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Parshas Shemos 

Hishtadlus; an Act of Charades 

A talmid of R’ Moshe Shapiro
1
 relates the following 

personal story. “One time my Rebbe was in dire need 

of money. Knowing that in general Hashem only 

sends parnasa when we do our part, he requested that 

I go out to raise some funds. I did my part; I spent 

hours collecting funds, but alas, it seemed that my 

hishtadlus did not bear fruit.  

“I was surprised when the next morning R’ Moshe 

Shapiro approached me and profusely thanked me for 

helping him through this difficult situation. I was 

perplexed, ‘In what way was I of any help?’ R’ 

Moshe explained: ‘When we do hishtadlus, Hashem 

sends His beracha. However, not necessarily is it sent 

directly through the hishtadlus. This morning a 

wealthy individual came to my office with a large 

contribution. I am confident that this beracha is a 

result of your hishtadlus. Thus I am thanking you for 

your help.’” (Living emunah page 273) 

In such situations it is easy to see that it is Hashem’s 

doing. It is our job to gain the perspective that even 

when the beracha is a direct result of our work it is 

still exclusively Hashem’s doing. 

We see this lesson many times in this week’s Parsha. 

When Hashem initially sent Moshe to Paroh, not only 

did it not alleviate the problem, it made matters 

worse. Why was it that Hashem had to make matters 

worse through Moshe’s intervention? 

The sefer עץ הדעת brings the following remarkable 

explanation from ר' יצחק אייזיק הירשאוויץ. We can 

imagine what would have been if Moshe’s 

intervention would have borne immediate success: 

skeptics would have said that it was not Hashem’s 

doing, rather, it was to Moshe’s credit. They would 

have accredited Moshe for being a good politician and 

would have attributed his success to his connections 

with Paroh from his youth. To prevent this from 

                                                           
1
 A similar story is related by R’ Moshe Shternbach that transpired when 

he attempted to raise funds for his Rosh Hayeshiva, R’ Moshe Shneider. 

happening, Hashem had Moshe demonstrate what his 

intervention could accomplish without Hashem’s 

help. Thus, when Hashem brought the redemption, it 

was clear that it was His doing. 

This idea is similar to a concept that is elucidated in 

the דרשות הר"ן. The ר"ן asks: Moshe Rabeinu is the 

representative of Hashem. Why did Hashem 

orchestrate that Moshe should have a speech 

impairment instead of him being a flawless orator as 

befitting for a representative of the Creator? 

The ר"ן answers that Hashem’s intention was to make 

it clear that yetziyas Metzrayim was His doing. If 

Moshe would have not had this issue, skeptics would 

theorize that Moshe, with his great oratory skills, 

influenced Paroh to make an emancipation 

proclamation, and it was not the hand of Hashem. For 

this reason Hashem orchestrated for Moshe to have a 

speech deficiency. 

With this we can understand why Moshe’s name was 

omitted from the Hagaddah; we want it to be clear 

that it was Hashem who redeemed us, not Moshe. 

We have to come to the realization that it is always 

Hashem’s doing, even when it seems to be a result of 

our actions. Our gedolim live with this awareness. I 

recently saw an interesting story that illustrates this 

idea. Every day, tens of people come to the home of 

R’ Chaim Kanievski Shlita to receive his beracha and 

for his sage advice. One day he was visited by a man 

who had the following request, “I am soon traveling 

to America to raise some much needed funds for my 

yeshiva. I would like to have a beracha from the 

Rav.” R’ Chaim shocked the audience with his reply, 

“I give you a beracha that your trip should be a total 

failure.” R’ Chaim explained himself, “If you were to 

be successful, your chiyuv hishtadlus would obligate 

you to make this difficult trip every year. Now that 

you will fail, you will not have a reason to repeat this 

mission. As far as parnasah is concerned, you will 
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have fulfilled your obligation of hishtadlus with this 

trip and Hashem will surely send you money through 

a different means.” (As recorded in חיסוף פרשת וי ,דרך שיחה ) 

R’ Chaim had such clarity that parnasah comes from 

Hashem that he realized that this unusual response 

was truly a blessing. 

Indeed, as long as we do our part there is a special 

Siyata Dishmaya that assists us in earning our 

sustenance. R’ Yankel Miller is a well-known 

badchan. He has produced many CDs of 

entertainment. He is a badchan as well by many 

chasunas every week. When people see him in the 

street he has a joke for them too. A friend of mine one 

time asked him, “How is it that you never run out of 

jokes?” He replied, “You are not the first person to 

ask this question; many decades ago I was sitting with 

R’ Yaakov Kamenetsky and he asked me this same 

question. I told him that I think that because my 

parnasah depends on it, I receive a huge dose of 

siyata dishmaya. R’ Yaakov told me that he could 

relate to this, he said, “There were many sugyos in 

shas that I had trouble comprehending for years. After 

becoming a Rosh Yeshiva everything became clear. 

Hashem knew that if I would display my ignorance at 

the beginning of my career, my position may be put in 

jeopardy. Thus, Hashem gave me Divine assistance to 

decipher the difficult sugyos.”  

I recently heard a remarkable vort that pertains to this 

topic. In הלל we say “אבן מאסו הבונים היתה לראש פינה, 

the stone that the builders spurned, became the 

cornerstone. From Hashem this was, it is wondrous in 

our eyes.” Dovid was referring to his life story: he 

was rejected by his family and was an outcast to 

society. Out of the blue, Hashem sent the Novi and 

appointed him king.  

Why does he use specifically this parable? The Even 

Ezra makes a profound observation. How much 

hishtadlus did the stone do to become the 

cornerstone? It did not prove itself by climbing the 

corporate ladder. It merely sat idly by. It became a 

cornerstone by no initiation of its own. Dovid was 

comparing himself to this stone; with zero initiation 

he was taken from the lowest rung of society to the 

highest. It was clear that it was Hashem’s doing. This 

is the connection to the next Posuk “From Hashem 

this was, it is wondrous in our eyes.”  

Tehilim as well is the story of Klal Yisrael; we are 

relating how in Mitzrayim we went from being a 

scorned nation to being a cornerstone without any 

initiation of our own. And of course it is the story of 

our future: the ultimate redemption will come without 

our initiation. 

At times, Hashem shows us signs that it is clearly 

Him orchestrating events. A friend of mine told me 

the following personal story. “A few years ago my 

father sold a house in Boro Park. According to the 

law, if the money from the sale of a house is not 

invested into a new house, there is a hefty tax on that 

money. To avoid this tax, my father worked on 

investing the money into buying a new house. 

Unfortunately, after many months of negotiations, the 

deal fell through. Thus, my father went over a year 

without reinvesting that money. As a result, he 

received a letter from the IRS notifying him that he 

owed thirty five thousand dollars due to the sale of his 

house.  

“My father did not know what to do as there was no 

way he could afford to pay such a large sum. Left 

with nothing that he could do to help, he turned in 

prayer to the only One who could alleviate the 

problem. As an added merit, he promised to donate 

one fifth of the sum to tzedaka if he were to somehow 

be exempt from the tax.  

“A few weeks ago, on the fifth day of Chanukah, my 

father received another letter from the IRS. This time 

they said, ‘after reexamination of your case we retract 

our former decision and we find you exempt from 

paying the tax.’ In the envelope they sent as well the 

tax return that they had withheld. The check was 

written out for seven thousand dollars; the exact 

amount he had promised for tzedaka. Hashem was 

clearly telling him ‘it is I orchestrating this 

occurrence; it is not by chance’. The Yad Hashem was 

so clear.” 
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This knowledge, that Hashem is orchestrating the 

results of our actions, has another practical 

application. When we are debating if we should do 

something for avodas Hashem, we often find 

ourselves assessing if we are capable of 

accomplishing in this area. If we were to realize that 

the results are not our doing; it is merely Hashem 

bringing out His desire through our actions, then we 

would do our part despite the improbability of 

success.  

This idea is reminiscent of a famous vort from R’ 

Eliyahu Meir Bloch. When Basya saw Moshe in the 

water, she stretched out her hand towards the basket. 

Chazal reveal that in essence the basket was a great 

distance from her; nonetheless, she reached for it and 

a miracle occurred; her hand was able to extend many 

amos enabling her to reach it. 

R’ Eliyahu Meir says that we learn from here an 

important lesson; even if it seems impossible, we 

must do our part, and Hashem will perform a miracle. 

This pertains to many areas. For example, in 

retrospect a Shadchan may realize that a shiduch that 

worked was a ‘lucky guess’. They did their part and 

Hashem did the rest. 

I would like to conclude with the following personal 

account. Last Friday I was discussing this topic with a 

friend. He told me the story that I started off with. 

Unfortunately, he did not remember with whom it had 

transpired. I told him that for such a story you need a 

name and a source to lend it an air of authenticity. He 

replied, “What can I do, I have no clue where I read 

or heard this story.” 

Well, it may be true that there was nothing for him to 

do, but Hashem is capable of anything. When I came 

to yeshiva Sunday morning, this friend approached 

me immediately. With much excitement he 

exclaimed, “After the seuda Friday night I sat down 

on the couch, the person next to me was reading a 

story. You will never believe what story it was. It was 

the story I told you on Friday. It is in Living emunah 

page 273.” 

There is another aspect to this hashgacha as well; 

being that R’ Moshe Shapiro Passed away recently, I 

was looking for a good story about him to relate. As 

hashgacha had it, with whom did the story happen? It 

was none other than R’ Moshe Shapiro.  

Indeed Hashem is all-powerful. He orchestrates all 

events. We just have to do our part and Hashem will 

take care of the rest.  

  



 

~ 6 ~ 
 

Parshas Shemos 

Transforming Difficulties into Opportunities 
 

One morning R’ Chaim Epstein Zt”l told his son, “I 

was looking for you. I needed a ride to R’ Shmuel 

Birnbaum’s house. I have to go ask him mechilah.” 

His son responded, “What could you have possibly 

done to R’ Shmuel that necessitates forgiveness.” R’ 

Chaim explained, “Last night, R’ Shmuel and I 

attended an asifah on behalf of Keren Birchas 

Shmuel. When I arrived, R’ Shmuel was not yet there. 

The first speech commenced, and I noticed R’ 

Shmuel’s absence. In my younger years, I trained 

myself to listen to a speech or shiur with full 

concentration, thus I was absorbed in the speech and 

was oblivious of my surroundings. When the speech 

was over, I noticed that R’ Shmuel was sitting on the 

Dais. You can imagine the tumult that his arrival 

caused as hundreds of people stood up for him. Yet I 

was unaware of all this and I remained seated. That 

which I remained seated must have been a terrible 

show of disrespect, thus I must go to ask him 

forgiveness.” 

What was the story behind R’ Chaim Epstein’s 

awesome concentration? When he was a bachur, he 

learned under the tutelage of R’ Ahron Kotler. Friday 

night after the seudah, R’ Ahron would give a 

chaburah. Any discourse given by R’ Ahron required 

extreme concentration; yet, the Friday night chaburah 

was extremely difficult for R’ Chaim. This was 

because R’ Chaim had a chavrusah on Thursday night 

with whom he learnt till the wee hours of the 

morning. Then after but a few hours of sleep he would 

daven shachris, and learn the entire Friday. Thus, 

comprehending a chaburah of R’ Ahron on a Friday 

night was a difficult feat. But R’ Chaim was not 

deterred; he used all his mental capabilities to focus 

on the lecture despite the hardship. This trained him 

to be able to listen to any speech with such 

concentration that he became oblivious of his 

surroundings. 

R’ Chaim Epstein took advantage of a difficult 

situation. Instead of letting it push him down, he used 

it as an opportunity for growth. In essence, this is the 

purpose of every nisayon. The word nisayon is 

normally translated as a test, or a challenge, however, 

the root of the word is “nes”, a banner, connoting 

something that is uplifted. In other words, a nisayon is 

merely an opportunity for growth. 

It is impossible to reach any level of perfection in any 

area without hard work. However, when things go 

easy there is nothing encouraging effort. Only when 

things are difficult is our determination aroused. 

When we overcome a difficult situation, the 

perseverance needed to succeed is what helps us 

acquire our newfound capabilities. Therefore, when 

Hashem wants us to reach perfection in a specific 

area, He sends us challenges in that area. This idea 

was brought home to me with the following powerful 

true story. 

Jack was on the path of becoming frum. It had been a 

long road home and it took many years to reach this 

stage. He was advised by his rov to take it slow, one 

step at a time, and now he was ready to take the next 

step of keeping kosher. For the past few weeks, he 

had been basically eating only kosher; his kitchen was 

kosher, and most of his meals were kosher as well.  

Jack’s biggest challenge was to give up his favorite 

treife dish at his favorite restaurant, The Super Dauwg 

(in Chicago). Jack decided that now the time had 

come; he would go one last time to eat his favorite 

meal and then he will abandon it forever. So here he 

was, sitting alone in the restaurant, waiting for his 

favorite meal. While waiting, he noticed a man enter 

the diner and look around. In the mood of company, 

Jack invited the stranger to join him. After the meal, 

the man asked Jack, “Do you know who I am? I am 

the owner of this restaurant. I appreciate your 

company and therefore I have a gift for you. Here is a 

card; whenever you present this card to the waiter, 



 

~ 7 ~ 
 

you can get this favorite dish of yours for free. With 

this card you are set for life.” And with that, the 

stranger disappeared. This was Jack’s hardest 

challenge in becoming frum. He had a free pass for 

his favorite non-kosher delicacy. Yet, Jack 

persevered; from that day on he only ate kosher. (I 

have a friend who personally knows Jack and he told 

me this story.) 

Jack was finally ready to keep kosher; why did 

Hashem make it so hard? Hashem knew that for this 

commitment to last a life time, Jack needed the power 

of a challenge. After persevering through such an 

ordeal, you can be sure that he would never eat non- 

kosher food again.      

This concept gives galus a new perspective. Let’s take 

galus Mitzrayim as an example, in order for us to be 

worthy of receiving the Torah, we needed to go 

through the כור הברזל, an iron kiln. Mitzrayim was a 

country that was entrenched into the 49
th
 level of 

tumah. This forced the Yidden to focus all of their 

energy to fight the trend and connect to Hashem. This 

perseverance is what purified them, deeming them 

worthy of receiving the Torah. 

The Ohr Hachaim says that in the final galus, we will 

reach the 50
th
 level of tumah. Even though in 

Mitzrayim that would have been the point of no 

return, we will be able to overcome this level through 

toiling in Torah. The reason that there is a need for 

such degeneration is because only through fighting 

this level, is it possible to reach high levels of 

kedusha. As Chazal say ילולא נפלתי לא קמת , if not for 

falling, we would be unable to reach a high level. 

We see this concept by Yaakov as well. His potential 

was in the area of emes. Look at the ordeals that he 

had to overcome. He had to deal with Esav, who was 

the epitome of discrepancy between his outer 

appearance and his inner essence. This is the opposite 

of Yaakov’s Middas Ha’emes. Yaakov had to 

strengthen his determination to ensure that he not be 

influenced by his brother. Subsequently, he had to 

deal with Lavan, the world’s chief swindler. 

Overcoming the influence of these people is what 

built up Yaakov’s trait of honesty. 

 I would like to conclude with the following story. 

Yaakov was a student of Rabbi Abamowitz in 

Chicago. Rabbi Abamowitz told his class about the 

importance of washing negel vaaser. He stressed the 

importance of having Nevel Vaaser next to one’s bed. 

That night Yaakov came home and requested from his 

mother permission to leave negel vaaser next to his 

bed. His mother, who was concerned about ruining 

the carpet, refused. Yaakov however was determined; 

he persevered until his mother finally acquiesced to 

his request. 

Many years past and Yaakov had some very turbulent 

teenage years. Slowly he drifted off of the right path, 

and eventually, he became estranged from Yidishkeit. 

There was however one mitzvah that remained with 

him; washing negel vaaser, and preparing Negel 

Vasser next to his bed. However, in regards to every 

other part of his life he was non-observant. Eventually 

he became engaged to marry a non-Jewish Woman. 

One night, his fiancé stopped by his house to visit 

him. Seeing Jake -as he was now known- preparing 

negel vaaser next to his bed, she inquired what this is 

all about. He responded by telling her all about 

“spirits of spiritual impurities” and the importance of 

removing the impurity right away. Her response was, 

“I thought you were normal. Now I see that you are 

crazy and believe in these superstitious stuff. I have 

seen enough, our engagement is off.” This caused 

Yaakov to reassess his life. In a short amount of time 

he became frum once again. He called up Rabbi 

Abromowitz, and told him, “Because of your negel 

vaaser I am now frum”. 

There are many lessons to be taken from this story; 

however, I would like to focus on a side point. Why 

was it that even after he forsook his religion, he did 

not abandon negel vaaser? It is because when it came 

to this mitzvah, he had to fight for his right. Thus it 

became ingrained into his very core.  

When we go through a challenge, we should not view 

it as a difficulty, rather as an opportunity for growth.  
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Parshas Shemos 

To Uplift and To Draw Down 

A Study of the Unique Spiritual Powers of Moshe and Ahron 
 

Two of the greatest personalities in the Torah are 

Moshe and Ahron. Chazal tell us that Moshe and 

Ahron were equals; yet we find that they played 

different roles. Why was Moshe deemed fit for one 

position whereas Ahron was found suitable for 

another? Furthermore, we find many different tasks 

that were Ahron’s responsibility. How do all these 

diverse elements add up to one whole picture? 

When Hashem sent Moshe to speak to Paroh, Moshe 

responded “How will Paroh be able to understand me 

for I have a speech impediment”? Hashem replied, 

“Ahron will accompany you as an interpreter”. Why 

was Ahron chosen to serve as the interpreter? 

Wouldn’t anybody who understood Moshe be able to 

fill this need? Is there any connection between this job 

of Ahron and the position he had in the midbar? 

The menorah in the mishkan was Ahron’s task; is 

there any association between this job and all of 

Ahron’s other tasks? In regards to the menorah we 

find a thought-provoking phenomenon: a kohen did 

not need to light the menorah; he was merely 

obligated to clean the menorah and prepare it for 

lighting. Doesn’t the lighting of the menorah have 

more significance than the cleaning which is 

seemingly just a preparatory mitzvah? If so, shouldn’t 

the kohen’s job be to light the menorah and not to 

clean it? 

We find that Klal Yisrael in the midbar merited three 

special gifts: the mon, the be’er (the magical spring 

that formed from a rock that traveled with them) and 

the ananei hakavod. The Gemara relates that the mon 

was in the merit of Moshe, the be’er in merit of 

Miriam, and the ananei hakavod in merit of Ahron. 

Why was the mon specifically in merit of Moshe? 

What was the correlation between the ananei hakavod 

and Ahron that it should come in his merit? 

Let us now analyze Ahron’s primary position as 

kohen gadol
2
. Why was Ahron the one chosen to 

bring the karbanos? The karbanos played a central 

role in the Mishkan. Being that the Mishkan was 

where Hashem rested his Shechinah we would assume 

that the karbanos assisted in initiating the Shechinah 

to come and rest in the world.  

The Torah tells us that we should place the Sanhedrin 

in close proximity to the Mizbayach. The 

conventional way of understanding this is that the 

Sanhedrin had the difficult task of rendering Halachic 

decisions for the whole nation and therefore they 

needed as much Divine assistance as possible. What 

better location to receive divine assistance than by the 

mizbayach? However, Harav Eizek Chaver explains 

that on the contrary, the mizbayach is not needed to 

help the Sanhedrin, rather the Sanhedrin is needed for 

the mizbayach. The karbanos did not have the power 

to bring the Shechinah down. For this they needed the 

power of Torah study. The Sanhedrin’s Torah study, 

which was of such intensity as to enable them to 

render halachic decisions, was needed in the Mishkan 

to attract the Shechinah. We see from here that 

karbanos did not bring the Shechinah down to the 

world, if so what was their purpose in the mishkan?  

The concept is as follows: Hashem’s Shechinah is 

completely spiritual. The world is entirely physical. 

How can something physical connect to something 

spiritual? Something is needed to uplift the world to a 

higher plateau, so that it should be suitable to connect 

                                                           
2
 This discussion is based on the Sefas Emes in Parshas 

Tetzaveh where he explains the roles of Moshe and Ahron. 
I am merely expanding on his Yesod. 
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to the Shechinah. This was the purpose of Karbanos. 

Taking objects from the physical world and utilizing 

them for the service of Hashem has the power to 

uplift the physical world and make it worthy of 

connecting to Hashem
3
. 

This was the special talent of Ahron. As we see from 

the Mishnah in Pirkei Avos, the midah of Ahron was 

loving peace, pursuing peace, loving the people and 

bringing them closer to the Torah. Ahron had the 

power to uplift the world and the people to a higher 

plateau where they would be worthy of connecting to 

spirituality. 

The light of the menorah represented the spiritual 

light of the Shechinah as well as the light of the oral 

Torah. The menorah represented the hearts of Klal 

Yisroel. Ahron’s job was not to ignite the spiritual 

light in the souls of Klal Yisroel. Rather, his objective 

was to clean out their souls so that they are deemed 

worthy of connecting to this spiritual light. Thus 

Ahron was not obligated to light the menorah. Rather 

he was responsible for cleaning it so that it would be 

fit to be lit. 

Now let us examine Moshe’s special ability. Moshe 

had seven names. Why was “Moshe”, designated as 

the name that the Torah refers to him as? The Sfas 

Emes )שקלים תרנ"ב(   explains that “Moshe” which 

means “drawn” (because Basya drew him out of the 

water), connotes that Moshe had the special power of 

“drawing” השפעות from the heavens to us. The prime 

example of this was the giving of the Torah which 

Moshe brought down from the heavens.  

We can now appreciate why the mon was given in 

Moshe's merit. He is the one with the power to draw 

things down from heaven; this includes the mon 

which was a spiritual food that came down from 

shamayim. What is the connection between Ahron 

and the ananei hakavod? The Ramchal  ,'דרך ה' חלק ד', פרק ח(

 says, the ananei hakavod, aside for their physical אות ב'(

protection, also provided a spiritual protection. They 

                                                           
3
וכמו כן על ידי עבודת הכהן  )תצוה תרמ"ז(וז"ל השפת אמת  

בביהמ"ק נתקנו נפשות בני ישראל לקבל הארה עליונה כענין 
 המצוות.

separated B’nei Yisrael and uplifted them to their own 

spiritual plateau, which removed them from the 

impure influences of the world. So yes, the spiritual 

power of the ananei hakavod was correlated to Ahron, 

this is why it came down in his merit. 

Returning to the topic of going to Paroh, you will see 

that Moshe and Ahron both play their roles perfectly. 

The Maharal explains that Moshe did not suffer from 

a physical speech impairment, rather, the issue was 

that Moshe had a keen perception of the spiritual 

world. The spiritual world is infinite whereas the 

physical world is extremely finite. To take a spiritual 

idea and try to confine it to finite words is nearly an 

impossible feat. This is why Moshe’s speech was 

unclear.  

This leads to the obvious question, how was Ahron 

expected to take Moshe’s prophecy and confine it to 

finite terms? The secret is that Ahron’s objective was 

not to lower Moshe’s words to a finite level. Rather, 

he was to lift Paroh up to a level wherein he would be 

able to understand Moshe’s words. This is why Ahron 

was chosen for this job. He was the one with the 

“uplifting power”. 

There is a very interesting Medrash that pertains to 

this subject. The Medrash asks, “Why did Chazal 

institute specifically 18 Berachos in the Shemona 

Esrei? It is because Moshe and Ahron’s names are 

mentioned next to each other 18 times in the Torah.” 

What is the correlation between Moshe and Ahron’s 

names being mentioned together and the Shemona 

Esrei?  

The number of berachos in shemona esrei correlate to 

the amount of junctures where the upper-worlds 

connect to ours. If the Torah places Moshe and 

Ahron’s names next to each other in 18 places, it is a 

sure sign that there are 18 points where Ahron’s 

uplifting power reaches the השפעות that Moshe brings 

down. Therefore, Chazal enacted specifically 18 

Berachos as each one serves as a juncture between 

this world and the upper-worlds. 

At the inauguration of the mishkan, Moshe served as 

kohen Gadol for 7 days sacrificing the Karbanos, and 



 

~ 10 ~ 
 

yet the Shechinah did not come to dwell there. Moshe 

said “Ahron my brother is worthier and more 

important than I. Through his bringing the Karbanos 

and his service, the Shechinah will dwell amongst 

us.”  Ahron then brought Karbanos, and yet the 

Shechinah still did not dwell amongst them. Moshe 

davened and only then did the Shechinah rest (as per 

Rashi Parshas Shemini).  

Was Moshe wrong in his statement that Ahron is 

worthier? If Moshe had the ability to draw down the 

Shechinah than why did it not happen when he 

brought the Karbanos? Perhaps based on the above 

ideas we can understand it as follows; bringing down 

the Shechinah is a two-step process. First we must 

uplift the physical to make it worthy of connecting to 

Hashem. This is accomplished through the service of 

Karbanos. Then we must do an action such as Tefilah 

to bring the Shechinah down. Moshe attempted to 

uplift the world through his service of Karbanos and 

was unsuccessful. Rightfully he said, ‘This is Ahron’s 

forte.’ And yet, Ahron still needed Moshe’s Tefilos to 

actually bring down the Shechinah.  

We see that Moshe serving as kohen was unable to 

bring down the Shechinah. Only through Ahron’s 

service in conjunction with Moshe’s prayers did the 

Shechinah dwell. The reason this is that karbanos was 

Ahron’s forte and not Moshe’s. We see from here, 

that only by following our unique path in life can we 

bring kavod shamayim into the world. 

There is one more important lesson. We cannot lower 

the Torah down to our level. Rather we must lift 

ourselves up to a level where we can understand the 

Torah.  

 

 

 פרשת שמות

השאיפה לגדלות היא העצה היחידה לינצל מהיצר הרע

 

ותיראן המילדות את האלוקים ולא עשו כאשר דבר עליהן מלך 

  הילדים.מצרים ותחיין את 

איתא במדרש רבה )א', ט''ו(, ותיראן המילדות, קשטו עצמן 

למעשה זקנן, זה אברהם, כמה שהקב''ה מעיד עליו כי עתה ידעתי 

כי ירא אלוקים אתה, וגו. אמרו, "אברהם אבינו עליו השלום פתח 

לו פונדק והיה זן את העוברים ואת השבים בני אדם ערלים, ואנו 

להאכילן אלא להרוג אותן. אנו נחיה אותן," לא דינו שאין לנו 

 עכ''ל.

מבואר שבלאו ''קשטו עצמן למעשה זקנן'', היו הורגים את 

''מתי יגיע מעשי  ,הילדים, וקשה להבין את זה, שהרי הענין לומר

הוא ענין של חיוב לשאוף לגדלות ולעלות  ,למעשה אבותי''

לא להיות לכאן שהוא ענין ש מדריגות ברוחניות, ומה שייך זה

ד והרי לכאורה גם בלי שום שאיפות לגדלות יכולים לעמ רוצח.

 בניסיון ולומר אין אני רוצח.

ונראה לומר שממדרש זה מבואר היסוד של הגר''א ) משלי ט''ו, 

אורח חיים למעלה למשכיל למען סור משאול מטה. "כ''ד ( וז''ל, 

יעלה  האדם נקרא הולך שצריך לילך תמיד מדרגא לדרגא, ואם לא

 .כי בלתי אפשר שיעמוד בדרגא חדא .למעלה ירד מטה מטה ח''ו

וזה, אורח חיים למעלה למשכיל למען סור משאול מטה, כדי שלא 

, "יטה לרדת למטה שאולה, ומחמת האורח חיים יסור משאול

 עכ''ל.

המילדות הכירו שהם בסכנה לירד לשאול מטה לעשות מעשה של 

שיעמדו בניסיון הוא לומר ''מתי רציחה. והעצה היחידה להם כדי 

יגיעו מעשי למעשה אבותי'', כדי לעלות למעלה. דרק ע''י זה ינצלו 

 מלירד שאול מטה.
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Parshas Va’eira 

Proper Perception vs. Preconceived Propositions 

 

The whole town was in an uproar; the former Rabbi 

had passed away, and it was time to select a new Rav. 

There were two candidates for the position. One was 

an elder man, who had a dignified presence, and the 

other was a younger fellow, not as distinguished, 

however, he was a great Talmid Chacham. An 

argument arose in this small Russian town, as to who 

should be the new Rav.  

Eventually the Russian government heard of the 

dispute and decided that they will have the final say. 

The government sent a representative to the shul to 

test the candidates and ascertain who is worthier for 

the position. The whole town gathered, and the two 

candidates sat on the stage. The official proceeded to 

take a Sidder from the shelf and open it for the older 

Rabbi. He then instructed the man to read. With great 

fluency the man rambled off the words of Ashrei. 

 Now came the turn of the younger candidate; the 

official turned the pages to the back of the Sidder and 

instructed the young man to read. With great effort he 

read the words of Akdamus. The official turned to the 

crowed and said, “I don’t know what the whole 

debate is about; the older man is much more qualified. 

I hereby declare him the new Rabbi.” 

There were some people in town who were not 

satisfied with this test. They wrote a letter to R’ 

Chaim Brisker, inquiring if he felt they should put up 

a fight. They realized that it would be impossible to 

explain to the government that there was a difference 

between Ashrei and Akdamus, however, they felt that 

perhaps they can explain that there is more that goes 

into being a competent Rabbi than knowing how to 

read. R’ Chaim responded, “You do have a valid 

point. However, you should still not veto the decision 

for obviously the younger candidate is not so wise. 

After all, the official had no clue what it said on the 

page of the Sidder, why did he not say aleinu? 

Perhaps he is not worthy of the position after all.”   

Why is this a sign that the man was not fit for the 

rabbinate? R’ Meir Warseger of Yeshivas Mir 

Yerushalaim explained it as follows. Why did the man 

not think of saying Aleinu? The reason is because he 

came with a preconceived idea of what he was going 

to do. He merely followed his original plan. Even 

when he ran into trouble he didn’t recalculate the 

situation. He merely stuck to his plan. A competent 

Rav cannot come with preconceived notions. He must 

constantly make his decision based on the current 

situation. This is the only way to pasken shailos 

accurately. If we see that this man is lacking in this 

area, we know that he is not fit for the rabbinate. 

Unfortunately, this is a very common problem. People 

constantly make decisions based on their 

preconceived notions. They don’t recalculate their 

plan of action based on the current circumstances. We 

find this concept in this week’s Parsha. By the second 

Makah in Mitzrayim, one giant frog came out of the 

river. One frog is a far cry of a plague, yet it turned 

into a full-fledged plague, because they tried to beat it 

to death, and every time they hit it, it coughed out a 

handful of baby frogs. The obvious question is; why 

did they not cease to hit it when they saw that it didn’t 

help? 

In light of the concept mentioned above we can 

understand it as follows. They came with a 

preconceived notion that to get rid of the problem 

they must beat the frog to death. When their plan 

backfired, instead of recalculating, they merely 

tweaked their original plan, “Try hitting it harder”. 

There are people that just stick to their previous 

understandings at all cost. Whenever there is a 
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problem, they just tweak their knowledge to make 

everything fit. 

In contrast to this we find Moshe Rabeinu with the 

opposite trait. In regards to the סנה it says that Moshe 

was סר לראות, he removed himself to see. R’ Chaim 

Dov Keller (see'ספר חידקל שמות ג', ג) explained this 

Posuk as follows. Moshe saw a bush burning without 

getting consumed. Instead of trying to adapt it to his 

current database of knowledge, he said ‘I will remove 

myself from all of my previous knowledge, and I will 

see what is really going on here’.  

R’ Chaim Dov concludes that this trait is especially 

important when it comes to learning. If someone 

insists on sticking to his original understanding, he 

may misconstrue the whole Sugya. The only way to 

reach the truth is by being willing to part from your 

initial understanding. 

We see from here how naturally a person is inclined 

to stick to his mindset. If this is the case with us when 

we don’t have prejudice, imagine how misconstrued 

our vision can get when we have a bias. In a case 

where a piece of knowledge will prove us wrong, or 

force us to change our lifestyle, we are totally blinded 

into sticking to our former knowledge. We don’t want 

to know the truth. This is reminiscent of the following 

fascinating tale. 

A number of years ago, the Israeli archeology team 

was on the important mission of uncovering the 

original walls of Yerushalaim. One day they received 

a request from the Vatican, “The pope wants you to 

cease your excavations on the ancient wall”. What 

was the reason for this request? There is a burial spot 

on the outskirts of Yerushalaim that as legend has it, 

belongs to the original leader of the Christian religion. 

According to the new excavations, it would seem that 

the aforementioned kever would be inside the original 

walls of Yerushalaim. This would disprove their 

tradition, for in those days nobody was buried within 

the confines of the walls. However, nothing was 

proven yet. If the wall was to turn, their tradition may 

be preserved, but, if the wall would continue straight, 

it would disprove their belief. Would their tradition be 

proven wrong, or not; the pope was going to ensure 

that the problem would be avoided. This is why he 

ordered that the excavations be stopped. Sometimes 

we have the truth staring us in the eye, and we just 

close our eyes tight; we don’t want to know (as heard 

from R’ Nechemia Kaplan). 

How many makkos did it take for Paroh to see the 

truth? Wouldn’t any intellectual man be convinced 

after a few? Paroh had his prejudice. As long as there 

was a way out, he was not ready to face the truth. 

By the last makah Moshe prophesized, “At around 

midnight, all of the first-borns will perish”. Rashi 

asks, “Why did Moshe not say ‘at midnight 

precisely’?” Rashi answers; “Moshe was afraid that 

the star-gazers would confuse the time and claim that 

Moshe is a liar”. This answer is difficult to 

understand, even if they miscalculated, wouldn’t they 

be proven wrong after five minutes when the Makah 

would strike? 

We see from here that people with a bias do not think 

intellectually. If there were any signs of Moshe being 

mistaken, they would exploit the opportunity to 

totally disprove Moshe, despite the logic that was 

against them. 

Our job is to fight this tendency. We have to train 

ourselves to see beyond our preconceptions, and to be 

honest enough to face the truth. 
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Parshas Vaeira 

Bitachon; Feeling Truly Secure 

 
When we daven with the knowledge that Hashem can 

help us, and only He can help us, then our tefilos truly 

have power. A great story that I heard recently comes 

to mind. Moshe (all names changed) was the owner and 

manager of a seasonal store. He was in the midst of 

packing away the back-to-school items and preparing 

the store for the Succos season, when the phone rang. 

“This is Mrs. Friedman; I wanted to know if you have 

any size seven uniforms left, I need five of them”. 

“Sorry Mrs. Friedman, we’re out of them” said 

Moshe. “Well if you could just take down my number 

in case you come across some. One more thing, I 

can’t afford to pay for them, so I need them as a 

present”. Moshe took down her number despite the 

fact that he knew that he could not help her.  

Ten minutes later a friend phoned him “I have five 

extra size seven uniforms at home. I’m wondering if 

you happen to know someone who could use them?” 

Needless to say, Moshe immediately called back Mrs. 

Freidman.  While on the phone with her he asked her; 

“For the past 12 years that I’m in the business I have 

never had such a story. What is your secret?” The 

response was; “I don’t have any money. Whenever I 

need something, I take out my Tehilim and cry, and I 

am confident that Hashem will help me. Usually He 

helps within twenty four hours”. 

By the Pesach Seder we drink four cups of wine. 

Each cup commemorates another one of the four 

 .which we find in this week’s Parsha לשונות של גאולה

They are והוצאתי, והיצלתי, וגאלתי, ולקחתי. And yet there 

is a fifth cup of wine by the table that we don’t drink, 

known as the כוס של אליהו. What does this cup 

represent and why is it called by this name? The 

Meforshim say that it represents the fifth level of 

redemption of "והבאתי". This requires explanation. If 

we want to commemorate והבאתי, why do we not 

drink it? The answer is that the generation that left 

Mitzrayim did not merit the fulfillment of "והבאתי", 

therefore we do not drink the fifth cup. The question 

we remain with is; if so why fill up the fifth cup in the 

first place? 

If Hashem promised the Jews that he will bring them 

into Eretz Yisrael, how could that promise not be 

fulfilled? The Seforno writes that the promise of 

 that מתבונן was given on condition; if you are ,"והבאתי"

Hashem is your G-d and that He wants to take you out 

of Mitzrayim, and you come to a realization that He 

will fulfill these promises of the four levels of 

redemption, through this you will place your trust in 

Hashem. If you do this, then you will merit entering 

Eretz Yisrael. Since they were not מתבונן, they did not 

merit to immigrate to Eretz Yisrael. 

When things are difficult we are told to have בטחון. 

bitachon is more than just the knowledge that that 

Hashem can help, it is a sensation of the heart, that 

one is totally tranquil and unconcerned. The word 

 which ,וישבתם בטח comes from the same root as בטחון

was a promise that they would dwell in the land 

tranquilly, without worry of their enemies.  How is 

one supposed to achieve בטחון? What does one do to 

instill this trust in his heart? 

One trick is, sneaking it in the door through התבוננות. 

If we contemplate on the emunah that already exists 

in our heart, we can stretch it and apply it to situations 

which we do not yet have in our heart. Every one of 

us can relate countless personal accounts where 

Hashem came to the rescue just in the nick of time. 

We have to realize that it was Hashem who helped us. 

We have to contemplate that just like Hashem helped 

us then, so to Hashem can help us in all situations. 

A Yungerman who wishes to remain anonymous 

relates; “As a bachur I learnt in the Mir. One day I 

woke up on the wrong side of the bed. I was just not 

in the mood of learning, however I went to seder 

regardless. I was in the Bais Medrash, and although I 

know that I should have been learning, I was not, and 

it was very apparent. My chavrusah started nudging 
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me, and eventually I acquiesced to learn a little. That 

lasted about four minutes. Shortly thereafter a friend 

told me, “Your shver just walked in”. I responded, 

“What are you talking about?” He replied, 

“Somebody just pointed a middle aged fellow in your 

direction. He walked up and down the aisle and was 

staring at you the whole time.” I responded, “If he 

observed me now, then obviously he is not going to 

take me as a son-in-law as I was not on my best 

behavior today.” My friend replied, “No, he came in 

right after you started learning, and he left right 

before you finished”. Indeed that night I got a call 

from the Shadchan with the go ahead. In the end I did 

not marry his daughter, but it sure gave my bitachon a 

boost. Hashem truly has His ways and you can 

definitely be confident with Him running your life.” 

I would like to share one more tip. Information which 

we can recognize with our five senses is something 

that we can feel in our hearts. Hashem is not 

something that we can sense. However, if we take 

advantage of our senses as a parable to a Torah 

concept, then we can bring these concepts into our 

emotions
4
. There was a bachur in ישיבת פנוביץ who 

once heard excessive banging coming from a room in 

the Yeshiva. Fearing that someone may be in danger, 

he went running to help. Standing outside the room, 

he heard the Mashgiach, Harav Chatzkal Levenshtein, 

banging away on the table. He was saying, “This is 

what the קולות by הר סיני sounded like”. This is how 

Harav Chatzkal used his senses as a means of 

internalizing Torah concepts. 

We drink four cups of wine; each one uplifts us from 

our physical standing one more level. This is a 

visualization tip to help us relate with the freedom of 

Klal Yisrael. But we are not supposed to stop there. 

We have to contemplate, that just like Hashem 

redeemed us from the Egyptian slavery, so too He 

will redeem us from the current slavery. To help this 

with visualization, we fill up a fifth cup with wine 

which we refrain from drinking. As if to say, there is 

one more level of redemption waiting for us to merit. 

                                                           
4
 Rabbi Avigdor miller has a whole chapter on this idea in 

his sefer שערי אורה. 

All we have to do is contemplate that Hashem will 

redeem us. We refer to it as כוס של אליהו because it 

represents the future redemption which Eliyahu 

Hanavi will announce. 

We encounter this same concept during Chanukah. 

After we light the Chanukah lights, we recite the 

liturgy of מעוז צור. There we mention the heavenly 

salvations from all the previous exiles. We end with a 

supplication for the final redemption. The idea is that 

we start with a small flame which serves as a visual 

reminder of the salvation from the Yivanim. We then 

are מתבונן that Hashem helped us many other times as 

well. From there we come to the recognition that 

Hashem can save us once again and thus we pray for 

the final redemption. 

Perhaps this is why the Gemara instructs us to be  סומך

 we build our bitachon by reminding ;גאולה לתפילה

ourselves that Hashem has helped in the past and has 

the power to help in the future. This empowers our 

prayers through building our trust in Hashem. 

I would like to end with one final story that I heard from 

the Mashgiach, Harav Matisyahu Solomon Shlit”a. He 

related from the Brisker Rav as follows. One day a 

bachur from Nevardok showed up in a Shul. The gabai 

of the Shul inquired if he had a place to sleep. The 

bachur responded, “Don’t worry about me; I have 

bitachon that Hashem will take care of me”. When it 

came time to lock up the Shul, the gabbai asked the 

guest what he would like him to do. The bachur 

responded, “Lock the door; I’ll spend the night in the 

Shul”.  The gabbai replied, “You’re going to freeze in 

the Shul”. The bachur said, “Don’t worry, I have 

bitachon”. That night the gabbai was tossing and turning 

in bed thinking about the poor “fool” freezing in the 

Shul. His soft heart forced him to go back to the Shul 

and bring the bachur to his house for the night. Seeing 

that the bachur was hungry, the gabbai offered him a 

meal. 

The next day the bachur was preparing to depart, the 

gabai asked him, “Do you have directions to the train 

station”. The response was no. “How are you planning 

to get to the train station”? “I don’t know, but I have 

bitachon”. Realizing who he was dealing with, the gabai 

said, “Get into the back of the wagon. I’ll drive you 
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there”. Arriving in the station the gabai said, “Give me 

the money and I will go buy you a ticket”. The bachur 

responded “What money? I came here with bitachon that 

Hashem will take care of me”. Seeing that the bachur 

wouldn’t get anywhere without his help, the kind 

hearted man paid for his ticket. 

The gabai related this story to the Brisker Rav, stressing 

that the boy’s bitachon didn’t help him, and he would 

still be stranded if not for his help. The Rav told him, 

“The bachur’s bitachon truly helped him; you were 

merely Hashem’s messenger”. 

The Mashgiach concluded; “This is a very high level of 

bitachon. If one is not truly on this level then he is a fool 

to make such rash and senseless actions. Make sure not 

to fool yourself.” However, it is important to know that 

such levels exist, and to strive to reach them. Perhaps if 

we follow these tips of contemplating what we do know, 

and using the tool of visual association, we may yet 

reach such levels. 
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Parshas Vaeira 

Sustained Release Doses of Kedusha 

How many times have we exerted much effort in 

attempt to grow spiritually? There are many times 

when we learn mussar or hear speeches and the words 

just don’t seem to penetrate into our hearts. Can it be 

that all of our effort was for naught? What can we tell 

ourselves in these situations to give ourselves a boost? 

The Chidushei HaRim once wrote a letter to a 

Chossid of his who was distressed due to such 

feelings of futility. In the letter he wrote the following 

vort. Hashem sent Moshe on a mission to inform Klal 

Yisrael of their coming redemption. The Posuk relates 

that due to their “shortness of breath and hard work” 

they were unable to listen to the message. Hashem 

knew that they were not in a position of listening, 

what was the purpose of this mission? The Chidushei 

HaRim explained: it is true that at the time the words 

were unable to penetrate, but that does not mean that 

they were said for naught. The words did remain with 

them and when the opportunity arose, the words were 

able to penetrate.  

The message that the Chidushei HaRim was saying to 

his Chossid was that even if it seems like he exerted 

effort without it bearing any fruit, he should not be 

deterred, for the toil remains and at the opportune 

time it will penetrate. 

This was a message that the Chidushei HaRim would 

stress. His grandson, the Sfas emes says that his 

grandfather would relate this concept using the 

following vort. Every day in shema we say that we 

should place the words of Torah "על לבבך" on your 

heart. Would it not have been more accurate to say 

you should place Hashem’s words ‘in your heart’? 

The Chidushei HaRim says that the Torah is teaching 

us this lesson. At times we find that the words are 

unable to penetrate our hearts, even so, we should 

place the words on our hearts so that at an opportune 

time, when our hearts open up, it should be able to 

penetrate into our hearts. 

I recently heard a story that illustrates this point 

beautifully. Zevi (name changed) was learning in Telshe 

Yeshiva Chicago. Across the street from the 

dormitory was a small store, the White Hen Pantry. 

Zevi used to frequent this store daily to purchase a 

steaming cup of hot cocoa, notwithstanding that it was 

not chalav Yisrael. One Time, the Menahel, R’ Chaim 

Schmelczer Zt”l, found out about Zevi’s routine. He 

approached Zevi and said, “It is not befitting for a 

bachur like you to drink not chalav Yisrael”. R’ 

Chaim handed over a box of chalav Yisrael hot cocoa 

packets to Zevi, “Use these instead”. And so Zevi 

changed his routine and used the packets instead. This 

lasted a total of ten days until the box was empty. At 

that time Zevi reverted back to his old practice of 

patronizing White Hen Pantry. 

Let’s fast forward a few years. Zevi was now learning 

in Eretz Yisrael. One day, he was on a bus, enjoying a 

can of his favorite Pringles (non-chalav Yisrael of 

course), when he heard an announcement from a 

ramkol (the Israeli method of announcing news; a car 

with a loudspeaker in its roof, that drives around 

making announcements). It was announcing the 

Levaya of R’ Chaim Schmelczer. 

Hearing of the petira of his beloved Menahel threw 

Zevi into a state of nostalgia as he took a trip down 

memory lane. Suddenly he recalled the hot cocoa 

incident. It struck him how caring R’ Chaim had been 

to buy him chalav yisrael hot cocoa instead of merely 

berating him. Suddenly Zevi was thrown back into 

reality as he gazed at the open can of Pringles sitting 

on his lap. It stuck him, ‘why did I not listen to R’ 

Chaim’. Immediately he tossed his beloved snack into 

the closest wastebasket and he resolved to refrain 

from non-chalav Yisrael foods. It is now close to two 

decades later. Zevi is now living in a small 

community in America where chalav Yisrael food is 

not readily available. Yet, despite the difficulty, Zevi 

perseveres with his commitment to only eat chalav 

Yisrael foods. 
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At the time they were said, R’ Chaim’s words were 

unable to penetrate. But they were not said for naught, 

they remained ON his talmid’s heart until the time 

when his heart finally opened and the words were able 

to penetrate.  

In essence this concept applies to each and every one 

of us every single day. Whenever we do a mitzvah, it 

creates a spiritual light in our neshama. In essence 

this light should have the power to purify our physical 

body, but as the Ramchal in 'דרך ה' חלק א פ' ג states, 

Hashem makes it that most of this spiritual energy 

remains dormant inside the neshama and does not 

shine to its full capacity. In the World to Come, when 

we will be living in a body and world that will be 

more spiritual, our neshama will suddenly illuminate 

from the kedusha of all the actions that we did in this 

world. 

The Chofetz Chaim says that one of the reasons 

Hashem created technology (he was referring to 

things such as the phonograph and the locomotive) 

was for us to use as a mashal to understand spiritual 

concepts. Thus, I would like to use the following 

mashal. When someone creates electricity through 

their exertion, at times through this electricity, they 

are instantly lighting up an entire city. Sometimes 

however, it seems like the energy is going to waste, 

however, in reality it is being stored in a battery 

where it will illuminate a city at a future time.  

This second way is how our actions work, it doesn’t 

instantly fully illuminate our neshama; rather, much 

of the energy is stored away in our neshama’s battery. 

At the time it may seem to go to waste, but one day 

our neshama and guf will illuminate from the energy 

of our actions. 

This is the lesson; every mitzvah we do creates 

unbelievable spiritual light, right now it is 

unrecognizable, but one day we will perceive the light 

of our actions. 

In light of concept I would like to offer a novel 

approach to answer a very difficult question. We all 

know that the purpose of galus Mitzrayim was to 

serve as a כור הברזל, an iron kiln to purify us so that 

we are found fit to receive the Torah. Yet, we find 

that by the end of two hundred and ten years of being 

in Mitzrayim, Klal Yisrael had deteriorated to the 

footstep of the fiftieth gateway of tumah. (tumah in 

this context refers to having false ideologies and 

being entrenched in temptations.) It would seem that 

the purification process was a failure. Yet, somehow 

we were worthy of the Torah, so obviously it was a 

success. How are we to reconcile these two 

conflicting phenomena? 

Furthermore we can ask: how was it possible for Klal 

Yisrael to go from such a low level to such a high 

level in the few weeks between Yetziyas Mitzrayim 

and Shavuos? 

What was the purpose of Mitzrayim? The אור החיים 

explains: it is impossible to achieve a lofty level 

without applying exertion to reach it. When things are 

smooth there is nothing motivating hard work. What 

Hashem does is place us in the hands of the 

corresponding tumah. In an attempt to release 

ourselves from the hands of tumah, we exert effort 

combating it. This effort is what helps us attain lofty 

levels. Hashem placed us in Mitzrayim so that we will 

have to combat the 49 levels of tumah so that we 

could attain the 49 corresponding levels of kedusha.  

In regards to the abovementioned question, I would 

venture to say, it is possible that as long as they were 

in Mitzrayim, the tumah was too strong for them to 

overpower. However, all their exertion in combating 

the tumah did not go to waste, it was stored in their 

neshama’s battery, and as soon as they were out of the 

hands of the tumah, they were able to rapidly climb 

up the ladder of kedusha using the power of their 

exertion that was stored in their spiritual battery. 

This is not merely an explanation of our history; it is 

the understanding of our current situation. We are 

surrounded by spiritual deterioration. Hashem’s 

intention is to force us to exert energy to fight the 

tide. Although it may seem like we are not 

accomplishing in this area, our effort is not wasted. It 

is stored in our battery and in the world to come we 

will shine because of this energy. 

So remember; your toil is not for naught. Although you 

may not see results, it is definitely stored in a sustained 

release capsule to be released someday soon.  
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Parshas Bo 

Reevaluating Our Values 

 

“Where is your wealth?” a man asked the Steipler. 

“After all, it says that being Sandek by a Bris is a 

Segulah for Ashirus and you have been a Sandek 

hundreds of times.” The Steipler responded, “My son 

Chaim, he is my wealth.” Forty years later, we can all 

relate to his words. Having a son such as R Chaim 

Kanievski, is truly worth a fortune. (An alternative 

version of this story has the Steipler responding, 

“Having my Seforim accepted in the Torah world is 

the biggest wealth that I can ask for”.)  

By nature we all can appreciate physical wealth, 

whereas, the acquiring appreciation for spiritual 

wealth requires effort. 

 In reality, if you just think about it a little, you will 

realize that spiritual wealth is worth more than 

monetary wealth. money only accompanies you until 

the grave, in contrast, spiritual wealth remains with a 

person for all eternity. In addition to this, the pleasure 

that one will receive in the world to come for spiritual 

wealth, is greater than all of the pleasures that 

monetary wealth has to offer in this world. Yet, since 

we live in a physical world, if we do not reflect upon 

the value of ruchniyus, we will not appreciate it. 

Before Yetziyas Mitzrayim, Hashem made an 

interesting request of Moshe; “Please request from 

Bnei Yisrael that they do me a favor and borrow gold 

and silver vessels from their Egyptian neighbors. This 

way Avraham won’t complain that I fulfilled my 

promise of enslaving them, but I failed to fulfill the 

decree of ‘and afterwards they will leave with great 

wealth’.”  

Hashem is perfect and he always keeps his word; 

wouldn’t he need to fulfill his decree even without 

Avraham complaining? If so, why does he give the 

reason of Avraham complaining?  

Furthermore we can ask, if Hashem needed us to have 

riches for the fulfillment of his promise, why did he 

sneak it under the table? Why not give it over on a 

silver platter? Furthermore, why did he need them to 

do the work? After all, this was not Hashem’s style by 

Yetziyas Mitzrayim. In addition, why did Hashem 

merely put in a request, why did he not command 

them to borrow? 

R’ Eliyahu Meir Bloch answers as follows. Hashem’s 

word would have been fulfilled without this process 

of them borrowing vessels. רכוש גדול need not be 

referring to monetary wealth. The spiritual wealth that 

they received- the receiving of the Torah- after the 

exodus, was more precious than any monetary 

fortune. Yet, Avraham still had a complaint; ‘Klal 

Yisrael, after years of enslavement were not at the 

level of appreciating spiritual wealth. Thus it is not 

fair that the promise of enslavement was fulfilled in 

the physical sense, whereas the promise of wealth was 

given in a form they could not appreciate.’ Thus 

Hashem requested that they borrow gold and silver 

vessels so that the promise be fulfilled in the physical 

sense as well. Since this was not Hashem’s main 

intention he did not give a command, he merely put in 

a request. And this is why he did not give it over in a 

miraculous way. Because this is not the main 

fulfillment of his promise, it is merely needed so that 

Avraham not complain.  

When all of the Yidden were busy fulfilling Hashem’s 

request, there was one man who didn’t borrow gold 

and silver. This was Moshe, who instead spent the 

time finding Yosef’s bones to transport them to Eretz 

Yisrael. In reality Moshe was never asked to be part 

of the borrowing, he was merely told to deliver the 

message to everyone else. Why was it that he need not 

borrow? Wouldn’t Avraham complain if Moshe left 

Mitzrayim without an abundance of wealth?  
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Based on the abovementioned idea we can answer as 

follows; Moshe was on a higher level than everyone 

else. He had a true appreciation for spiritual wealth. 

Thus by him, the promise of great wealth was fulfilled 

on his level without any monetary wealth. 

The Chazon Yosef, in the hakdamah to his sefer, relates 

the following beautiful mashal. Yankel was a merchant. 

He had his regular route traveling from town to town 

visiting each city twice a year. Berel was one of his 

wealthiest customers, and Yankel would make it his 

business to visit him biannually. One year Yankel told 

his favorite customer, “I get a Mazal tov; I am marrying 

off my daughter in a month from now!” Berel 

responded, “You have always been my loyal merchant 

visiting me twice a year. In honor of the occasion I 

would like to reward you. You can enter my warehouse 

and take any item you desire. Yankel spent his time well 

searching for the best item. After an hour he discovered 

a locked showcase containing precious gems. Yankel 

selected the nicest diamond, and Berel gave it to him for 

his daughters ring.” 

Yankel’s wagon driver, who had been observing the 

scene, spoke up. “I have also been visiting you 

biannually. If not for me Yankel would be unable to visit 

you. Don’t I deserve the same deal as well?” Berel saw 

the logic in his words, and gave the wagon driver the 

same opportunity. The wagon driver spent 20 minutes in 

the warehouse in search of the perfect prize. Finally he 

found a fancy leather whip held by an exquisite wooden 

handle. Picking up his selection he pronounced, “This is 

what I would like to take”. 

If we don’t know how to properly appreciate value, we 

may end up with an inferior selection. Chazal say that 

the way we are to fight the Yetzer Hara is by making a 

 calculating the reward of a mitzvah in ,חשבונו של עולם

comparison to the loss concurred by it, and the monetary 

gain of an Aveira in contrast to its eternal loss. Someone 

whose value system is off, will have a hard time with 

this calculation.  

Why do Chazal refer to this calculation as ‘the 

calculation of the world’? Perhaps they are hinting that 

the way to gain perspective in this cheshbon is to take a 

step back from our day to day life, and to look at the 

bigger scheme of things. If we contemplate into the 

purpose of the world, it will give us perspective as to 

what is really important in life.  

In essence we all know how to make a proper 

evaluation. It is just that our Yetzer Hara gets involved 

in the equation and succeeds in confusing us. The proof 

is that when we make a non-biased calculation, we know 

what is right and what is wrong. The following story 

illustrates this point.  

Is that a gold coin? Eight year old Yitzchak could not 

believe his luck. He was on his way to the Kosel on that 

lucky Shabbos afternoon when he saw a gleaming gold 

coin on the ground. Yitzchak was from one of the many 

impoverished families of Yerushalaim at the turn of the 

twentieth century. He knew that his family could surely 

benefit from his find. Yet it was Shabbos, and he knew 

that he may not pick up the coin. Not wanting to give up 

such a valuable find, Yitzchak decided that he would 

stand on the coin, thereby concealing it until the sun 

would set. After an hour, some Arab youths passed by 

and asked Yitzchak, “Why are you just standing there 

like a statue? Why don’t you move?” When Yitzchak 

did not respond, the boys took the liberty to move him 

over. When they discovered the coin, they eagerly 

picked it up and ran off with it.  

Yitzchak headed to shul for Mincha in a dejected mood. 

When the Rav of the Shul, the Chernobler Rebbe heard 

his story, he requested that Yitzchak come to his house 

after havdalah. Yitzchak was still upset about his loss 

when he arrived at the Rebbe’s house. The Rebbe pulled 

out a gold coin and said, “I have a deal for you; I will 

give you this gold coin if you will give me the reward 

that you earned for giving up a gold coin because of 

Shabbos.” Yitzchak responded, “No way. The reward of 

a mitzvah is worth much more than a gold coin.” 

Yitzchak left the house with a smile on his face. He may 

have lost a gold coin, but he earned reward worth a lot 

more (as related in footsteps of the Maggid).  

How excited would you be if you won the one hundred 

and fifty billion dollar lotto? Do you get the same joy 

from mitzvohs? Dovid Hamelech exclaimed, “I am 

joyous with your words, like one who finds a great 

treasure”. He had the right appreciation for ruchniyus, 

and therefore was joyous with his lot. 

Let us acquire the proper perspective to enable us to 

make the right decisions, and through this we will live a 

happier life.   
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Parshas Bo 

Tefilin: an Uplifting Experience 

I would like to share a story that is not well-known. I 

personally heard this story from R’ Nota Fraund who 

was there when it transpired. Around seventy five 

years ago, the Belzer Rebbe, R’ Ahrala escaped from 

the inferno of the holocaust and made his way to 

Eretz Yisrael. When he arrived, the Jewish 

community made a kabalas panim to greet him. 

Among the throngs of people who came to get a 

glimpse of this holy personage, was a group of 

bachurim. They stood on line waiting to have the 

opportunity to welcome the Rebbe. One by one they 

passed by and had the opportunity to shake his hand.  

All went well until a specific bachur extended his 

hand to the Rebbe; instead of shaking his hand, the 

Rebbe turned to the gabai and said, “Ask him if he 

wears Tefilin?” The gabai inquired and the bachur 

responded in the affirmative. Hearing this, the Rebbe 

wrapped his hand in his bekeshe and shook the 

bachur’s hand with the garment separating their 

hands. After this, the Rebbe retuned to standard 

conduct of shaking hands. A few bachurim later once 

again the same scene repeated itself, and a few 

minutes later it happened a third time. 

R’ Nota concluded the tale, “We bachurim were very 

curious as to what had transpired and we decided to 

all check our tefilin to ensure their kosher status. Sure 

enough all the tefilin were found to be kosher with the 

exclusion of those three bachurim. The Rebbe was 

able to sense that they did not wear Tefilin.” 

How could the Rebbe tell that they did not wear 

tefilin? Why was it specifically this mitzvah that he 

was able to sense? Why did he not want to shake 

hands with someone lacking this mitzvah? 

To comprehend this we have to get a better 

understanding of what tefilin is all about. I would like 

to discuss a deeper concept that many people are not 

familiar with. It is an idea that will give us a 

newfound appreciation for tefilin. 

Let us begin by analyzing a Gemara in ר"ה דף י"ז, the 

Gemara states that on the Day of Judgment, if one is 

found to have equal merits and sins, Hashem will tip 

the scale towards chesed. There is however one 

exception; if this man has a body that never wore 

tefilin then they must first go through twelve months 

of Gehinom. What is so unique about this mitzvah that 

its lacking carries such strong repercussions? 

Tefilin is our sign of connection with Hashem. By 

putting it by our heart, we are removing our heart 

from the subjugation of the Yetzer Hara and 

subjugating our heart’s desires to avodas Hashem. By 

placing it on our head we are subjugating our 

neshama and all our energies to avodas Hashem. 

The Sfas emes )בא, תר"נ( writes that when we do our 

part, Hashem responds in kind and removes from us 

the yoke of the Yetzer Hara and makes us close to 

Him. 

As the Ramchal )'שם ד' ו' ז( explains: when we wear 

tefilin, it draws onto ourselves an extension of the 

kedusha of Hashem. This kedusha crowns us in such a 

way that our entire soul and body connects to this 

great spiritual light. This is reflective of the posuk that 

says, ‘And all the nations of the world will see the 

name of Hashem is called upon you and they will fear 

you’. And as the Gemara in שבת נ"ז ע"ב states, this 

posuk is a reference to tefilin. 

The Gemara  )ברכות י"ד ע"ב( states that if one says 

shema without tefilin it as if he has said false 

testimony. Tosfos there explains that this is because in 

shema you accept to wear tefilin, and you fail to live 

up to what you are saying. The Sfas emes )בא תרנ"א( 

suggests a different explanation. The Posuk says  אתם

 Hashem declares that we are His witnesses. Our ,עדי

testimony is not merely stated with words; rather, our 

very being testifies Hashem’s existence. This is 

because at our true level we have the צורה of Hashem 

which testifies Hashem’s presence. Through the  חטא

 we lost this level. But through the mitzvah of העגל

tefilin we are reconnected to this level as it attaches 

our entire being to the kedusha of Hashem. Thus, 

through wearing tefilin by shema our very essence 

testifies Hashem’s existence. For this reason if one 

says shema without tefilin it remains like false 

testimony. 

We can now properly appreciate why not wearing 

tefilin affects our judgment so strongly. Tefilin has the 

ability to uplift us and connect us to Hashem’s 
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kedusha thereby rendering us fit to connect to Him in 

Olam Habah to receive our ultimate reward. If one 

never wore tefilin and their merits are not greater than 

their sins, they are still connected to the tuamah of 

this world as they never had the uplifting experience 

of tefilin. Gehenom is not intended as a way of 

Hashem getting even with the unworthy. Rather, it is 

like a hospital where the person is able to disconnect 

from the tumah of this world and be cured and fit to 

connect to the kedusha of the World-to-Come. Thus, 

when it comes to a בינוני who never wore tefilin, 

Hashem does not have the liberty to lean towards 

chesed, for this person cannot possibly connect to the 

kedusha of Olam Haba without undergoing the 

purification process of Gehinom. 

In light of this concept it comes as no surprise that a 

holy person who is sensitive to kedusha, can sense 

that someone did not wear tefilin, for a body that wore 

tefilin is on a whole different spiritual level. We can 

also understand why someone who is fully connected 

to kedusha would not want to touch someone whose 

animalistic body is disconnected from kedusha. 

It is important to mention that when the Torah does 

not obligate women to wear tefilin, it is because 

according to their spiritual makeup, they do not need 

the help of tefilin. 

I would like to conclude with the following powerful 

story. The Baal Hatanya was one of the greatest 

Tzadikim of his generation; however, there were 

some individuals who did not like him. They made a 

conspiracy and went to the police to frame him.  

The police in that city, who were anti-Semitic 

themselves, were more than happy to arrest him. And 

so the chief of police headed out on his tall white 

stallion, with the rest of the police following close 

behind, to the house of the Rebbe. 

Seeing them coming, the Baal Hatanya’s family 

begged him to run or hide. But the Baal Hatanya, who 

was wearing his tallis and tefilin, resisted. Not only 

did he not hide, he went to the window and opened 

the shutters.  

Just then, the chief of place galloped up. The Rebbe 

merely gazed at him. He was so overcome with fright 

that he fell off his horse and broke many bones. 

Instantly the entire police force came to the aid of 

their leader and transported him back home for 

treatment. In the commotion, the Baal Hatanya’s 

arrest was all but forgotten.  

His family turned to him and said, “You performed a 

miracle!” He responded, “It wasn’t me. You see, I 

was wearing my tefilin, and the posuk says that when 

you wear tefilin all the nations will be petrified of 

you.” 

Indeed tefilin has the power to uplift our whole self 

and connect it to Hashem’s kedusha. When we are on 

this level even a Goy is frightened from us. Through 

having this uplifting experience in this world we are 

deemed fit to connect to Hashem in the world to 

come. 
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Parshas Bo 

The Essence of the korban Pesach 

 
Harav Moshe Bick was approached with the 

following question. “Every day I wake up at exactly 

6:40. I leave my house at precisely 7:00, get to the 

corner at 7:05, and to Shul at 7:15. This morning I 

woke up two minutes late, and thus reached the corner 

only at 7:07. At 7:05 there was a terrible crash at that 

intersection caused by a drunk driver. Had I woken up 

on time, it could have been me who got struck. Do I 

have to bentch gomel?” 

Harav Bick responded with a question of his own, 

“Every Wednesday I wear a specific pair of pants. 

This Wednesday my wife washed that pair of pants 

and hung them to dry out the window. Had I been 

wearing them on that Wednesday, who knows if I 

would have survived? Do I have to bentch gomel?” 

We see that we only bench gomel if there was an 

actual danger. This leads us to the following question. 

The korban Pesach commemorates that Hashem had 

mercy on us and passed over the Jewish houses when 

killing the first-borns. Was it not a plague against 

Mitzrayim? Why are we considered to have been in 

danger in the first place? We don’t commemorate the 

sparing of the Jews from the rest of the plagues that 

effected only the Egyptians, why is makas bechoros 

different? 

In Mitzrayim the Jews were instructed to sacrifice a 

lamb as a Pesach offering and place its blood on the 

doorposts as a protection during Makas Bechoros. 

Why did Hashem need the blood on the doorposts? 

Why couldn’t He spare them regardless? Obviously 

there is some deeper connection between the korban 

Pesach and their salvation. Furthermore we may ask: 

how is the korban Pesach of subsequent years a 

commemoration of the salvation of the first-born? 

There are many more points that require clarification 

in regards to the korban Pesach. Why specifically a 

sheep and not another animal? Why is it that an 

uncircumcised man is disqualified from bringing the 

korban Pesach? The Midrash says that they mixed the 

blood of their Milah with the blood of the korban 

Pesach and then applied it to their door post. What is 

the significance of Milah, and how does it connect to 

the korban Pesach? 

The Aruch Hashulchan )סי' תכ"ט( makes a remarkable 

point. After the 7
th
 Makah of Barad, Paroh was 

already subdued and declared his guilt. Yet we see by 

the 9
th
 Makah Paroh got a new dose of confidence, 

telling Moshe that he no longer wished to see his face. 

From where did he get this newfound brazenness?  

Chazal say that the Mitzriyim worshiped sheep. What 

is the significance of this? Explaining the mechanics 

of idol worship warrants its own chapter. I will 

attempt however, to give a crash course on idolatry. 

Harav Simcha Wasserman explains it with the 

following analogy; “A man is in an electronics shop 

and eyes a new camera from behind the showcase. 

The problem is that he only has fifty dollars in his 

pocket and the camera is priced at $150. One way of 

dealing with this difficulty is to whisper to the 

cashier, “I will slip you $50 if you will slip me the 

camera”. The honest way of dealing with the situation 

is; go over to the shop’s owner and tell him “I want a 

camera but I only have $50, is it possible to give me a 

major discount”. 

“Hashem is the one who supplies the whole world 

with its needs. He does it however through an agent 

known as the “Mazalos”, (“zodiacs”). Idolatry is 

trying to slip things out through the Mazalos by 

worshiping them. The Mazal of the month of Nissan 

is טלה, the Aramaic word for sheep. When the 

Mitzriyim worshipped sheep, it was not the sheep 

themselves that they were worshipping; rather, they 

were worshipping the Mazal of sheep. One may ask: 

if they were worshipping the zodiac, why were they 

bowing down to their pet sheep? The answer is: 

everything which exists in the upper worlds has its 

manifestation in the physical world. The 

manifestation of מזל טלה is sheep. Thus when they 
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were bowing down to a sheep, inherently they were 

worshipping מזל טלה. 

Why was it that Mitzrayim worshipped specifically 

 מזל טלה .The spring is always during Nissan ?מזל טלה

is the zodiac which is dominant during this month, 

obviously it represents spring and prosperity through 

agriculture (Ramban ,'י"ב, ג). Since Mitzrayim became a 

world power because of their agriculture, and their 

continual power depended on the fertility of their 

land, therefore they worshipped  טלהמזל , which 

represents agricultural prosperity. 

Returning to the Aruch Hashulchan; Paroh realized 

that Nissan was approaching; this meant that his 

Avodah Zara would soon be dominant. This boosted 

his confidence; surely he would have success during 

the month of Nissan. This is why Hashem prefaced 

korban Pesach with the verse החודש הזה לכם, Paroh 

was confident that the month was his. Hashem 

declared “The month is yours”, in this month it will 

be proven that the Mazalos don’t have independent 

power, rather Hashem is in charge. 

Look at the beauty of the mitzvah of korban Pesach; 

we’re instructed to take specifically a sheep, that 

which represents the dominant Mazal of the month, 

that which Mitzrayim worshipped, and to slaughter it, 

thereby declaring its lack of dominance. It is still 

puzzling however, why this should be the merit to 

save them from Makas Bechoros. Perhaps we can 

explain it with the following parable. 

Once upon a time in a faraway town, there lived a 

very successful doctor. People would flock to his 

doors from around the country. As his fame grew, he 

was promoted from position to position. With time he 

was promoted to the coveted position of the king’s 

private physician. Along with his success, came the 

envy of his peers. The envy grew and grew until his 

nemesis could take it no longer. Lo and behold a 

conspiracy against the king was discovered, and the 

doctor was framed and was placed in the royal jail.  

One day the chief warden’s daughter became deathly 

ill. The father tried everything to cure her, but nothing 

seemed to help the situation. Then he remembered; he 

had a master doctor under his domain. He brought his 

daughter to the doctor, and with his great expertise he 

was able to heal her. The jailor, full of gratitude 

handed a signed document to the doctor that stated, “I 

will do my utmost to procure your release”. 

A short while later the king visited the prison to 

inspect its procedures. The doctor requested 

permission to speak to the king and was granted the 

privilege. The physician displayed the document to 

the king. The doctor then proceeded to tear the 

document to pieces. The king was bewildered, “Why 

are you destroying your only chance to get out of 

prison”? The doctor responded, “We have been 

comrades for many years. I always was loyal to you, 

and I know that we have a close relationship. I wanted 

to demonstrate that I do not place my hope in your 

underlings, rather, my whole trust is in you, on behalf 

of my relationship with you.”  Hearing this, the king 

declared, “I shall not let you down. I hereby declare 

you a free man and you are hereby reinstated as my 

personal physician”. 

This is what the korban Pesach represents; we declare 

that we do not put our trust in Hashem’s underlings. 

Rather we slaughter the sheep that represents the 

dominant zodiac, illustrating, “We place our hope 

only in You”.  

With this we can understand the significance of Bnei 

Yisrael mixing the dam milah into the dam pesach.  

Milah represents the covenant between us and 

Hashem, and therefore it has extreme relevance to the 

korban Pesach. This is also why one who is lacking a 

Bris is barred from bringing the korban Pesach. 

Moshe introduced korban Pesach with the words  משכו

 Rashi explains this to mean, “Pull back your ,וקחו לכם

hand from idolatry”. It would seem that refraining 

from idol worship was a prerequisite to the korban 

Pesach. Why should it be a requirement? According 

to the above understanding of korban Pesach, the 

answer is simple; bringing a korban Pesach while still 

placing your hope in idolatry is an oxymoron, because 

the korban Pesach represents abandoning idolatry. 
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It would seem from this that using the korban Pesach 

to be saved from makas bechoros was just a matter of 

using “connections”, to be helped. However, if you 

take a deeper look, you will see that there is a much 

deeper explanation than mere “pull”.  

What was the weapon of mass destruction used in 

Makas Bechoros? Hashem said,"אני ולא מלאך"; “It will 

be Me, and not my emissaries”. In the Hagadah we 

say "ובמורה גדול, זו גילוי שכינה", when the Torah states 

that the Makkos were brought with “great fear”, it is a 

reference to the revelation of Hashem’s Shechinah 

(Divine Presence). The Zohar states, the Bechorim 

died due to exposure of a high voltage of spirituality; 

the result of the revelation of Hashem’s Shechinah. 

Why were only the first-born effected? Harav Shlomo 

Wolbe )עלי שור ח"ב, עמ' שצ"א( explains; in those days spiritual 

service was the right of the first-born because they are 

more spiritually inclined. Therefore, the bechorim in 

mitzrayim were perceptive to the גילוי שכינה, but could 

not handle it, thus they perished. 

We don’t have a perception of “high spiritual 

voltage”; however, Hashem did provide us with an 

allegory to it known as “electricity”. When one is 

exposed to a high voltage of electricity they can die 

from it, we are familiar with this concept; the electric 

chair. So too, an exposure to high voltage of 

Spirituality can be lethal. 

Now that we have a keener understanding of makas 

bechoros, we can appreciate that this was just as 

much of a danger to the Yidden, as opposed to all the 

other Makkos which were physical threats directed at 

the Mitzriyim, and therefor never posed a threat to the 

Yidden. Thus, our first question is answered; makas 

bechoros was a threat to Klal Yisrael as well, we 

therefore commemorate our salvation from it. 

Incidentally, how was it that the bechorim of Klal 

Yisrael were not affected by the makah? There are 

reports of people surviving the electric chair. If I 

remember correctly, the scientific explanation to this 

phenomenon is as follows; every person has a certain 

level of electricity running through their body. Those 

survivors had on a regular basis an unusually high 

level of voltage in them. Therefore they did not go 

into shock from the high voltage of the electric chair. 

This is a clue to answer the aforementioned question.  

Harav Shlomo Wolbe explains; on the eve of Pesach, 

Hashem lifted Klal Yisrael up to a high plateau of 

spirituality. He uplifted them in one swoop from the 

49
th
 gateway of impurity to the 50

th
 level of kedusha. 

Therefore they were able to handle the high voltage of 

the גילוי שכינה.  

There was one prerequisite to merit this spiritual 

uplift; korban Pesach. By displaying our allegiance 

with Hashem through korban Pesach, and by 

spreading its blood and the blood of Milah on the 

doorposts, we were deemed worthy of this spiritual 

uplift that spared us from Makas Bechoros. The 

annual korban Pesach commemorates the salvation 

from Makas Bechoros, because it represents the 

connection between us and Hashem which was the 

means of the salvation.  

Every year when Pesach eve comes, the same spiritual 

powers come into effect, and they lift us up to a great 

spiritual level. 

It is worthwhile to note that in the world to come we 

will have a similar phenomenon. Hashem will reveal 

his Shechinah, some people will suffer from it, and 

others will get healed from it. What is the spiritual 

power that will uplift one to not be adversely affected 

by it? It is the Torah we learn and the mitzvohs that 

we keep in this world.  
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Parshas Beshalach 

Refusing a Safety Net 

 
A man was climbing up Mount Everest. He was in 

middle of one of the steepest cliffs, lifting himself up 

slowly with the assistance of a rope. Out of the corner 

of his eye, he noticed that the rope was ripping and 

was attached by its last strand. Realizing that it was 

just a matter of time, he raised his eyes to the heaven 

and said “Hashem, if you are up there, please save 

me”. He heard a loud voice from above respond, 

“This is Hashem, don’t worry. Just let go of the rope 

and I shall catch you”. The man looked down and saw 

the steep fall and started feeling very anxious. Once 

again he lifted up his eyes and called out, “Is there 

anyone else up there that can help me?” 

Yes, we do have trust in Hashem, but somehow 

without a safety net we may feel very anxious. Most 

tight rope walkers use a safety net. There are those 

professional tight rope walkers who refuse to use 

them with the claim that they are dangerous, because 

when you know there is a backup plan, you let your 

guard down and don’t completely concentrate on 

balancing. This is truly dangerous. 

In this week’s Parsha we encounter the giving of the 

mon. Hashem provided Bnei Yisrael with their 

sustenance in a truly miraculous way. There is a 

commandment given in regards to the mon, איש אל"

עד בוקר" יותר ממנו ; “You shall not leave any over for 

tomorrow.” What is the significance of this 

commandment? 

We know that our sustenance comes from Hashem, 

yet we are still obliged to do our hishtadlus. The 

greater a person’s level of bitachon is, the less 

hishtadlus is needed. It is truly a great 

accomplishment to have full trust in Hashem. 

Last week, I had the great privilege of hearing pearls 

of Torah from Harav Nechemiah Kaplan Shlita, 

during his visit to Lakewood. Rabbi Kaplan related 

the following story; Harav Yisrael Salanter was 

approached by a talmid of his with the following 

question; “Is it true that if I have full trust in the one 

above that I will receive 10,000 ruble, it will 

guarantee that I will receive the money?” Harav 

Yisrael responded, “This is definitely true, as long as 

you have a valid reason for wanting the money. But 

do you truly have such a level of bitachon?” The man 

responded in the affirmative. Harav Yisrael said, “I 

have such confidence that you will receive the money 

that I am willing to make a deal: I will give you 9,000 

ruble right now, with the stipulation that you give me 

the 10,000 ruble when you receive it”. The man 

excitedly agreed to the arrangement. Harav Yisrael 

told him, “You have just proven that you are lacking 

in your trust in Hashem. If you would be truly 

confident that you will receive the money, you would 

never agree to such a deal. If this is the case then your 

bitachon is not great enough to be the recipient of that 

which you desire.” 

Let us return to the aforementioned question, Harav 

Eizek Chaver explains; eating the mon was receiving 

sustenance without any hishtadlus. To receive such a 

gift, one had to be on an extremely high level of 

bitachon. One who saves some of his mon to ensure 

that he will have food the next day, has proven 

himself lacking in bitachon. Therefore, it was 

prohibited to leave over from the mon for the morrow. 

We may add, just like having a safety net under the 

tight rope walker causes him to compromise in his 

focus, so too, having an alternative method of 

providing for your needs compromises your level of 

bitachon. Thus there were many Tzadikim who were 

accustomed to not going to sleep at night until they 

had not a penny to their name. If they had any money 

left they would search for a pauper to relieve 

themselves of their unwanted burden. Their intent was 

to remove the safety net thus forcing themselves to 

strengthen their bitachon. 



 

Parshas Beshalach 

Man; Angel or Beast? 

You Can Decide What You Want to Be 

“You are an animal”, this is what the world 

proclaims. Their proof is that we have a similar 

body structure to that of an ape. (It is true that we 

are related, as the Medrash states, monkey came 

from man.) To an extent they are right; as far as our 

body is concerned we are just another animal. What 

differentiates us from all the beasts in the jungle is 

our neshamah, and the Koach Habechirah that we 

have as a result. R’ Elyah Lopiyan states, “Koach 

Habechirah does not mean freedom of choice. 

Rather, it means, the ability to choose not to do 

something.” An animal does not have this ability; it 

merely follows its instincts. 

Someone who is constantly led by their bodily 

desires is technically no different than an animal. In 

contrast, someone who allows his brain and soul to 

lead the way is comparable to a Malach. With this 

understanding, we realize why the scientists made 

their mistake; after all they probably have never 

encountered an authentic human.  

Even if a person is dignified, if he follows the quest 

of him temptations blindly, he is merely a 

sophisticated animal. The following story illustrates 

this point. 

Around ten years ago the soda company Dr. Pepper 

introduced cherry Dr. Pepper to the world. They 

made their debut in downtown Chicago in the 

following manner. First they brought in a truck load 

of soda cans. They then proceeded to fill three large 

dumpsters with ice, and cans of this latest sensation.  

You can well imagine the ensuing scene; the street 

which had just a few minutes prior been filled with 

professionals, clothed in starched shirts and stiff 

ties, was now filled with thirsty animals. Ties and 

jackets were removed, as the upper echelon of 

society went digging into the dumpsters to receive a 

free dose of the latest temptation. Gone was their 

pride as they went after their desires like a hungry 

lion. Did everyone at that location lose themselves? 

There was one eighteen year old bachur there at the 

time. He had the self-control to not follow his 

body’s orders to dig in. When he entered a nearby 

store, the shopkeeper remarked, “You are the first 

customer today who did not enter drinking a can of 

soda.” (As heard from the bachur himself, who is 

now a Rav in Detroit.) 

Yes, someone who does not train himself to have 

self-control remains an animal. Even if they are 

dignified, when the mouse appears on the scene, 

they once again become an ordinary cat. 

In essence, there is a constant battle between our 

physical entity and our souls. Each one tries to pull 

us in their direction. And as the Mesilas Yesharem 

states in 'פרק א, if one follows his bodily 

temptations, his spiritual level is reduced. However, 

if a man is in full control of himself and he follows 

the dictates of his soul, then he is uplifted.  

Not only is this power struggle a war within each 

person, there is actually this same battle in the 

world at large. The world is called עולם, which is the 

same root as the word, העלם, hidden. This is because 

the world conceals Hashem’s existence. The reason 

for this is; Hashem is a spiritual entity, not a 

physical one. Thus, in a physical world it takes 

effort to recognize Hashem. Yet, our Yetzer tov, 

and the kochos hakedusha in the world do their part 

in bringing us closer to Hashem. Thus, there is a 

constant struggle between the physical and spiritual 

powers of the world. And as the Mesilas Yesharim 

says, if one follows his physical desires, his spiritual 

stature is lowered and the level of the world goes 

down along with him. In contrast, if one follows the 

dictates of his soul, he is uplifted and the world is 

uplifted with him. 

With this knowledge we can now begin to 

understand Krias Yam Suf. Our elementary 
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understanding of the splitting of the sea is that the 

Jews were in a predicament, behind them stood the 

Egyptian army, in front of them was the foreboding 

sea, and they had nowhere to escape to. To help 

them out of their bind, Hashem split the sea for 

them. When the Mitzriyim followed them into the 

sea, Hashem took advantage of the situation to 

destroy them. This explanation however does not 

suffice, as there are many points that are left 

unexplained.  

Chazal say that at that time, all the waters in the 

world split. What is the significance of this 

occurrence? Chazal say that Krias Yam Suf was a 

time of great spiritual revelation; the שפחה at the 

Yam saw more than what was revealed to the Navi 

Yechezkel. What’s the connection between this and 

the splitting of the sea? 

There is one component in the physical world that is 

more of a spiritual entity; this is referred to in Seforim 

as צורה, form or design. This is why when you see a 

panoramic view of the intricate design of nature you 

come to the recognition of Hashem’s existence. Thus, 

 .is considered the polar opposite of physicality צורה

Malachim, who do not possess physicality are 

considered the epitome of form (their form is spiritual 

not physical).  

The explanation of this is that every object in the 

world is formed from countless individual atoms. 

What is it that holds these atoms together to give an 

object its shape? It is not a tangible thing; rather it is a 

spiritual force that holds them together giving it its 

form. Thus ‘form’ is considered a spiritual entity (see 

‘The Coming Revolution’ page 66). 

The Maharal makes an interesting observation. We 

find time and again, a battle between Moshe and 

water. When he was three month old, he was thrown 

into the Nile and its waters attempted to drown him. 

Moshe persevered and was drawn from the river. At 

the Yam Suf once again there was a struggle and 

Moshe succeeded in splitting its waters.  In the midbar 

the waters finally overpowered Moshe when he sinned 

by hitting the rock to get water. It seems that there is a 

constant fight between Moshe and water. What is the 

significance of this? 

The Maharal explains as follows: Moshe, who Chazal 

say was like a Malach because he was in total control 

of himself, is the prime representative of צורה. 

Whereas water, is the prime representative of 

physicality. This is because water has no form 

whatsoever. Thus, the war between physicality and 

form, is found with Moshe and water. Krias Yam Suf 

signifies Moshe overpowering the sea, and צורה 

overcoming physicality as the water took form. 

In light of this knowledge, we can understand why 

Krias Yam Suf affected all the water in the world. If 

physicality in the world was subdued, it caused all of 

the waters to solidify. We can also understand why it 

was a time of prophetic revelations. To merit prophecy 

one had to be on a high level of spirituality. Animals 

don’t have prophecy. Only someone who was able to 

transcend the physicality of the world was able to have 

the antennas to pick up on the spiritual waves. By 

Yam Suf all of the powers of physicality were 

suspended. Thus even the simplest Jew was able to 

perceive spiritual revelations. 

The Posuk says הים ראה וינס, the sea saw and it ran, 

what was it that the Yam saw? Chazal say that it saw 

the aron of Yosef. Just as we find by Yosef, in regards 

to him fleeing from Potiphar’s wife the word וינס, and 

he ran. What did the Yam see that caused it to flee? In 

light of the abovementioned concept we can explain it 

as follows. This ordeal that Yosef had with Potiphar’s 

wife is considered the prime example of overcoming 

the greatest of ordeals. Yosef demonstrated that he 

was in full control of his desires and not bound by his 

worldly temptations. When the sea, which represents 

physicality, saw Yosef, it lost all of its power. Yosef, 

by overcoming his test, caused the waters to lose its 

nature and become solidified. 

I would like to conclude with the following story that 

illustrates how our Torah giants overcame natural 

tendencies and had full control over themselves.  

The last thing Chananyah (name changed) wanted to do was 

to be a nuisance to R’ Moshe Feinstein. Yet, he felt 

like he had no choice, after all, a deal is a deal. 

Chananyah and a few of his friends were officially 

learning in yeshiva, but they were not doing much 

with their time, thus they were in the mood of some 

entertainment. One of them had the idea that each of 
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them should call a Rov and bother them till they reach 

their limits, and then they should return the next day 

with the stories of their escapades. They made lots as 

to who should call whom, and it fell into Chananyah’s 

lap to call R’ Moshe. 

Chananyah did his job well. He waited until 11 PM, 

when he knew R’ Moshe would be sleeping till he 

called his house. The Rebbetzen answered and said 

that R’ Moshe is sleeping and cannot be disturbed. 

“It’s really important. I need to speak to the Rov”, he 

said. She responded, “Call back first thing tomorrow 

morning.” Chananyah replied with a tone of urgency 

on his voice, “Please. It is a matter of life and death. I 

must speak to him now.” Finally the Rebbetzen 

acquiesced and said, “I will go wake him.”  

Chananyah proceeded to ask R’ Moshe the most 

ridiculous and abstract questions. R’ Moshe patiently 

and calmly answered all of his queries. Chananyah 

was surprised how R’ Moshe kept his cool, but what 

happened next surprised him even more. R’ Moshe 

asked him, “What Mesechta are you learning”? 

Chananyah told him. R’ Moshe, with a voice filled 

with warmth and love requested, “Can you tell me 

something your Rebbi said today in shiur?” In a low 

voice filled with shame, Chananyah responded in the 

negative. The pleasant voice on the other end of the 

line continued, “Please tell me what sugya your Rebbi 

is discussing in shiur tomorrow? Chananyah replied 

with the name of the sugya.  

What Chananyah heard next totally blew him off his 

feet, “Please go bring a Gemarah. Let’s learn a little. 

And so R’ Moshe, after being woken up from his 

sleep, spent a half hour teaching the “Nudnik” the 

Gemara Rashi And Tosfos that he would need to know 

for the next day’s shiur. When he felt that the boy’s 

understanding of the concepts was clear, R’ Moshe 

said, “Now I would like to tell you a question on this 

topic. Tomorrow in shiur I want you to ask this 

question to your Rebbi.” 

The next day Chananyah was excited to see that he 

was able to comprehend the shiur. When he raised his 

hand and asked a great question that excited his Rebbi, 

he finally tasted success. This was a turning point in 

his life. He saw that he can succeed and he threw 

himself into his studies. Today he is a great Marbitz 

Torah. 

R’ Moshe did not follow the human tendency to 

become upset at a nudnik. Not only did he not get 

angry, he thought, ‘what can I do to help this person?’ 

If we work on it now, we may yet reach this level of 

self-control. Only then will we achieve the true level 

that was intended for a human. 

Tragedy at Sea, There Were No Survivors, But 

One Man Remained 

The Torah describes the eradication of the Egyptian 

army that was the result of Krias Yam Suf, with the 

following words; לא נשאר עד אחד, “There did not 

remain until one”. Chazal deduce from here that one 

did remain. That one was Paroh, who was 

subsequently appointed king of Ninveh. Years later, 

when Yonah prophesized the destruction of Ninveh, it 

was Paroh, who encouraged the whole Ninveh to 

repent.  

In davening every day we say a verse from Tehilim, 

 not one of them survived. This seems ,אחד מהם לא נותר

to be a clear contradiction to the aforementioned 

statement of Chazal? 

I believe we can answer as follows. The first פסוק used 

the term "נשאר", whereas the second פסוק worded it as 

 What is the difference between these two ."נותר"

expressions? The Malbim )ישעיה ד', ג'(   explain as follows; 

when something is left over without any purpose this 

is called "נותר", whereas when it remained with a 

specific function in mind, it is classified as 
5
  ."נשאר"

When the פסוק states "אחד מהם לא נותר", it is one 

hundred percent accurate, not one person randomly 

survived. Whereas the first פסוק which states  לא נשאר"

 is also true, there was one who was ,עד אחד"

intentionally saved, this was Paroh who had a mission 

waiting for him; to encourage the people of Ninveh to 

repent. 

                                                           
5
 Harav Yitzchak Sheiner Shlita explained that this is 

why that which we are forbidden to leave over from a 

Korban is called נותר, whereas the remains of a Korban 

Mincha which is meant to be eaten is referred to as 

 .שיריים



 

Parshas Beshalach 

Hakaras Hatov: The Attitude of Gratitude

In the aftermath of the Holocaust, many former 

European Roshei Yeshiva found themselves on 

American soil with the mission of transplanting their 

yeshiva in their new place of residence. Building a 

yeshiva is always a challenge, multiply this with the 

language and cultural barriers as well as lack of funds 

and it is virtually an impossible feat. At that time 

there was a businessman who assisted the Roshei 

Yeshiva in their mission; he gave endless funds as 

well as practical help in founding the yeshivos. A 

short while later this man’s son got into trouble with 

the law; he was arrested and put on bail for an 

astronomical sum. R’ Ahron Kotler called a meeting 

for all the Roshei Yeshiva to benefit this family. 

There he delivered the following message. 

“When the Chofetz Chaim built the yeshiva in Radin, 

there was one affluent individual who donated twenty 

five percent of the expenses of the building. 

Unfortunately, a while later the man lost his money 

and shortly thereafter passed away, leaving his wife a 

poor widow. Hearing of her plight, the Chofetz 

Chaim gave a large sum of the yeshiva’s money to 

the widow. He said that although the money was 

given to benefit the yeshiva, the yeshiva has an 

obligation of gratitude to help out this family.” 

R’ Ahron concluded, “Any Rosh Hayeshiva who has 

benefited from this businessman has a debt of 

hakaras hatov to him and is obligated to help him out 

in his time of need. We must even give away funds 

that were earmarked for our yeshivos, as this is a debt 

of gratitude )הובא בספר שו"ת משיב בהלכה בשם ר' גדליה שור זצ"ל(.” 

To what extent does hakaras hatov obligate us? 

There is a beautiful vort from the Ksav Sofer that 

demonstrates to what extreme we must go due to 

hakaras hatov. When Klal Yisrael reached the Yam 

Suf, they realized that they were in a dangerous 

predicament; they were surrounded by the Egyptian 

army on one side and the sea on the other. There was 

no natural means for them to escape. Hashem 

miraculously split the sea for them. Meforshim 

question this: our nation fought many wars. Why 

couldn’t we fight off the Mitzriyim? 

The Ksav Sofer offers an astonishing answer: Klal 

Yisrael were hosted by Mitzrayim for Two hundred 

and ten years, thus they had a chiyuv of hakaras 

hatov to them. Fighting them would have been a lack 

of hakaras hatov. Thus, they were left with no option 

but to await an open miracle.  

 The Posuk says הים ראה וינס, the sea saw and it ran 

away. What did it see? Chazal say it saw the aron of 

Yosef, and specifically, his act of running away from 

Potiphar’s wife. Why was this a cause for the sea to 

split? The Ksav Sofer explains: why did Yosef have 

to run? Why couldn’t he merely remove the evidence 

by grabbing away his coat? The answer is, Yosef had 

the Middah of hakaras hatov. He lived in Potiphar’s 

house and benefited from him and his wife, thus it 

would be a lack of hakaras hatov to grab his coat 

from her hand. 

When the sea saw the extent of our hakaras hatov, it 

realized that fighting the Mitzriyim was not an 

option, thus it split. 

The Ksav Sofer takes this to the next level. It says 

that Yisro came because he heard of kriyas Yam Suf 

and the war with Amalek. What was it that attracted 

him? Yisro could have thought it not worth his effort 

to come, after all, who says Klal Yisrael will accept 

him. It is true that he had helped Moshe, but how was 

he to know if gratitude will affect their decision to 

receive him? When he saw that they were able to 

fight by the war with Amalek, and yet, when it came 

to Mitzrayim they practiced restraint, he realized that 

they possessed this trait of hakaras hatov. Thus, he 

knew that he would be accepted.  

We see from here to what extent a person must go to 

not turn against someone who did them a favor. R’ 

Simcha Bunim Cohen relates the following personal 

account. “For a bachur’s development he generally 

needs a good chavrusah. Many decades ago, when I 
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was a bachur, I once had a chavrusah. Although he 

was a decent bachur, our chavrusahshaft was not 

very conducive for my learning as he was not very 

steady. It came a point when I was contemplating 

dropping him and finding someone else. I went to R’ 

Moshe Feinstein to discuss the matter with him. He 

was adamant that since this boy was my chavrusah 

for a nice amount of time, I had a debt of hakaras 

hatov to him. He said that this debt does not allow 

me to drop him like that in middle of the zman. I 

asked, ‘What should I do with half the seder that he 

is absent?’ R’ Moshe told me that I should learn 

myself and write notes, even if I am just rewriting the 

give and take of the Gemara in my own words. I 

followed R’ Moshe’s advice and I had a great zman.” 

Why does Hakaras hatov obligate gratitude of such 

magnitude? Could the Mitzriyim possibly have had 

grievances had we stood up in our defense? Were 

they not asking for us to turn our backs on them? 

I believe the answer is; Hakaras hatov is not merely 

for the purpose of repaying the benefactor. Hakaras 

hatov is part of our own spiritual development. The 

biggest proof for this is that Chazal say that Moshe 

did not hit the water or the earth because he had 

hakaras hatov to them. Is it possible to have an 

obligation to repay an inanimate object? Meforshim 

say that hakaras hatov has to do with yourself and 

your attitude, not with the obligation to the 

benefactor. 

We find our gedolim following Moshe’s example. R’ 

Yisroel Gustman was accustomed to water the bushes 

in front of his yeshiva; a conduct that was unusual for 

a Rosh Hayeshiva. When questioned about it he said, 

“During the war, I once hid behind bushes to evade 

the Nazis, thus, out of hakaras hatov, I water these 

bushes.” 

One of the prime reasons that this trait is so essential, 

is because, as the Chovos Halevavos writes in שער

 hakaras hatov is what leads a person to ,עבודת אלוקים

avodas Hashem. When a person has trained himself 

to be cognizant of the favors he has received of 

others, he will realize just how much he has received 

from his Creator, this in turn will inspire him to serve 

Hashem as much as possible to repay His favors. 

A number of years ago, when I was learning in the 

Mir Yeshiva in Yerushalayim, the Rosh Hayeshiva, 

R’ Nosson Tzvi made a wedding for his grandchild. 

There was a discussion among my friends if we 

should go or not. One said that we have to go in 

honor of the Rosh Hayeshiva. Another replied, ‘what 

do you think R’ Nosson Tzvi wants us to do? he 

definitely would prefer us to learn instead.’ The 

argument ensued until one bachur said, “I will go ask 

the Rosh Hayeshiva what we should do.” We were all 

curious as to what the response would be. R’ Nosson 

Tzvi, who would constantly stress the importance of 

following all sidrei hayeshiva, (including shachris in 

yeshiva etc.) and that sidrei hayeshiva are there to 

help the overall development of the talmidim, 

responded as follows. “Sidrei hayeshiva dictate that 

when a Rosh Hayeshiva makes a chasuna, you 

attend.” The message was clear, going to the 

chasunah as hakaras hatov, is not about me, it is 

about your personal development. For hakaras hatov 

is about developing the attitude of gratitude. 

Tu B’Shevat 

One of the main customs of Tu B’Shevat is to eat many 

fruit and recite berachos on them. What is the reason 

for this minhag? 

What is Tu’ Beshvat? Why is it considered the New 

Year for trees? Rashi explains that on this day the trees 

finally start the rejuvenation process through 

replenishing their moisture. This is the starting point of 

future fruit. 

R’ Matisyahu Salamon Shlita explains, “The Chinuch 

says that a beracha is not there because Hashem needs 

our thanks, rather its purpose is to help us come to the 

realization that Hashem is the One Who provides our 

sustenance. When we come to this recognition, it brings 

beracha to the food. I would like to suggest that for this 

reason we make berachos on Tu B’Shevat, as we want 

to bring beracha to this year’s coming produce. We are 

not merely doing it for our benefit, rather it is for 

Hashem. For Hashem desires to give, thus we make 

berachos to enable Him to fulfill His desire.” 

The purpose of Tu B’shevat is to gain hakaras hatov. 

Thus, this is the opportune time to develop an attitude 

of gratitude. 
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Parshas Yisro 

Hakaras Hatov Part Two 

Recognizing the Good 

Our gedolim were exemplary in their hakaras hatov. 

R’ Shach used to occasionally visit an elderly man in 

Tel-Aviv because of hakaras hatov. What was the 

major favor that this man did for R’ Shach? Around 

seventy years earlier, before a young Elazer Shach 

turned thirteen, this man delivered him his tefilin from 

his parents. For this act, the leader of our generation 

visited this man regularly decades later. His feelings 

of hakaras hatov were so strong. 

There was a bachur in Bnei Brak who R’ Shach paid 

extra attention to. He would even send him a stipend 

when it was needed. R’ Shach was asked what his 

relationship with this bachur was. He replied, “When 

I was a bachur, I was so poor that I only had one shirt. 

Once a week I would wash it in a discreet location 

and wait in the cold for it to dry. One day, due to wear 

and tear, the shirt developed a large rip in the back. 

Not having another shirt to replace it, I had to make 

do with what I had. I would make sure to be the first 

one in to the Beis Midrash and would stay in my seat 

for hours so that the bench would conceal the hole. A 

woman in the community heard of my predicament 

and sent me two shirts. That lady was this bachur’s 

grandmother. For this reason I give this bachur 

special attention.” This is the extent of our gedolim’s 

hakaras hatov: it spans generations, for decades. 

What exactly is the middah of hakaras hatov? 

I believe that the answer lies in the words themselves. 

Lashon Hakodesh is a precise language; so much is 

lost in translation. The literal translation of hakaras 

hatov is not gratitude; rather, it is ‘recognizing the 

good’. Someone who is lacking this trait is referred to 

as a ר טובכופ , a denier of good. With these 

terminologies, Chazal are revealing the essence of 

this middah. The struggle is not to learn how to 

compensate our benefactors; it is to recognize the 

good that we receive. Once we contemplate on the 

good we received from others, we will automatically 

know what we must do in return. 

Recognizing the good we received does not come 

easy. By nature we take things for granted and are not 

cognizant of the toil that it took others for us to reach 

this point. The world runs like a well-oiled machine. 

Every day we are the recipients of countless 

kindnesses, we do not notice them until they are 

lacking. We have to realize that things don’t get there 

by themselves, appreciate those that help everything 

run smoothly. 

Our gedolim were cognizant of their benefactors. R’ 

Yerucham Levovitz once commented, “If I weren’t 

embarrassed, I would hug every farmer that I 

encounter in appreciation for all of their effort in 

providing us with our meals.”  

With this understanding we can appreciate why this 

trait leads us to avodas Hashem. Hashem is the Prime 

Benefactor; everything we receive is really from Him. 

Yet, it is possible to go through life having a blind eye 

in recognizing our true Benefactor. Only one who is 

cognizant of those who benefit him will come to 

realize how much Hashem benefits him. This 

realization will lead one to serve Hashem in 

appreciation of all which He has done for him. 

The Medrash in Shemos says, “Whoever denies the 

favors he has received from his friend, will in the end 

deny the favors he has received form the One Above. 

The source for this is Paroh. The Posuk says ‘A new 

king came to power who did not know Yosef’. He 

definitely was aware of what Yosef had done for his 

country, he merely feigned ignorance. In the end it 

was this same man who proclaimed, ‘Who is 

Hashem’. It started with denying Yosef and ended up 

with not recognizing Hashem.” 

Of course, the opposite is true as well; recognizing the 

favors of others, leads to recognizing Hashem’s. We 

find this concept by Yisro. He was an advisor for 

Paroh and voted against the anti-Semitic laws. While 

it is possible that he was merely coming from a 

humanitarian sentiment, there are those that learn he 
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was coming from hakaras hatov. Yosef did so much 

for their country; how could they betray his nation. 

We further find this middah by Yisro when Moshe 

arrived. Upon hearing that a stranger assisted his 

daughters he instantly asked, ‘Where is he? Go invite 

him for a meal.’ This was Yisro’s hakaras hatov. 

Yisro is the Torah’s prime model of a proper ger. 

Chazal say he tried and negated every avoda zara in 

the world and ultimately came to discover the true 

religion. What was the driving force behind this great 

man? What was the source of his thirst to serve the 

true Creator? It was this middah of hakaras hatov. 

Just like he recognized the effort of others, so to he 

was cognizant of all that he had benefited from his 

Creator. This recognition imparted him with the 

desire to serve Hashem in return. 

The Parsha relates how Moshe would sit for hours 

answering everyone’s inquiries. Why was it that only 

Yisro realized that this system was not viable? 

Perhaps, this realization was connected to Yisro’s trait 

of hakaras hatov. He was cognizant of the efforts 

exerted by others and did not take the benefits for 

granted. Thus, he was focused on the amount of 

overexertion Moshe was exercising in his position. It 

was this very trait that brought Yisro to avodas 

Hashem.  

We have to be cognizant of everything Hashem does 

for us. Chazal established that the first actions of our 

day lead to this realization. The first thing a Jew says 

when he wakes up is ‘Thank you for returning my 

soul to me’. We do not take our waking up in the 

morning for granted; we realize that it is Hashem’s 

doing. We continue this theme in birchas hashachar, 

declaring again and again every favor that we have 

benefited from Hashem. If we would do it right, with 

the proper emotion, it would lead us to serve Hashem.   

Hakaras hatov is the stepping stone of avodas 

Hashem. It is for this reason that our gedolim excelled 

in this trait. In his youth R’ Moshe Feinstein learned 

under the tutelage of R’ Pesach Pruskin. Years later, 

R’ Moshe attended the chasunah of his Rebbe’s 

grandchild. When the chassan and kallah opened the 

gift they received from R’ Moshe, they were 

astounded to find a check written out for $500. They 

were sure that it was a typo. They went back to R’ 

Moshe to rectify the mistake. R’ Moshe told them, “It 

was no mistake. When the grandchild of my Rebbe 

gets married, how can I not share in Their Simcha? I 

would give more if I would only have the resources.” 

The aseres hadibros are the nucleus of the entire 

Torah. Hashem did not merely begin his statement by 

introducing Himself; he proclaimed ‘I am the one 

who took you out of Mitzraim from the house of 

slavery.’ Why was this introduction important? R’ 

Dessler '(011)מכתב מאליהו ח"ג עמ  explains; the ideal avodas 

Hashem is when it comes from a feeling of hakaras 

hatov. Hashem was trying to arouse their gratitude 

with this introduction. 

The Chovos Halevavos )שער עבודת אלוקים( states, since the 

basis of avodas Hashem is hakaras hatov, the more 

one receives, the more he has to serve Hashem. For 

this reason someone who is ill is exempt from 

mitzvohs; he receives less benefits thus he is not as 

obligated. If you don’t have a hand, you don’t have to 

wear tefilin-shel-yad etc.  

In contrast, one who receives extra benefits has more 

hakaras hatov and thus is obligated to utilize his gift 

for serving Hashem. If one was gifted with a son he is 

obligated to give him a millah and to teach him Torah. 

We are obligated to use our special gifts for avodas 

Hashem. 

This understanding sheds light on the concept that 

woman are obligated in Migilas Esther because ‘they 

were part of the miracle’. It does not merely mean that 

they are connected to Purim; rather, Chazal are saying 

that the same miracle that benefited us helped them, thus 

they have just as much an obligation due to hakaras 

hatov. 

I once got a ride with someone in their brand new car. 

While driving they shared with me the following 

sentiment, “Under my dire financial circumstances, I see 

my new car as a clear present from Hashem. For this 

reason I have the desire to give people rides. The least I 

can do for Hashem with His car is to give my fellow yid 

a ride”. This is true hakaras hatov which led to Avodas 

Hashem. 

This is why hakaras hatov is such a vital middah. If we 

are more cognizant of how much we benefit from others, 

we will do the same for Hashem. This will lead us to the 

ideal avodas Hashem.   
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Parshas Yisro 

How to Get the Most Enjoyment from Ruchniyus 

 
Yehudah was an American bachur learning at 

Yeshivas Torah Ohr in Yerushalaim. With the 

approach of bein hazmanim and his upcoming 

departure to America, Yehuda went to his Rosh 

Hayeshiva, Harav Chaim Pinchas Sheinberg to say 

farewell. While there, he asked Rav Sheinberg, “Can I 

import anything from America for the Rosh 

Hayeshiva?” Rav Sheinberg responded with a request 

that seemed very out of character; “Thank you so 

much for the offer. Can I trouble you to buy me some 

ivory soap?”  

At the end of Bein Hazmanim Yehuda was on his way 

to the airport when he recalled the Rosh Hayeshiva’s 

wish. He stopped by numerous stores but nobody had 

ivory soap in stock. He got a different soap that was 

similar to ivory. When he brought it to Rav Sheinberg 

he asked; “I apologize for asking, but the Rosh 

Hayeshiva’s request sounds totally out of character 

for the Rosh Hayeshiva. What is the reason for the 

request?” 

The Rosh Hayeshiva responded, “I love learning 

Torah so much that every minute is precious to me. I 

discovered that ivory soap lathers the fastest, thus the 

shower takes less time, leaving me more time for 

learning. Unfortunately, I was unable to locate ivory 

soap in Eretz Yisrael, thus I requested that you bring 

it from America.” This was Harav Sheinberg’s 

insatiable desire for Torah.  

Imagine you are trying to get your child to do a task. 

At times it takes an hour for them to finish the job. 

Let’s say your son was in middle of reading a novel 

when he had to do the task. He will figure out how to 

get the job done in as few minutes as possible, so that 

he can get back to his book. So we see this trait of 

Rav Sheinberg is not so unique. What is exceptional 

is that his ‘addiction’ was for ruchniyus. 

The Ohr Hachaim )כי תבוא כ"ו, י"א( states, “If one would 

only sense the sweetness of Torah, they would go 

crazy for it. A world full of gold and silver would 

mean nothing to them, for the Torah is inclusive of all 

which is good in the world.” (I once saw a poster with 

this quote, next to a beautiful picture of Harav 

Eliyashev engrossed in the sweetness of Torah, with 

his face portraying the look of immense pleasure. The 

picture itself demonstrated the quote.) 

Why do we not always experience this great pleasure 

from ruchniyus? Why do we not have the same 

temptation as Harav Sheinberg? 

This week’s Parsha relates the awesome account of 

Kabbalas Hatorah. Three days prior to the event, 

Hashem instructed Moshe to enclose the mountain 

with a fence to ensure that no one would come close 

to the mountain during the event. Yet, Hashem felt a 

need for Moshe to remind Klal Yisrael right before 

Matan Torah not to touch the mountain. Why was it 

so necessary to caution them? Rashi says  שלא יהרסו"

 .את מצבם, על ידי שתאוותם אל ה' לראות, ויקרבו לצד ההר"

There was an incredible revelation of Hashem’s 

Shechinah by מתן תורה. Klal Yisrael had a strong urge 

to get closer to the kedusha. How strong was their 

craving? Think of your strongest temptation; would 

you be willing to indulge at the cost of your life? The 

Ohr Hachaim says that there was a suspicion, even 

though Klal Yisrael realized that getting too close was 

paramount to suicide, they would still do it with the 

reasoning that feeling this awesome closeness to 

Hashem was preferable than life. How did they 

achieve this level of "תאוה" to ruchnius? Why are we 

not privy to such a love of spirituality? 

In the beginning of the Parsha, when Yisro arrived, 

Moshe made a seudah in his honor. The passuk 

describes it as  ויבוא אהרן וכל זקני ישראל לאכל לחם עם"

"לפני האלקיםחתן משה  , loosely translated as: “Ahron 

and all the elders came to eat with Yisro in front of 

Hashem.” Why does it describe it as a meal in front of 

Hashem? Rashi explains: “From here we can glean 

that one who gets pleasure from a meal that Talmidei 

Chachamim attend, is as if they got pleasure from the 

Shechinah.” (For the pleasure from such a meal is 

clearly spiritual.) 
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There are many people who would not feel any 

enjoyment from such a meal. They would say, 

“Rabbis don’t know how to party. They are just 

sharing words of Torah and mussar the whole time. 

What type of fun is that?” Harav Eliyahu Meir Bloch 

states, “Someone who is unable to feel pleasure by 

such a meal, will also be unable to be נהנה מזיו השכינה 

(the reward of the world to come).” Indeed there are 

those who say; one of the purposes of mitzvohs is to 

make us more spiritual, thereby enabling us to get 

pleasure from the ruchniyus of the world to come.  

The Chovos Halevavos states, “The love of physical 

pleasures and the love of spirituality are opposites, 

and therefor one heart cannot contain both loves 

simultaneously.”  

Harav Chaim Mintz Shlita )"ספר עץ חיים"(, explains that the 

reason that we don’t get so much gratification from 

spirituality is because we are living a life of 

materialism and not a life of ruchniyus therefore we 

are unable to connect to Hashem, and thereby enjoy 

spirituality.  

Let us analyze the stature of the Mekablei Hatorah. 

We are familiar with the Gemara )כפה עליהם הר  ,)שבת פ"ח

 Hashem lifted the mountain above Klal ,כגיגית

Yisrael’s heads and told them: if you accept the Torah 

then all is well, if not, then there will be your burial.”  

The Meshech Chachma as well as the Peninei Daas 

explains this in a spiritual sense, they were uplifted to 

such a high spiritual level, they sensed the kedusha of 

Hashem to such an extent that they no longer could 

bring themselves to disobey Hashem’s wish. (Just like 

a mountain is a high point in a physical sense, so too, 

it serves as a reference of a high spiritual plateau.) 

Klal Yisrael were at a high spiritual level, therefore 

their temptations were for spirituality. The more we 

live a spiritual life - through focusing our life on 

ruchniyus, as well as engrossing ourselves in 

Hashem’s Torah- the more we will get enjoyment 

from spirituality.   

I will conclude with one more tale. The Chazon Ish 

was accustomed to stand by his door and gather in a 

Minyan for Mincha the minute it was permitted to 

daven. Someone asked him, “Why do you go through 

the trouble of making your own Minyan, you can 

catch a Minyan down the block in a half hour? The 

Chazon Ish responded "איך קען זיך נישט איין האלטן", I 

have an urge to meet with my creator, and I cannot 

wait a half hour. 

The Chazon Ish was a physically weak man. He 

writes, “The only pleasure I have in this world is the 

time I spend learning”. Understandably such a man’s 

greatest temptation is for spirituality.  

The more we disconnect ourselves from the mundane 

world and the more we connect ourselves to 

spirituality through Torah and mitzvohs, the more 

enjoyment we will get from ruchniyus.  
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Parshas Yisro 

Perfection Correction 

 

 The perfect Esrog: this is the dream of every Ben-

Torah. One time there was a knock on the door of R’ 

Akiva Eiger. Standing by the door was a man who 

wore a look of excitement on his face. “I brought an 

Esrog as a present for the Rav. I would appreciate if 

the Rav would examine it.” R’ Akiva Eiger inspected 

the fruit, “It is truly a beautiful Esrog. It is totally 

clean and has a gorgeous Pitim. I have never seen 

such a perfect Esrog.” R’ Akiva Eiger thanked the 

man for his kind gift and the man left his house. 

R’ Eiger placed the Esrog on his shelf and returned to 

his studies. The household members were excited that 

the Rav received such a beautiful Esrog. When 

Succos arrived however, their excitement turned to 

surprise, as the Esrog remained untouched on the 

shelf. When they questioned R’ Eiger as to why he 

refrained from using it, he said, “Bring me the Esrog 

together with a sharp knife”. He proceeded to cut the 

Esrog in half. Only then was it revealed that the Esrog 

was not real, rather it was made of wax. “It looked 

and felt so real. How did you know that it is not 

authentic?” they asked him in amazement.  

The great sage responded with the following priceless 

words: “From the day that the Beis Hamikdash was 

destroyed there is nothing in the world that is perfect. 

Yet, here I saw before me the perfect Esrog. I 

instantly realized that it must be a replica, it can’t be 

real.” It was later revealed that the Esrog was made by 

the Haskalah, with the intent of fooling R’ Eiger. R’ 

Eiger however, outsmarted them with his Torah 

wisdom. (As related by R’ Tzvi Kaplan.) 

Perfectionists always strive for perfection in all of 

their actions. Before they start a project, they have 

every detail planned out to perfection. Offhand this 

would seem to be a positive trait, however, the pitfalls 

of perfectionism are so great that it can adversely 

affect your life, stunt your motivation for action, and 

rob you of your self-satisfaction. Thus, it is worth 

learning about this issue and how to overcome it. 

A perfectionist does not allow himself to start a 

project until every detail is worked out. Often he will 

find himself procrastinating until the deadline and 

then cram everything in at last minute. Often he never 

ends up doing the project.  

R’ Avraham Shmulevitz once told me the following. 

“You have to commit your Chidushim to writing. The 

reason why many people don’t end up recording their 

Chidushim is because of their perfectionism. They 

wait until they have a good understanding of the 

whole Sugya, until they have crystalized their 

Chidushim, organized their thoughts and figured out 

the best way of writing them. Only then can they 

attempt to begin writing. As we all know, once you 

reach that point it is time to move on to the next 

Sugya and the opportunity is lost.” 

What is the Eitza? R Avraham continued, “You have 

to consciously combat perfectionism. Take your pen, 

touch it to the paper, whatever words come out of the 

pen is what you write.” 

If a perfectionist sees that he cannot possibly finish a 

project to perfection, he will often give up before he 

starts and he will abandon the project before it has 

begun. Chazal addressed this issue in Pirkei Avos 

 להבטל חורין בן אתה ולא, לגמור המלאכה עליך לא(, "א"כ',ב)

 ,It is not your obligation to finish the project“ ,"ממנה

you are however not free to abandon it”. We are 

obligated to put in an effort regardless of the low 

chances of completion. We have to train our minds to 

think along these lines.  

One Friday afternoon by his Friday afternoon vaad, 

the venerated Rosh Hayeshiva, R’ Nosson Tzvi Finkel 

encouraged his Talmidim to finish the mesechta that 

they were learning in Yeshiva. After his speech was 

over, the Talmidim lined up to wish the Rosh 
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Hayeshiva a good Shabbos. The Rosh Hayeshiva took 

advantage of the opportunity to ask individual 

students, “Are you going to finish the mesechta?”   

Standing in front of me in line was Simcha, a bachur 

who had a personal relationship with the Rosh 

Hayeshiva. When Simcha wished the Rosh Hayeshiva 

a good Shabbos, the Rosh Hayeshiva inquired, “Are 

you going to finish the Mesechta?”  Simcha 

responded, “Sorry Rabbi, it’s just too long, I don’t 

think that I can finish it.” The Rosh Hayeshiva 

responded, “How much can you finish?” Simcha took 

a minute to make a Cheshbon, “I can do sixty Blatt.” 

The Rosh Hayeshiva replied, “When you complete 

sixty Blatt you have finished the Mesechta”. 

SATISFACTION 

The greatest motivation in life is the sense of 

accomplishment. When you taste success, you are 

encouraged to continue. One who only experiences 

failure cannot possibly be motivated. This is one of 

the pitfalls of perfectionism. Even if you are generally 

doing well, you still focus on the ten percent that was 

not accomplished, and you feel a sense of failure. This 

discourages you from trying in the future. 

In truth, as R’ Akiva Eiger stated, there is no such 

thing as perfection. Thus a perfectionist rarely feels a 

sense of accomplishment. Our job is to change our 

mindset and learn how to appreciate direction, not 

perfection; for even if it’s not perfect, it is the greatest 

accomplishment. 

R’ Shmuel Levin made the following remarkable 

observation. The one period in history that is 

considered the greatest time of עלייה was the time 

between Yetziyas Mitzrayim and Matan Torah. One 

would think that their road to ascent was direct 

without a glitch. Yet, when you take a deeper look 

you will notice that a great portion of the sins 

committed in the midbar were transgressed during 

this time period; from complaining about lack of food 

and drink, to questioning whether Hashem was 

amongst them or not. Even on the day of Matan Torah 

itself they slept in. Yet, it is still considered a time of 

growth, because this is the way things work in real 

life. On a heart monitor, if the line is straight it means 

that the person is dead. As long as you are alive there 

will constantly be ups and downs. Don’t expect 

perfection; learn to recognize your accomplishments. 

When you want to measure your success, don’t assess 

based on achievement; that is not in your hand and 

therefore does not reflect on you. Instead, measure 

your effort. Ask yourself, “Did I do what Hashem 

wanted me to do”. If you did, then take the time to 

reflect and feel a sense of accomplishment.  

I would like to conclude with the following powerful 

story. A number of years ago, R’ Avraham Chaim 

Levin, Rosh Hayeshiva of Telshe Chicago, traveled to 

Detroit in an attempt to raise some much needed 

funds for his yeshiva. His close talmid, R’ Eliyahu 

Meir Jundef, a Chashuva Rav in Detroit, escorted him 

to the homes of a few wealthy individuals. Yet, 

despite all of their efforts they were only able to raise 

a fraction of what they had anticipated. At the end of 

a hard day, the Rosh Hayeshiva turned to Rabbi 

Jundef and said, “So how would you say we did”? 

Rabbi Jundef replied, “Clearly it is hard to call 

today’s expedition a success”. The Rosh Hayeshiva 

responded, “I have a different view. We were very 

successful today. We are not here to accomplish, we 

are merely expected to do our hishtadlus. In this 

mission, we were very successful.”   

If we learn how to appreciate our efforts, we will live 

a happier and more motivated life. 
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Parshas Mishpatim 

Yiddishkeit: More Than Mere Mitzvohs 

Imagine that you are watching a chess tournament. 

After an hour, the game reaches its climax as it seems 

like there is going to be a checkmate. You are 

surprised when the tentative winner captures a horse 

instead of the king. When questioned about his move, 

the ‘wise’ man replies, “I like horses; the way they 

jump is so cool. Who needs a king anyway, it barely 

moves at all.” 

Needless to say someone who gets caught up with the 

horses and loses focus on capturing the king, will 

never win. R’ Shimshon Pinkus uses this as an 

analogy. In Yidishkeit there are many pieces to 

acquire, but to succeed you must remain focused on 

the primary objective; to get the King. Mitzvohs are 

bishops pawns knights horses and queens, but besides 

for these, there is a king to catch. What is the king in 

Yiddishkeit which is the objective of the game? It is 

connecting yourself to Hashem. A Yid is not merely a 

Goy who does mitzvohs; a Yid is someone who is fully 

connected and devoted to Hashem. 

We can glean this lesson from the beginning of this 

week’s Parsha. When an eved Ivri receives an 

extension to remain by his master, his ear gets 

pierced. Why specifically the ear? Obviously this 

indicates that the ear have some spiritual deficiency. 

The Yerushalmi 'קידושין ה' ב, quotes that R’ Yochanan 

Ben Zakai explained ‘The reason why specifically the 

ear is pierced, is because the ear that heard on Har 

Sinai ‘Thou shall not have other gods’, and yet he 

went and rid himself from the yoke of Heaven and 

accepted upon himself the yoke of a mortal, deserves 

to be pierced.’ 

This explanation is troublesome; in what way did he 

remove from himself the yoke of Heaven, after all, he 

is still obligated to keep all the mitzvohs? 

We see from here that ‘the yoke of Heaven’ is not 

merely doing mitzvohs, rather, it is living a life 

dedicated to Hashem. When one is a slave, it is true 

that they keep all the mitzvohs, but their dedication is 

to their master, not to Hashem. Thus it is considered 

as if he removed from himself the yoke of heaven. 

Klal Yisrael said נעשה ונשמע; we will do and we will 

listen. The Beis Halevi )יתרו ד"ה ועתה( asks: according to 

the Rambam, if one commits himself to unspecified 

actions, such as if he commits to do whatever a 

certain person requests, this commitment is not 

binding. Only if the parameters of a project are set, is 

a commitment possible. If so, how was Klal Yisrael’s 

commitment binding? The Beis Halevi answers that 

our commitment was not to do mitzvohs, rather we 

committed our lives to serve Hashem. Thus, the 

commitment is binding. 

Our acceptance of the Torah was not merely a 

commitment to be a Goy that keeps mitzvohs; rather, 

we dedicated our lives to serving Hashem and to 

connect to Him. On a practical level this means that in 

one’s mind Hashem’s existence is a reality, as well as 

in one’s heart his devotion is to Hashem’s will. The 

heart is the king of the body; to where the heart is 

focused, the body will follow. 

I recently heard a powerful story. There was a man 

who enjoyed watching the World Series. Of course, 

he often encountered a hurdle in his passion when the 

game fell out on Shabbos. Not wanting to 

compromise on his religions, (Judaism and baseball) 

he researched how to watch the game in a halachikly 

compatible fashion. Thus, when the game fell out on 

Shabbos, he would have it turn on via a timer, and he 

would sit down on the couch with a large bowl of 

cholent to watch the game. 

One time this Yid happened to be by the Posek Hador, 

R’ Eliyashiv Zt”l. He took advantage of the situation 

to confirm that his practice was halachikly sound. He 

was shocked with R’ Eliyashev’s response, “It is one 

hundred percent forbidden to do this”. Our friend was 

not ready to give in so fast; he countered, “Where in 

Mishna Berurah does it say that it is prohibited?” R’ 

Eliyashev replied, “All six volumes of Mishna 

Berurah proclaim that it is assur”. In other words; 

halacha is not merely rules of what we can or cannot 

do. Rather; it is guidelines of how we must lead our 

lives. And this form of ‘oneg Shabbos’ does not fit in 

to the lifestyle required of a Yid. 
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Purim 

This concept is a key player in the Purim story. What 

was it that Klal Yisrael did that warranted 

annihilation? The Midrash in Esther quotes the kitrug 

of the Satan. He said to Hashem, “Until when will 

you attach yourself to this nation whose heart and 

mind are disconnected from you.” Klal Yisrael kept 

all the mitzvohs, but they were busy getting horses 

instead of the King. Their service was an empty shell 

missing the connection with Hashem. This is missing 

the main objective of Yiddishkeit and thus they were 

worthy of obliteration. 

Klal Yisrael got the message and did Teshuva. They 

focused on reconnecting with Hashem, and were 

successful.  

After the Purim miracle the posuk says  ליהודים היתה

 states מגילה ט"ז The Gemara in .אורה ושמחה וששון ויקר

that this posuk is actually referring to spiritual 

achievements, they had Torah, YomTov, millah, and 

tefillin. If the Posuk meant that they now had these 

mitzvohs, why did it not say so explicitly? Why hint it 

in these words? I believe the answer is: until this point 

they had Torah, but it was lacking its kedusha because 

they were disconnected from Hashem. After they did 

teshuva they achieved אורה; their Torah now 

contained its spiritual light.  

This same formula applies to the other mitzvohs as 

well. They had YomTov, but a YomTov celebrated by 

someone who merely does mitzvohs while lacking a 

Heavenly connection, is lacking the simcha of 

YomTov which comes from the connection to 

Hashem. Only once they did teshuva did they achieve 

simcha.  

What is the joy of milah? There is no delight in 

having this surgery. It is the connection to Hashem 

facilitated by this mitzvah that gives it its ecstasy. 

Thus they were lacking in ששון. 

Why is Tefilin יקר, precious? It is only due to the 

connection to Shechinah that it facilitates. Someone 

lacking this connection may have tefilin, but they 

definitely do not have יקר. Only once we recommitted 

our connection to Hashem did we achieve  אורה ושמחה

 Thus Purim has the power to build this .וששון ויקר

relationship with Hashem.  

Devote your mind and heart to Hashem, for without 

this, our mitzvohs are lacking their potency. Don’t 

suffice with capturing horses; keep your focus on 

getting the King.  
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Parshas Mishpatim 

Finding Ruchniyus in Civil Law (Mishpatim) 

 

“Who is the greatest man who ever lived?” Mrs. 

McDowell asked her students; the 4
th
 graders of the 

local public school, “Whoever says the correct answer 

will receive five dollars.” Hands shot up with all sorts 

of suggestions; “Abraham Lincoln”, “George 

Washington”, “Napoleon”, “Alexander the great”. 

Josh Goldberg in the back left corner of the room 

suddenly raised his hand. Knowing that the teacher 

was a devout Christian, he mentioned the name that 

he knew the teacher would want to hear. The teacher 

responded “Josh congratulations! You got it right! 

Here is the money. However, being that you are 

Jewish I would have expected you to say Moses.” 

Josh replied; “Moses is Moses, and business is 

business”. 

This week’s Parsha teaches us that business and 

Moses are not two separate entities. Last week’s 

Parsha discussed the great event of הקבלת התור , this 

week’s Parsha begins with "אלה המשפטים"ו , “And 

these are the (civil) laws”. Rashi comments that the 

“and” is coming to connect it to the previous Parsha, 

“Just like those come from Sinai, so too these civil 

laws were given at Sinai”. 

Why is it that other mitzvohs such as “shatnez” or 

“Tzitzis” don’t have such an introduction relating 

their origins? The commentaries
6
 explain: most 

mitzvohs are clearly divine. Civil law is different; 

every country in the world has civil laws. Daily 

dealings with others necessitate regulations to keep 

society in line. Thus, one could have thought that the 

civil laws of the Torah do not originate from Sinai. 

Therefore the Torah stresses that even these edicts 

come from Sinai. 

This requires explanation; why did Hashem deem it 

necessary to give us these laws? They don’t seem to 

have any spiritual purpose, therefore it would appear 

as if it sole purpose is to keep society in line. 

                                                           
6
 ע' תרומת הדשן עה"ת, פניני דעת, דרש משה, ונתיבות שלום. 

Wouldn’t the sages be able to enact their own 

regulations? Why did the Torah feel it necessary to 

give these laws? Obviously there is more to these 

laws than what meets the eye. 

Common sense tells us that the fact that people work, 

necessitates that there be laws of commerce. The 

Chovos Halevavos reveals that actually the opposite is 

true; one of the reasons Hashem makes it that we 

must work, is in order for there to be opportunities to 

test us if we keep the business laws. So we see that 

the laws are actually the cause that necessitates us to 

work and not the contrary. This gives business a 

whole new perspective; our objective is not to make 

money and keeping the laws is a side focus. Rather 

the whole purpose of working is to pass the test by 

heeding the rules. 

With that being said, it is obvious that the laws are not 

just a means of making order, for if so we would be 

better off not working and not having laws. It must be 

that even civil laws contain great spiritual power. Let 

us try to discover what could be a possible reason for 

these laws. I would like to suggest a few. 

Reason 1 

Judaism is not about doing a few mitzvohs. Its goal is 

not to live a life separated from the mundane world. 

Rather, the goal is to live our life connected to 

Hashem, thereby connecting the physical world to 

Hashem. Therefore, Hashem gave us guidelines how 

to conduct business in order to enable us to connect to 

him the entire day
7
, even while being engrossed in 

mundane activities.  

It is told that the Chofetz Chaim once went through 

extreme difficulty to pay someone who did a job for 

him on the day of the task. The worker told him, “You 

could have just paid me tomorrow”. The Chofetz 

                                                           
7
 ע' דרש משה ח"ב. 
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Chaim responded, “What do you mean; I was 

fulfilling the mitzvah of "ביומו תתן שכרו" (paying your 

worker’s wages on the day that they worked).” This 

gives us a fresh perspective; next time you pay your 

barber, you will know, you are doing a mitzvah.  

Reason 2 

Why is it that some people are extremely honest in 

their dealings, being exceptionally careful not to take 

something that doesn’t belong to them, whereas 

others try cutting corners, and take advantage of 

people whenever possible? The root of it lies in their 

belief in Hashem. Those that truly believe that 

Hashem is the one who provides them with their 

livelihood and they are just doing their part don’t have 

a problem in being honest. However, one whose 

belief in Hashem is weak, and his perspective to work 

is that he is the one making the money, will be 

extremely tempted to cheat whenever possible. 

Every time we have an urge to cheat, and overcome 

the temptation with the knowledge that Hashem is the 

one that runs the world, our emunah gets fortified. 

This definitely is a spiritual purpose that warrants 

these laws to be given by Sinai.  

Reason 3 

There are many mitzvohs that were given for the 

purpose of building our character )מידות(, for example 

tzedaka, chesed, and shiluach hakan. Having good 

Middos is not an end onto itself; rather it is a means of 

connecting us to Hashem. The more similarities you 

have to someone, the more you are able to connect to 

them. So too with Hashem; the more we are similar to 

Him, the more we are able to connect to Him. Being 

that Hashem is perfect, the more we improve our 

middos, the more we can connect to Him. This is one 

of the purposes of many mitzvohs. 

 Hashem is a giver, not a taker, He doesn’t take 

advantage of others, and His signature is honesty. The 

more we acquire these traits, the more we can connect 

to Hashem. Mishpatim are not merely here to protect 

society, their purpose is to build our character. 

Perhaps this is why we find many of our Gedolim 

being scrupulous in these mitzvohs.  

The Torah world recently suffered the loss of Harav 

Chaim Epstein zt”l, Rosh Hayeshiva of Yeshivas 

Zichron Melech. Harav Chaim in his younger years 

served as a Shoel Umaishev in a different Yeshiva 

during the afternoon hours. His job consisted of 

answering the bachurim’s questions, as well as giving 

a chaburah once a week. One week Harav Chaim told 

his boss, “I am not taking a paycheck this week. The 

chaburah was not up to par; therefore I do not deserve 

a salary this week.” It was later revealed that Reb 

Chaim was in a very dire financial situation to the 

extent that his electricity was terminated. Even so, he 

did not want to accept money that he felt he did not 

rightfully deserve. Indeed one of Harav Chaim’s 

greatest virtues was his middas haemes.  
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Parshas Mishpatim 

Following Hashem Blindly 

Klal Yisrael proclaimed ונשמע נעשה , we will do and we 

will listen. How can you do before you know what you 

are supposed to do? Is it possible to follow instructions 

that were not yet dictated? 

R’ Eliyahu Meir Bloch answers as follows: The word 

 has another connotation; it means to ”נשמע“

understand, as people often say “I hear” as a sign of 

comprehension. In essence, Klal Yisrael were 

proclaiming, “We will fulfill even without 

comprehending the reasoning, but we will also toil to 

understand the reasons for the mitzvohs” (as quoted in 

Pininei Daas).   

In light of this explanation we can understand the 

following Gemara; in ח"פ שבת  the Gemara states, “When 

Klal Yisrael preceded נעשה to נשמע, Hashem declared, 

“Who has revealed to my children this secret that is used 

by the Malachim, as it states in regards to the Malachim 

" דברו בקול לשמוע דברו עושי ", it says ‘they do’ before it 

says ‘to listen’.”  

In regards to what were they compared to angels? The 

wording of the aforementioned Posuk is interesting. 

“They fulfill His words to heed the voice of his words”. 

What does it mean “To heed the voice of his words”? 

The Gr”a says that there is a distinction between "קול" 

and " דיבור". "דיבור ", which means words, refers to a 

statement whose significance is understood. "קול", voice, 

insinuates a statement whose significance is beyond 

comprehension, as if you don’t hear words, all you hear 

is a voice.  

Based on this distinction, we can understand the 

aforementioned Posuk as follows. The Malachim have 

keen perception, thus they comprehend the significance 

of every mission that they are sent on. Yet, they do not 

fulfill their mission because of their personal agreement 

to its importance; rather, they heed Hashem’s 

instructions as if it was something that they did not 

understand. So the Posuk " דברו בקול לשמוע דברו עושי ", is 

understood as follows, “They listen to the 

comprehensible words of Hashem with the sole intention 

of following his dictates blindly, as if it was merely an 

incomprehensible voice.” 

What difference is there if you heed Hashem because 

you understand the importance of the mission or if you 

heed His statement blindly? The answer can be found in 

the following story. The great Ohr Sameach had an 

attendant who served him loyally for many years. One 

time, the Ohr Sameach called in his right hand man and 

said, “I have a mission for you”, and he proceeded to 

articulate what it was that he wanted. The man 

responded, “I apologize, but I personally think that this 

mission would be counterproductive. Thus I do not want 

to partake in any part of this plan.” The sage 

reprimanded his helper, “You never do anything for 

me”. The assistant was taken aback and replied in his 

defense, “How can you say such a statement; have I not 

served you with much devotion for years?” The Ohr 

Sameach responded, “By refusing the mission due to 

personal opinions, you have shown me that whenever 

you have followed my dictates, it was not out of your 

loyalty to me, rather, it was because you thought that it 

was a good idea as well. Thus you have never served 

me; rather, you were always serving yourself.”   

When we follow Hashem’s dictates because we 

understand them, we are serving ourselves, not Him. In 

contrast, if we follow His instructions blindly, we are 

serving Him. Although the Malachim always 

comprehend the reason for their mission, they follow 

Hashem with complete loyalty, as if they did not 

understand the purpose. When the Yidden said נעשה 

before נשמע, demonstrating that they are following 

Hashem blindly, they likened themselves to the 

Malachim. 

What if the importance of the mitzvah is clear to us, how 

are we intended to ignore our understanding and do it 

merely to fulfill Hashem’s wish? I believe the answer 

lies in the following analogy related by R’ Chaim 

Shmulevitz. Envision a specific food that you dislike. 

Now imagine that there is breaking news that currently 

that food is deemed dangerous due to poisonous 

bacteria. Let’s say you are by a Chasunah the next day 

and they serve that dish. Obviously you will abstain 

from eating it. If the fellow sitting next to you questions 

you as to why you are abstaining, will you answer, “I 

dislike this food”, or will you respond, “How can I eat it, 
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it is dangerous”? Obviously the reason of lack of 

preference fades in the presence of imminent danger.  

So too in our case; there are two reasons why you want 

to do this action: 1. because you view it as a virtuous act, 

and 2. because Hashem desires it. In the presence of 

Hashem’s will, all other reasons just fade in comparison.  

There is another reason why we must follow Hashem’s 

dictates blindly. It is because when we are doing them 

because of our understanding, there is room for us to 

alter the mitzvah through rationalization. In contrast if 

you are following Hashem’s mitzvohs as if you don’t 

understand them, there is no room for negotiations. 

R’ Yaakov Kamenetsky was once traveling from 

Toronto to New York during the war. He sent a letter to 

his son R’ Binyamin with a surprising request, “Please 

bring along an extra nickel to the train station to pay for 

my train ride.” Why did R’ Yaakov not bring his own 

nickel? R’ Yaakov explained his peculiar request, “The 

Canadian government has prohibited taking any foreign 

currency out of the country. Thus I cannot bring a nickel 

with me.”  When someone tried arguing with him that 

surely the government is not referring to such a petty 

amount, R’ Yaakov responded, “Once you start to alter 

the literal meaning based on rational, there is no end to 

what you can permit with justifications. Thus, any 

change from the literal meaning must be avoided.” (See 

the book “Reb Yaakov” pg. 345.) 

All movements that have strayed from Torah-true 

Judaism began with this mistake. Their leaders altered 

mitzvohs based on their own rationalizations. Once you 

do this you are at risk of sliding straight down a slippery 

slope.  

The way to avoid this road is by fulfilling Hashem’s 

mitzvohs blindly as if we don’t understand them. There 

is an early source for this recommendation. Shaul 

Hamelech, at the beginning of his reign, erred by not 

waiting for Shmuel to bring a Korban. Justification is 

what caused him to err. When Shmuel Hanavi instructed 

him to wipe out Amalek, he told him, “In the past you 

have erred. ה דברי לקול שמע ועתה ', and now listen to the 

voice of the words of Hashem.” What did Shmuel mean 

with this peculiar phrase, “Listen to the voice of the 

words of Hashem”? I believe that he was giving Shaul a 

tip in how not to err once again. He was saying that even 

when Hashem is dictating to do something 

understandable, listen to the voice of His words, i.e. 

follow the dictates blindly, for like this you will not 

come to make rationalizations. 

The Gemara ח"פ שבת , records an interesting 

conversation. A Tzeduki confronted Rava, “You are an 

impulsive nation. How can you accept the Torah before 

you know what it contains? You ought to have first 

listened and only then accepted.” Rava responded, “In 

regards to us, who follow Hashem with innocence the 

verse states " תנחם ישרים תומת ", “The innocence of the 

just will guide them”. In regards to those who look for 

excuses it says " ישדם בוגדים וסלף ", “The corruption of 

rebels will despoil them”. 

The Gr”a in Mishlei ג א"י , explains this Posuk along the 

lines of the above concept. The just don’t rely on their 

understanding, rather they follow the Torah innocently, 

this guides them. Whereas rebels, rely on their own 

understanding and this destroys them. Rava was telling 

the Tzeduki that the only way to remain straight is by 

following Hashem blindly.  

I would like to conclude with the following powerful 

story. R’ Ahron Eisenberg was a prestigious Baal 

Habayis in Chicago. Once he was involved in a business 

deal that he had suspicions about its legitimacy. He 

approached R’ Moshe Feinstein and shared with him the 

details of the endeavor, “Rav, please tell me, is it 

permitted or not.” From R’ Moshe’s response it was 

evident that there was no clear-cut answer to this 

question, “I cannot tell you that it is permitted”. 

Although there was clearly room for justification, R’ 

Ahron declared, “If you cannot tell me that it is 

permitted, then I shall not partake in this venture.” 

Seeing this, R’ Moshe declared, “Such a man I would 

want as a Mechutan”. A few years later R’ Moshe’s 

wish was fulfilled when R’ Eisenberg’s son married a 

granddaughter of R’ Moshe. 
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Parshas Terumah 

Make Yourself into a Mishkan 

R’ Shlomo Volbe once visited R’ Chatzkel 

Levinshtein to discuss an important matter. As he was 

leaving, R’ Chatzkel asked him, “Do you know that 

Hashem exists?” R’ Shlomo was surprised with the 

question and immediately responded in the 

affirmative. R’ Chatzkel once again exclaimed, “You 

really know that Hashem exists!” R’ Volbe replied 

‘Yes’. R’ Chatzkel concluded, “If so, when you go 

back to your Yeshiva make sure to inform the 

bachurim that Hashem exists.” R’ Volbe relates that 

he spent two weeks trying to understand what it was 

that R’ Chatzkel wanted, “Finally I realized; it is 

possible for a bachur to spend his whole day learning 

Torah and being involved in avodas Hashem, and yet, 

be totally oblivious of Hashem’s existence. Indeed 

people have to be reminded that Hashem exists” (as 

recorded in sefer יחי ראובן). 

This week’s Parsha primarily discusses the building 

of the Mishkan. Hashem proclaimed that He desired 

to dwell amongst us and thus we should build Him an 

abode. What was the catalyst of this desire? The  

 relates, “When Klal Yisrael תנא דבי אליהו רבא )פרק י"ז(

accepted upon themselves עול מלכות שמים with simcha 

by proclaiming נעשה ונשמע, Hashem told Moshe that 

they should make a Mishkan so that He may dwell 

amongst them.” By saying נעשה ונשמע, we devoted our 

lives to Hashem and thus we were deemed fit to have 

Hashem rest amongst us. 

The )'נפש החיים )שער א' פרק ד points out that the Posuk 

does not say that we should make a Mishkan so that 

Hashem may rest in it. Rather, it says so that Hashem 

may rest in us. The purpose of the Mishkan was to 

teach us how to make ourselves into a Mishkan and 

have the Shechina rest on us. As the Mesilas 

Yishorim ,פרק כ"ו in regards to the middah of kedusha 

says, ‘someone who disconnects himself from earthly 

temptations and connects his mind exclusively to 

spiritual thoughts, becomes like a Mishkan and has 

Hashem resting upon him’. 

This is the purpose of the Mishkan, to help purify our 

hearts and minds to make ourselves into a Mishkan. 

This is a very high level to reach, but the closer we 

are to this level, the more we are connected to 

Hashem. 

Purim is the opportune time to attain this level. As 

explained last week, Klal Yisrael at the time were 

lacking in this area. Through the miraculous salvation, 

Klal Yisrael reconnected to this level and thus Purim 

every year has the spiritual energy to facilitate this 

connection. 

It is important to know that the miracle only came 

about because Mordechai had already achieved this 

level of connection to Hashem. The Gemara מגילה י"ט 

says that ‘the purpose of the Megillah is to relate what 

was the cause, what was the action, and what was the 

result. Why did Mordechai start up with Haman? It 

was because he made himself an Avoda Zara. What 

was the result? A neis transpired.’ The Gemara seems 

to indicate that the neis was a result of Mordechai 

defying Haman. How are we to understand this? 

Why did Mordechai defy Haman? Why didn’t he 

avoid confrontation by disappearing when Haman 

passed by? 

Chazal says that when Mordechai was asked why he 

didn’t bow down to Haman, after all, Yaakov bowed 

down to Esav, amongst other things Mordechai 

replied, “I am a descendant of Binyomin who did not 

bow down to Esav, thus I will not bow either”. This 

answer is perplexing; Binyomin didn’t bow because 

he wasn’t born yet. Is Binyomin different than 

everyone else? Wasn’t Yaakov demonstrating that the 

proper conduct in such situations is to bow to the 

goyim? 

Before we answer this question I would like to relate 

a story. The Veitzner Rov, in his sefer  מקדשי השם  

relates a story that transpired with his grandfather, the 

Divrei Chaim of Sanz. One night after the Divrei 

Chaim was in bed; a drunken peasant broke into the 

house brandishing a knife screaming in a drunken 

stupor that he was going to kill the Rabbiner. There 

was no way to negotiate with this drunk and he had 
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full intention of carrying out his plan. How did the 

Sanzer Rav deal with this situation? He merely sat up 

in bed and stared the drunken man in the eyes. 

Instantly the man backed off and left the house. 

His family asked him, “How did you pull off this 

miracle?” He replied, “They only have power over us 

if we fear them. I was not afraid of him, thus he was 

powerless against me.” 

In other words: if one realizes that everything is in 

Hashem’s hands and that nobody can do anything to 

you against His will, you uplift yourself to the level of 

being under Hashem’s jurisdiction and thus are no 

longer under the goy’s. This idea was originally stated 

by Shlomo Hamelech in כ"ט,כ"המשלי "חרדת אדם יתן מוקש ,

ב"ובוטח בה' ישג . 

The Veitzner Rov concludes with the following 

personal account, “In Auschwitz there was one guard 

who was particularly cruel. It was known that if 

someone was summoned to his office, they would not 

come out in one piece. Usually they would leave the 

office half-dead. One dreadful day I was summoned 

to that notorious office. The Nazi began to whip me 

mercilessly. Suddenly I recalled the story of my 

grandfather. I removed from my heart any fear of this 

Nazi and in its place connected myself to Hashem. 

Instantly the guard ceased his whipping and ordered 

me to leave the office immediately. Indeed if you 

have no fear of them, they are completely powerless 

over you.” 

Back to our question: I believe the answer is as 

follows: there are two modes of conduct possible in a 

troublesome situation. One can totally disregard the 

goy’s presence and instead fully connect himself to 

his Creator. By demonstrating his lack of fear of the 

enemy, he is illustrating his strong belief in his 

Creator and that no harm can befall him against 

Hashem’s will. This high level of bitachon uplifts him 

above the jurisdiction of the goyim and connects him 

to Hashem thereby making him invincible, and 

making the enemy powerless. 

The second option is to bow to the enemy; make an 

effort to appease him and not to upset him. 

The first level is definitely more ideal, but it is only 

possible for people who have a close connection to 

Hashem. Yaakov definitely could have taken this 

route, however, he knew that מעשה אבות סימן לבנים, 

what he was doing now was establishing what the 

proper conduct is in such situations for all future 

generations. Yaakov realized that not all of his 

descendants will be on the level of following the first 

mode of conduct, thus he chose to do the second, and 

bowed to Esav. 

Binyomin was different; he had a very close 

connection to Hashem; he is the only one the Torah 

refers to as 'ידיד ה (this has to do with him being a son of Rochel as I 

explained last year in Parsha Toldos). This connection was handed 

down for all generations. Therefore, a descendant of 

Binyomin would be on the level of the first conduct. 

Thus Mordechai said that he is from Binyomin and 

accordingly need not bow down to Haman. 

Chazal say that because Binyomin did not bow, the 

Kodesh Hakodoshim was built in his portion. In light 

of the above explanation we can understand this 

phenomenon. The Kodesh Hakedoshim is the location 

of the strongest resting of the Shechina on planet 

earth. Only in the land of someone who is strongly 

connected to Hashem is this possible. Binyomin; the 

one who need not bow because of his strong 

connection to Hashem is worthy of having the Kodesh 

Hakodoshim in his land. 

Mordechai realized that at his level the proper 

conduct would be not to bow to Haman. At his level, 

defying Haman did not pose any danger, thus there 

was no need to even avoid confrontation. On the 

contrary; for someone on his level it would be 

appropriate to defy someone who made himself into 

an avoda zara. As the Gemara relates, the result of 

Mordechai’s action was that a miracle transpired. In 

other words; for us to be deemed worthy of a miracle 

we needed somebody on Mordechai’s level of 

connection to Hashem. 

Take advantage of Purim to attain whatever you can 

of this great level. 
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Parshas Terumah 

Willpower 

 

The excitement in the air was palpable; never had 

their small town merited to bask in the radiance of 

such a great sage. But now, R’ Shimon Shkop had 

come to visit their small American town. R’ Yisrael 

Gifter brought his young son Mordechai to see the 

Tzaddik and receive a Beracha from him. “May you 

have a desire to learn Torah”, R’ Shimon said. Years 

later, after R’ Mordechai Gifter became Rosh 

Hayeshiva of Telshe, he accredited his achievements 

in learning, to this Beracha of R’ Shimon. After all his 

secret of success was his unquenchable desire for 

Torah wisdom. 

The Gemara relates " ידרים להחכים הרוצה ", “One who 

desires to become wise should face slightly towards 

the south when he davens. As we find in the mishkan, 

the menorah which represents Torah Sh’Baal-Peh, 

was situated on the south side of mishkan. R’ Gifter 

probed, “We see hundreds of people facing towards 

the south, why do we not see them becoming wiser”? 

R’ Gifter answered, “It does not state, “If you face 

south you will become wise”, rather it states a 

prerequisite, “One who desires to become wise”. If 

you are missing the desire, then facing south is 

useless. For desire is the key ingredient needed to 

achieve Torah greatness.” 

The Vilna Gaon once overheard people discussing his 

genius. He approached them and said, נאר וויל ;”, if 

you would only have the desire you could also be a 

Gaon”. (A play on words with his name, the Vilner 

Gaon.) 

The Chovos Halevavos writes ( הנפש חשבון שער ), 

“When it comes to Avodas Hashem a person is not 

limited to his natural capabilities. If one utilizes all of 

his potential and he davens to Hashem for greater 

capabilities, Hashem will bestow them with additional 

capabilities.”   

R’ Meir Shapiro says, “We should not set our desires 

based on our abilities, for on the contrary, our abilities 

are dependent on our desires”. 

We find this concept concerning the donations to the 

mishkan. The Parsha starts off with the wording "  ויקחו

תרומה לי ", “You should take for me donations”, 

insinuating that it was our donation. However, the 

Posuk concludes that you should take, " תרומתי את ", 

which would infer that it was Hashem’s donation. 

Whose donation was it? What was it that Hashem 

donated? The ה"של  gives a remarkable answer. The 

mishkan was formed from more gold, silver and other 

materials, than what they possessed. Hashem made a 

nes that the materials that were given stretched to the 

proportion of what the donor desired to give yet he 

was lacking the means. For example, if someone 

desired to give ten pounds of gold but they were only 

capable of giving five pounds, their five pounds 

miraculously grew to ten pounds of gold.  

This is what the Posuk means when it says, “From 

every man whose heart desires you should take MY 

donation”; Hashem’s donation came from the hearts 

of those who desired to give more. 

 Although nowadays we do not see it as overtly, this 

concept still holds true. When it comes to Avodas 

Hashem, our capabilities swell in proportion to our 

desires. 

R’ Chaim Shmulevitz related the following story. 

“When I was a bachur I went to visit my uncle R’ 

Avraham Yaffen, Rosh Hayeshiva of Navardok. I 

asked him, “Who is the best bachur in your Yeshiva?” 

He pointed to one boy and said, “This bachur is the 

biggest lamdan. This one is the biggest masmid. And 

this one is the biggest baal mussar.” I asked him, 

“Which bachur is absolutely the best in the Yeshiva?” 

He pointed to a fourth bachur and said, “This one is 

the best.” I was intrigued, “If he is not the Top 
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lamdan, masmid or baal mussar, in regards to what is 

he the best? My uncle, with his sage wisdom 

responded, “He is the biggest mevakesh, he has the 

strongest desire to learn. Thus I know that he will be 

the one to get the furthest.” R’ Chaim concluded, 

“History has proven my uncle right. Who was that 

bachur? He was none other than the Steipler.”  

There is another reason why ratzon is so important; 

Hashem has endless funds and resources, why does he 

need our donation? Obviously it is not our money that 

he wants; rather, it is our heart, as Chazal say, "  רחמנא

בעי ליבא ", “Hashem wants our heart”. 

The Mishkan in particular required our heart. 

Donations were only accepted from people who had a 

desire to give. This is because the mishkan is the place 

where Hashem connects to us. This is facilitated by us 

being connected to him in our heart. 

It doesn’t say, “And they shall make me a house”, 

rather it states that they should make a “Mikdash”. 

The numerical value of Mikdash is 32 greater than 

that of Bayis. This insinuates that to transform a 

physical house into a Mikdash, we must add our heart, 

as לב is Gematriah 32 (as heard from R’ Shmuel 

Dovid Gluck). 

When did Hashem express his interest in us building 

him a place to dwell his Shechinah amongst us? The 

(ז"י, רבה אליהו דבי תנא ) says that this was a result of our 

stating ונשמע נעשה . Only once we expressed our desire 

to serve Hashem, did he choose to connect to us. 

I would like to conclude with the following powerful 

story. “This is so unusual. The Alter of Slabadka has 

taken many walks with this elderly individual and has 

been engrossed in lengthy discussions with him. I 

wonder what could be so important that the Alter is 

devoting so much of his time to this man.” R’ Meir 

Chodosh was visiting the health resort of Einhousen 

where the Alter was staying. R’ Meir took advantage 

of the opportunity to follow the Alter and learn from 

his ways. 

“Let me hear what the Alter is saying.” “Just like 

every person has a soul that is his essential being, so 

to the nation as a whole has a neshama. Our neshama 

is the Torah. By having scholars toil in Torah, it raises 

the level of the whole nation. For this reason it is of 

utmost importance to set up and support a Kollel 

where young men will be afforded the opportunity to 

study Torah.” 

R’ Meir Chodosh continued his tale, “At this point I 

thought I had it all worked out. This fellow must 

either be someone with connections to start a Kollel 

or he must be a man of means who can support one. 

Just to be sure I inquired from the Alter as to the 

nature of this individual.” 

“What the Alter replied surprised me, “He is neither a 

man with connections, nor a man of means”. “So what 

was the purpose of your lengthy discussion?” The 

Alter replied “Let me explain; this man was raised in 

Kovna. However, when he was very young he left his 

family and moved to St. Petersburg. Living there he 

was never exposed to Torah true values and needless 

to say he drifted away from the religion of his youth. 

Now he is already older and without an income. He is 

forced to rely on his children for sustenance. After 

120 years he will have to face his creator and he does 

not have much to show for himself. Being that he is a 

Tinuk Shenishba, I have pity on him. The least I can 

do is to give him the valuable merit of building and 

supporting a Torah institution. Although in action he 

is unable to do so, if I can plant within him the desire 

to do this, Hashem will consider it as if he has 

achieved his desire. It was for this cause that I 

devoted so much of my time.” (As quoted in Tenuas Hamusar 

volume 3 page 245.) 

Yes, desire itself is precious. And the greater our 

desire is, the more it will increase our capabilities. 
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Parshas Terumah 

Serving Hashem When It Is Difficult 

 
It was a moment of greatness. Motzei Yom Kippur 

the Chassidim were sitting in the Beis Medrash of 

their Rebbe, the great Chozeh of Lublin. The Rebbe 

turned to his followers and said, “I have a unique 

offer to make; If someone wants, I can tell them what 

it was that they davened for today, and I can relate 

what Hashem’s response was to their Tefilah”. One of 

his Chassidim stepped forward and volunteered. The 

Rebbe told him, “Your Tefilah was, ‘Hashem, I would 

love to serve you better, however, I have things that 

interfere with my ability to serve you. Please remove 

these disturbances that I shall be able to serve you 

with ease.’ The Chossid replied, “Indeed that was 

precisely what I davened for. Please tell me, what was 

Hashem’s response?” The Chozeh responded, 

“Hashem said, “No thank you. What I desire is; your 

serving me despite the hardships.” 

When Hashem looked at the world after creation he 

proclaimed, "והנה טוב מאוד", “It is very good”. The 

Torah doesn’t talk in relative terms. If it says it was 

“Good” that indicates that is the epitome of good. If 

so how does it get better than that? What could 

possibly be meant by “It is very good”? 

The Medrash answers as follows: ב, מאוד "טוב זו יצר טו

 ,Good” is referring to the Yetzer Tov“ ,זו יצר הרע"

“very” refers to the Yetzer Harah”. This indicates that 

the Yetzer Harah is better than the Yetzer Tov. What 

could this possibly mean? Harav Eizek Chaver 

explains, someone who is able to overcome their 

temptations, and serve Hashem despite their 

difficulties is better than someone who serves Hashem 

without his Yetzer Hara. 

Imagine a Yeshiva that produces top Bachurim, what 

could be better than such a Yeshiva? The answer is; a 

Yeshiva that takes boys that are far from good and 

transforms them into top bachurim. 

There is a very interesting Medrash; Moshe Rabeinu 

bemoaned that he did not merit to participate in 

donating for the mishkan, and Hashem had to comfort 

him. 
8
 asks, why was it that הרב אברהם אחי הגר"א

Moshe did not contribute to the mishkan? He answers: 

there was a criterion for being able to donate to the 

mishkan which was "מאת כל איש אשר ידבנו לבו". This 

denotes someone who has desire to keep his money 

for himself and yet his heart motivates him to 

overcome the temptation and to donate. Moshe had 

such a clear perception of ruchniyus that he had no 

desire to use his money for his own lust. Therefore, 

Moshe was disqualified from donating to the mishkan. 

Why was this condition important for the building of 

the mishkan?  Hashem has all his Malachim serving 

him, why does he desire us? We have temptations, 

whereas the Malachim don’t. Hashem wants to 

connect to us by means of us triumphing over our 

Yetzer Hara to serve him. Therefore in order for 

Hashem to dwell in the mishkan, it needed to be built 

with materials that were donated by people 

overcoming their lust. For this reason Moshe was 

disqualified. 

The Parsha starts off with the command of  דבר אל בני"

לי תרומה" ויקחול ישרא , “Speak to Bnei Yisrael and they 

should take for me Terumah”. Why did it say they 

should “take”, it should have stated they should 

“give”, after all, who are they taking from? According 

to the above idea perhaps we can say, it is not enough 

to give, you must take it away from yourself and from 

your desires, to give it to Hashem. 

A person has many different types of days in his life. 

Some days, our Avodas Hashem comes easy. Other 

days it is extremely difficult. We are used to thinking; 

the easy days are the main days for Avodas Hashem. 

The hard days I’ll just have to survive. Here we see 

the opposite is true; the hard days are the most 

important days. Don’t survive, strive. 

There was a man who was once inspired not to say a 

lie. He told his wife, “Tomorrow I am going to lock 
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myself in my room, and I am not going to converse 

with anyone, to insure that I don’t slip and lie. Sure 

enough the next day he kept to his word. After an 

hour his customers seeing that his store was still 

closed came to his house to speak to him. But to no 

avail, he did not respond to anyone. His wife pleaded 

with him to come out of his room, but there was no 

answer. In the afternoon a neighbor came and said, “I 

lent you my hammer Succos time, can I have it back”. 

All he heard in response was his own echo.  

This neighbor kept on coming back on the hour, each 

time more agitated and aggressive. Finally a half hour 

before shekiya the man told his Neighbor, “I don’t 

know what you want from me, I gave your hammer 

back two weeks ago”. After shekiya the man finally 

came out of his room. To his great disbelief he 

noticed in the corner of his dining room, his 

neighbor’s hammer. The man was devastated. He 

went to his rov and said “I worked so hard to ensure 

that I don’t say a lie. How could Hashem have let me 

say a lie by mistake?” The rov responded, “Hashem is 

trying to teach you a lesson. Hashem doesn’t want 

you to be anti-social to ensure you don’t sin. He wants 

you to live a normal life, and yet to still avoid 

aveiros.”(as heard from R’ Fischel Shachter) 

 The Chofetz Chaim said, that the difference between 

himself and a different Gadol who was also known to 

be scrupulous not to say lashon hara is, it is 

extremely difficult to get this other Gadol to open his 

mouth, whereas, I talk a lot, and yet I am careful not 

to say lashon hara. 

Serving Hashem with your heart 

There is one more condition to be qualified as a 

donor; it has to be given from your own desire, not 

forced. Perhaps we can explain the need for this 

condition with the following vort. The aron in the 

mishkan was made from wood and coated on the 

inside and outside with gold. The Gemara says that it 

represents a Talmid Chacham who is "תוכו כברו", his 

inside corresponds to his outside. Meaning he is not 

someone who on the outside portrays himself as 

righteous but on the inside is rotten. Harav Eliyahu 

Meir Bloch asks, why was the aron not made only of 

gold; what does the inside wood represent. He 

answers, a person will always have temptations and 

materialistic desires; the goal is that internally he 

should be gold, i.e. his innermost desire should be 

pure, and his external actions should be pure. This is 

represented with the internal and external of the aron 

being gold. 

In order to connect to the Shechina, one’s innermost 

desire has to be focused on serving Hashem. This is 

why the mishkan had to be built from donations given 

from the desire of the donor’s heart. 

Reb Bunim of Peshischa related; “One time I was at 

an inn. The innkeeper was pouring out to me his tale 

of woe. “Rebbe, I don’t have enough parnassah. Very 

few customers are coming to me door.” Suddenly, 

there was a knock on the door. The inn keeper opened 

the door and let in the guest. The man said, “It is 

freezing outside, can I have a cup of vodka to warm 

myself up.” The inn keeper replied, “Sure thing, 

coming right up”. “One more thing”, said the guest, “I 

don’t have any money; do you think perhaps I can 

have it for free?” 

The inn keeper went to bring the man a drink. On the 

way he spilled the contents of the cup on the floor. He 

went a second time to bring the vodka and once again 

he dropped it. And so it happened four times. Finally, 

on the fifth try the innkeeper handed the cup of vodka 

to the grateful guest. Reb Bunim requested from the 

inn keeper to explain his actions. The man said, “I 

realized that I had in front of me the great opportunity 

to fulfill the mitzvah of Chessed. I wanted to do the 

mitzvah with a full heart however the first time I felt 

in my heart that I was giving it grudgingly. So I 

spilled it out and started over. The second time I still 

felt inner resistance to the mitzvah, so I started over 

again. Finally at the fifth time I felt that I was doing it 

with a full heart the way a mitzvah is supposed to be 

done.”  
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Parshas Tetzaveh 

Realize Your Potential 

Being a homeless man living under a bridge wasn’t 

easy but Edward tried his best. Every night he would 

dig through the trash of the local restaurants and he 

would live off the scraps of leftovers that he found. 

Life had not always been this way; he was born into a 

wealthy family. However, later in life he struck upon 

bad luck. As things worsened he was reduced to the 

status of a beggar. Unbeknownst to him, his wealthy 

great-uncle had passed away and had bequeathed 

Edward his fortunes. There were ads in all of the 

papers searching for Edward but unfortunately there 

wasn’t a subscription delivered to the man who lived 

under the bridge . 

What a pity. In reality he owned a huge estate and he 

possessed vaults of gold. But he was oblivious of this 

piece of information and was therefore living a life of 

poverty. What a shame. Of course the exact details 

and the setting of this story are fabricated, but the 

punch line of the story is all too common. How many 

times do we stare enviously at those who are 

accomplished and wish that we had their potential? 

The sad part is that many of us have unbelievable 

potential, yet, we are oblivious of it all and we live a 

life of poverty. What a shame. 

Man was given the title “Adam” because he was 

created from “Adama”, earth. Didn’t the rest of the 

creations of this world also originate from earth? 

Obviously there is some similarity to earth that is 

exclusive to man . 

The Maharal ( ישראל תפארת)  explains it as follows. 

Animals by nature automatically do what they are 

programmed to do. Humans have the distinction of 

having great potential that it is not automatically 

actualized, and thus there exists a great range between 

one person and the next depending on how much they 

have brought their potential into fruition. In this 

aspect man is similar to earth. Imagine two adjacent 

fields. Both grounds were tested and were found to 

contain the same nutrients. Yet, one field produces 

nothing more than grass, whereas its counterpart 

produces a beautiful orchard containing hundreds of 

trees bearing luscious fruit. Both had the same 

potential, yet one field used its nutrients to grow 

grass, whereas its friend actualized its potential to the 

fullest. So too with man, we can have endless 

potential. We can decide if it will all remain dormant 

or if it will be realized. 

At times, people need outside help in recognizing 

their potential. Can you imagine a greater deed than 

informing Edward about his newfound wealth? 

Informing others of their hidden potential is just as 

great of a deed. Moshe Rabeinu was told  תדבר ואתה" 

",חכמה רוח מלאתיו אשר לב חכמי כל אל  “And you shall 

speak to all the wise-hearted people whom I have 

imbued with a spirit of wisdom”. What was it that 

Moshe was supposed to tell them? The Chasam Sofer 

says that he was supposed to relate to them  אשר“ 

,חכמה רוח מלאתיו  realize that Hashem has filled you 

with a spirit of wisdom. Recognize your potential and 

use it for Hashem’s sake”. 

When we believe in our abilities, we can achieve 

greatness. When we are lacking in this area, we are 

unable to accomplish. This is why it is so important to 

show others that you have confidence in their 

abilities. Reish-Lakish was from the greatest of the 

Talmudic sages. He only joined the learning track 

after R’ Yochanan displayed confidence in his 

abilities. 

I once heard an amusing story in regards to this topic. 

There once was a group of 8th graders who were very 

weak readers. Over the years, many teachers 

attempted to bring them up to par, but it wasn’t until 

Mrs. Niles became their teacher that they succeeded 

in catching up to their level. What was her secret? She 

truly believed in their ability to succeed and she 

treated them accordingly. At the end of the year the 
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principal asked her, “How did you gain such trust in 

their capabilities?” The teacher responded, “With 

such remarkably smart brains, how could they not 

succeed?” The principal probed, “What gives you the 

impression that they are bright?” In response the 

teacher took out the class list and pointed to numbers 

printed adjacent to every name, “Look at these high 

IQs”. The principal started to laugh, “Those are their 

locker numbers, not their IQs”. It may have been by 

mistake, but once the teacher believed in them, they 

were able to believe in themselves and for the first 

time in their lives, succeed. 

We all know the importance of developing our 

Middos (character traits); I would like to discuss a 

dimension of this topic that many people are 

unfamiliar with. Have you ever met someone who at 

first glance did not seem extraordinary, but after you 

get to know them well, you realized that deep down 

they are very special? Did you wonder why their 

special soul was unable to infiltrate their actions and 

make them great ? 

We can explain this phenomenon with the following 

comparison; you can have the strongest drill in the 

world, yet, if you are missing the drill bit, it is 

rendered useless. All of the drill’s energies cannot 

accomplish anything if it is lacking this two inch long 

thin strip of metal, for it is the bit that connects the 

energies of the drill to the screw, thereby facilitating 

action. 

So too in regards to the energies of our soul, they can 

only accomplish if it has its “bit” that connects it to 

action. Its “bit” is Middos. This is why Middos is 

called the clothing of the soul . 

In practical terms, you can have somebody whose 

soul is supersensitive to the needs of others, yet, if the 

Middah that he developed is self-centeredness, his 

special soul will be unable to accomplish anything in 

this area. You can have someone who by nature is 

very caring, however, if he is caught in the trait of 

stinginess, his nature cannot be transformed into 

action. Imagine in your mind someone who is the 

symbol of Chesed. There can be other people who 

have the same heart, and potentially could have been 

just as great, yet, all this was lost due to a lack of 

development of the right character traits . 

Most of the Parsha discusses the special garments of 

the Kohanim. Moshe was instructed that the garments 

should be ", ולתפארת לכבוד"  honorable and beautiful. 

Kohanim are disqualified when they are not wearing 

these special clothing. Why was it so important that 

they wear them? 

The Malbim explains: wearing beautiful garments 

symbolized that they also have to beautify their 

Middos; the garments of their soul. 

Why was it that the kohen Gadol had extra beautiful 

garments? R’ Chaim Mintz explains: it is to 

symbolize that since he has a greater soul, he has to 

beautify it even more than the average person, the 

greater the potential, the greater the obligation to 

actualize it. 

One of the laws in regards to the Bigdei Kehuna is 

that it must be the right size. If it is too big or too 

small it is not kosher. R’ Chaim Dov Keller says, 

based on this Malbim there is an important lesson 

here in regards to building our character traits; we 

cannot adopt random Middos, rather, they must be the 

Middos that are in sync with our soul . 

A number of years ago I was in Eretz Yisrael for 

Purim. Before krias Megillah an Israeli man 

approached me, “Do you know how to make a tie”? 

he asked me, while handing over a necktie that had 

pictures of American currency. Apparently this man 

had never worn a tie before and now in honor of 

Purim he wanted to don one. Looking at the man I 

knew I had a problem; he was about 6 foot 3, and this 

was not an extra-long tie. Yet, I tried. I made him the 

smallest knot all the way at the edge, so that it would 

be as long as possible, and I handed it over to him. 

Two minutes later I see this cute four year old 

wearing an American dollar tie. As you can guess, the 

tie almost reached his toes. 

Yes this garment was custom made, but not for him. 

On his father it would have looked great, but on the 

kid it looked horrible. So too our Middos need to be 
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custom designed to fit our soul. For if not, although it 

may look great on others it will be an eye-sore on us . 

In light of the aforementioned idea we can better 

appreciate this concept. The purpose of Middos is to 

allow the nature of the soul to bear fruit. If I adopt a 

trait that is not in sync with my neshamah it will not 

help actualize my potential. 

I would like to conclude with the following powerful 

story. During the holocaust, as the German war 

machine committed atrocities against millions of our 

brethren, the world stood idly by. Where were all the 

merciful hearts? In Milwaukee, Wisconsin at that time 

there were activists who let their voices be heard, but 

they were fighting for a different cause. A mother 

duck had built a nest and laid her eggs atop a draw 

bridge. If the bridge were to be lifted to allow the 

passage of boats, the eggs would surely break. If the 

nest were moved the mother would abandon her eggs. 

Thus, the duckling sympathizers campaigned to 

outlaw lifting up the bridge until the eggs hatched and 

the ducklings matured. They were so successful that 

the government stationed police by the bridge to 

assure that the nest would not be tampered with. 

Boats now had to detour a few miles to reach their 

destination. The story became a sensation and made it 

to the front page of the papers. There were even 

constant updates as to the wellbeing of the ducklings 

(as heard from R’ Avigdor Miller). 

Their souls had everything needed for them to 

spearhead an anti-holocaust movement. Yet, their soul 

was lacking the proper garments. Thus, instead of 

using all of their nutrients to grow a beautiful orchard, 

they wasted it all on weeds. What a shame to such 

potential. 

 Let us insure that we do not waste our potential. Let’s 

contemplate on what we have and let us develop our 

Middos thereby allowing our neshamah to shine forth 

its greatness. Get out from under the bridge and move 

into your mansion. 
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 פרשת תצוה

 בענין מחני נא מספרך

 

ואתה תצוה את בני ישראל ויקחו אליך שמן זית זך כתית 

 למאור להעלות נר תמיד. 

בכל  בבעל הטורים איתא ''לא הזכיר משה בזה הסדר, מה שאין כן

החומש. שמשעה שנולד משה אין סדר שלא הוזכר בה. והטעם, 

משום שאמר מחיני נא מספרך אשר כתבת. וקללת חכם אפילו על 

תנאי באה'', עכ''ל. וצ''ב למה נמחה שמו דוקא מפרשת תצוה יותר 

משאר פרשיות התורה. ובכלל צ''ב למה אמר משה מחיני נא 

על כלל ישראל סיבה מספרך,למה הוי זה שהקב''ה אינו מכפר 

 שימחה שמו מן התורה.

הנה רוב הפרשה מדברת אודות בגדי כהונה, ומצינו שכהן ששימש 

בלי הבגדים עבודתו פסולה, אולם משה רבינו ששמש ככה''ג 

בשבעת ימי המילאוים לא נצטוה כלל על בגדי כהונה, ושמש בלי 

בגדי כהונה. וצ''ב מה חילוק יש בין משה לאהרן, שמשה לא 

 וצרך לבגדי כהונה משא''כ באהרן שהוצרך ללבשם.ה

וכתב השפת אמת שחלוק טובא דרגת משה מדרגת אהרן. משה 

הוא האיש שעלה למרום והורידה לנו התורה. כוחו להוריד 

ההשפעות ממעלה למטה. וקודם חטא העגל היו כלל ישראל בדרגת 

 מלאכים, והיו ראויים לההשפעות שהורידה משה מסיני. אבל ע''י

חטא העגל נפלו ממדרגתם ולא היו ראויים לדרגת משה. וע''כ אמר 

משה, אם אין אתה מכפר לישראל, אז מחיני מספרך, כי אין 

 ישראל ראוי לדרגתי. 

לאחר חטא העגל הוצרך ישראל לתקן גופם ונשמתם כדי לדבק 

לאור התורה. וכן איתא בזוהר, כי נר מצוה ותורה אור, שהמצוות 

שהו כלי קיבול שיש באפשרותו לקבל אור מקדשות האדם ועו

התורה. וזהו דרגתו של אהרן שהוא היה כמו מלאך, כדכתיב כי 

מלאך ה' צבקות הוא, וע''כ היה ביכלתו להעלות את ישראל מדרגא 

נמוכה לדרגא גבוה שיהיו ראויים לקבל האור תורה. וזהו ע''י 

 עבודתו במקדש העלה כל  התחתונים לעליונים.

י הכהונה מרמזים לתיקון הגוף, שהגוף הוא לבוש וענין הבגד

להנשמה. וע''כ משה שהיה במדריגא של ''תורה אור'' שהוא דבוק 

לגמרי בתורה לא הוצרך כלל ללבוש בגדי כהונה. ורק אהרן, 

 שהוא המעלה התחתונים לעליונים הוצרך ללבוש בגדי כהונה.

נתעלה  וענין המנורה הוא מרמז על תיקון הנשמה, שיהיה הנשמה

לדרגה שיכול לקבל אור התורה. כמו המנורה שהוא כלי קיבול 

לאור הזה. ] ואפשר ע''כ הטבת הנרות כשר רק בכהן, משא''כ 

הדלקה כשר בזר, שזה מרמז שכהן הוא המתקן המנורה שתוכל 

לקבל האור, ולאחר שהוא מתקנה, אפילו ישראל יכול לדבק בה 

 האור.[

ו של משה, שבפרשה זו נאמר וע''כ דווקא בפרשה זו נמחה שמ

פרשת המנורה ופרשת בגדי כהונה שהם מרמזים על תיקון הנשמה 

והגוף, שבדרגת משה לא צריך דברים אלו, ורק משום שלא 

נתכפר לגמרי על חטא העגל, ואינם ראויים לדרגת משה הוצרך 

 לדברים אלו. וע''כ נתקיימא מחיני נא מספרך דוקא בפרשה זו.

פת אמת, אולם דבריו הם עניים במקום אחד כל הנ''ל הוא מהש

ועשירים במקום אחר, והשתדלתי לקבץ ולסדר דבריו בענין זה. 

     ורובם נמצאים בשנות תרמ''ד, תרמ''ו, תרנ''א ותרנ''ו.
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 פרשת תצוה

 בענין אבני האפוד

 

ולקחת את שתי אבני שהם ופתחת עליהם שמות בני ישראל 

ששה משמותם על האבן האחת ואת שמות הששה הנותרים על 

 האבן השנית כתולדותם.

צריכין להבין מהו הענין של אבני האפוד. ומהו הענין של שמות 

בני ישראל עליהם. ולמה אצל החושן היה לכל שבט ושבט אבן 

בפני עצמו, משא''כ אצל האפוד היו כולם נכללים על שני אבנים? 

וגם צ''ב למה נקבעו דוקא אבני שהם שהוא אבנו של יוסף? ועוד 

צריך להבין הסדר של שמות השבטים הנכתב על אבני האפוד, מהו 

 הענין שיכתבו דוקא כסדר הזה?

בענין הסדר שנכתבו השבטים על החושן איתא בגמ' סוטה ל''ו 

מר רבי חנינא בן גמליאל ''לא כדרך שחלוקין בחומש הפיקודים ''א

חלוקין באבני אפוד אלא כדרך שחלוקין בחומש השני )בפרשת 

שמות( כיצד בני לאה כסידרן, בני רחל א' מכאן וא' מכאן, ובני 

שפחות באמצע'', עכ''ל ע''ש. וצ''ב מהו הענין של שמותם דוקא 

מקומות שבתורה? ובאמת  בסדר זה, שלא מצינו כסדר הזה ברוב

 צריך להבין למה בפרשת שמות נמנו כסדר הזה דוקא? 

והנה איתא קושיא זה שם במדרש )שמות רבה א', ו'( וז''ל  ''למה 

הקדים אלו לאלו, לפי שהם תקרת העולם. זה שמתקן תקרה כראוי 

נותן עוביה של תקרה זו בצד ראשה של אחרת שאינה שוא לה, 

ו. ומנין שהם  תקרתו של עולם, שכן ישעיה לפיכך מקדים אלו לאל

הנביא אומר שמע אלי יעקב וישראל מקראי'' עכ''ל. הנה מדרש זו 

סתום, שלא פירש לנו מה ענינו של התקרה. וצריך להבין מהו דבר 

 זה שישראל הם תקרת העולם?

ונראה לפרש ע''פ מה שפירשו המפרשים הגמ' מגילה, )י''א, ע''א(  

קרה, בשביל עצלות שהיה להם לישראל שלא ''בעצלתים ימח המ

עסקו בתורה נעשה שונאו של הקב''ה מך''. שהשמים הוא למעלה 

מהארץ והוא כדוגמת תקרה שהוא למעלה מבית. ושמים הוא כינוי 

לכל ההשפעות היורדות לארץ כדי להחיות אותה ולקיימה. וע''כ 

הקב''ה מכונה בשם המקרה, שכל ההשפעות באות מעמו. ורק 

השפעה תלוי במעשיהם של ישראל וע''כ נעשה הקב''ה מך ע''י ה

עצלותם. ע''כ תוכן דבריהם. ועתה, מחדש לנו המדרש שישראל 

גם כן נקראו ''תקרת העולם'' בשביל שההשפעות יורדות ע''י כלל 

ישראל ותלוי בזכותם. וההשפעה יורד דרוך י''ב צינורות שהם 

יש סדר להנחת התקרה הי''ב מזלות, שהם נגד הי''ב שבטים. ו

שהוא הסדר של שמות השבטים הנמצא בפרשת שמות. ולפי''ז, 

לשיטת ר' חנינא בן גמליאל שבאבני האפד נכתבו שמותם בסדר 

 זה, משמע שענין האפוד הוא נגד ''תקרתו של עולם''.  

ואולם עדיין צריך ביאור למה כל השמות נכתבו על שתי אבנים 

י' השפת אמת דאין ה''נ יש דרגא ולא נתפרדו לי''ב אבנים. ות

שהשבטים הם י''ב צינורות נפרדים, אבל יש דרגא למעלה מזה 

שכולם נכללו ביחד ולא נתפרדו לכשעצמם. וע' במהר''ל בחידושי 

אגדות )סוטה ל''ו ע''ב ד''ה אלא שיצא (, שפירש שכלל ישראל הם 

. כמו אילן, האבות הם כמו עיקר האילן, והשבטים הם ענפי האילן

ויש ענף האמצעי שהוא קרוב לעיקר האילן שממנו יוצאים שאר 

הענפים. ובו בענף זה נכללו כל השבטים, וענף זה הוא יוסף דהוי 

דבוק ביעקב שהוא עיקר האילן כדכתיב אלה תולדות יעקב יוסף, 

והוא אב לשאר השבטים כמו שמצינו שכלל ישראל נקראים בשם 

מורה על דרגא זה של ענף  ''שארית יוסף'' ע''ש. ואבני האפוד

האמצעי, וע''כ נכללו כולם ביחד על האבנים. וכתב המשך חכמה 

והשפת אמת דע''כ היו דוקא אבני שוהם שהם האבנים של יוסף, 

שדרגא זו הוא הדרגא של יוסף. אולם קשה על זה, א''כ למה 

נכתבו השמות על שתי אבנים, היה ראוי לכותבם על אבן אחת, 

ו ביוסף שהוא אדם אחד? ונראה לתרץ שזהו גם שהרי כולם נכלל

כן כוחו של יוסף לחלק לשנים, כמו שמצינו שנתחלק לב' שבטים
9
. 

והנה דרגא זו של תקרת העולם הוא חביב אצל הקב''ה וקרוב לו 

 וע''כ הוי אבני האפוד זיכרון לבני ישראל.

( ב''ע, ו''ל) בסוטה איתא. מאוד קשה' גמ מיושב ל''הנ כל לפי

 לו אמר'' אביו של דיוקנו דמות ראה, פוטיפר אשת אם יוסף בנוגע

 שימחה רצונך. ביניהם ואתה אפוד אבני על שיכתבו אחיך עתידין

 שימחה לו איכפית מה וקשה'''. זונות רועה ותקרא מביניהם שמך

 נקט ולמה? זה למעשה אפוד מאבני שמו מחיית שייך ומה, שמו

 שיחטא י''שע לו רמז שיעקב, שפיר אתי ל''הנ ולפי? זה ענין דוקא

 ימחה כ''וע, עולם של מתקרתו חלק יהיה לא ותו, ממדרגתו יפול

 .מאוד לו איכפית ודאי וזה. האפוד מאבני שמו

 

                                                           
9
וכעין זה כתב השפ''א בענין חודש אדר שהוא כנגד יוסף וע''כ  

 פעמים נתחלק לשני חדשים שזהו כוחו של יוסף כנ''ל.



 

 

Parshas Ki Sisa 

Perceiving Hashem’s Guiding Hand 

A friend of mine related the following personal story. 

“When I got engaged, my shver undertook to support 

me for a specific amount of years. He had every 

intention of keeping his promise; however, after a few 

years he found himself in a dire financial state that did 

not give him the ability to fulfill his word. Thus, I 

found myself without the much needed support. A 

short time later my wife’s boss called her in to the 

office and gave her a significant raise. The increase in 

salary was the precise amount that I had been 

receiving from my shver until this point. Hashem is 

the One who runs the world. 

When things are working out, it is important to realize 

that it is straight from Hashem. We must put our trust 

in Him, not in the current source of our success. 

The Torah states that counting people can cause an 

epidemic. What is the reason for this? Rabeinu Yonah 

offers a fascinating insight. When Klal Yisrael counts 

and realizes just how many people they have that are 

army-worthy, they are at risk of feeling confident that 

they could fight wars based on their numbers. Thus 

they put their confidence in their own abilities instead 

of placing their hope in Hashem. This has the ability 

of placing their lives in jeopardy. Only with Hashem’s 

help are we able to succeed. He helps us when we 

place our trust in Him and only Him. 

We have to realize that it is always Hashem 

orchestrating our lives; whether according to the laws 

of nature it makes sense, or whether we are in need of 

a miracle that defies nature.  There is no such thing as 

things just happening; it is always Hashem. 

Someone who is cognizant of Hashem’s guiding hand 

every step of their life is indeed worthy of reward. On 

Purim I had the following question. We know that 

whenever it says המלך in the megilah it is a reference 

to Hashem. The posuk, after relating that the king read 

the story of Bigsan and Seresh in the royal chronicles 

says, ויאמר המלך מה נעשה יקר וגדולה למרדכי על זה. It 

seems as if Hashem was demanding that Mordechai 

gets paid for this worthy act. Why would this be 

considered a commendable act towards Hashem that it 

would earn him reward from Him? 

The רוקח says a fascinating, yet cryptic answer. He 

says that ‘על זה’ is a reference to the posuk of  זה קלי

 What is the connection of this posuk to here? I .ואנוהו

believe the explanation is as follows. By Krias Yam 

Suf, Klal Yisrael clearly saw the Divine Hand and 

declared “This is my G-d”.  Praiseworthy is one who 

on a regular day can point at random occurrences and 

say, “This is my G-d”. This was Mordechai’s 

specialty; he was cognizant of Hashem’s orchestration 

at all times. As I explained last week; the reason 

Mordechai reported Bigsan and Seresh’s plot was 

because he realized that Hashem had arranged for him 

to overhear it in order for him to do something. This 

occurrence wasn’t random; it was Hashem’s 

orchestration. He was able to point at all events and 

declare, “This is my G-d”. Seeing this, Hashem 

affirmed that he deserves to be honored על זה, for his 

living with the emunah that זה קלי. If we live with this 

emunah, we too will be worthy of such reward. 

When what is happening doesn’t make sense and 

seems counterintuitive, it is hard to be cognizant that 

it is Hashem’s hand. Yet, we must believe that it is all 

part of the Master Plan and one day we will be able to 

understand it. 

R’ Fischel Schachter relates the following 

unbelievable tale. There was once a bachur who lived 

in Yerushalayim who unfortunately was having a 

difficult time with shiduchim. He had been on the 

market for many years, and had not yet met the right 

one. One day he was suggested a girl from monsey. 

Figuring that he had nothing to lose, he undertook the 

long journey to the states. 

As luck would have it, his flight was delayed. He 

realized that he would not have enough time to finish 

the trip before Shabbos and would be stuck for 

Shabbos in London where he had a stopover. Not 

being familiar with his new location, he had a cab 

drive him to the Jewish neighborhood. He approached 

the first frum man he saw and asked if he could stay 
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by him. The man graciously invited him for Shabbas 

and he said, “I am heading home soon. First though I 

will be stopping for a visit by the kever of the Shatzer 

Rebbe Zt”l, would you like to tag along?” The bachur 

figured he could use any zechus that he could get, and 

so he went to the kever to daven. While there, his host 

mentioned that it is a segula to be mekabel to do 

something, and then to daven. The bachur thought 

long and hard. He realized that he had a hard time 

with kabalas Shabbos; he always seemed to be 

running last minute on erev Shabbos. And so, he 

accepted to refrain from melacha, from the time of 

hadlakas neiros. 

After spending almost a week in London, he finally 

arrived at his final destination; monsey. It was Erev 

Shabbos fifteen minutes before shekiah when he 

removed his bekeshe from his suitcase. To his great 

dismay he realized that his toothpaste had leaked and 

had left a large stain on his Shabbos attire. He looked 

at the clock and noticed that it was already past licht 

benchen. He was not ready to compromise on his 

kabbalah and so he realized that he would have to 

wear the bekeshe as is. 

Arriving in shul, he grabbed the closest sefer and held 

it close to his chest in an attempt to cover the stain. 

He inconspicuously took a seat in the front corner of 

the shul so that there wouldn’t be anybody in front of 

him to notice the dirty garment. Many times during 

davening people came over to welcome him. Being 

that he wanted to avoid the spotlight, he did not 

respond; he merely nodded his head. After davening 

he stayed by his seat learning a sefer waiting until the 

last person left so that he can leave without being 

observed. 

Motzei Shabbos he gets a call from the Shadchan, 

“The shiduch is off. The family decided that it was 

not for them”. What a disappointment. He went 

through this whole ordeal seemingly for naught. 

Minutes later there was a call from another Shadchan 

with a different idea. The vort took place less than 

two weeks later. 

By the vort, the shver related the following. “In reality 

we were not yet looking for a shidduch for our 

daughter. Yet, what I saw on that Shabbos changed 

my mind. One thing that I cannot tolerate is people 

talking during davening. That Shabbos I saw how our 

chassan refrained from making conversation during 

davening. I saw as well that he stayed to learn until he 

was the last one left. Seeing this I said that I cannot 

forgo this opportunity; this boy is for me.” 

That which he thought was the greatest calamity was 

in essence the source of his salvation. Hashem was 

guiding him every step of the way. From the delay to 

the kabbalah to the toothpaste on his bekeshe; it was 

all part of Hashem’s Master Plan. 

Moshe Rabeinu requested from Hashem ‘Let me 

understand Your ways’. Hashem replied, ‘you may 

see my back, but my face you shall not see. The 

Chasam Sofer explains, what Hashem was saying was 

in retrospect you will be able to understand my ways, 

but while the story is transpiring, you will be unable 

to perceive my intent. 

Indeed Hashem is running our life every step of the 

way. It is our job to point at every part and declare, 

 This is my G-d.” One day we will“ ,”זה קלי“

understand; for now we must believe. 

  



 

 

Parshas Ki Sisah 

Download the Torah on to Your Own Personal Tablet 
(This has nothing to do with using technology) 

 
If you were to visit any shul around the world, there is 

a good chance that on the aron kodesh there will be a 

picture or a model of the luchos. Ninety percent of the 

shuls will portray the luchos as rounded on the top. 

Yet, in reality, from the measurements Chazal give, it 

would seem that the luchos were square. If so, why 

are they always depicted with rounded tops? Such a 

phenomenon cannot be a random blunder, it must 

have significance. 

The Posuk says " לבך לוח על כתבם ", write the words of 

Torah on the “luach” of your heart. So we see that the 

heart is referred to as a luach. sefarim ( המצוות טעמי בספר ז"רדב  

see as well ז"תרל אמת ושפת, 72' עמ מאליהו מכתב ) say that the luchos 

represent the hearts of Klal Yisrael. R’ Moshe Shapiro 

explains that this is why the luchos are portrayed with 

rounded tops, because it represents the heart which 

has that shape. 

What exactly does this correlation between the luchos 

and our hearts mean? In what way are they similar? 

There are many proofs from Chazal that there is a 

very strong connection between them, as you will 

soon see. First let us analyze what exactly are the 

luchos and where we find this concept in regards to 

the Jewish heart. 

The mishkan served as a place for Hashem to rest his 

Shechinah, thereby connecting to us. The Holiest 

section of the mishkan was the Kodesh Hakidashim. 

The holiest place there was on the aron. What was the 

aron? It was a receptacle that contained the luchos. 

This signifies that the luchos are that which facilitated 

our connection to Hashem. Why was this? 

What were the luchos? By Matan Torah Hashem said 

the aseres hadibros. When the words left His mouth, 

they solidified and were thereby visible. They 

subsequently traveled around the four corners of the 

globe. Finally they came together and landed on the 

luchos engraving themselves into the stones (as 

recorded by the Ohr Hachaim). The engravings on the 

luchos were actually the very words that left 

Hashem’s mouth. The luchos served as a receptacle 

for Hashem’s words. 

Seforim say that whenever we learn Torah it is an 

extension of the giving of the Torah at Har Sinai. 

When we utter words of Torah, a hashpah leaves our 

mouth and ascends to shamayim. In return a hashpah 

comes from shamayim to us. Every mitzvah causes a 

Hashpah of kedusha to descend to us, however, as the 

Ramchal (Derech Hashem) states, the hashpah that is 

brought about through Torah study is holier than any 

other hashpah; it is a hashpah that emanates from 

Hashem’s mouth. What is the receptacle that holds 

onto this hashpah? It is the heart of the person that 

was learning.  

So we see that there is an exact correlation between 

the luchos and the heart of someone who learns 

Torah; they are both receptacles to contain this 

Hashpah.   

Because the luchos are the receptacle of the kedusha 

of the highest form, it therefore is that which 

facilitates a connection between us and Hashem. A 

Talmid Chacham, whose heart is saturated with Torah 

is in essence the same as the luchos, and therefore his 

heart facilitates a connection between us and Hashem.  

As the Derashos Haran (8) says, tzadikim bring 

hashpaos to the world just as the Mishkan had 

brought in its time. This is why the grave of a tzadik is 

a place where people go to daven. The Chasam Sofer 

( ע"ק ח"או ) says that within four amos of a tzadik is an 

auspicious place to daven. This is because a Tzadik is 

like the Mishkan as explained above. 

Yes, the kever of a tzaddik is a Holy place. In 1967 

the Jordanians had control over Har Hazeisim. They 

decided to pave a new road there and in the process 

they destroyed many kevorim. However, when they 

reached the kever of the Ohr Hachaim they were in 

for a surprise. As the tractor touched the kever, it 

flipped over thereby killing its driver. They were not 

deterred. Once again they brought a tractor and sure 

enough once again it was overturned. Finally they 

were convinced that using a tractor to destroy the 

kever was not a good idea. Instead they brought a 

hammer in an attempt to smash the tombstone. As it 

touched the kever there was an unexpected backlash 

and the hammer struck its owner, thereby killing him. 

Finally they got the message; they were not to tamper 

with the Tzadik’s kever. A Tzadik is like the mishkan 

and even their kever has special protection status. 

In light of the abovementioned knowledge, many 

cryptic statements of Chazal become clear. The 

Gemara states, “There is no man who is free except 



 

~ 57 ~ 

for one who toils in Torah, as it states ‘the words of 

Hashem were Charus, engraved, on the luchos.’ Don’t 

pronounce it Charus, rather pronounce it Cheirus, 

free.” Free, is a reference to freedom from the grasp 

of the Yetzer Harah. Most people are slaves to their 

temptations. Only one who learns Torah is free from 

the bondage of their illicit desires. 

What is the proof from the Posuk? In light of the 

above knowledge we can understand it beautifully. 

The Yetzer Harah is compared to stone. Stone is very 

difficult to penetrate. Yet the Gemara says, “If your 

Yetzer Hara is like stone, go learn Torah and it will 

melt.” Where do we see that Torah can penetrate 

through stone? from the luchos. If the utterance of 

Hashem’s mouth was able to melt through the stones 

of the luchos, then this same emanation can melt 

through our stone hearts, thereby liberating us from 

the bondage of the Yetzer Harah. So what is the Torah 

source that there is no free man besides for one who 

learns Torah? From the fact that Hashem’s words 

engraved themselves into the luchos. 

Let us see another application of this idea. The 

Gemara states, “A sage who forgot his Torah 

knowledge due to illness; be careful with his honor, as 

we find that the broken luchos were placed in the 

aron.” What is the proof from the broken luchos? If 

he no longer possesses Torah knowledge why must 

we accord him honor? 

The Medrash says that before Moshe broke the first 

luchos, its words flew off of it and ascended to 

heaven.  If they no longer contained words of Torah, 

why were they placed in the aron? The luchos did not 

merely contain words of Torah; they were a 

receptacle for the very words that emanated from 

Hashem’s mouth. Therefore, even though they no 

longer contain the words, they still have the kedusha 

needed to facilitate a connection with Hashem.  Being 

that the luchos correspond to the heart of a Talmid 

Chacham, the same rule applies. Although he may no 

longer have the Torah knowledge, since he was a 

receptacle that held the words that emanated from 

Hashem’s mouth, he remains with the kedusha needed 

to facilitate a connection between us and Hashem. So 

yes from the fact that the broken luchos were in the 

aron, we can glean that we must accord honor to a 

former scholar. 

This gives us a new appreciation for Torah study; it is 

not merely gaining Torah knowledge, it is forming the 

strongest connection with Hashem possible. 

This is why for generations we have given precedence 

to Torah study over all other considerations. This 

point is beautifully illustrated by the following story.  

The Ponivizer Rov used to travel often to raise funds 

for his institutions. Once, when he was in America he 

came to visit R’ Lazer Silver. While there, R’ Lazer 

gave him a tour of his school. The Ponivizer Rov 

went from classroom to classroom peeking through 

the windows to observe the teachers. There was one 

Rebbi who caught his interest. This Rebbi taught with 

a passion and his love of Torah was palpable. The 

Rov couldn’t remove his eyes from this classroom. 

When the class adjourned the Ponivizer Rov 

approached the Rebbi, “From where do you have such 

a burning love of Torah?” The man replied, “Let me 

tell you a story”. 

“I grew up as a member of an impoverished family in 

a small European Shtetl. My family owned a cow 

whose milk we sold as a means of earning money to 

buy our basic needs. There was a Melamed in town 

who used to teach me Torah. Times were tough and 

my father just did not have enough money to pay my 

Rebbi. Finally my Rebbi said, “I haven’t been paid for 

the past three month. If I do not receive my salary 

soon, I will have to look for employment elsewhere.” 

“Early the next morning my father took our dear cow 

to the market and sold it for 9 ruble. He approached 

the Melamed and said, “Here is 6 ruble, 3 for the past 

3 months and 3 for the coming 3 months”. Thus I was 

able to continue learning Torah. In the ensuing weeks 

food was scarce in my home. I recall my siblings 

crying from hunger. As my mother rocked them to 

sleep she lovingly explained to them "  בעסטע די איז תורה

 ”.Torah is the best merchandise ,"סחורה

Finishing his tale, the Rebbi looked the Ponivizer rov 

in the eye and said, “After such an experience, is it a 

wonder that I have such a passionate love of Torah?” 

Back to our subject: we find an integral difference 

between the first luchos and the second. By the first, 

Hashem provided the stones. By the second Moshe 

was instructed to carve them. Why do we find this 

distinction? 

Our hearts do not represent the luchos, rather the 

luchos represent our hearts. By Matan Torah Hashem 

purified our hearts, the Yetzer Harah was eradicated 

from within us. This is represented by Hashem 

providing the stones. After the Egel, the Yetzer Harah 

returned, thus our hearts were no longer worthy of 
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containing the Torah. This manifested itself in the 

luchos with the words of Hashem fleeing from the 

stone. It was for this reason that Moshe broke the 

stones, for they were no longer able to contain the 

Torah. 

In order to once again be deemed worthy, we had to 

make our hearts into a receptacle worthy of 

containing the Torah. This is represented by Moshe 

needing to carve the stones. Incidentally, when were 

we found worthy? It was on Yom Kipper; the day that 

our hearts are purified.  

Even so, our hearts are not the same as before. This is 

why by the first luchos, there was no such thing as 

forgetting Torah; the container was perfect. Now that 

our heart is not the best receptacle, there exists 

forgetfulness of Torah. 

The more we purify our hearts, the more Torah it will 

be able to contain. This is why Tzadikim who have 

perfected themselves, possess so much more Torah 

Knowledge.  

So remember, when we learn Torah, we are 

transforming ourselves into luchos, thereby forging 

the strongest connection with Hashem. So go ahead 

and download the Torah on to your own personal 

tablet. 
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Parshas Vayakhel 

Shabbos, the mishkan, and the Creation of the World 

Why specifically these 39 activities are prohibited on Shabbos 
 

 

In this week’s Parsha, Moshe tells Bnei Yisrael about 

Shabbos. The Gemara )שבת צ"ז( learns from here that we 

are obligated to restrain from doing the 39 melachos 

of Shabbos. Rashi explains that the way we deduce it 

from the Posuk is as follows; the Posuk states  אלה"

 is written in דברים ,הדברים אשר צוה ה' לעשות אותם"

plural tense, this tells us 2, the ה is extra adding on 

one more, אלה, is Gematriah 36, all together it equals 

the 39; hinting at the 39 forbidden actions of Shabbos. 

Chazal tell us that the melachos that are prohibited on 

Shabbos are the melachos which we find in the 

mishkan. This needs explanation; what is the reason 

that specifically the melachos of the mishkan are 

prohibited on Shabbos?  

R’ Mordechai Becher relates: “One time I was in a 

hotel on Shabbos for a Shabbaton. My room was on 

the 7
th
 floor, whereas the events were on the first. As 

luck would have it, I left an important sefer that I 

needed in my room, necessitating me to trudge up 7 

flights of stairs. By the 6
th
 floor I was out of breath 

and almost blue in the face. Then I met a waiter. The 

waiter asked me, “Why don’t you take the elevator?” 

I responded, “Because it is my day of rest.” The 

question is obvious; why are we working so hard 

because of our day of rest? 

There is a common misconception that we are 

prohibited from doing “work” on Shabbos. Rav 

Shamshon Rephoel Hirsch explains that “Melacha” 

does not mean work; “Avodah” is work. Melacha is a 

reference to a “creative activity”. Thus walking 

doesn’t constitute a Melacha whereas driving does. 

The reasoning behind this distinction is; On Shabbos 

we rest because Hashem rested from the creation of 

the world. Hashem creating the world was not hard 

work, but creative activity it definitely was. The 

question however remains, why should this obligate 

us to refrain specifically from the melachos of the 

mishkan? 

The Medrash Tanchumah )'פיקודי, ב( draws many 

similarities between the mishkan and the creation of 

the world. Hashem said “Let there be light”, in the 

mishkan we’re commanded to have the menorah. In 

creation Hashem separated, in the mishkan we have 

the curtain separating. Hashem said “The water 

should gather in”, in the mishkan we have the Kiyor. 

(See the Midrash above for many other correlations.) 

The Nefesh Hachaim )'שער א' פרק ד( explains this Midrash. 

The reason for these correspondences is; the Mishkan 

is a microcosm of the world  הקטן()עולם . The Zohar 

 says that the purpose for this is through the )הובא שם(

Shechina resting in the Mishkan, Hashem is able to 

rest in the world. 

On Shabbos in essence we should rest from the very 

same actions that Hashem rested from. The problem 

is, Hashem didn’t do any physical acts; he created 

everything through spiritual emanations, so it is not 

possible for us to rest from his work.  

There is a kabalistic concept that everything that we 

find in the spiritual worlds has its emanation, where it 

materializes into a tangible form, in the physical 

world. It in essence is the same exact thing in a 

different format. This is a concept that is very far 

removed from our comprehension. The naked eye 

sees absolutely no correlation between the spiritual 

and its physical counterpart. Perhaps the best way to 

explain this idea is with analogies that we are more 

familiar with. If a geneticist (biologist who specializes 

in genetics) shows you a piece of DNA under a 

microscope, you will have no clue what it is that you 

see. Although to the naked eye there is no correlation, 

the geneticist sees in the DNA blue eyes, and red hair. 

It is the same thing coming out in a different format. 

Let’s take another example that is a little more down 

to earth. Let’s say there are three cars next to each 

other, a brand new state of the art Rolls Royce, a 1983 

clunker, and a toy car that is an exact replica of the 
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Rolls Royce. Which of the two cars are more similar? 

Someone who does not know what a car is, will say 

the toy car and the Rolls Royce are more alike, after 

all one is an exact replica of the other. Most people 

understand that the clunker is the true parallel to the 

Rolls Royce. The imitation is not even a car, it is just 

a toy. Don’t get caught up in the external appearance. 

Look at the inner essence. 

Getting back to our topic; we need to rest from that 

which Hashem rested from in the creation of the 

world. The problem is, Hashem didn’t rest from any 

physical activity, he rested from spiritual work. How 

does this pertain to us? The solution is; we must find 

the physical counterpart of that spiritual toil and 

refrain from that. Easier said than done, how do we go 

about finding this physical counterpart?  

The answer is based on what we started with. If the 

mishkan is a microcosm of the world; which we now 

understand that it is the universe itself in a different 

form. This would mean that the melachos that were 

needed to build the mishkan were the same actions 

used in the creation of the world, just in a different 

format. If so, by resting from these melachos of the 

mishkan, in essence we are resting from the very same 

actions that Hashem rested from when he created the 

world. Thus we can properly understand why 

specifically the melachos of the mishkan are 

prohibited on Shabbos (based on הרב צדוק הכהן). 

The Gemara relates that if the Yidden would have 

kept one Shabbos the world would have come to its 

perfection, and we would have merited the final 

redemption. Why is it that our actions have such an 

effect on the world? There is one more thing which is 

corresponding to the world; it is the Jewish nation 

(Nefesh Hachaim). Therefore our actions have a direct 

impact on the world.  

The 7 days of creation correspond to the first 7,000 

years of the worlds existence. By year 6,000 the world 

will change, Hashem’s glory will be revealed on a 

greater level. It marks the end of the period of toil, 

and the beginning of the time of eternal reward. Thus 

correspondingly Hashem worked 6 days and rested on 

the 7
th
 (see יםיעץ הח  from הרב חיים מינץ, שמות, עמ' של"ח   ). This is why we 

say that Shabbos is מעין עולם הבא, a taste of the world 

to come. For our Shabbos corresponds to the 7
th
 day 

of creation that Hashem rested on. Thus if we would 

have kept one Shabbos properly, it would have had its 

effect on the world to bring it into the 7
th
 millennia.  

This is one reason why keeping Shabbos is so 

powerful. I would like to conclude with a great story. 

Ron was a young man living in Israel. When he was a 

teenager he resolved to keep Shabbos, despite his 

parents’ opposition.  Unfortunately about 7 years later 

he was in a terrible car crash and passed away. His 

Rabbi had a dilemma; how was he to face the parents. 

Obviously they would be burning with the question 

“is this what happens when our son becomes 

religious?” 

The rabbi posed this difficulty to Harav Chaim 

Kanievski Shlita. Harav Chaim told him the 

following: “Tell the parents that if he wouldn’t have 

become Shomer Shabbos he would have died 7 years 

earlier”. The Rabbi was a little apprehensive to 

deliver such a harsh message, but he had Emunas 

Chachamim and did what he was told. When the 

parents heard this statement they responded, “7 years 

ago, shortly after Ron became Shomer Shabbos, his 

friends invited him out for an excursion on Friday 

night. Despite their taunts, he remained adamant that 

he will not go on Shabbos. As you can probably 

guess, they went without him, and their car crashed, 

no one survived. So yes, R’ Chaim was right, if not 

for Shabbos he would have died 7 years ago.” 

Shabbos truly protected him. 

 

  



 

 

Parshas Vayakhel-Pekudei 

The Importance of זריזות 

There was once an important meeting that was 

attended by R’ Yisrael Salanter. As was not 

uncommon in those days, the Czar made a terrible 

decree against our nation. The Rabanim gathered to 

discuss what steps should be taken to protect us. A 

great debate ensued; many Rabanim were in favor of 

traveling to St. Petersburg to meet with bureaucrats in 

an attempt to nullify the decree. Others thought that 

such attempts would not lead to success and could 

possibly even further frustrate matters. The debate 

continued until R’ Yisrael Salanter announced, “We 

are going to St. Petersburg.” Due to his great stature, 

no one questioned his decision. And so the group 

undertook the difficult journey to the capital city. 

Arriving in St. Petersburg, R’ Yisrael turned to the 

others and asked, “So what is the final decision; shall 

we meet with the officials or not?” The group turned 

to look at their great leader with an expression of 

confusion, “Wasn’t that the purpose of the trip?” R’ 

Yisrael smiled and replied, “As long as we were at 

home it was impossible to make an unbiased opinion. 

By nature we are lazy. It is possible that we vetoed 

the idea out of laziness, not because it was defective. 

The only way for us to get clear perception was for us 

to make the trip. Now that laziness no longer plays a 

role we have the ability to make a true decision. 

We find this concept in this week’s Parsha. When 

Moshe Rabeinu made an appeal for the Mishkan, 

everyone came running with donations with great 

 tarried in bringing נשיאים Only the .(alacrity) זריזות

their contributions. Rashi states that since they were 

lazy, they lost the letter י from their name, as the 

Torah writes נשאם here without a י.  

R’ Chaim Shmulevitz asks, “Why were they 

deserving of punishment, the reason why they didn’t 

bring donations right away was because they wanted 

to contribute whatever was lacking. Thus they waited 

until everyone else finished bringing. Why was this 

considered a wrongdoing?” 

R’ Chaim answers, “It is true that on a conscious level 

this was their calculation. However, the Torah is 

revealing that behind the scenes it was really their 

laziness that warped their perception. If not for their 

laziness they would have donated immediately.” 

As the )'מסילת ישרים )פרק ו states, ‘If you were to ask a 

lazy person why he failed to do something, he will 

reply with many answers as to why his inaction was 

proper. However, all of them are not born from logic; 

rather they are an offshoot of his warped thinking 

initiated by his laziness. The rule of the thumb is: 

every leniency needs to be checked out to insure that 

it is not an offshoot of our bias.’ 

The sefer חובות הלבבות is one of the most prominent 

mussar Seforim that Klal Yisrael possesses. It has 

inspired millions of people for hundreds of years. Yet, 

all this was almost lost. In the introduction to this 

sefer the author writes, ‘After deciding to write this 

sefer I had a change of heart. I felt that I am not 

worthy of writing such a sefer. I thought that it would 

be too difficult and beyond my talents. And so I 

resolved that I would refrain from writing it. But then 

I had a change of heart; I suspected myself of 

preferring the lazy path. I suspected that my decision 

to refrain from writing was born from laziness. And 

so I decided that I will write the sefer regardless.’  

Hundreds of times we are forced to make decisions; it 

is of utmost importance to make sure that our decision 

is not a result of laziness. 

I would like to introduce an understanding into the 

importance of זריזות that is not well-known. I will 

present this idea using the following story. 

It was Purim morning shortly after the megilah. R’ 

Shmuel Salant, the Rav of Yerushalayim was at home 

when suddenly there was a knock at the door. He was 

surprised; normally people didn’t come this early. He 

opened the door to find R’ Yosef Chaim Zonnenfeld 

standing there with his mishloach manos. The Rav 

greeted him, “Ah freilechen Purim R’ Yosef Chaim. 

What brings you here so early this year? Have you all 

of sudden become a זריז?” 
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R’ Yosef Chaim replied, “Indeed. And you are the 

one who made me into a זריז.” Earlier that year, R’ 

Chaim Zonnenfeld- as he was then known- had 

become deathly ill. As a merit, R’ Shmuel Salant had 

added on the name ‘Yosef’, as a tefillah that Hashem 

should be ‘Yosef Chaim’, give additional life. Now 

on Purim R’ Yosef Chaim explained: '"יוסף חיים'  is 

 thus, by changing my name you made ,גימטריא 'זריז'

me into a זריז. For this reason I have come early to 

bring you mishloach manos.” 

A גימטריא is not merely a cute coincidence; the 

numerical value of a word has to do with its essence. 

 R’ Yosef .גימטריא learn many halachos from חז"ל

Chaim was not merely saying Purim Torah, there is 

obviously some deeper correlation behind this גימטריא.  

I believe we can decipher this riddle with the help of 

the following vort. When the נשיאים lacked זריזות the 

Torah removed the letter ‘yud’ from their name. Why 

was it specifically this letter that they lost? With a 

better comprehension of the importance of this trait, 

we will understand the answer to this question.  

In the final discourse that R’ Yerucham Levovitz  דעת(

 gave before his passing he discussed the חכמה ומוסר ח"א קל"ג(

importance of זריזות. I would like to paraphrase what 

he said. ‘There is a great difference between a mitzvah 

done with alacrity and a mitzvah done without it. 

 is not merely a plus; it changes the essence of זריזות

the deed. A mitzvah done with זריזות contains a strong 

connection to Hashem. A mitzvah done in a lazy 

fashion is missing this kedusha. Hashem is a זריז; He 

does not tarry with His action. To connect to Him we 

must be similar in this respect by doing mitvohs with 

 ’.זריזות

This is reflective of a concept expounded by R’ 

Chaim Volozhiner. In the beginning of רוח חיים he 

explains that a mitzvah is not merely a physical act. 

When the thought enters one’s mind to do a mitzvah, 

a spirit of kedusha envelopes him and assists him in 

doing the mitzvah. It further encourages him to fulfill 

more mitzvohs of this type. This spirit remains with 

him until he completes the mitzvah. For the duration 

that this spirit is with him he is surrounded by the air 

of גן עדן and the Yetzer Hara has no control over him. 

There is however one clause. In 'ד' ב he writes that 

only if a person runs to the mitzvah does he get this 

kedusha, but if he tarries then he is not enveloped by 

this kedusha.  

The difference between a mitzvah done with זריזות or 

without it is the difference between having  השראת

 .or not השכינה

Based on this idea we can understand why it was 

specifically the letter 'י' that the םינשיא  were lacking. 'י' 

is the first letter in Hashem’s name. The נשיאם 

contributed just like everyone else. What their action 

was lacking was the יזותזר , thus they were lacking the 

‘yud’ from Hashem’s name in their name, correlating 

with the השראת השכינה that their action was lacking. 

Our connection to Hashem is the source of life (as the 

Posuk states .ואתם הדבקים וכו). This is why the Gemara 

states that wicked people are considered dead while 

they are still alive; because they are missing this 

Heavenly connection. One who is a זריז merits 

closeness with Hashem that makes him more alive. 

This is the reason why זריז has the same גימטריא as  יוסף

 .has additional life זריז because a ;חיים

R’ Yosef Chaim’s additional name signified that he 

received a greater connection with Hashem which 

came part and parcel with the trait of זריזות. Thus he 

told R’ Shmuel Salant ‘you made me into a זריז’. 

The more we transform ourselves into a זריז, the more 

we will be free of the warped justifications of 

laziness, and the more we will merit a special 

connection with Hashem. 
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Parshas Pekudei 

Proper Perception 

Bombs were falling in every direction. Everyone was 

frantic and quickly scurried off to the bomb shelters. 

There was but one man tranquilly sitting on his sofa 

while learning a Sefer; it was the Brisker Rav. His son 

approached him, “Father, it is dangerous. You must 

come to the shelter.” The Rav calmly responded, 

“Torah is the best protection. I am learning now, thus 

I am confident that no harm will befall me.” Yet his 

son was still nervous and remained persistent that the 

Rav seek shelter. Finally the Rav said, “If it will calm 

your nerves, I will do you a favor and come.” 

Soon after the Rav abandoned the Sofa, a missile 

came through the roof of the house and landed on the 

sofa where the Rav had been sitting just two minutes 

earlier. 

What is your reaction to this story? Most people 

respond, “Unbelievable! Baruch Hashem he left just 

in time.” This was not the Rav’s response. He turned 

to his son and said, “You made me lose my couch. If I 

would have been sitting there learning, the bomb 

would have never fallen there.” 

A Talmid Chacham thinks with a Torah perspective. 

He has a keener understanding of true cause and 

result. Most of us who do not have a Torah mind only 

have a shallow perspective without comprehending 

the true cause and effect.  

Many times the Torah perspective is the opposite of 

the world’s view. At the time that the mishkan was 

being built, many people donated gold to the mishkan. 

Most of us are under the impression that gold was 

created for worldly purposes and by donating it they 

were thereby removing it from their personal usage 

that it was created for. The Torah tells us that the 

opposite is true. 

The Posuk, when relating the amount of gold donated to 

the mishkan states, "  מלאכת בכל למלאכה העשוי הזהב כל

 All of the gold which was made for work- for“ ,"הקודש

all the holy work”. The simple understanding insinuates 

that the gold was created for the purpose of the mishkan. 

This is problematic, it wasn’t special gold, rather, it was 

the same gold that was used for personal use since its 

creation thousands of years earlier. If so, how can the 

Posuk state that it was made for the mishkan? 

R’ Yonasan Eibeshitz says, we see from here that gold 

was created to be used for holy purposes, not it was 

created for mundane matters. This is reflective of the 

Midrash that states, “The world was not worthy of 

having gold. So why was it created? only because it was 

needed for the mishkan.” With this we can answer our 

question. Indeed the gold was created for the mishkan.  

The Torah’s perspective is different than ours. There are 

many more examples of this. 

We think that we were given our limbs to help us 

function properly. In Tefila Zakah we say otherwise, 

“Our feet were given to run to do mitzvohs. Our hands 

were created to do mitzvohs. Our brain was given to us 

to learn Torah, etc.”  

I once saw a profound story that happened about forty 

years ago. There was a non-religious Israeli soldier who 

was seriously wounded by a grenade. His foot developed 

an infection and thus he was left handicapped. The 

doctors told him that he will never be able to walk again.  

One of his friends suggested that he travel to Netivot to 

visit the great Tzaddik known as the Baba Sali. With his 

friend’s assistance he underwent the trip. Arriving at the 

Tadik’s home he began to cry, “Please bless me that I 

should be able to walk once more.” Baba Sali asked him, 

“Do you keep Shabbos?” The man responded in the 

negative. “Do you keep the mitzvohs?” Once again the 

man shook his head from side to side. 

Baba Sali said, “Hashem gave us our limbs so that we 

are able to keep the mitzvohs. If you do not do them, be 

happy that you are only missing one leg. 

Our friend began to cry bitterly, “Is there no way that 

you can help me?” The Chacham responded, “If you 

accept upon yourself to keep the mitzvohs from here on, 

I will be able to help you.” The man said, “I accept”. 

The great sage proclaimed “Stand up”. The man, who 

was confined to a wheelchair said, “I can’t. I have been 

unable to stand on my legs for the past few months.” At 
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this point the Rabbi’s wife intervened: “You must follow 

the Rav’s instructions.”  The man attempted to lift up his 

body and lo and behold he was successful.  

The man was elated, but he was yet unprepared for the 

next instruction, “Walk”. The man was about to protest, 

but he gave it a try first. Unbelievably his feet returned 

to their original vigor and he found himself walking. He 

went home that day a cured man. 

The Tzadik, with his proper perception was able to cure 

the problem at its root, and rectify the situation despite 

the doctor’s prognosis. 

Another example of our flawed perception is; we think 

that we must work in order to have sustenance and 

Hashem uses the situation to test us if we keep the 

Torah’s laws of business. The Chovos Halevavos states 

that the opposite is true; Hashem could sustain us 

without our effort, He made it that we must work in 

order to have a situation where he can test us if we keep 

the Torah or not. This gives a new perspective to ordeals 

that we have in business. It is not a side test, it is the sole 

purpose of us working. 

Our leaders with their Torah outlook have a different 

view on matters. At times they make a big deal about 

things which to us seem like small matters. We must 

realize that they have proper perception and thus we 

must follow their lead. The Gemara ( ב"נ סוכה ) states, 

“The Yetzer Hara appears to Tzadikim as the size of a 

mountain and to the wicked as the size of a hair.” The 

Maharsha explains; “The Resha’im view it as it appears 

currently: a small issue. The Tzadikim are able to see the 

long-term repercussions, thus they see that it is really the 

size of a mountain. 

When Achashveirosh made his party, many Jews 

decided that to avoid anti-Semitism they must attend. 

Mordechai’s view was different. Attending may look 

like a sin the size of a hair, but the repercussions are 

much greater. He realized that persecution happens 

when we separate ourselves from Hashem, to avoid 

persecution we must avoid the party. They didn’t listen 

to Mordechai and thus his viewpoint was proven correct. 

If they would have followed him the whole issue would 

have been avoided. 

The Gmara in ט"י מגילה  says, “Why did Mordechai not 

bow to Haman? It was because he made himself into an 

Avodah Zarah. What was the result? A miracle 

occurred.” The Gemara insinuates that the miracle was a 

result of Mordechai’s action. Yet according to the 

storyline it would seem that the opposite is true, his not 

bowing is what caused the problem.  

The Gemara is teaching us a lesson; you must probe 

deeper. Look at the spiritual cause and effect. Separating 

yourself from Hashem is what causes problems, showing 

your allegiance to Him is what brings salvation. 

R’ Yaakov Galinski relates the following analogy. There 

was once a town that had a problem. There was a 

dangerous winding road that was bumpy and thus was 

the cause of many accidents. All too often people were 

rushed from a crash that occurred on that road to the 

hospital. Unfortunately by the time they arrived, it was 

often too late. The city decided that they must do 

something to rectify the situation. They left the road as 

is, but they built a hospital alongside the road to treat the 

victims. The point is clear; don’t treat the symptoms, 

rather rectify the situation that is causing the problem. 

A Number of years ago, R’ Yerachmiel Chussid related 

the following story. “I used to frequently visit the House 

of R’ Nosson Tzvi finkel, the late Rosh Hayeshiva of the 

Mir. One time R’ Nosson Tzvi said to me, “I always had 

special Divine assistance in helping the Yeshiva keep its 

budget. I feel that this year I have lost my Siyata 

Dishmaya. What could be the cause of our newfound 

struggle in meeting the budget?” 

R’ Nosson Tzvi continued, “I think I Know the answer; 

until this year the Yeshiva has never charged Tuition. 

This year we changed this policy. I believe this is the 

cause of our financial hardship.” 

Most people would think that the opposite would hold 

true. Only a Talmid Chacham, with his Torah viewpoint 

can see the true cause and effect of events. We must 

strive to make the Torah’s viewpoint our own. And we 

must follow the Guidance of our leaders for they are the 

ones who have proper perception. 

 


