
this, they were prepared to secure and guarantee that they would fulfill its 
mission, since the angels do not possess any “yetzer hara” and are not 
capable of deviating from their objectives. Contrastingly, the Jews were 
interested in acquiring the entire Torah, for they are suited to observe the 
Torah in its literal sense as well as delving into its deep secrets and mystical 
methods. Nevertheless, there was a risk in offering the Torah to the Jews, 
for they, being human, were subject to the yetzer hara which posed a danger 
of influencing them to sin and violate the Torah. 
To whom should the Torah be awarded? Just as the angels were about to 
prevail, Moshe stood up to answer, but he was at a loss. Hashem interceded 
to encourage and advise Moshe. “Hold onto the Throne of Glory and tell 
them about teshuva,” He said. We can understand this to mean that the 
concept of teshuva served to settle the claim of the angels. With the power 
of teshuva, the Jews could now secure their fulfillment of the Torah, for 

even if they would temporarily lapse and fail in their commitments, they 
could always utilize this special privilege and correct their misdeeds. 
Consequently, the very element of weakness in the position of the Jews was 
now remedied. 
When Moshe was told to grasp onto the Throne of Glory in order to 
respond, it was Hashem’s way of teaching him just how great is the power 
of teshuva, in that it reaches all the way to Hashem's heavenly abode. 
Immediately, the angels acknowledged Moshe's claim and the superiority 
of the Jewish people, as they proclaimed, “God, our Lord, how great is 
Your name throughout the land!” 
Halachic Corner 
Shlomo HaMelech declared (Mishlei 13:20): “One who walks with the 
wise becomes wise, while one who associates with fools will suffer harm.” 
We learn a similar lesson from Tehillim (1:1): “Happy is the man who does 
not walk in the counsel of the wicked.” 
It is human nature for one’s behavior to be influenced by one’s friends, 
associates and neighbors. Therefore, a person must associate with the 
righteous and always sit with the wise in order to learn from their deeds. 
He should avoid those who follow evil ways, so that he will not learn from 
their actions. A person who lives in a city whose leaders are wicked and 
whose inhabitants do not follow a just path should move away from there 
to a city whose inhabitants are righteous and follow the proper paths. It is 
a positive mitzvah to seek out the company of Torah sages in order to learn 
from their deeds. This is derived from the pasuk (Devarim 10:20): “Cling 
to Him.” The Gemara (Kesuvos 111b) asks, “Is it possible to cling to the 
Divine Presence?”, and interprets the pasuk to mean that one should cling 
to Torah sages, as we are told in Pirkei Avos (1:4): “Sit in the dust at their 
feet; drink in their words thirstily.” (Kitzur S.A. #29) 
Questions for Thought and Study 
1. Why does the Torah need to repeat the reason Gershom was given his 
name, when this was already mentioned in Pasuk 2:2 when he was born? 
See Or HaChaim 18:3 
2. How do we know that Yisro did not need directions to find Moshe’s tent? 
See Ba’al HaTurim 18:5 
3. Why do Pasuk 19:1 and Pasuk 19:2 seem to be out of order? Pasuk 19:1 
indicates that Bnei Yisrael arrived at the Wilderness of Sinai and Pasuk 
19:2 says that they traveled from Rephidim to arrive at Sinai? See Or 
HaChaim 19:2 
4. What is the "kch" mentioned in Pasuk 19:13? See Rashi and Ramban 
there 
5. Why is keeping Shabbos the first commandment that is mentioned that 
is not directly related to Hashem’s greatness? See Ramban 20:8 
6. What is the Torah adding by saying "vftkn kf vGg, tk" - “You shall not 
do any work”? See Meshech Chochmah 20:1 
Answers: 
1. Or HaChaim gives two possible reasons. First, this was to indicate that 
this Gershom was the same son of Moshe mentioned before and not a 
different son. Secondly, the name oJrd could have implied that he was 
given that name because Moshe was banished from Yisro’s house (which 
was untrue). The Torah is testifying that Moshe named his son Gershom 
only because he was a stranger in the land of Midian, as indicated 
originally. 
2. Yisro saw the Cloud of Glory over Moshe’s tent. This is indicated by the 
word "vbj" (encamped) when describing where Moshe’s tent was. 
3. One explanation is that Hashem and Bnei Yisrael were so excited that 
the order was reversed to indicate the excitement of arriving at Sinai. Only 
afterwards were the details revealed. Another explanation is that Pasuk 19:2 
was not literally describing that Bnei Yisrael came to Rephidim. Pasuk 19:2 
was describing the prerequisites for acceptance of the Torah. The name 
ohshpr is a contraction of "ohsh iIhpr" (laxity of the hands). This indicates 
that Bnei Yisrael needed to “travel” away from the trait of laziness to accept 
the Torah. (See Or HaChaim for the other two prerequisites indicated in 
this pasuk.) 
4. According to Rashi, this is the horn (rpIJ) that was from the ram that 
Avraham sacrificed instead of Yitzchak. Ramban questions this, as it was 
an d¨lFr sacrifice that was completely consumed (including the horn). 
Ramban says that the horn was recreated from the ashes of that sacrifice to 
be used again at Sinai. 
5. Hashem was indicating that His greatness must be recognized on a 
regular weekly basis, and that is why we have Shabbos to commemorate 
Hashem’s creation of the world each week. 
6. The word "kF" is adding that one is technically not liable unless he does 
a complete act. If two do an act that one can do (e.g. two people carrying a 
light item) or two people do different parts of one prohibition, neither is 
responsible. 
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Rabbi Mordechai Rhine 

Rabbi's Message 
Yisro- “Yisro is Coming!” 
February 2, 2018 
A sense of excitement swept the camp. From tent to tent people whispered 
the news: “Yisro is coming!" 
Yisro was the father in law of Moshe. But, to the Jewish people he was 
much more than that. Yisro was the only advisor of Pharoh who took a 
stand against the proposal to enslave the Jews. When he realized that he 
couldn’t influence the terrible decision, he fled so as not to participate in 
the plan. 
Yisro found refuge in Midyan, where, at first, he was respected as an elder 
and a priest. Later, the local people excommunicated him when his 
penetrating mind and sincere heart caused him to reject idol worship in 
favor of monotheism. His daughter Tzipporah was found worthy to marry 
our teacher Moshe. In the Jewish world, Yisro was a hero. 
Yet, Yisro himself did not recognize his greatness. As he approached the 
Jewish encampment, he did so with trepidation. “Will they be willing to 
greet me,” he wondered. After all, he was an outsider. 
Yisro, plagued by self doubt, sent a message to Moshe. “Behold I am 
coming to you together with your wife and two children.” As Rashi 
explains, “If you won’t come out to greet me, at least come out for the sake 
of your wife or your children.” 
Little did Yisro know how much Moshe and the Jewish people valued him. 
By the time he got to the Jewish camp a full delegation had gathered. Led 
by Moshe and Ahron, the entire Jewish people came out to greet Yisro. A 
festive banquet was tendered in his honor. Moshe himself was the waiter, 
because to him it was a meal filled with sanctity. Yisro was worthy of 
honor. He was a person who yearned for truth despite his background. 
One of the interesting facts about treasured people is that they don’t realize 
that they are treasured. Yisro did not appreciate how much Moshe respected 
him. Yisro viewed Moshe with awe. He saw in Moshe a human being who 
had come so close to G-d. He saw in Moshe a person who was able to stand 
up to Pharoh’s evil and be victorious over him. “Moshe is busy,” Yisro 
thought to himself, “He is tending to the needs of a great nation. Why would 
he bother himself with me?” 
It wasn’t until Yisro showed up that he realized the truth about himself. The 
Jewish people were very proud of him. While they were born and raised in 
greatness of spirit, Yisro had achieved it by choice later in life. The Jewish 
people respected Yisro. To them, Yisro was a hero. 
Some people say that what you don’t know can’t hurt you. But, the truth is 
that if a person doesn’t know how much they are valued, they struggle alone 
without realizing how much respect and admiration people feel for them. 
Imagine the tragedy that could have happened if Yisro had never come. 
Picture the loneliness that that this great man would have felt if he had 
continued his righteous journey all alone. Now we can appreciate the 
dramatic invigoration that became his as a result of the excitement that 
swept the camp with the words, “Yisro is coming!” 
With best wishes for a wonderful Shabbos! 
© Copyright 2018 by Rabbi Mordechai Rhine You can comment at www.teach613.org/parshas-yisro-yisro-is-coming/#comments To Subscribe Please Click Here: 
http://www.teach613.org/contact-2/sign-up/ Rabbi Mordechai Rhine is the Rav of Southeast Hebrew Congregation- Knesset Yehoshua in White Oak, MD. He also is 
the Director of TEACH613, an organization which promotes Torah and mitzvah education through classes and virtual media.  
 

Rabbi Elyakim Rosenblatt 

Yeshiva Kesser Torah 
A Commentary Published by Yeshiva Kesser Torah of Queens  
Yisro 5778 
We Must Constantly Remind Ourselves Of Our Duties On Earth 
"Moshe said to Hashem, "the people cannot climb Mount Sinai. You have 
already warned them to set a boundary around the mountain and to 
declare it sacred." Hashem said to him, "go down...(Shmos 19:23,24)" 
The psukim relate that prior to the giving of the Holy Torah, Hashem spoke to 
Moshe to warn Klal Yisroel to set a boundary around Mount Sinai. Anyone 
who would climb the mountain or even touch it would die. Three days later, 
on the designated day of the giving of the Torah, there was thunder and 
lightning, and a heavy cloud on the mountain. An intensely loud and piercing 
shofar blast was heard. The entire mountain was in smoke and trembled 
violently. The great moment had arrived. The Al-Mighty Himself in all His 
Glory, descended upon the peak of Mount Sinai. 
At this holy moment a strange dialogue took place between HaKadosh Boruch 
Hu and Moshe Rabbeinu. Hashem said to Moshe, "Go back down and warn 
the people not to cross the boundary." Moshe Rabbeinu's response to Hashem 
was that it was unnecessary to go back down and warn them again, since they 

had already been warned three days earlier not to touch the mountain. Since 
they had no permission, they definitely would not climb the mountain or 
touch it. Hashem's response to Moshe was, "Go back down and warn the 
people a second time, for one should warn a person both prior to the deed, and 
again at the time of the deed. {This is the way Rashi understands the 
dialogue.} 
Thus, according to Rashi, although Moshe Rabbeinu deemed it unnecessary 
to descend the mountain to warn the people a second time not to climb the 
mountain or touch it, Hashem felt otherwise. It is imperative to go back 
down and warn the people a second time. For although they were already 
warned three days earlier not to touch the mountain, now, at the actual time of 
the giving of the Torah they must be warned a second time. 
This is mystifying. Moshe Rabbeinu's logic seems to be more compelling than 
that of HaKadosh Boruch Hu. Why should it be necessary to go back down 
and warn the people once again not to touch the mountain? For who were 
these people? This was the Dor Deah, the most knowledgeable generation that 
ever lived. This was the generation that was worthy to see Divine revelations 
at Yetzias Mitzrayim, at the splitting of the sea, and even now at Har Sinai. 
This was a generation of Gedolim and Tzaddikim. Do people of such 
greatness need to be continually reminded of something that had just been 
told to them three days earlier? 
Moreover, who warned them three days earlier not to touch the mountain? It 
was Moshe Rabbeinu, who did so in the name of the Al-Mighty Himself! 
Wouldn't a warning by the man of G-D in the name of Hashem be sufficiently 
awe-inspiring to impress upon them not to climb or touch the mountain? Was 
it necessary to remind them once again, since the initial warning came from 
such an eminent and spiritually overwhelming source? 
Furthermore, Moshe Rabbeinu himself testified that the people heard and 
fully understood the first warning three days earlier not to climb or even touch 
the mountain. They had understood it so clearly that Moshe Rabbeinu 
exclaimed, "The people cannot climb mount Sinai," as if to say that it would 
be impossible for them to climb Mount Sinai since they clearly understood 
this to be utterly forbidden. If Moshe Rabbeinu himself testified that they did 
indeed understand this, why then did Hashem insist that Moshe go back down 
and warn the people a second time? Wasn’t it entirely unnecessary? 
We thus have three logical reasons proving Moshe Rabbeinu's reasoning to be 
correct. If this is so, doesn't Moshe Rabbeinu's logic seem to be more 
compelling than that of HaKadosh Boruch Hu? 
The answer is a resounding, "NO!" Hashem declared to Moshe Rabbeinu, "I 
created man..I know his weaknesses and deficiencies. I know that although the 
“Dor Deah” is a generation of Gedolim and Tzadikim and furthermore you 
Moshe, warned them in my Holy Name and that you yourself testified that 
they clearly understood the first warning three days earlier not to touch the 
mountain, they nevertheless must be warned a second time. For such is the 
human nature of man. Unless he is constantly reminded, prior to the deed 
and at the time of the deed, the keenest and most obvious perceptions tend to 
wear off. 
May we be ever conscious of our human weaknesses and deficiencies. Unless 
a person constantly stirs and awakens himself, the most simple and obvious 
truths will wear off. 
If this can happen to even a Dor Deah, who were warned by Moshe Rabbeinu 
in the name of Hashem and who understood Moshe Rabbeinu's confirmed 
testimony, that they clearly understood him, then certainly this applies to us. 
We, who are not on the level of the Dor Deah, must constantly remind 
ourselves, "ma chovaso baolamo - what is our duty on Earth." What does 
Hashem expect of us? How should we conduct our lives? Hashem created us 
for the express purpose of having our lives revolve around Torah - learning it 
and observing it. We were created to develop our character traits – goodness, 
kindness and generosity. We were created to be sincere, holy, and pure. We 
must constantly remind ourselves of these obligations. 
Therefore, how incumbent it is for each and every one of us to study mussar 
daily and to become proficient in the seforim hakedoshim particularly in the 
classical Sifrei Mussar that open our eyes to these very lofty concepts - The 
Chovos HaLvavos, Mesilas Yesharim, Orchos Tzaddikim, and the Shaarei 
Teshuvah LeRabeinu Yonah. 
May we be zoche to constantly awaken ourselves to "mah chovaso baOlamo" 
and thereby live a life of holiness and purity. Amen. 
These weekly Parsha sheets are based on Shmuessin delivered at Yeshiva Kesser Torah by HaRav Elyakim G. Rosenblatt, Shlita, Rosh HaYeshiva. This Shmuess 
is adapted from a Shmuess of Maran HaGaon HaRav Henach Leibowitz, ZT”L. Yeshiva Kesser Torah, 72-11 Vleigh Place, Flushing, NY 11367. (718) 793-2890. 
YeshivaKesserTorah@gmail.com. For other Shiurim by Harav Rosenblatt Shlita, login to YeshivaKesserTorah.org For telephone shiurim call Kol Halashon at 
718-395-2440. press 1 – 1 – 30 for Shiruim and 1 – 4 – 32 for Chassidic Gems  
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Rabbi Lord Jonathan Sacks 

Covenant & Conversation 
The Bond of Loyalty and Love (Yitro 5778) 
In the course of any life there are moments of awe and amazement when, 
with a full heart, you thank God shehecheyanu vekiyemanu vehigiyanu 
lazeman hazeh, “who has kept us alive and sustained us and brought us to 
this day.” 
Two that particularly stand out in my own memory were separated by 
almost ten years. The first was the Lambeth Conference at Canterbury in 
2008. The conference is the gathering, every ten years, of the bishops of 
the Anglican Communion – that is, not just the Church of England but the 
entire worldwide structure, much of it based in America and Africa. It is 
the key event that brings this global network of churches together to 
deliberate on directions for the future. That year I became, I believe, the 
first rabbi to address a plenary session of the conference. The second, much 
more recent, took place in October 2017 in Washington when I addressed 
the friends and supporters of the American Enterprise Institute, one of the 
world’s great economic think tanks. 
The two gatherings could not have been less alike. One was religious, 
Christian, and concerned with theology. The other was secular, American, 
and concerned with economics and politics. Both of them, though, were 
experiencing some kind of crisis. In the case of the Anglican Church it had 
to do with gay bishops.(1) Could the Church accommodate such people? 
The question was tearing the Church apart, with many of the American 
bishops in favour and most of the African ones against. There was a real 
sense, before the conference, that the communion was in danger of being 
irreparably split. 
In Washington in 2017 the issue at the forefront of people’s minds was 
quite different. A year earlier there had been a sharply divisive American 
Presidential election. New phrases had been coined to describe some of the 
factors involved – post-truth, fake news, flyover states, alt-right, identity 
politics, competitive victimhood, whatever – as well as the resurfacing of 
an old one: populism. It all added up to what I termed the politics of anger. 
Was there a way of knitting together the unravelling strands of American 
society? 
The reason these two events are connected in my mind is that on both 
occasions I spoke about the same concept – the one that is central to this 
week’s parsha, and to biblical Judaism as a whole, namely brit, covenant. 
This was, in the seventeenth century especially, a key concept in the 
emerging free societies of the West, especially in Calvinist or Puritanical 
circles. 
To grossly simplify a complex process, the Reformation developed in 
different directions in different countries, depending on whether Luther or 
Calvin was the primary influence. For Luther the key text was the New 
Testament, especially the letters of Paul. For Calvin and his followers, 
however, the Hebrew Bible was the primary text, especially in relation to 
political and social structures. That is why covenant played a large part in 
the (Calvinist) post-Reformation politics of Geneva, Holland, Scotland, 
England under Cromwell, and especially the Pilgrim Fathers, the first 
European settlers in North America. It lay at the heart of the Mayflower 
Compact (1620) and John Winthrop’s famous “City upon a Hill” speech 
aboard the Arbella in 1630. 
Over time however, and under the influence of Jean-Jacques Rousseau, the 
word “covenant” was gradually supplanted by the phrase “social contract.” 
Clearly there is something similar between the two, but they are not the 
same thing at all. In fact, they operate on different logics and they create 
different relationships and institutions.(2) 
In a contract, two or more people come together, each pursuing their self-
interest, to make a mutually advantageous exchange. In a covenant, two or 
more people, each respecting the dignity and integrity of the other, come 
together in a bond of loyalty and trust to do together what neither can 
achieve alone.(3) It isn’t an exchange; it’s a moral commitment. It is more 
like a marriage than a commercial transaction. Contracts are about interests; 
covenants are about identity. Contracts benefit; covenants transform. 
Contracts are about “Me” and “You”; covenants are about “Us.” 
What makes the Hebrew Bible revolutionary in political terms is that it 
contains not one founding moment but two. One is set out in 1 Samuel 8, 
when the people come to the prophet Samuel and ask for a king. God tells 
Samuel to warn the people what will be the consequences. The king will 
take the people’s sons to ride with his chariots and their daughters to work 
in his kitchens. He will take their property as taxation, and so on. 
Nonetheless, the people insist that they still want a king, so Samuel 
appoints Saul. 
Commentators have long been puzzled by this chapter. Does it represent 
approval or disapproval of monarchy? The best answer ever given was 
provided by Rabbi Zvi Hirsch Chajes, who explained that what Samuel was 

doing at God’s behest was proposing a social contract precisely on the lines 
set out by Thomas Hobbes in The Leviathan. People are willing to give up 
certain of their rights, transferring them to a central power – a king or a 
government – who undertakes in return to ensure the defence of the realm 
externally and the rule of law within.(4) The book of Samuel thus contains 
the first recorded instance of a social contract. 
However, this was the second founding moment of Israel as a nation, not 
the first. The first took place in our parsha, on Mount Sinai, several 
centuries earlier, when the people made with God, not a contract but a 
covenant. What happened in the days of Samuel was the birth of Israel as a 
kingdom. What happened in the days of Moses – long before they had even 
entered the land – was the birth of Israel as a nation under the sovereignty 
of God. 
The two central institutions of modern Western liberal democracies are 
both contractual. There are commercial contracts that create the market; 
and there is the social contract that creates the state. The market is about 
the creation and distribution of wealth. The state is about the creation and 
distribution of power. But a covenant is about neither wealth nor power, 
but rather about the bonds of belonging and collective responsibility. As I 
put it in The Politics of Hope, a social contract creates a state. A social 
covenant creates a society. A society is the totality of relationships that do 
not depend on exchanges of wealth and power, namely marriages, families, 
congregations, communities, charities and voluntary associations. The 
market and the state are arenas of competition. Society is an arena of co–
operation. And we need both. 
The reason that the concept of covenant proved helpful to the Anglican 
bishops on the one hand, and the American Enterprise Institute on the other, 
is that it is the supreme example of a bond that brings together, in a single 
co-operative enterprise, individuals and groups that are profoundly 
different. They could not be more different than the parties at Mount Sinai: 
God and the children of Israel, the one Infinite and eternal, the other, finite 
and mortal. 
In fact the very first human relationship, between the first man and the first 
woman, contains a two-word definition of covenant: ezer ke-negdo, 
meaning on the one hand “a helper” but on the other, someone “over-and-
against.”(5) In a marriage, neither husband nor wife sacrifice their 
distinctive identities. At Sinai, God remained God and the Israelites 
remained human. A symbol of covenant is the havdalah candle: multiple 
wicks that stay separate but produce a single flame. 
So covenant allowed the Anglican Communion to stay together despite the 
deep differences between the American and African churches. The 
American covenant held the nation together despite, in Lincoln’s day, a 
civil war, and at other times, civil and economic strife, and its renewal will 
do likewise in the future. In Moses’ day it allowed the Israelites to become 
“one nation under God” despite their division into twelve tribes. Covenants 
create unity without uniformity. They value diversity but, rather than 
allowing a group to split into competing factions, they ask each to 
contribute something uniquely theirs to the common good. Out of multiple 
Me’s they create an overarching Us. 
What made these two experiences in Canterbury and Washington so 
moving to me was that they showed how prophetic Moses’ words were 
when he told the Israelites that the Torah and its commands “will show your 
wisdom and understanding to the nations, who will hear about all these 
decrees and say, ‘Surely this great nation is a wise and understanding 
people’” (Deut. 4:6). Torah continues to inspire not only Jews but all who 
seek guidance in hard times. 
So, if you find yourself in a situation of conflict that threatens to break 
something apart, whether a marriage, a family, a business, a community, a 
political party or an organisation, framing a covenant will help keep people 
together, without any side claiming victory or defeat. All it needs is 
recognition that there are certain things we can do together that none of us 
can do alone. 
Covenant lifts our horizon from self-interest to the common good. There is 
nothing wrong with self-interest. It drives economics and politics, the 
market and the state. But there are certain things that cannot be achieved 
on the basis of self-interest alone, among them trust, friendship, loyalty and 
love. Covenant really is a life- and world-changing idea. 
1. One, Gene Robinson, had already been appointed and was serving in 
New Hampshire. 
2. I have set out the philosophy of this in The Politics of Hope, London, 
Jonathan Cape, 1997. Most recently I have summarised this argument in a 
whiteboard animation video released last month. You can watch the video 
or read a transcript using this link: http://rabbisacks.org/the-politics-of-
hope/ 
3. One might ask: what is there that God cannot do alone? The answer – 
given the theology of the Hebrew Bible – is: to live within the human heart. 
That requires our free assent. 
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4. Kol Kitvei Maharatz Chajes, vol. 1, 43-49. 
5. Gen. 2:18 and Rashi ad loc., based on Yevamot 63a. 
Life-Changing Idea #17 
If you find yourself in a situation of conflict that threatens to break 
something apart, framing a covenant will help keep people together. 
There are certain things we can do together that none of us can do alone. 
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Rabbi A. Leib Scheinbaum 

Peninim on the Torah 
Parashas Yisro פרשת יתרו תשע"ח 
 וישמע יתרו
Yisro heard. (18:1) 
The name of a Parsha is not arbitrary. It has been chosen by design, for a 
reason, for a purpose, to teach a lesson. This brings us to the name of our 
parsha: Yisro. Unquestionably, Yisro was an extraordinary human being: 
father-in-law of both Moshe Rabbeinu and Elazar ben Aharon HaKohen 
Gadol and the grandfather of Pinchas, who is Eliyahu HaNavi. But do their 
relationships warrant that a parsha be named after him? It is not as if we 
have a parsha named for the Patriarchs, Yosef HaTzaddik or Aharon 
HaKohen. Veritably, our parsha is about Mattan Torah, the Giving of the 
Torah. Yisro is a prelude to the Torah, because a lesson about Torah 
learning can be derived from Yisro. 
Horav Shlomo Wolbe, zl, explains that Yisro taught us two essential 
prerequisites to Torah study. First, Vayishma Yisro, “Yisro heard.” Did not 
everyone hear of the amazing miracles and wonders that Hashem wrought 
for His People? They heard – with their ears – not with their hearts. When 
Hashem told Shlomo Hamelech that He would grant him a wish, Shlomo 
asked for a lev shomea, “a heart that hears” (Melachim I 3:9). One who 
hears solely with his ears, hears superficially, as in “going in one ear and 
out the other.” If what we hear does not enter into our hearts, if we do not 
integrate what we hear into our being, then what we heard did not achieve 
its intended effect. Listening is insufficient. We must review, scrutinize and 
absorb what we have heard. Otherwise, it will soon dissipate. 
Second, when Yisro heard, he immediately altered his lifestyle by picking 
himself up, packing everything, and leaving his home in search of the 
Jewish People. Only someone who truly seeks the truth, has the mettle to 
leave everything behind, his entire past, in pursuit of his goal. Yisro sought 
the truth. He searched through every religion, every dogma, and realized 
that the only truth was Judaism. It was this drive for the truth, this passion 
for spiritual integrity, coupled with a critical assessment of his discovery, 
that catapulted him to join Klal Yisrael. Had he been someone who listened 
without heart, accepted the superficial without truly assessing the veracity 
of its dogma, Yisro would have remained an idol worshipper in Midyan. 
Thus, the Torah places Yisro’s story as a prelude to Mattan Torah, for us to 
deduce that these two traits are critical to Torah acceptance. In order to 
receive the Torah, one must hear with his heart. And an astute, thinking 
person who is truly in pursuit of the truth will undoubtedly arrive at the 
truth. Those who do not seem to “find it” are not really looking – or 
listening. 
 וישמע יתרו...כי הוציא ד' את ישראל ממצרים
And Yisro heard…that Hashem had taken Yisrael out of Egypt. (18:1) 
Originally, Moshe Rabbeinu had taken his entire family with him to Egypt. 
Aharon HaKohen urged him to send them back to Midyan. His contention 
was very practical: The Jews in Egypt were already suffering; why should 
Moshe add to their number? Now, after hearing about all of the miracles, 
Yisro realized that the time had come for the family to be reunited. Chazal 
(Midrash Rabbah, Shemos 4:4) relate Moshe’s response to his brother’s 
admonishment. He said, “Tomorrow (in the near future), they (Klal Yisrael) 
will leave Egypt and stand at the foot of Har Sinai, where they will hear 
Hashem declare, Anochi Hashem Elokecha, ‘I am Hashem, your G-d,’ and 
my sons will not hear – k’mohem, like them.” 
Horav Chaim Zaitchik, zl, observes that Moshe was underscoring the words 
“like them.” This means that, while it is true that his sons would experience 
the Revelation at Har Sinai, would be privy to hearing the first two dibros, 
commandments, directly from Hashem, they would not “hear,” experience 
the Revelation on the same spiritual plane as Klal Yisrael. This is due to 
their not having experienced slavery as did Klal Yisrael. There is no 
comparison between listening to Hashem’s declaration after having just 
emerged from 210 years of suffering and misery and to being present as a 
spectator. Moshe wanted his sons to experience Har Sinai at its apex, 
something which only a slave could do. Thus, he wanted to bring them 
down to Egypt. 

L’fum tzara agra, “The reward is commensurate with the pain,” is a well-
known aphorism of the Tanna, Ben Hai Hai (Pirkei Avos 5:26). The reward 
for observing Hashem’s commandment is increased in proportion to the 
effect and discomfort one experiences in its performance. Idiomatically, it 
might suggest that success comes with a price. Here it means that the level 
of the Har Sinai experience increases with the level of slavery one suffers, 
because the more difficult the physical trek to the mountain, the greater the 
spiritual ascendancy one experiences when he arrives. All the pain will 
have been worth it when one sees the incredible reward. 
While no one wants to feel pain, suffer loss, or experience disappointment, 
all too often, when attempting to avoid the inevitable, we become victims 
of emotional numbness. If one creates an environment in which he feels no 
pain, he will never understand the joy, the exuberance, of living, growing, 
succeeding. I saw an inspiring quote, “The bad part about being so numb is 
there will come a time when you will want to feel something, but you will 
not know how to.” 
When there is no experience of pain, there is no experience of joy. 
How we react to pain also defines us. If we become immersed in the 
suffering and pain that we experience, we end up wallowing in self-pity 
and depression. People suffer, but, at a certain point, one must move on. 
We must attempt to use the pain as a springboard for opportunity, for 
building, for spiritual and emotional growth. Yosef HaTzaddik was viceroy 
over Egypt. As a result of his royal position, he did not participate in 
carrying the coffin of his father, Yaakov Avinu. As a result, when the Torah 
details the census (Bamidbar 1:32) and the division of degalim, banners, it 
writes: “For the sons of Yosef… for the sons of Ephraim.” It does not say: 
For the sons of Yosef, for Ephraim.” Yosef is moved aside as he is replaced 
with the sons of Ephraim. The Baal HaTurim explains that, since he did not 
carry his father’s coffin, the banner representing his shevet, tribe, is 
attributed in name to his son, Ephraim. Thus, the Torah writes, “To the sons 
of Ephraim.” True, as a king he simply could not participate, but… since 
he did not carry the coffin, he cannot gain the name of the banner. L’fum 
tzara agra. 
Often times, it is very likely that the pain, the challenges and the problems 
that arise are really the solution for which we are waiting. With time and 
patience, we will see how everything turns out satisfactorily. The following 
story expresses this idea. There was an astrologer who claimed that he 
could foresee the future by reading the stars. The king had great respect for 
this astrologer and accepted all of his forecasts. As happens often, when 
one person finds favor in the eyes of the king, another advisor, usually 
someone who is quite insecure, becomes obsessed with envy and slanders 
the king’s favorite. An advisor told the king that his favored astrologer was 
a sham artist who was fabricating his forecasts. The king became angry. No 
one wants to be manipulated. The king had the astrologer picked up and, in 
no time, passed judgment to have him executed. 
The astrologer was led outside and told to stand against the wall. The king 
said to the executioner, “When I give the signal, you will shoot.” The king 
then approached the astrologer and said, “You say that you know 
everything. Tell me, how are things with you right now?” The astrologer 
replied, “Things are far from good.” 
“When do you think you will die?” the king asked. 
“I do not know, but I do know that, whenever it will be, I will die exactly 
three days before the king,” the astrologer replied. 
When the king heard this, he began to shudder with fright. Instead of 
signaling the executioner to kill the astrologer, he put him in charge of the 
man’s safety. It was vital that the astrologer be protected from all harm. 
The king felt that his life was bound up with that of the astrologer. The 
astrologer now realized that what he thought was a life-ending problem had 
actually become his salvation. He now had a full-time body guard to protect 
him from harm. We derive from here that the problems which seem to 
envelop us, which we fear will consume us, are actually Hashem’s way of 
solving what could have developed into a serious problem. 
 ויהי ממחרת וישב משה לשפוט את העם
It was on the next day that Moshe sat to judge the people. (18:13) 
Family is the most important unit in Judaism. It is the center of Jewish life. 
Indeed, the early collapse of traditional Judaism in this country, a collapse 
which led to the growth of the secular streams with their own brands of 
Jewish perspective, was followed closely afterwards by the collapse of the 
Jewish home. The traditional Jewish family had been secularized as a result 
of the powerful draw of assimilation. This led to the breakdown of the 
synagogue, and the rest is history. It is, therefore, amazing that Moshe 
Rabbeinu did not spend more time with his newly-arrived family from 
whom he had been separated for some time. I quote the following 
commentary from the Abarbanel (free translation): 
“The Torah found it necessary to make known that Moshe sat down in 
judgment immediately, on the following day (after Yisro’s arrival). For a 
number of days, he did not occupy himself with his father-in-law, his wife 
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and sons. On the day of their arrival, he spent time with them, but, 
immediately, on the very next day, he returned to his position as leader. He 
spent the entire day, from early morning until late at night, in judgment. 
His primary focus was on his position as leader – not as husband, father, 
and son-in-law.” 
Imagine this happening in contemporary society. One’s wife and children 
arrive after a lengthy separation; the leader will most certainly take some 
time off to spend with his family. They need time to catch up, to talk about 
what has taken place in their individual lives. Moshe Rabbeinu was 
different. His focus was on Klal Yisrael. True, he had a family, but the 
members of Klal Yisrael were also his family and, as leader, he had a moral 
obligation to address their needs, to listen to their grievances, to soothe their 
nerves, to engender hope within them. That is the job of a leader. Personal 
time for personal issues was kept to a minimum. The nation came first. 
קרזכור את יום השבת לקדשו ... לא תענה ברעך עד ש  

Remember the Shabbos day to sanctify it … You shall not bear false 
witness against your fellow. (20:8-13) 
The Midrash Rabbah (47:6) teaches that the Aseres HaDibros, Ten 
Commandments, were written side by side, five on each tablet. Thus, the 
injunction to observe Shabbos Kodesh stands opposite/next to the 
prohibition against false testimony. A Jew who observes Shabbos attests 
that the world was created by Hashem’s utterance. When one bears false 
testimony, he corrupts his speech, which leaves him unable to testify that 
Hashem created the world. (He created it, then He rested on the Seventh 
Day. Shabbos attests to this verity.) Truth is the force that keeps the world 
alive, while falsehood is destructive. One who prevaricates cannot possibly 
provide testimony about Shabbos. This means (I think) that, while one can 
observe Shabbos – for himself, it does not necessarily mean that his 
observance serves as testimony. Thus, such a person’s observance lacks the 
ability to inspire others to observe. The Zera Shimshon underscores every 
Jew’s connection to Shabbos as a witness to the creation of the world. This 
places an added responsibility of Shabbos observance. First, it is a mitzvah. 
Second, it is our testimony attesting to Hashem as Creator of the world. A 
Jew who observes Shabbos makes a powerful statement: “I attest to the fact 
that Hashem created the world.” 
Rabbi Nachman Seltzer relates a story within a story concerning Shabbos, 
which emphasizes the Jew’s partnership with Hashem in the creation of the 
world. A Chassidic Jew once came to the Rebbe for a brachah, blessing. He 
was going through a difficult period, and he and his wife were facing a 
tremendous test from Heaven concerning their infant son. As soon as the 
Chassid entered his rebbe’s chamber, he burst out in bitter and painful 
sobbing. The Rebbe waited as the man cried himself out. Once he regained 
control of himself, he began to speak. His young son lay curled up in bed 
deathly ill… The doctor had just about given up hope. From a medical point 
of view, the child had no chance of recovery. The man left his wife at the 
hospital to await what the doctor claimed was the inevitable, while he went 
to his Rebbe. 
The Rebbe listened to his chassid’s tale of woe. He did not just listen, he 
hung on every word. When the chassid finished speaking, the Rebbe kept 
silent for a few moments, then said, “Do you think that I can just issue a 
blessing and Hashem grants me my every wish? It does not work that way 
at all!” But, the Rebbe continued, upon seeing the crestfallen face of his 
chassid, “There is one time every week when this is not so. Hashem created 
the world in six days and rested on Shabbos. On the holy day of Shabbos, 
we become partners with Hashem in Creation. On Shabbos, there is a 
special koach, power, granted for a Jew to ask Hashem’s favor. After all, 
in our role as partner, we may make certain requests – such that we would 
never dream of asking during the week. So, go on home, and you can be 
certain that, this Shabbos, I will daven, pray, for your child, imposing on 
the special partnership we Jews all have with Hashem on this special day.” 
I write this story because it impacted me greatly. Who does not have a 
“shopping list” for Hashem? Who does not have that one bakashah, request, 
that keeps gnawing at him, that controls his life, and is on his mind every 
waking moment? For some, it is health, personal or family; others require 
parnassah, a livelihood; yet others have issues with children/siblings and 
people in general. Now we know that Shabbos is an eis ratzon, special time 
when our prayers are heard. Like everything else, however, there is a catch: 
one must be Shabbos observant. This means that one’s level of Shabbos 
observance has to be paradigmatic of a testimony about Hashem as Creator 
of the world. Who is prepared to say that his observance can tolerate such 
scrutiny? While we all observe the prohibitions, do we honor and sanctify 
Shabbos appropriately? Do we dress the part; go to shul on time; make 
Shabbos meals that include Torah thoughts and zemiros? Yes, all of this is 
part of positive Shabbos observance. The manner in which we observe 
Shabbos defines our attitude towards Shabbos: is it a drag, a day off, or a 
day of spiritual advancement? 

Rabbi Seltzer relates another Shabbos story, which I feel is most 
meaningful and, regrettably, relates in some manner to many of us. A 
chassid once came to his Rebbe with a heavy heart. “Rebbe,” he cried, “my 
business is suffering. Day after day, I am losing money. I cannot turn a 
profit. If it goes on like this much longer, I will be bankrupt.” 
The Rebbe looked at the chassid and asked, “Tell me, do you ever discuss 
your business on Shabbos kodesh?” This is a question that no one wants to 
be asked, since we are not on the spiritual level of entering into Shabbos 
Kodesh as if it were an island in time, with our minds totally 
devoted to spiritual elevation. The chassid trembled as he replied, “Rebbe, 
I am almost never home during the week. The only time that I have to speak 
with my wife is on Shabbos. Yes, invariably, there have been times that my 
conversation gravitated toward my business. It is not as if this was the 
original intent of the conversation, but, during the course of an extended, 
relaxed meal, business does invariably enter the subject matter of our 
conversation.” The Rebbe listened, then looked his chassid in the eye and 
said, “If you will be mekabeil, accept upon yourself, that from here on in 
you will never talk about your business on Shabbos, then I can guarantee 
that your business will prosper as it did before.” 
I write this story because it affects us all. Our Shabbos observance is more 
than just a kiyum mitzvah, fulfillment of Hashem’s command. When we 
observe Shabbos we are offering testimony that Hashem created the world. 
When we observe Shabbos, our spiritual comportment has to reflect the 
type of demeanor that one who is a partner with Hashem in the creation of 
the world would exhibit. Thus, when we act in such a manner, we have the 
“right” and “opportunity” to ask Hashem, our “Partner,” for His blessing. 
It is as simple as that! 
 כבד את אביך ואת אמך למען יאריכון ימיך
Honor your father and mother, so that your days will be lengthened. 
(20:12) 
The Aseres HaDibros, Ten Commandments, were inscribed on two tablets. 
Hence, the name: Luchos. The Ten Commandments are divided equally 
with: five devoted to mitzvos bein adam laMakom, between man and G-d; 
and five devoted to mitzvos bein adam lachaveiro, between man and his 
fellow man. Interestingly, the mitzvah of kibud av v’eim, honoring one’s 
father and mother, is listed on the tablet dedicated to bein adam laMakom. 
Chazal (Kiddushin 30b) teach that, when one properly honors his parents, 
it is considered as if he has honored Hashem. This is probably due to the 
fact that they “partner” with Hashem in the conception and birth of a child. 
Horav Avraham Pam, zl, would cite the Midrash (Bereishis Rabbah 68:6) 
concerning Yaakov Avinu’s leaving home, due to his fear of Eisav and 
because the time had come to search for a wife. On the way, Elifaz, son of 
Eisav, attacked him and left him penniless. This was followed by Yaakov’s 
continuing on to the home of the deceitful Lavan, the man who would be 
his father-in-law. Despite these hindrances, which would have impeded the 
goal of a lesser man, Yaakov moved on and established the underpinnings 
of Klal Yisrael. 
How did he do it? From where did he garner the strength to overcome these 
trying situations? The Midrash explains that it was the knowledge that, “If 
I give up now, all of the efforts that my mother expended to assist me in 
obtaining the brachos, blessings, from my father will have been for 
naught.” Rivkah Imeinu made many sacrifices for her son, Yaakov. She 
risked her marriage and, quite possibly, her life, to guide Yaakov in the ruse 
to receive his rightful blessings. It was all so that Yaakov would derive the 
spiritual benefits of those blessings. How could Yaakov turn his back on 
his mother; how could he fail her? It was this sense of hakoras hatov, 
gratitude, based upon a profound acknowledgement of the favor – and 
everything that went into its realization – that spurred Yaakov on later in 
life. 
We all have obligations to our parents (and to our mentors). How often do 
we take the time to begin to contemplate our chov kadosh, holy obligation, 
to honor our parents in the manner they deserve? The mitzvah of kibbud av 
v’eim is a command from Hashem, which is not contingent upon one’s 
feelings of gratitude. It is just so much more “meaningful” when one feels 
a reciprocal responsibility. One who does not experience a feeling of 
gratitude might very well be expressing a personal deficiency of his own. 
Certainly, we find numerous families in which grown children act 
indifferently toward their parents as a result of a son or daughter’s deficient 
character and self-serving attitude toward life in general, and parents in 
particular. 
Maintaining a strong sense of gratitude toward parents, to the point that one 
would never let them down as he goes through life, is a task which defines 
one’s achievement. We should never forget upon whose shoulders we 
stand. Horav Yisrael Meir Lau, Shlita, former Chief Rabbi of Israel, never 
forgot his mother’s last minute gesture. He went through his teenage and 
early adult life without uttering the word Mameh, until, out of deep respect 
and admiration for his mother-in-law, he began to call her Mameh. The last 
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time that he had pronounced this word was when he was seven years old. 
At the last fraction of a second, his mother pushed him into the arms of his 
eighteen year old brother, as she realized with a mother’s intuition that this 
was the only way to save him. 
It was at the train platform in his hometown of Piotrkow, and the accursed 
Nazis were dividing up the “passengers,” men going to one side and women 
and children to another. Young Yisrael Meir was small in build; thus, his 
mother was able to cover him up with an oversized pillow on which she 
had sewn several straps. In reality, it was a makeshift duffle bag. His mother 
told him always to hold onto the pillow, because it was his satchel 
containing his worldly belongings. 
Standing by the train, his mother realized the consequences of male/female 
separation. The women and children were being sent to death camps, while 
the men would be spared, so that they could work until it was their time to 
be sent away. With the pillow on his shoulders, the young boy was covered 
and unnoticeable. He was holding on to his mother’s hand, while his older 
brother stood to the side. His mother was directed toward a railcar, and 
Yisrael Meir thought that he was joining her. At the very last moment, his 
mother made an instantaneous decision. She shoved him (with the pillow 
on his shoulders covering him) in the direction of the men. The young boy 
had no idea what was happening. He heard his mother scream to his brother, 
“Take Lulek (Yisrael)! Goodbye, Lulek!” and he never saw his mother 
again. 
Mother and son had no time for conversation, no hugs and kisses, no tearful 
embrace – just a wave, as the Nazis shoved her into the train. His brother 
did not understand. What would he do with a child, a seven year old boy? 
Yisrael Meir went into the rail car with the men (He was covered with the 
pillow, thus unnoticeable.) It was the most difficult moment of the war for 
him. He never before and never after cried as did on that day that he was 
separated from his mother. It took years to understand his mother’s 
sacrifice. By pushing him away, she saved his life. He never forgot this act 
of courage. His mother’s memory never left him. Indeed, he views this act 
of heroism as the shoulders upon which he has stood his whole life. 
Va’ani Tefillah 
 Teka b’shofar…v’sa neis – תקע בשופר... ושא נס לקבץ ...וקבצנו יחד
l’kabeitz… v’kabtzeinu yachad 
Sound the shofar…and raise a banner to gather…and gather us together. 
This prayer includes three expressions that imply ingathering: sound the 
shofar for our freedom; raise a banner to gather in our exiles; gather us 
together from the four corners of the earth. Ten tribes were exiled prior to 
the tribes of Yehudah and Binyamin. We refer to them as the Ten Lost 
Tribes. These Ten Tribes were split in their exile, with some exiled 
somewhere in “the dark mountains,” and the rest going even further to a 
place that was “beyond the Sambatyon River.” The Gaon, zl, m’Vilna 
explains that the first two expressions of redemption refer to the Ten Tribes: 
the ones who disappeared in the dark mountains; and the ones who 
disappeared beyond the Sambatyon River. We also ask that, once this exile 
is over, these ten tribes will unite with the other two tribes until all of Klal 
Yisrael reunite as one people. We are all in exile, all lost, until we all come 
together as one unit. We do not live solely for ourselves. We believe that 
all individuals are part of a large collective unit that is incomplete until all 
of us are together. We pray for this thrice daily, realizing that we are unable 
to achieve our ideal until all Jews are once again united. 
Dedicated in loving memory of our dear, mother and grandmother,, Leona 
Genshaft, לאה בת רפאל הכהן ע"ה, נפטרה ט"ז שבט תש"ע, by her family, Neil and 
Marie Genshaft, Isaac and Naomi 
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Rabbi Dovid Siegel 

Haftorah 
Parshas Yisro - Yeshaya 6:1 
This week's haftorah reveals to us the unlimited potential of of the Jewish 
soul. The prophet Yeshaya shares with us his astounding vision of 
Hashem's throne of glory. He says, "Fiery angels stand before Hashem in 
service ... They call to one another and say in unison, 'Holy, Holy, Holy is 
Hashem the master of the legions whose glory fills the entire world'" (6:2,3) 
Yeshaya saw one of the loftiest visions ever to be seen by man and 
responded in the following manner, "Woe to me for I remained silent 
because I am a man of impure lips...and my eyes beheld the Divine 
Presence itself." (6:5) This verse displays Yeshaya's humble response to his 
awesome experience feeling unworthy of catching the faintest glimpse of 
Hashem's magnificent glory. Yet, Yeshaya was troubled by his personal 
silence during those lofty moments unable to participate in the angels' 
glorious praise. (see Radak ad loc) He attributed this to his personal 
imperfection and inadequacy. Apparently, his speech was impure and sinful 
and rendered him unworthy of uttering a sound in Hashem's holy presence. 

The vision continued and Hashem commanded one of His fiery angels to 
deliver Yeshaya a burning coal. Yeshaya said, "And with tongs the angel 
removed the coal from the altar, touched my mouth and said...'Your sin is 
removed and your error forgiven.'" (6:6,7) Immediately following this, 
Hashem asked, "Whom shall I send?" and Yeshaya responded and said, 
"Here I am; send me." (6:8) Yeshaya's awesome vision together with his 
humble response initiated him into prophecy. After this initial cleansing, he 
became worthy of transmitting Hashem's penetrating message to His 
people. In addition, Yeshaya's cleansing process allowed him to join the 
ranks of the angels and converse with Hashem in His actual presence. 
(Radak ad loc) 
This intriguing incident suggests the unthinkable, that man can rise to the 
lofty status of Heavenly beings. Although Yeshaya was privy to the inner 
most levels of spirituality he sensed his mortality and felt unworthy of 
associating with such elevated levels of holiness. Alas, he was a human 
being and not a spiritual entity. He identified with impurity and sin and 
didn't deserve to see such revelations or sing Heavenly praises. Hashem 
revealed Yeshaya that he had the potential and after minor refinement he 
would personally attain those lofty levels. Interestingly, when we reflect 
upon this incident we tend to side with Yeshaya. We also wonder, "What 
position does an impure mortal occupy amongst Heavenly angels?" How 
could man even consider participating in Heavenly praise? Although angels 
reflect Hashem's glory what can be said about man?! 
The answer to these is found in the essential discussion of mortality 
between Hashem and the angels. The Sages relate that the angels 
complained to Hashem when He chose to share His precious Torah with 
His people. They argued, "Your glory (Your Torah) should remain among 
the Heavenly beings. They are holy and Your Torah is holy, they are pure 
and Your Torah is pure and they are everlasting and Your Torah is also." 
Hashem responded that the Torah could not remain amongst them because 
they are perfect spiritual beings with no mortality, impurity or illness. 
Hashem's true glory would ultimately come from man plagued by impurity 
and mortality. (Midrash Shochar Tov 8) This response also troubles us 
because, in truth, we side with the angels. Isn't perfect fulfillment of 
Hashem's will the greatest tribute to His honor? What could be more 
glorious than the angels' purest praises? How could mortality and impurity 
serve as positive factors in Hashem's ultimate glory? 
The Sages' words in this week's haftorah provide deep insight into this. 
Rashi reflects upon the burning coal and notes that the fiery angel held it 
with tongs. This suggests that the coal's heat was too intense for an angel 
to hold. Surprisingly however, Yeshaya's lip endured direct contact with 
the coal without being harmed. Rashi quotes the Sages who explain a 
human being's potential truly surpasses the status of an angel. They support 
this with a verse in Yoel that says, "For His camp is massive but mightier 
are those who do His word." (Yoel 2:11) Chazal interpret Hashem's 
massive camp to refer to His angels and those who fulfill His word to refer 
to His prophets. This teaches us that, in truth, a devout prophet is greater 
than an angel. (Rashi 6:7 from Midrash Tanchuma) 
The upshot of this is based on man's equal ability to obey or disobey 
Hashem. An angel's clear perception of Hashem basically leaves no room 
for anything but perfect behavior. Man, on the other hand, is plagued by 
impurity, weakness and temptation. His perfect adherence to Hashem's will 
is undoubtedly true testimony to Hashem's greatness. Man's absolute 
negation for Hashem's sake displays the true power of His word. The 
spiritual ascent of a prophet proves that free thinking man can be so 
subservient to his master that he transcends all physical barriers. 
Maimonides explains that the basic qualifications of any prophet demand 
full control over all passions and emotions never succumbing to any 
physical desire. After achieving this he continues to detach himself from 
worldly matters totally focusing his mind on spirituality while training it 
never to stray into frivolity or vanity. He continues developing until his 
mind becomes transfixed on Hashem's innermost secrets thus deeming one 
worthy of Hashem's contact. During prophecy one realizes that he 
transcended all human barriers and joined the ranks of the angels. (see 
Rambam Yesodei HaTorah 7:1) This incredible accomplishment by man 
supersedes indeed the Heavenly angels even during their loftiest praises to 
Hashem. Man, unlike angel, begins far from perfect but can actually refine 
himself and attain the spirituality of the Heavenly hosts themselves. 
We now understand that the human being sings the "praise of all praises" 
through his enormous efforts overcoming his human imperfections. 
Yeshaya originally felt unworthy of participating in the Heavenly display 
of Hashem's glory due to his human limitations and imperfections. Hashem 
responded that his conscious decision to totally subject himself to Hashem's 
will surpassed the Heavenly praise. Once Yeshaya's personal speech was 
totally cleansed he was worthy of participating in the loftiest of all praises. 
He could now speak in Hashem's presence and even rise above the angels 
and display, through his total subservience, Hashem's greatest honor. 
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This lesson has great bearing on our times. Chafetz Chaim raises the classic 
concern how the latest generations consider meriting the advent of 
Mashiach? If previous generations who were undoubtedly more pious than 
ours did not merit Mashiach how could our shameful generation merit him? 
Chafetz Chaim answers that, on the contrary, no generation ever qualified 
for Mashiach as much as ours. He explains that in previous times Mitzva 
observance was, basically, a foregone conclusion. It did not require endless 
self sacrifice and had therefore had relatively limited value. In our days, 
however, foreign influences are so rampant that even basic Mitzva 
observance requires tremendous devotion and sacrifice. In present times, 
we may add, morality has fallen so low that attaining any level of purity 
and self negation is a tremendous accomplishment. In this light every 
mitzva has such great value that we, above all, display Hashem's greatest 
glory. Hashem undoubtedly tells His angels, "Look at My people who 
manage to remain moral and pure even in their corrupt and free thinking 
environment." "Can anyone bring Me greater glory than them?!" 
Text Copyright © 2002 Rabbi Dovid Siegel and Project Genesis, Inc. The author is Rosh Kollel of Kollel Toras 
Chaim of Kiryat Sefer, Israel. 
 

Rabbi Yaakov Asher Sinclair 

Ohr Somayach – Torah Weekly 
Overview 
Hearing of the miracles G-d performed for Bnei Yisrael , Moshe's 
father-in-law Yitro arrives with Moshe's wife and sons, reuniting the 
family in the wilderness. Yitro is so impressed by Moshe's detailing of 
the Exodus from Egypt that he converts to Judaism. Seeing that the only 
judicial authority for the entire Jewish nation is Moshe himself, Yitro 
suggests that subsidiary judges be appointed to adjudicate smaller 
matters, leaving Moshe free to attend to larger issues. Moshe accepts 
his advice. Bnei Yisrael arrive at Mount Sinai where G-d offers them 
the Torah. After they accept, G-d charges Moshe to instruct the people 
not to approach the mountain and to prepare for three days. On the third 
day, amidst thunder and lightning, G-d's voice emanates from the 
smoke-enshrouded mountain and He speaks to the Jewish People, 
giving them the Ten Commandments: 

1. Believe in G-d 
2. Don't worship other "gods" 
3. Don't use G-d's name in vain 
4. Observe Shabbat 
5. Honor your parents 
6. Don't murder 
7. Don't commit adultery 
8. Don't kidnap 
9. Don't testify falsely 
10. Don't covet. 

After receiving the first two commandments, the Jewish People, 
overwhelmed by this experience of the Divine, request that Moshe relay 
G-d's word to them. G-d instructs Moshe to caution the Jewish People 
regarding their responsibility to be faithful to the One who spoke to 
them. 
Insights 
Buried Treasure 
“...And you will be to Me an 'am segula,' a treasured nation from all 
the nations, for all the world is Mine.” (19:5) 
What is the connection between the first half of this sentence, "And you 
will be to Me a treasured nation from all the nations," and the second 
half: “for all the world is Mine”? 
Our Sages teach, "G-d has nothing in His treasury except a storehouse 
of the Fear of Heaven.” (Berachot 33) The Vilna Gaon comments that 
a treasury contains only things that are both valuable and are difficult 
to acquire. Everything in this world is the Hand of Heaven; He already 
has everything. Everything, that is, save the Fear of Heaven itself, for 
that depends solely on individual free choice. Thus, in reality, G-d has 
nothing in His treasury of true value to Him except the storehouse of 
the Fear of Heaven. 
"And you will be to Me an am segula...” Rashi interprets the adjective 
segula as meaning “a treasury”. A treasured nation. 
"For all the world is Mine.” Being that the entire world already belongs 
to G-d, the only thing that is a treasure to Him is the Jewish People, 
who have chosen to fear Him. 
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TorahWeb 
The Inspiring Story 
The retelling of the events of yetzias Mitzrayim is always referred to as 
telling a story. Chazal speak of the individual who elaborates on the story 
of yetzias Mitzrayim as praiseworthy. In Parshas Yisro, Moshe doesn't 
merely tell Yisro about the miracles that had occurred, but rather Moshe 
tells Yisro the complete story. Rashi comments that the reason that Moshe 
chose this method of communication is because storytelling has the ability 
to draw the listeners' heart to the deeper message that the story is relating. 
Similarly, when we fulfill our obligation of telling the story of yetzias 
Mitzraim to our children on the night of the seder, our goal is to connect 
our children's hearts to our message. Moshe was interested in something 
tangible that would result from drawing Yisro's heart closer. Yisro would 
hopefully choose to convert and dedicate his life to the service of Hashem 
Who had performed the miracles Moshe was relating to him. As we tell our 
children about those same miracles, we too hope to instill within them a 
sincere commitment to a lifetime of avodas Hashem. 
Transforming the listening to a story into a practical commitment is the 
essence of the Hagaddah. The Rambam describes the mitzvah of telling the 
story to our children as having two components. One must elaborate upon 
the narrative of yetzias Mitzraim but this does not suffice to fulfill one's 
obligation. We are taught by Rabban Gamliel that one who does not 
mention the mitzvos of pesach, matzah, and marror has not fulfilled his 
obligation. The Rambam interprets this to mean that the mere telling of the 
story is not enough. We must connect the story to practice and emphasize 
that the halachic obligations of Pesach night are the conclusion of the story. 
There is a dual relationship between the two aspects of sippur yetzias 
Mitzraim. Not only does the story influence one to take action, but 
performing actions also impacts on one's appreciation of the story itself. 
The Sefer Hachinuch, upon discussing reasons for mitzvos, mentions 
several times a fundamental principle that permeates the positive mitzvos 
we perform. One's heart is drawn after one's actions and therefore it is not 
sufficient to merely contemplate and discuss the truths of Torah. By eating 
matzah, we internalize the message of the matzah. This theme is true for all 
themitzvos. The message of Hashem as the Creator becomes a reality for 
us when we engage in the act of reciting kiddush. Hashem as our Protector 
is not just theoretical but takes on true meaning as we sit in the sukkah. 
Telling the story behind mitzvos leads to a greater appreciation of them 
which enhances their observance. In turn, greater commitment to actual 
performance of mitzvos enhances our appreciation of the Divine truths that 
the mitzvos represent. 
There are two words that are used both in Parshas Bo and in Parshas Yisro 
that relate to yetzias Mitzraim and to matan Torah. The words "lehagid" 
and "leimor" both mean to tell, yet Chazal observe that there is a distinction 
between them. "Lehagid" refers to speaking in a stronger manner, whereas 
"leimor" has the connotation of a softer tone. Concerning yetzias Mitzraim 
in Parshas Bo, we are commanded "lehagid" and "leimor." So too, in 
Parshas Yisro, Moshe is instructed to introduce kabbolas HaTorah to the 
Jewish People using both of these terms. Both terms are used because there 
are two messages that must be conveyed. The softer word "leimor" is used 
for the story. The events of yetzias Mitzrayim which are the prelude to 
kabbolas HaTorah are told in a soft tone that is used for a story to draw the 
hearts of the listeners. However, merely being inspired by a moving tale is 
not significant. A commitment to the rigorous life of mitzvah observance 
symbolized by the stronger form of speech "lehagid" must follow the 
"leimor." Eventually, a life dedicated to the "lehagid" of mitzvos in turn 
inspires us and we internalize the stories we once heard. As our 
appreciation of mitzvos matures, we continue on a life long journey of 
"leimor" and "lehagid," as our avodas Hashem merges the soft words of a 
story with the rigorous commitment to shemiras hamitzvos. 
Copyright © 2018 by TorahWeb.org. All rights reserved. 
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Between the Fish and the Soup 
Parashat Yitro – D’var Torah – 5778 
The scene for Matan Torah (the Giving of the Torah) was set when: 
They arrived at the Wilderness of Sinai… the Israelites camped there, 
opposite the mountain (19:1-2). 
Matan Torah was unique. It was a spiritual experience designed to 
maximize impact for the longest term. As Moses later recalled G-d 
telling him at the time: “If only their hearts would always remain this 
way, where they are in such awe of Me. They would keep all My 
commandments for all time, so that it would go well with them and 
their descendants for ever” (Deut. 5:26). 



!IaaBtu!wsuz!– trcdk trcd ihc                                                                23 
Abarbanel considers Matan Torah from many angles. One of them is 
the particular environment: in the Wilderness in general, and at Mount 
Sinai in particular. He explains that it was those very surroundings that 
helped the impact of Matan Torah to be engraved permanently on the 
souls of the Children of Israel. 
Firstly, Mount Sinai already connected with G-d’s revealing Himself. 
At Sinai (identified as Horeb, Deut. 4:10), G-d appeared to Moses as 
an individual, in the burning bush. There He gave him the call to 
physically take command and direct the Israelites. It was at that same 
location that G-d again revealed Himself to Moses, with all the 
Israelites included. This occasion was Matan Torah: G-d’s revealing 
His values and the required code of conduct for all time. And there at 
Sinai, He gave Moses the means to spiritually instruct and lead the 
Israelites.  
Secondly, the arrival at Mount Sinai took place when the Israelites were 
experiencing G-d’s daily intervention. The manna arrived fresh, every 
weekday. The miracles of the Ten Plagues and at the Red Sea were 
recent, personally-connected events. Thus the Israelites were spiritually 
prepared. Indeed, Abarbanel explains that the first commandment states 
“I am G-d who brought you out of Egypt” rather than “I am G-d who 
created the world” because it is easier for an individual to connect with 
a smaller miracle with which they are personally involved than the 
bigger miracle that is not within their memory or experience.  
Thirdly, the Israelites were in the wilderness. They were not in Egypt, 
where the environment exuded idolatry and adultery. They were also 
not in the Promised Land, where attention to matters spiritual could 
hardly ever be total due the conquest, settlement, and inter-tribal issues 
that were to persist for generations. They were not even on land that 
was claimed by a particular nation. They were thus in no-one’s 
territory, but could be also be described as everyone’s territory – other 
nations included. For those nations would not be able to claim that the 
Torah’s being revealed in specifically Israelite territory meant that the 
laws that previously applied to all humanity would thereon apply to the 
Israelites only. The sheva mitzvot b’nei noach – the Seven Noachite 
laws – including common human civility, would be just as vital after as 
before. 
Perhaps these ideas help to explain: “Torah is acquired with… yishuv, 
deliberation” (Avot 6:6). The word yishuv relates to Yeshiva, which in 
modern terms includes being part of institution where Torah learning is 
full time, and nothing interferes. As the Rabbis declare, G-d dwells “in 
the four cubits of Halacha” (Brachot 8a), where the Torah is being 
acquired with exclusive involvement and undivided attention - as 
within the environment at Mount Sinai.  
Parashat Yitro (Haftara) - 5778 
Then I (Isaiah) heard G-d’s Voice asking: “Whom shall I send and who 
will go for us?” 
I answered: “Here am I – send me!” 
G-d said: “Go and tell this people, “listen well, but you will not 
understand…” 
I said, “Until when, O G-d?” 
He answered: “Until their cities are desolate of inhabitants, their houses 
empty of occupants, and the land desolate and deserted! … G-d will exile 
the people… when only a tenth remains the land will continue to be 
destroyed... but like … an oak whose stump remains after it has been cut 
down: its stump will be holy seed.” (Isaiah 6:8-13) 
Guided Tour 
This Haftara is taken from near the beginning of the Book of Isaiah. Isaiah 
was a navi: an individual who personally received the word of G-d and 
conveyed it to the people. Isaiah himself lived at around 725 BCE. That 
was when both the kingdoms of Israel and Judah were going through 
spiritual and moral decline. In consequence, his earlier prophesies – 
messages directly from G-d - foresaw the exiles of both the northern 
Kingdom of Israel (which took place in his lifetime), and ultimately the 
southern Kingdom of Judah. 
The Book of Isaiah also contains deeply inspiring words of encouragement, 
applying to both the Israelites and the world at large. It repeatedly stresses 
that the Israelite exiles and Divine punishments suffered will be temporary, 
and that later on G-d will eventually redeem His people and settle them 
permanently in His land. Not only will they live under His constant care 
and guidance, but they will also raise the moral and ethical levels of the 
other nations. 

The Haftara is in three parts. The first section describes the background and 
substances of what most commentaries regard as G-d’s first communication 
to Isaiah. G-d calls to him in an extremely powerful, awe-inspiring, and 
vivid setting. The angels are living and active: calling to each other: “Holy, 
holy, holy”. The repetition of this word underscores G-d’s absolute 
transcendence: G-d’s holiness is beyond all imagination (Malbim). One of 
the seraphim angels cleanses Isaiah’s lips with a burning coal from the altar, 
and then G-d invites him to ‘alter his career plans’: namely to be His 
messenger to the errant people of Israel and Judea. G-d phrased it in such a 
way that Isaiah could easily have refused, and spent the rest of his life in 
the relatively secure, if unchallenging setting of the general community. He 
nevertheless saw his call as an opportunity, and he took it. But his first 
assignment was not a pleasant one. He was told that it would virtually be a 
failure! He was to urge them to repent, but G-d told him advance that they 
would not take heed. The current order of society would then entirely 
disappear, with only a little of the pure essence – the ‘stump and the seed’ 
– to pave the way for a better future. 
The second section leaves the celestial world of angels and Divine 
revelations, in the direction of the threat of war. For in the previous century, 
the whole region was under the shadow and threat of invasion of the then 
Great Power, the Assyrian Empire. The Black Obelisk (found about 150 
years ago, now in the Louvre, Paris) cites the Northern Kingdom under 
Ahab (c. 850 BCE) allying with Aram (Syria) and its neighboring small 
countries. They formed a united military front and through it successfully 
prevented the Assyrians under Shalmenezzer III from taking over the entire 
region. Now, the Bible relates, the Assyrians were strong enough to make 
another attempt: this time under Tiglath-Pilesser III – which in the case of 
the Northern Kingdom was ultimately successful (721 BCE). Once more, 
the Northern Kingdom allied itself to Aram – but the Southern Kingdom 
declined to join in – preferring to appease Assyria and pay that nation not 
to attack. That did not come cheap: the text relates that Ahaz, King of the 
Southern Kingdom at the paid with ‘the gold and silver that were on hand 
in the House of the Lord’ (Kings II 16:8). The Northern Kingdom, feeling 
let down by Ahaz, threatened him with war. Isaiah counseled Ahaz in the 
name of G-d to remain calm – to ignore ‘those two smoking tails of 
firebrands’ (Isaiah 7:4) – the kings of Israel and Aram, and instead advised 
him to use the (purchased) goodwill of Assyria to prevent invasion by his 
neighbors. [Indeed, the Assyrian annals record that Tiglath-Pilesser III did 
come to Syria-Israel in 734 BCE, defeating the anti-Ahaz coalition (Miller 
J.M. and Hayes J.H. 1986: A History of Ancient Israel and Judah p. 344)] 
The third section – two chapters later – looks further into the future, towards 
the end of Isaiah’s life, when ‘a child will be born (in Judea) and authority 
will rest on his shoulders’ (Isaiah 9:5). The ‘child’ is understood by 
commentators to refer to King Hezekiah, the son of Ahaz. Not only did he 
banish idol and non-approved modes of worship from Judea, but in 
addition, the Talmud brings the tradition that he became near to being the 
Messiah, only failing because he did not compose any songs of praise on 
the scale of the Psalms of David (Sanhedrin 94a). 
D’var Torah 
The Call of G-d to Isaiah is unusual. When G-d appeared to Moses at the 
Burning Bush, He assured him that, hopeless as it might seem, he would 
succeed in bringing the Israelites out of Egyptian bondage into His service 
(Ex. 3:12). But G-d did not make any such promise to Isaiah. In telling him 
that the people would not heed him, and that the old order of things would 
collapse, He as good as said that his mission would be a failure. 
So why did G-d call to Isaiah with what appeared to be a hopeless task? 
And why did Isaiah accept it? And what can people today learn from G-d’s 
having offered, and Isaiah’s having accepted, a task doomed to at least 
initial failure? As the Talmud (Megilla 14a) states, there were many 
prophets in Israel, but the only ones recorded were those whose prophecies 
were of importance for future generations as well. 
In response, the following might be suggested. Isaiah’s Call from G-d 
through a very special background was significant. Isaiah was already 
experiencing the celestial angels in their brilliance, and he was seeing that 
the Creation was a much larger and more brilliant entity than the Earth, his 
surroundings and society that he knew. At that moment he experienced 
more of the powers of G-d than he ever had before, or, for that matter, than 
what people know today. It was in that setting that G-d called to him and 
invited him to take part in His plans. The angels did His bidding – without 
assessing success or failure. Would he, Isaiah, momentarily put himself on 
the same plane and carry out His bidding, even if told he would fail? 
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Isaiah was invited, not ordered. G-d did not say He would desert him if he 
declined the offer. 
Had he refused, he would have been like the following character: 
At twenty years of age, he was an accomplished, ordinary ‘anybody’. That 
is to say that he just did his thing the way he had been told to do it. He lived 
a sheltered life with his parents, listened to their advice and guidance. He 
feared taking any chances. To him, taking as risk was too dangerous, and 
so he still had the first job he took years ago. He was low on the totem pole 
in his company because he had no initiative. He always felt more secure in 
what he had been told to do, and nothing more. 
He was a fine looking male, yet he feared dating girls. What if they would 
turn him down on the second date? He could not live with any sort of 
rejection, and so he seldom, if ever dated. When his mother fixed him up 
with a date, he went out with the girl, but acted like some robot, 
remembering the advice his mother had given him on how to treat a girl on 
the first date. This he did as though he had a manual in from of him. 
From his hat right down to his black shoes he was conservative. He feared 
making changes, feared making him risks that might involve emotional 
danger. Before undertaking something new, he inventoried every possible 
risk of failure. “What is wrong with me?” he asked his counsellor. ‘My 
friends are all married, have advanced themselves in their professional 
lives. Yet here |I am in my dead-end job. I am no different at 27 than I was 
at 17…” (related in Mandel M. Man or Robot - Which are you? - 1988 pp. 
47-8) 
Isaiah, in contrast, understood that if G-d revealed himself in such a way, 
he was granting him an opportunity. Even if it would be a failure it would 
still be an opportunity. And failure would be the bedrock foundation for 
success – as illustrated by the following story about a close relative of a 
friend - let’s call him David. 
David, an observant Jew, was learning-disabled. In spite of that, he 
graduated high school and then decided to go into catering. He tried, but 
found it not to his liking. So he quit. He then went into long distance 
telephone sales, persisted at it, but then decided to leave that as well. 
Despite his more advanced age, he enrolled in college to be an ultra-sound 
technician. At the end of the training – despite his learning disabilities – 
David was one of the few to qualify with honors. He found plenty of useful 
and productive work that field that gave him the satisfaction and fulfillment 
of using and stretching his potential for the good. And the important point 
is that he needed the first two ‘failures’ to give him the stamina, drive, and 
motivation to go through the extended and highly demanding program in 
the ultra-sound technology. 
Isaiah did not succeed – the people of the Northern Kingdom ignored his 
pleas for repentance and were taken into exile in 721 BCE. The people of 
Judea almost suffered the same fate under Sennacharib of Assyria – but 
Jerusalem, under the positive influence of Hezekiah and guidance of G-d 
though Isaiah survived by a series of tactics and miracles. 
Isaiah may appear to have failed – initially. But he used his failure as a 
bedrock on which to build success - which in his own later lifetime indeed 
gave the Jews a new start. 
This is the message we can learn. With sensible discretion, but faith, 
opportunities are there to be taken. We may fail. But we can at least use 
those failures as chips on which to take further opportunities to build 
success. We cannot if we decline. 
Questions And Answers On Parashat Yitro - 5778 
Questions On The Text Of Parashat Yitro 
Who said to whom, and under what circumstances? 
(a) Now I know that G-d is the greatest of all the gods. 
(b) What you are doing is not good. 
(c) This entire people shall arrive at its destination in peace. 
(d) I have carried you on the wings of eagles. 
(e) You shall be a Kingdom of Priests and a Holy Nation. 
(f) We shall do everything that G-d has said. 
(g) So that they will… believe in you forever. 
(h) Honor your father and mother. 
(i) Do not let G-d speak to us, lest we die. 
(j) For you will have raised your sword over it and desecrated it. 
Answers To Questions On The Text Of Parashat Yitro 
(a) Jethro, Moses' father-in-law, to Moses (18:11), on hearing from 
Moses about the miracles of the Exodus. 
(b) Jethro to Moses (18:17), in telling him that he could not deal with 
all the disputes between the Israelites single-handed. 

(c) Jethro to Moses (18:23), in assuring him that there would be 
peaceful relations between the Israelites were he to appoint assistants 
in settling their day-to-day disputes. 
(d) G-d to Moses (19:4) - in reference to His supernatural leading of 
the Israelites from Egypt to Sinai. 
(e) G-d to Moses (19:6) - in His telling Moses to urge the Israelites to 
keep His Commandments, by whose merits they would become His 
Chosen People. 
(f) The Israelites to Moses (19:8), in accepting their side of the 
Covenant to be His Chosen People. 
(g) G-d to Moses (19:9), impressing on him that the miracles within the 
Revelation at Sinai would make a lasting and permanent impression on 
the Israelite Nation. 
(h) Unclear from the text whether it was G-d or Moses who related this 
Fifth Commandment to the Israelites (20:12). See answer to Question 
#3, in the 'Other Commentaries' section below. 
(i) The Israelites to Moses (20:16), in begging him to act as an 
intermediary between themselves and G-d, and not continue to let them 
stand in the all-too-intense Presence of the Almighty Himself. 
(j) G-d to Moses (20:22), in telling him to relate to the Israelites that 
the use of metal as a tool for cutting the stones of an altar invalidates it. 
For metal cutting implements have the negative association of swords 
and death. 
Questions On Rashi's Commentary On Parashat Yitro. 
From where may the following values and teachings be derived in 
Rashi's commentary in Parashat Yitro? 
(a) A man going into danger should avoid dragging his wife and 
children into it if at all possible. 
(b) Never say anything negative about a person's background, however 
righteous he might be. 
(c) Those who partake of a meal with Torah Scholars are reckoned as 
having experienced the radiance of the Divine Presence. 
(d) A person - however great he is - should avoid unnecessarily taking 
other people's time. 
(e) Honest and worthy judges are regarded by the Torah as participants 
in the Creation. 
(f) Different methods are applied when teaching males on one hand, 
and females, on the other. 
(g) Those that honestly endeavor to keep the Torah will receive help 
from the Almighty. 
(h) A person can only be reckoned as having received a true warning if 
it is delivered twice - once before the action, and a second time at when 
the action is about to take place. 
(i) The Divine reward of keeping a Mitzva is five hundred times the 
magnitude of the punishment for a transgression. 
(j) The full name of G-d should not be pronounced outside the Temple. 
Answers To Questions On Rashi's Commentary On Parashat 
Yitro. 
(a) This idea may be learnt from the tradition related on his comment 
to 18:2. Although the text states that Moses travelled with his family 
from Midian towards Egypt (4:20), the traditon relates that when Aaron 
met them, he urged Moses to send his family back to Midian (compare 
with 'after he sent her away': 18:2) because there was no reason why 
they should be added to the numbers of the suffering Israelites... The 
family were only re-united after the Exodus and the early trials and 
tribulations in the wilderness. 
(b) The phrase 'vayichad Yitro' (18:9) has a double meaning according 
to the Midrashic tradition. It can mean 'Jethro rejoiced' and it can also 
mean 'Jethro suffered unease'. This means that despite his happiness for 
the Israelites, he was not altogether joyful about Egypt's suffering - 
even though he recognized G-d as the true Power, he could not forget 
his once closeness to the Egyptians... 
(c) This is derived from the words: Aaron and all the Israelite elders 
came to eat bread with the father-in-law of Moses - before G-d (18:12). 
The words 'before G-d' suggest tha the assembly of such worthy 
individuals caused the Divine Presence to be with them. 
(d) Jetho's questioning Moses about the long lines of people waiting for 
his attention (18:13) implied rebuke - he should devise a method of 
dispensing justice without wasting the time and encroaching on the 
personal dignity of those who needed guidance. 
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(e) Moses is implied to have been judging disputes between the 
Israelites 'from the morning until evening'. (18:13) Homiletically, this 
expression is linked up by the Talmud (Shabbat 10a) with the profuse 
use of 'morning' and 'evening' in the Torah's account of G-d's Creating 
the Heavens and the Earth. 
(f) The text relating G-d's preparing Moses to teach the terms of the 
Covenant to become the Chosen People is phrased 'tomar' (say) to the 
House of Jacob and 'taged' (tell) to the Israelites (19:3). Rashi brings 
the tradition that the House of Jacob are the women and the Israelties 
are the men. 'Saying' implies gentleness and tenderness - in educating 
the women. 'Telling' is harsher and more direct - more effective with 
men... 
(g) This is derived from the words 'im shamoa tishma-oo' (19:5) which 
may be rendered 'if you listen, you will listen' - if you make the serious 
commitment to observe the Commandments, 'you will be able to listen' 
- you will have help from the Almighty to perform what you have 
indeed committed yourself to do... 
(h) This rule may be derived in the following manner. Although Moses 
had warned the Israelites not to set hand or foot on Mount Sinai, G-d 
told him to warn the Israelites a second time - just before the actual 
Revelation (19:24). 
(i) This tradition is hinted at by the text of the Ten Commandments 
stating that transgressors will be only punished up to the fourth 
generation (20:5), [if the children after being duly warned follow in the 
negative footsteps of their parents - Sanhedrin 27b)]. But those who 
keep the Commandments will experience His kindness for 'thousands' 
(the plural implies a minimum of two thousand) - two thousand 
generations; five hundred times the time span of the four generations 
of the sinners. 
(j) This is derived from the words: 'wherever I permit My Name to be 
mentioned, I shall come to you and bless you' (20:21). The 'blessing' is 
associated with the most intense manifestation of the Divine Presence 
- the Temple. Homiletically, Rashi brings the view that only were there 
is that intense Presence and blessing, may the Divine Name be 
pronounced. 
Other Commentaries To Parashat Yitro 
1. Rashi brings the tradition that Jethro's visit to the Israelites in the 
desert was because 'Jethro heard' (18:1) about the miracle at the Red 
Sea and the defeat of Amalek. Why were those miracles in particular 
specified, according to the Ohr Hachayim? 
2. When G-d specified that the Israelites were to be the Chosen People, 
He added 'for all the world is Mine'. (19:5) What is the meaning of that 
phrase according to (a) Rashi and (b) the S'forno? 
3. Which of the Ten Commandments did the Israelites hear directly 
from G-d, and which ones did they hear from Moses - according to (a) 
Rashi and the Ramban (b) the Rambam? 
4. How, according to the Ramban, is the Shabbat 'blessed' and 
'sanctified'? (20:11) 
5. How do (a) Rashi and (b) the Ramban translate the words 'le-vaavur 
nasot etchem' in 20:17? 
Answers To Questions On Other Commentaries To Parashat Yitro 
1. The Ohr Hachayim states that the miracles of the crossing of the Red 
Sea may be seen as a demonstration of G-d's wrath against the 
Egyptians. but His intervention on the side of the Israelites when 
Amalek attacked showed that G-d's motives were that He would 
intervene on behalf of the Israelites. 
2. 'For all the world is Mine' (19:5), means, according to Rashi, that He 
chose Israel for his special love and rejected the other nations. The 
Sforno takes a more universalist view: the entire world and all humanity 
is precious to Him, but Israel is the most loved by Him. 
3. According to Rashi and the Ramban, the Israelites heard all the Tem 
Commandments from G-d (following 20:1), but since it was in one 
Divine utterance, they could not understand them or take them in. Then 
G-d repeated them word for word, and after they had heard the first two 
Commandments, they were no longer able to bear the intense direct 
Divine communication, and they begged Moses instead to teach them 
the rest. The Rambam (Guide 2:32) holds that they heard the first two 
only from G-d, but in the form of sounds they could not understand. 
Moses, however, did comprehend them, and thus taught the Torah to 
the Israelites. 

4. According to the Ramban, the Shabbat is 'blessed' because it the 
source of blessing for the forthcoming week, and it it 'sanctified' as it 
draws its holiness from other spiritual spheres. 
5. According to Rashi, G-d revealed Himself at Mount Sinai to 'raise' 
the Israelites to a greater spiritual height - so that they should not sin in 
the future. The Ramban translates 'lenasot' meaning 'to test' (as in Gen. 
22:1). Having come close to G-d at first hand, would they be more able 
to resist the human temptation to sin? 
My Favorite Comment On This Parasha is from Rashi's opening 
comments to the Ten Commandments. The First Commandment states: 
'I am the Lord your G-d Who brought you out of... Egypt'. (20:2) Rashi 
explains why He identified Himself in that way at Sinai. In Egypt, and 
at the Red Sea, the Israelites saw Him as a powerful and mighty warrior 
(15:3), defending them against the overpowering strength of the 
Egyptians. At Sinai, they saw Him very differently - as an elderly and 
compassionate Father, Who had suffered with them in Egypt (see 
24:10). Lest people might think that they were two separate gods, as 
was common at the time, G-d opened the Ten Commandments with the 
firm statement that He was the Almighty - both at the Red Sea, and at 
Sinai.  
Items For Discussion On Parashat Yitro 
1. What was so special about Jethro’s advice to Moses that earned it a 
place of merit in the Torah – and indeed why does the Torah give him 
great credit for his suggestion: ‘Moses listened to his father-in-law and 
did all he said’ (18:24)? 
2. Why do the Ten Commandments so strongly emphasize the nature 
of the actual relationship between Man and G-d. and between Man and 
Man, but have relatively little focus on ritual observance? 
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Insights Into Halacha 
More Common Kiddush Questions: Kiddush B'Makom Seudah 
Have you ever wondered why after partaking of Kiddush in shul, many 
people nonetheless make Kiddush again at the onset of their Shabbos Day 
Seudah? If one already fulfilled their Kiddush obligation in shul, what 
could the requirement possibly be for another at home? How many times 
must Kiddush be recited? Additionally, if people generally make Kiddush 
on Mezonos on Shabbos Day, why don’t we do that on Friday night as well? 
Interestingly, the answers to all of these questions are intertwined. But to 
gain a proper understanding of the relevant issues, some background is 
order. 
Mattan Torah, the most pivotal event in Jewish history, is prominently 
featured in this week’s parsha, Parshas Yisro. The fourth of the Aseres 
Hadibros is the exhortation to remember and keep the Shabbos properly. In 
fact, the Gemara (Pesachim 106a) teaches us that ‘Zachor es Yom 
HaShabbos lekadsho’(1) is not only the basis of our obligation to make 
Kiddush upon Shabbos’s entrance on Friday night, but also a support for 
making Kiddush on Shabbos day. 
There are differences, however. Friday night’s Kiddush, marking the 
beginning of Shabbos, is an actual chiyuv D’oraysa, based on the pasuk.(2) 
Yet, Shabbos Day’s Kiddush is purely a rabbinic enactment to honor the 
Shabbos. As the Rashbam (Pesachim 106a s.v. amar) citing the Sheiltos 
D’Rav Achai Gaon (Parshas Yisro: 54) explains, the reason why we make 
Kiddush on Shabbos day is in order to show honor to the day, by drinking 
wine, which highlights the difference between weekday and Shabbos.(3) 
One practical difference between the two is that the preamble to Friday 
night Kiddush (Vayechulu) is actually part of the Kiddush, attesting to 
Hashem’s creation of the world in six days, as opposed to Shabbos Day, 
when the sum total of the Kiddush is really just the bracha of ‘Hagafen’.(4) 
Defining Delight 
Yet, there is another integral component to Kiddush besides the Kiddush 
itself. The Gemara Pesachim (101a), citing Shmuel, and duly codified as 
halachah,(5) rules that Kiddush must be performed B’makom Seudah, in 
the same place as a meal. In other words, in order to fulfill the Kiddush 
obligation, it must serve as the preamble to an actual Seudah. 
The Rashbam (ad loc. s.v. af) explains that this halachah is gleaned from 
the pasuk in Yeshaya (Ch. 58: 13) ‘V’karasa L’Shabbos Oneg, and you will 
proclaim Shabbos as a delight for you’, meaning in the same place where 
you proclaim Shabbos (making Kiddush), there must also be the delight 
(referring to celebrating the Shabbos Seudah). 
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But now that we know that Kiddush must always come before a Seudah, 
what exactly must this Seudah consist of? How do we define this ‘delight’? 
Here is where it gets complicated. Both Tosafos and the Rosh explicitly 
state that this Seudah must be an actual bread meal,(6) meaning the full 
Shabbos repast replete with washing,(7) Mayim Acharonim,(8) and 
Bentching. However, the Tur cites an opinion of the Gaonim that for this 
halachah, Seudah does not necessarily mean a full Seudah, but rather eating 
only a bit (‘achal davar mu’at’) or even drinking a cup of wine is sufficient. 
The Beis Yosef(9) opines that Tosafos and the Rosh did not mean to 
actually argue on the Gaonim, but rather they would agree that a full meal 
is not mandated. In this case, in order to constitute a meal, a small amount 
of bread would suffice, as would drinking a cup of wine. Although many 
question the Beis Yosef’s supposition of Tosafos and the Rosh’s 
opinion,(10) nevertheless, in his Shulchan Aruch, the Beis Yosef codifies 
this as actual halachah, that one may fulfill his obligation of Kiddush 
B’makom Seudah utilizing (an additional cup of) wine as his Seudah.(11) 
Munching Mezonos 
The Magen Avraham takes this ruling a step further.(12) He explains that 
if a Seudah for Kiddush purposes includes wine, whose bracha is 
Hagafen,(13) then certainly it would include ‘minei targima’, types of 
cakes and cookies (of the five grains), whose bracha is Mezonos. This is 
because in the order of preference of brachos (hamega’eish),(14) Mezonos 
is considered more important than Hagafen. If so, certainly one may 
consider noshing on Mezonos as a Seudah for Kiddush purposes. 
This novel approachof the Magen Avraham’s was accepted and considered 
‘Minhag Yisrael’ by all sectors of world Jewry.(15) That is why by almost 
any Kiddush in almost any shul anywhere in the world it is de rigeur to 
have a Kiddush with minei Mezonos as the Seudah. 
Kiddush Controversy 
However, not every authority agreed with the Magen Avraham’s view. For 
example, Rabbi Akiva Eiger argues that neither wine nor Mezonos should 
fit in the Seudah category. Moreover, the Vilna Gaon famously did not rely 
on this leniency, and made certain that his Kiddush (even on Shabbos day) 
was exclusively ‘B’makom Seudah Gemurah’, meaning, a full bread 
Shabbos Seudah, ‘from soup to nuts’.(16) Although here the Vilna Gaon’s 
shittah is considered a minority opinion, nevertheless, the Pri Megadim, 
Mishna Berurah, and Aruch Hashulchan all ruled that it is preferable to be 
particular to perform Kiddush along with a full Seudah.(17) Based on this, 
as well as the opinions of many Rishonim, there are those who are makpid 
not to make Kiddush unless as part and parcel of a full bread-based Seudah. 
Night or Day? 
Although the Magen Avraham did not distinguish between the Friday Night 
and Shabbos Day Kiddush, and held that his ruling should apply equally, 
on the other hand, Rav Yitzchok Elchanan Spektor, the Kovno Rav and 
Gadol Hador of the late 1800s, did. He explained that on Shabbos Day, 
when Kiddush is only mandated derabbanan, one may certainly rely on 
Mezonos as a Seudah. Yet, on Friday night, when Kiddush is an actual 
chiyuv d’oraysa, due to the strength of the opposition to the Magen 
Avraham’s approach, he maintains that one should not rely on mere 
Mezonos, but should ensure that Kiddush is recited along with an entire 
bread-based Seudah.(18) 
This is why one does not often see a Friday night Kiddush being performed 
with Mezonos instead of Hamotzi. An interesting upshot of this shitta is 
that many Yeshivos, following the Chazon Ish’s precedent based on this 
approach,(19) do make Kiddush on Simchas Torah night on Mezonos, as 
the Kiddush on Yom Tov, even at night, is also derabbanan. 
Kiddush X 2 
This also explains why many are makpid to make Kiddush again as part of 
their Shabbos Day Seudah at home, even after partaking of Kiddush in shul. 
As Rav Yosef Chaim Sonnenfeld, and later Rav Moshe Sternbuch pointed 
out,(20) although according to the normative halachah Kiddush-goers had 
already fulfilled their obligation in shul, nevertheless, according to the 
Vilna Gaon, they have not done so at all. Therefore, they aver, in order to 
ascertain that one be yotzei Kiddush B’makom Seudah according to all 
opinions, one should make Kiddush again as part of the actual Seudah. 
Rav Moshe Feinstein(21) takes a different approach to explain the halachic 
preference of making Kiddush again at home. He explains that in his 
opinion, ‘V’karasa L’Shabbos Oneg’ has a second, opposite meaning - that 
in a place where one wants to have an oneg (and any additional eating one 

does on Shabbos is considered oneg as well) he must also make Kiddush. 
(This would only apply until one has made Kiddush with bread.) 
In view of this, Rav Moshe is able to synthesize the opinions of Tosafos 
and the Rosh with that of the Gaonim. He maintains that Tosafos and the 
Rosh were referring to the general understanding of the pasuk, that a 
Seudah for Kiddush requires bread. However, the Gaonim were referring 
to the secondary understanding of the pasuk, meaning that whenever one 
wants to eat, one should make Kiddush first. This would include eating 
Mezonos or even drinking wine, as commonly done at a Kiddush in shul. 
It should be clear, however, that according to Rav Moshe, one will not 
fulfill his full chiyuv of Kiddush B’makom Seudah until making Kiddush 
again along with a full Seudah. 
So the next time you arrive home Shabbos morning to the delicious Seuda 
waiting, rest assured that by making Kiddush (even after enjoying a 
Kiddush in shul) you are partaking in the beautiful mitzvah of “V’karasa 
L’Shabbos Oneg.”(22) 
The author wishes to thank Rabbi Eliezer Brodt for making available his 
unpublished ma’amar on topic. 
1. Parshas Yisro (Ch. 20: 7 - 11). Although not exact to the lashon of the 
Aseres Hadibros featured in Parshas Va’eschanan (Ch. 5: 12), ‘Shamor es 
Yom HaShabbos Lekadsho’, nevertheless, we know that ‘Shamor 
V’Zachor B’Dibbur Echad’ (as mentioned in Rav Shlomo Alkabetz’s 
timeless ‘Lecha Dodi’). In fact, it is precisely this nuance that teaches us 
the joint obligations of positive and negative commandments (Zachor 
V’Shamor) on Shabbos, which obligates women the same as men. This was 
discussed at length in a previous article titled ‘Facts and Formulae for the 
Forgetful’. 
2. See Gemara Brachos (20b & 27b), Rambam (Hilchos Shabbos Ch. 29: 1 
& 4), Sefer HaChinuch (Parshas Yisro: Mitzva 31), Tur & Shulchan Aruch 
and main commentaries (Orach Chaim 271) at length, and Kitzur Shulchan 
Aruch (77: 1). 
3. Similar sevaros are given by other Rishonim, including the Meiri and 
Tosafos Ri”d in their commentaries (Pesachim ad loc.). See also Shulchan 
Aruch HaRav (Orach Chaim 289: 2) and Aruch Hashulchan (ad loc. 3). 
4. This nuance, as well as its practical ramifications, was discussed at great 
length in a previous article titled ‘Common Kiddush Questions’. 
5. See Rif (Pesachim 20a), Rosh (ad loc. Ch. 10: 5), Tosafos (ad loc. 100b 
s.v. yedei Kiddush), Rambam (Hilchos Shabbos, Ch. 29: 8 & 10), and Tur 
and Shulchan Aruch (Orach Chaim 273: 1). 
6. Tosafos (Pesachim 101a s.v. ta’eemo) and Rosh (ad loc. Ch. 10: 5). Tur 
(Orach Chaim 273: 5). 
7. Several issues related to what types of water with which one may wash 
Netillas Yadim were discussed in a previous article titled ‘The Colored 
Water Caper’. 
8. The importance of Mayim Acharonim was discussed in detail in a 
previous article titled ‘Mayim Acharonim, Chovah?’. 
9. Beis Yosef (Orach Chaim 273: 5 s.v. kasvu Hagaonim). 
10. For example, the Drisha (Orach Chaim 269: 3 s.v. ode) argues that 
although this shitta of the Gaonim would fit with the Rambam’s (Hilchos 
Brachos, Ch. 4: 1) and the Rashbam’s (Pesachim 101b s.v. aval) definition 
of Seudah, nevertheless, it cannot fit with the shitta of Tosafos and the 
Rosh; an assessment later shared by Rabbi Akiva Eiger (Orach Chaim 273: 
7), the Mekor Chaim (ad loc.), the Tosefes Shabbos (ad loc. 11), and the 
Erech Hashulchan (ad loc.). Rav Yitzchok Elchanan Spektor (Shu”t Ein 
Yitzchok Orach Chaim, 12: 7), Rav Yitzchok Isaac Chaver (Shu”t Binyan 
Olam 8), and Rav Yaakov Kamenetsky as well (Emes L’Yaakov on 
Pesachim 51b and Emes L’Yaakov on Tur & Shulchan Aruch, Orach 
Chaim 273: 5) conclude that the Beis Yosef’s position is tzarich iyun. 
Additionally, Rav Nitronaei Gaon (Shu”t Hagaonim,Orach Chaim 79), and 
as well as other Rishonim, including Rabbeinu Yonah (Ch. 7, 36b in the 
Rif’s pages, s.v. birchas) and the Rashba (Shu”t vol. 5: 212, and in his 
commentary to Brachos 51b s.v. shehayayin), maintain that Seudah can 
only mean a bread-based meal. However, several Acharonim do suggest 
different mehalchim to answer up these kushyos; see the Maharsham’s 
Daas Torah (Orach Chaim 273: 5 s.v. kasvu Hagaonim), Shu”t Beis 
She’arim (96), and Shu”t Minchas Yitzchok (vol. 8: 46, 2) for possible 
solutions. Rav Moshe Feinstein as well (Shu”t Igros Moshe, Orach Chaim 
vol. 4: 63, 7 & 8; cited later on in the article) proposes a novel approach to 
solve the issues. 
11. The Be’er Heitiv (Orach Chaim 273: 6), citing the Bach (ad loc. 3 s.v. 
aval), Levush (ad loc. 5), and Taz (ad loc. 4), explains that an additional 
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cup of wine (or at least another reviis), aside for the one drunk as Kiddush, 
must be drunk as the Seudah. 
12. Magen Avraham (Orach Chaim 273: 11). 
13. Or is it Hage fen? This was discussed in a previous article titled 
‘Geshemor Gashem?!’. 
14. Hamega’eish: Hamotzi, Mezonos, Hagafen, Ha’eitz, Ha’adamah, 
Shehakol. 
15. See Shu”t Ginas Veradim (Orach Chaim 3: 12), Birkei Yosef (Orach 
Chaim 273, 2 & 6), Be’er Heitiv (ad loc. 7), Shaarei Teshuva (ad loc. 7), 
Shulchan Aruch Harav (ad loc. 7; interestingly, in the next siman: 5, he 
writes that even so, one must have another Seudah on bread, as the 
Mezonos at a Kiddush does not constitute a meal to fulfill one of his three 
Shabbos Seudah obligations), Pri Megadim (ad loc. Eishel Avrohom 11), 
Chayei Adam (vol. 2, 6: 22), Kitzur Shulchan Aruch (77, 14), Ben Ish Chai 
(Year 2, Parshas Bereishis 7), Aruch Hashulchan (Orach Chaim 273: 8), 
Mishna Berurah (ad loc. 25), and Kaf Hachaim (ad loc. 41). Many 
contemporary poskim as well, including Rav Shlomo Zalman Auerbach 
(see Halichos Shlomo on Moadim vol. 1, Ch. 1: footnote 72 and Va’aleihu 
Lo Yibol vol. 1 pg. 141), Rav Yosef Shalom Elyashiv (Kovetz Teshuvos 
vol. 1: 24 s.v. umei), and Rav Moshe Feinstein (see footnote 21), rule that 
the ikar halachah follows the ruling of the Magen Avraham. 
16. Rabbi Akiva Eiger (Orach Chaim 273, 7 & 9), based on the words of 
Talmidei Rabbeinu Yonah in Brachos (ibid.) that the Magen Avraham 
himself cites in Orach Chaim (188: 9). The Gr”a’s shitta is recorded in 
Ma’aseh Rav (122) and cited in Biur Halacha (275: 5 s.v. kasvu). See also 
footnote 10. 
17.Although, in his Mishna Berurah (ibid.), the Chofetz Chaim fully rules 
like the Magen Avraham, on the other hand, in his Biur Halacha (ibid.), he 
only cites the Vilna Gaon’s opinion, implying his predilection to be 
machmir for this shittah. This is similar to the Pri Megadim, who, likewise, 
in Orach Chaim 273 (ibid.) rules like the Mogen Avrohom, but in Orach 
Chaim 271 (Eishel Avrohom 3), he writes that ‘mikol makom lechatchilla 
tov pas’. The Aruch Hashulchan (ibid.) as well, although stating that the 
ikar halachah follows the Magen Avraham’s ruling, nevertheless concludes 
that it is preferred (mehadrin) to be makpid on only making Kiddush with 
a full Seudah. Several contemporary sefarim including Shemiras Shabbos 
Kehilchasa (vol. 2, Ch. 54: 22) and Yalkut Yosef (Kitzur Shulchan Aruch, 
Orach Chaim 273: 9, in the parenthesis) write that indeed it is preferable to 
be machmir on making Kiddush with actual pas as the Seudah. It is 
recorded (Orchos Rabbeinu vol. 1, pg. 125) that the Chazon Ish was 
machmir for the Gr”a’s shittah for himself, but not for others. 
18. Shu”t Ein Yitzchok (Orach Chaim, 12: 11). See also the lashon in the 
Kitzur Shulchan Aruch (77, 14), who implies this way as well. 
19. See Shu”t Ein Yitzchok (ibid. 5) who explains at length that the 
obligation for Kiddush on Yom Tov is derabbanan. The Chazon Ish’s ruling 
for making Kiddush on Mezonos as the Seudah on Simchas Torah night is 
widely known; it is cited in Piskei Teshuvos (273, end footnote 68), and is 
customary in many Yeshivos. 
20. Shu”t Salmas Chaim (old print vol. 1: 59; new print Orach Chaim 255) 
and Shu”t Teshuvos V’Hanhagos (vol. 1: 264). This is similar to Rav Yosef 
Eliyahu Henkin’s assessment (Shu”t Gevuros Eliyahu vol. 1: 83 s.v. 
umatzinu) of why one who makes Kiddush as part of davening in shul is 
not yotzei and nevertheless needs to make Kiddush again at his Seudah at 
home. Rav Henkin explains that ‘lo yotzai’ here does not mean that he was 
not allowed to do so, but rather that he still has not yet fulfilled his 
obligation; as such, he must be metaken and mashlim his chiyuv by making 
Kiddush at his Seudah. 
21. Shu”t Igros Moshe (Orach Chaim vol. 4: 63, 7 & 8). See also Shu”t 
Vedibarta Bam (72), quoting Rav Dovid Feinstein. According to this 
understanding, Rav Moshe also rules that the ikar din follows the Magen 
Avraham, that one may make Kiddush on Mezonos. However one will not 
have fully fulfilled his obligation of Kiddush B’Makom Seudah until 
making Kiddush again as part of a full bread-based Seudah. 
22. For more issues related to Kiddush B’makom Seudah see R’ Zvi 
Ryzman’s Ratz KaTzvi (vol. 1: 11) and Shu”t Divrei Pinchas (vol. 1: 27). 
Disclaimer: This is not a comprehensive guide, rather a brief summary to 
raise awareness of the issues. In any real case one should ask a competent 
Halachic authority. 
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Stam Torah 
Parshas Yisro 5778: “Prerequisite To Sinai”(1) 
In the late 1950s, Rabbi Yechiel Perr, a rosh yeshivah in Far Rockaway, 
married Miss Shani Nekritz, daughter of a rosh yeshivah from Novordok, 
and granddaughter of Rabbi Avraham Yoffen. 
Rabbi Yoffen arranged the wedding. Many of the most well-known roshei 
yeshivah in the United States attended, so it was difficult to decide who 
would receive the various honors during the chuppah. However, there was 
one blessing under the chuppah that was given to a rabbi no one knew. 
When asked why he was honoring this Jew, Rabbi Yoffen replied that he 
had his reasons, and wouldn’t see anything more. The real reason was only 
revealed after Rabbi Yoffen’s passing. 
The unknown rabbi had a small shul in the Bronx. Many years before the 
Perr-Nekritz wedding, he married off his own daughter and invited Rabbi 
Yoffen to the ceremony. Rabbi Yoffen was a busy man, and knowing 
neither this rabbi nor the couple, he hesitated to accept the invitation. But 
the rabbi begged him to attend, so he finally agreed. Since Rabbi Yoffen 
didn’t own a car, he expected the insistent rabbi to arrange his 
transportation. But he didn’t. Rabbi Yoffen and his rebbetzin took a train 
and a bus to the wedding. 
Despite all this trouble, Rabbi Yoffen received no honors at the chuppah, 
and no recognition of any kind. Rebbetzin Yoffen was very upset and 
wanted to leave immediately after the chuppah. But Rabbi Yoffen felt that 
they should stay until he had a chance to dance with the chosson. 
Years later, when Rabbi Yoffen married off his granddaughter, he went out 
of his way to honor this rabbi from the Bronx under the chuppah. This was 
in tandem with a mussar concept he learned in Novordok: When angry with 
someone, go out of your way to help them. That’s how one improves his 
middos. 
Of all the miraculous events that transpired during the time of the exodus, 
and afterwards, including the plagues, splitting of the sea, falling of the 
manna, battle against Amalek, there was none as seminal as the giving of 
the Torah at Sinai. 
It is axiomatic that the name of each parsha in the Torah is not haphazard 
or flippant, but is a worthy title that connects to the essence of that portion 
of the Torah(2). Prima facie, it seems shocking that the parsha which 
contains the giving of the Torah should not only be introduced with the 
narrative of Yisro, but should be titled after him. Yisro, the father-in-law 
of Moshe, was unquestionably a great man. He was a noted idolatrous 
priest, who searched for truth, and subsequently rejected his stature and 
false beliefs, to profess his belief in Hashem. He gave his daughter as a wife 
to Moshe, and left his prominence behind to join the Jews in the desert. 
When he arrived, and saw the process by which the nation received 
instruction from Moshe, by waiting on line for many hours, he rebuked 
Moshe and suggested an alternative approach based on a hierarchy of 
judges. His advice was heeded. 
Yisro was obviously wise and sagacious, but it still begs the question – 
should his story serve as the introduction to the giving of the Torah? It is 
all the more intriguing according to the opinion that Yisro only arrived after 
the Torah was given(3). According to that opinion, the Torah deviates from 
the chronological presentation of events(4), to ensure that Yisro’s story 
serves as the introduction to the giving of the Torah. 
Ohr HaChaim Hakadosh offers a poignant and moving explanation: 
By presenting the narrative of Yisro before the giving of the Torah, the 
Torah is conveying a deep and fundamental truth about why Klal Yisroel 
was chosen to be the recipients of the Torah. Hashem was demonstrating 
that there is great wisdom to be found among the nations of the world. They 
have tremendous insight, innovation, and can accomplish great things. This 
was demonstrated by the fact that Yisro, who was not a native of the Jewish 
people, yet his wisdom and advice was appreciated, and had a great effect 
upon the entire nation. 
The Torah is showing that the Jewish people were not chosen to be the 
recipients of the Torah because they are the wisest or the keenest of all the 
nations. In fact, it is possible that there are wiser individuals from the 
nations of the world than from the Jewish people. Rather, the Jewish people 
were chosen “because of His kindness and His love for the forefathers.” 
The Ohr Hachaim concludes that one should ponder this point. 
The opening words of Pirkei Avos state: “Moshe accepted the Torah from 
Sinai”. The question is that Moshe didn’t accept the Torah from Sinai; he 
accepted the Torah from Hashem, at Sinai? 
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Moshe was worthy to be the transmitter of the Torah from heaven to earth 
because he internalized and personified the lesson of Sinai. Chazal(5) note 
that when Hashem was about to give the Torah, the other great mountains 
– Mount Tavor and Mount Karmel – bragged that they were tall and 
imposing, and therefore, worthy to be the place where the Torah would be 
given. Sinai however, was far smaller, and did not deem itself worthy for 
such an important event. It was in the merit of its humility that, 
counterintuitively, it was indeed chosen from all the other mountains to be 
the place where the Torah was given. 
Moshe was worthy to receive and transmit the Torah because he was the 
humblest of men. In that sense, he indeed received the Torah from Sinai, 
i.e. from following the example of Sinai.(6) 
In the shmoneh esrei of Shabbos morning we state: “Moshe rejoiced with 
the gift that was his portion, because he was called a trustworthy servant. 
A crown of pride atop his head was given to him, when he stood before you 
on Mount Sinai, and the two Tablets of Law he brought down in his 
hand…” 
Moshe rejoiced in his being worthy to bridge the physical world with the 
celestial spiritual world, as it were. By transmitting the Torah to this world, 
he gave humankind the ability to bring holiness into the world, and elevate 
the world into a place worthy of the Divine Presence. Moshe was given that 
incredible merit because of his unparalleled humility. 
The Jewish People were given the Torah, not because of their intellectual 
prowess and abilities, but because of their open hearts, yearning to connect 
with their Creator. That uniqueness was imbedded in their essence by their 
holy patriarchs and forbearers. 
The Jewish people have undeniably contributed incredible things to 
humankind throughout the generations. Our society, and the world 
throughout history, would appear vastly different without the contributions 
of Jews, for good or for better. However, that is not what makes us great, 
and that is not why we were chosen to be the recipients and bearers of the 
Torah. It is because of our desire and efforts to make ourselves worthy for 
that role, a role which we have been groomed for since the inception of our 
nation. 
Yisro may have possessed great wisdom, but the Torah wasn’t given to 
him, or to any of other brilliant scholars of the nations at that time. Moshe 
received the Torah from the lesson of Sinai, and we were worthy of it 
because of our striving to follow his lead. It is in the parsha named after 
Yisro that we recognize that the greatness of our people is in our internal 
essence, not external knowledge or innovation. 
Our greatness is not only from the study of Torah, but from our efforts to 
internalize its timeless messages. 
“Moshe accepted the Torah from Sinai” 
“Moshe rejoiced with the gift that was his portion” 
Rabbi Dani Staum, LMSW, Rabbi, Kehillat New Hempstead, 
Rebbe/Guidance Counselor – Heichal HaTorah, Principal – Ohr Naftoli- 
New Windsor 
1. Based on the lecture given at Kehillat New Hempstead, Shabbos Kodesh 
parshas Yisro 5777. 
2. This is in contrast to the chapters we have in Tanach, which were 
arranged by Christians and have no meaning and often are puzzling. 
3. See the opening Ramban on Parshas Yisro 
4. In tandem with the rule of “ayn mukdam um’uchar baTorah” – the Torah 
is not bound to following chronology, when altering it teaches us a lesson. 
Ultimately, the Torah is a guidebook to life, not a history book. Although 
in teaching us its lessons, many historical facts are indeed found in the 
Torah, that is not the goal of Torah. 
5. Bereishis Rabbah 99:1; Megillah 29a 
6. From Anaf Eitz Avos – commentary of Rav Ovadiah Yosef zt’l on Prikei 
Avos 

Rabbi’s Musings (& Amusings) 
Erev Shabbos Kodesh Parshas Yisro 
17 Shevat 5778/February 2, 2018 
I am always amazed by airports. It’s incredible that from every gate 
throughout the terminals, planes depart for different places all over Earth. 
One gate off, and you can end up in Frankfurt, instead of Honolulu, Istanbul 
instead of Tel Aviv. 
Airports are designed to be a microcosm of its country. As soon as arrivals 
walk into the terminal they are greeted with signs and sights that clearly 
display where they are. 
Last week, I and my daughter Aviva, had the opportunity to visit our 
friends, Rabbi Menachem and Shifra Moskovitz, in their home in Las 

Vegas, Nevada. As soon as we walked off the plane, we were greeted by 
slot machines, and the endemic bright lights. That was even before we 
encountered the trademark “Welcome to Las Vegas” sign. 
We very much enjoyed the warmth and vibrancy of the burgeoning Jewish 
community. I had the opportunity to speak at the Mesivta of Las Vegas on 
Friday, and in the Las Vegas Kollel on Shabbos morning. I noted in my 
speech that the only thing in Vegas that is definitely not a gamble, is the 
warmth of the community. 
On Sunday morning, Aviva, Ahuva Moskovitz, and I visited the Hoover 
Dam, which is fairly close to Las Vegas. It’s quite an imposing and 
breathtaking structure, built in the 1930s. From there we headed to the 
Western Rim of the Grand Canyon. 
Standing before the Grand Canyon is a humbling experience. The sheer 
majesty of the incredible canyon is breathtaking. It is hard to fathom how 
gargantuan it is, and it is surely impossible to describe. They are so vast, 
that it is quite noticeable from the window of a plane flying overhead. All 
of the beautiful panoramic sceneries and beautiful views that I have seen 
during my life, are dwarfed by the ‘opulent depth’ of the Grand Canyon. 
The next day I saw a picture of a beautiful scenery. My immediate reaction 
was to think that the picture was nothing in comparison with the Grand 
Canyon! “If you think that’s anything, you should go to the Grand 
Canyon!” But the truth is that such an attitude is a mistaken perspective 
about that experience. 
There is a fundamental passage in the Ramban at the end of Parshas Bo, in 
which he details important ideas about faith and service of Hashem. He 
writes there that “from the great and widespread miracles, man will come 
to admit/thank (G-d) for all of the hidden miracles, which is the foundation 
of the entire Torah, for no one has a portion in the Torah of Moshe 
Rabbeinu until he believes that all of our happenings are miracles, and that 
there is no nature…” 
Seeing the Grand Canyon, or any other incredible sight, should not make 
its viewer feel unimpressed by anything less. Au contraire! It should fill 
him with a sense of wonder at the beauty of G-d’s creation, and bring him 
to feel love and appreciation for every facet of His incredible creation. My 
experience at the Grand Canyon should lead me to feel a greater 
appreciation for the mundane of nature, not the other way around. 
I type these words in the waning moments of Tu B’Shvat. It is a minor 
holiday when we do not recite tachanun, try to eat some fruits, and perhaps 
daven for our esrog on Succos. On a practical level, it is a day to 
contemplate the miracle of fruits, and nature generally. The fact that we are 
able to partake of numerous fruits with various textures, colors, and tastes, 
during the dead of the winter is itself incredible. 
Tu B’shvat is a celebration of the miracle of nature. It is also thirty days 
before Purim when we celebrate the uncanny miracles which were also 
cloaked in natural events. From there we set out for Pesach, the holiday of 
redemption, when G-d displayed His power of nature and bent all its rules, 
to demonstrate His unmitigated love for us. 
Tu B’Shvat is celebrated after the reading of the parshios which detail the 
exodus and all of its miracles. As Ramban states, the open miracles help us 
appreciate the hidden miracles. Reading the Torah’s account of those 
miracles serves as an appropriate introduction to Tu B’shvat. Then, we 
continue the progression, until we actually celebrate those open miracles 
on Pesach. In that sense, it is a beautiful elevating circle – from the 
miraculous to the natural, back to the supernatural – all a combination of 
G-d’s Hand. 
I should conclude by saying that when we arrived back in Newark Airport, 
I knew we were home when I found my shoes sticking to the sticky and 
dirty floor. Like I said, every airport wants to make you feel what its city is 
like. Shabbat Shalom & Good Shabbos, R’ Dani and Chani Staum 
 

Rav Moshe Twersky ZT”L HY”D - OU 

Vayigdal Moshe 
The fact that Yisro and Mishpatim – two of the parshiyos in the Torah 
that describe Matan Torah (the giving of the Torah on Sinai) – are read in 
the middle of the winter is quite advantageous. It affords us the opportunity 
to reassess our commitment to the mandates of the Torah well before the 
Yomtov of Shavuos. That said, it is appropriate to clarify and examine the 
purpose of Matan Torah. There is a well-known statement of the Gra in his 
commentary on Mishlei (22:19) which has aroused a great deal of curiosity 
amongst the later commentators. The Gra asserts that the goal of Matan 
Torah is to facilitate acquiring the attribute of bitachon (trust in Hashem). 
This seems to be a tremendous chiddush! One would certainly have thought 
that the primary aim of Matan Torah is to enable Jews to learn Torah, or 
perhaps to become fully-committed servants of Hashem. And, of course, 
these rationale are indeed true; yet, the Gra nevertheless singles out 
bitachon! Perhaps we can understand this as follows. Essentially, Torah is 
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the declaration of ratzon Hashem, the will of the Almighty Creator of the 
Universe. It is our reference book, if you will, of the Divine will. What it is 
that Hashem wants out of this whole creation that He created. Torah is the 
guidebook of instructions for how Hashem wants us to act in this world. 
But not only in this temporal realm. Equally, it is the expression of the will 
of Ha’Kadosh Baruch Hu in all of the olamos, for every realm and level of 
existence that He brought into being and sustains constantly. Rav Chaim 
Volozhiner, in Nefesh Ha’Chaim (4:27), writes that the Torah travelled 
down through all the upper worlds until it was given to us as in its this-
worldly version. Nevertheless, elaborates Rav Chaim Volozhiner, the 
Torah retains its essential purity and loftiness that finds expression in the 
higher worlds. One could thus sum up the basic definition of Torah with 
the phrase “Torah is ratzon Hashem”. In the higher, spiritual worlds, ratzon 
Hashem refers to Hashem’s absolute sovereignty. In our physical world, in 
addition to Hashem’s absolute kingship and control, ratzon Hashem is 
directed at us. Namely, in terms of the instructions it provides regarding the 
myriad specifics of how we are meant to utilize our free will to become the 
best servants of Hashem that we can possibly be. The fact that we don’t 
always perceive the ratzon Hashem in this world is a function of Hashem 
deliberately hiding His presence which creates a limitation on our 
perception of Hashem’s involvement in the world, which, in turn, ensures 
there will in fact be room for man to exercise his power of free will choice. 
So, in essence, as one internalizes the overarching missive of the Torah, he 
is in fact thereby becoming a baal bitachon, a person who trusts in Hashem. 
True Torah there cannot be without bitachon. Torah is synonymous with 
the reality that ratzon Hashem encompasses the entire world. Hashem is 
pulling the strings in every detail of this world and in all of the cosmos, and 
higher spiritual realms. In a very real sense, then, the basic message that 
the Torah conveys is that everything that happens to us is with an all-
embracing hashgacha pratis (Divine providence). The Torah is one hundred 
percent, from the beginning until the very end, conveying ratzon Hashem. 
To not grow in one’s bitachon as one learns and upholds the Torah is to be 
missing out on an integral part of what Torah is all about. (Audio recording) 

ב-ביום הזה...ויסעו מרפידים יט:א  
Note that the specific word that the pasuk employs is ha’zeh, which means 
“on this day”, instead of ha’hu, which would mean “on that day”. The latter, 
of course, is what we would have expected. Rashi explains that the 
expression “on this day” connotes the mandate for every generation to view 
Matan Torah, not as a one-time event that took place in ancient history, but 
as though every day we are receiving the Torah anew. The words of Torah 
should be as fresh and exciting every day, just as they were on the day of 
Matan Torah. As though today is the day of Matan Torah. It is important to 
take note of the fact that this missive appears within a context. In the next 
pasuk, Rashi explains that the Torah’s repetition of the fact that the Jewish 
People traveled from Refidim indicates that, just like the Jewish People left 
Refidim in a state of teshuvah, so too did they approach Har Sinai in a state 
of teshuvah. We see, then, that it is teshuvah that is the mechanism that 
enables us to maintain a sense of vivacious freshness for Torah every day 
of life! Teshuvah is not limited to self-improvement vis a vis 
stopping/correcting aveiros. It also includes, in a broader sense, the concept 
of rededicating oneself to avodas Hashem, and continuously working on 
filling in what is heretofore lacking in his avodas Hashem. Engaging in this 
ongoing process is a significant part of what brings one to experience true 
excitement in learning Torah and a tangible sense of vibrancy in avodas 
Hashem in general. 
 ומשה עלה אל האלקים יט:ג
The Torah says that Moshe went up to Hashem. Notice, my grandfather 
(Rav Yosef Dov Soloveitchik zt”l) pointed out, that the Torah does not say 
that Hashem called him up. A simple reading of the pasuk seems to indicate 
that Moshe went up to the top of Har Sinai of his own volition. This seems 
odd, my grandfather continued, because we are used to Moshe acting and 
doing things based on a direct mandate that Hashem instructed. What this 
seeming anomaly shows us, my grandfather explained, is that every Jew 
has an inborn, natural pull to get close to Hashem! Moshe didn’t need to be 
told to alight the mountain. He was driven of his own, internal desire to go 
up to Hashem. It’s an inherent drive to achieve kirvas Elokim that exists 
within the heart of each and every Jew! An example of this innate drive to 
connect to Hashem, we find in the writings of the Rishonim who describe 
that, in the times of shmad (Gentile religious coercion at threat of death), 
men, women, and children – even the most simple people; even people who 
may not have been particularly scrupulous about their observance – 

willingly gave up their lives al kiddush Hashem. When a person is faced 
with the terrible choice of either death or shmad, the latent pull towards 
closeness to Hashem – which heretofore may have been largely dormant - 
is awakened. That natural strength comes to the fore, and the individual is 
filled with the realization that shmad is not an option, and the only real 
choice is to give up his life al kiddush Hashem. (Maamarei Shavuos, pg 14) 
Quotables 
“Matan Torah is not merely an intellectual proof that the Torah is true; it is 
an eidus (testimony).” 
Vignettes 
“I was fortunate enough to be in Rav Twersky’s shiur during my tenure in 
Yeshivas Toras Moshe. After I moved on from the Yeshiva to my next 
station in life, I made a point to call Rav Twersky before the Yamim Tovim, 
especially before the Yamim Noraim, to wish him a good Yomtov and a 
good year. I didn’t think it was such a big deal. In my mind I thought that 
was the natural thing to do. I thought it was a nice gesture and a way to 
keep up the connection, at least in some small way. One Erev Rosh 
Hashanah, a good few years after I had left Toras Moshe, I called Rav 
Twersky to wish him a good year. As always. This particular time, I didn’t 
get through. So, I did the next best thing. I left a message on Rav Twersky’s 
answering machine. It didn’t take long for the call to exit my mind, and I 
didn’t give it another thought. That is, until about three months later when 
I visited Toras Moshe to take care of something. I was standing in the Beis 
Medrash when, out of the corner of my eye I noticed Rav Twersky 
practically jumping up on the other side of the Beis Medrash, and beginning 
to make his way over to me. ‘Hello!’ he said to me, ‘Thank you so much 
for calling me before Rosh Ha’Shana! I’m sorry I missed your call!’ Well, 
as you could imagine, I wasn’t expecting that and was quite amazed that it 
meant so much to him. It gave me an entirely new level of appreciation of 
what we, Rav Twersky’s talmidim, meant to him.” (A talmid) 
To receive these Divrei Torah directly to your inbox, or to make a dedication, please email vayigdalmoshe@vayigdalmoshe.com Vayigdal Moshe: Sharing Divrei Torah 
and Memories of HaGaon HaKadosh Rav Mosheh Twersky zt"l hy"d  
 

Rabbi Berel Wein 

Tu B’shvat 
I think that if all of us stopped and contemplated the growth and success of 
the state of Israel in our time, we would truly realize that we are living in a 
miraculous age. Though the miracles are consistent and regular, oftentimes, 
perhaps even most times, we take them so for granted that the miraculous 
become mundane. 
One of the great miracles of the state of Israel is its agricultural industry. 
Israel has an arid, rock filled landscape with very large patches of desert 
mixed in. It is not the lush landscape that exists in other parts of the world 
where agricultural industries bloom and prosper. Nevertheless, the prophets 
of Israel guaranteed that as part of the process of redemption and the Jewish 
return to its homeland, the desert would somehow bloom and the land 
would produce delicious fruits in abundance and variety. 
As late as a half century ago this seemed to be an unlikely dream that would 
never come to fulfillment. The original Jewish pioneers in the late 19th and 
early 20th centuries faced harsh and unforgiving challenges as they strove 
for the development of any sort of agricultural success. 
Climate, the earth itself, mosquitoes and malaria, the Arab marauders, and 
the lack of proper agricultural tools and training all conspired to make it 
almost a hopeless venture. But they persisted in tilling the soil, removing 
the rocks and eventually began to see the results of their labor and sacrifice. 
Their rate of mortality was high and many gave up on the project and 
returned to Europe. The hardy few stuck it out and eventually were 
rewarded with the miraculous success of their efforts. 
Even so, there were grave doubts as to whether the land of Israel could ever 
feed the people of Israel. The main agricultural products were grapes, 
oranges and dates. The infamous Peel Commission issued its learned 
conclusions in 1936 stating that the entire land of Israel – then Palestine 
under British mandate – could not support a population greater than 2 1/2 
million souls. 
As a result, it recommended the curtailment of immigration into the country 
at a time when Hitler was forcing the Jews of Germany to find refuge 
outside of the German borders. The recommendations of the Peel 
Commission led inevitably to the White Paper of the British foreign office 
that closed off Jewish emigration to the country for the next nine years, 
especially during the Holocaust and its aftermath. 
And it seemed that the conclusions reached were not far-fetched since food 
was scarce throughout this period in the land of Israel and of infinitely 
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meager variety. When Israel gained its independence in 1948, for almost 
the next decade there were great shortages of food in the country, especially 
in the light of the doubling of its population in five years with the influx of 
the Jewish refugees from Europe and the Moslem Middle East. 
Full packages were sent from the United States to families throughout Israel 
to help supplement their meager diet. I remember how my father and 
mother scrimped and saved, often to my childish and foolish feelings of 
deprivation, in order to send these foods certificates to our Israeli relatives 
who could then redeem them for food packages in American warehouses 
located in Israel. 
But Israel struggled on in war and in peace. It developed a national water 
carrier that began to make the desert bloom. Its scientists and researchers 
developed new techniques, created drip irrigation and pioneered new 
methods of agriculture that began to make the country self-sufficient and 
plentiful in food and its varieties. 
In 1959, Moshe Dayan was the Minister of Agriculture. He introduced the 
planting of tomato vines into Israeli agriculture. The first year’s crop was 
hard, tasteless, and green in color, and understandably was not popular. The 
appreciative Israeli public nicknamed them ‘moishelach’ in honor of Dayan 
and his experiment. But soon the Israeli farmer developed the finest and 
tastiest tomatoes, as well as so many other types and of vegetables and 
fruits. 
Bananas, mangoes, kiwis and other fruits previously unknown to the 
Eastern European Jewish palette made their appearance and rapidly gained 
popularity. Israeli fruits and vegetables were produced in such abundance 
that a large export market developed and for a long period of time 
agriculture remained one of the mainstays of the Israeli export economy. 
All of this should be remembered by us as we commemorate Tu B’Shvat, 
a new year and holiday for the trees in the land of Israel. The prophecies 
long ago uttered by our holy sages have come true before our very eyes. 
What a blessed country the land of Israel truly is! 
Shabbat shalom, Berel Wein 
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Office P.O. Box 23671 Jerusalem, Israel 91236 052-833-9560 Fax: 02-586-8536 Questions? scubac@netvision.net.il RabbiWein.com © 2009 The 
Destiny Foundation  
 

Rabbi Berel Wein 

Weekly Parsha 
Yitro 
The high point of Jewish spiritual history is achieved in the narrative that 
is this week’s Torah reading. The revelation at Sinai and the subsequent 
granting of the Torah to Israel defined the character and mission of the 
Jewish people throughout its long and eventful history. The basic ideas 
encompassed in the Ten Commandments have become the foundation of 
Western civilization. And, even though they have often been challenged, 
they have never been refuted or ignored. 
The universality of the message of the Torah is emphasized to us by the 
fact that the description of the Revelation at Sinai is preceded by the story 
of Yitro and his journey, both the physical and spiritual one, to join the 
Jewish people and share their fate and mission. 
Jewish tradition tells us that Yitro had previously experimented with every 
form and device of paganism – the dominant religion of his time in the 
world – in order to find a sense of purpose and serenity for his soul and 
inner being. He found them all to be wanting in truth and in actuality and 
due to his honesty and intellectual acuity; he eventually came to reject them 
all. 
He came to Jewish thought and behavior from the outside, from being one 
of the leading priests of paganism of his time. But in searching for the truth, 
he experienced his own inner revelation that coincided with the unique holy 
revelation at Sinai, as seen in this week’s Torah reading. He would find it 
to be difficult to be an outsider coming into Israel but he would find it to 
be even more difficult to remain an outsider and ignore the apparent truth. 
As is often the case, the outsider, so to speak, sees things more clearly than 
those intimately involved in a situation. There is an objectivity that an 
outsider can bring to bear on the circumstances at hand that are often 
lacking in those who are actually participating in the event. 
Later on in the Torah, during the trek in the desert of Sinai, Moshe will say 
to Yitro: “you have been for us our eyes.” By this statement Moshe implies 
that Yitro saw things even more clearly than did the Jewish people and that 
his appreciation of the greatness of Judaism and its Torah excelled above 
all. Perhaps that is why there is an opinion amongst many of the 
commentators and in Midrash as well that the visit of Yitro to the 

encampment of Israel in the desert took place before the granting of the 
Torah. 
When this great event happened, it was Yitro above everyone else who 
could most appreciate what this historic moment really meant in terms of 
world civilization and the progress of humankind. The Jewish people may 
have taken the Exodus from Egypt in stride, as being there due. Yet, Yitro 
reminded them of the supernatural quality of the event. The same is true 
regarding the revelation at Sinai and therefore Yitro merited that this 
portion of the Torah be named for him. 
Shabbat shalom, Rabbi Berel Wein 
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Rabbi Pinchas Winston 

Perceptions 
Parshas Yisro - Derech HaTorah 
In the third month of the children of Israel’s departure from Egypt, on 
this day they arrived in the desert of Sinai. (Shemos 19:1) 
Torah has been called by the Talmud itself an “elixir of life” and an “elixir 
of death.” We’ve explained many times what determines which it will be 
for the person learning it. Derech Eretz, literally the “Way of the Land,” is 
the key because, in this context, it means good character traits such as 
humility, appreciation, truth-seeker, etc. 
This became clear from the start. Adam HaRishon ate from the Aitz 
HaDa’as Tov v’Ra and undid Paradise for man and the world. The 
consequence was the knowledge of good and evil, which is really what 
Torah provides. However, without the essence of Torah, which is embodied 
in the Aitz HaChaim, such knowledge presents a person with temptation to 
abuse the world, and not always the willpower to overcome it. 
Thus, one of the first acts of “repair” Adam instituted was to make clothes 
for himself and his wife. Now knowing the world could be abused, he still 
had enough sense to make a psychological fence against misusing it by 
promoting modesty to lessen temptation. The knowledge of good and evil, 
“ingested” before even eating from the Aitz HaChaim, made the world a 
scarier and spiritually more dangerous place. 
I was talking to a person recently who grew up secular and was now quite 
“frum.” He bemoaned certain aspects of his previously secular life because 
they still haunted him. How many times during learning or prayer had 
unwelcome images from his past flashed across his mind’s eye, adding a 
profane aspect to a holy moment? 
He envied the person who grew up religious. Of course they have a yetzer 
hara and their own kinds of spiritual challenges. We all do. But, he told me, 
they can’t imagine what they haven’t previously seen, and they have been 
protected from seeing things they should probably NEVER see, and 
WON’T. Their distractions, he said, are “holier.” 
It depends upon the person, and there are exceptions to the rule, but I heard 
his point. Sometimes I can just see an advertisement on the side of a bus, 
think nothing of it at the time, and then later be surprised when, closing my 
eyes to concentrate during prayer, the image returns for an encore. “What’s 
that doing here?” I’ll wonder to myself, distracted and frustrated. 
As I have mentioned in the past, it’s like going to university before going 
to yeshiva. In yeshiva, you learn about God’s existence, His control over 
everything, and how to work on approaching him on an ongoing basis. At 
university, people often learn just the opposite. More religious people have 
come out of university irreligious than secular people have come out 
religious. 
Some however have become MORE religious from the secular knowledge 
they learned. Despite constant attacks against God and Torah, they grew 
more committed to both. Their Torah background gave them the ability to 
see the flaws in secular thinking, and the smarts to learn more about God 
and His world from it. 
In halacha there is something called “Mori Heter.” It’s when someone uses 
halacha to justify doing the wrong thing. A person who basically keeps 
halacha does not want to be an outright sinner. If they are going to do 
something wrong, or at least not-so-right, they want to do it with the 
“blessing” of Torah. Or, at least what they have convinced themselves is 
the blessing of Torah. 
When someone is “Mori Heter,” using halacha to break halacha, then Torah 
has become an “elixir of death” for them. How many anti-Torah events 
have occurred in the name of Torah? How many sins have been committed 
while trying to uphold Torah and defend God? A LOT. 
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Take the golden calf for example. It occurred right at the base of Mt. Sinai. 
Now, the Jewish people had already heard God speak from on top of the 
mountain so they knew He was there. And, though some doubted if Moshe 
Rabbeinu was coming back down again, it was still only doubt. Yet, they 
carried out one of the most grievous sins possible right at the bottom of the 
mountain. 
Obviously they hadn’t jumped right into it. They had to have worked up to 
the golden calf. The Erev Rav, the main perpetrators of the sin, knew that 
they could not enlist people in their cause by being up front about their 
intentions. They knew they had to camouflage their plans, at least in the 
beginning, in some kind of Torah cause. If they could succeed at that, they 
knew, the yetzer hara would take care of the rest. 
It’s because ALL of us, religious or non-religious, have the same instincts. 
We ALL have a yetzer hara. It’s just that a “frum” person has been raised 
to recognize it as an enemy, and to make a valiant effort to counteract it. 
Even if a secular person acknowledges something as temptation, they do 
not necessarily see that as a bad thing, but as something to be “safely” 
fulfilled. 
The yetzer hara, in the non-Torah world, is not an enemy per se, but more 
like a child with unbridled wants. It is the adult’s role to give the “child” 
what it wants, albeit in a way that is not harmful to the “child” or society. 
You don’t get many points for withstanding temptation in such a world, 
just a lot of frustration and second thoughts. 
For a Torah-abiding Jew, the yetzer hara is a mortal enemy. Life is a 
constant struggle to keep the enemy at bay, defeat of which is only possible 
through death. Victories during life are usually only likely with the help of 
Heaven, and short-lived without constant vigilance to maintain them. 
This is why it took 50 days to get to a point where we could receive Torah, 
and every step along the way was part of the development process. They 
left with an “exalted hand,” and then became trapped at the sea and faced 
imminent death. This was followed by a spectacular salvation, and the end 
of their food and drink, which was solved with the mann and the Well of 
Miriam. 
Then came Amalek. The war with Amalek was instrumental in preparing 
the Jewish people to receive Torah, because it showed them how quickly 
the world falls apart without it. It was Amalek who “produced” Haman and 
eventually Hitler, ysv”z. The defeat of Amalek and the survival of the 
Jewish people depend upon the same thing: the CORRECT approach to 
learning Torah. 
The journey to Sinai was a journey to develop “derech eretz.” As it says in 
Tanna d’Bei Eliyahu, the “derech” to the Tree of Life that God blocked 
with the circling flaming swords was “derech eretz.” Derech Eretz is not 
automatic. It has to be earned, and once it has been, then a person has the 
key to turn Torah into an “elixir of life.” 
It’s not an all or nothing thing. A little derech eretz helps too, just not 
enough. A person has to work on this trait ALL the time. If a person chooses 
to stagnate, his Torah will as well, and it will work against him. If a person 
continues down the path of derech eretz, even little-by-little, then God will 
help him with his yetzer hara, and his Torah will only bring them more of 
“life.” 
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Bais Hamussar 
Dvar Torah # 607 Yisro יתרו  
This Dvar Torah is dedicated l'refuas Elchonon Menachem ben Orit Elka, 
b'soch shaar cholei Yisroel 
Pirkei Avos 1,4 
" ירושלים קבלו מהם יוסי בן יועזר איש צרדה ויוסי בן יוחנן איש . 
 יוסי בן יועזר איש צרדה אומר יהי ביתך בית ועד לחכמים... (אבות א:ד)
Yose ben Yoezer from Tzreida said, "Your house should be a meeting place 
for the Rabbis." 
The first three mishnayos in Pirkei Avos instructed us regarding the 
fundamentals of Judaism. At face value, this mishna is informing us about 
the best way to put these fundamentals into practice: Associate with 
Talmidei Chachomim since they exemplify these ideas. 
During the time that Rav Wolbe learned in Mir, he spent a few days in 
Kaminetz. He related how every time his host passed by Rav Baruch Ber 
Leibowitz's house - even five times a day - he would make an effort to see 
if there was anything he could do for Rav Baruch Ber. His host wished to 

serve this great person as much as possible, for as Chazal tell us, "gadol 
shimusha yoser m'limuda" (it is greater to serve a Talmid Chachom than to 
learn the Torah)." 
Rav Wolbe would bemoan the fact that while there are many people 
learning Torah today, very few of them make an effort to associate with 
Talmidei Chachomim. A student related that although it was very difficult 
to get Rav Wolbe to grant permission to leave the Yeshiva for any given 
reason, if a student asked for permission to hear a discourse from Rav 
Chatzkel Levenstein or to visit the Steipler, he would readily agree. 
The first, and arguably the best way, to associate with Talmidei 
Chachomim, is to make your house their meeting place. 
However, there is one major problem with this explanation. How can every 
person studying Pirkei Avos put this mishna into practice? How many 
meeting places do the Rabbi's need? Is there a practical way that we can all 
fulfill this mishna? 
There is a way. Even if realistically your house is not going to end up being 
that one in a thousand residence which hosts the Rabbis during their 
meetings; nevertheless, it should be the type of house in which the Rabbis 
would agree to be hosted. It should be a house that they won't be 
embarrassed to walk into, and that you won't be embarrassed should they 
walk into it. 
Take a look around the house. Does the reading material conform to these 
standards? Are there any technological devices inside your home that you 
would make sure to hide before a Rabbi visits the house? Is the clothing 
being worn inside consistent with the standards of the Rabbis? Is the music 
being played something that a Rabbi might want to hear? 
If you can walk around your house, take a look at the various items that can 
be found therein, and say with confidence that you are happy to host a 
meeting of Rabbis - you have fulfilled the first dictum of Yose ben Yoezer: 
You have made your house into a house which is suitable to be a meeting 
place for the Rabbis! 
Ask yourself and answer: Have I ever taken a few minutes to go through 
the items in my house to see if they match the values that our Rabbanim 
have established for us? 
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Jewish History Crash Course 
Crash Course in Jewish History Part 13 - The Tragedy of the Spies 
by Rabbi Ken Spiro 
After year at Mount Sinai, the Jewish people pack up their portable 
sanctuary and come to the borders of the Land of Israel. 
They should have entered the land at this point, but somebody said, "Wait 
a minute, let's scout out the land." 
So they select 12 "scouts" or "spies" -- one from each of the 12 tribes -- and 
send them in to do some reconnaissance work. 
We have to spend a little time talking about the tragedy of the spies, because 
the implication of this event is going to reverberate throughout all of Jewish 
history. It's going to put into place one of the most significant and certainly 
most depressing dates in the Jewish calendar -- the Ninth of Av -- Tisha 
B'Av. Virtually every major disaster in Jewish history is going to be 
connected to the Ninth of Av -- which is the exact date when both the first 
and second Temples were destroyed. 
Again, actions of the Jews have huge consequences. Jews have suffered 
throughout history because of that mistake they made "back then." So what 
was the terrible mistake of the spies? 
These 12 spies spend 40 days scouting out the land and they come back 
with a huge cluster of grapes saying, "You all see the size of these grapes? 
You should see the size of the people who eat them. They are giants! No 
way we can beat them. We may as well go back to Egypt." 
Only two of the spies dissent from this report: Yehoshua ben Nun, who is 
Moshe’s chief student, and Calev ben Yephuneh from the tribe of Yehudah. 
But the Jewish people accept the majority report of the spies. The people 
break down in tears at the news and refuse to budge. 
Moshe is absolutely horrified and HaShem is very angry. He issue two 
decrees of punishment: 
1. HaShem tells the Jews that because they displayed this lack of 
faith after He had brought them so far, they are doomed to wander in the 
desert for 40 years until the entire adult male population had died off. (The 
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women, who always carried the standard of faith in Judaism, didn't listen 
to the spies and lived to go into the land.) 
2. HaShem tells the Jews that because they cried on this day for no 
good reason, they will cry on this day in history for some very good reasons. 
(We will see how this is carried out in future installments in this series.) 
Death Of Moshe 
The Jews wander for 40 years. 
Near the end of the 40 years of wandering, they find themselves -- as they 
did a number of times before -- without water. And as they did a number of 
times before, they are complaining. HaShem tells Moshe to speak to the 
rock and water will flow. 
For the past 40 years Moshe has had the hardest job on the planet earth -- 
leading an unruly group of people HaShem himself described as "stiff-
necked." We've talked about the Jewish people's greatest strength and 
greatest weakness. What's their greatest strength? Their complete 
dedication to an idea, which enabled them to outlast the greatest nations in 
history and die for an ideology that would change the world. 
What's their greatest weakness? Their complete, stubborn dedication to an 
idea that makes every Jew think he's right and every Jew think that he's 
going to change the world his way. This is a group that is impossible to 
lead. 
(A humorous story illustrating this point is told about a meeting between 
former US President Harry Truman and then Prime Minister of Israel Golda 
Meir. Truman was bemoaning the difficulties of leadership and remarked, 
"You have no idea what it is to be a president of a country of 250 million 
people." To which Meir responded, "You have no idea of what is to be a 
prime minister of a country of 2.5 million prime ministers.") 
So after 40 years of trying to lead this unruly group, Moshe loses his temper 
for one moment. "You rebels!" he shouts. And instead of speaking to the 
rock as he was commanded to do, he hits it. 
And HaShem says to Moshe, "Because you don't believe in Me, you're not 
going to go into the Land of Israel with the Jewish people." 
The Sages say that anger is a form of idolatry, because if HaShem runs the 
world, then everything that happens to you, whether for bad or for good, is 
the will of HaShem. Losing your temper is a form of denial that HaShem 
is running the world, a rejection of the idea that whatever happens is for 
your own good. 
For Moshe -- the ultimate prophet to whom HaShem spoke face-to-face -- 
to get angry for a few seconds, the consequences are awesome. It's a 
desecration of HaShem's name, done publicly in front of the Jewish people. 
The consequences show just how accountable people on such high levels 
are for the little mistakes they make and the repercussions of those 
mistakes. 
Moshe, of course, sees his error right away and accepts HaShem's 
judgment. 
The Finale 
Moshe now prepares the people for their entry into the Promised Land. The 
last of the Five Books of Moshe is his farewell address to the people. 
Note that the Five Books of Moshe contain very little information about the 
wanderings of the Jews -- especially considering this period of time covered 
40 years. After the tragedy of the spies, the Torah skips ahead 39 years, a 
time period which is only mentioned in hindsight in the Book of Devarim 
as Moshe reviews their mistakes. 
When Devarim begins, Moshe already knows he's not destined to bring the 
Jewish people into the Land of Israel, and this entire book is his Moshe’s 
farewell address to the people. Here Moshe reviews the commandments, 
and reiterates the Jewish national mission. The most common idea he 
repeats over and over again is: "Keep the Torah." 
In a nutshell, Moshe says, "If you keep the laws between 'man and HaShem' 
and between 'man and man', everything will go fine for you. No other nation 
will touch you. You'll have material prosperity, and you will live to change 
the world. But if you don't keep the Torah, if you break your end of the 
bargain, then the land will vomit you out, your enemies will attack, and you 
will suffer." 
The message is clear. The solution to all our problems has nothing to do 
with external threats. It always has to do with the Jews' relationship to each 
other and their relationship to HaShem. 
The 20th century was the first time in Jewish history where large numbers 
of Jews left HaShem, and were left wondering, "Where is HaShem?" World 
War One broke out on the Ninth of Av. The German sweep into Eastern 
Europe beginning in 1914, uprooted Jewish communities and demolished 
centuries of tradition. It was the precursor to the horrendous Holocaust. 
A Holocaust survivor writes: "The quintessential element that distinguishes 
this event (the Holocaust) was the search for HaShem. Every Jew who 
remained in the ghettos and the camps remembers "the G-d Syndrome" that 

shrouded everything else. From morning till night we cried out for a sign 
that HaShem was still with us... We sought Him, but we did not find Him. 
We were always accompanied by the crushing and unsettling feeling that 
HaShem had disappeared from our midst." (Machshavot Magazine, Vol. 
46, p. 4) 
Throughout the rest of Jewish history, Jews in even the worst circumstances 
have viewed external problems, even the worst problems like being 
slaughtered en masse in the Crusades, as divine retribution for their 
mistakes. You will never find Jews, until this century, saying "Where is 
HaShem?" They are always saying, "It's because of wrongdoing that 
HaShem has done this to us." 
Having delivered this final message, Moshe dies and is buried on Mount 
Nebo somewhere across the mountains in Jordan. We are deliberately not 
told where it is, so nobody will worship his grave over there. 
Yehoshua assumes leadership. Judaism is a meritocracy. Real leadership in 
Jewish history goes to the people, not those who were born into the right 
families, but to the people who are best suited for the job. So the job of 
successor does not go to Moshe’s sons (who are barely heard of) but to 
Yehoshua ben Nun, Moshe’s chief disciple who had proven his mettle in 
the incident with the spies. 
The Torah continues with the Book of Yehoshua. 
Next: Yehoshua And The Conquest Of The Promised Land 
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48 Ways to Wisdom 
Way #14 Written Instructions For Living 
The Jewish People have both a set of "Written Instructions for Living" and 
a set of "Oral Instructions for Living." The Written Instructions are called 
the Torah. The Oral Instructions are called the Talmud. 
This one of the 48 Ways is called "b'mikreh," which focuses on the Written 
Instructions. The Torah has three parts, totaling 24 books: 
1. Torah - The Five Books of Moshe. It was given to the Jewish People by 
HaShem at Mount Sinai. 
2. Prophets - HaShem spoke to various prophets (e.g. Yeshayah, 
Yirmiyah, Yechezkel) who transmitted important messages to the Jewish 
People. 
3. Writings - includes Mishlei, Tehillim, Esther, and other inspirational 
teachings. 
Consider The Impact 
Regardless of whether one believes in the divinity of these sources, the fact 
is that much of Western society is founded on Torah ideals. The Torah 
introduced to the world such concepts as freedom, equal rights, dignity, 
tolerance, universal education, charity, love your neighbor, etc. 
Furthermore, the rabbis teach that the Torah is the "blueprint for creation," 
which means that everything you could ever want to know about life can 
be found within the Torah. All you have to do is look, and ask the right 
questions. 
When we study Torah, we are not studying an abstract and arcane text of 
the ancient world. We are studying the way in which HaShem wants us to 
live best on this earth. We are in fact engaged in discovering the essence of 
Judaism, which is to say, the essence of ourselves... 
Everyone should study the Torah thoroughly at least once in their life. After 
all, it's the all-time best seller!! 
Intergalactic Communication 
Imagine you were to receive a message from outer space, telling you to 
write down certain instructions. If you didn't understand the meaning of the 
message, what would you do? You'd write it all down ... and then work it 
out later! 
So too, just because a piece of Torah doesn't make sense at first, don't pass 
it off as irrelevant. It's amazing how many people are ready to discount the 
value of Torah, even though they haven't made the effort to study it! 
Look deeper into what each section of the Torah is telling you, both when 
the message seems obvious and when it's not. If something in Torah isn't 
clear - keep asking, searching, delving. Discuss it with other people. Find 
out what it really means. Ask: "What is the message and how do I live with 
it?" 
And don't forget: Learn Hebrew. There's no way to properly understand the 
Torah in translation. Entire societies have misinterpreted the Torah because 
of mistranslations! 
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For example, the Torah uses ten different names for HaShem. These names 
don't refer to different gods, rather they refer to aspects of HaShem's 
personality. Each "Name" teaches us something unique. But in English, 
they're all translated the same - and much of the depth is lost. 
National Treasure Chest 
Read the Torah intelligently. Pay attention. Torah is not merely relating 
history and stories. Rather, it is "Toras Chaim" - literally the "instructions 
for living." As such, every detail contained within is a message about how 
to improve the quality of your life. 
All stories and commandments are really philosophical messages waiting 
to be revealed by the intellectually active mind. This is the approach one 
must have when learning Torah. If the message seems obvious, check 
below the surface. If it seems extraordinary, identify the basic principle to 
be learned. 
For example, in Bereishis chapter 18, Avraham is in the midst of a 
conversation with HaShem, when three "strangers" pass by his tent. 
Avraham immediately runs out to serve the guests. Yet does it make sense 
to stop talking to HaShem in order to help strangers?! 
From here we learn a profound life principle: Even more important than 
talking to HaShem (i.e. having a "spiritual experience") is the Mitzvah to 
"be" like HaShem - i.e. caring for the needs of others. 
Each bit of Torah has infinite meaning, no matter how insignificant it may 
seem on the surface. Dates, names, numbers, events and lineage are all there 
to teach us something. The Flood, the Tower of Babel, the splitting of the 
Red Sea - these all contain the deepest wisdom for living. Torah is our 
national treasure chest. Check it out! 
Torah Tools For Greatness 
Everybody wants greatness. But what if you could be as great as HaShem 
Himself? Striving for this goal is actually one of the 613 commandments! 
How do you get there? 
Read it. If you haven't yet learned Hebrew, then go to a Jewish bookstore 
and buy an authentic translation. (Recommended: ArtScroll's "Stone 
Chumash.") 
Learn it. See what HaShem told us about living. Don't wait until your life 
is almost over. 
Understand it. Ask questions until you know the message it contains. 
Correlate any differences and resolve them. There are no "unintentional" 
discrepancies. 
Organize it. Wisdom is only useful when you have it at your fingertips. 
Torah should be your encyclopedia, almanac and index to living. 
Review it - in order to remember. 
Integrate it. Make the ideas part of your reality. Go through the 
instructions and apply the principles to your life. Constantly. 
Update it. Renew your wisdom as your life situation changes. Don't "honor 
your parents" at age 25 in the same way you did at age five! 
Upgrade it. Always delve one level deeper. The Torah's wisdom is 
infinitely deep. 
Never Stop Learning 
Your academic education may have ended, but your learning about life 
must go on forever. Every new idea and understanding is another level of 
growth. There may come a point where you are as good a "professional" as 
you need to be. But in life, you'll never be as "good" a person as you can 

be - because you can be "great!" And when you become "great," there is 
always "greater." 
The first sentence that a Jewish child is taught is "Torah tziva lanu Moshe, 
morasha kehilas Yaakov" - Torah was commanded to us through Moshe 
and it is the inheritance of every Jew." Torah was meant for everybody. It 
is not the exclusive domain of some priestly class. Rather, it is a living, 
breathing document - the lifeblood of our Jewish nation. We are required 
at all times to involve ourselves personally in its study and practice. As it 
says (Yehoshua 1:8), "You shall think about it day and night." 
Torah study is regarded as the most important of all Mitzvos, because it 
opens the door for observance of the other Mitzvos. As the Talmud says 
(Shabbos 127a): "The study of Torah is equal to the sum total of all other 
Mitzvos." 
Rebbe Akiva in the Talmud states that to expect a Jew to live without Torah 
is like expecting a fish to live without water. 
Review the weekly Torah portion twice a week: once on your own, and 
again by hearing it in the synagogue on Shabbos. Ask questions. Continue 
learning all your life. 
The Time To Learn Is Now! 
Maimonides writes (Mishneh Torah, Laws of Torah Study 3:7): 
Perhaps one will say: "[I will postpone my studies] until after I make 
money, and then I will return and study; [I will postpone my studies] until 
after I buy what I need and can focus less on my business, then I will return 
and study." 
If you think like this, you will never merit the Crown of Torah. Rather, 
make your work provisional and your Torah study permanent. Do not say: 
"When I have free time, I will study," for perhaps you will never have free 
time. 
Some people use the excuse, "I'm too old to begin learning." But the 
Talmudic scholar Rebbe Akiva didn't even learn the Aleph-Bet until he was 
40 years old. This is the same Rebbe Akiva who became the greatest sage 
of his generation with 24,000 students! 
Some people are hesitant to learn Torah because they can't imagine ever 
becoming a scholar - so therefore why even get started? But that is faulty 
thinking. Every drop of Torah study is precious and eternal. 
Why Is "The Written Torah" An Ingredient In Wisdom? 
• The Torah is the book that changed the world - how could we possibly 
not read it? 
• The purpose of the Prophets are to remind us to live with the reality of 
Torah. 
• The Writings emphasize HaShem's message in a poetic style. It is a 
Divinely-inspired window to the world. 
• Torah is as fresh today as it was 3,500 years ago. 
• Learning is a lifelong pursuit. As you mature and your awareness of 
reality increases, so will your understanding of concepts you thought you 
once knew well. 
• Learning Torah will help you discover the essence of yourself. 
• You wouldn't head out on the open road without a map. When going 
through life, don't leave the Torah behind. 
Author Biography: Rabbi Noach Weinberg was the dean and founder of Aish HaTorah International. Over 
the last 40 years, his visionary educational programs have brought hundreds of thousands of Jews closer 
to their heritage. Copyright © 2003 Aish.com - "The 48 Ways to Wisdom" is culled from the Talmud (Pirkei Avos 
6:6), which states that "the crown of Torah is acquired by 48 Ways." Each of these is a special tool to help us sharpen our 
personal skills and get the most out of life.  
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HaRav Eliezer Chrysler 

Midei Shabbos 
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Parshas Beshalach - Why Did the Sea Split? 
“The sea saw and it fled” (Tehillim 114).’What did the sea see to make 
it flee?’ asks the Medrash. ‘It saw the coffin of Yosef,’ answers the 
Medrash. 
Initially, when Moshe Rabeinu commanded the sea to split, it was 
inclined to refuse. Water, as the Maharal explains, is bound by nature 
(the word of G-d – Elokim is equivalent to the numerical value of 

‘ha’teva’) to remain united (unlike solids which have a tendency to 
break up easily). If Moshe Rabeinu was obligated to perform his job of 
leading the Jews safely across the dry sea-bed, retorted the sea, then it 
too, was obligated to fulfill its function of remaining united and of not 
splitting – as that was the job designated to it by its Creator. What was 
it that then caused it to change its mind? 
Yosef’s coffin! Here was a man who was also born with natural instincts 
and tendencies. It was the most natural thing in the world for a young, 
extremely good-looking youth to succumb to the charms of a beautiful 
woman, especially when he had been sold into slavery and was alone, 
without family and friends, and especially when that woman happened 
to be his master’s wife in whose hands lay success or failure, even life 
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or death. Few men, if any, could have resisted such an alluring 
temptation. 
But Yosef was the exception. He fought with the situation and won – to 
perform in the process the most unnatural deed that one could possibly 
have imagined. 
Consequently, when the sea saw how, for the sake of one’s Creator, one 
can – and one does – defy the forces of nature, then it too acquiesced to 
the orders of Moshe. For the sake of its Creator, it too, would perform 
the totally unnatural, and split into twelve paths before G-d’s chosen 
people. 
There are many other reasons given by the Medrash to explain why the 
sea split. One of them presents Avrohom Ovinu as the sea’s incentive; 
because he chopped the wood for the Akeidoh (“Va’yiboka ha’Yom” – 
and the sea split, corresponds to “Va’yevaka atzei olah” – and he 
chopped wood for the burnt-offering). Here again, the message is the 
same. That a man should conquer every human instinct, and take his son 
to be sacrificed, is unnatural, to say the least. But to perfect the ritual by 
ensuring that ‘kosher’ de-wormed wood is available, anticipating the 
possible shortage of wood at the site of the sacrifice, and preparing a 
huge bundle of chopped wood at home, and then to haul it on a three-
day journey to Har ha’Moriah, that defies even the imagination. When 
the sea perceived how far Avrohom Ovinu was prepared to go for the 
sake of his Creator, performing the perfectly unnatural in the process, it 
saw no option but to follow his example and to do likewise – so it split! 
And yet a third reason stated in the Medrash for the sea’s condescending 
to split was on the merits of the B’ris Milah. The B’ris Milah embodies 
the very qualities of Yosef ha’Tzadik, encouraging the Jewish male to 
rise above his natural animal instinct – besides the element of Mesiras 
Nefesh which the performance of the mitzvah entails, and Mesiras 
Nefesh by definition, denotes acting in a supernatural way. 
Rashi, on the Pasuk (14:15) “Speak to the B’nei Yisroel and they shall 
travel!” (into the sea) explains ‘They have only to travel, and the sea 
will not stand before them. The merits of their fathers, and their’s and 
the faith they displayed in Me by leaving Egypt, is deserving of the sea 
to split”. 
It is all very well for miracles to occur on the merits of the fathers 
(Avrohom and Yosef), but how about the B’nei Yisroel themselves – 
did they themselves deserve such a unique miracle as the splitting of the 
sea? Sure they did! Did they not perform a most unnatural deed, 
following Hashem into the desert without adequate provisions? And 
would one not describe traveling into a stormy sea as an unnatural act 
(of faith)? “Speak to the B’nei Yisroel and they shall travel” 
– straight into the sea (as Yehudah and Binyamin subsequently did). 
This ability to perform the unnatural for the sake of G-d was the quality 
they had inherited from Avrohom Ovinu and from Yosef ha’Tzadik. 
Yes, K’lal Yisroel were truly worthy of such a miracle – the sea had to 
split. And it did! 
Links: Beshalach - Bo 
Par’oh may have sent Yisroel out of Egypt, but we should not for one 
moment believe that we were thrown out and forced to leave. Not at all; 
it was G-d who took us out. That is why, although Beshalach begins 
with the words “And it was when Par’oh sent the people out”, we should 
remember that Bo concludes with the words “because with a strong 
Hand G-d took us out of Egypt”. 
And when G-d took us out, He did so with a strong Hand. He controlled 
all our movements, so that we travelled the route that He chose – a route 
that was certainly neither the shortest nor the most convenient. And this 
is how Rashi explains the opening Pasuk of Beshalach: ‘G-d did not 
lead the people out of Egypt via the land of P'lishtim (the shortest route) 
because it was too close. That would make it easy to return to Egypt 
should they encounter war, such as the battles with Amolek and the 
Cana'ani'. 
The Targum Yonoson understands “the war” referred to in the Pasuk as 
the battle with the P’lishtim. Which battle? 
Thirty years before Yetzi’as Mitzrayim, exactly four hundred years 
from the date of the B’ris bein ha’Besorim, two hundred thousand 
soldiers from the tribe of Efrayim escaped from Egypt and took the 
shortest route to Eretz Cana’an, via the land of P’lishtim. They then had 

a confrontation with the men of Gas. When they attempted to seize their 
cattle, the men of Gas sent for help and, because the men of Efrayim 
left Egypt ahead of time, G-d punished them, and they were massacred 
by the P’lishtim. And it was the bones of the men of Efrayim that the 
Novi Yechezkel brought back to life in the valley of Dura so many years 
later, writes the Targum Yonoson. In any event, it was this “war” that 
the Torah is referring to in Parshas Beshalach. If the B’nei Yisroel 
would come across the corpses of their brothers from the tribe of 
Efrayim, the shock would scare them back to Egypt. So G-d took them 
a longer way round. 
The Da’as Zekeinim mi’Ba’alei Tosfos interprets the words “Ki korov 
hu” to mean, not “because it was close” but “because He (Hashem) was 
Yisroel’s relative”. One tends to treat a close relative somewhat 
differently than one would a stranger. A stranger one might handle 
conventionally, whereas a member of the family would expect to be 
treated with more understanding. G-d did not take us via the land of the 
P’lishtim because we are members of His family. He understood our 
predicament, which is why He put into action the special plan that He 
had in store for us. 
And that closeness is echoed in all of the topics mentioned at the end of 
Parshas Bo – “Hashem took us out of Egypt with a strong Hand”. This 
has many connotations, and incorporates many miracles. But all of them 
are far-removed from the conventional manner in which He deals with 
all the other nations (see Devorim 4:34). And this is even more marked 
in the killing of the Egyptian first-born and the mitzvah of B’chor, 
which find their roots in a Pasuk in Sh’mos (4:18) –”And you shall say 
to Par’oh, ‘So says G-d, Yisroel is My first-born son. Now I am saying 
to you, send My son out and let him serve Me. Because if you refuse to 
do so, then I will kill your first-born sons.’ “ 
And the Parshah of Bo ends with the mitzvah of Tefillin. The Gemoro 
in B’rochos (6a) writes that G-d wears Tefillin too. We have only to 
look at what is written in the four Parshiyos of His Tefillin to know just 
how dear and close K’lal Yisroel is to Him. The four Parshiyos are: 1. 
”For which nation is as great as you (Yisroel) ...”; 2. “How praiseworthy 
are you, Yisroel ... And who can compare to Your people Yisroel”; 3. 
“Or did any G-d ever attempt to come and take one nation from within 
another nation?”; 4. “And to place you higher than all the nations”. 
By the same token, the four Parshiyos in our Tefillin indicate how close 
Hashem is to us. 
Yes, we are G-d’s first-born son, and He is our Father! 
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Rabbi Nosson Greenberg 

Khal Machzikei Torah 
 לעילוי נשמת שרגא טוביה בן ר' נתן הלוי
Beshalach 5778 - Force-Fed 
In this week’s parsha the Yidden in the desert clamored for food and 
Hashem responded by giving them daily Man which fell from heaven. 
The name Man was given to this food by the Bnai Yisrael (Shemos, 
16:31), though the Torah does not explain why. The Rashbam (Shemos, 
16:15) says it was because when they saw the food for the first time they 
proclaimed, “Man Hu" (Shemos, 16 15), so the word Man stuck. Let’s 
analyze this. According to Rashbam “Man (Hu)” translates as a 
question “What (is it)?” For the Yidden had no idea at the time what it 
was. But would it make sense that because of that initial question of 
“Man Hu” they decided for eternity to call it “What”? (This reminds 
me, lehavdil, of the urban legend (a.k.a. Bubba Maaseh) that an 18th 
century Dublin theatre proprietor by the name of Richard Daly made a 
bet that he could, over a weekend, make a new word known throughout 
the city, and that the public would supply a meaning for it. After a 
performance one evening, he gave his staff cards with the word 'quiz' 
written on them and told them to write the word on walls around the 
city. The next day the strange word was the talk of the town, and within 
a short time it had become part of the language. Its meaning is based on 
the quizzical reaction that people had when they saw the word for the 
first time.) The “What” seems so insignificant, it is hardly likely they 
even remembered posing the question at all, let alone using it as the 
cognomen of this food. 
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Perhaps we can suggest the following: The Man had very interesting 
qualities. Chazal tell us that it had the ability to have the taste of 
anything a person wanted it to be. Such a feature is like eating every 
meal in a restaurant with an endless menu. So, let’s think back to the 
last time we were in a restaurant. Someone handed us a menu, and quick 
decisions had to be made. 

“Am I in the mood of soup?” 
“What did I have last time?” 
“Did it taste good?” 
“What in the world is consommé?” 
“Is the matza ball Hamoitzi or Mezonos?” 
“Should I wash?” 
“Oh no, here comes the waiter!” 
“Quick! What should I get beef stroganoff or duck l’orange?” 
“Hmm, do I really want to get fleishigs?” 
“I wonder what my wife’s having?” 
Yes, A menu begets an endless parade of questions that are 
forced upon us that we must answer.  

Well, the Man thrusted those same questions upon us EVERY SINGLE 
MEAL for 40 years! Human nature is we do not like to ask questions of 
ourselves, especially those that we must answer. We are by and large 
creatures of rote and conformity. The Man took the Yidden out of their 
comfort-zone into the never-ending world of What? Why? Who? and 
When? 
But it gets deeper. Chazal also tell us that (unless a person was sick) the 
Man fell in a proximity that was commensurate with the recipient’s 
recent religious intensity. If one had been a Tzaddik the day before, the 
Man fell right on one’s doorstep. But if one had been evil, oh boy! one 
had to trek out to the boondocks to retrieve one’s Man. That’s pretty 
embarrassing, to be seen hiking out of the T’chum to get breakfast. This, 
we can imagine, was an ongoing situation that forced yet more questions 
upon the Man eaters. 

“What have I done wrong today?” 
“How can I improve?” 
“How sincere does my improvement have to be?” 
“What precautions can I take to prevent doing bad in the 
future?’ 
Questions, questions & questions.  

That was the life of Man, forcing Yidden to analyze, decide and 
constantly improve. Is it any wonder now that the name they gave this 
food was Man-What? The “Man Hu?” that they exclaimed was thus a 
portend of a lifetime of questions and a wholly appropriate title to give 
this quizzical food. 
Have a great Shabbos, Rabbi Nosson Greenberg 
Rav, Khal Machzikei Torah Far Rockaway, N.Y. ravgreenbergkmt@gmail.com 
Be sure to catch my weekly Chumash Shiur on Torahanytime.com 
 

Rabbi Mordechai Kamenetzky 

Parsha Parables  
Parshas B'shalach - Pharoh's Fake News! 
January 26, 2018 
Finally! This week Parshas B'shalach tells the story of Israel's leaving 
Egypt, or was that "being sent" from Egypt. In fact, the Torah opens the 
parsha with the words, "And it was when Pharaoh sent the nation . . ." 
(Exodus 13:17). And that's important. Here's why. Something 
interesting happened on the way. The B'nai Yisrael did an about face. 
Hashem commanded Moshe, "Speak to the children of Israel, and let 
them turn back and encamp in front of Pi hachiroth, between Migdol 
and the sea" (Exodus 14:2). Rashi tells us, "They turned around and 
marched nearer to Egypt during the entire third day in order to mislead 
Pharaoh, so that he would say, "They are astray on the road." Indeed 
Pharaoh notices and said, "They are trapped in the land. The desert has 
closed in upon them" (ibid v.4). 
Suddenly on day four there is a different story: "It was told to the king 
of Egypt that the nation had fled; and Pharaoh and his servants had a 
change of heart toward the people, and they said, What have we done? 
For we have sent Israel from our servitude!" Rashi tells us that there 
were Egyptian informers, who, on the fourth day, saw that the Jews did 
not continue the retreat to Egypt. They ran back to Egypt to tell Pharaoh, 
who pursued them the next two days. Pharaoh chased the Jews with the 

best of his men and cavalry and they met their fate in the murky waters 
of the Yam Suf, the Reed Sea. 
Here are my questions. Why was Pharaoh told that the Jews fled? Didn't 
he know? And even if Moshe and Ahron had originally just asked for a 
three day holiday, "The G-d of the Hebrews has appeared to. Now let 
us go on a three day journey in the desert and sacrifice to the Lord our 
G-d . . . " (Exodus 5:3), various Midrashic Pharaoh set them free 
unconditionally and forever. "You are hereby free men! Until now you 
were my servants. Now you are servants of your G-d" (Yerushalmi 
Pesachim 5:32). 
So what were the "Egyptians spies" telling the king? 
Second: Even if the Israelites stopped returning on the fourth day, that 
is not called fleeing! What were they fleeing? When you are three days 
out you don't start fleeing! The Torah should have said, "And Pharaoh 
was told that "the nation stopped retreating"? 
Third: Why did Pharaoh lament, "What have we done, "Ki Shilachnu" 
for we have sent the Israelites..." The expression, "Ki Shilachnu, 
meaning "as the fact is, we have sent" is strange. He should have said, 
"What have we done by sending the Israelites from our servitude." 
Using the word, Ki can mean "The fact is," And by using it it sounds 
like Pharaoh is saying to the effect of, "The fact is that we sent the Jews 
away!" Isn't that a strange term? 
The Story 
In April of 1951 things became very heated between President Harry S 
Truman and General Douglas MacArthur. The war in Korea was going 
nowhere. MacArthur wanted to use nuclear bombs against North Korea 
and wanted to invade China as well. When the U.S. announced that 
negotiations might be possible MacArthur rejected the idea of a 
settlement, and baited China to continue the war. He had continuously 
and openly expr essed his displeasure about US policies and though he 
never disobeyed orders, he let his feelings be known. Truman could no 
longer tolerate his insubordination. 
Finally, On April 11th, 1 951, Truman announced on the radio, "With 
deep regret I have concluded that General of the Army Douglas 
MacArthur is unable to give his wholehearted support to the policies of 
the U.S. Government and of the U.N. in matters pertaining to his official 
duties. In view of the specific responsibilities imposed upon me by the 
Constitution of the U.S. and the added responsibilities entrusted to me 
by the U.N. I have, therefore, relieved General MacArthur of his 
command and have designated Lt. Gen. Matthew Ridgway as his 
successor". 
But it was not so simple. Before, he fired, MacArthur, talk of Truman's 
plans were becoming public. General Omar Bradley informed Truman 
that if MacArthur hears he's going to be fired before he officially is 
fired, before he's notified, he'd probably up and resign beforehand. In 
Truman's own words (though some I left out), "And I told Bradley, 
'Bradley, The son of a *!*!! isn't going to resign on me, I want him 
fired!'" 
The Message 
I'd like to express a novel idea. Indeed the Jews seemed lost. They were 
heading back to Egypt and then back towards the sea. But the Egyptian 
informants spies came back with more. "They said that word was out 
that it was not Pharaoh who willingly let the Jews go, but that the Jews 
had fled! " The Jews had escaped Egypt!" 
Pharaoh was incensed! NO ONE ESCAPES EGYPT! And Pharaoh 
would not stand for such humiliation! 
They are saying that the Jews escaped my clutches? THAT'S FAKE 
NEWS!!! 
After all, he said, "They did not flee! I, in my benevolence freed them!" 
Pharaoh was determined he would chase them down and bring them 
back. The Jews would only leave on his terms! 
And now the posuk makes perfect sense. "It was told to the king of 
Egypt that the nation had fled; and Pharaoh and his servants had a 
change of heart toward the people, and they said, What have we done? 
(Ki Shilachnu) For we have sent Israel from our servitude!" 
Pharoah the ultimate politician was fuming. It was told to him that the 
nation had fled, and he was seething, "What have we done? (Ki 
Shilachnu) For we have sent Israel from our servitude!" "They did not 
flee! For we sent them!" "He didn't quit! He was fired!" Good Shabbos 
©2018 Rabbi Mordechai Kamenetzky 
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IMPORTANCE OF ....  
The Tur (s”uh 252) states that the mitzvah of ohhuca iuhsp (freeing 
captives) takes precedence even over supporting the poor, and 
therefore, if money had been collected for any other mitzvah, it 
may be redirected to this purpose. The BaCH illustrates this with 
examples of money collected for a Shul, Beis HaMidrash or  
Talmud Torah, all of which which may be diverted to ohhuca iuhsp. 
R’ Chaim Palaggi wonders if by “Talmud Torah”, the BaCH 
meant funds designated to build a Yeshiva or to support those 
who taught and studied in it. Doesn’t the Gemara (Megilah16b) 
state that Talmud Torah is greater than even saving lives, as we 
see from the demotion of Mordechai among the ohnfj after he 
accepted a government post ? How can ohhuca iuhsp take 
precedence over Torah study ? The MaHarShal explains that 
whereas Torah study is a superior mitzvah and confers greater 
honor on a person, money must still be spent first on ,uapb ,kmv. 
The Gemara (Shabbos 119b) states that if any city does not have 
icr ,hc ka ,ueubh, (r”ca,) – schoolchildren studying Torah, such 
a city will eventually be destroyed, giving such specialized study 
an additional element of ,uapb ,kmv. As such, R’ Chaim Pilaggi 
(shc ohhj ,”ua 126) resolved the question of a would-be 
“Zevulun”, who wished to support and share in the learning of a 
“Yissachar” but could not decide between an outstanding Talmid 
Chochom and a Cheder Rebbi. Although Mordechai could not 
have taught 22,000 students himself and must have followed 
Yisro’s advice about delegation and hierarchy, still, the fact of his 
apparent demotion within the vkusdv ,xbf habt for having given 
up even a portion of his previous teaching time proves that even 
the goal of positioning himself within the government to avert 
potential danger to Klal Yisroel did not excuse him from 
neglecting icr ,hc ka ,ueubh,.   

QUESTION OF THE WEEK:  
Since an Eved Canaani is obligated only in a woman’s mitzvos, is 
he permitted to cut his beard with a razor ?  

ANSWER TO LAST WEEK:  
(May one claim a Chidush of his own, if previously published ?)  
The Sdei Chemed (Peas HaSadeh, Maareches Alef, Kelalim 143) 
cites the Tiferes Ziv (in the Pesichah) who brings proof from the 
Gemara (Chulin 78a) that one need not mention a previously 
published Chidush, if he himself thought of it on his own. It is 
customary however, to mention that “later” it was found, and to 
cite where.    

DIN'S CORNER:  
If one built a window in his house that opens up with a view onto 
a neighbor’s property, the neighbor has a right to object and force 
closure of the window. If the neighbor assisted in construction of 
the window or indicated he had no objection or simply did not 
object for a Chazakah period, he may no longer object and the 
window may remain. In any case, the window owner never has 
the right to gaze down upon the neighbor’s property thru the 
window. (Rema n”uj 154:7)   

DID YOU KNOW THAT ....   
The Gemara (Pesachim 106a) states that when the Torah says 
uasek ,cav ouh ,t rufz, it intends for us to sanctify the Shabbos 
u,xhbfc (as it begins) with wine. However, Chazal determined that 
at the moment Shabbos begins, Kiddush over wine might not have 
been available, so instead, Kabolas Shabbos and Maariv would 
fulfill the uasek. (See Pnei Yehoshua in Berachos 33a) The 
Gemara (Berachos 27b) states that R’ Yashia would daven the 
Motzai Shabbos Maariv while it was still Shabbos. Certainly, 
davening at that time did not permit Melacha, and no one could 
argue that such a Tefilah ended the Kedusha of Shabbos.  Would 
the same be true with regard to davening Kabolas Shabbos and 
Maariv early on a Friday afternoon ? Would such Tefilos be able 
to usher in the Kedusha of Shabbos ? The Taz (j”ut 600:2) was 
presented with a question regarding a Kehilah that did not have a 
Shofar for Rosh HaShanah which fell on Thursday and Friday. 
The Kehilah had davened Kabolas Shabbos and Maariv before 
the Shkiyah late Friday afternoon, when someone showed up with 
a Shofar. The Taz ruled that the Shofar should be blown, and that 
the Kabolas Shabbos and Maariv be deemed to have been said 
,ugyc - in error, similar to Maariv on a dark and overcast day 
which seems to be night, but which is later determined to have 
been day. So too, had the Kehilah known that a Shofar would be 
forthcoming, they would never have been Mekabel Shabbos, and 
it is therefore deemed to be in error. The Torah LiShmah (117) 
was asked regarding a homeowner who hired someone to do work 
for him on Friday, and when the worker finished, he demanded 
payment. The homeowner prepared the money but was distracted, 
and it was only after he davened Kabolas Shabbos and Maariv 
(early) that he remembered he hadn’t paid. Since neglecting to 
pay on the day the work was completed transgresses a utk,  what 
can the homeowner  do ? The Torah LiShmah ruled that he could 
have his Kabolas Shabbos nullified, since it can be deemed to 
have been a Kabolas Shabbos ,ugyc. He adds that if it is possible 
to find 3 men who have not yet been Mekabel Shabbos, he should 
ask them to be Matir his Kabolas Shabbos. He may then pay his 
worker, and daven Kabolas Shabbos and Maariv again.    
A Lesson Can Be Learned From:  
A bochur came to a Rav with a difficult question. His parents had 
divorced, and his mother, out of bitterness and frustration had gone to 
court where she secured a judgment requiring the father to pay her a 
large sum of money each month. The bochur had been looking forward 
to a Seder on Pesach at the home of his Rosh HaYeshiva. However, his 
father had asked him to please get a waiter job in a hotel over Pesach 
and give him the earnings, with which he could pay the alimony and 
avoid prison. What should he do ? The Rav replied that he should do as 
his father said. “When a parent davens for a child’s Hatzlachah, there is 
no more powerful aid, as it comes straight from the heart. This is why 
the Posuk says: lhnh iufhrth ignk instead of ufhrth, since it is really the 
parents whose Tefilos will bring about ohnh ,fhrt for the son. Do as 
your father asked. He will daven for your Hatzlacha, and you will merit 
many opportunities for many kinds of Sedarim”.   
P.S. Sholosh Seudos is sponsored by the Sternberg family. 


