
 

 

 

The Levush writes that on Shabbos we can attain higher 
levels of wisdom as it is a day especially designated for this 
purpose.  Therefore, we should seek ways to increase the 
amount of Torah that we discuss on this holy day. 

 גוט חדש and גוט שבת
ms  

We hope that these Divrei Torah, which are 
designed especially for use during the seudos, 

will בע״ה enhance your Shabbos.  
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email to: 
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 ַוִּיֹּדם ַאֲהֹרן     [10:3] 
 

 

 

… Aharon was silent 
As there is no superfluity within the Torah, it is necessary to analyse this description of 
Aharon’s response to the sudden and startling death of two of his sons.  There must be 
some special merit associated with it for it to be worthy of explicit mention; had the Torah 
not included this expression, we would still have understood that Aharon did not respond 
to Moshe’s message from Hashem in the beginning of the possuk.  Furthermore, the great 
tzaddikim (righteous people) of every generation have always accepted Hashem’s will 
without challenge, however trying the circumstances might be.  The sefer Gevilei Eish 
provides a stimulating explanation.  He says that when a person articulates how 
everything that Hashem does is for the good, this is suggestive of the fact that deep in 
their subconscious, the person is struggling to accept the situation, but that they are 
prepared to do so as an eved ne’emon (faithful servant) of the A-lmighty.  There is a higher 
madreigo (level), which is where a Jew is so utterly acquiescent to the will of Hashem that 
his spiritual personality is incapable of contemplating anything but goodness in everything 
that happens, without the slightest exception or smidgeon of reservation.  For such a 
person, no formula is needed to self-reassure as to the unerring goodness of Hashem’s 
will.  When wonderful events occur, the person rejoices.  When what appear to be 
catastrophes occur, the person remains silent, merely trying to fathom the goodness 
intrinsic in that which has transpired.  With Aharon, the Torah is teaching us that he had 
reached this supreme, virtually superhuman, level of subservience to Hashem’s plan for 
him and those around him.  Had the Torah not included this phrase, we would have 
presumed that Aharon was plagued with the natural anguish of a grieving parent, but that 
he found the strength to be able to control it. 

 

Moshe said, “This is the thing that Hashem commanded you to do” 

Our parshah this week opens with a description of the inauguration of the Mishkan, including hashro’as ha’Shechinah (the 
inspiration of Hashem’s presence) as a sign that Hashem has forgiven the Bnei Yisroel for the cheit ho’eigel (sin of the golden 
calf).  The first few pesukim discuss the korbonos (offerings) that Aharon and Bnei Yisroel were commanded to bring in order 
to effect the descent of the Shechinah.  After this, the entirety of Bnei Yisroel is commanded to gather together in front of 
the Mishkan.  Our possuk then states that this is the “thing” that Hashem commands Bnei Yisroel to do.  However, rather 
than instructing Bnei Yisroel as to the what this "thing" entails, the following pesukim are addressed specifically to Aharon 
and deal with his performance of the avodah (service in the Mishkan).  What then has happened to the commandment of 
zeh hadovor addressed to Bnei Yisroel?  Rav Yechiel Yaakov Weinberg suggests an answer, based on derush (homily).  He 
says that the “thing” actually refers to the assembly of all of Bnei Yisroel in front of the Mishkan.  Following the cheit ...page 2 

ֲאֶׁשר־ִצָּוה ד' ַּתֲעׂשּוַוּיֹאֶמר ֹמֶׁשה ֶזה ַהָּדָבר     [9:6]  
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Hashem spoke to Moses and to Aharon, saying to them 
It is perhaps trite, but familiarity frequently clouds one’s acuity.  

Did you notice that our possuk, which introduces the passage 

concerning kosher and non-kosher creatures, contains a 

seemingly extraneous addition?  Myriad similar introductory 
pesukim conclude with the word laimor.  What message is sought 

to be conveyed by the Torah by employing the extra word 
aleihem to conclude the possuk?  The Iturei Torah proffers an 
answer from Rav Levi Yitzchok of Berditchev, who begins by 

reminding us of Chazal’s description of Moshe Rabbeinu as a 

baby.  Following his discovery on the river, he was taken to 
Paroh's palace, where he refused to nurse from any of the 

Egyptian women.  Chazal observe that since Moshe would use his 
mouth in the future to talk directly to Hashem, its purity required 

to be maintained by restricting his diet to kosher food, to include 

milk only from a Jewish nursemaid.  In similar vein, the Ramban 
observes that we do not eat non-kosher animals due to their 

varying degrees of innate cruelty, which is an anathema to the 

holiness and purity of Bnei Yisroel, demanding of us to imbue 
ourselves with the trait of chessed.  The possuk in sefer Yoel [3:1] 

states ve’nibu be’neichem uve’noseichem - in the future your sons 
and daughters will speak to Hashem and be filled with nevuo – 
prophecy.  Since at the End of Days we will all converse with 

Hashem, we must follow Moshe’s example and eat only that 
which is kosher.  This, explains Rav Levi Yitzchok, is what the 

possuk means.  Why must we eat only kosher?   Leimor aleihem 
– since Hashem will speak to each and every one of us, we need 

to be careful that only pure food from clean sources enters our 

mouths. 

. 

… ho’eigel, Bnei Yisroel desperately yearned for 
an indication that Hashem had forgiven them and would 
once again be willing to be present amongst them. The 
initial forgiveness was granted on Yom Kippur and they 
were then commanded to build a Mishkan for the sake 
of effecting the return of the Shechinah to dwell in their 
midst.  They generously invested their money and 
talents into this effort.  By Kislev the project was 
complete, but Hashem did not yet instruct them to erect 
the Mishkan.  They waited longingly for over three 
months wondering when, even if, the command would 
ever come.  Then Hashem told Moshe to set up the 
Mishkan, but this was only for a ‘practice run’ and 
without the presence of the Shechinah.  Now finally the 
day had arrived.  They were told to assemble before the 
new edifice as well as which korbonos Aharon should 
bring to inaugurate the Mishkan so that the Shechinah 
would descend.  They all stood there in unity, 
every single person waiting breathlessly for the 
moment that would herald a new chapter in their 
relationship with Hashem.  With this glorious spirit in 

the air, Moshe said zeh ha’dovor asher tzivo Hashem 
ta’asu.  Moshe Rabbeinu pointed to the assemblage and 
exclaimed that this is what Hashem wants.  When Bnei 
Yisroel yearn and desire with such depth and 
genuineness of feeling to be close to their Father in 
Heaven and live with unity of purpose with His presence 
amongst them, only then can they (and we) be zocheh 
to this idyllic state of Heaven on earth. 
 

השבת-ישראל את-ושמרו בני  

השבת-לעשות את  
 

Our Sages note an apparent contradiction 
between two pesukim that describe how  

Yomtov should be observed.  The possuk in 
Bamidbar suggests that Yomtov is to be 

dedicated to our enjoyment, whilst the possuk in 
Devarim suggests that it be devoted entirely to 

Hashem.  The Gemoro in Masesches Beitzo 
explains that we must in fact divide Yomtov 

between our pleasures, derived from enjoying 
our festive meals, and Hashem’s pleasure, 

 which involves us studying His Torah. 
However, with regard to Shabbos, the 
possuk in Shemos says that it should 

be holy to us, indicating that even  
our physical pleasures are 

considered to be 
sanctified. 

 

Kedushas Levi 
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ר ד' ֶאל־ֹמֶׁשה ְוֶאל־ַוְיַדּב                  [11:1] 
ֶהם אֹמר ֲאל   ַאֲהֹרן ל 

 
 
 
 


